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TRUYEÄN CAO TAÊNG PHAÙP HIEÅN
Thôøi Ñoâng Taán, Sa-moân Thích Phaùp Hieån 
töï ghi moïi söï trong chuyeán vaân du Taây vöùc.

Ngaøy tröôùc, khi ñang ôû Tröôøng An, ngaøi (Phaùp Hieån) buøi nguøi nghó 
ñeán söï suy taøn vaø khuyeát thieáu cuûa Luaät taïng. Naêm Kyûù Hôïi (3��) töùc 
naêm Hoaûng thæ thöù hai, Ngaøi cuøng caùc Sa-moân Tueä Caûnh, Ñaïo Chænh, 
Tueä ÖÛng, Tueä Ngoài…, laø ñoàng baïn ñi Thieân truùc tìm caàu giôùi Luaät.

Môùi ñaàu, phaùt xuaát töø Tröôøng An, vöôït qua ñaát Luõng ñeán nöôùc 
Caøn Quy, döøng laïi an cö Kieát Haï. Sau khi maõn Haï, caùc ngaøi ñeán nöôùc 
Nhuïc Ñaøn, vöôït qua nuùi Döôõng Laâu ñeán traán Tröông Dòch, taïi Tröông 
Dòch loaïn laïc, ñöôøng saù taét ngheûn, vua Tröông Dòch aân caàn löu giöõ ôû laïi 
vaø phaùt taâm laâm Ñaøn Vieät. ÔÛ ñoù, ngaøi gaëp laïi caùc Sa-moân Trí Nghieâm, 
Tueä Giaûn, Taêng Thieäu, Baûo Vaân, Taêng Caûnh..., voâ cuøng vui möøng bôûi 
ñoàng chí höôùng, caùc Ngaøi beøn ôû laïi An cö Kieát Haï. Sau khi maõn Haï, 
laïi tieáp tuïc ñeán Ñoân Hoaøng, coù moät vuøng ven töø ñoâng sang taây daøi taùm 
möôi daëm, töø nam ñeán baéc boán möôi daëm. Caùc ngaøi cuøng nhau döøng 
laïi hôn moät thaùng. Ngaøi …, caû thaûy naêm ngöôøi theo Keû Söû daãn ñöôøng ñi 
tröôùc, laïi cuøng caùc Sa-moân Baûo Vaân …, giaû bieät nhau taïi Ñoân Hoaøng. 
Thaùi Thuù Lyù Haïo cung caáp moâi thöù ñeå vöôït qua soâng Caùt. Trong soâng 
caùt coù nhieàu aùc quyû, gioù noùng. Neáu gaëp phaûi ñeàu phaûi cheát, khoâng moät 
ai ñöôïc toaøn maïng, treân khoâng chim bay, döôùi khoâng thuù chaïy. Troâng 
khaép heát taàm maét muoán ñònh höôùng ñeå vöôït qua thì troïn khoâng nôi 
phoûng ñònh, chæ laáy coát xöông khoâ cuûa ngöôøi ñaõ cheát ñeå laøm moác hieäu. 
Ñi suoát möôøi baûy ngaøy ñöôïc khoaûng moät ngaøn naêm traêm daëm thì ñeán 
ñöôïc nöôùc Thieän Thieän. Ñaát Xöû ñoù ñoài nuùi gaäp gheành xaáu keùm, con 
ngöôøi aên maëc thoâ sô ñoàng nhö taïi ñaát Haùn (Trung Hoa), chæ coù giaï beän 
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vaõi thoâ laø khaùc. Vua Xöû ñoù kænh phuïng Phaät Phaùp, chö Taêng coù hôn boán 
ngaøn vò ñeàu hoïc theo Phaùp Tieåu thöøa. Ngöôøi theá tuïc vaø Sa-moân ôû caùc 
nöôùc ñeàu thöïc haønh theo phaùp cuûa Thieân truùc, chæ coù söï tinh thoâ khaùc 
nhau. Töø ñoù, theo höôùng taây traõi qua caùc nöôùc ñaïi loaïi ñeàu nhö vaäy. 
Chæ coù moãi moãi nöôùc noùi tieáng Hoà chaúng ñoàng. Nhöng ngöôøi xuaát gia 
ñeàu taäp hoïc theo saùch Thieân Truùc, noùi tieáng Thieân Truùc. Nghæ ôû laïi ñoù 
moät thaùng, laïi theo höôùng taây baéc ñi suoát möôøi laêm ngaøy ñeán nöôùc OÂ 
Di. Taïi nöôùc OÂ Di, Taêng chuùng cuõng coù hôn boán ngaøn vò ñeàu hoïc theo 
phaùp Tieåu thöøa, pheùp taéc raát teà chænh. Caùc Sa-moân ôû ñaát Taàn sang ñoù 
ñeàu chaúng döï haøng chuùng Taêng. Ngaøi cuøng gaëp laïi caùc Sa-moân Baûo 
Vaân…taïi nöôùc OÂ Di. Daân chuùng ôû ñoù chaúng tu leã nghóa neâu ñoái ñaûi vôùi 
khaùch raát laïnh daït. Caùc Sa-moân Trí Nghieâm, Tueä Giaûn, Tueä Ngoâi beøn 
trôû höôùng ñeán cao xöông muoán tìm kieám tö löông haønh trang. Ngaøi… 
ñöôïc Phuø Coâng Toân cung caáp neân cöù thaúng höôùng ñeán taây nam. Giöõa 
ñöôøng ñi khoâng coù daân chuùng ôû neân traõi qua laém gian nan. Moïi noãi khoå 
giaãm traõi, leõ ñôøi khoù saùnh, phaûi suoát moät thaùng naêm ngaøy môùi ñeán ñöôïc 
nöôùc Vu Ñieàn.

Ñaát nöôùc Vu Ñieàn raát phong phuù, daân chuùng höng thaïnh ñoâng ñoác 
vaø ñeàu kính phuïng Phaät Phaùp, laáy Phaùp laïc ñeå cuøng vui. Chö Taêng coù 
vaøi muoân ngöôøi, phaàn nhieàu laø hoïc theo Phaùp Ñaïi thöøa, ñeàu coù chuùng 
thöïc. Daân chuùng nöôùc ñoù soáng veà ban ñeâm, tröôùc moãi moãi cöûa nhaø 
ñeàu coù taïo döïng moät ngoâi thaùp nhoû, ngoâi naøo nhoû nhaát cao khoaûng hai 
tröôïng, xaây phoøng Töù phöông Taêng ñeå tieáp ñaõi cung caáp khaùch Taêng, 
ngoaøi ra moïi söï caàn thieát ñeàu do Quoác chuû saép xeáp cung caáp. Ngaøi… ôû 
laïi trong moät Taêng-giaø lam teân laø Cuø Ma Ñeá, ñoù laø chuøa Phaät giaùo Ñaïi 
Thöøa. Coù ñeán ba ngaøn vò Taêng, cuøng ñaùnh kieàn chuyù maø thoï thöïc, luùc 
vaøo Trai ñöôøng, oai nghi teà chænh theo thöù töï maø ngoài, taát caû ñeàu im 
laëng, khoâng coù tieáng muoãng baùt va chaïm, caùc haøng Tònh nhaân duøng thöùc 
aên, khoâng môû lôøi keâu baûo chæ ñöù tay laøm daáu hieäu. Caùc Sa-moân Tueä 
Caûnh, Tueä Chænh, Tueä Ñaït ñi tröôùc ñeán nöôùc Kieät Xoa, coøn Ngaøi … vì 
muoán xem bieát phaùp haønh töôïng neân döøng ôû laïi ba thaùng. Trong nöôùc 
Vu Ñieàn coù boán ngoâi giaø Lam lôùn, coøn chuøa nhoû thì nhieàu voâ soá. Töø 
ngaøy moàng moät thaùng boán, trong thaønh lo vieäc queùt töôùc söûa sang ñöôøng 
saù ñeán caû caùc nhoû heûm, treân cöûa Thaønh ñoâ nhaêng treo maøn tröôûng lôùn, 
moïi söï ñeàu nghieâm söùc. vua vaø Phu nhaân Theå nöõ ñeàu ôû beân trong. Chö 
Taêng ôû chuøa Caø Ma Ñeá ñeàu hoïc theo Phaùp Ñaïi Thöøa, raát ñöôïc vua kính 
troïng. Vieäc ñaàu tieân rong Phaùp Haønh töôïng laø caùch Thaønh khoaûng ba 
ñeán boán daëm laøm boán xe luaân töôïng cao hôn ba thöùôc, töôûng traïng nhö 
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Ñieän ñang ñi, duøng baûy moùn baùu ñeå trang nghieâm, treo caùc phan loïng. 
Toân töôïng ñöùng ôû trong xe, coù hai vò Boà-taùt ñöùng haàu, laøm caùc trôøi theo 
haàu, ñeàu duøng vaøng baïc khaéc chaïm aùnh ôû treo giöõa khoâng trung. Toân 
töôïng ñeán caùch cöûa chöøng traêm böôùc, vua côûi boû muõ Trôøi ñoåi maãc aùo 
môùi, ñi chaân khoâng, tay böng hoa höông chaép caùnh theo ra cöûa Thaønh ñeå 
nghinh ñoùn Toân töôïng, ñem caû ñaàu maët ñaûnh leå saùt chaân Toân töôïng, raõi 
hoa ñoát höông. Luùc Toân töôïng vaøo Thaønh, Phu nhaân ñöùng treân cöûa laàu 
cuøng vôùi theå nöõ töø xa tung raõi caùc thöù hoa laãn loän rôi xuoáng. Cuùng döôøng 
ñaày ñuû trang nghieâm nhö theá moãi moãi xe moãi khaùc. Moät ngoâi Taêng giaø 
Lam thì moät ngaøy haønh Töôïng. Töø ngaøy moàng moät thaùng boán laø baét ñaàu 
vaø keát thuùc vaøo ngaøy möôøi boán thaùng boán. Sau khi leã phaùp haønh töôïng 
xong xuoâi, vua cuøng Phu nhaân môùi trôû veà trong cung, ôû phaùi taây thaønh 
ñoâ caùch chöøng taùm daëm coù moät ngoâi giaø Lam teân laø chuøa Vöông Taân. 
Töø khi khôûi coâng laøm suoát taùm naêm traõi qua ba ñôøi vua môùi hoaøn thaønh, 
cao hai möôi laêm tröôïng, khaéc chaïm ñieâu vaên, vaøng baïc phuû treân, caùc 
moùn baùu hôïp thaønh. Phía sau Thaùp laø ñieän Phaät trong nghieâm dieäu haûo, 
röôøng coät cöûa neûo ñeàu duøng vaøng pheát moûng, rieâng laøm Taêng phoøng 
cuõng oai nghieân traùng leä chænh trang, khoâng lôøi naøo coù theå dieãn taû heát. 
Caùc vua saùu nöôùc vuøng laõnh ñoâng coù nhöõng vaät baùu quyù giaù phaàn nhieàu 
ñeàu ñem cuùng döôøng, ngöôøi söû duïng thì ít. Ñaõ qua boán thaùng troâng xem 
phaùp haønh Töôïng, moät mình Sa-moân Taêng Thieàu theo moät Ñaïo nhaân 
ngöôøi Hoà ñi ñeán nöôùc Keá Taân. Coøn ngaøi … thaúng ñeán nöôùc Töû Hôïp.

Phaûi traõi qua hai möôi laêm ngaøy ñöôøng môùi tôùi nöôùc ñoù. Vua nöôùc 
ñoù raát tinh taán, Taêng chuùng coù hôn ngaøn vò, phaàn nhieàu laø hoïc Phaùp Ñaïi 
Thöøa. Döøng ôû laïi ñoù möôøi laêm ngaøy, roài theo höôùng nam ñi suoát boán 
ngaøy vaøo nuùi thoâng Laõnh, ñeán an cö taïi nöôùc Huy. Sau khi maõn Haï, laïi 
ñi suoát hai möôi laêm ngaøy ñeán nöôùc Kieät Xoa. Ngaøi gaëp laïi Sa-moân Tueä 
Caûnh … gaëp luùc vua nöôùc ñoù laøm Ban - Giaø - Vieät - Sö, Ban - Giaø - Vieät - 
Sö tieáng Trung Hoa dòch nghóa laø “Ñaïi Hoäi Naêm Naêm”, luùc khai môû hoäi 
thænh môøi caùc Sa-moân ôû töù phöông ñeàu ñeán nhoùm taäp. Sau khi ñaõ nhoùm 
taäp môùi trang nghieâm choã ngoài cuûa chuùng Taêng, treo caùc phan loïng, 
laøm caùc hoa sen baèng vaøng baèng baïc xeáp ñaët sau toøa. Baøy toaï cuï thanh 
tònh. Vua vaø quaàn thaàn ñeáu nhö phaùp maø cuùng döôøng, hoaëc moät thaùng, 
hai thaùng, hoaëc ba thaùng, phaàn nhieàu laø trong muøa xuaân. Vua laøm hoäi 
aáy roài laïi khuyeân Quaàn Thaàn thieát baøy caùc thöù cuùng döôøng, hoaëc moät 
ngaøy, hai ngaøy, ba ngaøy, naêm ngaøy cho ñeán baûy ngaøy, cuùng döôøng ñeàu 
xong, vua ñem ngöïa yeân daùm cuûa mình ñang cöôõi töï xöùng khieán caùc 
troïng Thaàn trong nöôùc cöôõi ñoù. Vaø caùc giaï ñeäm saéc traùng cuøng caùc thöù 
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traâu baùu, vaät Sa-moân caàn duøng maø cuøng caùc Quaàn Thaàn phaùt nguyeän 
cuùng thí chuùng Taêng. Cuùng thí roài laïi theo chuùng Taêng chuoäc boû nôi 
ñaát. ÔÛ ñoù nuùi laïnh chaúng sang moïc caùc thöù luùa thoùc, chæ coù aên duøng myø 
chín. Chuùng Taêng maõn Haï ñaõ, saùng ñoù lieàn söông, neân vua nöôùc ñoù moãi 
luùc môøi thænh chuùng Taêng phaûi baûo laøm myø chín, sau ñoù môùi giaûi haï. 
Trong nöôùc ñoù coù oáng nhoå cuûa Ñöùc Phaät ñöôïc laøm baèng Ñaù, saéc maøu tôï 
nhö Bình baùt cuûa Ñöùc Phaät. Laïi coù moät chieác raêng cuûa Ñöùc Phaät, daân 
chuùng trong nöôùc taïo döïng Thaùp ñeå phuïng thôø. ÔÛ nöôùc ñoù coù hôn ngaøn 
vò Taêng, ñeàu hoïc theo phaùp Tieåu thöøa. Töø nuùi ñoù ñi xuoáng phaùi ñoâng, 
daân chuùng vaãn maëc thoâ sô nhö ôû ñaát Taàn, cuõng coù khaùc ôû ñieåm giaï beän 
vaûi thoâ. Caùc Sa-moân duøng phaùp öu thaéng khoâng theå ghi cheùp heát ñaày 
ñuû. Nöôùc ñoù ngay trong Thoâng laûnh. Töø Thoâng Laõnh trôû veà tröôùc traùi 
caây thaät ñeàu khaùc, chæ coù ba thöù caây Truùc, An Thaïch löïu vaø Cam giaø laø 
ñoàng nhö ôû ñaát Haùn vaäy.

Töø phaùi taây ñoâ thaúng ñeán baéc Thieân Truùc, maát moät thaùng trôøi ñi 
qua Thoâng Laõnh. Treân ñaûnh nuùi quanh naêm ñeàu coù tuyeát, laïi coù roàng 
ñoäc, neáu khoâng ñeå yù thì roàng phun gioù ñoäc möa tuyeát bay caùt soûi ñaù. 
Gaëp phaûi naïn ñoù thì muoân ngöôøi chaúng coøn ñöôïc moät. Moïi ngöôøi xöù ñoù 
ñeàu goïi laø nuùi tuyeát vaäy. Ñaõ qua khoûi Thoâng Laõnh, ñeán baéc Thieân Truùc, 
môùi ñaàu vaøo nôi ranh giôùi, coù moät nöôùc nhoû teân laø Ñaø Lòch, cuõng coù 
chuùng Taêng ñeàu hoïc theo phaùp Tieåu thöøa. Taïi nöôùc ñoù xöa kia coù moät 
vò A-la-haùn duøng söùc Thaàn tuùc daãn moät ngöôøi thôï leân cung trôøi Ñaâu-suaát 
troâng xem daùng maïo nahn saéc thaân hình cao thaáp theá naøo cuûa Boà-taùt 
Di-laëc roài trôû veà duøng goã taïc töôïng. Tröôùc sau coù ñeán ba laàn leân xuoáng 
troâng xem, sau ñoù môùi hoaøn thaønh Toân töôïng cao taùm tröôïng mu chaân 
roäng taùm thöôùc. Nhöõng ngaøy Trai Toân töôïng aáy thöôøng coù toaû phoùng 
aùnh saùng, vua ôû caùc nöôùc ñua nhau ñeán cuùng döoøng, ñeán nay vaãn hieän 
coøn ôû ñoù.

Theo höôùng taây nam ñaûnh nuùi ñi suoát möôøi laêm ngaøy, ñöôøng saù ôû 
ñoù coøn cheo leo hieåm trôû caùch ngaên. Nuùi ñoù chæ coù vaùch ñaù döïng ñöùng 
cao ngaøn nhaän, ai ñeán ñoù ñeàu môø loaø maét, muoán böôùc tôùi thì khoâng choå 
ñaët chaân. Coù moät doøng soâng teân laø soâng Taân Ñaàu. Xöa kia coù ngöôøi ñuïc 
Daù laøm ñöôøng thoâng, laøm theàm caáp beân caïnh coù ñeán baûy traêm caáp, qua 
khoûi theàm caáp roài phaûi böôùc nheï treân daây treo hoûng maø vöôït qua soâng, 
hai beân bôø soâng caùch nhau gaàn taùm chuïc boä. Theo söï ghi nhaän cuûa Cöûu 
Dòch thì Tröông maïch Cam Anh ôû ñaát Haùn ñeàu khoâng ñeán ñoù. Chö Taêng 
hoûi ngaøi raèng: “Phaät Phaùp truyeàn sang phöông ñoâng baét ñaàu töø qua ñoù 
coù phaûi chaêng”. Ngaøi ñaùp: “Khoâng hoûi ngöôøi ôû xöù ñoù, thì ñeàu noùi laø caùc 
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baäc laõo tuùc töông truyeàn töø khi döïng Toân töôïng Boà-taùt - Di-laëc, sau ñoù 
môùi coù caùc Sa-moân töø Thieân Truùc mang kinh Phaät ñi qua soâng ñoù. Toân 
töôïng aáy ñöôïc döïng laäp sau Phaät nhaäp Nieát Baøn khoaûng ba traêm naêm. 
Tính ra töø khoaûng trong ñôøi vua Bình Vöông (Cô Nghi Cöõu baûy traêm 
baûy möôi - baûy traêm möôøi chín tröùôc Taây Lòch) thôøi Ñoâng Chu ôû Trung 
Hoa. Do ñoù maø noùi thì Phaät Phaùp ñöôïc hoaèng tuyeân löu boá baét ñaàu töø 
Toân töôïng aáy. Neáu chaúng phaûi laø Ñaïi Só Di-laëc tieáp noái khuoân pheùp 
cuûa ñöùc Thích-ca Theå Toân thì ai laø ngöôøi coù khaû naêng khieán Tam baûo 
tuyeân löu hoaèng thoâng cho ngöôøi xöù bieân ñòa ñöôïc bieát chaùnh Phaùp ö?. 
Neân bieát khai môû vaän ngaàm voán chaúng phaûi vieäc cuûa con ngöôøi, thì giaác 
moäng cuûa vua Minh Ñeá (Löu Trang naêm möôi baûy - baûy möôi saùu) thôøi 
Ñoâng Haùn thaät coù nguyeân do roõ raøng vaäy”.

Vöôït qua soâng ñoù thì ñeán nöôùc OÂ Tröôøng. Nöôùc OÂ Tröôøng ôû chaùnh 
baéc Thieân Truùc ñeàu söû duïng ngoân ngöõ cuûa Trung Thieân Truùc. Trung 
Thieân Truùc coù nghóa laø chính giöõa nöôùc Thieân Truùc (baèng trung taâm xöù 
AÁn Ñoä). Ngöôøi theá tuïc vaän maëc aên uoáng ñeàu ñoàng nhö taïi Trung Hoa, 
Phaät Phaùp raát höng thaïnh, goïi nôi chuaùng Taêng ôû laø Taêng-giaø Lam. ÔÛ 
ñoù coù naêm traêm ngoâi Taêng-giaøLam vaø chö Taêng ñeàu hoïc theo Phaùp 
Tieåu thöøa. Nhö coù khaùch Taêng Tyø-kheo ñeán thaûy ñeàu cuùng döôøng trong 
ba ngaøy, qua sau ba ngaøy môùi baûo haõy tìm söï an oån. Coù lôøi töông truyeàn 
raèng: Xöa kia Ñöùc Phaät ñeán baéc Thieân Truùc töùc ñeán nöôùc ñoù, Phaät löu 
laïi moät daáu chaân taïi ñoù, thaáy hoaëc daøi hoaëc ngaén hoaëc lôùn hoaëc nhoû ñeàu 
do taâm nieäm cuûa moãi ngöôøi, ñeán nay vaãn hieän coøn. Vaø taûng ñaù nôi Ñöùc 
Phaät hong phôi y, nôi Phaät hoùa ñoä roàng aùc ñoäc thaûy ñeàu hieän coøn. Taûng 
ñaù ñoù cao moät tröôïng boán thöôùc, roäng hai tröôïng, moät beân baèng phaúng. 
Ba vò Sa-moân Tueä Caûnh, Tueä Ñaït vaø Daïo Chænh ñi tröôùc ñeán nöôùc Na 
Kieät; caûnh ñaát Phaät. Coøn ngaøi …, döøng laïi ôû nöôùc ñoù an cö.

Sau khi maõn Haï, theo höôùng nam, Ngaøi…xuoáng ñeán nöôùc Tuùc - 
ha - Ña, Phaät Phaùp taïi nöôùc ñoù cuõng höng thaïnh. Xöa kia coù vò trôøi Ñeá 
Thích muoán thöû Boà-taùt neân hoùa laøm chim öng röôït ñuoåi baét chim Boà 
Caâu, Boà-taùt vì loùc thòt caân löôøng ñeå chuoäc laáy chim Boà Caâu. Sau khi 
Ñöùc Phaät ñaõ thaønh Ñaïo, Ngaøi daãn caùc Ñeä Töû du haønh, ñeá ñoù, ngaøi baûo 
“Ñoù laø nôi ñôøi tröôùc Toâi loùc thòt caân löôøng ñeå chuoäc maïng chim Boà 
Caâu”. Daân chuùng trong nöôùc töø ñoù môùi bieát, vaø döïng laäp baûo Thaùp duøng 
caùc thöù vaøng baïc… trang nghieâm cuùng döôøng.

Töø ñoù, theo höôùng ñoâng ñi xuoáng qua naêm ngaøy laø ñeán nöôùc Kieàn 
Ña Veä, laø nôi trò vì cuûa An Duïc Vöông töû Phaùp Ích. Xöa kia luùc Ñöùc Phaät 
coøn tu haïnh Boà-taùt cuõng ôû taïi nöôùc ñoù maø moùc maét daâng taëng ngöôøi. Taïi 
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nôi ñoù cuõng coù xaây döïng ngoâi thaùp lôùn, trng nghieâm baèng caùc thöù vaøng 
baïc. Moïi ngöôøi ôû nöôùc ñoù phaàn nhieàu hoïc theo phaùp Tieåu thöøa. Töø ñoù 
cuõng ñi veà höôùng ñoâng qua baûy ngaøy ñöôøng coù moät nöôùc teân laø Truùc 
- Saùt - Thi - La, Truùc - Saùt - Thi - La tieáng Trung Hoa dòch nghóa laø Tieät 
Ñaàu (baèng Caét Ñaàu). Khi Ñöùc Phaät coøn tu haïnh Boà-taùt ôû taïi xöù ñoù ñem 
Ñaàu ban thí cho ngöôøi, do nhaân duyeân aáy maø ñaët teân nöôùc nhö vaäy. Laïi 
ñi theo höôùng ñoâng qua hai ngaøy ñöôøng laø ñeán nôi ñôøi tröôùc Ñöùc Phaät 
neùm thaân mình neùm cho coïp ñoùi. caû hai nôi ñoù cuõng coù xaây döïng Thaùp 
lôùn vaø ñeàu duøng caùc vaät baùu ñeå trang nghieâm. vua toâi daân chuùng ôû nöôùc 
ñua nhau ñeán cuùng döôøng, raõi hoa ñoát höông lieân tuïc khoâng ngöøng döùt. 
Cuõng nhö hai ngoâi Thaùp tröôùc, daân chuùng ôû xöù ñoù ñeàu xöng goïi laø boán 
ngoâi Thaùp lôùn vaäy.

Töø nöôùc Kieàn Ñaø Veä, theo höôùng nam ñi qua boán ngaøy ñöôøng laø 
ñeán nöôùc Phaát Laâu Sa. Xöa kia Ñöùc Phaät cuøng caùc Ñeä Töû du haønh ñeán 
nöôùc ñoù, Ñöùc Phaät baûo ngaøi A-nan raèng: “Sau khi Toâi nhaäp Nieát Baøn seõ 
coù moät vò Quoác Vöông teân laø Keá - Nò - Giaø taïo döïng Baûo Thaùp taïi xöù 
naøy”. Veà sau, vua Keá Nò Giaø ra ñôøi luùc Vaân du troâng xem, trôøi Ñeá Thích 
muoán môû taâm yù vua neân hoùa laøm ñöùa treû nhoû chaêng Traâu ôû giöõa ñöôøng 
laøm Thaùp. Vua ñi ngang ñeán, hoûi raèng: “Toát laønh thay!”. Töø ñoù vua lieàn 
ngay treân choå ñöùa treû laøm Thaùp maø taïo döïng ngoâi Thaùp cao hôn boán 
möôi tröôïng duøng caùc vaät baùu ñeå trang nghieâm. Treân böôùc ñöôøng traõi 
qua troâng thaáy caùc Thaùp mieáu traùng leä oai nghieâm khoâng nôi naøo saùnh 
baèng Thaùp aáy. Töông truyeàn raèng caùc Thaùp trong Dieâm Khuø Ñeà chæ coù 
Thaùp ñoù laø cao lôùn hôn heát. Khi vua taïo döïng ngoâi Thaùp aáy ñaõ hoaøn 
thaønh, lieàn töï beân caïnh xuaát hieän ngoâi Thaùp ôû phía nam cao ba thöôùc.

Bình Baùt cuûa Ñöùc Phaät hieän toân thôø taïi nöôùc ñoù. xöa kia vua nöôùc 
Nguyeät Chi daãn ñaàu binh lính ñoâng ñaûo ñeán chieám nöôùc ñoù, muoán laáy 
bình Baùt cuûa Ñöùc Phaät. Ñaõ deïp yeân nöôùc ñoù roài, vua nöôùc Nguyeät Chi 
raát suøng tín Phaät Phaùp muoán nghinh thænh Bình Baùt ñi neân thieát leã cuùng 
döôøng lôùn. Cuùng döôøng Tam baûo xong moãi trang söùc moät con voi lôùn, 
toân trí Bình Baùt leân treân, con voi aáy lieàn quî naèm nôi ñaát, khoâng theå 
ñi ñöôïc. vua laïi laøm boán chieác xe lôùn ñeå thænh chôû Bình Baùt, duøng taùm 
con voi cuøng keùo cuõng khoâng theå ñi böôùc naøo. vua bieát duyeân cuûa vua 
nghinh thænh Bình Baùt cuûa Ñöùc Phaät chöa ñeán neân raát töï hoå theïn buoàn 
than, vaø lieàn taïi nôi ñoù xaây döïng ngoâi Thaùp vaø Taêng-giaø Lam, ñoàng 
thôøi ñeå ngöôøi ôû laïi gìn giöõ, duøng caùc thöù cuùng döôøng. Chö Taêng ôû ñoù coù 
hôn baûy traêm vò. Moãi ngaûy saép ñeán tröa chö Taêng thænh Bình Baùt ra, caùc 
haøng cö só daâng cuùng moïi vaät. Sau ñoù, môùi duøng böõa tröa. Ñeán chieàu toái, 
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luùc ñoát höông cuõng laïi nhö vaäy. Bình Baùt aáy coù theå dung chöùa ñöôïc hai 
ñaáu. Saéc maøu xen taïo maø phaàn nhieàu laø maøu ñen, boán phía roõ raøng, daøy 
khoaûng hai phaân trong ngoaøi saùng ñöôïm. Nhöõng ngöôøi ngheøo khoå duøng 
ít hoa raõi vaøo trong lieàn ñaày. Coù moät ngöôøi raát giaøu coù muoán duøng nhieàu 
hoa ñeå cuùng döôøng, daâng raõi caû traêm ngaøn vaïn hoäc maø troïn chaúng ñaày.

Caùc Sa-moân Baûo Vaân, Taêng Caûnh chæ cuùng döôøng nôi toân thôø 
Bình Baùt cuûa Ñöùc Phaät roài trôû veà. Caùc Sa-moân Tueä Caûnh, Tueä Ñaït, Ñaïo 
Chænh ñi tröôùc ñeán nöôùc Na Vieät cuùng döôøng nôi toân thôø Raêng Ñöùc Phaät 
vaø Coát ñaûnh Ñöùc Phaät. Sa-moân Tueä Caûnh caûm maéc beänh, neân Sa-moân 
Ñaïo Chænh phaûi ôû laïi chaêm soùc, chæ moät mình Sa-moân Tueä Ñaït trôû veà laïi 
nöôùc Phaát Laâu Sa, cuøng gaëp maø caùc Sa-moân Tueä Ñaït, Baûo Vaân, Taêng 
Caûnh beøn trôû veà ñaát taàn (Trung Hoa). Coøn Sa-moân Tueä Caûnh thò tòch taïi 
chuøa toân thôø Bình Baùt cuûa Ñöùc Phaät, neân chæ moät mình ngaøi(Phaùp Hieån) 
ñi ñeán choã toân thôø Coát ñaûnh cuûa Ñöùc Phaät.

Theo höôùng taây, töø ñoù ñi khoaûng möôøi saùu do dieân laø ñeán thaønh 
Toan La ranh giôùi cuûa nöôùc Na Kieät. Trong thaønh coù tinh xaù toân thôø 
Coát ñaûnh ñaàu Ñöùc Phaät ñeàu duøng vaøng daùc moûng vaø baûy vaät baùu trang 
nghieâm. vua nöôùc ñoù raát kính troïng Coát ñaûnh ñaàu Ñöùc Phaät lo sôï coù 
ngöôøi gian cöôùp maát, môùi choïn laáy taùm ngöôøi thuoäc doøng hoï sinh quyù 
trong nöôùc, moãi ngöôøi giöõ moät chieác aán, aán phong gìn giöõ. Moãi moãi 
saùng sôùm mai caû taùm ngöôøi ñoàng ñeán, vaø moãi töï xem nhìn aán ñoù sau 
môùi môû cöûa. Môû cöûa roài, duøng nöôùc höông thôm röûa tay, nghinh thænh 
Coát ñaûnh ñaàu cuûa Ñöùc Phaät ra toân trí ôû treân toøa cao ngoaøi tinh xaù, duøng 
baûy vaät baùu choåm quanh phaùi döôùi choåm, phaùi treân duøng cheùn löu ly 
ñaäy laïi ñeàu duøng caùc thöù chaâu ngoïc ñeå trang söùc. Coát ñaûnh saéc maøu 
vaøng traéng, vuoâng troøn boán taác, phía treân daàn phaùt lôùn. Moãi ngaøy sau 
khi nghinh thænh roài, ngöôøi thì leân treân laàu cao ñaùnh troáng lôùn, thoåi loa 
ñòch, baûng ñoàng. vua nghe xong thì ñeán nôi tinh xaù duøng höông hoa cuùng 
döôøng, cuùng döôøng xong laàn löôïc ñoäi treân ñænh ñaàu maø ñi vaøo cöûa phía 
ñoâng ra cöûa phía taây. Moãi moãi saùng sôùm vua ñeàu cuùng döôøng ñeå baùi nhö 
theá, sau ñoù môùi nghe taáu trình vieäc Quoác Chænh. Caùc haøng cö só Tröôûng 
giaû tröôùc tieân moãi ngaøy cuõng cuùng döôøng xong roài môùi lo lieäu vieäc nhaø. 
Moãi moãi ngaøy thaûy ñeàu nhö vaäy troïn khoâng bieáng treå. Cuùng döôøng xong 
roài môùi nghinh thænh Coát ñaûnh vaøo trong tinh xaù.

Laïi coù Thaùp giaûi thoaùt baûy baùu, hoaëc ñoùng hoaëc môû, cao naêm 
tröôïng, duøng ñöïng ñaày trong ñoâ. Tröôùc cöûa tinh xaù moãi sôùm mai thöôøng 
coù ngöôøi baùn hoa höông, phaøm ai muoán cuùng döôøng cöù ñeán ñoù mua 
caùc thöù. vua caùc nöôùc khaùc cuõng thöôøng sai söù ñeán cuùng döôøng. taïi nôi 
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tinh xaù vuoâng roäng boán möôi boä, tuy trôøi coù chuyeån ñoäng, ñaát coù suïp 
ñoå nhöng ôû nôi ñoù vaãn khoâng chuyeån ñoäng. Töø ñoù theo höôùng baéc ñi 
khoaûng moät do dieân laø ñeán thaønh cuûa nöôùc Na Kieät. Ñoù laø nôi ñôøi tröôùc 
Boà-taùt duøng tieàn baïc mua naêm caønh hoa sen cuùng döôøng Ñöùc Phaät Ñònh 
Quang. Trong thaønh cuõng coù Thaùp toân thôø raêng Ñöùc Phaät, phaùp thöùc 
cuùng döôøng cuõng nhö nôi Thaùp toân thôø Coát ñaûnh ñaàu cuûa Ñöùc Phaät 
vaäy.

Töø ñoù theo höôùng ñoâng baéc ñi khoaûng moät do dieân laø ñeán moät 
cöûa hang, nôi coù Tích tröôïng cuûa Ñöùc Phaät, cuõng xaây tinh xaù maø cuùng 
döôøng. Tích tröôïng ñoù duùng baèng caùc vaät ngöu ñaàu chieân ñaøn maø laøm 
neân daøi moät tröôïng saùu. Toân trí trong caây goã roãng, giaû söû coù traêm ngaøn 
ngöôøi daát cuõng khoâng di chuyeån. Vaøo trong hang ñi theo höôùng taây ñeán 
nôi coù y Taêng-giaø Leâ cuûa Ñöùc Phaät, cuõng xaây tinh xaù maø cuùng döôøng. 
Taïi nöôùc ñoù nhöõng luùc naéng haïn, daân chuùng cuøng nhau ñeán nghinh thænh 
y ra leã baùi cuùng döôøng, töï nhieân trôøi lieàn möa lôùn.

Töø thaønh Na Kieät veà höôùng nam caùch khoaûng nöõa do dieân coù 
Thaïch thaát nuùi lôùn, taïi ñoù theo höôùng taây nam laø ñeán nôi Ñöùc Phaät löu 
laïi Di aûnh. Trong ñoù ñöùng caùch xa hôn möôøi boä nhaø troâng nhình tôï nhö 
hình thaät cuûa Ñöùc Phaät, saéc maøu vaøng roàng töôùng toát choùi saùng röïc rôõ, 
caøng ñeán gaàn caøng phaûng phaát nhö coù. Vua caùc nöôùc khaùc sai baûo caùc 
thaày thôï hoïa veõ taøi gioûi phoûng theo ñoà hoïa sang chaúng theå saùnh kòp. daân 
chuùng ôû ñoù töông truyeàn raèng: “Ngaøn Ñöùc Phaät ñeàu löu laïi hình aûnh 
taïi ñoù”. Caùch ñoù khoaûng traêm boä, khi Ñöùc Phaät coøn taïi theá caïo toùc caét 
moùng tay, Ñöùc Phaät töï duøng caùc ñeä töû ñoàng taïo döïng ngoâi Thaùp cao baûy 
- taùm tröôïng, laáy laøm Thaùp phaùp töông lai, ñeán nay vaãn hieän coøn. Beân 
caïnh coù ngoâi chuøa, trong chuøa coù hôn baûy traêm vò Taêng, taïi xöù ñoù coù ñeán 
soå ngaøn ngoâi Thaùp cuûa caùc vò La Haùn, Bích Chi Phaät.

Döøng ôû laïi ñoù maát muøa ñoâng ba thaùng. Ngaøi… caû thaûy ba ngöôøi 
laïi theo höôùng nam vöôït qua nuùi tuyeát nhoû. Quanh naêm nuùi aáy ñeàu coù 
tuyeát phuû, vaøo trong phía baéc nuùi gaëp luùc gioù laïnh boäc phaùt, moïi ngöôøi 
ñeàu cöùng mieäng. Sa-moân Tueä Caûnh chaúng theå tieán böôùc ñöôïc, trong 
mieäng traøo nöôùc daûi maø noùi cuøng Ngaøi raèng: “Toâi khoâng theå soáng laïi 
noåi, neân gaáp ruùt maø ñi, chôù cuøng phaûi chöïc cheát”. Vaø beøn thò tòch, Ngaøi 
voå veà buoàn khoùc: “Öôùc muoán chöa thaønh töïa, maïng soáng sao phaûi theá 
naøy !?”.

Roài gaéng doác söùc ñi qua ñaûnh nuùi, theo höôùng nam ñeán nöôùc La 
Di, gaàn ñoù coù ba ngaøn vò Taêng tuï taäp caû Phaùp Tieåu thöøa laãn Ñaïi Thöøa. 
Döøng laïi an cö kieát haï, sau khi maõn Haï, laïi theo höôùng nam ñi suoát möôøi 
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ngaøy laø ñeán nöôùc Baït Na. ÔÛ ñoù cuõng coù khoaûng ba ngaøn vò Taêng ñeàu 
hoïc theo Phaùp Tieåu thöøa. Töø ñoù theo höôùng ñoâng, ñi maát ba ngaøy laïi 
vöôït qua soâng Taân Ñaàu, hai beân bôø ñaát ñeàu baèng phaúng. Qua khoûi soâng 
coù moät nöôùc teân laø Tyø Traø. Taïi ñoù Phaät Phaùp raát höng thaïnh, moïi ngöôøi 
hoïc caû Phaùp Tieåu thöøa laãn Ñaïi Thöøa. Thaáy Ñaïo nhaân ôû ñaát Taàn ñeán môùi 
xoùt thöông noùi raèng: “Côù sao ngöôøi ôû bieân ñòa coù theå bieát xuaát gia laøm 
Ñaïo, töø xa ñeán tìm caàu Phaät Phaùp?” Vaø ñeàu cung caáp moïi thöù caàn duøng, 
tieáp ñaõi ñuùng nhö phaùp.

Töø ñoù theo höôùng ñoâng nam ñi gaàn taùm möôi do dieân, treân ñöôøng 
ngang qua coù laém chuøa chieàn, chö Taêng coù caû muoân vò. Qua xöù ñoù roài 
ñeán moät nöôùc teân laø Ma Ñaàu La. Laïi vöôït soâng Boà Na, hai beân bôø soâng 
coù hai möôi ngoâi Taêng gia Lam, vaø coù khoaûng ba ngaøn vò Taêng, Phaät 
Phaùp ôû xöù ñoù laïi caøng höng thaïnh. Phaøm caùc nöôùc töø soâng Caùt trôû veà 
phía taây Thieân Truùc, caùc vò vua chuùa ñeàu raát suøng kính Phaät Phaùp cuùng 
döôøng chuùng Taêng. Ñeán luùc thì côûi boû muõ trôøi cuøng caùc thaân thuoäc trong 
gioøng toäc, töï tay laøm caùc thöùc aên, laøm xong traõi neäm giaï nôi ñaát, ñoái 
tröôùc Thöôïng toaï maø ngoài tröôùc chuùng Taêng, chaúng daùm ngoài treân saøng 
toaï. Xöa kia, khi Ñöùc Phaät coøn taïi theá, phaùp thöùc cuùng döôøng cuûa caùc 
vua vaãn ñöôïc töông truyeàn maõi ñeán ngaøy nay.

Töø ñoù trôû veà höôùng nam goïi laø trung taâm cuûa ñaát nöôùc. Taïi trung 
taâm ñaát nöôùc AÁn Ñoä, naéng möa ñeàu hoøa, khoâng coù söông tuyeát. daân 
chuùng ñoâng ñuùc, khoâng laäp hoä tòch quan phaùp, chæ coù ngöôøi caøy ñaát vua 
môùi noäp lôïi töùc cuûa ñaát. Ai muoán ñi thì ñi, muoán ôû thì ôû. vua quan xöû 
truï khoâng duøng hình phaït cheùm chaët. Neáu ngöôøi coù toäi thì chæ phaït tieàn 
tuyø toäi naëng nheï. Tuy coù keû möu moâ laém ñieàu phaûn nghòch, chaúng qua 
cuõng chæ caét tay phaûi maø thoâi. Ngöôøi haàu hai beân cuûa vua ñeàu coù cung 
loäc. Daân chuùng caû nöôùc ñeàu khoâng gieát haïi, khoâng uoáng röôïu, khoâng 
aên duøng caùc thöù tanh noàng nhö haønh heï, chæ tröø haøng Chieân - Traø - La. 
Chieân - Traø - La nghóa laø ngöôøi aùc, soáng caùch bieät vôùi moïi ngöôøi. Neáu 
coù vaøo trong thaønh thò thì phaûi ñeo mang caây goã ñeå töï laøm khaùc, khieán 
moïi ngöôøi bieát ñoù maø laùnh xa chaúng phaûi bò xung ñoät. Trong nöôùc khoâng 
nuoâi döôõng caùc vaät heo gaø, chaúng baøu vaät soáng. Chôï khoâng quaùn thòt vaø 
ngöôøi buoân baùn röôïu. Mua baùn ñoåi chaùc toaøn duøng baèng boái xæ, chæ coù 
haøng Chieân - Traø - La vaø nhöõng ngöôøi saên baén chaøi löôùi baùn thòt vaäy. Töø 
sau khi Ñöùc Phaät nhaäp Nieát Baøn, caùc haøng vua chuùa Tröôûng giaû, cö só vì 
chuùng Taêng maø laäp döïng tinh xaù, cung caáp ruoäng vöôøn … nhaø daân, traâu 
boø, quyeån saét saùch taäp, caùc vua veà sau töông truyeàn khoâng daùm pheá boû, 
maõi ñeán nay vaãn khoâng ngöng nghæ.
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Chuùng Taêng taïi nöôùc ñoù ñeàu ôû phoøng nhaø, saøn giöôøng chaên goái y 
phuïc uoáng aên khoâng thieáu vaät gì, nôi nôi nhö vaäy. Chuùng Taêng chæ lo 
taïo coâng ñöùc laøm vieäc chính cho ñeán tuïng kinh toaï thieàn. Nhö coù khaùch 
Taêng môùi ñeán thì nhöõng vò Taêng cuõ nghinh ñöa tieáp ñoùn, thay theá mang 
böng y baùt, caáp nöôùc röûa chaân, caáp daàu thoa chaân vaø söõa uoáng phi thôøi, 
choác laùt nghæ ngôi roài hoûi han veà haï laïp, tuyø theo thöù töï maø caáp phoøng 
nhaø ngoaï cuï, moãi moãi ñeàu ñuùng nhö phaùp. Chuùng Taêng ôû xöù ñoù taïo döïng 
Thaùp caùc toân giaû Xaù Lôïi Phaát, Muïc-kieàn-lieân, A-nan vaø Thaùp kinh luaät 
A Tuøy Ñaøm. Sau khi an cö moät thaùng caùc nhaø mang caàu phöôùc khuyeán 
hoùa cuùng döôøng. Chuùng Taêng laøm söõa uoáng phi thôøi, chuùng Taêng thieát 
laäp Ñaïi hoäi giaûng phaùp. Giaûng phaùp roài cuùng döôøng Thaùp toân giaû Xaù 
Lôïi Phaát baèng caùc thöù höông hoa, ñoát ñeøn suoát ñeâm, baûo kyû nhaïc ñoùng 
laøm Xaù Lôïi Phaát voán laø ngöôøi Baø-la-moân luùc ñeán caàu xin Ñöùc Phaät maø 
xuaát gia. Vaø caùc Toân giaû Ñaïi Muïc-kieàn-lieân, Ñaïi Ca Dieáp cuõng ñeàu nhö 
vaäy. Chuùng Tyø-kheo Ni phaàn nhieàu cuùng döôøng Thaùp toân giaû A-nan, 
vì toân giaû A-nan laø ngöôøi caàu xin ñöùc Theá Toân cho haøng nöõ nhaân xuaát 
gia. Coøn haøng Sa Di thì phaàn nhieàu cuùng döôøng Thaùp toân giaû La Vaân 
(La Haàu La). Caùc luaän sö A-tyø-ñaøm thì phaàn nhieàu cuùng döôøng Thaùp 
A-tyø-ñaøm, caùc luaät sö thì cuùng döôøng luaät. Moãi naêm coù moät laàn cuùng 
döôøng, moãi töï coù moät ngaøy aán ñònh. Nhöõng vò hoïc Phaùp Ñaïi Thöøa thì 
cuùng döôøng Baùt Nhaõ Ba La Maät, caùc vò Boà -Taùt Vaên-thuø-sö-lôïi, Quan  
Theá AÂm … Sau khi chuùng Taêng töï töû xong, caùc haøng Tröôûng giaû, cö só 
Baø-la-moân … moãi töï ñem caùc thöù y vaät maø Sa-moân caàn duøng ñeå cuùng 
döôøng chuùng Taêng. Chuùng Taêng thoï phaän roài moãi moãi cuõng töï boá thí. Töø 
khi Ñöùc Phaät ñaõ nhaäp Nieát Baøn trôû laïi, moïi sôû haønh Thaùnh chuùng luoân 
giöõ oai nghieâm pheùp taéc tieáp thöøa khoâng döùt. Töù ñoù, qua soâng Taân Ñaàu 
ñeán Nam Thieân Truùc suoát ñeán Nam Haûi khoaûng boán - naêm muoân daëm, 
bieån bình laéng, khoâng coù nuùi soâng lôùn.

Töø ñoù theo höôùng ñoâng nam ñi khoaûng möôøi taùm do dieân coù moät 
nöôùc teân laø Taêng-giaø Thi, laø nôi Ñöùc Phaät xöa kia leân cung trôøi Ñao-lôïi 
suoát ba thaùng vì Thaùnh Maãu maø giaûng phaùp trôû xuoáng. Khi Ñöùc Phaät leân 
cung trôøi Ñao-lôïi duøng söùc thaàn thoâng khieán caùc haøng Ñeä Töû khoâng moät 
ngöôøi naøo bieát. Sau baûy ngaøy, Ñöùc Phaät môùi phoùng aùnh saùng thaàn tuùc. 
Toân giaû A Na Luaät duøng Thieân nhaõn xa troâng thaáy Ñöùc Phaät lieàn noùi 
cuøng Toân giaû Ñaïi Muïc-kieàn-lieân raèng: “Toân giaû neân leân cung trôøi Ñao-
lôïi ñeå thaêm hoûi ñöùc Theá Toân”. Toân giaû Muïc-kieàn-lieân lieàn leân cung trôøi 
Ñao-lôïi, ñem ñaàu maët ñaûnh leõ saùt chaân Ñöùc Phaät, cung kính thaêm hoûi. 
Hoûi han xong, Ñöùc Phaät baûo teân hæa Muïc-kieàn-lieân raèng: “Baûy ngaøy 
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sau, Ta seõ trôû xuoáng laïi coõi Dieâm Phuø Ñeà”. Toân giaû Muïc-kieàn-lieân trôû 
veà tröôùc. Baáy giôø, caùc vò Ñaïi Vöông ôû taùm nöôùc cuøng caùc thaàn daân traõi 
qua nhieàu ngaøy khoâng troâng thaáy Ñöùc Phaät neân ñeàu sinh Taâm Khaùt 
ngöôõng, cuøng tuï hoäi taïi nöôùc ñoù ñeå chôø ñôïi Theá Toân. Khi aáy Tyø-kheo 
Ni Öu Baùt La lieàn töï suy nghó raèng: “Ngaøy nay caùc haøng Quoác Vöông 
thaàn daân ñang chôø ñôïi ñoùn Ñöùc Phaät, maø Ta laø ngöôøi nöõ laøm sao ñeå 
thaáy Ñöùc Phaät tröôùc?” Vaø lieàn vaän duïng söùc thaàn tuùc hoùa laøm chuyeån 
luaân Thaùnh Vöông ñeán ñöùng tröôùc heát ñeå ñôïi ñaûnh leã Ñöùc Phaät. Ñöùc 
Phaät töø treân cung trôøi Ñao-lôïi trôû xuoáng. Luùc xuoáng, hoùa laøm ba ñöôøng 
theàm caáp baèng vaät baùu. Ñöùc Phaät ñi taïi ñöôøng giöõa giaãm böôùc treân 
theàm caáp baèng baûy baùu, Trôøi Phaïm Thieân cuõng hoùa laøm ñöôøng theàm 
caáp baèng baïc traéng taïi phía höõu caàm naém phaát traàn traéng maø ñöùng haàu. 
Trôøi Thieân Ñeá Thích cuõng hoùa laøm ñöôøng theàm caáp baèng vaøng tía taïi 
phía taû caàm naém loïng baûy baùu maø ñöùng haàu, caùc trôøi ñoâng voâ soá theo 
Phaät cuøng ñi xuoáng. Ñöùc Phaät ñaõ ñi xuoáng, ba ñöôøng theàm caáp ñeàu aån 
chìm xuoáng ñaát chæ coøn laïi baûy theàm caáp hieän treân maët ñaát. Veà sau, vua 
A Duïc muoán bieát ñöôïc ngaèn meù döôùi chaân theàm caáp, baûo ngöôøi ñaøo bôùi 
ñeå troâng xem. Ñaøo bôùi xuoáng taän suoái vaøng maø ngaèn meù cuûa theàm caáp 
vaãn chöa heát. Do ñoù vua caøng sinh Taâm kính tin, lieàn ngay treân theàm 
caáp maø xaây döïng tinh xaù, taïi ñöôøng theàm caáp giöõa taïo toân töôïng Ñöùc 
Phaät ñöùng cao tröôïng saùu. Phía sau tinh xaù döïng moät truï ñaù cao hai möôi 
khuyûu tay. Treân ñaàu Truï ñaù laøm hình sö töû. Boán phía trong truï coù toân 
töôïng Phaät, trong ngoaøi saùng suoát saïch tôï löu ly. Coù moät Luaän sö ngoaïi 
Ñaïo tranh giaønh truï xöù ñoù vôùi moät vò Sa-moân. Khi aáy vò Sa-moân bò ñuoái 
lyù, beøn cuøng nhau laäp lôøi theà raèng: “Neáu nôi naøy laø truï xöù cuûa Sa-moân 
thì ngay ñaây coù söï linh nghieäm öùng hieän”. Noùi lôøi aáy roài, töôïng ñaù Sö 
Töû treân ñaàu truï lieàn roáng lôùn tieáng hieän ñieàn öùng nghieäm. Do ñoù luaän 
sö ngoaïi Ñaïo kinh sôï, taâm phuïc maø ruùt lui. Ñöùc Phaät suoát ba thaùng thoï 
nhaän thöùc aên coõi trôøi neân khaép thaân mình toaû muøi höông thôm khaùc haún 
theá gian. Sau khi Ñöùc Phaät taém röûa, taïi nôi Ñöùc Phaät taém röûa moïi ngöôøi 
lieàn xaây nhaø taém, Nhaø taém vaãn hieän coøn. Vaø nôi Tyø-kheo Ni Öu Baùt 
La ñaûnh leã Ñöùc Phaät tröôùc tieân, hieän nay cuõng taïo döïng ngoâi Thaùp. Luùc 
Ñöùc Phaät coøn taïi theá coù taïo Thaùp caïo toùc vaø caét moùng tay chaân. Vaø nôi 
kinh haønh, nôi ngoài thieàn cuûa ba Ñöùc Phaät thôøi quaù khöù cuùng vôùi Ñöùc 
Theá Toân vaø nôi laøm hình töôïng chö Phaät ñeàu coù taïo döïng Thaùp, ñeán nay 
vaãn hieän coøn, nôi trôøi Ñeá Thích vaø Phaïm Thieân Vöông theo Ñöùc Phaät ñi 
xuoáng cuõng coù taïo döïng Thaùp.

Taïi xöù ñoù, Taêng Ni coù khoaûng ngaøn vò ñeàu ñoàng chuùng thöïc, taäp 
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hoïc laãn loän vöøa Ñaïi Thöøa vöøa Tieåu thöøa. Taïi xöù ñoù coù moät con roàng 
loã tai traéng laøm daøn Vieät cho chuùng Taêng ôû ñoù, khieán trong nöôùc muøa 
maøng töôi toát, möùa naéng ñuùng muøa, khoâng caùc thöù tai haïi, vaø khieán 
chuùng Taêng ñöôïc bình an. Chuùng Taêng caûm aân hueä ñoù neân taïo nhaø roàng 
ñaët ñeå nôi choã ngoài, laïi vì roàng maø thieát hoäi taïo phöôùc cuùng döôøng. Moãi 
ngaøy trong chuùng Taêng ñaët cöû ra ba vò ñeán thoï trai trong nhaø roàng. Moãi 
naêm ñeán luùc maõn Haï xong, Roàng lieàn hoùa mình laøm con raén nhoû hai beân 
loã tai saéc traéng khieán chuùng Taêng nhaän bieát ñoù, duøng cheùn Ñoàng ñöïng 
ñaày vaøng söõa ñem ñaët trong nhaø roàng töø Thöôïng toaï cho ñeán Haï toaï ñeàu 
laøm nhö vaäy, khaép ñuû roài beøn bieán hoùa ñi. Moãi naêm xuaát hieän moät laàn. 
Ñaát nöôùc ñoù raát sung tuùc, daân chuùng höng thaïnh ñoâng ñuùc, an laïc khoâng 
ñaâu saùnh baèng. Ngöôøi ôû caùc nöôùc ñeán, ñeàu ñöôïc cung caáp moïi thöù caàn 
duøng.

Phía baéc chuøa ñoù caùch khoaûng naêm möôi do dieân laïi coù moät ngoâi 
chuøa teân laø Ñaïi Phaàn. Ñaïi Phaàn töùc laø teân cuûa aùc quyû. Voán do Ñöùc Phaät 
giaùo hoùa aùc quyû ñoù, neân ngöôøi ñôøi sau ôû xöù ñoù taïo döïng tinh xaù taïi ñoù. 
vaø choå cuùng döôøng nöôùc cho vò A-la-haùn röûa tay, nöôùc roû gioït nôi ñaát, 
choå aáy vaãn hieän coøn. Coù caùc quyû thaàn tu taïo vieäc thieän luoân queùt töôùc, 
môùi ñaàu khoâng caàn ñeán coâng söùc cuûa ngöôøi. Coù moät vò Quoác Vöông tin 
theo Taø Kieán baûo raèng: “Ngöôi coù khaû naêng laøm nhö theá, Ta seõ daãn 
binh lính ñoâng nhieàu ñeán ñaây vung vaõi phaån ueá ñeå xem thöû ngöôi coù 
khaû naêng doïn deïp chaêng?”. Quyû thaàn lieàn noåi gioù lôùn thoåi heát khieán nôi 
ñoù thaûy ñieàu saïch seõ thanh tònh. Coù haøng traêm ngoâi Thaùp nhoû, coù ngöôøi 
troïn ngaøy tính ñeám maø troïn khoâng bieát ñuùng soá löôïng. Neáu ngöôøi coù yù 
chí muoán thaät söï bieát beøn beân caïnh Thaùp ñaët ñeå moät ngöôøi roài laïi laàn 
löôïc tính ñeám, nhöng moãi ngöôøi tính ñeám hoaëc nhieàu hoaëc ít, troïn chaúng 
theå bieát ñöôïc. Coù moät ngoâi Taêng-giaø Lam, chuùng Taêng ôû ñoù khoaûng saùu 
baûy traêm vò. Trong ñoù coù choå thoï thöïc cuûa vò Bích Chi Phaät thuaàn toaøn 
ñaát buøn lôùn nhö baùnh xe, chung quanh caùc nôi coû ñeàu sinh moïc töôi toát 
chæ rieâng choå ñoù coû khoâng sinh moïc. Vaø choå ñaát phôi y cuõng khoâng sinh 
moïc coû, caùc ñieàu y dính nôi ñaát ñeán nay daáu veát vaãn hieän coøn. Ngaøi 
(Phaùp Hieån) ôû laïi an cö kieát haï taïi tinh xaù coù nhaø Roàng loã tai traéng.

Sau khi maõn haï, theo höôùng ñoâng nam ñi baûy do dieân laø ñeán Thaønh 
keá Nhieâu Di, Thaønh ñoù tieáp lieàn vôùi soâng Haèng, coù hai ngoâi Taêng-giaø 
Lam ñeáu hoïc theo Phaùp Tieåu thöøa. Caùch Thaønh veà höôùng taây khoaûng 
saùu - baûy daëm ôû bôø phía baéc soâng Haèng laø nôi Ñöùc Phaät vì caùc Ñeä Töû 
giaûng phaùp. Töông truyeàn taïi ñoù Ñöùc Phaät giaûng caùc phaùp Voâ Thöôøng, 
Khoå, Khoâng, giaûng veà thaân nhö boït boùng… Taïi ñoù coù xaây döïng Thaùp 
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ñeán nay vaãn hieän coøn. Vöôït qua soâng Haèng, theo höôùng nam ñi khoaûng 
ba do dieân laø ñeán moät thoân aáp teân laø Ha Leâ, nôi Ñöùc Phaät ôû trong thoân 
ñoù giaûng phaùp kinh haønh ñeàu coù taïo döïng Thaùp. Töø ñoù theo höôùng taây 
ñi khoaûng möôøi do dieân laø ñeán nöôùc Sa Kyø, ra Thaønh Sa Kyø theo cöûa 
höôùng nam roài ñi veà ñöôøng höôùng ñoâng voán laø nôi xöa kia Ñöùc Phaät 
nhaám caønh döông xong caém xuoáng nôi ñaát lieàn sinh lôùn cao hôn baûy 
thöôùc, khoâng theâm khoâng bôùt, caùc haøng ngoaïi Ñaïo, Baø-la-moân sinh taâm 
ganh gheùt hoaëc chaët phaù hoaëc beû gaõy ñem vaát boû nôi xa, nhöng taïi ñoù 
vaãn sinh moïc laïi nhö cuõ.Trong ñoù cuõng coù boán choå Ñöùc Phaät kinh haønh 
toaï Thieàn ñeàu xaïy döïng Thaùp vaø hieän coøn. Töø ñoù höôùng nam ñi khoaûng 
taùm do dieân laø ñeán thaønh Xaù Veä nöôùc Caâu Taùt La.

Daân chuùng trong thaønh Xaù Veä hieám ít roãng thoaùng chæ coù khoaûng 
hai traêm nhaø, töùc laø thaønh do vua Ba Tö trò vì xöa kia. Nôi tinh xaù cuõ 
cuûa Tyø-kheo Ni Ñaïi Aùi Ñaïo,nôi vaùch gieáng cuûa Tröôûng giaû Tu Ñaït, nôi 
Öông Quaät ma la ñaéc Ñaïo nhaäp Nieát Baøn thieâu thaân ñeàu taïi trong thaønh 
ñoù vaø ngöôøi ñôøi sau ñeàu coù döïng laäp Thaùp taïi caùc nôi ñoù. Caùc haøng 
ngoaïi Ñaïo Baø-la-moân sinh taâm ganh gheùt muoán huyû hoaïi, trôøi lieàn noåi 
daäy saám seùt baõo toá ñuøng ñuøng khieán khoâng khoâng theå phaù hoaïi. Ra khoûi 
cöûa phía nam cuûa Thaønh caùch khoaûng moät ngaøn hai traêm boä theo ñöôøng 
höôùng taây laø ñeán nôi Tröôûng giaû Tu Ñaït döïng xaây tinh xaù. Cöûa tinh xaù 
môû veà höôùng ñoâng, hai beân cöûa ñeàu coù hai truï ñaù. Treân ñaàu truï ñaù beân 
Taû laøm hình töôïng baùnh xe, treân ñaàu truï ñaù beân höûu laøm hình con Traâu. 
Hai beân tinh xaù ñeàu coù ao chaûy nöôùc trong saïch, caây röøng coøn töôi toát, 
caùc gioáng hoa thuaàn saéc vaøng um tuøm raát ñaùng öa thích, töùc nôi thöôøng 
goïi laø tinh xaù Kyø Hoaøn vaäy.

Khi Ñöùc Phaät leân cung trôøi Ñao-lôïi suoát chính möôi ngaøy giaûng 
phaùp cho Thaùnh maãu ma gia, vua Ba-tö-naëc nghó ngôïi troâng mong ñöôïc 
nhìn thaáy Phaät, neân lieàn khaéc chaïm toân töôïng Ñöùc Phaät baèng goã ngöu 
ñaàu chieân ñaøn maø toân trí taïi choã Ñöùc Phaät thöôøng ngoài. Khi Ñöùc Phaät 
töø cung trôøi Ñao-lôïi trôû veà tinh xaù, toân töôïng aáy lieàn laùnh khoûi toøa ra 
nghinh ñoùn Ñöùc Phaät. Ñöùc Phaät baûo Toân töôïng: “Haõy trôû laïi choå ngoài. 
Sau khi Toâi nhaäp Nieát Baøn coù theå vì boán boä chuùng maø laøm phaùp thöùc”. 
Toân töôïng aáy lieàn trôû laïi choå ngoài. Ñoù laø Toân töôïng ñaàu tieân cuûa moïi 
Toân töôïng Phaät.Ngöôøi ñôøi sau ñeàu theo phaùp thöùc ñoù maø tu taïo Toân 
töôïng Phaät. Töø ñoù, Ñöùc Phaät dôøi sang ôû moät tinh xaù nhoû beân caïnh phía 
nam caùch khaùc nôi Toân töôïng ñoù khoaûng chöøng hai möôi boä. Tinh xaù 
Kyø Hoaøn voán coù baûy taàng. vua chuùa daân chuùng caùc nöôùc ñua nhau ñeán 
cuùng döôøng, treo caùc thöù phan loïng raõi hoa ñoát nhoùm höông ñeøn lieân tuïc 
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saùng röïc thöôøng ngaøy khoâng ngöng döùt. Thöû Haøm ñoát ñuoác thieâu chaùy 
caùc thöù hoa phan loïng cho ñeán tinh xaù baûy taàng ñeàu ruïi heát, caùc haøng 
vua chuùa daân chuùng ñeàu raát buoàn ñau khoå naõo cho raèng Toân töôïng chieân 
ñaøn aáy chaéc ñaõ bò ñoát chaùy, qua sau boán - naêm ngaøy, môû cöûa nôi moät 
tinh xaù nhoû ôû phía ñoâng, boãng nhieân thaáy Toân töôïng coøn nguyeân veïn 
taïi ñoù, moïi ngöôøi ñeàu raát vui möøng, cuøng nhau söõa sinh tinh xaù ñöôïc hai 
taàng roài nghinh thænh Toân töôïng veà laïi choã cuõ.

Luùc môùi ñeán tinh xaù Kyø Hoaøn, Ngaøi cuøng Sa-moân Ñaïo Chænh nghó 
nhôù ngaøy xöa Ñöùc Theá Toân thöôøng truù taïi ñoù suoát hai möôi laêm naêm, maø 
töï xoùt thöông mình sinh ôû choán bieân ñòa cuøng caùc baïn ñoàng chí höôùng du 
lòch caùc nöôùc, maø hoaëc coù ngöôøi trôû veà laïi, hoaëc coù ngöôøi voâ thöôøng maát 
maïng giöõa ñöôøng, ngaøy nay ñeán ñöôïc xöù Phaät thì roãng khoâng, thaät ñaùng 
thöông taâm ! Chö taêng ôû ñoù ra hoûi ngaøi raèng: “Caùc vò laø ngöôøi ôû nöôùc 
naøo ñeán ñaây?” Ngaøi ñaùp: “Voán töø ñaát Haùn (Trung Hoa) ñeán ñaây.” Chö 
Taêng ñoù ngôïi khen raèng: “Kyø ñaëc thay ! Ngöôøi ôû ñaát nöôùc bieân ñòa maø 
coù theå ñeán ñaây caàu phaùp !” Vaø töï cuøng noùi vôùi nhau raèng: “Caùc Thaày 
Hoøa thöôïng cuûa chuùng ta traõi qua nhieàu ñôøi truyeàn thöøa maõi ñeán nay 
chöa thaáy coù Ñaïo Nhaân ñaát Haùn ñeán ñaây caàu phaùp nhö theá naøy !”

Caùch tinh xaù veà höôùng taây khoaûng boán daëm coù moät khu röøng teân 
laø Ñaéc Nhaõn. Xöa kia voán coù naêm traêm ngöôøi muø nöông töïa tinh xaù 
maø soáng taïi ñoù. Ñöùc Phaät vì hoï maø giaûng phaùp khieán maét saùng trôû laïi. 
Hoï raát vui möøng caém gaäy nôi ñaát gieo caû naêm voùc ñaàu thaønh ñaûnh leã 
Ñöùc Phaät, caùc caây gaäy beøn lôùn töôi toát. Ngöôøi ñôøi kinh1 troïng ñoù neân 
khoâng ai daùm chaët phaù, beøn thaønh röøng vaø nhaân ñoù maø goïi teân laø röøng 
Ñaéc Nhaõn vaäy. Chuùng Taêng ôû tinh xaù Kyø Hoaøn, moãi ngaøy sau böõa côm 
tröa, phaàn nhieàu ñeàu sang röøng ñoù ñeå toaï Thieàn. Caùch tinh xaù Kyø Hoaøn 
veà phía ñoâng baéc khoaûng saùu - baûy daëm laø nôi Tyø - Xaù - Khö - Maãu 
döïng laäp tinh xaù thænh Ñöùc Phaät vaø chuùng Taêng ñeán ôû, nôi ñoù vaãn hieän 
coøn. Nôi vieän lôùn tinh xaù Kyø Hoaøn moãi moãi ñeàu coù hai cöûa, moät cöûa veà 
höôùng ñoâng, moät cöûa veà höôùng baéc. Vöôøn ñoù töùc laø nôi Tröôûng giaû Tu 
Ñaït traõi tieàn vaøng ñeå mua ñaát. tinh xaù döïng ngay chính giöõa. Ñöùc Phaät 
thöôøng truù taïi ñoù raát laâu. Caùc nôi giaûng phaùp ñoä ngöôøi, kinh haønh, toaï 
thieàn, moãi moãi ñeàu coù taïo döïng Thaùp vaø ñeàu coù ñaët teân hieäu. Cho ñeán 
caû nôi Toân Ñaø Lôïi gieát haïi thaân mình phæ baùng Ñöùc Phaät.

Ra cöûa phía ñoâng tinh xaù Kyø Hoaøn, ñi theo höôùng baéc khoaûng baûy 
möôi boä veà ñöôøng höôùng taây laø nôi xöa kia Ñöùc Phaät cuøng chín möôi 
saùu haøng ngoaïi Ñaïo luaän nghò. Caùc haøng Quoác Vöông Ñaïi thaàn cö só 
daân chuùng ñeàu cuøng nhau taäp ñeå nghe. Baáy giôø coù moät nöõ ngoaïi Ñaïo 



SOÁ 2085 - TRUYEÄN CAO TAÊNG PHAÙP HIEÅN 2�5

teân laø Chieân - Giaø - Ma - Na khôûi taâm ganh gheùt Ñöùc Phaät môùi oâm aùo 
ñaët tröôùc buïng tôï nhö ngöôøi mang thai ñeán trong chuùng hoäi phæ baùng cho 
laø Ñöùc Phaät laøm ñieàu phi phaùp. Lieàn ñoù, trôøi Ñeá Thích hoùa laøm boán con 
chuoäc baïch caén ñöùt daây eo, daây ñöùt neân aùo ñoän buïng rôi vaõi nôi ñaát, ñaát 
lieàn nöùc neû vaø ngöôøi nöõ ñoù sa ñoaï vaøo thaúng Ñaïi nguïc. Vaø nôi ñieàu ñaït 
ñoäc haïi laên ñaù laøm toån thöông moùng chaân Ñöùc Phaät maø bò sa ñoaï vaøo 
Ñòa nguïc, ngöôøi ñôøi sau ñeàu coù laøm daáu hieäu. Taïi choå Ñöùc Phaät cuøng 
luaän nghò coù xaây döïng moät tinh xaù cao saùu tröôïng, beân trong tinh xaù coù 
Toân töôïng Ñöùc Phaät ngoài.Taïi ñöôøng ñoù veà phaùi ñoâng coù moät ngoâi chuøa 
cuûa ngoaïi Ñaïo thôø trôøi teân laø AÛnh Phuû, ñoái xöùng caëp ñöôøng vôùi tinh xaù 
nôi Ñöùc Phaät luaän nghò, cuõng cao baèng saùu tröôïng. Sôû dó goïi teân AÛnh 
Phuû, bôûi vì thöôøng ngaøy luùc maët trôøi ngaõ veà höôùng taây, aûnh boùng tinh xaù 
ñöùc Theá Toân che phuû leân chuøa ngoaïi Ñaïo thôø trôøi, nhöng luùc saùng sôùm 
maët nhaät coøn taïi phía ñoâng thì aûnh boùng cuûa chuøa ngoai Ñaïo thôø trôøi 
nghieâng veà höôùng baéc troïn khoâng theå che phuû aùnh saùng nôi tinh xaù Phaät 
Luaän nghò vaäy. Caùc ngoaïi Ñaïo thöôøng caét daët ngöôøi giöõ gìn chuøa thôø 
trôøi ñoù, queùt töôùc, troâng ñoát höông ñeøn cuùng döôøng. Ñeán saùng sôùm thì 
caùc höông ñeøn aáy dôøi sang trong tinh xaù Phaät. Caùc Baø-la-moân töùc giaän 
baûo laø “Caùc Sa-moân laáy ñeøn cuûa chuùng ta töï ñem veà cuùng döôøng Phaät”. 
Söï vieäc cöù maõi nhö theá khoâng thoâi, do ñoù, ban ñeâm, caùc Baø-la-moân doø 
xeùt thaáy Thaàn trôøi maø hoï ñang phuïng thôø böng ñeøn sang nhieåu quanh 
tinh xaù thôø Phaät trong ba ngaøy vaø cuùng döôøng. Cuùng döôøng xong boãng 
nhieân aån maát khoâng coøn troâng thaáy. Caùc Baø-la-moân môùi bieát Phaät lôùn 
hôn Thaàn, beøn boû nhaø vaøo Ñaïo.

Töông truyeàn raèng, gaàn luùc coù vieäc thieâu ñoát tinh xaù Kyø Hoaøn aáy, 
coù ñeán chín möôi taùm ngoâi Taêng-giaø Lam vaø moãi moãi ñeàu coù chö Taêng 
thöôøng truù. Chæ coù moät ngoâi khoâng coù. taïi trong nöôùc ñoù coù chín möôi 
saùu thöù ngoaïi ñaïo ñeàu bieát ñöôïc vieäc ñôøi nay vaø ñôøi sau, ñoàng thôøi ñeàu 
coù ñoà chuùng, cuõng ñieàu ñi khaéc thöïc, chæ khoâng trì Bình, cuõng laïi caàu 
phöôùc, döïng laïi nhaø phöôùc ñöùc beân caïnh ñöôøng ñi ñoàng troáng. Cung caáp 
moïi thöù phoøng nhaø giöôøng choûng caùc thöù aên uoáng cho ngöôøi ñi ñöôøng 
ngöôøi xuaát gia, haønh khaùch qua laïi. Chæ coù söï mong caàu laø khaùc vaäy. 
Ñieàu Ñaït cuõng coù Ñoà chuùng, cuûng thöôøng cuùng döôøng ba Ñöùc Phaät thôøi 
quaù khöù, chæ khoâng cuùng döôøng ñöùc Thích-ca Theá Toân.

Caùch Thaønh Xaù Veä khoûang boán daëm veà höôùng ñoäng nam laø nôi 
vua Tyø Löu Ly muoán ñaùnh chieám nöôùc Xaù Di, nôi Ñöùc Theá Toân ñöùng 
beân caïnh ñöôøng, ñeàu coù döïng laäp Thaùp. Töø Thaønh theo höôùng taây ñi 
khoaûng naêm möôi daëm laø ñeán moät aáp teân laø Ñoâ Duy laø nôi baûn sinh cuûa 
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Ñöùc-Phaät Ca Dieáp, nôi cha con cuøng gaëp nhau, nôi nhaäp Nieát Baøn, ñeàu 
coù taïo döïng Thaùp. Nôi xaù lôïi toaøn thaân Ñöùc Ca Dieáp Nhö Lai cuõng taïo 
döïng ngoâi Thaùp lôùn. Töø Thaønh Xaù Veä theo höôùng ñoâng nam ñi khoaûng 
möôøi hai do dieân ñeán moät aáp teân laø Na Tyø Giaû laø nôi baûn sinh cuûa Ñöùc 
Phaät Caâu Löu Taàn. Nôi cha con cuøng gaëp nhau, nôi nhaäp Nieát Baøn, 
cuõng ñeàu coù taïo döïng Thaùp.Töø ñoù theo höôùng baéc ñi gaàn moät do dieân laø 
nôi baûn sinh cuûa Ñöùc Phaät Caâu Na Haøm Maâu Ni, nôi cha con cuøng gaëp 
nhau, nôi nhaäp Nieát Baøn, ñeàu coù taïo döïng Thaùp. Töø ñoù theo höôùng taây 
ñi gaàn moät do dieân laø ñeán Thaønh Ca Di La Veä. Trong Thaønh ñeàu khoâng 
coøn coù vua daân, toaøn laø goø hoang, chæ coù chuùng Taêng. Hoä daân chæ vaøi 
möôi nhaø maø thoâi. Nôi cung cuõ cuûa vua Baïch Tònh, taïo hình Thaùi Töû vaø 
Thaùnh Maãu, vaø luùc Thaùi Töû cöôõi baïch töôïng vaøo thai meï, Thaùi Töû ra 
cöûa Thaønh phía ñoâng thaáy ngöôøi beänh… caùc nôi ñeàu coù döïng laäp Thaùp. 
Nôi A Di cuøng Thaùi Töû vaø Nam Ñaø… ñaùnh voi baén teân, muõi teân bay veà 
höôùng ñoâng nam caùch ba möôi daëm gaêm caém xuoáng ñaát khieán nöôùc 
suoái tuoâng voït. Ngöôøi ñôøi sau söõa laøm thaønh gieáng ñeå ngöôøi ñi ñöôøng 
duøng uoáng. Nôi Ñöùc Phaät sau khi ñaõ ñaéc Ñaïo trôû veà thaêm phuï Vöông, 
naêm traêm vò trong gioøng hoïc Thích xuaát gia ñeán nôi Öu Ba Ly ñeå taùc leã, 
maø ñaát daáy khôûi saùu caùch chaán ñoäng. Nôi Ñöùc Phaät vì chö Thieân giaûng 
phaùp, boán vò Thieân Vöông gìn giöõ boán cöûa khieán phuï Vöông khoâng ñöôïc 
vaøo. Nôi Ñöùc Phaät ngoài döôùi goác caây Ni Caâu Luaät xoay maët veà höôùng 
ñoâng, Tyø-kheo Ni Ñaïi Aùi Ñaïo daâng cuùng Phaät y Taêng-giaø Leâ, caây aáy 
ñeán nay vaãn hieän coøn. Nôi vua Tyø Löu Ly gieát haïi gioøng hoï Thích, moïi 
ngöôøi trong gioøng hoï Thích ñaõ cheát chöùng ñaéc quaû Tu Ñaø Hoaøn ñeàu 
coù döïng laäp Thaùp, ñeán nay vaãn hieän coøn. Caùch Thaønh veà höôùng ñoâng 
baéc khoaûng vaøi daëm laø nôi vua Tònh Phaïm döï leã Haï ñieàn, Thaùi Töû ngoài 
döôùi goác caây troâng xem ngöôøi caøy ruoäng. Caùch Thaønh veà höôùng ñoâng 
khoaûng naêm möôi daëm coù moät khu vöôøn cuûa vua, vöôøn aáy teân laø Luaän 
Daân, khi Phu Nhaân (Thaùnh Maãu Ma Gia) vaøo ao taém röûa, ra bôø ao phía 
baéc caùch khoaûng möôøi böôùc ñöa tay vòn caønh caây xoay maët veà höôùng 
ñoâng thì sinh haï Thaùi Töû. Thaùi Töû vöøa loït loøng meï böôùc ñi baûy böôùc, 
coù hai Long Vöông taém goäi cho Thaùi Töû. Nôi Thaùi Töû ñöôïc taém goäi 
beøn laøm thaønh gieáng, vaø treân bôø ao nôi taém röûa, ngaøy nay chuùng Taêng 
thöôøng laáy nöôùc ñoù ñeå uoáng.

Phaøm, chö Phaät coù boán xöù thöôøng coá ñònh: moät laø nôi thaønh Ñaïo, 
hai laø nôi chuyeån phaùp luaân, ba laø nôi giaûng phaùp luaän nghò, haøng phuï 
ngoaïi Ñaïo vaø boán laø nôi leân cung trôøi Ñaïo lôïi vì Thaùnh Maãu maø giaûng 
phaùp xong roài trôû xuoáng, ngoaøi ra caùc nôi ñeàu tuyø thôøi maø thò hieän. Taïi 
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nöôùc Ca Di La Veä voâ cuøng hoang vaéng, daân chuùng ít oûi, ñöôøng ñi gheâ 
sôï, ñeán noãi caùc loaøi Baïch Töôïng, Sö Töû cuõng khoâng daùm voïng haønh. 
Töø nôi Ñöùc Phaät ñaûn sinh theo höôùng ñoâng ñi khoaûng naêm do dieân coù 
moät nöôùc teân laø Lam Maïc, vua nöôùc ñoù thænh ñöôïc moät phaàn Xaù lôïi 
cuûa Phaät ñem veà taïo döïng Thaùp ñeå cuùng döôøng goïi laø Thaùp Lam Maïc. 
Beân caïnh Taùhp coù moät ao hoà, trong ao coù moät con roàng thöôøng gìn giöõ 
Thaùp ñoù, ñeâm ngaøy cuùng döôøng. Ñeán thôøi vua A Duïc muoán phaù taùm 
ngoâi Thaùp ñeå xaây döïng taùm möôi boán ngaøn ngoâi Thaùp, phaù ñöôïc baûy 
ngoâi Thaùp kia roài, tieáp ñeán muoán phaù Thaùp aáy, Roàng beøn hieän thaân daãn 
vua A Duïc vaøo trong cung troâng xem caùc thöù cuùng döôøng xong roài noùi 
cuøng vua A Duïc raèng: “Neáu oâng cuùng döôøng hôn ñöôïc nhö theá thì coù 
theå töï tieän phaù Thaùp thænh Xaù lôïi ñi, Toâi khoâng caàn phaûi tranh luaän vôùi 
oâng.” vua A Duïc bieát caùc thöù cuùng döôøng ñoù trong theá gian khoâng sao 
coù ñöôïc, do ñoù beøn trôû veà. Trong ñoù hoang vaéng khoâng ngöôøi queùt töôùc, 
thöôøng coù moät ñaùn voi duøng voøi huùt nöôùc ñeán phun röôùc nôi ñaát, duøng 
caùc thöù höông hoa laãn loän maø cuùng döôøng Thaùp. Coù Ñaïo nhaân ôû nöôùc 
khaùc ñeán muoán leã baùi Thaùp ñoù, gaëp voi neân khieáp sôï, beøn nöông töïa caây 
coái maø töï ngaên che thaân mình, troâng thaáy voi ñuùng nhö phaùp maø cuùng 
döôøng, Ñaïo nhaân aáy raát töï buoàn caûm. Trong ñoù khoâng coù Taêng-giaø lam 
neân cuùng döôøng Thaùp aáy, môùi khieán voi queùt töôùc. Ñaïo nhaân aáy beøn töï 
Xaû Ñaïi giôùi, trôû laïi laøm vò Sa Di töï keùo caây coû söûa sang nôi choán baèng 
phaúng khieán ñöôïc saïch seõ khuyeân hoùa vua chuùa taïo döïng nôi thöôøng truù 
cuûa chö Taêng, vaø chính mình töï laøm chuû chuøa, ñeán nay hieän coù choã chö 
Taêng nöông truù. Vieäc aáy raát gaàn, vaø maõi töø ñoù ñeán nay thöôøng laø vò Sa 
Di laøm chuû chuøa aáy.

Töø ñoù theo höôùng ñoâng ñi khoaûng ba do dieân laø ñeán nôi Thaùi Töû 
sai baûo Xa naëc ñem ngöïa traéng (kieàn traéc) trôû veà, cuõng coù taïo döïng 
Thaùp. Töø ñoù theo höôùng ñoâng ñi khoaûng boán do dieân laø ñeán nôi Thaùp 
Than cuõng coù ngoâi Taêng-giaø Lam. Laïi theo höôùng ñoâng ñi khoaûng möôøi 
hai do dieân laø ñeán Thaønh Caâu Di Ni Kieät, phía baéc Thaønh laø soâng Thoï 
gian beïn caïnh soâng Hy lieân Thuyeàn, Ñöùc Theá Toân ñeán ñoù goái ñaàu veà 
höôùng baéc maø nhaäp Nieát Baøn, vaø cuõng laø nôi Toân giaû Tu Baït Ñaø La ñaéc 
ñaïo ngöôøi Ñeä töû cuoái cuøng trong cuoäc ñôøi giaùo hoùa cuûa Ñöùc Phaät. Nôi 
duøng kim quan cuùng döôøng Ñöùc Theá Toân baûy ngaøy, nôi caùc thaàn kim 
cang löïc só phoùng chaøy vaøng roàng, nôi taùm vua phaân chia Xaù lôïi. Caùc 
nôi aáy ñeàu coù taïo döïng Thaùp vaø coù Taêng gia Lam ñeán nay vaãn hieän coøn. 
Daân chuùng trong Thaønh ñoù cuõng thöa thôùt, chæ coù hoä daân chuùng Taêng. 
Töø ñoù theo höôùng ñoâng nam ñi khoaûng möôøi hai do dieân laø ñeán nôi Leâ 
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Xa muoác thuùc giuïc Ñöùc Phaät nhaäp Nieát Baøn, maø Ñöùc Phaät chöa höùa 
khaû, beøn luyeán moä Ñöùc Phaät maø chaúng chòu ñi, Ñöùc Phaät beøn hoùa laøm 
moät haàm hoá saâu roäng khoâng theå vöôït qua, vaø Ñöùc Phaät trao cho Bình 
Baùt ñeå laøm tin, ñoàng thôøi baûo trôû veà nôi nhaø döïng laäp truï ñaù, treân ñaàu 
truï coù ñeà baøi minh.

Töø ñoù theo höôùng ñoâng ñi khoaûng möôøi do dieân laø ñeán nöôùc Tyø 
Xaù Ly.Phía Thaønh Tyø Xaù Ly laø töøng Ñaïi Laâm nôi coù tinh xaù Truøng Caùc. 
Nôi Phaät ôû vaø Thaùp nöõa thaân hình cuûa Toân giaû A-nan. Trong Thaønh ñoù 
voán laø nhaø cuûa yeâm Baø La Nöõ vì Ñöùc Phaät maø taïo döïng Thaùp, ñeán nay 
vaãn hieän coøn. Töø Thaønh ñoù theo höôùng nam khoaûng ba daëm ñi döôøng 
ñeán höôùng taây laø nôi yeâm Baø La Nöõ ñem vöôøn ñaát cuùng thí Ñöùc Phaät 
laøm nôi Phaät ôû. Khi Ñöùc Phaät saép nhaäp Nieát Baøn, daãn cuøng caùc Ñeä Töû 
ñi ra cöûa phía taây cuûa Thaønh Tyø Xaù Ly maø baûo cuøng caùc Ñeä Töû raèng: 
“Ñaây laø nôi haønh xöù cuoái cuøng cuûa Toâi !” Ngöôøi ñôøi sau ôû xöù ñoù cuõng 
taïo döïng ngoâi Thaùp.

Töø Thaønh ñoù theo höôùng taây baéc ñi khoaûng ba daëm coù moät ngoâi 
Thaùp teân laø Phoùng Cung Tröôïng (buoâng boû cung teân vaø roi gaäy). Sôõ dó 
coù teân goïi aáy laø vì ôû thöôïng löu soâng Haèng coù moät Quoác Vöông, phu 
nhaân nhoû cuûa vua sinh nôû moät baøo thai khoái thòt, phu nhaân lôùn ganh 
gheùt ñoù maø baûo raèng: “Ngöôi sinh ra ñieàm khoâng toát laønh.” vaø beøn ñeå 
vaøo trong hoäp goã, neùm vaát giöõa doøng soâng Haèng. ÔÛ Haï löu coù vò Quoác 
Vöông ñang daïo chôi, thaáy hoäp goã treân doøng soâng beøn vôùt môû ra troâng 
xem thaáy ngaøn ñöùa treû con daùng veû ñoan chaùnh ñaëc thuø. Vua lieàn ñem 
veà nuoâi döôõng, beøn lieàn to lôùn tröôûng thaønh raát doõng kieän, ñi ñaùnh 
chieám khoâng xöù naøo chaúng khieáp phuïc, laàn löôïc ñeán ñaùnh nöôùc cuûa phuï 
Vöông. vua raát buoàn raàu, phu nhaân nhoû môùi hoûi vua raèng: “Côù sao buoàn 
baû vaäy?” vua ñaùp: “vua nöôùc kia coù ngaøn ngöôøi kia raát lôùn maïnh khoâng 
ai saùnh baèng muoán ñeán ñaùnh nöôùc Ta, vì vaäy maø ñang lo buoàn.” Phu 
nhaân nhoû baûo raèng: “vua chôù neân buoàn lo, neáu ñeán phaùi ñoâng Thaønh 
laàu cao, khi giaëc ñeán ñeå Toâi leân treân laàu ñoù, thì Toâi coù theå deïp giaëc ñoù.” 
vua beøn y theo lôøi aáy maø thöïc haønh. Ñeán luùc giaëc ñeán, phu nhaân nhoû 
ñöùng treân laàu ñoù baûo cuøng giaëc raèng: “Caùc ngöôi laø con cuûa Ta, côù sao 
laøm vieäc phaûn nghòch?” Giaëc noùi: “Ngöôi laø ngöôøi naøo? maø daùm noùi laø 
meï cuûa chuùng Toâi?” Phu nhaân nhoû baûo: “Neáu caùc ngöôi khoâng tin thì 
cöù ngöûa maët veà ñaây vaø haù mieäng ra.” Ñoàng thôøi phu nhaân nhoû ñöa hai 
tay daét laáy hai vuù söõa, moãi beân laøm thaønh naêm traêm doøng söõa vaø ñeàu 
rôi thaúng vaøo trong mieäng cuûa ngaøn ñöùa con. Giaëc môùi bieát ñoø laø thaät 
laø meï cuûa mình, beøn lieàn buoâng boû cung teân gaäy tröôïng. Hai baäc phuï 
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Vöông do ñoù maø Tö duy beøn ñeàu chöùng ñaéc Quaû Bích Chi Phaät. Thaùp 
cuûa hai vò Bích Chi Phaät aáy ñeán nay vaãn hieän coøn. Sau khi Ñöùc Theá Toân 
thaønh Ñaïo baûo cuøng caùc Ñeä Töû: “Ñoù laø nôi xöa kia Ta buoâng boû cung 
teân gaäy tröôïng.” Ngöôøi ñôøi sau ñöôïc bieát ôû xöù ñoù maø vì taïo döïng Thaùp, 
neân goïi teân nhö vaäy. Ñöùc Phaät ñeán beân caïnh Thaùp phoùng cung tröôïng, 
baûo cuøng A-nan raèng: “Ba thaùng sau Ta seõ nhaäp Nieát Baøn.” Khi ñoù bò 
ma vöông quaáy nhieãu neân Toân giaû A-nan khoâng hay bieát ñeå thænh caàu 
Ñöùc Phaät ôû laïi nôi ñôøi.

Töø ñoù, theo höôùng ñoâng, ñi khoaûng ba - boán daëm coù moät ngoâi 
Thaùp, sau khi Ñöùc Phaät nhaäp Nieát Baøn khoaûng moät traêm naêm, coù vò Tyø-
kheo ôû Tyø Xaù Ly ñaët baøy haønh giôùi luaät, noùi möôøi söï chöùng vaø cho Phaät 
daïy nhö theá. Khi aáy caùc vò A-la-haùn vaø nhöõng Tyø-kheo chuyeân haønh trì 
luaät coù ñeán baûy traêm vò ñoàng kieåm xeùt laïi luaät taïng. Ngöôøi ñôøi sau ôû 
xöù ñoù cuõng xaây döïng Thaùp ñeán nay vaãn hir65n coøn. Töø ñoù theo höôùng 
ñoâng ñi khoaûng boán do dieân laø ñeán nôi nhoùm hôïp cuûa naêm doøng soâng 
xöù AÁn Ñoä. Toân giaû A-nan töø nöôùc Ma Kieät ñeán Tyø Xaù Ly muoán nhaäp 
Nieát Baøn, chö Thieân maùch baûo cuøng vua A Xaø Theá. vua A Xùaø Theá lieàn 
töø trong nghieâm xa giaù daãn caùc daân dó ñeán nghinh ñoùn treân bôø soâng. Beân 
kia, caùc Leâ Xa nghe Toân giaû A-nan ñeán cuõng cuøng laïi treân bôø soâng ñeå 
nghinh ñoùn. Toân giaû A-nan beøn tö duy raèng: “Neáu ñi ñeán phía tröôùc thì 
vua A Xaø Theá raát haän, coø ñi lui thì Leâ Xa laïi oaùn !” Beøn ngay giöõa doøng 
soâng, Toân giaû nhaäp Hoaû quang Tam muoäi töï thieâu ñoát thaân mình maø 
nhaäp Nieát Baøn. Phaân thaân thaønh hai phaàn, moãi phaàn moãi beân bôø soâng, 
do ñoù hai vua moãi töï moät nöõa thaân phaàn Xaù lôïi cuûa Toân giaû A-nan, beøn 
nghinh thænh trôû veà xaây Thaùp ñeå cuùng döôøng.

Vöôït qua doøng soâng, theo höôùng nam ñi xuoáng laø ñeán aáp Ba Lieân 
Phaát thuoäc nöôùc Ma Kieät Ñeà. AÁp Ba Lieân Phaát laø Thaønh nôi vua A Xaø 
Theá trò vì. Cung ñieän cuûa vua ôû trong Thaønh ñeàu sai söû quyû thaàn laøm 
nhieàu lôùp ñaù döïng taïo töôøng vaùch cöûa neûo, khaéc chaïm hoa vaên ñöôøng 
neùt khaùc haún ngöôøi ñôøi laøm neân, ñeán nay vaãn hieän coøn. vua A Xaø Theá 
coù ngöôøi con ñaõ chöùng ñaéc Ñaïo quaû A-la-haùn thöôøng ôû trong nuùi Kyø 
Xaø Quaät, öa thích söï tónh laéng, vua sinh taâm kính troïng muoán thænh môøi 
veà nhaø ñeå cuùng döôøng, nhöng vì öa thích söï tónh laéng ôû nuùi neân chaúng 
nhaän lôøi thænh môøi. vua noùi cuøng Em raèng: “Chæ caàn nhaän lôøi thænh môøi 
thì Toâi seõ vì OÂng maø taïo nuùi ôû trong Thaønh.” Vaø vua lieàn saém sinh ñuû 
caùc thöù aên uoáng môøi goïi caùc quyû thaàn baûo raèng: “Saùng mai haún ñaõ nhaän 
söï thænh môøi cuûa Ta, nhöng ôû ñaây toaøn khoâng coù toøa tòch, moãi moãi ñeàu 
phaûi töï mang ñeán.” Tôùi saùng sôùm, caùc quyû thaàn moãi töï mang ñeán moät 
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taûng ñaù lôùn vuoâng boán - naêm boä, ngoài xong lieàn sai quyû thaàn chaát nhieàu 
ñaù lôùn laøm thaønh nuùi. ÔÛ döôùi ñaùy nuùi duøng naêm taûng ñaù lôùn laøm moät 
thaïch thaát daøi ba tröôïng, roäng hai tröôïng, cao moät tröôïng. Coù moät Baø-la-
moân Töû tu theo Phaùp Ñaïi Thöøa ôû trong Thaønh ñoù, laø ngöôøi thoâng minh 
saùng toaû laém trí, khoâng vieäc gì chaúng thoâng ñaït, laáy söï thanh tònh maø töï 
soáng, vua raát suøng kính phuïng thôø nhö baäc thaày, nhö coù sang thaêm hoûi 
troïn chaúng daùm cuøng ngoài. Giaû söû vua coù duøng taâm meán kính maø naém 
tay, naém tay roài, Baø-la-moân töû aáy lieàn taåy röûa, tuoåi khoaûng ngoaøi naêm 
möôi maø caû nöôùc nhaø ñeàu cuøng chieâm ngöôõng, nhôø moät ngöôøi aáy hoaèng 
döông Phaät phaùp maø caùc ngoaïi Ñaïo chaúng daùm laán löôùc chuùng Taêng. ÔÛ 
beân caïnh Thaùp vua A Duïc taïo döïng moät ngoâi Taêng-giaø Lam raát trang 
nghieâm traùng leä, cuõng coù chuøa Tieåu thöøa, hôïp caû thaûy coù khoaûng saùu 
baûy traêm vò Taêng, oai nghi töôøng töï raát khaû quan. Caùc baäc Sa-moân cao 
ñöùc vaø nhöõng ngöôøi hoïc hoûi muoán tìm caàu nghieân lyù, ñeàu ñeán chuøa ñoù. 
Thaày cuûa Baø-la-moân Töû cuõng teân laø Vaên Thuø Sa Lôïi. Caùc baäc Sa-moân 
Ñaïi Ñöùc, caùc vò Tyø-kheo hoïc Phaùp Ñaïi Thöøa ñeàu toân suøng kính ngöôõng, 
cuõng cuøng ôû trong Taêng gia Lam aáy. Daân chuùng ñoâng ñuùc höng thaïnh 
ñua nhau laøm moïi vieäc nhaân nghóa.

Thöôøng naêm vaøo moàng taùm thaùng hai taùc leã haønh töôïng, laøm xe 
boán baùnh, buoäc tre laøm naêm taàng, coù nhaân nhoå voït caûn cao hôn hai 
tröôïng, hình traïng nhö Thaùp, duøng boâng tô traéng buoäc ôû treân, sau ñoù môùi 
hoïa veõ laøm töôïng trôøi, duøng caùc thöù vaøng baïc löu lt trang söùc ôû treân, treo 
caùc phan loïng ôû boán phía laøm khaùm, ñeàu coù toân töôïng Ñöùc Phaät ngoài, 
Boà-taùt ñöùng haàu. Coù ñeán hai möôi xe, moãi moãi xe trang nghieâm moãi 
khaùc. Ñeán ngaøy ñoù, caùc haøng Ñaïo tuïc khaép trong ñòa vöùc ñeàu nhoùm taäp 
laøm xöôûng kyø nhaïc, cuùng döôøng tröông hoa. Baø-la-moân Töû ñeán nghinh 
thænh Phaät, Toân töôïng Phaät laàn löôïc vaøo Thaønh. Ñaõ vaøo trong Thaønh 
traõi qua vaøi ba ñeâm, suoát ñeâm ñoát ñeøn xöôùng taùc kyû nhaïc cuùng döôøng, 
moãi moãi nöôùc ñeàu nhö vaäy. Caùc haøng Tröôûng giaû cö só trong nöôùc ñoù 
ñeàu ñeán trong Thaønh taïo döïng nhaø thuoác thang phöôùc ñöùc, taát caû nhöõng 
ngöôøi beänh ngheøo khoå coâ quaïnh khoâng nôi nöông töïa ñeàu ñeán chöõa trò 
taïi Beänh Xaù ñoù, thaày thuoác khaùm beänh, cung caáp moïi thöù tuyø nghi uoáng 
aên khieán ñeàu ñöôïc an laïc. Sau khi laønh beänh thì töï ñi.

Luùc vua A Duïc phaù baûy ngoâi Thaùp ñeå taïo döïng taùm möôi boán 
ngaøn ngoâi Thaùp, ngoâi Thaùp lôùn taïo döïng ñaàu tieân laø caùch Thaønh ñoù 
hôn ba daëm veà phía nam. Tröôùc Thaùp ñoù coù daáu veát xaây döïng tinh xaù 
Phaät, cöûa xoay veà höôùng Thaùp. ÔÛ phía nam cuûa Thaùp coù moät truï ñaù chu 
vi khoaûng tröôïng boán - naêm, cao hôn ba tröôïng. Treân ñaàu truï Ñaù coù ñeà 
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baøi minh laø: “vua A Duïc ñem coûi Dieâm Phuø veà cuùng thí chö Taêng möôøi 
phöông, sau laïi duøng tieàn ñeå chuoäc.” Ba lôùp ghi vieát nhö theá. Caùch Thaùp 
khoaûng ba boán traêm boä veà phía baéc laø nôi vua A Duïc laøm Thaønh Ñòa 
Nguïc. Trong Thaønh Ñòa Nguïc coù moät truï Ñaù cao hôn ba tröôïng, treân ñaàu 
truï coù laøm hình con sö töû. Vaø treân truï cuõng coù baøi minh ghi veà nguyeân 
nhaân taïo döïng Thaùp Ñòa Nguïc, cuõng nhö naêm thaùng ngaøy giôø.

Töø ñoù theo höôùng ñoâng nam, ñi khoaûng chín do dieân laø ñeán nuùi 
Nhaát Taâm Coâ Thaïch. Treân ñaàu nuùi coù Thaïch Thaát. ÔÛ phía nam Thaïch 
Thaát xöa kia Ñöùc Phaät an toaï trong ñoù, laø nôi trôøi Ñeá Thích ñem caùc thöù 
nhaïc trôø nhö Ban giaø ñaøn caàm ñeán cuùng döôøng. Trôøi Ñeá Thích neâu hoûi 
boán möôi hai söï vieäc cuøng Ñöùc Phaät, moãi moãi ñeàu duøng ngoùn tay hoïa veõ 
leân Ñaù, daáu veát hoïa veõ vaãn coøn nhö cuõ. Trong ñoù cuõng coù ngoâi Taêng-giaø 
Lam. Töø ñoù, theo höôùng ñoâng nam ñi moät do dieân laø ñeán tuï laïc Na La 
laø thoân xoùm queâ cuõ cuûa Toân giaû Xaù Lôïi Phaát. Toân giaû Xaù Lôïi Phaát trôû 
laïi trong thoân xoùm ñoù maø nhaäp Nieát Baøn, moïi ngöôøi xöù ñoù cuõng coù taïo 
döïng ngoâi Thaùp, ñeán nay vaãn hieän coøn. Töø ñoù, theo höôùng taây ñi khoaûng 
moät do dieân laø ñeán Thaønh Vöông Xaù môùi. Thaùnh môùi ñoù laø do vua A 
Xaù Theá taïo döïng neân, trong ñoù coù hai ngoâi Taêng-giaø Lam. Ra khoûi cöûa 
Thaønh phía taây khoaûng ba traêm boä laø nôi A Xaø Theá chia ñöôïc moät phaàn 
Xaù lôïi cuûa Ñöùc Phaät maø taïo döïng Baûo Thaùp ñeå cuùng döôøng. Thaùp ñoù raát 
cao lôùn nghieâm leä. Ra khoûi cöûa Thaønh höôùng nam caùch chöøng boán daëm, 
theo höôùng nam vaøo hang, ñeán trong nuùi goàm naêm ngoïn. Naêm ngoïn nuùi 
aáy chu vi töôùng traïng nhö Thaønh quaùch, töùc laø Thaønh xöùa cuõ cuûa vua 
Taàn Baø Sa. Hai phía ñoâng taây cuûa Thaønh roäng khoaûng naêm saùu daëm hai 
phía nam baéc cuûa Thaønh daøi khoaûng baûy taùm daëm. Laø nôi Toân giaû Xaù 
Lôïi Phaát vaø Muïc-kieàn-lieân ñaàu tieân thaáy Aùt Bính, laø nôi Ni Kieàn töû laøm 
haàm löõa côm ñoäc maø thænh môøi Ñöùc Phaät thoï nhaän, nôi vua A Xaø Theá 
cho voi döõ uoáng röïôu muoán haïi Ñöùc Phaät.

ÔÛ goùc cong thuoäc phía ñoâng baéc cuûa Thaønh xöa kia laø trong vöôøn 
cuûa Yeâm Baø La xaây döïng tinh xaù ñeå thænh môøi Ñöùc Phaät cuøng moät ngaøn 
hai traêm naêm möôi vò Tyø-kheo ñeå cuùng döôøng, nay vaãn coøn nhö cuõ. 
Trong Thaønh ñoù hoang vu khoâng coù ngöôøi ôû. Vaøo hang men theo nuùi 
ñi leân höôùng ñoâng nam khoaûng möôøi laêm daëm laø ñeán nuùi Kyø Xaø Quaät. 
Chöa ñeán ñaàu nuùi khoaûng ba daëm coù moät hang ñaù xoay maët veà höôùng 
nam laø nôi xöa kia Ñöùc Phaät thöôøng toaï thieàn, theo höôùng taây baéc caùch 
chöøng ba möôi boä laïi coù moät hang ñaù laø nôi Toân giaû A-nan thöôøng toaï 
Thieàn trong ñoù, Ma Ba Tuaàn hoùa laøm chim Ñieâu Thöùu ñeán ñöùng tröôùc 
cöûa hang khuûng boá A-nan, Ñöùc Phaät duøng söùc Thaàn tuùc caùch vaùch ñaù 
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duoåi tay xoa chaïm vai A-nan, söï khieáp sôï trong ngöôøi A-nan lieàn ngöng 
döùt. Daáu veát nôi chim ñaäu vaø loã Ñöùc Phaät duoåi tay ñeán nay vaãn hieän 
coøn. Neân goïi laø hang nuùi Ñieâu Thöùu. Tröôùc hang coù boán choã Ñöùc Phaät 
ngoài, laïi cuõng coù choã cuûa caùc vò A-la-haùn moãi moãi thöôøng toaï Thieàn 
ñeán soá traêm. Luùc Ñöùc Phaät kinh haønh ôû hai höôùng ñoâng taây tröôùc Thaïch 
Thaát, Ñieàu Ñaït ôû nôi hieåm hoùc taïi phía baéc nuùi xoâ ñaåy laên ñaù laøm toån 
thöông ngoùn chaân Ñöùc Phaät, taïi nôi ñoù Taûng Ñaù vaãn hieän coøn. Giaûng 
ñöôøng nôi Ñöùc Phaät thöôøng noùi phaùp ñaõ hö naùt chæ coøn laïi neàn moùng 
vaùch töôøng gaïch. Treân ñænh nuùi ñoù xinh ñeïp oai huøng laø nôi cao nhaát 
trong naêm ngoïn nuùi.

Ngaøi (Phaùp Hieån) mua saém caùc thöù höông hoa daàu ñeøn trong 
Thaønh môùi roài thænh nhôø hai vò Tyø-kheo Kyø cöïu ôû ñoù ñöa daãn ñeán nuùi 
Kyø Xaø Quaät, daâng cuùng höông hoa, chong ñeøn saùng röïc rôõ lieân tuïc, Ngaøi 
töï buøi nguøi roû leä maø noùi raèng: “Xöa kia Ñöùc Phaät ôû ñaây giaûng noùi kinh 
Thuû Laêng Nghieâm. Phaùp Hieån con ñaây sinh ñôøi khoâng ñöôïc gaëp Phaät, 
chæ ñöôïc taáy nôi di tích maø thoâi !” Vaø lieàn ôû tröôùc hang ñaù, ngaøi trì tuïng 
kinh Thuû Laêng Nghieâm. Döøng ôû laïi ñoù moät ñeâm roài trôû veà Thaønh môùi. 
Ra phía baéc Thaønh cuõ ñi hôn ba traêm boä ñöôøng veà phía taây laø nôi tinh 
xaù Truùc Vieân Ca Lan Ñaø, nay vaãn hieän coøn. Coù chuùng Taêng queùt töôùc 
tinh xaù. Theo höôùng ñi khoaûng ba boán daëm laø ñeán nôi coù Thi - Ma - Sa 
- Na, Thi - Ma - Sa - Na Trung Hoa dòch nghóa laø Ñoàng ruoäng moä choân 
boû ngöôøi cheát. Men theo höôùng taây nam cuûa nuùi ñi khoaûng ba traêm boä 
coù moät Thaïch Thaát teân laø Taân Baø La Quaät, laø nôi sau khi thoï trai Ñöùc 
Phaät thöôøng toa Thieàn taïi ñoù.

Laïi ñi theo höôùng taây caùch naêm saùu daëm vaøo trong phía baéc cuûa 
nuùi coù moät Thaïch Thaát teân laø Xa Ñeá, laø nôi naêm traêm vò A-la-haùn keát 
taäp kinh ñieån sau khi Ñöùc Phaät vöøa môùi nhaäp Nieát Baøn. Luùc keát taäp Kinh 
Taïng, thieát baøy ba toøa cao raát trang nghieâm, Toân giaû Xaù Lôïi Phaát ngoài 
phía taû, Toân giaû Muïc-kieàn-lieân ngoài phía höõu (1) [ Hai Toân giaû Xaù Lôïi 
Phaát vaø Muïc-kieàn-lieân ñeàu tòch tröôùc Ñöùc Phaät ]. Trong soá naêm traêm 
vò thieáu moät vò A-la-haùn, Toân giaû Ñaïi Ca Dieáp laøm Thöôïng Toaï, khi aáy 
Toân giaû A-nan ôû ngoaøi cöûa thaát khoâng ñöôïc vaøo. Taïo nôi ñoù cuõng coù 
taïo döïng ngoâi Thaùp ñeán nay vaãn hieän coøn. Men theo nuùi cuõng coù nhöõng 
hang ñaù nôi caùc vò A-la-haùn toaï Thieàn raát nhieàu. Ra khoûi phía ñoâng baéc 
Thaønh cuõ ñi khoaûng ba daëm, coù hang Ñaù cuûa Ñieàu Ñaït, caùch ñoù naêm 
möôi boä coù moät taûng ñaù saéc ñen vuoâng lôùn, laø nôi xöa kia coù vò Tyø-kheo 
kinh haønh treân ñoù tö duy töï thaân laø Voâ Thöôøng, Khoå, Khoâng, thaønh ñaït 
phaùp Quaùn Baát tònh neân nhaøm chaùn töï thaân, lieàn naém dao muoán töï gieát 
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haïi, laïi suy nghó Ñöùc Theá Toân cheá giôùi caám khoâng ñöôïc töï gieát haïi, 
ñoàng thôøi quaùn xeùt tuy vaäy nhöng ngaøy nay Ta chæ muoán gieát giaëc ba 
ñoäc, neân beøn töï gieát thaân mình, laùc dao vöøa môùi loùc vaøo thòt lieàn chöùng 
quaû Tu Ñaø Hoaøn, khi laùc dao vaøo moät nöõa thì chöùng quaû A Na haøm, vaø 
khi caét ñöùt nagng thòt thì chöùng quaû A-la-haùn vaø beøn nhaäp Nieát Baøn.

Töø ñoù ñi theo höôùng taây caùch khoaûng boán do dieân laø ñeán Thaønh 
giaø Na. Trong Thaønh ñoù cuõng hoang vaéng troáng khoâng. Laïi ñi theo 
höôùng nam khoaûng hai möôi daëm laø ñeán nôi xöa kia Boà-taùt suoát saùu 
naêm tu haønh khoå haïnh, nôi ñoù coù röøng caây. Töø ñoù theo höôùng taây ñi 
khoaûng ba daëm laø ñeán nôi doøng nöôùc Ñöùc Phaät xöa kia vaøo taém röûa, trôøi 
hoùa ñaët caønh caây, Ñöùc Phaät men theo ñoù maø ra ñöôïc khoûi doøng soâng. 
Laïi theo höôùng baéc ñi khoaûng hai daëm laø ñeán nhaø ngöôøi nöõ daâng cuùng 
söõa vaø chaùo nhöø leân Ñöùc Phaät. Laïi theo höôùng baéc ñi khoaûng hai daëm 
laø ñeán nôi Ñöùc Phaät ngoài treân Taûng Ñaù döôùi goác caây Ñaïi Thoï xoay maët 
veà höôùng ñoâng maø aên chaùo. Caây vaø taûng ñaù ñoù ñeán nay vaãn hieän coøn. 
Taïi trung taâm AÁn Ñoä möùa naéng raát ñieàu hoøa neân caây coái soáng ñeán caû 
ngaøn naêm. Coù caây soáng ñeán caû vaïn naêm. Töø ñoù theo höôùng ñoâng baéc ñi 
khoaûng nöõa do dieân laø ñeán moät hang ñaù, nôi xöa kia Boà-taùt vaøo trong 
ñoù xoay maët veà höôùng taây ngoài kieát giaø maø töï taâm nieäm raèng: “Nhö Ta 
ñöôïc thaønh Ñaïo thì phaûi coù Thaàn öùng linh nghieäm.” Lieàn ñoù treân vaùch 
ñaù coù aûnh Phaät hieän cao lôùn ba thöôùc, ñeán nay vaãn coøn saùng roõ. Baáy 
giôø trôøi ñaát chaán ñoäng, caùc vò trôøi ôû giöõa khoâng trung baïch cuøng Boà-
taùt raèng: “Ñaây khoâng phaûi laø nôi ôû quaù khöù ôû töông lai chöùng ñaéc Ñaïo 
Quûa. Töø ñaây theo höôøng taây nam ñi khoaûng gaàn nöõa do dieân ñeán döôùi 
goác caây Boái Ña ñoù laø nôi chö Phaät ôû quaù khöù ôû töông lai chöùng ñaéc Ñaïo 
Quaû.” Caùc vò trôøi noùi lôøi aáy roài beøn daãn ñöôøng ñi tröôùc, Boà-taùt ñöùng daäy 
ñi theo, vöøa caùch khoæ goác caây khoaûng ba möôi boä, trôøi trao cho oâm coû 
caùt töôøng, Boà-taùt nhaän laáy roài ñi khoaûng möôøi laêm boä, coù moät ñaøn chim 
töôùc saéc xanh naêm traêm con bay nhieåu quanh Boà-taùt ba voøng maø ñi. Boà-
taùt ñeán döôùi goác caây Boái Ña, traõi oâm coû Caùt töôøng, xoay maët veà höôùng 
ñoâng maø ngoài. Khi aáy ma vöông sai ba ngoïc nöõ töø phía baéc ñeán thöû, ma 
vöông töø phía nam laïi thöû, Boà-taùt ñöa ngoùn chaân aán xuoáng ñaát, ma binh 
chaïy lui taùn loaïn, ba ngoïc nöõ bieán thaønh baø giaø. Treân ñeây töø röøng, nôi 
Boà-taùt suoát saùu naêm tu khoå haïnh vaø caùc nôi, ngöôøi ñôøi sau ñeàu coù taïo 
döïng Thaùp töôïng trong ñoù. Ñeán nay ñeàu hieän coøn.

Nôi, Ñöùc Phaät sau khi thaønh Ñaïo baûy ngaøy troâng nhìn caây höôûng 
thoï phaùp laïc. Nôi Ñöùc Phaät ngoài treân taûng ñaù vuoâng xoay maët veà höôùng 
ñoâng döôùi goác caây Ni Caâu Luaät, caùc vò Phaïm Vöông ñeán thænh caàu Ñöùc 
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Phaät giaûng phaùp. Nôi chö Thieân hoùa laøm nhaø baûy baùu ñeå cuùng döôøng 
Ñöùc Phaät baûy ngaøy. Nôi vaên laân ruøa muø baûy ngaøy nhieåu quanh Ñöùc 
Phaät. Nôi boán vò Thieân Vöông daâng Bình Baùt cuùng döôøng Ñöùc Phaät. 
Nôi naêm traêm ngöôøi buoân baùn daâng cuùng boät gaïo rang vaø maät. Nôi Ñöùc 
Phaät hoùa ñoä ba anh em gioøng hoï Ca Dieäp vaø caû thaûy baûy thaày troø coù moät 
ngaøn vò. Caùc nôi ñoù ñeàu coù döïng laäp Thaùp. Nôi Ñöùc Phaät thaønh Ñaïo coù 
ba ngoâi giaø Lam vaø ñeàu coù chö Taêng ôû ñoù. Chö Taêng ñöôïc daân chuùng 
cung caáp moïi thöù raát ñaày ñuû khoâng thieáu thoán gì. Chö Taêng haønh trì giôùi 
luaät trang nghieâm, oai nghi ñi ñöùng ngoài naèm vaøo chuùng ñeàu ñuùng nhö 
phaùp, keå töø thôøi Ñöùc Phaät taïi theá maõi ñeán nay vaãn nhö vaäy. Sau khi Ñöùc 
Phaät nhaäp Nieát Baøn trôû laïi nay nôi boán ngoâi Thaùp lôùn ñeàu vaãn töông tuïc 
tieáp noái khoâng ngöng döùt, nôi boán ngoâi Thaùp lôùn laø nôi Ñöùc Phaät ñaûn 
sinh, nôi Ñöùc Phaät thaønh Ñaïo, nôi Ñöùc Phaät chuyeån phaùp luaân vaø nôi 
Ñöùc Phaät nhaäp Nieát Baøn.

Ñôøi xöa tröôùc, baáy giôø vua A Duïc laø moät ñöùa treû ñang vui ñuøa giöõa 
ñöôøng, gaëp Ñöùc Phaät Ca Dieáp ñi khaát thöïc, ñöùa beù vui möøng voác naém 
ñaát boät daâng cuùng Ñöùc Phaät, Ñöùc Phaät Ca Dieáp ñem veà raõi nôi thöôøng 
ngaøy kinh haønh, do duyeân laønh maø vua A Duïc ñôøi nay ñöôïc laøm Thieát 
luaân Vöông laø vua coõi Dieâm Phuø Ñeà, nhaân luùc Thieát luaân Vöông tuaàn 
du nôi Dieâm Phuø Ñeà thaáy giöõa khoaûng hai nuùi Thieát Vi laø nôi Ñòa Nguïc 
tröøng trò toäi nhaân. vua lieàn hoûi Quaàn Thaàn ñoù laø nôi naøo? Caù thaàn ñaùp: 
“Ñoù laø nôi vua Dieâm La trò toäi ngöôøi.” vua beøn töï suy nieäm raèng: “Quyû 
Vöông coøn coù theå laøm Ñòa nguïc ñeå tröøng trò toäi ngöôøi. Ta laø chuùa trong 
loaøi ngöôøi, Côù sao khoâng laøm Ñòa nguïc ñeå trò toäi ngöôøi ö?” Vaø lieàn hoûi 
Quaàn Thaàn: “Ai laø ngöôøi coù theå laøm Ñòa nguïc chuû ñeå tröøng trò ngöôøi 
toäi?” Quaàn thaàn ñaùp: “Chæ coù ngöôøi cöïc aùc môùi coù theå laøm vaäy.” vua 
lieàn sai baûo Quaàn thaàn ñi khaép nôi tìm kieám ngöôøi aùc. Thaáy beân bôø ao 
coù moät ngöôøi töôùng traïng to lôùn, saéc maët saïm ñen, toùc vaøng maét xanh, 
ñöa caún chaân caâu baét caù, mieäng keâu huù caùc loaøi caàm thuù, caàm thuù laïi 
beøn lieàn baén gieát khoâng vaät naøo ñöôïc thoaùt. Tìm kieám ñöôïc ngöôøi aáy roài 
daãn ñeán cho vua. vua kín sai baûo ngöôøi ñoù raèng: “Oâng laøm töôøng thaønh 
cao boán phía, phía trong troàng caùc loaïi caây traùi, laøm ao taém röûa xinh 
ñeïp, trang trí caùc thöù nghieâm leä khieán ngöôøi khaùt ngöôõng, nôi lao nguïc 
laøm cöûa ñoùng chaén, coù ngöôøi naøo vaøo lieàn baét trò toäi, khieán chaúng ñöôïc 
thoaùt ra. Giaû söû nhö Ta coù vaøo cuõng trò toäi khoâng tha. Nay trao phong 
cho Oâng vì Ta maø laøm chuû Ñòa nguïc.” Khi aáy coù vò Tyø-kheo laàn löôïc ñi 
khuaát thöïc böôùc vaøo cöûa ñoù, nguïc toát troâng thaáy beøn lieàn muoán trò toäi. 
Vò Tyø-kheo aáy kinh sôï, caàu xin cho hoaûng ñaõi thôøi gian chöøng böõa aên, 
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choác laùt laïi thaáy ngöôøi khaùc ñi vaøo, nguïc toát baét boû vaøo coái xay giaõ ñaâm 
traøo nöôùc daõi saéc ñoû. Troâng thaáy roài vò Tyø-kheo aáy tö duy “Thaân naøy 
laø voâ Thöôøng, laø Khoå, laø Khoâng, chæ nhö boït boùng nhö nöôùc daûi !” Vaø 
lieàn chöùng ñaéc quaû vò A-la-haùn. Theá roài nguïc toát baét boû vaøo trong vaïc 
nöôùc soâi, vò Tyø-kheo aáy taâm thöùc hyû hoan boãng nhieân löûa taét nöôùc maùt 
laïnh, trong vaït moïc leân hoa sen, vò Tyø-kheo aáy leân ngoài treân hoa sen. 
Khi aáy nguïc toát beøn sang taáu trình cuøng vua: “Trong nguïc coù söï kyø quaùi 
xin vua haõy sang ñoù troâng xem.” vua baûo: “Ngaøy tröôùc Ta coù theà öôùc 
nay khoâng daùm sang.” Nguïc toát baûo: “Ñaây chaúng phaûi vieäc nhoû, vua 
neân nhanh sang. Caàn söûa ñoåi söï theà öôùc tröôùc kia.” vua lieàn theo nguïc 
Toát ñi vaøo. Vò Tyø-kheo aáy vì vua maø giaûng phaùp. vua ñöôïc tin hieåu, 
lieàn phaù hoaïi Ñòa nguïc, saùm hoái nhöõng vieäc toäi aùc ngaøy tröôùc, do ñoù maø 
tin troïng Tam baûo, thöôøng ñeán döôùi goác caây Boái Ña saùm hoái loãi quaù töï 
traùch chính mình, phaùt taâm thoï trì taùm phaùp trai giôùi. Phu nhaân cuûa vua 
hoûi vua thöôøng ñi ñaâu vaäy? Quaàn thaàn ñaùp: “vua thöôøng ñeán döôùi goác 
caây Boái Ña.” Phu nhaân beøn doø xeùt luùc khoâng coù vua ñeán ñoù lieàn sai baûo 
ngöôøi chaët phaù caây aáy ñoå ngaõ. vua ñeán troâng thaáy ñöôïc beøn meâ loaïn 
ngaõ teù nôi ñaát, Quaàn Thaàn laáy nöôùc röôùi vaøo maët, giaây laùt sau vua môùi 
tænh laïi, lieàn ñem gaïch chaát nhieàu lôùp boán phía duøng traêm bình söõa boø 
röôùi vaøo reå caây, vua buoâng xuoäi thaân mình nôi ñaát maø phaùt lôøi theà raèng: 
“Neáu caây khoâng soáng laïi thì toâi seõ khoâng ñöùng daäy.” Phaùt lôøi theà aáy 
roài, lieàn ngay treân reã caây ñaâm caønh nhaùnh, maõi ñeán ngaøy nay caây cao 
gaàn möôøi tröôïng.

Töø ñoù theo höôùng nam ñi gaàn ba daëm, ñeán moät quaû nuùi teân laø Keâ 
Tuùc. Hieän nay Toân giaû Ñaïi Ca Dieáp ñang ôû trong nuùi ñoù, böûa xuoáng nuùi 
ñeå ñi vaøo, nôi vaøo chaúng dung daïng, coù ngöôøi vaøo xuoáng raát xa, coù loã 
hoång beân caïnh, toaøn thaân Toân giaû Ñaïi Ca Dieáp hieän ôû trong ñoù, phía 
ngoaøi loã troáng coù choå ñaát nôi Toân giaû voán röûa tay. Ngöôøi ôû xöù ñoù nhö 
coù ai bò ñau ñaàu duøng ñaát ñoù boâi thoa beøn lieàn khoeû maïnh. Neáu ngöôøi 
naøo coù taâm saâu daøy, ban ñeâm lieàn coù vò La - Haùn ñeán cuøng luaän baøn giaûi 
thích moïi ñieàu nghi, xong boãng aån maát. Taïi nuùi ñoù caâu coái raäm raïp toát 
töôi, laïi coù laém sö töû hoå lang, khoâng theå voïng haønh (töï tieän raõo ñi).

Ngaøi (Phaùp Hieån) trôû veà laïi höôùng aáp Ba Lieân Phaát, thuaän theo 
höôøng taây soâng haèng ñi xuoáng khoaûng möôøi do dieân, coù moät ngoâi tinh 
xaù teân laø Khoaùng Daõ, laø nôi Ñöùc Phaät ñaõ töøng döøng ôû, hieän nay cuõng 
coù chö Taêng. Laïi theo höôùng taây doïc bôø soâng Haèng ñi möôøi hai do dieân 
laø ñeán Thaønh Ba La Naïi thuoäc nöôùc Ca Thi, ôû phía ñoâng baéc Thaønh 
caùch chöøng möôøi daëm laø coù tinh xaù Tieân nhaân loäc daõ uyeån. Trong vöôøn 
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(uyeån) ñoù voán laø nôi ôû cuûa vò Bích Chi Phaät, thöôøng coù nhöõng con nai 
hoang daõ ñeán nöông naùu qua ñeâm. Xöa kia, luùc Ñöùc Theá Toân saép thaønh 
Ñaïo, chö Thieân ôû giöõa khoâng trung xuoáng lôøi raèng: “Con cuûa vua Baïch 
Tònh xuaát gia hoïc Ñaïo, sau ñaây baûy ngaøy seõ thaønh Phaät Quaû.” Vò Bích 
Chi Phaät aáy nghe lôøi ñoù roài beøn nhaäp Nieát Baøn neân goïi xöù ñoù laø Tieân 
Nhaân Loäc daõ uyeån. Sau khi Ñöùc Theán Toân ñaõ thaûnh Ñaïo, moïi ngöôøi ôû 
xöù ñoù laäp döïng tinh xaù. Ñöùc Phaät muoán hoùa ñoä Caâu Laân …caû thaûy naêm 
ngöôøi. Naêm ngöôøi aáy cuøng noùi vôùi nhau raèng: “Sa-moân Cuø Ñaøn aáy saùu 
naêm tu khoå haïnh moãi ngaøy chæ aên moät haït meø noät haït gaïo coøn chöa ñaéc 
Ñaïo, huoáng gì vaøo trong nhaân gian phoùng tuùa thaân mieäng yù, Ñaïo naøo coù 
vaäy? Ngaøy nay neáu ñeán, thì chuùng ta haõy thaän troïng chôù cuøng noùi naêng. 
Noùi Ñöùc Phaät ñeán, naêm ngöôøi aáy ñöùng daäy leã baùi. Laïi ñi höôùng baéc ñi 
khoaûng saùu möôi boä laø nôi Ñöùc Phaät xoay maët höôùng ñoâng maø ngoài baét 
ñaàu chuyeån phaùp luaân hoùa ñoä Caâu Laân …caû naêm ngöôøi. Phía baéc nôi 
ñoù caùch khoaûng hai möôi boä laø nôi Ñöùc Phaät vì ngaøi Di Laëc maø thoï kyù. 
Phía nam caùch ñoù khoaûng naêm möôi boä laø nôi y La Baùt Long hoûi Ñöùc 
Phaät veà luùc naøo môùi ñöôïc thoaùt khoûi thaân roàng aáy. Caùc nôi ñeàu coù taïo 
döïng Thaùp, ñeán nay hieän coøn. Trong ñoù coù hai ngoâi Taêng-giaø Lam ñeàu 
coù chuùng Taêng ôû.

Töø tinh xaù Loäc daõ uyeån theo höôùng taây baéc ñi khoaûng möôøi ba do 
dieân, ñeán moät nöôùc teân laø Caâu Dieäm Di, trong ñoù coù tinh xaù teân laø Cuø Sö 
La Vieân, laø nôi xöa kia Ñöùc Phaät coù döøng ôû. Nay hieän coù chuùng Taêng, 
phaàn nhieàu hoïc theo Phaùp Tieåu thöøa. Töø ñoù theo höôùng ñoâng ñi khoaûng 
taùm do dieân, xöa kia Ñöùc Phaät voán ôû nôi ñoù hoùa ñoä aùc quyû, vaø Ñöùc Phaät 
cuõng töøng ôû nôi ñoù kinh haønh toa Thieàn, ñeàu coù taïo döïng Thaùp, cuõng coù 
Taêng-giaø Lam vaø coù khoaûng hôn traêm vò Taêng thöôøng ôû ñoù. Töø ñoù theo 
höôùng nam ñi khoaûng hai traêm do dieân laø ñeán moät nöôùc teân laø Ñaït Thaån 
(baèng Saán), coù ngoâi Taêng gia Lam trong ñôøi quaù khöù thôøi Ñöùc Phaät Ca 
Dieáp, ñuïc xuyeân nuùi ñaù lôùn maø laøm thaønh, Tính Xaù ñoù coù naêm taàng, taàng 
thaáp cuoái heát laøm hình töôïng, coù naêm traêm gian phoøng nhaø, ôû taàng thöù 
hai laøm hình töôïng Sö Töû, coù naêm traêm Thaïch Thaát, ôû taàng thöù ba laøm 
hình töôïng ngöïa, coù ba traêm gian phoøng, ôû taàng thöù tö, laøm hình töôïng 
traâu coù hai traêm gian phoøng. Treân heát coù suoái nöôùc, mem theo Thaïch 
Thaát nhieåu quanh tröôùc caùc phoøng maø chaûy, xoay chuyeån quanh co nhö 
theá xuoáng taàng thaáp döôùi cuøng theo cöûa tuoâng ñoå ra. Chö Taêng ôû trong 
thaát nôi nôi ñeàu ñuïc ñaù laøm cöûa soå ñeå thoâng aùnh saùng, trong phoøng thaát 
saùng roõ khoâng bò toái taêm, boán goùc phoøng thaát ñuïc xuyeân ñaù laøm theàm 
caáp ñeå ñi leân, nôi ñoù, ngöôøi ñôøi nay thaân hình nhoû coù theå men theo theàm 
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caáp maø leân thaúng ñöïôc moät caúng chaân ngöôøi xöa nôi daãm ñaïp, nhaân ñoù 
maø goïi teân chuøa ñoù laø chuøa Ba La Vieät. Ba La Vieät laø tieáng Thieân Truùc, 
Trung Hoa dòch nghóa laø chim Caùp (Boà Caâu). Trong chuøa ñoù thöôøng coù 
nhöõng vò La - Haùn ôû. Xöù ñoù ñaát ñoài hoang vaéng khoâng daân chuùng ôû. 
Caùch nuùi raát xa môùi coù thoân xoùm, ngöôøi trong thoân xoùm aáy ñeàu laø ngöôøi 
Taø Kieán khoâng bieát Phaät phaùp. Caùc haøng Sa-moân, Baø-la-moân vaø caùc 
xò Dò hoïc. Daân chuùng nöôùc ñoù thöôøng thaáy coù ngöôøi bay laïi vaøo trong 
chuøa aáy. Baáy giôø coù caùc Ñaïo nhaân ôû nöôùc khaùc muoán laïi ñeå baùi chuøa 
ñoù, ngöôøi daân trong thoân xoùm aáy baûo raèng: “Sao caøc OÂng chaúng bay laïi 
ö? Chuùng toâi thaáy caùc Ñaïo nhaân ôû ñaây ñeàu bay ra vaøo.” Ñaïo nhaân beøn 
phöong tieän ñaùp: “Vì loâng caùnh chöa thaønh neân chöa bay ñöôïc.” ÔÛ nöôùc 
Daït Thaån, ñöôøng xaù hieåm trôû khoù khaên, maø bieát nôi muoán sang caàn phaûi 
mang tieàn ñuùt loùt vua nöôùc ñoù. Veà sau vua nöôùc ñoù môùi sai ngöôøi laàn 
löôïc chæ baøy con ñöôøng taét. Ngaøi (Phaùp Hieån) troïn khoâng sang ñöôïc nôi 
ñoù, chæ nghe ngöôøi ôû xöù ñoù noùi neân trình baøy laïi nhö vaäy.

Töø nöôùc Ba La Naïi theo höôùng ñoâng ñi trôû laïi aáp Ba Lieân Phaát, 
Ngaøi (Phaùp Hieån) voán muoán ñi tìm caàu giôùi luaät, maø caùc nöôùc thuoäc baéc 
Thieân Truùc, caùc ñôøi sö töû chæ truyeàn mieäng, khoâng coù vaên baûn ghi taû. Do 
ñoù Ngaøi phaûi xa giaãm traõi ñeán trung Thieân Truùc (trung taâm AÁn Ñoä), vaøo 
nôi moät ngoâi Taêng-giaø Lam Ñaïi Thöøa môùi coù ñöôïc moät boä luaät töùc Boä 
luaät Ma-ha Taêng Kyø. Khi Ñöùc Phaät coøn taïi theá, ñaïi chuùng haønh trì Boä 
luaät aáy tröôùc tieân, baûn luaät ñoù ñöôïc truyeàn taïi tinh xaù Kyø Hoaøn. Ngoaøi 
ra möôøi taùm boä luaät moãi moãi ñeàu coù thaày troø, phaàn lôùn keát quy chaúng 
khaùc, nhöng caùc phaàn nhoû coù söï chaúng ñoàng, hoaëc söû duïng môû bít chæ 
boä ñoù laø hôn caû, laù Quaûng thuyeát ñaày ñuû caû thaûy. Ngaøi laïi gaëp ñöôïc moät 
boä luaät sao coù ñeán baûy ngaøn keä tuïng, töùc laø boä luaät cuùng chuùng Taêng ôû 
ñaát Taàn (Trung Hoa) hieän haønh trì, nhöng cuõng ñeàu qua caùc ñôøi sö sö 
truyeàn mieäng trao truyeàn laãn nhau khoâng ghi cheùp baèng vaên töï. Laïi ôû 
trong chuùng ñoù coù ñöôïc Boä Taïp A-tyø-ñaøm Taâm coù saùu ngaøn keä tuïng, 
laïi coù ñöôïc moät boä kinh coù ñeán hai ngaøn naêm traêm keä tuïng, laïi coù ñöôïc 
moät quyeån kinh phöông ñaúng Baùt Nieát Baøn coù ñeán naêm ngaøn keä tuïng. 
Laïi coù ñöôïc Ma-ha taêng Kyø A-tyø Ñaùm, neân Ngaøi (Phaùp Hieån) döøng ôû 
laïi ñoù suoát ba naêm, hoïc phaïm thö phaïm ngöõ, ghi taû luaät. Sa-moân Ñaïo 
Chænh khi ñaõ ñeán Trung Thieân Truùc, thaáy pheùp taéc cuûa haøng Sa-moân, 
oai nghi cuûa chuùng Taêng moãi moãi söï ñeàu raát ñaùng öa thích, môùi nghó 
nhôû töï than “ôû ñaát Taàn (Trung Hoa) laø xöù bieân ñòa, chuùng Taêng khieám 
khuyeát giôùi luaät.” Vaø phaùt leà theà nguyeän: “Töø nay trôû ñi cho ñeán ngaøy 
thaønh töïu quaû Phaät, nguyeän chaúng sinh ôû xöù bieân ñòa.” Neân beøn döøng 
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ôû taïi Trung Thieân Truùc, chaúng trôû veà. Coøn baûn taâm Ngaøi (Phaùp Hieån) 
muoán khieán giôùi luaät löu truyeàn roäng raõi ôû Trung Hoa, neân ñaønh moät 
mình moät boùng trôû veà.

Doïc theo höôùng ñoâng soâng Haèng ñi xuoáng möôøi taùm do dieân, beân 
bôø phía nam soâng Haèng coù moät nöôùc lôùn teân laø Chieâm Ba, trong nöôùc ñoù 
coù tinh xaù nôi Ñöùc Phaät kinh haønh vaø boán nôi Ñöùc Phaät toaï Thieàn thaûy 
ñieàu xaây döïng Thaùp vaø coù chuùng Taêng hieän ôû taïi ñoù. Töø ñoù theo höôùng 
ñoâng, ñi gaàn naêm möôi do dieân laø ñeán nöôùc Ma Leâ Ñeá töùc nôi cöûa bieån. 
Nöôùc ñoù coù hai möôi boán ngoâi Taêng giaø Lam, ñeàu coù chö Taêng ôû, Phaät 
phaùp cuõng raát höng thaïnh. Ngaøi (Phaùp Hieån) döøng ôû laïi ñoù hai naêm, ghi 
taû caùc boä kinh vaø hoïa Toân Töôïng. Töø ñoù, theo thuyeàn lôùn cuûa thöông 
buoân troâi noãi theo ñöôøng bieån, töø phía taây nam bôø bieån ngay ñeâm ñaàu 
tieân gaëp ñöôïc gioù ñoâng thoåi maïnh suoát möôøi boán ngaøy ñeâm beøn veà ñeán 
nöôùc sö töû. Ngöôøi ôû xöù ñoù noùi caùch xa khoaûng baûy traêm do dieân. Nöôùc 
ñoù voán taïi Chaâu Thöôïng, hai phía ñoâng taây daøi naêm möôi do dieân, hai 
phía nam baéc roäng ba möôi do dieân, ôû hai phía taû höûu caùc chaâu coù ñeán 
soá traêm, khoaûng caùch xa hoaëc möôøi daëm, hai möôi daëm, hoaë ñeán hai 
traêm daëm taát caû ñeàu phuï thuoäc chaâu lôùn, löu xuaát laém nhieàu chaâu ngoïc 
quyù baùu, hoaëc coù caû ngoïc ma Ni. Ñòa vöùc ñoù roäng khoaûng möôøi daëm, 
vua sai baûo ngöôøi gìn giöõ, nhö coù ngöôøi nhaëc ñöôïc möôøi phaàn thì laáy 
laïi ba phaàn. Nöôùc ñoù voán khoâng coù ngöôøi daân, chæ coù Quyû Thaàn vaø 
Roàng ôû. Thöông nhaân ôû caùc nöôùc cuøng ñeán trao ñoåi mua baùn. Luùc trao 
ñoåi, Quyû thaàn chaúng töï hieän thaân, chæ ñöa ra vaät baùu vaø ñeà neâu giaù trò, 
thöông nhaân thì y cöù theo trò giaù maø mua laáy vaät. Do ñoù maø thöông nhaân 
qua laïi döøng ôû, neân ngöôøi ôû caùc nöôùc nghe xöù ñoù an laïc, thaûy ñeàu cuøng 
ñeán, töø ñoù trôû thaønh ñaát nöôùc lôùn. Taïi nöôùc ñoù khí tieát ñieàu hoøa khoâng 
coù ñoâng haï sai khaùc. Caây coû thöôøng töôi toát, ruoäng ñaát gieo roàng tuyø 
theo yù ngöôøi khoâng coù thôøi tieát. Xöa kia, Ñöùc Phaät ñeán nöôùc ñoù, muoán 
giaùo hoùa roàng aùc ñoäc, neân duøng söùc Thaàn tuùc, moät chaân ñaïp treân phía 
baéc Thaønh vua, moät chaân ñaïp treân ñaûnh nuùi. Hai veát daáu chaân ñoù caùch 
nhau khoaûng möôøi laêm daëm. Treân daáu veát ôû phía baéc Thaønh vua coù taïo 
döïng moät ngoâi Thaùp lôùn cao boán möôi tröôïng, duøng vaøng baïc ñeå trang 
nghieâm caùc vaät baùu hôïp thaønh. Beân caïnh Thaùp laïi xaây döïng moät ngoâi 
Taêng-giaø Lam ñeà teân laø Voâ Uyù. Taïi nuùi ñoù coù naêm ngaøn vò Taêng cuùng 
ôû. Coù xaây döïng moät ñieän Phaät, duøng caùc thöù vaøng baïc ñeå khaéc chaïm 
vaø trang söùc baèng caùc vaät baùu. Trong ñoù coù moät toân töôïng Phaät baèng 
ngoïc xanh cao ba tröôïng, khaép thaân toân töôïng thaûy ñeàu laø vaät baùu aùnh 
ngôøi oai töôùng nghieâm hieån, khoâng ngoân töø naøo coù theå noùi ghi heát ñöôïc. 
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Trong loøng baøn tay phaûi coù moät vieän Baûo Chaâu voâ giaù.
Vì ñaõ nhieàu naêm xa rôøi Trung Hoa, vaø nhöõng nôi giao tieáp ñeàu 

khaùc ñòa vöùc khaùc con ngöôøi, nuùi soâng caây coû khaép maét khoâng gì laø 
quen cuõ, laïi theâm nhöõng ngöôøi baïn ñoàng haønh laàn löôïc phaân chieát, hoaëc 
vò ôû laïi, hoaëc vò qua ñôøi, troâng nhìn caûnh vaät chæ coøn moät mình neân trong 
loøng Ngaøi (Phaùp Hieån) thöôøng buoàn thöông, boãng nhieân ôû beân caïnh toân 
töôïng ngoïc xanh aáy coù ngöôøi thöông buoân duøng cuoän luïa quyeân traéng 
cuùng döôøng, baát giaùc buøi nguøi leä traøo hoen my. vua tröôùc cuûa nöôùc ñoù 
sai söù ñi ñeán Trung Thieân Truùc chieát laáy moät caây con Boái Ña ñem veà 
troàng beân caïnh Ñieän Phaät cao khoaûng hai möôi tröôïng. Caây ñoù nghieâng 
veà phía ñoâng nam, vua sôï caây ngaõ ñoå neân duøng taùm - chín caây truï troøn 
ñeå choáng ñôõ caây, ôû choã caây truï choáng ñôõ beøn moïc xuyeân qua truï ñaâm 
xuoáng ñaát moät caùi reã lôùn khoaûng hai thöôùc. Caây truï choáng ñôõ tuy beøn 
trong bò xeù nöùc neû song vaãn coùn phía ngoaøi, moïi ngöôøi cuõng chaúng vaát 
boû ñi. Phía döôùi caây coù taïo döïng tinh xaù, trong ñoù coù moät toân töôïng Ñöùc 
Phaät ngoài, caùc haøng Ñaïo tuïc thaûy ñeàu kính ngöôõng khoâng chaùn meät.

Phía trong Thaønh laïi coù xaây döïng moät tinh xaù phuïng thôø coát raêng 
Ñöùc Phaät, ñeàu duøng baûy vaät baùu maø laøm neân, vua tònh tu phaïm haïnh, 
taâm taùnh daân chuùng trong Thaønh kính tin cuõng raát chí thieát. Nöôùc ñoù töø 
luùc laäp phaùp trôû laïi khoâng coù naïn ñoùi keùm tan toùc loaïn laïc, trong kho 
laåm cuûa chuùng Taêng coù laém nhieàu chaâu baùu ngoïc ma ni voâ giaù. Vua ñoù 
vaøo troâng xem trong kho cuûa chuùng Taêng, thaáy ngoïc ma ni lieàn khôûi 
taâm tham, muoán ñoaït laáy, ba ngaøy sau môùi toû ngoä, lieàn ñeán trong chuùng 
Taêng cuùi ñaàu ñaûnh leã chí thaønh saùm hoái taâm toäi tröôùc ñoù. Nhaân ñoù thöa 
baïch chuùng Taêng raèng: “Xin chuùng Taêng neân laäp cheá ñònh töø nay chôû 
veà sau chôù cho vua vaøo nôi nhaø kho troâng xem, caùc vò Tyû Kheo phaûi töø 
boán möôi tuoåi haï trôû veà sau môùi ñöôïc vaøo nhaø kho cuûa chuùng Taêng.” 
Trong Thaønh ñoù coù nhieàu cö só Tröôûng giaû, Taùt Baït thöông nhaân sinh 
soáng, nhaø cöûa raát traùng leä, ñöôøng saù ngoû ngaùch baèng phaúng. ÔÛ ngaõ tö 
ñöôøng lôùn ñeàu taïo döïng nhaø giaûng phaùp. Moãi thaùng nhöõng ngaøy moàng 
taùm, möôøi boán, raèm, thieát baøy toøa cao, caùc haøng Ñaïo tuïc boán chuùng Ñeä 
töû Phaät ñeàu nhoùm tuï nghe giaûng phaùp. Ngöôøi ôû nöôùc ñoù noùi coù khoaûng 
saùu vaïn vò Taêng, ñeàu coù chuùng thöïc. vua rieâng cuùng döôøng trong Thaønh 
khoaûng naêm saùu ngaøn vò. Chuùng Taêng caàn gì cöù trì Baùt vaøo Thaønh ñeå 
nhaän laáy tuyø Baùt chöùa ñöïng thaûy ñeàu ñaày ñuû maø trôû veà.

Moãi naêm, trong khoaûng thaùng ba thöôøng nghinh thænh coát raêng 
Ñöùc Phaät ra khoûi cuùng döôøng. Tröôùc luùc chöa nghinh thænh khoaûng möôøi 
ngaøy, vua trang söùc moät con voi lôùn, sai ngöôøi coù khaû naêng taøi gioûi noùi 
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naêng maëc y phuïc cuûa vua cöôõi treân mình con voi aáy ñaùnh troáng xöôùng 
raèng: “Boà-taùt suoát ba A Taêng kyø kieáp tu haønh khoâng tieác laän thaân maïng, 
ñem quoác thaønh vôï con, moùc maét cho ngöôøi, loùc thòt ñeå cöùu chuoäc chim 
Boà Caâu, caét ñaàu ñeå boá thí, neùm mình cho hoå ñoùi aên, chaúng tieác tuyû naõo, 
tu haønh caùc haïnh khoå nhö theá ñeàu vì chuùng sinh neân thaønh quaû Phaät. 
Truï theá moát boán möôi laêm naêm giaûng phaùp giaùo hoùa, khieán ngöôøi khoâng 
an ñöôïc an, ngöôøi khoâng ñöôïc hoùa ñoä trôû thaønh hoøa ñoä. Ñeán luùc chuùng 
sinh heát duyeân, Ñöùc Phaät muoán nhaäp Nieát Baøn. Töø khi Ñöùc Phaät nhaäp 
Nieát Baøn trôû laïi nay ñaõ traõi qua moät ngaøn chín möôi baûy naêm, maét saùng 
cuûa theá gian bò döùt maát, chuùng sinh buoàn khoå laâu daøi. Möôøi ngaøy sau 
coát raêng cuûa Ñöùc Phaät seõ nghinh ñoùn ñeán tinh xaù nuùi Voâ Uyù. Caùc haøng 
Ñaïo tuïc khaép trong nöôùc, ai muoán gieo troàng phöôùc ñöùc, moãi moãi neân 
töï söõa sang ñöôøng saù, chænh trang cöûa neûo, thieát baøy caùc thöù höông hoa 
ñeå cuùng döôøng.” Xöôùng rao lôøi aáy roài, caëp theo hai beân ñöôøng ñi, vua 
sai baûo laøm naêm traêm thaân hình Boà-taùt töø tröôùc trôû veà bieåu hieän caùc thöù. 
Hoaëc laøm thaân hình Thaùi Töû Tu Ñaïi Noa, hoaëc laøm thaân hình dieäm bieán, 
hoaëc laøm thaân hình vua chuùa, hoaëc laøm thaân hình nai ngöïa… caùc hình 
töôïng nhö theá ñeàu ñöôïc hoïa veõ nghieâm söùc, töôùng traïng nhö ngöôøi soáng. 
Sau ñoù, môùi nghinh thænh coát raêng cuûa Ñöùc Phaät ra theo giöõa ñöôøng maø 
ñi. Men theo doïc ñöôøng cuùng döôøng ñeán treân Phaät ñöôøng ôû tinh xaù Voâ 
Uyù. Caùc haøng Ñaïo tuïc nhoùm tuï ñoát höông chong ñeøn laøm moïi Phaät söï 
maát ñem ngaøy khoâng ngöng döùt, traõi qua ba thaùng môùi nghinh thænh coát 
raêng cuûa Ñöùc Phaät vaøo laïi tinh xaù trong Thaønh. Nôi tinh xaù trong Thaønh 
ñeán ngaøy trai thì môû cöûa kính leã ñuùng nhö Phaùp.

Töø tinh xaù Voâ Uyù höôùng ñoâng ñi khoaûng boán möôi daëm coù moät 
quaû nuùi, trong nuùi ñoù coù moät ngoâi tinh xaù teân laø Chi (Baït) Ñeà, coù khoaûng 
hai ngaøn vò Taêng cuøng ôû. Trong chuùng Taêng coø moät vò Sa-moân Ñaïi ñöùc 
teân laø Ñaït Ma Cuø Ñeà, daân chuùng trong nöôùc thaûy ñeàu kính ngöôõng. Ngaøi 
Ñaït Ma Cuø Ñeà ôû reong thaïch thaát suoát boán möôi naêm, thöôøng haønh töø 
taâm, hoùa caûm caùc loaøi raén chuoät, khieán cuøng chung soáng moät nhaø maø 
chaúng heà toån haïi nhau. Caùch Thaønh khoaûng baûy daëm ñi veà höôùng nam 
coù moät tinh xaù teân laø Ma-ha Tyø Khaû La, coù ba ngaøn vò Taêng cuøng soáng 
ôû ñoù, coù moät vò Sa-moân cao ñöùc, giôùi haïnh raát thanh khieát, daân chuùng 
trong nöôùc ñeàu nghi Ngaøi ñaõ chöùng quaû A-la-haùn. Ñeán luùc saép thò tòch, 
vua nöôùc ñoù ñeán haàu thaêm, y cöù theo phaùp nhoùm taäp chö Taêng maø hoûi 
ngaøi: “Tyø-kheo ñaõ ñaéc Ñaïo quaû ö?” Ngaøi beøn nhö thaät maø ñaùp: “Thaät 
ñaõ ñaéc quaû A-la-haùn.” Theá roài sau khi thò tòch, vua beøn caên cöù theo kinh 
luaät ñuùng nhö phaùp maø an taùng La Haùn, neân caùch phía ñoâng tinh xaù 
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khoaûng boán naêm daëm nhoùm chaát caây cuûi lôùn toát roäng thoaùng khoaûng 
hôn ba tröôïng, cao cuõng gaàn vaäy. Phaùi treân chaát caùc thöù goã höông traàm 
Thuûy Chieân Ñaøn, boán phía ñeàu laøm nhö theàm caáp, phía treân laïi traõi 
boâng tô traéng môùi saïch, bao boïc chung quanh, laøm chieác kieäu lôùn saøng 
kieäu töïa nhö xe meàm maïi chæ khoâng coù caùc thöù caù roàng. Ñeán luùc Traø-
tyø, vua cuøng boán chuùng nhaân daân trong nöôùc ñeàu nhoùm taäp duøng caùc 
thöù höông hoa ñeå cuùng döôøng, töø nôi kieäu ra ñeán choã Thaùp moä, vua töï 
tay cuùng döôøng höông hoa, cuùng döôøng xong,ñaët kieäu leân treân saøng cuûi 
duøng daàu toâ röôùi chung quanh, sau ñoù môùi chaâm löûa. Luùc löûa chaùy röïc, 
moïi ngöôøi vôùi taâm thaønh kính moãi töï coûi boû caùc thöù y phuïc quyù giaù vaø 
vuõ nghi taùn loïng töø xa neùm vaøo trong löûa ñeå hoã trôï Traø-tyø. Traø-tyø xong, 
thaân nhaët laáy di coát, taïo döïng Thaùp ñeå cuùng döôøng.

Ngaøi (Phaùp Hieån) ñeán nöôùc ñoù thì vò La Haùn aáy khoâng coøn taïi 
theá, chæ thaáy tang leã an taùng, khi ñoù vua raát suøng tín Phaät Phaùp, muoán vì 
chuùng Taêng maø taïo döïng tinh xaù môùi, tröôùc tieân thieát Ñaïi trai hoäi, cuùng 
döôøng chö Taêng thoï trai xong, môùi choïn moät caëp traâu boø beùo toá khoeû 
maïnh nhaát, ñem caùc thöù vaøng baïc vaät baùu trang söùc treân söøng, laøm löôõi 
caøy baèng vaøng toát ñeïp, vua töï caøy xôùi khai khaån khuoân vieân boán phía 
thaønh quaùch, sau ñoù môùi caét caáp ruoäng vöôøn cho hoä daân, duøng quyeån 
saét ñeå ghi cheùp ñoù. Töø ñoù trôû veà sau, ñôøi ñôøi noái tieáp khoâng ai daùm caûi 
ñoåi.

Khi ôû taïi nöôùc ñoù, Ngaøi (Phaùp Hieån) nghe Ñaïo nhaân ngöôøi Thieân 
Truùc ngoài treân toøa cao ñoïc tuïng lôøi kinh raèng: “Bình Baùt cuûa Ñöùc Phaät 
voán ôû Tyø Xaù Ly, nau hieän ôû taïi Kieàn Ñaø Veä, cuoái cuøng qua maáy traêm 
naêm (Luùc ngaøi nghe ñoïc tuïng coù ñònh roõ soá naêm, nhöng nay ñaõ queân 
maát), roài seõ ñeán phía taây ôû nöôùc Nguyeät Chi, traõi qua maáy traêm naêm 
roài seõ ñeán nöôùc Vu Ñieàn, traõi qua maáy traêm naêm roài seõ ñeán nöôùc Quaät 
Tyø, traõi qua maáy traêm naêm roài seõ ñeán nöôùc Sö Töû, traõi qua maáy traêm 
naêm roài seõ ñeán nöôùc Trung Hoa, traõi qua maáy traêm naêm roài seõ trôû veà 
laïi Thieân Truùc, vaø seõ leân cung trôøi Ñaâu-suaát. Ñöùc Boà-taùt Di Laëc troâng 
thaáy maø taùn thaùn raèng: “Bình Baùt cuûa ñöùc Theá Toân Thích-ca vaên ñeán.” 
Vaø beøn cuøng caùc trôøi cuùng döôøng höông hoa suoát baûy ngaøy, qua sau baûy 
ngaøy, Bình Baùt trôû laïi Dieâm Boà-ñeà, Vua roàng ôû bieån nghinh thænh vaøo 
cung roàng. Ñeán luùc Di Laëc saép thaønh Ñaïo, Bình Baùt trôû laïi phaân laøm 
boán vaø trôû laïi treân nuùi AÙt Na. Sau khi ñöùc Di Laëc ñaõ thaønh Ñaïo, boán 
vò Thieân Vöông laïi nghó nhôù Ñöùc Phaät nhö Phaät phaùp xöa tröôùc. Ngaøn 
khi Phaät phaùp trong thôøi hieàn kieáp cuøng söû duïng moät Bình Baùt aáy. Khi 
Bình Baùt aáy nghinh thænh ñi roài thì Phaät phaùp daàn giaûm dieät. Sau khi 
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Phaät phaùp giaûm dieät, thoï maïng con ngöôøi daàn ngaén laïi, cho ñeán tuoåi thoï 
chæ coøn naêm naêm. Luùc tuoåi thoï coù naêm naêm, luùa thoùc toâ laïc ñeàu bieán 
dieät, daân chuùng raát aùc ñoäc, caàm naém caây coû thì bieán thaønh dao gaäy cuøng 
laøm thöông haïi nhau. Trong ñoù, nhöõng ngöôøi coù phöôùc troán laùnh vaøo ôû 
trong nuùi, nhöõng ngöôøi aùc ñoäc gieát haïi nhau gaàn heát roài, beøn lui tôùi qua 
laïi vôùi nhau, cuøng noùi vôùi nhau raèng: “Ngöôøi xöa tuoåi thoï raát daøi, chæ vì 
quaù aùc neân laøm ñieàu phi phaùp, neân tuoåi thoï cuûa chuùng ta daàn ngaén laïi 
nhö vaäy cho ñeán chæ coøn soáng ñöôïc naêm naêm. Ngaøy nay chuùng ta phaûi 
cuøng nhau laøm moïi vieäc laønh, khôûi taân töø bi, tu haønh nhaân nghóa.” nhö 
vaäy roài moãi ngöôøi töï tu taïo moïi vieäc nhaân nghóa, tuoåi thoï chuyeån daàn 
gaáp boäi, laán ñeán taùm vaïn naêm. Luùc Ñöùc Phaät Di Laëc ra ñôøi, laàn chuyeån 
phaùp luaân ñaàu tieân laø hoùa ñoä nhöõng Ñeä Töû soáng trong Di Phaùp cuûa Ñöùc 
Phaät Thích-ca, nhöõng ngöôøi xuaát gia, vaø ngöôøi thoï trì tam quy ngaõ giôùi, 
thoï phaùp baùt quan trai, cuùng döôøng Tam baûo… laàn chuyeån phaùp luaân thöù 
hai thöù ba laø hoùa ñoä nhöõng ngöôøi coù duyeân. Baáy giôø, Ngaøi (Phaùp Hieån) 
muoán ghi taû kinh aáy, nhöng Ñaïo nhaân ñoù baûo: “Kinh ñoù khoâng coù baûn 
vaên, chæ töø taâm mieäng toâi ñoïc tuïng vaäy.”

Ngaøi (Phaùp Hieån) döøng ôû laïi nôi ñoù hai naêm, laïi tìm caàu ñöôïc baûn 
luaät Taïng Di Sa Taéc, ñöôïc boä kinh Tröôøng A-haøm, Taïp A-haøm, ñöôïc 
moät boä Taïp Taïng, nhöõng kinh luaät ñoù taïi Trung Hoa khoâng coù. Ñöôïc caùc 
phaïm baûn aáy roài beøn chuyeân chôû treân thuyeàn lôùn cuûa thöông buoân coù 
hôn hai traêm ngöôøi, phía sau buoäc keøm theo moät thuyeàn nhoû, luùc thuyeàn 
ra giöõa bieån gaëp phaûi gian nguy hieåm trôû, thuyeàn lôùn bò hö hoaïi, coù ñöôïc 
tin laønh gioù ñoâng haï daàn. Ba ngaøy sau boãng gaëp phaûi gioù lôùn, nöôùc traøn 
vaøo ñaày thuyeàn, caùc thöông nhaân muoán sang thuyeàn nhoû. Ngöôøi treân 
thuyeàn nhoû sôï ngöôøi sang laém nhieàu, lieàn caét ñöùt daây lôùn. Caùc thöông 
nhaân khieáp sôï vì maïng soáng chæ coøn trong phuùt choác, lo thuyeàn nöôùc 
traøn vaøo ñaày, neân laáy nhöõng vaät cuûa caûi thoâ naëng neùm xuoáng bieån. Ngaøi 
Phaùp Hieån cuõng neùm vaát caùc vaät quaân trì, boàn taém vaø nhöõng vaät khaùc 
vaøo bieån, chæ lo sôï thöông nhaân vaát boû kinh töông. Neân ngaøi chuyeân chuû 
nhaát taâm xöng nieäm Boà-taùt Quan Theá AÂm vaø quy maïng chuùng Taêng ôû 
Trung Hoa, nghó noùi thaàm raèng: “Toâi ñi xa tìm caàu kinh phaùp, nguyeän 
nhôø oai thaàn, trôû veà ñöôïc ñeán nôi choán.” Gioù lôùn cöù doàn daäp nhö theá 
suoát möôøi ba ngaøy ñeâm beøn taáp ñeán beân bôø khu ñaûo nhoû. Sau khi thuûy 
trieàu ruùt caïn, troâng nhìn khaép chung quanh thuyeàn neân vaù ñaép hoaøn bi 
laïi. Töø ñoù laïi tieáp tuïc ñi. Trong bieån coù nhieàu giaëc cöôùp baét, neáu gaëp 
aéc chaúng an toaøn. Giöõa bieån lôùn caøng meânh moâng khoâng bôø beán neân 
chaúng theå nhaän bieát, ôû hai phía ñoâng taây chæ nhìn maët trôøi maët traêng vaø 
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caùc ngoâi sao maø ñi tôùi, neáu gaëp luùc möa raâm thì bò gioù luùa ñi cuõng khoâng 
chuaån cöù. Ñang luùc ñeâm toái chæ soùng lôùn voå ñaäp loaùng thoaùng nhö aùnh 
löûa, gaëp phaûi caùc loaøi Thuûy toäc nhö ngoan Ñaø quaùi laï. Caùc thöông nhaân 
hoaûng hoát lo sôï chaúng bieát ñi höôùng naøo, bieån saâu khoâng ñaùy, laïi khoâng 
choã ñaù döøng truù, ñeán luùc trôøi saùng môùi nhaän bieát ñöôïc höôùng ñoâng taây, 
trôû laïi theo höôùng chaùnh maø ñi, neáu gaëp phaûi ñaù ngaàm thì khoâng coøn 
ñöôøng soáng. Nhö vaäy traõi suoát chín möôi ngaøy môùi ñeán ñöôïc moät nöôùc 
teân laø Da Baø Ñeà. ÔÛ nöôùc ñoù coù haøng ngoaïi Ñaïo Baø-la-moân raát höng 
thaïnh, Phaät phaùp chaúng coù ñuû traêm nhaø.

Döøng ôû laïi nôi nöôùc ñoù naêm thaùng, Ngaøi (Phaùp Hieån) laïi theo 
thuyeàn lôùn cuûa thöông nhaân khaùc ñeå ñi, treân thuyeàn coù hôn hai traêm 
ngöôøi, löông thöïc mang theo aên duøng trong voøng naêm möôi ngaøy, phaùt 
xuaát töø ngaøy möôøi saùu thaùng boán, Ngaøi an cö taïi treân thuyeàn ñoù, theo 
höôùng ñoâng baéc ñeå ñi veà Quaûng Chaâu. Traõi qua hôn moät thaùng trôøi, coù 
hai laàn gaëp phaûi gioù döõ möa baõo, caùc khaùch thöông buoân baùn ñeàu khieáp 
sôï, khi aáy Ngaøi (Phaùp Hieån) cuõng chæ nhaát taâm xöng nieäm Boà-taùt Quan 
Theá AÂm vaø caàu nguyeän chuùng Taêng ôû Trung Hoa, mong nhôø oai thaàn 
gia hoä. Khi ñaõ ñeán luùc trôøi saùng, caùc Baø-la-moân cuøng baøn vôùi nhau raèng: 
“Bôûi vì chôû theo caùc vò Sa-moân naøy neân khieán chuùng ta khoâng tieän lôïi, 
gaëp phaûi khoå naïn naøy. Nay neân thaû vò Tyø-kheo laïi beân caïnh Ñaûo bieån. 
Khoâng leõ chæ vì moät ngöôøi maø khieán chuùng ta phaûi chòu nguy hieåm.” 
Ngaøi (Phaùp Hieån) nhôø coù ñöôïc moät Ñaøn Vieät nhôø noùi vôùi caùc Baø-la-moân 
raèng: “Caùc oâng neáu thaû vò Tyø-kheo naøy ôû laïi thì cuõng neân thaû Toâi ôû laïi, 
khoâng nhö vaäy thì haõy gieát cheát Toâi ñi.Neáu Caùc oâng thaû boû vò Tyø-kheo 
naøy ôû laïi, veà ñeán ñaát Haùn (Trung Hoa), Toâi seõ taâu trình vôùi vua vieäc Caùc 
oâng laøm. vua ôû ñaát Haùn cuõng raát kính tin Tam baûo suøng troïng Tyø-kheo 
Taêng.” Caùc thöông nhaân beøn do döï chaúng tieän thaû boû ngaøi xuoáng. Baáy 
giôø trôøi traõi qua nhieàu ngaøy saåm toái, thaày töôùng troâng nhìn bieàn caû nhaän 
ñoaùn sai laàm, beøn traõi qua hôn baûy möôi ngaøy, löông thöïc nöôùc töông 
muoán heát, neân laáy nöôùc muoái bieån laøm thöùc aên, phaân chia nöôùc ngoït cho 
moãi ngöôøi ñöôïc hai thaêng, beân khieán muoán heát. Caùc thöông nhaân cuøng 
noùi vôùi nhau: “Bình thöôøng ñi chæ naêm möôi ngaøy laø ñeán Quaûng Chaâu, 
nay ñaõ traõi qua kyø haïn nhieàu ngaøy cuõng khoâng ñeán ö?” Lieàn theo höôùng 
ñoâng baéc ñeå tìm kieám bôø beán, traõi qua möôøi hai ngaøy ñeâm beøn ñeán bôø 
phía nam Lao Sôn thuoäc ranh giôùi Quaän Tröôøng Quaûng, beøn coù ñöôïc rau 
nöôùc toát laønh, chæ vì traõi qua hieåm naïn lo sôï quaù nhieàu ngaøy, boãng nhieân 
ñeán ñöôïc nôi bôø ñoù, chæ thaáy rau leâ rau hoaéc y nhieân bieát ñoù laø thuoäc 
ñaát Haùn (Trung Hoa) nhöng chöa troâng thaáy ngöôøi vaø haønh tích neân 
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chöù khoâng bieát laø taïi chaâu quaän naøo? Hoaëc coù ngöôøi baûo laø chöa ñeán 
Quaûng Chaâu, coù ngöôøi laïi baûo laø vöôït qua xa. Lieàn nöông thuyeàn nhoû 
ñi vaøo bôø tìm kieám ngöôøi vì muoán hoûi xöù ñoù laø ñaâu, gaëp ñöôïc hai ngöôøi 
thôï saên saép trôû veà, beøn baûo ngaøi phieân dòch tieáng maø hoûi Hoï. Ngaøi an 
uyû Hoï tröôùc roài chaäm raõi hoûi: “Caùc oâng laø ngöôøi ôû ñaâu?” Hai ngöôøi aáy 
ñaùp raèng: “Chuùng toâi laø Phaät töû.” Ngaøi laïi hoûi: “Caùc oâng vaøo nuùi ñeå tìm 
kieám gì?” Hai ngöôøi aáy lieàn ñaùp: “Saép ñeán ngaøy möôøi laêm thaùng baûy, 
chuùng Toâi muoán kieám saùp ñaøo cuùng döôøng Phaät.” Ngaøi laïi hoûi: “Ñaây 
laø nöôùc naøo?” Hai ngöôøi aáy ñaùp: “Ñaây laø ranh giôùi cuûa quaän Tröôøng 
Quaûng thuoäc Thanh Chaâu, ñang trong trieàu ñaïi nhaø Taán.” Caùc thöông 
nhaân nghe noùi theá roài raát vui möøng, lieàn xin cuûa caûi sai baûo ngöôøi ñöa 
sang quaän Tröôøng Quaûng. Thaùi thuù Lyù Nghi raát kính troïng Phaät phaùp, 
nghe coù vò Sa-moân mang kinh töôïng nöông theo thuyeàn troâi noái ñöôøng 
bieån maø ñeán, lieàn daãn ngöôøi ra taän bôø bieån ñeå nghinh ñoùn kinh töôïng, 
trôû veà ñeán quaän Trò, caùc thöông nhaân beøn trôû laïi Döông Chaâu ñeå ñeàn 
Thanh Chaâu. Maø thænh môøi Ngaøi döøng ôû laïi ñoù suoát moät muøa ñoâng muøa 
haï. Ñeán sau khi maõn Haï, vì caùch xa thaày baïn ñaõ laâu naêm neân Ngaøi 
muoán trôû veà Tröôøng An lieàn, chæ vì moïi söï mang theo coàng keành naëng 
nhoïc, neân beøn men theo phía nam xuoáng Thanh Ñoâ, ñeán choå Thieàn sö 
löu gôûi kinh luaät Taïng laïi.

Môùi ñaàu töø Tröôøng An, traõi qua saùu naêm, Ngaøi (Phaùp Hieån) môùi 
ñeán nöôùc Trung AÁn Ñoä, döøng ôû laïi ñoù saùu naêm. Ñeán luùc trôû veà, traõi qua 
ba naêm môùi ñeán Thanh Chaâu. Phaøm caùc xöù ñaët chaân ñeán gaàn ba möôi 
nöôùc. Töø phía taây Sa Haø ñeán taän Thieân Truùc, chuùng Taêng oai nghi phaùp 
hoùa raát toát laønh, chöa theå trình baøy roõ raøng heát caû. Troän nghó chæ vì chö 
sö chöa ñöôïc nghe thaáy ñaày ñuû, vì vaäy chaúng ñoaùi hoaøi maïng soáng moûng 
manh theo bieån trong saïch maø trôû veà, traõi qua ñuû thöù gian nan, may nhôø 
oai linh cuûa Tam Toân, neân tuy gaëp hieåm nguy maø ñöôïc cöùu giuùp, neân 
duøng giaáy buùt ñeå ghi vieát laïi nhöõng nôi ñaõ traõi qua, muoán khieán caùc baäc 
Hieàn giaû cuøng ñoàng thaáy nghe. Luùc ñoù laø naêm Giaùp Daàn (naêm boán traêm 
möôøi boán) töùc naêm nghóa Hy thöù möôøi hai thôøi Ñoâng Taán ( ). Ngaøi ñaõ 
ñeán tuoåi möøng thoï.

Ñeán cuoái muøa Ha an cö, nghinh ñoùn ngaøi, caùc Ñaïo nhaân ñaõ ñeán 
döøng ôû laïi cuøng chung suoát trai hoäi muøa ñoâng, nhaân nhöõng luùc giaûng 
taäp raõnh roãi, laïi hoûi ñeán nhöõng gì trong chuyeán du lòch. Ngöôøi aáy cung 
kính vaâng thuaän, noùi lieàn y nhö thaät. Do ñoù tröôùc kia löôïc trình baøy, 
laïi khuyeân khieán ghi taû roõ raøng. Ngaøi laïi töï thuaät ñaày ñuû töø ñaàu ñeán 
cuoái. Vaø töï noùi raèng: “Troâng nhìn laïi kinh Phaät tìm caàu ñöôïc, baát chôït 
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tim rung ñoäng toaùt ñoå moà hoâi, bôûi vì giaãm traõi qua moïi thöù nguy hieåm, 
chaúng tieác hình haøi thaân maïng, do vì chæ coù coøn ñöôïc chuyeân söï ngu 
thaúng neân neùm maïng vaøo choå cheát ñeå ñaït ñöôïc öôùc mong trong muoân 
moät. Do ñoù maø caûm thaùn.” Ngöôøi aáy cho laø xöa nay hieám coù, töø khi 
Phaät phaùp löu truyeàn ñeán Trung Hoa, chöa coù ngöôøi naøo vì mong caàu 
giaùo phaùp maø queân thaân maïng nhö Ngaøi, sau ñoù môùi bieát thaät ñieàu caûm 
chaúng cuøng chaêng maø chaúng thoâng, ñieàu giuùp ñôõ cuûa chí nguyeän khoâng 
coâng nghieäp maø chaúng thaønh. Thaønh ñaït coâng nghieäp ñaâu chaúng do 
queân maát ñieàu troïng, trong ñieàu queân maát aáy ö?
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Translator’s Introduction

The Journey of the Eminent Monk Faxian, also known as A Record
of Buddhist Countries, is an account of the travels of Faxian, who
began his journey to India by land in 399 C.E. and returned to China
by sea in 414. As he mentions at the beginning of this work, Faxian’s
purpose was to acquire and bring back texts on the Buddhist monastic
rules and precepts (Vinaya) for Chinese monks. 

When Buddhism was first introduced to China, in the first century
C.E., missionaries from India and Central Asia brought texts consisting
of the fundamental teachings of the Buddha, but not those concerning
the monastic rules, the Vinaya. The monastic rules were considered
important only for those who had renounced secular life to become
monks and form an organized sangha (community of monks). But
there were not yet many monastics or would-be monastics in the early
stages of the propagation of Buddhism in China. Much later, during
the third century C.E., the Central Indian monk Dharmakåla intro-
duced the Vinaya to China. Dharmakåla came to Luo-yang in the
Jia-ping period (249–254), during the reign of Prince Qi of the Wei
dynasty (220–265). He was learned in both Mahayana and Hinayana
canonical works and Vinaya texts.

Though there were at the time some who had decided to lead a
religious life according to Buddhist teachings, they could hardly be
called bhik≈us (monks) in the strict sense of the term. These unor-
dained recluses shaved their hair to distinguish themselves from the
laity. But as they had not studied the Vinaya, which provided rules
for the monks’ daily activities and ordination ceremonies, and spelled
out how to form a legitimate sangha, they knew nothing of the proper
lifestyle of a bhik≈u. These renunciants asked Dharmakåla to translate
the Vinaya texts into Chinese. 
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Dharmakåla thought that the Vinaya-pi†aka, the entire corpus
of Vinaya texts, was too voluminous to be translated into Chinese,
and that other doctrinal texts, rather than Vinaya texts, should
be introduced first. So he translated only a short text, the
Mahåsåµghika-vinaya-h®daya. He also initiated the ceremony of
ordination for Chinese monks. This constituted the introduction
of the Vinaya to China. 

At about the same time in Loyang, from 254–256, Dharmak∆rti,
a monk from Parthia, translated the Dharmagupta-karman into
Chinese. The Bhik≈upråtimok≈a must have also been translated
into Chinese around this time as well, for an extant record indicates
that Sun Hao, the ruler of Wu (r. 264–280), wished to read the
Bhik≈upråtimok≈a but was not allowed to do so, as the text was
written exclusively for monks and was not for laypeople.

This, then, is the historical situation that inspired Faxian to
undertake a perilous journey to India in order to seek more Vinaya
texts. He departed from Chang-an in 399.

A few years later, on the seventeenth day of the tenth month
in 404, Pu√yatara, a monk from KaΩm∆ra (present-day Kashmir),
began the work of translating into Chinese a more complete Vinaya
text, the Sarvåstivåda-vinaya, in cooperation with the monk
Kumåraj∆va. But Pu√yatara died before completing the work, hav-
ing translated only about two-thirds of the text, and the work was
suspended. Dharmaruci, a monk from Kucha, who arrived in the
Chinese capital in 405, was asked to continue the translation with
Kumåraj∆va, who died in 409 (or 412, according to some sources).
The translation of this important text was begun while Faxian
was traveling in India. Had such a comprehensive Vinaya text
been available in Chinese a few years earlier, Faxian would prob-
ably not have risked his life to go to India.

In 410, BuddhayaΩas translated into Chinese the Dharma-
gupta-vinaya, in sixty fascicles. This Vinaya text was later studied
and followed by the majority of Chinese Buddhist monks. Faxian
also obtained the original Sanskrit version of this text in India.
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But, after returning to China, he did not translate the text, perhaps
because it had already been translated by BuddhayaΩas.

Faxian’s major contribution was his translation of the Mahå-
såµghika-vinaya, in forty fascicles. He completed this work around
418 with the help of Buddhabhadra, a native of Kapilavastu.
Around the same time, Buddhabhadra translated the Avataµsaka-
s¥tra at Jiankang (present-day Nanjing).

Faxian also brought back to China the Sanskrit text of the
Mah∆Ωåsaka-vinaya, but did not translate it. In 424, four years
after Faxian’s death, Buddhaj∆va, a monk from KaΩm∆ra, translated
this text into Chinese in an edition of thirty fascicles. 

Faxian appears to have been a man of iron will. At the age of
sixty-five he faced the hardships of travel and returned home an
old man of seventy-nine. He had only seven years remaining in
which to fulfill his ambition of propagating the Vinaya in China.
But he was able to bring back many Vinaya texts that were then
unknown in China, so his journey was a success. Furthermore, he
has given to posterity an account of his travels to India and to the
countries of Central Asia that describes not only the state of
Buddhism at the time, but also the cultures and customs of the
people he met during his fourteen years abroad.

Faxian had three elder brothers, all of whom died young. Fear-
ing that Faxian might su›er the same fate as his brothers, his
father sent him to a monastery to become a novice at the tender
age of three. His father believed that monastic life would ward o›
premature death. Faxian died a monk at the ripe old age of eighty-
six at Xin Monastery in Jinzhou, in the present-day province of
Hupei.

Several editions of this work have appeared in di›erent col-
lections of the Tripi†aka and separate editions have been published
by individuals. It is therefore inevitable that variant readings may
appear. Texts were hand-copied and it was very easy for scribes
to make mistakes. Because most Chinese characters are similar in
structure, they may be easily misread by a careless scribe. There
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are ambiguous sections in the text due to errors of transcription,
and readers of later generations must correct them through com-
parative studies and textual research. 

Some mistakes are obvious. For instance, at the beginning of
this work, Faxian is said to have started his journey “in the second
year of Hong-shi, the cyclical year of Ji-hai.” This is a self-contra-
dictory statement—the second year of Hong-shi falls in the cyclical
year of Geng-zi (400), not Ji-hai. If it were Ji-hai, then it would
have to have been the first year of Hong-shi (399). The Chinese
characters for “Ji-hai” are more complicated in structure and hence
less liable to be miswritten than the character for “one,” which is
simply a short horizontal stroke. A careless transcriber may add
another short horizontal stroke to it and create the character for
“two” (or second). Thus the character indicating the cyclical year
of Ji-hai is more likely to be correct than the simple character for
the number “two.” This is proved by collateral evidence provided
by other works, such as the Biographies of Eminent Monks compiled
by Huijiao of the Liang dynasty. The third fascicle of that work
relates that Faxian left Chang-an in the third year of the Long-
an period (397–401) of the Jin dynasty, which corresponds to 399
C.E.

In this translation, I followed the text contained in the Taishø
edition of the Tripi†aka, with a few exceptions where the context
required me to follow the readings given in the footnotes rather
than those in the text itself.

In the epilogue to his edition of the The Life of Faxian, Hu
Zhenheng, a scholar who flourished during the Wan-li period
(1573–1620) of the Ming dynasty (1368–1644), pointed out some
editorial inconsistencies in the text. Since they do not a›ect the
contents of this work as a whole, I will refrain from going into
detail about his remarks.
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The Journey of the Eminent Monk Faxian

While Faxian was living in Chang-an, he deplored the fact that
the Vinaya-pi†aka was incomplete. Thus, in the second year of
Hong-shi, the cyclical year of Ji-hai, he set out for India with his
intimate friends Huijing, Daozheng, Huiying, and Huiwei to seek
Vinaya texts.

Beginning the journey in Chang-an, they crossed the Long
Mountains and reached the country governed by Qifu Quiangui.
There they spent the summer in retreat. After the summer retreat,
they proceeded to the country ruled by the Tufa Rutan and crossed
the Yang-lou Mountains before reaching the garrison town of
Zhang-ye, which was then in great turmoil. The roads were impass-
able. Out of hospitality, the Prince of Zhang-ye invited them to
stay and acted as their supporter. Thus they met [the monks]
Zhiyan, Huijian, Sengshao, Baoyun, and Sengjing. Pleased to learn
that they were all traveling for the same purpose, the monks stayed
together to observe the summer retreat.

When the summer retreat was over, they proceeded to Dun-
huang, where there was a fortified region about eighty li from east
to west and forty li from south to north. They stayed there for over
a month, then Faxian and his group, five persons in all, parted
from Baoyun and the others and resumed the journey with a mes-
senger. Li Hao, the governor of Dun-huang, provided them with
the necessities required to sustain life when crossing the desert.
In the desert there were many evil spirits and frequent hot winds.
Those who encountered them all died; none could hope to escape
with a whole skin. Not a bird flew above, nor any beast roamed
below. As far as the eye could see, there was no road anywhere on
which to cross the desert. Only the skeletons of dead persons served
as road markers.

After traveling for seventeen days, covering a distance of
about fifteen hundred li, the group reached the country of Shan-
shan. It was a rugged and barren land. The laypeople dressed in
roughly the same manner as the Han people, except that their
garments were made of felt or coarse cloth. The ruling prince pro-
fessed the Dharma, and there were about four thousand monks,
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all belonging to the Hinayana school. All the laypeople and monks
of the various countries practiced the Dharma of India, some of
them more strictly and some less so. From here westward, all the
countries [of Central Asia] were similar in that while the indigenous
languages di›ered from country to country, all the monks studied
the old Indian texts and languages.

Having stayed there for one month, the group then continued
their journey to the northwest. After fifteen days, they reached
the country of Agni. In this country there were also about four
thousand monks of the Hinayana school who observed the Dharma
in a perfect manner. Monks from China were not accepted as mem-
bers of the sangha. With the help of Fu Gongsun, a monk serving
in the refectory, Faxian stayed there for more than two months
and then rejoined Baoyun and the others.

The people of Agni lacked training in the rules of courtesy and
treated their guests inhospitably. So Zhiyan, Huijian, and Huiwei
returned to Gao-chang with the intention of procuring necessities
for the journey, while Faxian and his group proceeded directly
southwest with the supplies provided by Fu Gongsun. There 
were no inhabitants along the way and the journey was very
di›icult. The hardships they experienced were beyond human
understanding.

After one month and five days’ travel, they managed to reach
Khotan. In this rich and happy country the people lived in pros-
perity and believed and took delight in the Dharma. The monks
numbered in the tens of thousands and most of them studied Maha-
yana Buddhism. Adequate food was given to the community of
monks. The people of this country were as numerous as the stars
in the sky. Each house had a small stupa erected in front of the
door, the smallest ones being about twenty feet in height. There
were dwellings to provide lodgings and other requisites for guest
monks from the four quarters. 

The lord of the country lodged Faxian and his party in a
monastery called Gomati. It was a Mahayana establishment. Three
thousand monks partook of their meals together at the sound of

164

857b



The Journey of the Eminent Monk Faxian

a drum. When they entered the refectory, they behaved with sedate
propriety and took their seats in due order. All was quiet, and they
used their almsbowls without making any noise. When they wished
to refill their bowls, they were not allowed to call out, but would
simply wave their hands at the attendants.

Huijing, Daozheng, and Huida went on ahead to the country
of KhaΩa, while Faxian and the others, wishing to witness the
image-welcoming procession, remained behind for three months.

In this country, there were fourteen large monasteries, not
counting the smaller ones. Starting on the first day of the fourth
month, the streets of the city were swept clean and sprinkled with
water, and the lanes and roads were decorated. A large canopy
was stretched over the city gate, and everything was well adorned.
The king and his queen, along with their maidservants, were seated
under the canopy at the city gate. The king respected the monks
of Gomati Monastery who belonged to the Mahayana school, so
they were the first to parade their Buddha image in the procession. 

At a distance of three or four li from the city, a four-wheeled
cart over thirty feet high had been constructed in the shape of a
mobile shrine. It was beautifully adorned with the seven kinds of
precious stones, silk pennants, and canopies. Attended by two
bodhisattvas, the image stood in the middle of the cart, while a
retinue of celestial beings carved in gold and silver were suspended
in the air. 

When the image arrived at a point about a hundred paces from
the city gate, the king took o› his crown and changed into fresh
clothing. Going barefooted and holding flowers and incense in his
hands, he went out of the city to receive the image, with his atten-
dants following behind him. He saluted the image’s feet, scattered
flowers, and burned incense. When the image was entering the
city, the queen and her maidservants on the tower of the city gate
scattered various kinds of flowers, which rained down in profusion.
Such adornments and o›ered items were di›erent for each cart.
Each monastery was assigned one day to parade its images. The
procession started on the first day of the fourth month and ended

165



Lives of Great Monks and Nuns

on the fourteenth day. At the conclusion of the image procession,
the king and queen returned to their palace.

Seven or eight li to the west of the city, there was a monastery
called New Royal Monastery, which had been built eighty years
before. Its construction went on through the reigns of three kings.
A composite structure made of various kinds of precious substances,
the monastery was about two hundred fifty feet in height, decorated
with ornamental engravings and hollow carvings, and covered
with gold and silver foil. At the back of a stupa, there was a beau-
tiful and magnificent shrine hall for the Buddha’s image. All the
beams, pillars, doors, and windows of the shrine were adorned with
golden foil. Apart from this, there were monks’ living quarters,
which were also decorated in a manner splendid beyond description.
The costly jewels in the possession of the kings of the six countries
east of the Pamirs were mostly presented as o›erings to the monas-
teries and seldom used for personal adornment.

After the conclusion of the image procession in the fourth
month, Sengshao set out for KaΩm∆ra with a foreign monk. Faxian
and his group proceeded to the country of Kukyar and reached it
after a journey of twenty-five days. The king of this country was
energetically engaged in Buddhist learning. There were more than
a thousand monks, most of whom belonged to the Mahayana. Hav-
ing stayed here for fifteen days, the group traveled southward into
the Pamirs for four days and reached the country of Ladakh, where
they sojourned for the summer retreat. When the summer retreat
was over, they traveled through the mountains for twenty-five
days, reaching the country of KhaΩa, where they rejoined Huijing
and the others.

At that time, the king of KhaΩa was holding the pañcavår≈ika
(quinquennial assembly), to which large numbers of monks from
the four quarters were invited. At the assembly, the monks’ seats
were adorned and canopies were suspended in the air. Gold and
silver lotus flowers were placed at the back of their seats. Clean
mats were placed on the ground for the monks to sit on. 
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The king and his ministers made o›erings to the monks accord-
ing to Buddhist tradition for one, two, or three months, usually in
the spring. At the conclusion of the assembly, the king advised his
ministers to make o›erings to the monks for one, two, three, five,
or up to seven days. When all o›erings had been made, the king
himself fitted his own horses with saddles and bridles, and gave
them to high-ranking ministers of the country, bidding them to
ride them to o›er the monks various things, such as white felt,
gems, and other things the monks needed. The king and his min-
isters o›ered these things, having made their vows. These alms,
however, were later exchanged for other items the monks needed.

This country was mountainous and cold, and no grain but
wheat could be cultivated there. At the time the monks ended their
summer retreat, the mornings would often become frosty. Thus
the king usually asked them not to hold their summer retreat until
after the wheat had been harvested.

In this country there was a stone spittoon once used by the
Buddha. Its color was the same as the Buddha’s almsbowl. There
was also a tooth of the Buddha, for which the people of the country
erected a stupa. There were more than a thousand monks, all
belonging to the Hinayana. To the east of these mountains, the
garments of the laypeople were like those in China, except that
they were of felt and coarse cloth. The monks’ religious utensils
were so superior that is impossible to describe them in detail. This
country was in the middle of the Pamirs. From here onward the
plants, trees, and fruits were all di›erent, except that the bamboo,
pomegranate trees, and sugarcane were the same as in the land
of the Han people (China).

From here [Faxian and his party] proceeded westward to India.
After a month’s travel they crossed the Pamirs, where there was
snow in summer as well as in winter. There was a venomous dragon
which, if angered, would snort out noxious gas or cause rain, snow,
or sandstorms. Not one person out of ten thousand who encountered
this disaster escaped safely. Local people called this place the Snow
Mountains.
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After crossing the Pamirs, they reached India. On its borders
there was a small country called Darada, where there were also
many monks, all learning Hinayana Buddhism. Formerly there
was an arhat in this country who, by his supernatural power, led
a skillful artisan to the Tu≈ita Heaven to observe the height and
features of Maitreya Bodhisattva so that after returning to this
world the artisan could carve a wooden statue of the bodhisattva.
The artisan ascended to the [Tu≈ita Heaven] three times to observe
before he completed the statue. The statue was eighty feet in height
and eight feet wide at the pedestal, and it often emitted light on
festival days. The kings of di›erent countries vied with each other
in making o›erings to the statue. It is still standing there.

From here they traveled southwest along the mountain range
for fifteen days on a di›icult path that was full of obstacles. The
crags rose to a formidable height and there was nothing but pre-
cipitous rocks towering high in the mountains. One would feel
dizzy when looking down from above, and there was no foothold
for proceeding along the way. Below flowed a river called the Indus.
The ancients had hewn a stairway-like path out of the rocks that
had seven hundred steps. After climbing the stairway, the party
crossed the river by walking carefully over a rope suspension bridge.
The banks of the river were nearly eighty paces apart. According
to the archives about distant countries, even Zhang Qian and Gan
Ying did not get as far as this place.

The monks asked Faxian, “When was Buddhism introduced
to the East?”

He replied, “I have inquired of the people in the East, and they
all said that Buddhism was handed down by people of ancient
times. Since the raising of the image of Maitreya Bodhisattva,
Indian monks have crossed this river with sutras and Vinaya texts.
That image was set up about three hundred years after the
Buddha’s parinirvå√a, corresponding to the reign of King Ping of
the Zhou dynasty (1122–256 B.C.E.). With this in view, we may
say that the dissemination of the Great Religion dates from the
time of that image. If Maitreya Bodhisattva had not succeeded to
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the Dharma of ¸akyamuni Buddha, who else could have spread
the Triple Gem and enabled the people of the borderlands to under-
stand the Dharma? We may be sure that the commencement of
this mysterious event was not the work of men, and there must
be a reason for the dream of Emperor Ming of the Han dynasty”
(206 B.C.E.–220 C.E.).

After crossing the Indus River, the group reached the country
of Udyåna. This kingdom was located in Northern India, but all
the people spoke the language of Central India, which was known
as the Middle Kingdom. The laymen’s dress and food were also
the same as in the Middle Kingdom, and Buddhism flourished
there. The monks’ dwelling places were called saµghåråmas, and
there were altogether five hundred saµghåråmas, all belonging
to the Hinayana school. 

When a guest monk arrived, the resident monks would host
him for three days, after which he would be asked to find his own
lodgings. Tradition says that the Buddha came to Northern India
and it was this country that he visited. He left his footprints there,
and they may be long or short according to who looks at them. It
is still so today. The rock on which the Buddha aired his robe and
the place where he converted an evil dragon were also there. The
rock was fourteen feet high and about twenty feet wide, with one
flat side.

Huijing, Huida, and Daozheng continued their journey to the
country of Nagarahåra, where there was an image of the Buddha.
Faxian and his group stayed behind in Udyåna for the summer
retreat. After the summer retreat, they traveled south to the coun-
try of Suvastu, where Buddhism also flourished. This was the place
where Indra once transformed himself into a hawk and a dove to
test the Bodhisattva [¸åkyamuni], who cut o› a piece of his own
flesh to give the hawk in order to save the dove. After he had
attained enlightenment, the Buddha once came to this place with
his disciples in the course of his travels. The Buddha told the
[people of Suvastu], “This is the place where I once cut o› my flesh
to ransom a dove.” Thus the people of that country came to know
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about it. They built a stupa at the spot and adorned it with gold
and silver ornaments.

Proceeding eastward down from there for five days, they
reached the country of Gandhåra, which was once under the rule
of Dharmavivardhana, the son of King AΩoka. When the Buddha
was still a bodhisattva, he gave away his eyes as alms to others
in this country. There was also a huge stupa adorned with gold
and silver ornaments on this spot. Most of the people in this country
studied Hinayana teachings.

Seven days’ journey to the east, there was a country called
Tak≈aΩilå, meaning “decapitation.” When the Buddha was a bodhi-
sattva in a former life, he gave away his head as alms at this place;
hence the name. Going further east for two days, they came to the
place where the Buddha once gave his body to feed a starving
tigress. At both of these places large stupas had been raised and
adorned with various precious ornaments. The kings, ministers,
and people of di›erent countries vied with one another in making
o›erings. The practices of scattering flowers and lighting lamps
at the stupa never ceased. The people of that land called these two
stupas and the two mentioned earlier the Four Great Stupas.

Traveling south from Gandhåra for four days, the group came
to the country of Puru≈apura. Once, when the Buddha traveled to
this country with his disciples, he said to Ånanda, “After my nir-
vana, a king by the name of Kani≈ka will build a stupa at this
place.”

King Kani≈ka later appeared in the world. He once went on a
pleasure trip. Indra, intending to enlighten him, transformed him-
self into a shepherd boy who was making a stupa by the roadside.
The king asked him, “What are you doing?”

The boy replied, “I am making a Buddha stupa.”
The king remarked, “That is a very good deed.”
Then the king built a stupa more than four hundred feet high

right over the one made by the shepherd boy. He decorated it with
various kinds of precious ornaments. None of the stupas and tem-
ples [Faxian and the group] had seen on the way could compare

170



The Journey of the Eminent Monk Faxian

with this one in magnificence and grandeur. It was generally said
that this stupa was the most splendid in all of Jambudv∆pa. When
the construction of King Kani≈ka’s stupa had been completed, the
smaller one, which was about three feet high, emerged on the south
side of the larger one.

The Buddha’s almsbowl was kept in this country. The king of
Yuezhi dispatched a great force to attack the country in ancient
times, with the intention of acquiring the almsbowl. Having sub-
dued the country, the devout Buddhist king of Yuezhi made rich
o›erings because he wanted to take away the almsbowl. He pre-
sented o›erings to the Triple Gem, then caparisoned a huge ele-
phant and placed the bowl upon it. But the elephant crouched on
the ground and would not move forward. Then the king made a
four-wheeled cart that was hitched to eight elephants, and the
bowl was placed on it. But the cart could not move. The king real-
ized that it was not time for him to own the Buddha’s almsbowl.
With a sense of deep shame and remorse [at his deeds], he built a
stupa and a monastery on the spot, and guardians were stationed
there to make all kinds of o›erings.

There were about seven hundred monks there. They brought
out the bowl every day when it was nearly noon to receive the alms
o›ered by the laypeople. Then they partook of their midday meal.
In the evening they brought it out at the time of burning incense.
The vessel could contain about two pecks and was multicolored,
with black predominating. Its four layers were distinctly visible.
About a fifth of an inch thick, it has a brilliant luster. It could be
filled to the brim with a few flowers o›ered by a poor man, but a
rich man could never fill it even with a hundred, a thousand, or
ten thousand bushels of flowers.

Baoyun and Sengjing made o›erings to the Buddha’s almsbowl,
and then started on their return journey. Huijing, Huida, and
Daozheng went ahead to the country of Nagarahåra to make
o›erings to the Buddha’s image, tooth, and skull. Huijing fell ill,
so Daozheng stayed behind to attend to him, while Huida went
back to Puru≈apura alone to rejoin the others and he then returned
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to China with Baoyun and Sengjing. Huijing passed away at the
temple of the Buddha’s almsbowl. Thus Faxian traveled alone to
the temple of the Buddha’s skull.

Going west for sixteen yojanas, he reached the city of Hi∂∂a
on the border of Nagarahåra, where the temple of the Buddha’s
skull was. The whole temple was covered with golden foil and dec-
orated with the seven precious gems. Out of respect for the skull,
and hoping to safeguard it, the king had selected eight noblemen
of the country and asked each of them to hold a seal of the temple.
Early in the morning, the eight noblemen would gather, each to
inspect his own seal. Then they opened the door. After the door
was opened, they would wash their hands with scented water,
bring out the skull, and place it on a high platform outside the
temple. 

The skull was set on a circular stand made of the seven precious
gems, and covered with a lapis lazuli cup adorned with pearls and
gems. Its color was yellowish white, and it was four inches across
with a protuberant cranium. Every day when it was taken out,
the residents of the temple ascended a lofty tower to beat a large
drum, blow a conch, and strike cymbals. Upon hearing the sound,
the king went to the temple to o›er flowers and incense. Then he
and his attendants worshiped the skull in due order and left the
temple. The king entered the temple by the eastern gate and left
by the western gate. 

The king worshiped the skull with o›erings in this manner
every morning, and did not attend to state a›airs until he had
done so. The laymen and elders, too, made their o›erings before
attending to their household duties. The people did this every day,
never tiring of it. After all o›erings had been made, they returned
the skull to the temple and kept it in a stupa called Emancipation,
which was made of the seven kinds of jewels. The stupa was about
five feet high and it could be opened and closed. 

Every morning in front of the gate of the temple, vendors sold
flowers and incense. Worshipers purchased them to make o›erings.
The kings of various countries also constantly sent envoys to make
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o›erings. The site of this temple, about thirty paces square, never
trembled even during thunderstorms or earthquakes.

Proceeding northward for one yojana, Faxian reached the cap-
ital of Nagarahåra, where the Bodhisattva in one of his former
lives had purchased with silver coins five lotuses to o›er to the
Buddha D∆paµkara. In this city there was a stupa in which was
enshrined a tooth of the Buddha. The tooth was worshiped in the
same manner as the skull.

One yojana to the northeast of the city, Faxian came to a valley.
There a sta› once used by the Buddha was enshrined in a temple.
The sta› was made of red sandalwood, about sixteen or seventeen
feet long, and was kept in a wooden tube, which even a hundred
or a thousand men could not move.

At a place four days’ journey toward the west of the valley,
there was a saµghå†∆ robe of the Buddha, which was enshrined in
a temple. Whenever a drought occurred in this country, the people
would bring out the robe to worship it and make o›erings to it,
and then rain would come down in torrents.

Half a yojana south of the city of Nagarahåra, in a mountain
facing southwest, there was a grotto in which the Buddha had left
his image. Viewed from a distance of about ten paces, it looked
just like the Buddha’s true form with golden features issuing bril-
liant light. But the nearer one went to it, the less distinct it became.
It looked like a dim shade. The kings of various countries had sent
skillful artists to copy it, but none could succeed in doing so. It was
said by the people of that country that all the thousand Buddhas
had left their images [in this grotto].

About four hundred paces to the west of the image was a place
where the Buddha, when he was in this world, once shaved his
hair and pared his nails. With their own hands, the Buddha and
his disciples built a stupa that was seventy to eighty feet high.
The stupa was still standing there as a model for future stupas.
Beside it there was a monastery with over seven hundred monks
living in it. This monastery had as many as a thousand stupas that
were built in memory of various arhats and pratyekabuddhas.
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Faxian and two others stayed [at that place] for three months
during the winter, then headed south across the Lesser Snow Moun-
tains, which were covered with snow in summer as well as in winter.
While they were passing through the shaded northern side of the
mountains, a sudden icy blast swept down and made them shiver
in the bitter cold. Huijing could proceed no further. White foam
oozed from his mouth. He said to Faxian, “I am done for. You should
leave me now. Don’t perish with me.” Thereupon he passed away.

Faxian held him and cried out, “You have died without attain-
ing your goal. What can we do about it?”

Faxian gathered his strength to forge ahead and succeeded in
crossing the mountains to go south to the country of Lakki. [In
that place] there were nearly three thousand monks who studied
both the Mahayana and the Hinayana. Faxian stayed in this coun-
try for the summer retreat, then went south and reached the coun-
try of Vara√a after ten days’ travel. There were also about three
thousand monks there, all of whom belonged to the Hinayana
school.

Proceeding from [Vara√a] eastward for three days, he again
crossed the Indus River, where the land was flat on both banks.
Beyond the river was a country called Bhi∂a, where Buddhism
flourished and both the Mahayana and Hinayana teachings were
studied. 

On seeing a monk coming from China, the people were greatly
moved and remarked, “How is it that a man of the borderland could
have become a monk to practice the Way and come so far to seek
Buddhism?” They provided Faxian with all he needed and treated
him with courtesy.

In the course of traveling southeast for nearly eighty yojanas,
Faxian passed by a great number of monasteries inhabited by some
ten thousand monks. Having passed through these places, he came
to the country called Mathurå, where he again crossed the Yamunå
River. On both sides of the river were twenty monasteries with
about three thousand monks. Buddhism flourished there.
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All the kings of the Indian countries west of the desert were
devout believers in the Buddha-Dharma. When they o›ered alms
to the monks, they would take o› their crowns. Together with their
relatives and ministers, they would serve food to the monks with
their own hands. When the meal was over, they would spread a
carpet on the ground to sit on in front of an elder monk. In the
monks’ presence they dared not sit on couches. The manner in
which a king made o›erings during the Buddha’s lifetime has been
handed down to the present time.

The region to the south of this country was known as the Middle
Kingdom. There the climate was temperate, without frost or snow.
The people were well o› and happy; they were not placed under
household registration or o›icial restrictions. Those who tilled the
king’s land were asked only to pay land rent and were free to quit
or stay as they pleased. The kings ruled without recourse to capital
punishment. O›enders were only obliged to pay a penalty according
to the nature of the o›ense. Even those who plotted high treason
only had their right hands cut o› [as punishment]. 

The king’s guards and attendants received regular provisions
and compensation. All the people in this country refrained from
slaughtering living creatures, drinking intoxicants, and eating
onion and garlic, with the exception of the ca√∂ålas (outcastes),
who were considered “evil men” and were segregated from the oth-
ers. Whenever, they entered a town or a marketplace, they would
strike a piece of wood to identify themselves, so that other people
might know [they were coming] and avoid encountering them. In
this country no pigs and fowl were raised and no living creatures
were sold [at market]. There were no butchers or winesellers in
the markets. For trading the people used cowrie [shells] as money.
Meat was sold only by ca√∂åla fishermen and hunters.

After the Buddha’s parinirvå√a, the kings, elders, and lay
Buddhists constructed monasteries for monks and provided them
with fields, houses, gardens, husbandrymen, and farm cattle, all
of which were specified in title deeds inscribed on iron sheets. Those
iron sheets were handed down from king to king. As none had
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dared to nullify these deeds, they were still in force. The resident
monks were furnished with living quarters, beds and bedding, food,
drink, and garments; nothing was wanting or in short supply. Such
was the case everywhere. 

The monks always practiced virtuous deeds as their duty. They
recited scriptures or sat in meditation. When a guest monk arrived,
the resident monks would receive him cordially, carry his robes
and almsbowl for him, bring water for washing his feet and oil for
anointing them, and provide him with a non-mealtime beverage.
After [the guest had] rested briefly, they would inquire as to how
many years he had been a monk. Then, according to his seniority,
they arranged a room furnished with bedding and other things
for him. They did these things according to the Vinaya.

At the places where the monks dwelled, there were stupas
built in honor of ¸åriputra, Maudgalyåyana, or Ånanda, and stupas
in honor of the Abhidharma, the Vinaya, and the Sutras (the three
divisions of the Tripi†aka). One month after the summer retreat,
those families who wished to accumulate merit would collect alms
for the monks and distribute a collection for a special occasion. The
monks would meet in a great assembly to preach the Dharma.
When the preaching was over, various flowers and incense were
o›ered to the stupa of ¸åriputra. Lamps were kept burning
throughout the night. 

Actors were employed to reenact the story of ¸åriputra who,
when he was a brahman, had gone to seek permission from the
Buddha to become his disciple. The stories of Mahåmaudgalyåyana
and MahåkåΩyapa were also staged in the same way. Many nuns
made o›erings to the stupa of Ånanda, as he had asked the Buddha
to permit women to join the sangha. Many novices made o›erings
to the stupa of Råhula; Abhidharma teachers, to the stupa of Abhid-
harma; and Vinaya teachers, to that of the Vinaya. Each group
made o›erings once a year on its specific day. The Mahayana Bud-
dhists made o›erings to Prajñåpåramitå, MañjuΩr∆, and Aval-
okiteΩvara.
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At the conclusion of the summer retreat, when the monks added
one more year to their monastic age, the elders, lay Buddhists, brah-
mans, and others brought all kinds of robes and other things needed
by the monks and presented them as o›erings. The monks shared
these gifts among themselves. Since the Buddha’s nirvana, such
rules of conduct as those observed by the holy monks had been
handed down.

After [Faxian and his party] crossed the Indus River and
entered Southern India, they traveled forty or fifty thousand li to
the sea in the south. All the land was flat without large mountains
and valleys. It had only rivers and streams. 

At a distance of eighteen yojanas to the southeast, there was
a country called SåçkåΩya. This was the place where the Buddha
descended from the TråyastriµΩa Heaven after going up there to
preach the Dharma to his mother for three months. The Buddha
ascended to heaven by his spiritual power, without letting his dis-
ciples know about it. But after seven days he showed his miraculous
power of flight, and Aniruddha, with his power of clairvoyance,
saw the World-honored One from a great distance. He said to the
Venerable Maudgalyåyana, “Please go and salute the World-hon-
ored One.”

Maudgalyåyana went to worship the Buddha. He fell at his
feet and exchanged greetings with him. The Buddha said, “After
seven days, I shall descend to Jambudv∆pa.” Then Maudgalyåyana
returned to earth.

Now the great kings, ministers, and people of the eight coun-
tries (i.e., countries of the eight directions, everywhere) had not
seen the Buddha for a long time and were eager to see him. They
assembled in this country to wait for the World-honored One.

A nun named Utpalå thought, “Today all the kings and people
will meet the Buddha. But I am a woman. How can I see him first?”
Thereupon she transformed herself by supernatural power into a
holy cakravartin (universal monarch) to worship the Buddha before
all the others.
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When the Buddha descended from the TråyastrimΩa Heaven,
there appeared in the air three jewel-ladders. The Buddha walked
down the central one, which was made of the seven kinds of gems.
The heavenly king Brahmå also caused a while silver stairway to
appear at the right side, on which he attended the Buddha with
a white whisk in his hand. Indra created a purple golden stair on
the left side, on which he attended the Buddha with a canopy made
of the seven kinds of gems. Innumerable heavenly beings followed
the Buddha down to earth.

When the Buddha had come down, all three ladders, with the
exception of seven steps, sank into the ground. King AΩoka later
wished to learn the depth of those steps and commanded men to
dig in the ground. But they could not reach the base even though
they had dug down to the Yellow Spring, the deepest place in the
earth. Thus the king’s faith was strengthened and he had a temple
built over the steps. On the middle ladder, a sixteen-foot statue of
the standing Buddha was raised. Behind the temple a stone pillar
was planted. It was twenty cubits tall and had a lion carved on its
top. On the four sides of the pillar were engraved images of the
Buddha, as lustrous and transparent as glaze.

Once a heretical teacher came to contend with the monks for
the right to live there. When the monks were defeated in argument,
they swore in unison that if that place was really a dwelling for
monks, there should be a miracle to prove it. When these words
were spoken, the lion on top of the pillar roared aloud to prove it.
The heretic was frightened and withdrew in humiliation.

As the Buddha had received heavenly food for three months,
his body e›used a celestial fragrance unlike that of earthly men.
He bathed himself and at that spot people of a later time con-
structed a bath that was still standing there. A stupa was also
built at the place where the nun Utpalå first worshiped the Buddha.
In addition, stupas were built to enshrine the Buddha’s hair and
nails, which he had cut while he was living in this world, and to
mark the places where three former Buddhas and ¸åkyamu√i
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Buddha had engaged in sitting or walking meditation and the
places where there were images of various Buddhas. All these stu-
pas remained intact. Stupas were also built at the places where
Indra and Brahmå had descended with the Buddha.

At this place there were about a thousand monks and nuns
who shared the food provided by the public and studied both Maha-
yana and Hinayana teachings. At their dwelling places a white-
eared dragon served as their supporter. It brought about rich har-
vests and caused rain in the proper seasons, preserving the country
from all calamities and enabling the monks to live in peace. Being
grateful for its favor, the monks built a house for the dragon with
a seat in it, and also prepared sacrificial food for the dragon. Every
day three monks were selected to separately take meals into the
dragon’s house. At the end of each summer retreat, the dragon
assumed the form of a little serpent with white ears. Recognizing
it, the monks would put it in a copper vessel full of curd and carry
it in procession from the seat of the highest monk to that of the
lowest, as if to pay respects to it. After that [the serpent] would
disappear. It came out once every year.

This country was rich and fertile, and the people were pros-
perous and happy. People coming here from other countries were
looked after and provided with all they needed. 

Fifty yojanas north of this monastery, there was a temple called
Agnigocara, which was the name of an evil spirit. At the spot where
Buddha had converted the evil spirit, people of a later time built
a temple and o›ered it to an arhat. Once the arhat washed his
hands and spit some water on the ground, the traces of which were
still there and could always be seen in spite of constant sweeping.

There was another Buddha stupa at this place, which was
always swept clean by a good spirit, without the help of men. An
evil king said, “Since you can clean everything, I will station a
large number of soldiers here, who will pile up filth and excrement.
Will you be able to clear all that away?” The spirit then caused 
a gale and cleaned the place.
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At this place there were about a hundred small stupas. Even
if one tried to count the exact number of these stupas for a whole
day, one could not do it. Those who insisted on knowing the number
placed a man at each stupa and counted the men. But the number
of men was sometimes more and sometimes less, and it was impos-
sible to determine the exact number of stupas.

There was another monastery with six or seven hundred res-
ident monks. In this monastery there once was a place where a
pratyekabuddha took his meal and entered nirvana. The place is
the size of a cartwheel. There was grass growing all around but
not on that spot. Nor did any grass grow on the place where the
pratyekabuddha had aired his robes. The traces left by the stripes
of his robes were still there on the ground.

Having spent a summer retreat at the Dragon Temple, 
Faxian traveled southeast for seven yojanas to Kanyåkubja, a city
on the Ganges. It had two monasteries, both belonging to the Hina-
yana school. Six or seven li west of the city, on the northern bank
of the Ganges, was a place where the Buddha once preached the
Dharma to his disciples. Tradition says that he expounded the
teachings of impermanence, su›ering, and emptiness, and com-
pared the human body to a bubble or foam. A stupa was built at
the spot, and it was still there.

Crossing the Ganges and proceeding south for three yojanas,
Faxian came to a village called Hari. Here stupas were built at
places where the Buddha once preached the Dharma and engaged
in sitting and walking meditation.

Traveling ten yojanas toward the southeast, he arrived at the
great country of VaiΩåkha. On the east side of a road, outside the
southern gate of this city, there was a willow tree. After chewing
a piece of willow twig to clean his teeth, the Buddha inserted it into
the ground. There it grew into a tree exactly seven feet high, neither
increasing nor decreasing in size. Out of jealousy, heretical brah-
mans often chopped down the tree, or pulled it out and threw it
away. But each time another tree grew up at the same place as
before. In this village stupas were also built at the spots where the
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four Buddhas engaged in walking and sitting meditation. The ruins
were still there.

Going southward from there for eight yojanas, Faxian reached
the city of ¸råvast∆ in the country of Kosala. This city was sparsely
populated, having only about two hundred houses. It was once
ruled by King Prasenajit. In this city stupas were constructed 
by people of later times near the ruins of the vihåra of Mahå-
prajåpat∆, at the old residence of the elder Sudatta, and at the spot
where Açgulimåla’s remains were cremated after he had attained
arhatship and entered parinirvå√a. Out of jealousy, the heretical
brahmans of the city attempted to demolish these stupas, but the
heavens sent thunder and lightning so that they could not destroy
the stupas after all.

On the west side of the road, twelve hundred paces from the
southern gate of the city, there was a monastery built by the elder
Sudatta. Facing east, the door of the monastery was flanked by
two stone pillars. The capital of the left pillar was carved in the
shape of a wheel, and on the top of the right one stood a statuette
of an ox. The water flowing in the stream was clear on both sides
of the monastery and there were many trees. Flowers of di›erent
colors made the place a lovely sight. This was known as the Jeta-
vana Vihåra.

When the Buddha ascended to the TråyastriµΩa Heaven to
preach the Dharma to his mother for ninety days, King Prasenajit,
eager to see his features, had an image of him carved out of ox-
head sandalwood and put it on the place where the Buddha usually
sat in meditation. When the Buddha returned to the vihåra, the
image left its seat and went out to meet him. The Buddha said to
it, “Go back to your seat. After my parinirvå√a, you may serve as
a model from which the four groups of my followers can make
images.” The image returned to the seat. This was the first image
ever made of the Buddha, and it served as a model for Buddha
images for people of later generations. Then the Buddha moved to
a smaller vihåra twenty paces to the south of the one occupied by
the image. 
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Originally the Jetavana Vihåra had seven stories. The kings
and people of di›erent countries vied with one another in making
o›erings to this vihåra. Silk pennants and canopies were hung in
the vihåra, flowers were scattered, and incense was burned. Lamps
were lit every day, [and they burned] continually without inter-
ruption. Then it happened that a rat carried o› in its mouth the
wick of a lamp, which ignited the flowers, pennants, and canopies,
and reduced the seven-storied vihåra to ashes. The kings and the
people of di›erent countries lamented and thought that the san-
dalwood image must also have been consumed by the fire. But four
or five days later, when they opened the door of the smaller vihåra
on the east, they discovered, to their great delight, that the image
was intact. They rebuilt the vihåra as a two-story [building] and
returned the image to its former place.

Upon arriving at the Jetavana Vihåra, Faxian and Daozheng
reflected that this was the place where the World-honored One
had lived for twenty-five years. They felt sad. They and their
friends had been born in a far-o› country and had traveled together
through many lands, and some had passed away [during the jour-
ney]. As they gazed at the place where the Buddha was no more
to be seen, they were deeply moved and their hearts were filled
with sorrow.

The monks of the vihåra came out to ask Faxian and his friend,
“Where have you come from?”

They replied, “We have come from China.”
The monks remarked with amazement, “How wonderful it is

that men from a far-o› country have come all this way to seek the
Dharma!” Then they said among themselves, “None of the teachers
in our line of succession has ever seen a Chinese monk come here.”

Four li to the northwest of the vihåra, there was a wood called
Sight Recovery. There were once five hundred blind men near the
vihåra. They had all recovered their sight when the Buddha
preached the Dharma to them. Overwhelmed with delight, they
thrust their sta›s into the ground and prostrated themselves to
pay homage to the Buddha. The sta›s took root in the ground and
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grew up to be trees. Out of respect, nobody ventured to fell them.
Thus the place became the wood with that name. After taking
their midday meals, the monks of the Jetavana Vihåra often went
to the wood to sit in meditation.

Six or seven li to the northeast of the Jetavana Vihåra, there
was a place where the matron ViΩåkhå had built a vihåra for the
Buddha and his monks. The ruins were still there.

The spacious compound of the Jetavana Vihåra had two gates,
one facing east and the other north. This was the garden in which
the elder Sudatta had covered the ground with gold coins to pur-
chase the site to build a vihåra. The vihåra stood at the center.
This was where the Buddha had stayed longer than at any other
place. Stupas were built at the spots where he had preached the
Dharma for the salvation of human beings, and where he had
engaged in sitting and walking meditation. Each of these stupas
had a specific name. This was also the place where sinister plotters
had murdered Sundar∆ with the intention of putting the blame on
the Buddha.

On the west side of the road, seventy paces outside the eastern
gate of the Jetavana Vihåra, was a place where the Buddha had
once debated with the followers of ninety-six non-Buddhist sects.
The king, together with his ministers, lay Buddhists, and others,
assembled to listen to their debate. Out of jealousy, a non-Buddhist
woman named Ciñcåmå√avikå fastened a bundle of clothes to her
belly to appear as if she were with child. She planned to come
before the congregation and accuse the Buddha of evil conduct.
Indra assumed the form of a white mouse and nibbled through her
sash, so that the bundle fell to the ground. The earth gaped at
once, and the woman sank into hell alive. There was also a spot
where Devadatta attempted to murder the Buddha with his poi-
soned fingernails. At that very spot he fell alive into hell. Both
these places had been marked by later generations. At the place
where the debate took place, a vihåra about sixty feet tall was
built with a sitting statue of the Buddha in it.
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On the east side of the road, there was a non-Buddhist deva
temple called Overshadowed. It was also about sixty feet tall and
stood opposite to the vihåra built at the place of the debate. It was
so named because when the sun was in the west, the shadow of
the Buddhist vihåra always overshadowed the deva temple; but
when the sun was in the east, the shadow of the deva temple always
fell northward and never overshadowed the Buddhist vihåra. The
non-Buddhists always sent men to look after the deva temple. They
swept the ground and sprinkled water on it, burned incense, and
lighted lamps. But at dawn the lamps were always found in the
Buddhist vihåra.

The brahmans said resentfully, “The Buddhist monks are steal-
ing our lamps to o›er them to the Buddha.” Since [the transfer of
the lamps] did not cease, the brahmans kept watch at night. They
saw the deva they worshiped take the lamps, circumambulate the
Buddhist vihåra thrice, and o›er the lamps to the Buddha. Then
the deva suddenly disappeared. Realizing that the Buddha’s spir-
itual power was great, the brahmans left their homes and became
Buddhist monks. It was said that this event had only recently
occurred.

[In the vicinity of ] the Jetavana Vihåra there were eighteen
monasteries, of which all but one were occupied by monks. In the
Middle Kingdom there were ninety-six non-Buddhist teachers,
who knew not only the present but the future. Each teacher had
his own disciples, who also lived on alms but did not use begging
bowls. In order to seek merit, they built welfare facilities along
the roadsides. They provided shelter, bedding, food, and drink for
wayfarers, monks, and travelers. But they did so with di›erent
expectations. Followers of Devadatta made o›erings to three former
Buddhas but not to ¸åkyamu√i Buddha.

Four li southeast of the city of ¸råvast∆ was the place where
the Buddha stood by the roadside when King Vir¥∂haka set out
to attack the kingdom of the ¸åkya clan. A stupa was erected to
mark the spot. 
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Fifty li to the west of this city, [Faxian’s] party arrived at a
town named Tadwa, which was the birthplace of KåΩyapa Buddha.
Stupas had been built at the sites where he met his father and
entered nirvana. A great stupa had also been raised to entomb the
whole body of KåΩyapa Buddha.

Traveling twelve yojanas southeast from the city of ¸råvast∆,
[the group] came to a town named Napika, which was the birthplace
of Krakucchanda Buddha. Here, stupas had also been built at the
places where he met his father and entered nirvana.

From here, going north for less than a yojana, they came to a
town which was the birthplace of Kanakamuni Buddha. Again,
there were stupas at the places where he met his father and entered
nirvana.

From here, after going east for less than a yojana, [Faxian’s
party] reached the city of Kapilavastu. It was completely deserted,
without king or citizens. There were only some monks and few
dozen lay families. At the ruins of King ¸uddhodana’s palace, there
was an image of Prince [Siddhårtha]’s mother, depicting the Prince
entering his mother’s womb on a white elephant. A stupa was built
at the spot where the Prince had gone out of the city by the east
gate, saw a sick man, and ordered his charioteer to drive him back
to the palace. 

There were also the places where Asita read the physiognomical
marks of the Prince; where the Prince and Nanda hauled an ele-
phant away from the road; and where [the Prince] competed in
archery. His arrow flew thirty li and pierced the ground, causing
a fountain to spring up. People of later times made a well at the
spot so that wayfarers might drink water from it. 

Stupas had also been built at the places where the Buddha,
after attaining enlightenment, returned home to see his father;
where the earth quaked in six ways when five hundred youths of
the ¸åkya clan became monks and saluted Upåli; where the Buddha
preached the Dharma to celestial beings and the four heavenly
kings guarded the four gates of the hall, so that the king, his father,
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could not enter; where the Buddha sat in meditation facing east
under a nyagrodha (banyan) tree—which is still growing—while
Mahåprajåpat∆ o›ered him a piece of saµghåt∆ robe; and where
King Vir¥∂haka slaughtered the descendants of the ¸åkya clan,
all of whom, after death, attained the stage of srotaåpanna. 

Several li northeast of the city was the royal farm where Prince
Siddhårtha once sat under a tree and watched farmers plowing.
Fifty li east of the city was the royal garden named Lumbin∆, in
which Queen Måyå entered a pond to bathe. After bathing she
came out of the northern side of the pond and walked twenty paces.
Holding the branch of a tree, she gave birth to the Prince while
facing toward the east. As soon as the Prince was born, he took
seven steps. Two dragon kings bathed him, and a well had been
made at the place where they bathed him. The monks now drew
drinking water from it as well as from the pond.

All Buddhas always have four places, namely: the place where
they attain enlightenment, the place where they first turn the
Wheel of the Dharma, the place where they preach the Dharma
and subjugate heretics through argumentation, and the place
where they descend from the TråyastriµΩa Heaven after preaching
the Dharma to their mothers. They have other places, too, according
to the circumstances of di›erent times.

The country of Kapilavastu was extremely desolate, with only
a few scattered people living there. The roads were frightening.
There were white elephants and lions. Nobody should travel there
without taking precautions.

Five yojanas east of the Buddha’s birthplace, there was a coun-
try called Råmagråma. The king of this country obtained a share
of the Buddha’s relics, brought them home, built a stupa, and
named it Råmagråma. Beside the stupa was a pond in which a
dragon lived. The dragon kept constant watch over the stupa and
made o›erings to it day and night. When King AΩoka was in this
world, he intended to demolish eight stupas and construct eighty-
four thousand new ones. He had already pulled down seven stupas
and had come to destroy this one. The dragon appeared, took the
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king to its palace, and showed him all its o›erings. The dragon
then said to the king, “If your o›erings are better than mine, then
destroy this stupa and take away the relics. I will not quarrel with
you.” Realizing that the dragon’s o›erings were not of this world,
King AΩoka returned to his home.

As it was a deserted place with no one to keep it clean, a herd
of elephants often came with water in their trunks to sprinkle on
the ground. They also o›ered various kinds of flowers to the stupa.
Once a monk came from another country to worship the stupa and
was frightened by the sight of the elephants. Hiding behind a tree,
he saw that the elephants presented o›erings in a proper way. He
deplored the fact that because there was no monastery with monks
to look after the stupa, the elephants had to keep it clean. Thus
he renounced the status of fully ordained monk and became a
novice. He cut weeds and plants, leveled the ground, and made
the place clean and tidy. He exhorted the king to build a monastery
there and volunteered to be its abbot. Monks were now living in
this monastery. This event occurred recently, and since then the
abbots of this monastery have always been novices.

Three yojanas to the east was the place where Prince
Siddhårtha ordered [his servant] Chandaka to return home with
his white horse. A stupa had also been built there.

Going four yojanas further east, the party came to the Charcoal
Stupa, where there was also a monastery.

Continuing east for twelve yojanas, they came to the city of
KuΩinagara. Between two Ωåla trees by the side of the Hira√yavati
River to the north of the city, the Buddha entered parinirvå√a
with his head toward the north. There were the places where
Subhadra, the Buddha’s last disciple, attained arhatship; where
the World-honored One, lying in a golden co›in, received homage
for seven days; where the vajra guardians laid down their diamond
maces; and where the eight kings divided the Buddha’s relics. Stu-
pas had been erected at all these places, and a monastery was also
standing there. This city was also scarcely populated, having only
a few monks and some lay devotees. 
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Traveling twelve yojanas to the southeast, [Faxian’s] party
reached the place where the Licchavis wished to follow the Buddha
to the spot where he was going to enter parinirvå√a, but the
Buddha did not allow them to do so. Since they refused to go away,
the Buddha caused a deep ditch to appear, which the Licchavis
could not cross. After giving them his almsbowl as a testament to
their faith, the Buddha sent them home. A stone pillar with inscrip-
tions had been erected at this spot.

After going eastward from here for ten yojanas, the party
reached the country of VaiΩål∆. In the large wood to the north of
the city of VaiΩål∆, there was a storied vihåra which had once been
the dwelling place of the Buddha. There was also a stupa containing
half of Ånanda’s relics. This city was originally the hometown of
Lady Åmrapål∆, who constructed a stupa for the Buddha, the ruins
of which are still there. On the west side of the road, three li to
the south of the city, was the garden that Lady Åmrapål∆ o›ered
to the Buddha for his dwelling place.

When the Buddha was about to enter parinirvå√a, he left the
city of VaiΩål∆ through the western gate with his disciples. Turning
right to look back at the city, he said to his disciples, “This is the
last place I will stay in my life.” A stupa was built at this spot by
the people of a later time.

Three li to the northwest of the city, there was a stupa by the
name of Bows and Lances Laid Down. The name was derived from
the following story. Once a king lived in the upper reaches of the
Ganges [River], and one of his concubines gave birth to an imma-
ture fetus. Out of jealousy, the queen said [to her], “You have given
birth to an inauspicious omen.” So the fetus was put in a wooden
box and thrown into the Ganges.

Now it happened that another king was taking a pleasure trip
in the lower reaches of the Ganges and saw the wooden box floating
in the river. He had the box opened and found one thousand unusu-
ally handsome infants in it. The king raised them, and they grew
up to become brave warriors who subdued every country they
attacked. Then they started to attack their [real] father’s kingdom.
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The king, their father, was so greatly worried that his concubine
asked what was the cause of his anxiety. The king replied, “The
king of the neighboring kingdom has a thousand sons of incompa-
rable valor, and they are coming to invade our kingdom. That is
why I am worried.”

The concubine said, “Don’t worry, my dear king. Just raise a
tall pavilion at the east corner of the city and place me on top of
it when the invaders come. I will be able to make them retreat.”

The king did as she suggested. When the invaders approached,
the concubine stood on the pavilion and said to them, “You are all
my sons. Why are you rebelling?”

The invaders retorted, “Who are you? Why do you claim to be
our mother?”

The royal lady said, “If you don’t believe me, just look up and
open your mouths.”

Then she squeezed her breasts with both hands. Five hundred
jets of milk gushed out of each breast and spurted into the mouths
of her thousand sons. Realizing that she really was their mother,
the invaders laid down their bows and lances. Meditating on this
event, the two kings became pratyekabuddhas. Two stupas were
built for them, which are still there.

Later, when the World-honored One attained enlightenment,
he told his disciples, “This is the place where in a former life I laid
down my bow and lance.” Thus the people came to know of the
matter and built a stupa there, and it was so named. The one thou-
sand sons were actually the one thousand Buddhas of the bhadra
kalpa (the present age).

It was beside the Stupa of Bows and Lances Laid Down that
the Buddha passed away. The Buddha told Ånanda, “After three
months, I will enter parinirvå√a.” As Ånanda had been bewitched
by Måra the Evil One, he could not beseech the Buddha to remain
longer in the world. 

Three or four li to the east there stood another stupa. One hun-
dred years after the Buddha’s parinirvå√a, a monk of VaiΩål∆ advo-
cated the ten acts. He had misinterpreted the Vinaya to argue
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that the Buddha’s teaching supported him. [Editor’s note: This
refers to the events now known as the Second Council, which was
associated with the first schism of the Buddhist sangha.] Then the
arhats and Vinaya-abiding monks, seven hundred in all, gathered
at this place to check and review the Vinaya. People of a later time
built the stupa, which is still standing on the spot.

Going eastward from here for four yojanas, the party came to
the confluence of five rivers. When Ånanda was traveling from
Magadha to VaiΩål∆, where he intended to enter parinirvå√a, the
devas informed King AjåtaΩatru of his intention. The king himself
adorned a chariot and, leading his troops, pursued Ånanda to the
bank of the river. Then the Licchav∆s of VaiΩål∆, hearing that
Ånanda was coming to their country, also came out to welcome
him on the other side of the river. Ånanda reflected that if he pro-
ceeded on his way, King AjåtaΩatru would grieve, while if he turned
back, the Licchav∆s would feel unhappy. So he went to the middle
of the river, where he burned himself with the flames of the fire
samådhi and entered parinirvå√a. His relics were divided into two
portions, one for each side of the river. Thus each king had half of
Ånanda’s relics and they built stupas for them after returning
home.

After crossing the river, [Faxian’s group] went south for one
yojana and reached the city of På†aliputra, which was the capital
of King AΩoka in the county of Magadha. The royal palaces in the
city had all been built out of stone by celestial beings and deities.
The walls and watchtowers, the ruins of which still remain, had
all been decorated with carved designs and ornamental engravings
that were not produced by human hands. 

King AΩoka’s younger brother, having attained arhatship,
lived on Mount G®dhrak¥†a, where he enjoyed serenity and qui-
etude. The king respectfully invited him to live at his home and
o›ered to support him. But the arhat took delight in the quiet
surroundings of the mountain and he declined the invitation. The
king said to his younger brother, “If you accept my invitation, I
will make a mountain for you in the city.”

190



The Journey of the Eminent Monk Faxian

Then the king prepared food and drink and summoned the
spirits and deities. He said to them, “May all of you please accept
my invitation for tomorrow. But as there are no seats, each of you
must bring one for yourself.” On the following day each of the great
spirits and deities came with a huge boulder, four or five paces
square [in dimension]. After they had used the boulders as seats
for the feast, they were asked to pile them up to form a large hill.
At the bottom a chamber about thirty feet in length, twenty feet
wide, and over ten feet high was built with five boulders.

In this city there lived a follower of the Mahayana by the name
of Råjasvåmin, the son of a brahman, who was wise and intelligent.
He excelled in everything. He lived a life of purity. The king
respected him as his teacher. Whenever the king paid him a visit,
he never dared to sit indiscreetly in the presence of the brahman.
If the king held his hands to show a›ection or respect, the brahman
would always wash himself afterward. When he reached fifty years
of age, he was revered by the whole country. It was due to his pres-
ence alone that Buddhism was disseminated and the heretics could
gain no advantage over the Buddhist monks.

Besides the stupa built by King AΩoka, there was a magnificent
Mahayana monastery. There was also a Hinayana monastery,
where six or seven hundred monks lived in a most orderly manner
with perfect decorum. Monks of high virtue and scholars from the
four quarters came to this monastery to seek knowledge and truth.
The brahman’s teacher, who was named MañjuΩr∆, was honored
by the virtuous monks and Mahayana monks. He also lived in this
monastery.

In the whole of [the country of ] MadhyadeΩa, the capital was
the largest city. The people were rich and prosperous and vied with
each other in performing benevolent and righteous deeds. On the
eighth day of the second month every year, they held an image pro-
cession. A four-wheeled cart with a five-story bamboo structure
resembling a stupa was constructed, complete with such architec-
tural fittings as struts and beam-supporters, and about twenty
feet in height. It was covered with white felt on which various
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celestial beings were painted in color. It was decorated with gold,
silver, and glaze, and silk pennants and canopies were hung on it. 

On the four sides of the structure were niches in which sitting
images of the Buddha were enshrined. These images were attended
by standing figures of bodhisattvas. Twenty such carts were each
adorned in a di›erent way. On the day of the procession, the monks
and laymen of the country assembled to play music and make
o›erings of flowers and incense. The brahman came out to receive
the Buddha images, which were brought into the city one after
another. Those images were kept there for the night. Lamps burned
throughout the night and music was performed in honor of the
images. In all [the] countries this image procession was conducted
in the same way.

The elders and householders of this country established facil-
ities for welfare and medical care in the city. The poor, the home-
less, the disabled, and all kinds of sick persons went to the facilities
to receive di›erent kinds of care. Physicians gave them appropriate
food and medicine to restore their health. When cured, they left
those places.

After demolishing seven stupas, King AΩoka built eighty-four
thousand new ones. He built the first great stupa at a spot about
three li to the south of this city. In front of the stupa was a footprint
of the Buddha. A vihåra had been constructed there with its door
facing north. To the south of this stupa, there was a stone pillar,
fourteen or fifteen feet in diameter and more than thirty feet tall.
It was carved with the following inscription: “King AΩoka o›ered
Jambudv∆pa as a gift to the monks of the four quarters and then
redeemed it with money. He did so three times.”

Three or four hundred paces north of the stupa was the site
where King AΩoka built the city of Niraya. In the middle of this
site stood a stone pillar, also more than thirty feet tall, with the
figure of a lion on its top. An inscription on the pillar gave an
account of the reason for the building of the city of Niraya and the
dates of the construction.
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Traveling from here southeast for nine yojanas, [Faxian’s]
party came to a small, solitary, rocky hill. On the top of the hill
was a stone cell facing south. Once when the Buddha sat in this
cell, Indra sent PañcaΩikha, a celestial musician, to play the harp
to amuse him. There Indra made inquiries of the Buddha on forty-
two points and marked a rock with his finger for each question.
The marks were still there. There was also a monastery.

One yojana to the southwest, [the group] reached the village
of Kålapinåka, the birthplace of ¸åriputra, who had returned to
this village to enter parinirvå√a. A stupa was built at the place
where he died and it was still standing there.

One yojana to the west, they arrived at the new city of
Råjag®ha, which was built by King AjåtaΩatru. There were two
monasteries in the city. Three hundred paces from the western
gate of the city, there stood a gigantic and magnificent stupa built
by King AjåtaΩatru to enshrine his share of the Buddha’s relics.

Traveling southward out of the city for four li, [Faxian’s party]
entered a valley surrounded by five hills. They felt as if they were
encircled by a city wall. This was the site of the old city of King
Bimbisåra. It was five or six li from east to west and seven or eight
li from south to north. This was where ¸ariputra and Maudgalyå-
yana first met AΩvajit, where Nirgranthaputra made a fiery pit
and prepared poisoned rice for the Buddha, and where King Ajå-
taΩatru intoxicated a black elephant with the intention of mur-
dering the Buddha. 

In the garden of Åmrapål∆ at the northeast corner of the city,
some venerable people of repute had built a vihåra. They invited
the Buddha and his twelve hundred fifty disciples there and made
o›erings to them. The ruins were still there, but the city was in a
state of desolation without habitants.

After entering the valley and climbing the hills for fifteen li
toward the southeast, [the group] came to Mount G®dhrak¥†a.
Three li from the summit, there was a cave facing south in which
the Buddha used to sit in meditation. Thirty paces to the northwest
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was another cave. Once, when Ånanda sat in meditation in this
cave, Måra Påpiyas turned himself into a vulture and stayed in
front of the cave to frighten him. With his supernatural power,
the Buddha stretched his hand through the rock and patted
Ånanda on the shoulder to allay his fear. The traces left by the
bird and the hole made by the hand of the Buddha were still there.
Thus this place was called the Mountain of the Vulture Cave.

In front of the cave was a place where the four Buddhas had
sat. Each of the arhats had a cave for himself to sit in meditation.
There were several hundred in all. 

Once, when the Buddha walked in meditation from east to
west in front of his cave, Devadatta viciously rolled down a rock
from the precipice to the north and hurt the Buddha’s toe. The
rock was still there. The Buddha’s preaching hall had fallen into
ruin. Only the foundations of the brick walls remained. The peaks
of this mountain were beautiful and majestic, and it was the highest
of all the five mountains.

In the new city [of Råjag®ha], Faxian bought incense, flowers,
and oil for lamps. He asked two local monks to guide him to Mount
G®dhrak¥†a, where he o›ered the flowers and incense and refilled
the lamps to keep the flames burning. He cried in deep sorrow at
the place where the Buddha had taught the ¸¥raµgama[-samå-
dhi]-s¥tra. Then he said, “Faxian, who was not yet born at the
time of the Buddha, was able to see nothing more than the ruins
and monuments left by him.” He recited the ¸¥raµgama[-samå-
dhi]-s¥tra in front of the cave. After spending the night there, he
returned to Råjag®ha.

On the west side of the road, about three hundred paces north
of the old city, was the Veluvana Kalandaka Monastery. The
monastery was still there and was kept clean by the monks living
there. About two or three li to the north, there was a ΩmaΩåna
(burial ground). Three hundred paces to the west along the south-
ern hill was the Pippala Cave, where the Buddha used to sit in
meditation after his meals.
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Five or six li further west was the Saptapar√a Cave on the
shady northern side of the mountain. This is the place where five
hundred arhats assembled to chant and compile the sutras after
the Buddha’s nirvana. At the time of the recital, three high seats
were prepared with graceful adornments. ¸åriputra took the left
seat and Maudgalyåyana the right. MahåkåΩyapa presided over
the assembly. One of the five hundred arhats was absent from the
congregation. Ånanda was not allowed to enter the cave and was
outside the gate. A stupa built at this spot was still standing there.
Along the mountainside, there were many caves used by the arhats
for meditation.

Three li east of the northern part of the old city was the cave
of Devadatta. Fifty paces from the cave there was a huge square
rock of black color. Once a monk paced on it and meditated on the
impermanence, su›ering, and emptiness of the human body. Thus
he understood that the human body was impure. Despising his
own body, he wanted to kill himself with a knife. Then he remem-
bered that the World-honored One had made a rule forbidding sui-
cide. However, since he hoped to put an end to the three poisons,
he started to cut himself. When he first slashed his flesh, he
attained the stage of srotaåpanna. When his body was half severed
he realized the stage of anågåmin. When it was completely cut in
two, he achieved arhatship and entered parinirvå√a.

Traveling west from here for four yojanas, the party reached
the city of Gayå, which was deserted and without inhabitants.
Going toward the south again for twenty li, they came to the place
where the Bodhisattva practiced asceticism for six years. There
was a wood at that place. Going three li to the west, they visited
a spot where the Buddha once bathed himself in a pool and a heav-
enly being lowered the branch of a tree to help him out of the pool. 

Traveling two li to the north, they reached the place where
the maiden named Mekå o›ered milk porridge to the Buddha. Two
li further to the north, under a big tree, was a rock on which the
Buddha sat facing east and ate the porridge. Both the tree and the
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rock were still there. The rock was about six feet square and two
feet high. As the climate in the Middle Kingdom is temperate,
there are some trees that are several thousand or even ten thousand
years old. 

From here they proceeded northeast for half a yojana till they
came to a cave. Once the Bodhisattva entered this cave and sat
cross-legged facing the west, reflecting that if he were going to
attain Buddhahood, there should be some divine signs to prove it.
Then the shadow of a Buddha about three feet high, which is still
distinctly visible, appeared on the rock wall. At that moment
heaven and earth quaked and celestial beings proclaimed in the
air, “This is not the place for a Buddha of the past and future to
attain Buddhahood. Less than half a yojana to the southwest is a
place under a pipal tree. That is the place for Buddhas of the past
and future to attain Buddhahood.”

Having said this, the celestial beings led the way, singing, and
the Bodhisattva rose and followed them. Thirty paces from the
tree, the heavenly beings o›ered him some kuΩa grass, which he
accepted. When he had proceeded another fifteen steps, five hun-
dred bluebirds came flying toward him, encircled him three times,
and flew away. When the Bodhisattva reached the pipal tree, he
spread the kuΩa grass on the ground underneath and sat down fac-
ing the east. At that moment, Måra the Evil One sent three charm-
ing women from the north to tempt the Bodhisattva, while Måra
himself came from the south to attack him. But the Bodhisattva
just pressed the ground with his toes, and the troops of Måra
retreated in confusion, while the three girls turned into three old
women.

At the above-mentioned place where the Buddha practiced
asceticism for six years, and at the other places, stupas with Buddha
images had been built by people of later times and still exist now.

Stupas were also built at the following sites: the place where
the Buddha enjoyed the bliss of emancipation and gazed at the
pipal tree for seven days after his enlightenment; where he paced
eastward and westward for seven days under the tree; where
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celestial beings created a chamber of seven jewels for the Buddha
to use for seven days; where the blind någaMucilinda coiled around
the Buddha for seven days; where Brahmå came to make a request
of the Buddha, who was sitting on a square rock facing east under
a nyagrodha tree; where the four heavenly kings o›ered him an
almsbowl; where five hundred merchants presented him with baked
flour and honey; and where he converted the KåΩyapa brothers
together with their one thousand disciples.

At the place of the Buddha’s enlightenment, there were three
monasteries; monks resided in all of them. The local people provided
the monks with daily necessities in abundance, and nothing was
insu›icient for their needs. The monks strictly observed the Vinaya
rules and their decorum in regard to personal behavior in sitting,
standing, or joining an assembly was exactly like that of the holy
monks during the Buddha’s lifetime. 

Since the time of the Budddha’s parinirvå√a, Four Great Stu-
pas have been well kept from generation to generation. These four
stupas were at the places where the Buddha was born, where he
achieved enlightenment, where he first turned the Wheel of the
Dharma, and where he entered parinirvå√a.

Once King AΩoka, as a child in a former life, was playing on a
road. He met KåΩyapa Buddha going round for alms. Delighted,
the child o›ered KåΩyapa a handful of soil, which the Buddha took
with him and scattered over the ground where he used to engage
in walking meditation. As a result of this good deed, the child
became a king of the iron wheel (cakravartin) and ruled over Jam-
budv∆pa. Once, while riding in a chariot of iron wheels and making
an inspection tour of Jambudv∆pa, King AΩoka saw the hell between
two iron-encircled hills where the wicked were punished. 

He asked his ministers, “What is this place?”
They replied, “This is where Yama, the King of the Dead, pun-

ishes the wicked.”
On hearing this, King AΩoka reflected, “If the King of the Dead

can make a hell to punish the wicked, why should not I, a ruler of
men, make a hellish place to punish criminals?” So he inquired of
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his ministers, “Which of you will act as the warden of a prison to
punish criminals for me?”

The ministers said in reply, “None but the most wicked of men
will do that.”

Thereupon King AΩoka sent his ministers out in all directions
to search for a wicked man. They came upon a vicious man beside
a pond. He was tall, strong, and swarthy, with yellow hair and
blue eyes. He could catch fish with his feet. He called to birds and
beasts and when they came, he shot them. Not a single one escaped.
Having found this man, the ministers took him to the king. 

The king instructed him secretly, saying, “Build a square enclo-
sure with high walls. Plant all sorts of flowers and fruit trees, and
make a nice bathing pool inside it. Decorate the place with beautiful
ornaments to make it attractive to the people. Make the gate
strong. Should anyone enter the gate, arrest him, put him to all
kinds of torture, and never allow him to come out again. Even if I
should enter the place myself, you must torture me as well and
never let me go. Now I appoint you the lord of this hellish prison.”

Then a monk entered the gate while begging for food from
door to door. At the sight of him, the warden prepared to torture
him. The terrified monk pleaded with the warden to let him have
a midday meal first. Meanwhile another man came into the gate,
and the warden put him into a mortar and pounded him till red
froth appeared. On seeing this, the monk contemplated the fact
that this corporal body is impermanent, painful, and empty, just
like a bubble or foam. Thus he attained arhatship. Then the warden
seized [the monk] and cast him into a boiling cauldron, but he was
tranquil in mind and serene in countenance. The fire went out and
the water cooled. A lotus flower grew out of the water and the
monk was sitting upon it.

The warden immediately went to tell the king, “Something
strange has happened in the prison. Please, Your Majesty, come
and see.”

The king said, “We made an agreement before, and I dare not
go.”
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The warden said, “This is no small matter. It befits Your
Majesty to go promptly. We may alter our former agreement.”

So the king followed the warden to the prison, where the monk
expounded the Dharma to King AΩoka. The king understood the
Dharma. He demolished the prison and repented all the evils he
had committed. From that time he respected the Triple Gem and
often went to a pipal tree under which he repented his transgres-
sions, reproached himself, and observed the eight precepts.

When the queen inquired of the ministers where the king went
away to so frequently, they told her that the king went to the pipal
tree. The queen sent men to have the tree cut down when the king
was away from the tree. When the king saw what had happened
he fainted and fell to the ground. His ministers sprinkled water
on his face and, after a long while, he regained consciousness. The
king then piled up bricks around the stump of the tree and irrigated
the roots with a hundred pitchers of milk. He prostrated himself
on the ground and vowed, “If the tree does not grow again, I will
never rise from the ground.”

As he uttered this vow, the tree began to grow from its roots
to its present height of nearly a hundred feet.

From here the party traveled three li to the south and reached
a mountain called Kukku†apada. MahåkåΩyapa still lives in this
mountain. He split the mountain to enter it, and the opening was
so small that it was hardly possible for a man to pass through.
Extremely deep in the mountain, there was a hole on a crag in
which MahåkåΩyapa’s whole body was preserved. Outside the hole
was the earth that he used to clean his hands. Whenever the local
people su›ered from a headache, they would rub their heads with
the earth to e›ect a cure. 

Even in that day arhats lived in the mountain and monks of
various countries went there every year to make o›erings to
MahåkåΩyapa. If someone who had a mind full of devotion arrived,
an arhat would come at night to have a discussion with him. When
his doubts were cleared up, the arhat would vanish all of a sudden.
The mountain was covered with trees and plants and is infested
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with lions, tigers, and wolves. No one should go there without tak-
ing precautions.

Faxian headed toward På†aliputra. Going west along the
Ganges for ten yojanas, he reached a vihåra named Wilderness,
where the Buddha had once lived. There are monks residing in it
now.

Again proceeding west along the Ganges for twelve yojanas,
he arrived at the city of Vårå√as∆ in the country of KåΩi. About
ten li to the northeast of the city was the Deer Park. Formerly a
pratyekabuddha lived in this park and wild deer often came there
for shelter. When the World-honored One was about to achieve
enlightenment, heavenly beings announced in the air, “The son
of King ¸uddhodana, who renounced home to attain the Way, will
become a Buddha in seven days.” On hearing this announcement,
the pratyekabuddha entered nirvana. Thus this place was called
the Deer Park Vihåra of the Ascetics. After the World-honored
One had attained Buddhahood, people of later times built a vihåra
there.

The Buddha wished to convert the five persons, Kau√∂inya
and the others, who said among themselves, “This Ωrama√a Gau-
tama practiced asceticism for six years, living on one grain of
sesame and one grain of rice each day, yet he did not realize the
Way. Now he has entered worldly life without any restraints of
body, speech, and mind. What truth can he have attained? If he
comes here today, be sure not to speak to him.”

There was a place where the five had risen and saluted the
Buddha when he approached them. Sixty paces further to the
north was the spot where the Buddha sat facing east and delivered
his first sermon to convert Kau√∂inya and his companions. Twenty
paces to the north was the place where the Buddha predicted the
future of Maitreya, and fifty paces to the south was a place where
the någa Elåpattra asked the Buddha when he could get rid of his
någa form. At all these places stupas had been built which are still
standing. In the park there were two monasteries; monks resided
in both. 
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Thirteen yojanas northwest of the Deer Park vihåra was 
the country of KauΩåmb∆. The vihåra in that country was named
the Garden of Gho≈ira and the Buddha once lived in it. Most of the
monks residing at the vihåra belonged to the Hinayana school.

Eight yojanas to the east from there was a place where the
Buddha converted an evil demon. There was also a place where
the Buddha used to engage in sitting and walking meditation while
he lived there. Stupas had been built at those spots. There stood
a monastery with over a hundred resident monks.

Two hundred yojanas to the south of this place was the country
named Dak≈ina, where the monastery of the past KåΩyapa Buddha
was located. It was hewn out of a huge rocky mountain. It had five
stories. The first floor was cut in the shape of an elephant and had
five hundred cells; the second was in the shape of a lion and had
four hundred cells; the third was in the shape of a horse and had
three hundred cells; the fourth was in the shape of a cow and had
two hundred cells; and the fifth was in the shape of a dove and had
one hundred cells. On the top there was a spring. Water flowed
down from it in a circuitous channel in front of the cells until it
reached the lowest floor, and, meandering by the cells, issued at
last through the door.

In all the cells windows were hewn through the rock to let in
daylight, so that it was bright inside and no corner was dark. At
the four corners of this monastery, steps were chiseled on the rock
to serve as a ladder. Since people of the present time are short,
they [have to] climb the ladder to get to the place that people of
old times could reach in one step. This monastery was called Pårå-
vata, meaning “dove” in the Indian language. Arhats always lived
in this monastery. The land was deserted without inhabitants.
There was a village located far away from the mountain, where
all the people held heterodox views and knew nothing of the
Buddha-Dharma. There were Ωrama√as as well as brahmans and
other heretics [there]. 

The people of that country often saw men flying to the
monastery. When monks from di›erent countries came to worship
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at this monastery, the villagers would ask them, “Why don’t you
fly?” They would answer, expediently, “Our wings are not yet fully
grown!”

In Dak≈i√a the roads wound among perilous mountains and
travel was di›icult. Those who wished to go to a place that was
hard to reach had to present money or gifts to the king of the coun-
try, who would then appoint guides to lead them from one post to
the next. Faxian could not a›ord to go to that [remote] monastery.
Thus he relates here what he heard from local people.

Going eastward from the country of Vårå√as∆, Faxian returned
to På†aliputra. He had come for the purpose of acquiring the Vinaya
texts. But in the countries of Northern India there was no Vinaya
text to copy, because it was transmitted orally from teacher to
pupil. He had to travel as far as Central India, where he obtained
a copy of the Mahåsåµghika-vinaya from a Mahayana monastery.
This was the Vinaya observed by the first congregation of monks
during the Buddha’s lifetime, and it had been handed down from
the Jetavana Vihåra.

The eighteen schools of Buddhism had their own respective
Vinaya traditions. They were not variant in major points but
di›ered in minor points, having more or less strict regulations.
The Mahåsåµghika-vinaya was the most extensive and complete
text of the Vinaya. Faxian also obtained another copy of the Vinaya
in seven thousand stanzas, the Sarvåstivåda-vinaya, which was
the one observed by the monks in China. It had also been trans-
mitted orally from teacher to pupil without being committed to
writing. 

From that monastery he also obtained the Saµyuktåbhi-
dharma-h®daya-Ωåstra in six thousand stanzas, a sutra in twenty
five hundred stanzas, the Vaipulyaparinirvå√a-s¥tra in five thou-
sand stanzas in one fascicle, and the Mahåsåµghikåbhidharma-
Ωåstra. Faxian stayed [at that place] for three years, studying 
Sanskrit texts and the Sanskrit language and copying the Vinaya
texts.
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After he arrived in Central India and observed that the monks’
rules of conduct and decorum of behavior were so admirable,
Daozheng lamented the incompleteness of the Vinaya rules
observed by the monks in the remote country of China. He swore
not to be reborn in a far-o› country until he achieved Buddhahood.
So Daozheng remained in India and never returned home. Faxian’s
intention in undertaking the journey was to propagate the Vinaya
in China, so he returned home alone.

Eighteen yojanas eastward down the Ganges, on the southern
bank, was the great country of Campå. There stupas were built at
the sites where the Buddha’s vihåra existed, where the Buddha
used to engage in walking meditation, and where the four Buddhas
meditated in a monastery. Monks live in the monastery now.

Going further east from there for nearly fifty yojanas, Faxian
reached the country of Tåmralipa, which had a seaport. In this
country there were twenty-four monasteries, all of which were
occupied by monks. Buddhism flourished there. He stayed in this
country for two years, copying scriptures and images of the Buddha. 

Then he sailed on a large trade ship southwest across the sea.
Helped by the favorable dry monsoon wind of early winter, the 
vessel reached the Land of the Lion after fourteen days and nights.
The people of this country said that the distance of the voyage was
about seven hundred yojanas. This country was on an island [span-
ning] fifty yojanas from east to west and thirty from north to south.
To its right and left there were about one hundred small islands,
ten or twenty or even two hundred li apart. All these small islands
were under the domination of the main island. 

Many gems and pearls were produced on this island. There
was a district about ten li square where ma√i pearls were found.
The king sent men to guard the pearls and took a levy of three-
tenths of the pearls collected there.

There were originally no inhabitants of this country except for
spirits, deities, and någas. Merchants of di›erent countries came
here to trade. At the market the spirits and deities would not
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appear in person but would simply display their valuable com-
modities with prices marked on them. The merchants would pay
the marked prices and take the goods away directly. As the traders
traveled to and fro or settled on the island, people of various coun-
tries heard about the pleasant conditions of this country and came
there, too. In this way it gradually became a large kingdom. 

The climate was temperate without any di›erences between
winter and summer. Plants and trees always grew luxuriantly.
The people could sow seeds in their fields at any time of the year
and there was no fixed season for farming.

Once the Buddha came to this country to convert a vicious
någa. With his supernatural powers, the Buddha set one foot north
of the royal city and the other on top of a mountain fifteen yojanas
away. A great stupa four hundred feet tall had been built over the
Buddha’s footprint north of the royal city. It was of gold and silver
and was decorated with ornaments consisting of various kinds of
jewels. Next to this stupa was a monastery named Mount Fearless
in which five thousand monks lived. A shrine for the Buddha’s
image had been built with gold and silver and carvings of di›erent
precious stones. A green jade image about thirty feet tall was
installed in the shrine. The whole statue sparkled with the bril-
liance of the seven precious substances. Its magnificent features
were so awe-inspiring that they were beyond description. In its
right palm was a priceless pearl.

Many years had passed since Faxian left China, and he had
associated only with people of foreign lands. All the mountains,
rivers, plants, and trees that met his eyes were strange to him.
Moreover, his companions had parted from him; some had remained
behind and others had passed away. Looking at his lonely shadow,
Faxian often felt sad. When he was standing beside the jade image
and saw a Chinese white silk fan that had been o›ered by some
merchants, he could no longer refrain from shedding tears of home-
sickess.

A former king of this country had dispatched a messenger to
Central India to fetch a seed of the pipal tree. He had planted it
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beside the shrine hall. The seed grew into a tree about twenty feet
tall that inclined toward the southeast. Fearing that it might fall,
the king had a huge pillar set up to support the trunk. The pillar
was so large that eight or nine men could extend their arms around
it. At the place where the pillar supported the pipal tree, a new
branch grew out from the trunk and pierced through the pillar
down to the ground, taking root in the earth. This side branch had
grown to such a large size that four men could extend their arms
around it. Although the pillar had been cleft in two, it had not
been removed, as it still supported the tree by clasping the branch.

Under this tree there was a vihåra in which a sitting image
of the Buddha was enshrined. Monks and laypeople constantly
worshiped the image. In the city there was also the Temple of the
Buddha’s Tooth, made of the seven precious substances. The king
led a life of purity and observed the Buddhist precepts. The citizens
also had a deep respect for Buddhism. No famine or turbulence
had ever occurred  in this kingdom from the time of its establish-
ment. 

The monks had large amounts of jewels, gems, and ma√i pearls
in their storehouses. Once the king went to inspect these store-
houses. On seeing the ma√i pearls, he coveted them and wanted
to seize them for himself. After three days, however, he repented
and went to the monks to pay homage to them and confess his sins.
He said to the monks, “From now on let it be a monastic rule not
to allow kings to inspect the storehouses. Only those monks who
have been fully ordained for no less than forty years may be admit-
ted into them.”

In this city there were many rich people, elders, and merchants
of all trades. The houses were beautifully adorned. The streets and
roads were level and well laid out. At the crossroads there were
preaching halls. When the high seats were prepared on the eighth,
fourteenth, and fifteenth days of each month, the four groups of
Buddhist followers, both clergy and laity, gathered to listen to the
sermons. The people of this country said that the public provided
food for sixty thousand monks. The king also supported five or six
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thousand monks in the royal city. The monks who lived on food
provided by the public went with their almsbowls to collect it and
returned with as much food as their vessels could contain.

The Buddha’s tooth was usually brought out in the middle of
the third month. Ten days before it was shown, the king had a
huge elephant decorated and an eloquent person dressed in royal
robes. This person rode on the elephant and made the following
announcement as he beat a drum:

The Bodhisattva practiced for the incalculably long time of
three asaµkhyeya (immeasurable) kalpas, never sparing
his own life. He gave up his kingdom, his wife, and his child.
He even tore out his eyes to give them to others. He cut his
own flesh to ransom a dove, gave his head as alms, o›ered
his body to feed a famished tigress, and did not begrudge
his marrow and brain. Having su›ered these pains, he
achieved Buddhahood at last for the sake of all living beings.
While he was in this world he preached the Dharma and
edified the people for forty-five years, giving rest to the
weary and saving the unsaved. When his karmic relationship
with living beings had come to an end, he entered nirvana.
Since his parinirvå√a, one thousand four hundred ninety-
seven years have passed. Because the Eye of the World
closed, all living beings were left in perpetual grief. Ten
days from now, the Buddha’s tooth will be brought out and
carried to the Abhayagiri Vihåra. All monks and laymen
who wish to accumulate merit, [you should] level the streets,
decorate the roads, and prepare all kinds of flowers, incense,
and other o›erings.

After this announcement was made, the king set up on both sides
of the road [images of ] the various transmigratory forms of the
Bodhisattva in his past five hundred incarnations, such as Sudåna,
¸yåmaka, the elephant king, a deer, and a horse. All these forms,
true to life, were painted in colors and richly adorned. Then the
Buddha’s tooth was brought out and carried in the middle of the
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road. O›erings were made to it all along the way until it reached
the shrine hall of the Abhayagiri Vihåra. There monks and laymen
assembled to burn incense, light lamps, and perform all kinds of
religious ceremonies day and night without stopping. After ninety
days the tooth was carried back to the vihåra inside the city. This
vihårawas open on fast days, when the tooth was worshiped accord-
ing to tradition.

On a hill forty li to the east of the Abhayagiri Vihåra stood a
vihåra by the name of Caitya with some two thousand monks living
in it. Among them was a monk of great virtue named Dharma-
k∆rti, who was venerated by all the people of the country. He had
lived in a cave for more than forty years and always cherished
such a mind of compassion that under his spiritual inspiration
snakes and mice lived together in the cave without one harming
the other.

Seven li to the south of the city there was a monastery named
Mahåvihåra, in which three thousand monks lived.

A Ωrama√a of high virtue observed the Vinaya rules so perfectly
that the people of the country suspected him to be an arhat. When
he was on his deathbed, the king came to see him. According to
Buddhist custom, the king assembled some monks and asked them,
“Has this monk achieved arhatship?”

They truthfully answered, “He is an arhat.” 
After his death, the king had his remains cremated in a funeral

ceremony befitting an arhat, in accordance with the rules laid down
in the scriptures and Vinaya texts. At a spot four or five li east of
the vihåra, five large logs were piled up to make a pyre about thirty
feet square and nearly thirty feet in height. Sandalwood, aloeswood,
and other aromatic woods were placed on the top. Steps were made
at the four sides. The top part of the pyre was covered with pure
and fine white felt all around. A large bier was made, resembling
the hearses used in China but without dragon and fish adornments.

At the time of the cremation, the king, the countrymen, and
the four types of Buddhists assembled to make o›erings of flowers
and incense. Then they followed the bier to the crematorium. There
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the king again made his personal o›ering of flowers and incense.
When this had been done, the bier was placed on the pyre, butter
was poured over it, and it was burned. As the bier was burning,
those in attendance respectfully took o› their upper garments and,
together with their feather ornaments and parasols, cast them
into the flames from a distance as additional fuel for the cremation.
When the cremation was over, the ashes were collected and a stupa
was built for them. Faxian did not arrive in time to see the saintly
monk in the flesh, but he witnessed his funeral ceremony.

The king, a devout believer in Buddhism, desired to build a
new vihåra for the monk. First he invited the monks to a grand
assembly. After o›ering food to them, he selected a pair of his best
oxen and adorned their horns with gold, silver, and other precious
objects. He had a fine golden plow prepared, and personally fur-
rowed the four sides of a piece of land to mark the boundaries.
Then he endowed the monks with the inhabitants, fields, and
houses on the land. The transfer was incised on an iron title deed,
so that it could be handed down from generation to generation and
nobody would dare to alter or annul it.

While sojourning in this country, Faxian heard an Indian
monk, seated on a high pulpit, reciting the following scripture:

The Buddha’s almsbowl, which was originally kept in VaiΩål∆,
is now in Gandhåra. After several hundred years (Faxian’s
note: At the time of recitation, Faxian heard the monk men-
tion the exact number of years, but he has since forgotten
it.), it will go to the country of Western Yuezhi. After several
more centuries, it will go to the country of Khotan. After
several more centuries, it will go to the country of Kucha.
After several more centuries, it will go the Land of the Lion.
After several more centuries, it will go to China. After sev-
eral more centuries, it will return to Central India and
ascend to the Tu≈i†a Heaven, where Maitreya Bodhisattva
will see it and exclaim, “The almsbowl of ¸åkyamuni Buddha
has arrived!” Then he, together with heavenly beings, will
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o›er flowers and incense to it for seven days. After the seven
days, it will return to Jambudv∆pa, where the någa king of
the sea will carry it to his någa palace. When Maitreya is
about to achieve Buddhahood, the bowl will be redivided
into four parts and returned to its original place on Mount
Vinataka.

When Maitreya has realized Buddhahood, the four heav-
enly kings will venerate him in the same way as they did
former Buddhas. The thousand Buddhas of the bhadra kalpa
all use this same almsbowl. When the bowl has vanished,
Buddhism will gradually disappear. After the disappearance
of Buddhism, the lifespan of human beings will diminish to
become as short as five years. By that time there will be no
more rice and butter in the world, and men will become so
wicked that even pieces of wood in their hands will turn into
weapons for harming each other. Those who have done mer-
itorious deeds will escape to the mountains to avoid the
calamity and come out again when all the evil men have
killed each other. They will say to each other, “Men’s lives
were once very long, but as they were very wicked and com-
mitted all sorts of evil actions, our lives too have been short-
ened to five years. We should now do good together, have
compassion in our minds, and cultivate sincerity and right-
eousness.” Then human life will be gradually lengthened
to become as long as eighty thousand years.

When Maitreya appears in the world and starts to turn
the Wheel of the Dharma, he will first save the followers of
the Dharma who have not yet been saved by ¸åkyamuni
Buddha, including monks and the laypeople who take the
Three Refuges, observe the five or eight precepts, and make
o›erings to the Triple Gem. The second and third groups to
be saved will be those who are karmically connected with
him.

Faxian wished to copy this sutra, but the person said, “There
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is no written text of this sutra. I just recite it from memory.”
Faxian stayed in this country for two years and obtained the

texts of the Mah∆Ωåsaka-vinaya, the D∆rghågama, and the Saµ-
yuktågama, as well as some texts of the K≈udraka-pi†aka (Miscel-
laneous Collection), all of which were unknown in China.

Having acquired these Sanskrit texts, he set sail on a large
merchant ship which carried about two hundred passengers. 
A small boat was towed behind for use in case the large vessel
should be wrecked, as sailing on the sea was hazardous. They had
sailed eastward with a favorable tradewind for only three days
when the ship was caught in a typhoon. It sprang a leak and water
rushed in. The merchants wanted to take the small boat but those
already in it hacked o› the cable for fear that too many people
might overload the boat. The terrified merchants, fearing that
they might meet their ends at any moment, began to throw their
bulky merchandise overboard to prevent the ship from taking on
water. 

Faxian also cast his pitcher, washbasin, and some other per-
sonal articles into the sea. Fearing that the merchants might throw
away his sacred texts and images, he invoked AvalokiteΩvara with
his whole heart and prayed to the monks in China: “I have come
so far to see the Dharma. May your spiritual power carry me back
to my destination!”

The typhoon lasted thirteen days and nights. They reached
the shore of an island. When the tide ebbed, they found the cause
of the leak in the ship and repaired it then sailed on again. The
sea was swarming with pirates from whom no one escaped alive
after encountering them. The great sea stretched on without limit.
One could not tell east from west. Only by observing the sun, moon,
and stars could they navigate. On rainy days, the ship simply
drifted aimlessly before the wind. On dark nights all they could
see were giant billows of waves beating one against the other and
shimmering like lambent flames, with huge turtles, sea monsters,
and other strange creatures in them. 
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The merchants were at a loss and could not tell directions. As
the sea was fathomless, there was nowhere to cast anchor. It was
not until the weather turned fine that they could determine the
directions and get on the right course. If they had happened to
strike a reef, they would have been dead. Having voyaged in this
manner for about ninety days, they reached a country named
Yavadv∆pa.

In this country the heretical teaching of Brahmanism flourished
and there was almost no trace of Buddhism. After staying there
for five months, Faxian embarked on another large merchant ship,
which also carried some two hundred men. With provisions for
fifty days, the ship set sail on the sixteenth day of the fourth month.
He observed the summer retreat on board ship, which sailed north-
east, bound for Guang-zhou.

They had been sailing for about a month when one night, dur-
ing the second watch, they encountered a black cyclone with tor-
rential rain. All the merchants and traders were terror-stricken.
At that moment Faxian again wholeheartedly invoked Avalo-kiteΩ-
vara and the monks in China. Thanks to the protection of their
spiritual power, the voyagers survived the night until daybreak.
At dawn the brahmans discussed the matter and said among them-
selves, “It is because we have a Buddhist monk on board our ship
that we have been so unlucky and su›ered such great trouble. We
should drop the monk on an island. We should not risk our lives
because of one man.”

Faxian’s patron said, “If you want to put the monk ashore, you
will have to put me down, too, or kill me first. If you make him get
o› the ship, I will certainly report the matter to the king on our
arrival in China. The king of China also believes in Buddhism and
honors Buddhist monks.” The merchants faltered and dared not
put Faxian ashore.

Because the weather was continuously cloudy or rainy, the
pilot charted a wrong course. Consequently the ship sailed for
more than seventy days. Their provisions and fresh water were
nearly exhausted. They used salty seawater to cook their food and
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shared the fresh water among themselves, each person getting
about two liters. The [supply of water] was almost exhausted, too.
The merchants considered the matter together, saying, “Usually
it takes just fifty days to reach Guang-zhou. But we have been
sailing now for many more days than that. Have we taken a wrong
course?” So they steered northwest to look for land.

After sailing for twelve days and nights, they reached the
southern shore of Laoshan in Changguang Prefecture, where they
obtained fresh water and vegetables. They had passed through
dangerous and di›icult days with fear and anxiety. When they
arrived at the shore they saw the familiar vegetable goosefoot and
they realized that they had landed on Chinese soil. But they did
not see any people. Not knowing where they were located, some
said they had not yet reached Guang-zhou, and others said that
they might have already passed it. Nobody could tell exactly where
they were. Then some of them rowed a small boat into the harbor
to look for people to ask what place it was. They met two hunters,
whom they brought back to the ship so that Faxian could act as
interpreter to make inquiries. Having reassured the hunters of his
goodwill, Faxian asked them slowly, “Who are you?”

They replied, “We are Buddhist believers.”
He then asked, “What are you looking for in these mountains?”
They replied, “Tomorrow is the fifteenth day of the seventh

month. We are trying to get peaches to o›er to the Buddha.”
Faxian further inquired, “What country is this?”
The hunters said, “This is Changguang Prefecture in Qing-

zhou, under the rule of the House of Jin.”
Having heard this, the merchants became delighted and begged

some men to send their goods to Changguang Prefecture. On hear-
ing that a monk had crossed the sea and arrived with Buddhist
scriptures and images, Li Yi, the Buddhist prefect of Changguang,
came with his men to the seaside to receive the scriptures and
images with due honor and carry them to the prefectural city. The
merchants returned to Yang-zhou, leaving Faxian behind in Qing-
zhou, where he was invited to stay for a winter and a summer.
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When the summer retreat was over, Faxian, having been away
from his fellow monks for such a long time, wanted to proceed
immediately to Chang-an. But as the duty he had taken upon him-
self was so important, he instead went south to the capital. There,
with the cooperation of a dhyånamaster, he translated the sutras
and Vinaya texts into Chinese.

Faxian started his journey from Chang-an and spent six years
to reach Central India, where he stayed for six years. Then it took
another three years for his return to Qing-zhou. He had traveled
through nearly thirty countries, from west of the Sha River to the
land of India, where the dignified deportment of the monks and
the excellence of their teachings could not be described in detail.
Because his fellow monks in China were not well informed in these
matters, he risked his humble life to return home by sea through
many di›iculties. Under the protection of the Triple Gem, he was
saved from dangerous situations. He wrote down this sketch 
of his travels so that his learned fellow monks might share his
experiences.

This was written in the twelfth year of Yi-xi (417) of the Jin
dynasty, the cyclical year of Jia-yin, dominated by the star Cano-
pus.

] ] ]

It was at the end of the summer retreat that we welcomed Faxian.
When the eminent monk arrived, we invited him to stay with us
to partake of the feast of the winter solstice. We repeatedly asked
him about his travels in his spare time after lecturing. He was a
polite and a›able person who always spoke the truth. We urged
him to relate in detail what he had briefly told us before. Thus he
once again gave us a complete account, from beginning to end.

He said, “When I look back on what I have been through, my
heart begins to pound and I start sweating. I bravely undertook a
perilous journey, not sparing my body, because I had a purpose
and I foolishly and singlemindedly devoted my life to it. That was
why I cast my life into the journey in which death seemed almost
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certain, in the hope that I might have one chance out of ten thou-
sand of surviving.”

We were quite moved by what he had said. Such men as this
person are rare, whether in ancient times or in the present day.
Since the Great Religion spread to the east there has been no one
equal to Faxian in his selfless search for the Dharma. From this
we know that no obstacle can impede the progress of a man who
has a mind of sincerity, and no meritorious deed will end in failure
if one is determined to achieve it. Is it not true that he succeeded
in his praiseworthy pursuit because he disregarded what others
valued and valued what others disregarded?

End of The Journey of the Eminent Monk Faxian
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