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TRUYEN CAO TANG PHAP HIEN
Thoi Péng Tdn, Sa-moén Thich Phdp Hién
tu ghi moi sy trong chuyén van du Tay vitc.

Ngay trudc, khi dang & Trudng An, ngai (Phap Hién) buii nguii nghi
dén sy suy tan va khuyét thi€u clia Luat tang. Nim Ky Hdi (399) tiic
niam Hoang thi thd hai, Ngai cting cdc Sa-m6n Tué Canh, Pao Chinh,
Tué Ung, Tué Ngdi..., 1a ddng ban di Thién tric tim cAu gidi Luat.

Méi diu, phat xuat tir Trudng An, vudt qua dat Liing dén nudc
Can Quy, dirng lai an cu Ki€t Ha. Sau khi min Ha, cdc ngai dén nudc
Nhuc ban, vugt qua nidi Dudng Lau dén trdn Truong Dich, tai Trudng
Dich loan lac, dudng sa tit nghén, vua Truong Dich 4n can luu gitt & lai
va phdt tim lIam Pan Viét. 0 do, ngai gdp lai cdc Sa-mon Tri Nghi€m,
Tué Gian, Tang Thiéu, Bdo Van, Tiang Céanh..., v6 cing vui ming bdi
ddng chi huéng, cdc Ngai bén & lai An cu Ki&t Ha. Sau khi min Ha,
lai ti€p tuc d€n Don Hoang, c6 mot ving ven tir dong sang tdy dai tdim
mudi dim, tf nam dén bic bon muoi dim. C4c ngai ciing nhau ding
lai hon mot thdng. Ngai .., cd thdy nim ngudi theo K& Sit din dudng di
trudc, lai cling cdc Sa-m6én Bao Van .., gid biét nhau tai Pon Hoang.
Thdi Thi Ly Hao cung cAp mdi tht d€ vudt qua song Cat. Trong song
cat c6 nhiéu 4c quy, gié néng. N&u gip phdi déu phdi chét, khdong mot
ai dugc toan mang, trén khong chim bay, du6i khong thd chay. Trong
khip hét tAim mit mudn dinh huéng dé vugt qua thi tron khong noi
phdng dinh, chi 14y c6t xuong khd clia ngudi di chét d€ lam mdc hiéu.
Di sudt mudi bdy ngay dugc khodng mot ngan nim trim dim thi dé€n
dugc nude Thién Thién. Pat X d6 dbi ndi gap ghénh xau kém, con
ngudi in mic thé sd ddng nhu tai dat Han (Trung Hoa), chi c6 gia bén
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vii tho 1a khdc. Vua Xt d6 kinh phung Phat Phdp, chu Tang c6 hon bén
ngan vi déu hoc theo Phap Tiéu thira. Ngudi thé tuc va Sa-modn & cdc
nudc déu thuc hanh theo phdp ctia Thién tric, chi c¢é sy tinh thd khic
nhau. Tir d6, theo huéng tay trdi qua cdc nudc dai loai déu nhu vay.
Chi ¢6 mdi mdi nudc néi ti€ng HO ching ddng. Nhung ngudi xuit gia
déu tap hoc theo sdch Thién Tric, néi ti€ng Thién Tric. Nghi & lai d6
mot thang, lai theo hudng tdy bic di sudt mudi lim ngay dén nude O
Di. Tai nudc O Di, Tiang chiing ciing ¢6 hon bon ngan vi déu hoc theo
phdp Ti€u thira, phép tic rit t& chinh. Cdc Sa-modn & dat TAn sang d6
déu ching du hang ching Ting. Ngai ciing gip lai cdc Sa-mon Bio
Vian..tai nudc O Di. Dan chiing § d6 ching tu 1& nghia néu ddi dai vdi
khéch rit lanh dat. Cac Sa-mon Tri Nghiém, Tué Gidn, Tué Ngdi bén
tré hudng d€n cao xuong mudn tim ki€m tu lvong hanh trang. Ngai...
dugc Phit Cong Ton cung cAp nén ci thing hudng d&n tiy nam. Giira
dudng di khdng c¢6 dan chiing & nén trii qua 1dm gian nan. Moi ndi khd
gidm trii, 18 doi kho sdnh, phdi sudt mot thing nim ngay mdi d€n dudc
nudc Vu Dién.

DAt nu6c Vu Dién rat phong phd, dan ching hung thanh dong doc
va déu kinh phung Phat Phap, 14y Phdp lac d€ ciing vui. Chu Ting c6
vai mudn ngudi, phan nhi€u 12 hoc theo Phdp Pai thira, déu c6 chiing
thuc. Dan ching nuéc d6 song vé ban dém, trudc mdi mdi c¥a nha
déu c6 tao dung mot ngdi thap nhd, ngdi nao nhd nhi't cao khodng hai
trugng, xay phong T phuong Ting dé ti€p dii cung cAp khich Ting,
ngodi ra moi sy can thi€t déu do Qudc chi sip x&p cung cip. Ngai.. &
lai trong mot Tang-gia lam tén 12 Ci Ma D€, d6 1a chua Phat gido Pai
Thira. Cé dén ba ngan vi Ting, ciing ddnh kién chuy ma tho thuc, lic
vao Trai dudng, oai nghi t& chinh theo thi ty ma ngdi, tdt cd déu im
ling, khong c6 ti€ng mudng bt va cham, cac hang Tinh nhan dung thitc
dn, khong md 151 kéu bdo chi di tay lam d4u hiéu. Cdc Sa-mdn Tué
Cé4nh, Tué Chinh, Tué Pat di trudc d&én nudc Kiét Xoa, con Ngai ... vi
mudn xem bi€t phdp hanh tugng nén dirng § lai ba thdng. Trong nudc
Vu Pién c6 bon ngdi gid Lam 16n, con chiia nhé thi nhiéu vd s6. T
ngay mong mot thang bon, trong thanh lo viéc quét tudc stra sang dudng
s d€n cd cdc nhd hém, trén cita Thanh do nhing treo man trudng 16n,
moi sy déu nghiém sitc. vua va Phu nhian Thé nit déu & bén trong. Chu
Ting & chuia Ca Ma P& déu hoc theo Phap Pai Thira, rit dugc vua kinh
trong. Viéc dau tién rong Phdp Hanh tugng 13 cdch Thanh khodng ba
dé&n bon dim lam bon xe luan twgng cao hon ba thitde, tudng trang nhu
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Pién dang di, ding bdy mén bau d€ trang nghiém, treo cdc phan long.
Ton tugng ditng & trong xe, c6 hai vi Bo-tat diing hau, 1am cic trdi theo
hiu, déu dung vang bac khic cham 4nh & treo giita khong trung. Ton
tugng d€n cdch clra chirng trim budc, vua c¢di bd mii Trdi ddi mic 4o
m&i, di chan khong, tay bung hoa huong chip cdnh theo ra ctta Thanh dé
nghinh d6n Tén tugng, dem c4 ddu mit ddnh 1€ sat chan Ton tugng, rai
hoa ddt huong. Lic Ton tugng vao Thanh, Phu nhan ding trén clra 1au
cling v6i thé nit tir xa tung rdi cdc thit hoa 14n 16n rdi xuéng. Cling dudng
day dd trang nghiém nhu th€ mdi mdi xe mdi khac. Mot ngdi Ting gia
Lam thi mdt ngay hanh Tugng. T ngdy mong mot thing bon 1a bit diu
va két thic vao ngady mudi bon thang bon. Sau khi 1€ phdp hanh tugng
xong xudi, vua cing Phu nhan méi tr§ vé trong cung, & phdi ty thanh
dd céch chung tim ddm c6 mot ngdi gia Lam tén 1a chtia Vuong Tan.
Tur khi khéi cong 1am sudt tim nim trdi qua ba ddi vua mdi hoan thanh,
cao hai mudi 1im trugng, khic cham diéu viin, vang bac phu trén, cic
moén bau hgp thanh. Phia sau Thap l1a dién Phat trong nghiém diéu hao,
rudng cot ctta néo déu diung ving phét méng, riéng lam Ting phong
ciing oai nghién trang 1é& chinh trang, khong 13i nio c6 thé dién t hét.
Céc vua sdu nudc ving 1anh dong c6 nhitng vat biu quy gid phin nhiéu
déu dem ciing dudng, ngudi st dung thi it. P4 qua bdn thdng trong xem
phdp hanh Tugng, mdt minh Sa-mdn Ting Thiéu theo mot Pao nhan
ngudi H di d&€n nudc K& Tan. Con ngai ... thing d&€n nudc T Hop.
Phai trdi qua hai mudi lam ngay dudng mdi t6i nuc d6. Vua nudc
d6 rat tinh tdn, Ting ching c¢6 hon ngan vi, phan nhiéu 1a hoc Phap Pai
Thira. Dirng & lai d6 mudi lim ngay, r6i theo huéng nam di sudt bon
ngay vao ndi thong Lanh, dén an cu tai nudec Huy. Sau khi man Ha, lai
di sudt hai muoi lim ngdy dén nuéc Kiét Xoa. Ngai gip lai Sa-mon Tué
Cénh ... gap lic vua nu6e d6 lam Ban - Gia - Viét - Su, Ban - Gia - Viét -
Su ti€ng Trung Hoa dich nghia 12 “Pai Hoi Nim Nim”, lic khai m& hoi
thinh m&i cdc Sa-mon & tif phuong déu dén nhém tap. Sau khi di nhém
tdp mdi trang nghiém chd ngdi cda ching Ting, treo cdc phan long,
lam cédc hoa sen biing vang biing bac x&p diit sau tdoa. By toa cu thanh
tinh. Vua va quin than d€u nhu phdp ma ciing dudng, hoic mot thang,
hai thdng, hoic ba thing, phan nhiéu 13 trong miia xuan. Vua lam hoi
Ay rdi lai khuyén Quan Than thi€t bay c4c thif cling dudng, hoic mot
ngay, hai ngdy, ba ngay, nim ngay cho dén bay ngay, cling dudng déu
xong, vua dem ngya yén ddm clia minh dang cudi ty xdng khi€n céc
trong Thin trong nuSc cudi d6. Va cdc gia dém sic trang cling cdc thi
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trAu bau, vt Sa-mdn cin dung ma cuing cic Quan Than phdt nguyén
cing thi ching Ting. Ciing thi rdi lai theo ching Ting chudc bd noi
dat. O d6 ndi lanh ching sang moc cdc thit Iia théc, chi c6 dn diing my
chin. Chiing Ting man Ha da, sang d6 1ién suong, nén vua nudc d6 mdi
lic mdi thinh ching Tang phdi bao 1am my chin, sau d6 mdi gidi ha.
Trong nudc dé c6 dng nhd ctia Pitc Phat dugce lam bing P4, sic mau tg
nhu Binh bdt ctia Ptrc Phat. Lai ¢c6 mot chiéc ring ctia Ditc Phat, dan
chiing trong nudc tao dung Thdp dé phung thd. O nuée d6 c6 hon ngan
vi Ting, déu hoc theo phap Ti€u thira. Tir ndi d6 di xudéng phdi dong,
dan ching vin mic thd sd nhu § dat TAn, ciling c6 khic & di€m gia bén
vai thd. C4c Sa-modn ding phdp vu thing khong thé ghi chép hét diy
dli. Nu6c d6 ngay trong Thong 1dnh. Tir Thong Lanh trd vé trudc trdi
cay that déu khac, chi ¢6 ba thi cay Trac, An Thach lyu va Cam gia la
ddng nhu & dat Han vay.

T phdi tdy d6 thing d&€n bic Thién Tric, mat mot thang trdi di
qua Thong Lanh. Trén dinh nidi quanh nim déu c6 tuyét, lai c6 rong
doc, n€u khong d€ y thi rong phun gié doc mua tuyét bay cit séi da.
Gip phai nan d6 thi mudn ngudi ching con dugc mot. Moi ngudi xi dé
déu goi la ndi tuyé&t vay. Pa qua khéi Thong Lanh, d&€n bic Thién Tric,
mdi dau vdo ndi ranh gidi, c6 mdt nu6c nhd tén 13 Pa Lich, cling c6
chiing Tang déu hoc theo phdp Ti€u thira. Tai nudc d6 xua kia c6 mot
vi A-la-hdn duing sttc Than tic din mdt ngudi thg 1én cung trdi Dau-suit
trong xem ddng mao nahn sic thin hinh cao thdp thé nao clia Bo-tat
Di-lic rdi trd vé dung gd tac tugng. Trudc sau c6 d&€n ba 1an 1én xudng
trong xem, sau dé6 méi hoan thanh Tén tugng cao tdm trugng mu chan
rong tdm thude. Nhitng ngdy Trai Ton tugng Ay thudng c6 tod phdng
dnh sidng, vua § cdc nudc dua nhau dén cing dudng, dén nay van hién
con & do6.

Theo huéng tAy nam ddnh nii di sudt mudi lim ngay, dudng sd &
d6 con cheo leo hi€m trd cdch ngin. Ndi d6 chi ¢6 vach dd dung ditng
cao ngan nhan, ai d€n dé déu md loa mit, mudn budc téi thi khong chd
dit chan. C6 mot dong sdng tén 1a sdng TAn PAu. Xua kia c6 ngudi duc
D4 1am dudng thong, Iam thém cAp bén canh c¢6 d€n bdy trim cip, qua
khéi thém cp rdi phdi budc nhe trén diy treo hdng ma vugt qua song,
hai bén bd song cdch nhau gan tdm chuc bd. Theo sy ghi nhin clia Cttu
Dich thi Truong mach Cam Anh & dat Hin déu khong dén d6. Chu Ting
héi ngai ring: “Phat Phdp truyén sang phuong dong bit dau tir qua d6
c6 phiiching”. Ngai dap: “Khong hdi ngudi & xit d6, thi déu néi 1a cdc
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bic ldo tic tuong truyén tir khi dung Ton tugng Bo-tit - Di-lic, sau dé
mdi c6 cac Sa-mon tir Thi€én Tric mang kinh Phit di qua song d6. Ton
tuong Ay dugc dung 1ap sau Phat nhap Ni€t Ban khodng ba trim niam.
Tinh ra tir khodng trong doi vua Binh Vuong (Co Nghi Citu bay tram
bady mudi - bay tram mudi chin tri‘éc Tay Lich) thdi Pong Chu § Trung
Hoa. Do d6 ma néi thi Phiat Phdp dugc hoiing tuyén luu bd bit dau tir
Ton tugng Ay. Néu ching phai 12 Pai ST Di-lic ti€p ndi khudn phép
cia ditc Thich-ca Thé T6n thi ai 13 ngudi c6 kha ning khi€n Tam bio
tuyén luu hoidng thong cho ngudi xi bién dia dugc bi€t chanh Phap u?.
Nén bi€t khai m& van ngdm von ching phai viéc clia con ngudi, thi gidc
mong ctia vua Minh D€ (Luu Trang nim mudi bdy - bdy muoi sdu) thdi
bong Han that c6 nguyén do rd rang vay”.

Vugt qua séng d6 thi d&€n nuée O Trudng. Nue O Trudng & chdnh
bic Thién Tric déu sit dung ngdn ngit clia Trung Thién Tric. Trung
Thi€n Tric c6 nghia 1a chinh gitta nu6c Thi€n Tric (bing trung tim xd
An bg). NglIO'I thé tuc van mic in udng déu dong nhu tai Trung Hoa,
Phat Phdp rat hung thanh, goi noi chudng Ting & 1a Ting-gia Lam. o)
dé c6 nim trim ngdi Ting-gidAlLam va chu Ting déu hoc theo Phdp
Tiéu thira. Nhu c6 khach Tiang Ty-kheo dén thiy déu ciing dudng trong
ba ngay, qua sau ba ngdy mdi bdo hiy tim sy an 6n. C6 15i tuong truyén
ring: Xua kia Pic Phat d€n bic Thién Tric tic dén nude d6, Phat luu
lai mdt dau chén tai d6, tha'y hodc dai hoic ngin hodc 16n hoic nhé déu
do tAm niém clia mdi ngudi, d€n nay van hién con. Va tdng d4 ndi Pic
Phat hong phoi y, ndi Phat hda do rong dc doc thdy déu hién con. Tang
d4 d6 cao mot trugng bon thude, rong hai trigng, mot bén biing phing.
Ba vi Sa-m6n Tué Canh, Tué Pat va Dao Chinh di truéc d&€n nudc Na
Kiét; cdnh dat Phat. Con ngai ..., dirng lai § nuée do an cu.

Sau khi man Ha, theo huéng nam, Ngai..xuéng dén nudc Tic -
ha - Pa, Phat Phdp tai nu6c d6 ciing hung thanh. Xua kia c6 vi trdi D&
Thich mu6n thir Bo-tdt nén héa lam chim ung rugt dudi bit chim Bd
Cau, Bo-tat vi 16¢ thit cAn ludng dé chudc 14y chim B6 Cau. Sau khi
Dic Phat da thanh Pao, Ngai din cdc Dé T du hanh, d&€ d6, ngai bdo
“P6 1a ndi ddi trude To6i 16¢ thit can ludng d€ chudc mang chim Bd
Cau”. Dan chiing trong nudc tir d6 mdi biét, va dung 1ap bdo Thap diung
cédc thit vang bac... trang nghiém ctiing dudng.

Tir d6, theo huéng dong di xuéng qua nim ngay la d€n nuc Kién
Pa Vé, 12 noi tri vi cia An Duc Vuong tt Phap Ich. Xua kia ldc Pic Phat
con tu hanh Bd-tdt cling & tai nu6c d6 ma méc mit ding ting ngudi. Tai



286 BO SU TRUYEN 12

noi do ciling c¢6 xay dung ngdi thap 16n, trng nghiém bing cdc thif vang
bac. Moi ngudi & nude d6 phan nhiéu hoc theo phap Tiéu thira. Tir dé
cling di vé huéng dong qua bdy ngay dudng cé mdt nuéc tén 1a Tric
- Sat-Thi- La, Trdc - Sat - Thi - La ti€ng Trung Hoa dich nghia la Tiét
Pau (bing Cit Pau). Khi Bitc Phat con tu hanh Bo-tdt § tai xit d6 dem
Pau ban thi cho ngudi, do nhan duyén 4y ma dit tén nudc nhu vay. Lai
di theo huéng dong qua hai ngay dudng 1a d&€n ndi doi truGe Dic Phat
ném thadn minh ném cho cop déi. ca hai ndi d6 ciing c6 xay dung Thap
16n va déu ding cdc vat bau dé trang nghiém. vua tdi dan chiing & nu6c
dua nhau dén ciing dudng, rii hoa d6t huong lién tuc khong ngirng dit.
Ciing nhu hai ngdi Thdp truSc, dan chiing & xtt d6 déu xung goi 12 bon
ng6i Thap I6n vay.

T nuée Kién Pa Vé, theo huéng nam di qua bon ngay dudng 1a
dé&n nude Phat Lau Sa. Xua kia Ditc Phit cing cdc Pé T du hanh dén
nuéc do, Piic Phat bdo ngai A-nan ring: “Sau khi Toi nhap Ni€t Ban sé&
c6 mot vi Qudc Vuong tén l1a K& - Ni - Gia tao dung Bdo Thép tai xi
nay”. Vé sau, vua K& Ni Gia ra d5i lic Van du trong xem, trdi P& Thich
mudn md tAm ¥ vua nén héa lam dia tré nhd chiing Trau & giita dudng
1am Thép. Vua di ngang dé€n, hdi ring: “Tdt lanh thay!”. Tir d6 vua lién
ngay trén chd dia tré lam Thdp ma tao dung ngdi Thap cao hon bon
muoi trugng diing cdc vat bau dé€ trang nghiém. Trén budc dudng trii
qua trong thdy cdc Thdp mi€u trang 1& oai nghiém khong noi ndo sdnh
biang Thap ay. Tuong truyén ring cdc Thap trong Diém Khit P& chi c6
Thép d6 1a cao 16n hon hét. Khi vua tao dung ngdi Thap 4y da hoan
thanh, lién ty bén canh xui't hién ngdi Thdp & phia nam cao ba thudc.

Binh Bat ciia Bdc Phat hién ton ths tai nudc d6. xua kia vua nudc
Nguyét Chi din dau binh linh d6ng ddo dén chi€m nudc d6, mudn 14y
binh Bt clia Pitc Phat. Pa dep yén nudc d6 roi, vua nuéc Nguyét Chi
rat sing tin Phat Phap mudn nghinh thinh Binh B4t di nén thi€t 1€ cing
dudng 16n. Cing dudng Tam bdo xong mdi trang stic mdt con voi 16n,
ton tri Binh Bdt 1én trén, con voi 4y lién quy nim ndi dit, khong thé
di dudc. vua lai 1am bon chi€c xe 16n d€ thinh chd Binh Bat, diing tim
con voi cling kéo ciing khong thé di budc nao. vua biét duyén cla vua
nghinh thinh Binh B4t cia Pic Phat chua d&€n nén rat tu hd then budn
than, va lién tai ndi d6 xdy dung ngdi Thap va Tiang-gia Lam, dong
thdi d€ ngudi & lai gin giit, diung cdc thif ciing dudng. Chu Ting & d6 c6
hon bdy tram vi. Mdi ngdy sdp dén trua chu Tang thinh Binh Bét ra, cdc
hang cu siding cling moi vat. Sau d6, mdi dung bira trua. P&n chiéu toi,
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lic ddt huong ciing lai nhu vdy. Binh Bat 4y c6 thé dung chita dugc hai
d4u. Sic mau xen tao ma phian nhiéu 12 mau den, bon phia rd rang, day
khodng hai phan trong ngoii sing dugm. Nhitng ngudi ngheéo khé dung
it hoa rdi vao trong lién diy. C6 mot ngudi rat gidu cé mudn dung nhiéu
hoa @€ cling dudng, ding rdi c4 trim ngan van hoc ma tron ching day.

Cdc Sa-mo6n Bdo Van, Tang Canh chi cing dudng ndi ton ths
Binh B4t ctia Pic Phat roi tré vé. Cdc Sa-modn Tué Canh, Tué Pat, Pao
Chinh di truéc d€n nude Na Viét cing dudng noi ton thd Ring Pic Phat
va Cot ddnh Bic Phat. Sa-mon Tué Cidnh cdm mic bénh, nén Sa-mdn
DPao Chinh phdi & lai chim séc, chi mot minh Sa-mdn Tué Pat trd vé lai
nu6c Phat Lau Sa, cling gip ma cdc Sa-mon Tué Pat, Bdo Van, Ting
Céanh beén trd vé dit tin (Trung Hoa). Con Sa-mo6n Tué Canh thi tich tai
chiia ton thd Binh Bét cia Piic Phit, nén chi mot minh ngai(Phap Hién)
di dén chd ton thd Cot ddnh cia Dic Phat.

Theo huéng tay, tir d6 di khodng mudi sdu do dién 1a dén thanh
Toan La ranh giGi cia nuGc Na Kiét. Trong thanh c6 tinh x4 ton thg
Co6t ddnh diu Pitc Phat déu ding vang dic méng va by vit bdu trang
nghiém. vua nuéc d6 rat kinh trong C8t ddnh diu Pitc Phat lo so c6
ngudi gian cudp mat, mdi chon 14y tdm ngudi thudc dong ho sinh quy
trong nudc, mdi ngudi gitt modt chi€c 4n, 4n phong gin giit. Mdi mdi
sdng sém mai cd tAm ngudi dong d&€n, va mdi ty xem nhin 4n d6 sau
méi méS clra. M§ cira rdi, ding nude huong thom rifa tay, nghinh thinh
C6t didnh dau clia Pic Phatra ton tri & trén tda cao ngoai tinh x4, ding
bdy vat bdu chdm quanh phai dudi chdm, phdi trén ding chén luu ly
day lai déu dung cdc thi chau ngoc d€ trang sic. Cot ddnh sic mau
vang tring, vudng tron bdn tic, phia trén dan phat 16n. Mdi ngay sau
khi nghinh thinh rdi, ngudi thi 1&én trén 1du cao danh trong 16n, thdi loa
dich, bAng ddng. vua nghe xong thi d&€n noi tinh x4 diing huong hoa cling
dudng, ciing dudng xong lan lugce doi trén dinh dAu ma di vao clra phia
dong ra ctra phia tdy. M&i mdi sang s6m vua déu cling dudng d€ bdi nhu
th€, sau d6 mdi nghe tau trinh viéc Qudc Chinh. Cdc hang cu si Trudng
gid trude tién mdi ngay ciing ciing dudng xong rdi mdi lo liéu viéc nha.
M&di mdi ngay thdy déu nhu vay tron khong bi€ng tré. Ciing duding xong
r6i mdi nghinh thinh C6t dinh vao trong tinh x4.

Lai ¢6 Théap gidi thoat bay bau, hoic déng hoic md, cao nim
truong, dung dung ddy trong dd. Trudc clra tinh x4 mdi sém mai thudng
c6 ngudi badn hoa huong, pham ai mudn cing dudng ct dén dé mua
céc thit. vua cdc nu6c khac cling thudng sai sit dén ciing dudng. tai noi
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tinh x4 vudng rong bdn mudi bo, tuy trdi c6 chuyén dong, di't c6 sup
d6 nhung & noi @6 vin khong chuyén dong. Tir d6 theo huéng bic di
khodng mot do dién la d€n thanh clia nude Na Kiét. B6 1a ndi doi trude
Bo-tat dung tién bac mua nim canh hoa sen ciing dudng Piic Phat Pinh
Quang. Trong thanh cling ¢6 Thip ton thd ring Pic Phat, phdp thic
cing dudng ciing nhu noi Thdp ton thd Cot ddnh dau clia Pic Phat
vay.

T d6 theo huéng dong bic di khodng mdt do dién 12 d€n mot
ctra hang, noi ¢6 Tich trugng cua Puc Phat, cling xay tinh x4 ma clng
dudng. Tich trugng dé ding bing cdc vat nguu dau chién dan ma lam
nén dai mot trugng sdu. Ton tri trong cay gd rong, gid s ¢6 trim ngan
ngudi dat ciing khong di chuyén. Viao trong hang di theo huéng tiy dén
ndi ¢6 y Tang-gia Lé ctia Pic Phit, cling xay tinh x4 ma cing dudng.
Tai nuc d6 nhitng lic ndng han, dan ching cing nhau dén nghinh thinh
y ra 1€ bdi cing dudng, tu nhién trdi lién mua 16n.

Tur thanh Na Kiét vé huéng nam cdch khodng nita do dién c6
Thach that ndi 16n, tai d6 theo huéng tdy nam la dén ndi DPic Phat luu
lai Di anh. Trong d6 ding cach xa hon mudi by nha trong nhinh t¢ nhu
hinh that cia Pitc Phat, sic mau vang rong tuéng tot chéi sdng ruc rd,
cang d&€n gan cang phiang phit nhu c6. Vua cdc nudc khic sai bdo cdc
thay thg hoa vé& tai gidi phdng theo dd hoa sang ching thé sanh kip. din
ching § d6 tuong truyén ring: “Ngan Pitc Phat déu lvu lai hinh 4nh
tai d6”. Cach d6 khodng trim b, khi Pitc Phit con tai thé cao téc cit
méng tay, Pitc Phat tu dung cdc dé tif dong tao dung ngdi Thap cao bdy
- tdm trugng, 14y 1am Thdp phdp tuong lai, d&€n nay van hién con. Bén
canh c6 ngdi chlia, trong chlia ¢6 hon bdy trim vi Ting, tai xit d6 c6 dén
s6 ngan ngdi Thap clia cdc vi La Han, Bich Chi Phat.

Dirng & lai d6 mat miia dong ba thidng. Ngai... cd thdy ba ngudi
lai theo huéng nam vugt qua nidi tuy&t nhd. Quanh nim nidi 4y déu cé
tuy€&t phd, vao trong phia bic ndi gip lic gié lanh boc phat, moi ngudi
déu citng miéng. Sa-mdén Tué Canh ching thé ti€n budc dudc, trong
miéng trao nudc ddi ma néi ciing Ngai ring: “Toi khong thé sdng lai
ndi, nén gip rit ma di, chd ciing phai chuc chét”. Va bén thi tich, Ngai
v6 vé budn khéc: “Udc mudn chua thanh tiya, mang song sao phai thé
nay !?”.

Réi gdng ddc sic di qua ddnh nii, theo huéng nam dén nuéc La
Di, gin d6 c6 ba ngan vi Ting tu tip cd Phap Ti€u thira 1dn Pai Thira.
Dirng lai an cu ki€t ha, sau khi man Ha, lai theo hu6ng nam di sudt mudi
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ngay la d€n nudc Bat Na. 3 dé ciing c¢6 khodng ba ngan vi Ting déu
hoc theo Phdp Tiéu thira. Tir d6 theo huéng dong, di mat ba ngay lai
vugt qua sdong Tan PAu, hai bén by dit déu bing phing. Qua khdi song
c6 mot nude tén 1a Ty Tra. Tai d6 Phat Phap rat hung thanh, moi ngudi
hoc ca Phdp Tiéu thira 13n Pai Thira. Thdy Pao nhin & dat Tan d&én mdi
x6t thuong néi ring: “Cé sao ngudi § bién dia c6 thé biét xud't gia lam
Pao, tir xa d&€n tim cau Phat Phap?” Va déu cung cAp moi thif cAn dling,
ti€p dai ding nhu phap.

Tir d6 theo huéng dong nam di gan tim mudi do dién, trén dudng
ngang qua c6 1im chuia chién, chu Ting c6 cd mudn vi. Qua xi d6 rdi
d&n mot nude tén 12 Ma PAu La. Lai vugt song B6 Na, hai bén bd song
¢6 hai muci ngdi Tang gia Lam, va c6 khodng ba ngan vi Tang, Phat
Phép & xit d6 lai cang hung thanh. Pham cédc nudc tir song Cat tré vé
phia tdy Thién Tric, cdc vi vua chiia déu ra't sing kinh Phat Phdp cting
dudng chiing Tang. P&n liic thi cdi bdé mil trdi cling cdc than thudc trong
gidong tdc, tu tay 1am cédc thic dn, 1am xong trdi ném gia ndi dat, doi
trudc Thugng toa ma ngdi truSe ching Ting, ching ddm ngdi trén sang
toa. Xua kia, khi Pitc Phat con tai th&, phdp thic cling dudng clia cdc
vua van dugc tuong truyén mai dén ngay nay.

Tir d6 tré vé huéng nam goi la trung tAm ciia dit nue. Tai trung
tam da't nuéc An Do, ning mua déu hoa, khong c6 swong tuyét. dan
ching dong dic, khong 1ap ho tich quan phép, chi c6 ngudi cay dat vua
mdi nop 1¢i tic clia dat. Ai mudn di thi di, mudn & thi &. vua quan xit
tru khong diing hinh phat chém chit. N&u ngudi c6 toi thi chi phat tién
tuy toi ning nhe. Tuy c6 ké muu md 1im diéu phin nghich, ching qua
ciing chi cit tay phdi ma thdi. Ngudi hau hai bén clia vua déu cé cung
16c. Dan chiing cd nudc déu khong giét hai, khong udng rugu, khdng
in diing cdc thif tanh ndng nhu hanh he, chi trir hing Chién - Tra - La.
Chién - Tra - La nghia 1a ngudi 4c, song cdch biét véi moi ngudi. Néu
¢6 vao trong thanh thi thi phdi deo mang ciy gd dé tuy lam khac, khién
moi ngudi bi€t d6 ma ldnh xa ching phai bi xung dot. Trong nudc khong
nudi dudng cic vat heo g, ching bau vat song. Chd khong quan thit va
ngudi budn ban rugu. Mua ban d6i chic toan dung bing bdi xi, chi ¢é
hang Chién - Tra - La va nhitng ngudi sidn bin chai lugi ban thit vay. T
sau khi Ditc Phat nhap Ni€t Ban, cac hing vua chida Trudng gid, cu sivi
ching Tang ma 1ap dung tinh x4, cung cAp rudng vudn ... nha dan, triu
bo, quyén sit sdch tip, cdc vua vé sau tuong truyén khong dam phé bd,
mai dén nay vin khong ngung nghi.



290 BO SU TRUYEN 12

Chiing Ting tai nudc d6 déu & phong nha, san giudng chin gdiy
phuc udng dn khong thi€u vat gi, ndi noi nhu vay. Ching Ting chi lo
tao cong ditc 1am viéc chinh cho dén tung kinh toa thién. Nhu ¢6 khach
Ting méi d€n thi nhitng vi Ting cii nghinh dua ti€p d6n, thay thé mang
bung y bat, cAp nudc rira chan, cAp dau thoa chin va sita udng phi thdi,
chdc 14t nghi ngdi rdi hdi han vé ha lap, tuy theo thit ty ma cAp phong
nha ngoa cu, mdi mdi déu ding nhu phap. Chiing Ting § xit d6 tao dung
Thép cdc ton gid X4 Loi Pha't, Muc-kién-lién, A-nan va Thdp kinh luit
A Tuy Pam. Sau khi an cu mot thing cdc nha mang cau phuéc khuyén
héa cling dudng. Chiing Tang lam sita udng phi thdi, ching Tang thiét
1ap Pai hoi gidng phdp. Gidng phdp rdi cling dudng Thap ton gid X4
Lgi Phat biing cdc thit huong hoa, d6t dén sudt dém, bdo ky nhac déng
1am X4 Lgi Phat von 12 ngudi Ba-la-mon lic d&€n cau xin Pitc Phat ma
Xui't gia. Va cdc Ton gid Pai Muc-kién-lién, Pai Ca Diép ciing déu nhu
vay. Ching Ty-kheo Ni phin nhiéu cing dudng Thdp ton gid A-nan,
Vi ton gid A-nan la ngudi cau xin diic Thé Ton cho hang nif nhan xuat
gia. Con hang Sa Di thi phan nhiéu ciing dudng Thép ton gid La Van
(La HAu La). Cdc luan su A-ty-dam thi phan nhiéu ciing dudng Thap
A-ty-dam, cdc luit su thi ciing dudng ludt. Mdi nim c6 mdt 1an cing
dudng, mdi tv ¢6 mdt ngay 4n dinh. Nhitng vi hoc Phdap Pai Thira thi
cing dudng B4t Nha Ba La Mit, cdc vi B6 -T4t Vin-thu-su-1di, Quan
Th€ Am ... Sau khi ching Ting tu tif xong, cdc hang Trudng gia, cu si
Ba-la-mon ... mdi ty dem cdc thit y vit ma Sa-mdn can ding dé ciing
dudng chiing Ting. Chiing Tang tho phan roi mdi mdi ciing tu b thi. Tir
khi Ditc Phat da nhap Ni€t Ban trd lai, moi s& hanh Thanh ching luén
gitt oai nghiém phép tic ti€p thira khdng dit. Tt d6, qua song Tan Pau
d&€n Nam Thién Tric su6t d€n Nam H4i khodng bon - nim mudn dim,
bién binh ling, khong c6 nii sdng 16n.

T d6 theo huéng dong nam di khoang mudi tim do dién ¢ mot
nudc tén la Tang-gia Thi, 1a noi DPic Phat xua kia 1€n cung trdi Pao-1gi
su6t ba thang vi Thinh MAu ma gidng phép tré xudng. Khi Pic Phat1én
cung trdi Pao-1gi diing sitc than thong khi€n cdc hang Pé Tt khong mot
ngudi ndo bi€t. Sau bdy ngay, Pitc Phat méi phéng dnh sing than tic.
Toén gid A Na Luat dung Thién nhidn xa trong thdy DPitc Phat lién néi
cung Ton gid Pai Muc-kién-lién ring: “Ton gid nén l1én cung trdi Pao-
1gi d€ thim hdi ditc Thé Ton”. Ton gid Muc-kién-lién lién 1&én cung trdi
Pao-1gi, dem dau mit ddnh 1& sat chan Pic Phat, cung kinh thim hdi.
Hdi han xong, Pitc Phat bio tén hia Muc-kién-lién ring: “Biy ngay
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sau, Ta sé& trd xudng lai c6i Diém Phu P&”. Ton gid Muc-kién-lién trd
vé tru6e. By gid, cdc vi Pai Vuong & tim nudc cling cdc thin din trii
qua nhiéu ngay khong trong thdy Ditc Phiat nén déu sinh TAm Khat
ngudng, cting tu hdi tai nuéc d6 dé€ chd dgi The Ton. Khi 4y Ty-kheo
Ni Uu B4t La lién tu suy nghi riing: “Ngay nay cdc hang Qudc Vuong
than dan dang chd dgi don bac Phat, ma Ta la ngudi nir lam sao dé
thdy Pirc Phat tru6c?” Va lién van dung stc thin tic héa 1am chuyén
luan Thanh Vuong d&n ding trudc hét d€ dgi danh 1& Pic Phat. Pic
Phat tlr trén cung trdi Pao-1¢i tr§ xudng. Lic xuéng, héa lam ba dudng
thém cip bing vat bau. Pitc Phat di tai dudng giita giAm budc trén
thém cip biing bdy bau, Trdi Pham Thién ciing héa Iam dudng thém
cAp bing bac tring tai phia hitu cAm nim phat tran tring ma ding hau.
Tr&i Thién D€ Thich ciing héa lam dudng thém cip bing vang tia tai
phia td cAm nim long bdy bdu ma ditng hiu, cdc trdi dong vo so theo
Phat ciing di xuéng. Pic Phat di di xuéng, ba dudng thém cip déu 4n
chim xudng di't chi con lai bdy thém cap hién trén mit dat. V& sau, vua
A Duc mudn bi€t dude ngin mé dudi chan thém cip, bdo ngudi dao béi
dé trong xem. Pao bsi xudng tin sudi ving ma ngin mé cia thém cip
van chua hét. Do d6 vua cang sinh TAm kinh tin, lién ngay trén thém
cAp ma xay dung tinh x4, tai dudng thém cip giita tao ton tugng Piic
Phat ding cao trugng sdu. Phia sau tinh x4 dung mdt try dd cao hai mudi
khuyu tay. Trén dau Tru d4 lam hinh su t. Bon phia trong tru c6 ton
tuong Phat, trong ngoai sdng sudt sach tg luu ly. C6 modt Luan su ngoai
DPao tranh gianh tru xit d6 vdi mot vi Sa-mdn. Khi &y vi Sa-mon bi dudi
ly, bén cling nhau 1ap 15i thé ring: “Né&u noi nay 1a tru xi ciia Sa-mdn
thi ngay ddy c6 su linh nghiém tng hién”. Néi 15i ay rdi, tugng dd Su
T& trén diu tru lién rong 16n ti€ng hién dién ng nghiém. Do d6 luan
st ngoai Pao kinh sd, tdim phuc ma rit lui. Pic Phat sudt ba thdng tho
nhan thiic in cdi trdi nén khidp thin minh tod miii huong thom khic han
thé& gian. Sau khi Pitc Phat tim rita, tai ndi Pic Phat tim rita moi ngudi
lién xdy nha tim, Nha tim vin hién con. Va ndi Ty-kheo Ni Uu Bit
La ddnh 1€ Ditc Phat trudc tién, hién nay ciing tao dung ngdi Thap. Liic
Dic Phat con tai th€ ¢6 tao Thap cao téc va cit méng tay chidn. Va noi
kinh hanh, noi ngdi thién ctia ba Pitc Phat thdi qui khit ciing véi Pitc
Thé& T6n va noi 1am hinh tugng chu Phat déu cé tao dung Thap, d€n nay
van hién con, noi trdi P& Thich va Pham Thién Vuong theo Pitc Phat di
xudng ciing c6 tao dung Thép.

Tai xit d6, Tang Ni c¢6 khodng ngan vi déu déng chiing thuc, tip
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hoc 14n 16n vira Pai Thira vira Ti€u thira. Tai xi d6é c6 mot con rong
10 tai tring Iam dan Viét cho chiing Ting & do, khi€n trong nuéc mua
mang tuoi tot, mifa ning ding mia, khong cdc thit tai hai, va khién
chiing Ting dugc binh an. Chiing Ting cdm 4n hué d6 nén tao nha rong
dit d€ ndi chd ngdi, lai vi rong ma thi€t hodi tao phude cling dudng. Mbi
ngay trong ching Ting dit c¥ ra ba vi d&n tho trai trong nha rong. Mdi
nim dé&n lic man Ha xong, Rong lién héa minh 1am con rin nhé hai bén
15 tai sic tring khi€n ching Ting nhan bi€t d6, dung chén Pdng dung
diy vang sita dem dit trong nha rong tir Thugng toa cho d&€n Ha toa déu
lam nhu vay, khip dd rdi bén bi€n héa di. Mdi nim xui't hién mot 1an.
DAt nu6c do rat sung tic, din ching hung thanh dong dic, an lac khong
diu sdnh bing. Ngudi § cdc nudc dén, déu dugc cung cAp moi thif can
dung.

Phia bic chlia d6 cdch khodng nim muoi do dién lai c6 mot ngdi
chiia tén 12 Pai Phan. Pai Phan tirc 1a tén clia 4c quy. Von do Pitc Phat
gido hda dc quy do, nén ngudi ddi sau § xit d6 tao dung tinh x4 tai d6.
va chd cling dudng nudc cho vi A-la-hdn rira tay, nuéc rd giot ndi dat,
ché 4y van hién con. C6 cdc quy than tu tao viéc thién ludn quét tudc,
mdi dau khong can d&n cong stic clia ngudi. C6 mot vi Qudc Vuong tin
theo Ta Kién bdo ring: “Nguoi c6 khd ning lam nhu thé, Ta sé din
binh linh ddng nhiéu d&n diy vung vii phan ué d€ xem thir nguoi cé
kha ning don dep chiang?”. Quy than lién ndi gi6 16n théi hét khién noi
d6 thay diéu sach sé& thanh tinh. C6 hang trim ngdi Thdp nhd, c6 ngudi
tron ngdy tinh d€m ma tron khong biét ding s6 lugng. N&u ngudi ¢ ¥
chi mudn thit sy bi€t bén bén canh Thap dit dé mot ngudi rdi lai 1an
lugc tinh d€m, nhung mdi ngudi tinh d€m hoic nhiéu hoic it, tron ching
thé bi€t dugc. C6 mot ngdi Tang-gia Lam, chiing Ting & d6 khodng sdu
bay trim vi. Trong dé c6 chd tho thuc ctia vi Bich Chi Phat thudn toan
dA't bun 16n nhu banh xe, chung quanh cédc ndi ¢é déu sinh moc tuoi tdt
chi riéng chd d6 cd khong sinh moc. Va chd dit phoi y ciing khdng sinh
moc cd, ciac diéu y dinh noi dit d€n nay diu vé&t vin hién con. Ngai
(Phap Hién) & lai an cu ki€t ha tai tinh x4 c6 nha Rong 13 tai tring.

Sau khi man ha, theo huéng dong nam di bdy do dién 1a d&€n Thanh
k& Nhiéu Di, Thanh d6 ti€p lién v6i song Hing, c¢6 hai ngdi Ting-gia
Lam dé&u hoc theo Phdp Tiéu thira. C4dch Thanh vé huéng tay khodng
sdu - bdy dim & bd phia bic sdng Hing 1a noi Pic Phat vi cac Bé T
gidng phdp. Tuong truyén tai d6 Pic Phit gidng cdc phdp V6 Thudng,
Khé, Khong, gidng vé than nhu bot béng... Tai d6 c¢6 xay dung Thip
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dé&n nay van hién con. Vugt qua sdng Hing, theo hudng nam di khodng
ba do dién 1a d€n mot thon 4p tén 1a Ha Lé, noi Pic Phat & trong thon
dé gidng phap kinh hanh déu c6 tao dung Thap. Tir d6 theo huéng tay
di khodng mudi do dién 12 d&én nudc Sa Ky, ra Thanh Sa Ky theo ctta
huéng nam roi di vé dudng huéng dong von 1a noi xua kia Pic Phat
nhdm canh duong xong cim xudng ndi dit lién sinh 16n cao hon bay
thudc, khong thé m khdng bét, cdc hang ngoai Pao, Ba-la-mo6n sinh tim
ganh ghét hoic chit phd hoidc bé gdy dem vAat bd ndi xa, nhung tai d6
van sinh moc lai nhu cii.Trong dé ciing c6 bon chd Pic Phat kinh hanh
toa Thién déu xay dung Th4p va hién con. Tir d6 huéng nam di khodng
tam do dién 1a d€n thanh X4 Vé nuéc Cau T4t La.

Dan ching trong thanh X4 Vé hi€m it rong thodng chi c¢6 khodng
hai tram nha, tic la thanh do vua Ba Tu tri vi xua kia. Noi tinh x4 cii
cta Ty-kheo Ni Pai Ai Pao,ndi vach gi€ng ctia Trudng gid Tu Pat, noi
Uong Quit ma la dic Pao nhiap Nié€t Ban thiéu thin déu tai trong thanh
dé va ngudi ddi sau déu c6 dung 1ap Thdp tai cdc noi d6. Cic hang
ngoai Pao Ba-la-mon sinh tim ganh ghét mudn huy hoai, trgi lién ndi
day sdm sét bio t& dung diing khi€n khong khong thé ph4 hoai. Ra khdi
clra phia nam cia Thanh cach khodng mot ngan hai trim bd theo dudng
huéng tiy 1a dén noi Trudng gid Tu Pat dung xay tinh x4. Ctta tinh x4
md§ vé huéng dong, hai bén ctra déu c6 hai tru d4. Trén ddu try d4 bén
T4 1am hinh tugng banh xe, trén dau try dd bén hitu 1am hinh con Trau.
Hai bén tinh x4 déu c6 ao chdy nu6c trong sach, cAy rirng con tudi tot,
cdc giong hoa thuin sic vang um tum ra't dang ua thich, tifc ndi thudng
goi la tinh x4 Ky Hoan vay.

Khi Bic Phat 1én cung trdi Pao-1¢i sudt chinh mudi ngay gidng
phép cho Thanh miu ma gia, vua Ba-tu-nic nghi nggdi trong mong dudc
nhin thdy Phit, nén lién khic cham ton tugng Pitc Phat biing gb nguu
dau chién dan ma ton tri tai chd Pic Phat thudng ngdi. Khi Pirc Phat
tlr cung trdi Pao-1¢i trd vé tinh x4, ton tugng Ay lién 1anh khdi tda ra
nghinh d6n Pic Phat. Pitc Phat bio Ton tugng: “Hay trd lai chd ngdi.
Sau khi T6i nhap Niét Ban c6 thé vi bon bd chiing ma 1am phap thitc”.
Ton tugng 4y lién trd lai chd ngdi. P6 13 Ton tugng dau tién clia moi
Ton tugng Phat.Ngudi ddi sau déu theo phdp thiic d6 ma tu tao Ton
tugng Phat. Tir d6, Bic Phat ddi sang ¢ mdt tinh x4 nhd bén canh phia
nam cdch khac noi Ton tugng d6 khoang chirng hai mudi bo. Tinh xa
Ky Hoan von c6 bay tang. vua chia din chiing cdc nu6c dua nhau dén
cling dudng, treo cdc thit phan long rdi hoa d6t nhém huong dén lién tuc
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sdng ruc thudng ngay khong ngung dit. Thit Him d6t dudc thiéu chdy
céc thit hoa phan long cho dé&n tinh x4 by tang déu rui hét, cdc hang
vua chida dan chiing déu rat budn dau khd nio cho riing Ton tugng chién
dan &y chdc da bi dot chdy, qua sau bon - nim ngay, md ctfa noi mot
tinh x4 nhd & phia dong, bdng nhién thd'y Ton tugng con nguyén ven
tai d6, moi ngudi déu rat vui mirng, cling nhau sita sinh tinh x4 dugc hai
tang rdi nghinh thinh Tén tugng vé lai chd cil.

Lic méi dén tinh x4 Ky Hoan, Ngai cing Sa-mdn Pao Chinh nghi
nhé ngay xwa Piic Thé Ton thudng tri tai d6 sudt hai muoi lim nim, ma
tu x6t thuong minh sinh & chdn bién dia cling cdc ban ddng chi huéng du
lich cdc nuéc, ma hodc c6 ngudi trd vé lai, hodc cé ngudi vo thudng mat
mang giita dudng, ngay nay dén dugc xit Phat thi rong khong, that ding
thuong tdm ! Chu ting & d6 ra hdi ngai ring: “Cdc vi la ngudi & nudc
ndo dé€n day?” Ngai ddp: “Von tir dd't Hin (Trung Hoa) d€n diy.” Chu
Ting d6 ngoi khen riing: “Ky dic thay ! Ngudi & dat nude bién dia ma
c6 thé dén ddy cau phdp !” Va tu ciing néi véi nhau ring: “Céc Thay
Hoa thugng cda ching ta trdi qua nhiéu ddi truyén thira mii dén nay
chura thdy c6 Pao Nhian dit Hin d&€n ddy cau phdp nhu thé nay !”

Céch tinh x4 vé huéng tay khodng bon dim cé mot khu rirng tén
1a Pdc Nhan. Xua kia von ¢6 ndm trim ngudi mi nudng tya tinh x4
ma song tai d6. Pic Phat vi ho ma gidng phdp khi€n mit sdng trd lai.
Ho rit vui mirng cim giy noi dat gieo cd nim véc dau thanh dinh 18
Dt Phat, cdc cdy gdy bén I16n tuoi tot. Ngudi ddi kinhl trong dé nén
khong ai ddm chdt phd, bén thanh rirng va nhan d6 ma goi tén la rirng
Pédc Nhin vay. Chiing Ting § tinh x4 Ky Hoan, mdi ngay sau bita com
trua, phan nhiéu déu sang rirng d6 dé toa Thién. C4ch tinh x4 Ky Hoan
vé phia dong bic khodng sdu - bdy dim 1a noi Ty - X4 - Khu - Miu
dung 14p tinh x4 thinh Pitc Phat va ching Ting dén &, ndi d6 van hién
con. Noi vién 16n tinh x4 Ky Hoan mdi mdi déu c6 hai cira, mot ctra vé
huéng dong, mot cira vé huéng bic. Vudn d6 tic 1a ndi Trudng gid Tu
Pat trdi tién vang d€ mua dat. tinh x4 dung ngay chinh giita. Pic Phat
thudng trd tai d6 rat 1au. C4c ndi gidng phdp do ngudi, kinh hanh, toa
thién, mdi mdi déu c6 tao dung Thap va déu c6 dit tén hiéu. Cho dén
c4 noi Ton Pa Lgi gi€t hai thAn minh phi bang Pic Phat.

Ra ctra phia dong tinh x4 Ky Hoan, di theo hu6ng bic khodng bdy
mudi bd vé dudng huéng tiy 12 noi xua kia Pic Phit ciing chin muoi
sdu hang ngoai Pao luan nghi. Cdc hang Qudc Vuong Pai than cu si
dan ching déu ciing nhau tip d€ nghe. B4y gid c6 mot nif ngoai Pao
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tén la Chién - Gia - Ma - Na khdi tdim ganh ghét Piic Phat mGi 6m do
dit tru6c bung t¢ nhu ngudi mang thai dé€n trong chiing hdi phi bang cho
12 Bitc Phat lam diéu phi phdp. Lién d6, trdi D€ Thich héa lam bon con
chudc bach cén dit day eo, day dit nén 40 don bung rdi vai noi dat, dat
lién nitc né va ngudi nit d6 sa doa vao thing Pai nguc. Vi noi diéu dat
ddc hai lin d4 1am ton thuong méng chan Pic Phit ma bi sa doa vao
Pia nguc, ngudi ddi sau déu c6 1am dau hiéu. Tai chd Pitc Phat cling
ludn nghi c6 xay dung mot tinh x4 cao sdu trugng, bén trong tinh xa c6
To6n tuong Pic Phat ngdi.Tai dudng dé vé phdi dong c6 mot ngdi chlia
clia ngoai Pao thd trdi tén 1a Anh Phu, ddi xéng cip dudng véi tinh x4
noi Piric Phat luin nghi, ciing cao bing sdu trugng. S di goi tén Anh
Phd, bdi vi thudng ngay lic mit trdi ngd vé huéng tdy, 4nh béng tinh x4
dttc Th€ Ton che phi 1€n chua ngoai Pao thd trdi, nhung lic sdng sém
mat nhat con tai phia dong thi 4anh bong cua chiia ngoai Pao thg troi
nghiéng vé huéng bic tron khong thé che phi dnh sdng ndi tinh x4 Phat
Luan nghi vdy. C4c ngoai Pao thudng cit dit ngudi giit gin chia thd
troi do, quét tude, trong dot huong dén cing dudng. P&n sdng sém thi
cdc huong dén &y doi sang trong tinh x4 Phat. Cdc Ba-la-mon tdc gian
bdo 12 “C4c Sa-modn 14y dén cda chiing ta ty dem vé cling dudng Phat”.
Su viéc cit mai nhu thé khong thoi, do d6, ban dém, cdc Ba-la-mdn do
xét thdy Than trdi ma ho dang phung thd bung dén sang nhi€u quanh
tinh x4 thd Phat trong ba ngay va ciing dudng. Cling dudng xong bdng
nhién 4n mat khong con trong thdy. Cdc Ba-la-mon mdi biét Phit 16n
hon Than, bén bd nha vao Pao.

Tuong truyén ring, gan lic ¢6 viéc thiéu dot tinh x4 Ky Hoan 4y,
c6 dén chin muoi tim ngdi Tang-gia Lam va mdi mdi déu c6 chu Ting
thuong trd. Chi c6 mot ngdi khong cé. tai trong nudc dé cé chin mudi
sau thif ngoai dao déu biét dudc viéc ddi nay va ddi sau, dong thdi déu
c6 do ching, ciing dic¢u di khic thuc, chi khong tri Binh, ciing lai ciu
phuéc, dung lai nha phudc ditc bén canh dudng di ddng trong. Cung cip
moi thit phong nha giudng chdng cdc tht in uéng cho ngudi di dudng
ngudi xuit gia, hanh khdch qua lai. Chi c¢6 sy mong ciu 13 khdc vay.
biéu Pat ciing ¢6 D6 chiing, cling thudng cling dudng ba Pitc Phat thdi
qué khtt, chi khdng ciing dudng dic Thich-ca Thé Ton.

Céch Thanh X4 Vé khdang bon dim vé huéng dong nam 1a noi
vua Ty Luu Ly mu6n dédnh chi€m nudc X4 Di, noi Piic Thé Ton ditng
bén canh dudng, déu c6 dung 1ap Thap. Tir Thanh theo hudng tay di
khodng nim mudi dim 1a d€n mdt 4p tén 12 D6 Duy 13 noi bdn sinh cla
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Ditc-Phat Ca Di€p, noi cha con ciing gip nhau, ndi nhap Nié€t Ban, déu
c6 tao dung Thap. Noi x4 1gi toan than Ditc Ca Di€p Nhu Lai ciing tao
dung ngdi Thap 16n. T Thanh X4 V& theo hudng ddong nam di khodng
mudi hai do dién d&€n mot Ap tén 12 Na Ty Gid 1a noi bdn sinh cta DPirc
Phat Cau Luu Tan. Noi cha con ciing gip nhau, ndi nhip Niét Ban,
ciing déu c6 tao dung Thap.Tir d6 theo huéng bic di gin mot do dién 1a
ndi ban sinh ctia Bic Phat Cadu Na Ham Mau Ni, ndi cha con cung gip
nhau, noi nhap Niét Ban, déu c6 tao dung Thap. Tir d6 theo huéng tay
di gdn mot do dién 1a d&€n Thanh Ca DiLa Vé. Trong Thanh déu khong
con ¢6 vua dén, toan 1a go hoang, chi ¢6 ching Tang. HO dan chi vai
muci nha ma théi. Noi cung cii cia vua Bach Tinh, tao hinh Thai T& va
Th4anh MAu, va ldc Thdi T cudi bach tugng vao thai me, Thai T ra
ctta Thanh phia dong thdy ngudi bénh... cic noi déu c¢6 dung 1ap Thap.
Noi A Di cing Th4i Tt va Nam Pa... ddnh voi bin tén, miii tén bay vé
huéng dong nam cdch ba muci dim gim cim xudng dat khi€n nudc
sudi tudng vot. Ngudi ddi sau sita 1am thanh gi€ng d€ ngusi di dudng
diing udng. Noi Ptic Phit sau khi di dic Pao trd vé thim phu Vuong,
nim trim vi trong giong hoc Thich xuA't gia d&€n noi Uu Ba Ly dé€ tic 1€,
ma dat da'y khdi sdu cdch chdn dong. Noi Pc Phat vi chu Thién gidng
phdp, bon vi Thién Vudng gin giit bon ctra khién phu Vuong khong duge
vao. Noi Pitc Phat ngdi dudi goc cay Ni Cau Luit xoay mit vé huéng
dong, Ty-kheo Ni Pai Ai Pao dang cling Phat y Ting-gia L&, cdy 4y
dé&n nay van hién con. Ndi vua Ty Luu Ly gi€t hai giong ho Thich, moi
ngudi trong giong ho Thich di chét chitng dic qua Tu Pa Hoan déu
c6 dung 1ap Thap, d€n nay vin hién con. C4ach Thanh vé huéng dong
bic khodng vai dim 12 noi vua Tinh Pham dy 1& Ha dién, Thdi T ngdi
dudi goc cay trong xem ngudi cdy rudng. Cach Thanh vé huéng dong
khodng nim muoi dim c6 mot khu vudn clia vua, vudn 4y tén l1a Luan
Dan, khi Phu Nhan (Thanh MAu Ma Gia) vao ao tim rita, ra b ao phia
bic cdch khodng mudi budc dua tay vin canh cdy xoay mit vé huéng
dong thi sinh ha Thdi T&. Thai T vira 1ot 1ong me budce di by budc,
c6 hai Long Vuong tim gdi cho Thdi Tir. Noi Thdi Tt dudc tim goi
bén Iam thanh gi€ng, va trén bd ao ndi tim rira, ngay nay ching Ting
thudng 14y nudc d6 d€ uong.

Pham, chu Phat c¢6 bon xtt thudng cd dinh: mot 1a noi thanh Pao,
hai 12 noi chuyén phdp luin, ba 13 noi gidng phdp luin nghi, hang phu
ngoai Pao va bon 1a noi 1én cung trdi Pao 1¢i vi Thinh Miu ma gidng
phdp xong rdi trd xudng, ngodi ra ciac ndi déu tuy thdi ma thi hién. Tai
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nuGc Ca Di La V& vo cuing hoang ving, din ching it 61, dudng di ghé
sg, d&€n ndi cdc loai Bach Tugng, Su TG ciing khong dim vong hanh.
T noi Bdc Phat dan sinh theo huéng dong di khoang nim do dién ¢6
modt nude tén 1a Lam Mac, vua nudc d6 thinh dugc mot phan X4 1gi
cia Phat dem vé tao dung Thap d€ cling dudng goi 1a Thap Lam Mac.
Bén canh Tdhp c6 modt ao ho, trong ao c6 mot con rong thudng gin gift
Théap d6, dém ngay cing dudng. Pé&n thdi vua A Duc mudn phéd tdm
ngdi Thap dé€ xay dung tim mudi bon ngan ngdi Thap, phd dugc by
ngdi Thép kia roi, ti€p d€n mudn pha Thap 4y, Rong ben hién than din
vua A Duc vio trong cung trong xem céc thit cing dudng xong rdi néi
cung vua A Duc ring: “N€&u 6ng ciing dudng hon dudc nhu thé thi cé
thé ty tién phd Thap thinh X4 1¢i di, T6i khong can phdi tranh luin véi
ong.” vua A Duc biét cdc thit cing dudng dé trong thé gian khong sao
c6 dugc, do d6 bén trg vé. Trong d6 hoang ving khong ngudi quét tudc,
thudng c6 mot ddn voi dung voi hiit nude dén phun rude noi dat, diung
c4c thit huong hoa 1in 16n ma ciing dudng Thdp. Cé Pao nhian & nudc
khic d€n mudn 1& bai Thdp d6, gip voi nén khi€p sg, bén nuong tua ciy
c6i ma ty ngiin che thin minh, trong thay voi ding nhu phdp ma cing
dudng, Pao nhin &y rat ty budn cdm. Trong d6 khong c¢6 Ting-gia lam
nén cing dudng Théap 4y, méi khi€n voi quét tudc. Pao nhan Ay ben ty
X4 Pai gidi, tré lai lam vi Sa Di ty kéo cdy cb stra sang noi chdn bing
phing khi€n dugc sach s& khuyén héa vua chida tao dung noi thudng tri
cta chu Ting, va chinh minh ty IAm chd chia, d€n nay hién c6 chd chu
Ting nuong tri. Viéc Ay rat gan, va mii tir d6 d&€n nay thudng 13 vi Sa
Di lam chd chua ay.

Tir d6 theo huéng dong di khodng ba do dién 12 dén ndi Thai Tt
sai bdo Xa nic dem ngua tring (kién tric) trd vé, ciing ¢ tao dung
Théap. Tir d6 theo huéng dong di khodng bon do dién 12 d&én noi Thap
Than cling ¢6 ngdi Tang-gia Lam. Lai theo huéng d6ng di khoang mudi
hai do dién 1a d€n Thanh Cau Di Ni Kiét, phia bic Thanh Ia séng Tho
gian ben canh song Hy lién Thuyén, Ptic Th& Ton dén dé gbi dau vé
huéng bic ma nhap Ni€t Ban, va ciing 1a ndi Ton gid Tu Bat Pa La déc
dao ngudi Pé tif cudi cling trong cudc ddi gido hda clia Pic Phat. Noi
diing kim quan cting dudng Ptic Thé Ton bdy ngay, noi cdc than kim
cang luc si phéng chay vang rong, noi tim vua phan chia X4 1gi. C4c
noi 4y déu c6 tao dung Thap va c6 Ting gia Lam dén nay van hién con.
Dan chiing trong Thanh d6 ciing thua thét, chi ¢6 hd dan ching Tang.
Tir d6 theo huéng dong nam di khodng mudi hai do dién 12 dén noi Lé
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Xa mudc thic giuc Pic Phat nhap Niét Ban, ma Pic Phat chua hita
kha, bén luyén mo Pic Phiat ma ching chiu di, Pic Phit bén héa 1am
mot hAm hd siu rong khong thé vuot qua, va Pic Phit trao cho Binh
Bét d€ 1am tin, ddng thdi bdo tré vé& ndi nha dung lap tru d4, trén dau
tru c6 dé bai minh.

T d6 theo hudéng dong di khodng mudi do dién 1a d&n nude Ty
Xé Ly.Phia Thanh Ty X4 Ly l1a tirng Pai Lam ndi c6 tinh xd Trung Céc.
Noi Phat & va Thap nira than hinh cia T6n gia A-nan. Trong Thanh dé
von 12 nha ctia yém Ba La N vi Bic Phat ma tao dung Thép, dén nay
van hién con. T Thanh d6 theo hu6ng nam khodng ba dim di dudng
dé&n huéng tiy 1a noi yém Ba La Nit dem vudn dat ciing thi Pic Phat
lam noi Phat &. Khi Pitc Phat sip nhap Ni€t Ban, din cung cic Pé Tt
di ra ctra phia tAy cia Thanh Ty X4 Ly ma bdo cling cdc Pé Ti ring:
“Pay la noi hanh x{ cudi cing cia To6i !” Ngudi ddi sau & xit d6 ciing
tao dung ngdi Thap.

Tu Thanh d6 theo hudng tay bic di khodng ba dim c6 mdt ngdi
Thép tén la Phéng Cung Trugng (budng bd cung tén va roi giy). S di
c6 tén goi 4y 1a vi & thudgng lvu song Hing c6 mdt Qudc Vuong, phu
nhan nhd clia vua sinh nd mot bao thai khoi thit, phu nhan 16n ganh
ghét @6 ma bio ring: “Ngudi sinh ra diém khong t5t 1anh.” va bén dé
vao trong hop gd, ném vAt gitta dong song Hing. O Ha luu ¢6 vi Quéc
Vuong dang dao choi, thdy hop gd trén dong song ben v6t mé ra trong
xem thdy ngan dia tré con ddng vé doan chdnh dic thii. Vua lién dem
vé nudi dudng, bén lién to 16n trudng thanh rat dong kién, di danh
chi€m khong xt& nao ching khi€p phuc, 1An lugc d€n ddnh nude clia phu
Vuong. vua rit budn riu, phu nhin nhd méi hdi vua ring: “Cé sao budn
ba vay?” vua ddp: “vua nu6c kia c6 ngan ngudi kia rait 16n manh khong
ai sanh bing mudn dén dianh nu6c Ta, vi viy ma dang lo buén.” Phu
nhian nhd bdo ring: “vua ché nén budn lo, n€u dén phdi dong Thanh
14u cao, khi giic d€n d€ To6i 1én trén 1au d6, thi Toi c6 thé dep gidc d6.”
vua bén y theo 16i &y ma thuc hanh. Pén lic gidc d&€n, phu nhan nhd
dirng trén 1au d6 bdo cluing giic ring: “Cdc nguoi 12 con cia Ta, ¢d sao
lam viéc phan nghich?” Gidc néi: “Ngudi 1a ngudi nao? ma dim ndi la
me cla ching T6i?” Phu nhan nhd bdo: “Né&u cdc ngudi khong tin thi
cf nglra mit vé diy va hda miéng ra.” Pong thdi phu nhin nhd dua hai
tay dit 14y hai vi sita, mdi bén 1am thanh nim trim dong sita va déu
roi thing vio trong miéng clia ngan dia con. Giic mdi bi€t do 1a that
12 me clia minh, bén 1ién budng bd cung tén giy truong. Hai bac phu
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Vuong do d6 ma Tu duy bén déu chiing dic Qua Bich Chi Phit. Thip
cta hai vi Bich Chi Phat 4y d&€n nay van hién con. Sau khi Pitc Thé Ton
thanh Pao bdo cung cic B&é Tu: “P6 1a ndi xua kia Ta budng bd cung
tén gy trugng.” Ngudi ddi sau dugc bi€t & xit d6 ma vi tao dung Thdp,
nén goi tén nhu vay. Pic Phat d&€n bén canh Thap phéng cung trugng,
bdo cling A-nan ring: “Ba thidng sau Ta s& nhap Ni€t Ban.” Khi d6 bi
ma vuong quiy nhiéu nén Ton gid A-nan khong hay bi€t dé thinh cau
buc Phat G lai noi doi.

T d6, theo huéng dong, di khodng ba - bon dim c6 modt ngdi
Thép, sau khi Ditc Phat nhap Ni€t Ban khodng mot trim nim, ¢ vi Ty-
kheo § Ty X4 Ly dit bay hanh gidi luat, n6i mudi sy ching va cho Phat
day nhu th€. Khi &y cdc vi A-la-hdn va nhitng Ty-kheo chuyén hanh tri
luit c6 dén bay trim vi dong ki€m xét lai luat tang. Ngudi ddi sau &
xtt d6 ciing xay dung Thap dén nay van hir65n con. Tir d6 theo huéng
dong di khodng bon do dién la d€n noi nhém hgp ciia nim dong song
xtt An D0o. Toén gid A-nan tf nu6c Ma Kiét d€n Ty X4 Ly mudn nhap
Nié&t Ban, chu Thién mach bdo cling vua A Xa Thé. vua A Xa Thé lién
tlr trong nghiém xa gid din cdc dan di d&€n nghinh dén trén bd sdng. Bén
kia, cic Lé Xa nghe Ton gid A-nan dén ciing cung lai trén bd song dé
nghinh d6n. Tdn gid A-nan bén t duy ring: “N&u di d&€n phia trudc thi
vua A Xa Thé rdt han, cd di lui thi Lé Xa lai odn !” B&n ngay giita dong
song, Ton gid nhap Hod quang Tam mudi ty thiéu ddt thin minh ma
nhap Ni€t Ban. Phan thin thanh hai phin, mdi phan mdi bén bd song,
do d6 hai vua mdi ty mot nita thin phan X4 1di cia Ton gid A-nan, bén
nghinh thinh tr§ vé xdy Thdp d€ ciing dudng.

Vugt qua dong song, theo huéng nam di xudng 1a dén 4p Ba Lién
Phat thudc nuéc Ma Kiét Pé. Ap Ba Lién Phat 12 Thanh noi vua A Xa
Thé tri vi. Cung dién clia vua & trong Thanh déu sai st quy than lam
nhiéu 16p d4 dung tao tudng vach ctra néo, khic cham hoa vin dudng
nét khac hin ngudi d5i lam nén, d€n nay vin hién con. vua A Xa Thé&
c6 ngudi con da ching dic Pao qud A-la-hdn thudng & trong ndi Ky
Xa Quat, va thich sy tinh 1ing, vua sinh tim kinh trong mudn thinh mdi
vé nha d€ ciing dudng, nhung vi ua thich sy tinh ling & ndi nén ching
nhin 15i thinh mdi. vua néi ciing Em riing: “Chi can nhin 15i thinh m&i
thi T6i s& vi Ong ma tao ndi & trong Thanh.” Va vua lién sim sinh du
céc thi in udng mdi goi cdc quy than bdo ring: “Sang mai hin di nhan
st thinh m&i clia Ta, nhung & day toan khdng c6 tda tich, mdi mdi déu
phdi tv mang dén.” Téi sdng s6m, cdc quy thin mdi tv mang d&€n mot
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tdng dd 16n vudng bdn - nim bo, ngdi xong lién sai quy than chi't nhicu
d4 16n lam thanh ndi. O dudi ddy nii ding nam tdng da 16n lam mot
thach that dai ba trudng, rong hai trudng, cao mot trugng. C6 mot Ba-la-
mon TU tu theo Phdp Pai Thira § trong Thanh dé, 1a ngudi thong minh
sang tod 1im tri, khong viéc gi ching thong dat, 14y sy thanh tinh ma ty
song, vua rit siing kinh phung thd nhu bac thdy, nhu ¢6 sang thim hdi
tron ching ddm cling ngdi. Gid s vua c6 ding tim mén kinh ma nim
tay, nim tay roi, Ba-la-mon tif 4y lién tiy rita, tudi khodng ngoai nam
muci ma cd nuéc nha déu cling chiém ngu’dng, nhd mot ngudi ay hoang
duong Phat phdp ma cdc ngoai Pao ching ddm 14n ludc ching Tang o
bén canh Thdp vua A Duc tao dung mdt ngdi Tang-gia Lam rit trang
nghiém trang 1€, ciing c6 chiia Tiéu thira, hgp ca thdy c6 khodng sdu
bay trim vi Ting, oai nghi tudng tu rat khd quan. Cdc bic Sa-mdn cao
dirc va nhitng ngudi hoc hdi mudn tim cau nghién ly, déu dén chia dé.
Thay ctia Ba-la-mon Tt ciing tén 12 Vin Thi Sa Lgi. Cdc bac Sa-mon
Dai Pic, cdc vi Ty-kheo hoc Phdp Pai Thira déu ton siing kinh ngudng,
cling cung & trong Tiang gia Lam 4y. Dan chiing dong dic hung thanh
dua nhau lam moi viéc nhan nghia.

Thudng nim vio mong tdm thing hai tdc 1& hanh tuong, Iam xe
bon banh, budc tre 1am nim téng, c6 nhan nhd vot cidn cao hon hai
trugng, hinh trang nhu Thap, dung bdng td tring budc & trén, sau d6 méi
hoa vé lam tlIdng troi, dung cac thd vang bac luu It trang stc § trén, treo
cdc phan long & bon phia 1am khdm, déu cé ton tugng Pitc Phat ng01
Bo-tat ditng hiu. C6 dén hai mudi xe, mdi mdi xe trang nghiém mdi
khidc. P&n ngay d6, ciac hang Pao tuc khip trong dia vitc déu nhém tap
lam xudng ky nhac, cing dudng trudng hoa. Ba-la-mon Tt d&én nghinh
thinh Phat, Ton tugng Phat 1an Iugc vao Thanh. Pa vao trong Thanh
trdi qua vai ba dém, sudt dém dot dén xudng tic ky nhac cing dudng,
mdi mdi nude déu nhu vdy. Cdc hang Trudng gid cu si trong nudc d6
déu dé&n trong Thanh tao dung nha thudc thang phudc dic, tit ci nhitng
ngudi bénh nghéo khé ¢d quanh khong ndi nuong twa déu dén chita tri
tai Bénh X4 d6, thay thudc khdm bénh, cung cAp moi thit tuy nghi udng
in khi€n déu dugc an lac. Sau khi lanh bénh thi tu di.

Lic vua A Duc phd bdy ngdi Thap d€ tao dung tim muoi bon
ngan ngdi Thap, ngdi Thap 16n tao dung dau tién 1a cdch Thanh dé
hon ba dim vé phia nam. Trudc Thap dé c6 dau vét xay dung tinh x4
Phat, ctra xoay vé huéng Thdp. o) phia nam cua Thap ¢6 mét tru da chu
vi khodng trugng bon - nim, cao hon ba trugng. Trén dau tru P4 ¢ dé
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bai minh la: “vua A Duc dem cdi Diém Phu vé ciing thi chu Ting mudi
phuong, sau lai diing tién d€ chudc.” Ba 16p ghi viét nhu thé. Cach Thép
khodng ba bén trim bo vé phia bic 12 noi vua A Duc lam Thanh Dia
Nguc. Trong Thanh Dia Nguc ¢6 mot tru P4 cao hon ba trugng, trén dau
tru ¢6 1am hinh con su tif. Va trén tru ciing ¢6 bai minh ghi vé nguyén
nhan tao dung Thép Pia Nguc, cling nhu ndm thdng ngay gid.

T d6 theo huéng dong nam, di khodng chin do dién 1a dé€n ndi
Nhat TAm C6 Thach. Trén dau ndi c6 Thach That. o) phia nam Thach
Tha't xua kia Pitc Phat an toa trong d6, 12 ndi trdi D& Thich dem céc thit
nhac tr& nhu Ban gia dan cAim dén ciing dudng. Trdi D& Thich néu héi
b&n mudi hai su viéc ciing Piic Phat, mdi mdi déu diing ngén tay hoa vé
1én P4, ddu v&€t hoa v& van con nhu cii. Trong d6 cling c6 ngdi Ting-gia
Lam. Tl d6, theo huéng dong nam di mot do dién 1a dén tu lac Na La
1a thon x6m qué cii ctia Ton gid X4 Ldi Phat. Ton gid X4 Lgi Phat trd
lai trong thon x6m d6 ma nhap Ni€t Ban, moi ngudi xi d6 cling ¢6 tao
dung ngodi Thap, d&€n nay van hién con. Tlr d6, theo huéng tay di khodng
mdt do dién 1a d€n Thanh Vuong X4 mdi. Thdnh méi d6 1a do vua A
X4 Thé tao dung nén, trong d6 c6 hai ngdi Ting-gia Lam. Ra khdi ctra
Thanh phia tAy khodng ba trim bd 12 noi A Xa Thé chia dudc modt phan
X4 1¢i cia Pitc Phat ma tao dung Bdo Thap d€ cling dudng. Thap d6 rat
cao 16n nghiém 1€. Ra khoi ctra Thanh huéng nam cdch chirng bon dim,
theo huéng nam vao hang, d€n trong ndi gom nim ngon. Nim ngon nii
Ay chu vi tuéng trang nhu Thanh qudch, tic 12 Thanh xita cii clia vua
TAn Ba Sa. Hai phia dong tay ciia Thanh rong khodng nim sidu dim hai
phia nam bdc ctia Thanh dai khodng bdy tdm dim. La noi Ton gid X4
Loi Phat va Muc-kién-lién dau tién tha'y At Binh, 12 noi Ni Kién tf 1am
ham lita com ddc ma thinh mJi Pc Phat tho nhin, ndi vua A Xa Thé
cho voi dit udng ryou mudn hai Pic Phat.

o) géc cong thudc phia dong bic clia Thanh xua kia 13 trong vudn
clia Yém Ba La xdy dyng tinh x4 d€ thinh mdi Pitc Phat ciing mot ngan
hai trim nim mudi vi Ty-kheo d€ ciing dudng, nay vin con nhu cil.
Trong Thanh d6 hoang vu khdng c¢6 ngudi 6. Vao hang men theo nti
di 1én huéng dong nam khodng mudi lim dim 1a d&€n nidi Ky Xa Quat.
Chua d&€n dau nidi khodng ba dim c6 mot hang dd xoay mit vé huéng
nam I2 noi xua kia Piic Phat thudng toa thién, theo huéng tay bic cich
chirng ba muci b lai ¢6 mdt hang dd 1a ndi Ton gia A-nan thudng toa
Thién trong d6, Ma Ba Tuan héa lam chim DPiéu Thitu dén ditng trudc
ctta hang khing b A-nan, Piic Phat dung sitc Thin tic cdch vdch d4
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dudi tay xoa cham vai A-nan, sy khi€p sd trong ngudi A-nan lién ngung
dit. Dau vét noi chim ddu va 18 Pic Phat dudi tay d&€n nay vain hién
con. Nén goi la hang ndi Piéu Thitu. Trude hang c¢6 bon chd Ditc Phat
ngdi, lai ciing ¢6 chd clia cdc vi A-la-hdn mdi mdi thudng toa Thién
dén s6 tram. Lic Bic Phat kinh hanh & hai huéng dong ty trude Thach
That, Biéu Pat § ndi hi€m héc tai phia bic nidi x6 ddy lin d4 1am tdn
thuong ngén chan Pc Phat, tai ndi d6 Tdng P4 van hién con. Gidng
dudng noi Piic Phat thudng néi phdp da hu ndt chi con lai nén méng
vach tudng gach. Trén dinh ndi d6 xinh dep oai huing 12 noi cao nhat
trong ndm ngon ndi.

Ngai (Phdp Hién) mua sim cdc thid huong hoa diu dén trong
Thanh mdi r6i thinh nhd hai vi Ty-kheo Ky cuu & d6 dua din dén nii
Ky Xa Quat, dang cing huong hoa, chong dén sang ruc rd lién tuc, Ngai
ty bui ngli rd 1€ ma néi ring: “Xua kia Pic Phat § diy gidng néi kinh
Thi Ling Nghiém. Phap Hién con day sinh ddi khong dugc gip Phat,
chi dugc ta'y ndi di tich ma thdi !” Va lién & trudc hang d4, ngai tri tung
kinh Thd Ling Nghiém. Dirng & lai d6 mot dém rdi tré vé Thanh méi.
Ra phia bic Thanh cii di hon ba trim bo dudng vé phia tay I1a noi tinh
x4 Tric Vién Ca Lan Da, nay van hién con. C6 ching Ting quét tudc
tinh x4. Theo huéng di khodng ba bon dim l1a dén noi c6 Thi - Ma - Sa
- Na, Thi - Ma - Sa - Na Trung Hoa dich nghia 12 Pong ru6ng mo chon
bd ngudi chét. Men theo huéng tdy nam clia ndi di khodng ba trim bd
c6 mdt Thach That tén 1a Tan Ba La Quat, 1a noi sau khi tho trai Pic
Phat thudng toa Thién tai dé.

Lai di theo huéng tdy cdch nim sdu dim vao trong phia bic clia
ndi c6 mot Thach That tén 1a Xa D€, 1a ndi nim trim vi A-la-hdn két
tap kinh dién sau khi Ptic Phat vira mdi nhap Ni&t Ban. Liic két tip Kinh
Tang, thi€t bay ba tda cao rit trang nghiém, Ton gid X4 Loi Phat ngdi
phia t4, Ton gid Muc-kién-lién ngdi phia hitu (1) [ Hai Toén gid X4 Lgi
Pha't v Muc-kién-lién déu tich truSc Pic Phat |. Trong s6 nim trim
vi thi€u mot vi A-la-hdn, Ton gid Pai Ca Di€p lam Thugng Toa, khi 4y
Ton gid A-nan & ngoai cira that khong dugc vao. Tao ndi d6 ciing c6
tao dung ngdi Thdp d&€n nay van hién con. Men theo nii ciing ¢6 nhitng
hang d4 noi cdc vi A-la-hdn toa Thién rat nhiéu. Ra khdi phia dong bic
Thanh cii di khodng ba dim, c6 hang P4 clia Piéu Pat, cich d6 nim
mudi bd c6 mot tdng d4 sic den vudng 16n, 1a noi xua kia ¢ vi Ty-kheo
kinh hanh trén dé tu duy tu than 1a VO Thudng, Khé, Khoéng, thanh dat
phdp Qudn BAt tinh nén nham chén ty than, lién nim dao mudn ty giét
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hai, lai suy nghi Bic Thé Ton ch€ gidi cAm khong duge tu gi€t hai,
ddng thdi quan xét tuy vy nhung ngay nay Ta chi mudn giét giic ba
ddc, nén bén ty giét thain minh, ldc dao vira mdi 16¢ vao thit lién chitng
qua Tu Pa Hoan, khi lac dao vao mdt nira thi chitng qua A Na ham, va
khi cdt ditt nagng thit thi chitng qui A-la-hdn va bén nhap Ni€t Ban.

Tir d6 di theo huéng tdy cdch khodng bon do dién 1a dén Thanh
gia Na. Trong Thanh d6 ciing hoang ving trong khong. Lai di theo
huéng nam khodng hai muoi dim 1a dé&n noi xua kia Bo-tat sudt sdu
ndm tu hanh khé hanh, noi d6 c6 ritng cdy. Tir d6 theo huéng tay di
khodng ba dim 12 dén noi dong nuéc Pirc Phat xua kia vao tim rita, trdi
héa dit canh ciy, Bic Phat men theo d6 ma ra dugc khdi dong sdng.
Lai theo huéng bic di khodng hai dim 1a d€n nha ngudi nit ding cing
sita va chdo nhir Ién Ptc Phat. Lai theo huéng bic di khodng hai dim
12 d€n noi Pitc Phat ngdi trén Tang P4 dudi gdc cAy Pai Tho xoay miit
vé huéng dong ma dn chdo. Cay va tdng d4 d6 dén nay van hién con.
Tai trung tam An P06 mita ning rat diéu hoa nén ciy c6i song dén ca
ngan nim. C6 ciy song dén cd van nim. Tir d6 theo hudéng dong bic di
khodng nifa do dién 12 d&€n mdt hang d4, noi xua kia Bo-tdt vio trong
d6 xoay mit vé huéng tdy ngdi ki€t gia ma tu tAm niém ring: “Nhu Ta
dugc thanh Pao thi phdi c6 Than ¢ng linh nghiém.” Lién d6 trén védch
d4d c¢6 dnh Phat hién cao 16n ba thudc, dén nay van con sdng ro. BAy
gid troi dd't chan dong, cdc vi trdi & gitta khong trung bach cling Bo-
tdt ring: “PAay khong phdi 1a noi & qud khit § tuong lai chiing dic Pao
Quia. Tir day theo hudng tdy nam di khodng gin nita do dién d&€n dudgi
gdc cAy Boi Pa d6 1a noi chu Phat & qud khit & tuong lai chitng dic Pao
Qud.” Céc vi trdi n6i 16i Ay rdi ben din dudng di truSe, Bo-tat ditng day
di theo, vira cdach khoi gbc cay khodng ba muoi bo, trdi trao cho 6m cd
cat tudng, Bo-tdt nhan 14y rdi di khodng mudi lim bd, c6 mot dan chim
tudc sic xanh nim trim con bay nhiéu quanh Bo-tit ba vong ma di. Bo-
tdt d&€n dudi gdc cAy Boi Pa, trai dm cd Cat tudng, xoay mit vé huéng
dong ma ngdi. Khi 4y ma vuong sai ba ngoc nif tif phia bic dén thit, ma
vuong tir phia nam lai thit, B6-tat duwa ngén chan 4n xudng di't, ma binh
chay lui tdn loan, ba ngoc nit bi€n thanh ba gid. Trén déy t rirng, noi
Bo-tat sudt sdu nim tu khd hanh va cdc noi, ngudi ddi sau déu c6 tao
dung Thép tuong trong d6. P&n nay déu hién con.

Noi, btrc Phit sau khi thanh Pao bay ngay trong nhin cdy hudng
tho phdp lac. Noi Ptic Phit ngdi trén tdng d4 vudng xoay mit vé huéng
dong dudi gdc cay Ni CAu Luat, cdc vi Pham Vuong dé&n thinh ciu Pitc
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Phat gidng phdp. Noi chu Thién héa 1am nha bdy bau d€ cing dudng
Pitc Phat bdy ngay. Noi vin lan ria mil bdy ngay nhi€u quanh Pic
Phat. Noi bon vi Thién Vuong dang Binh Bét cling dudng DPic Phat.
N0i nim trdm ngudi budn ban dang cling bot gao rang va mat. Ndi Puc
Phat héa d6 ba anh em giong ho Ca Diép va ci thdy bdy thay trd c6 mot
ngan vi. Cdc noi d6 déu c6 dung 1ap Thdp. Noi Pitc Phat thanh Pao c6
ba ngdi gid Lam va déu c6 chu Ting & d6. Chu Tiang dugc dan ching
cung cAp moi thif rit day di khong thi€u thon gi. Chu Ting hanh tri gidi
luit trang nghiém, oai nghi di ditng ngdi nim vao ching déu ding nhu
phép, k€ tir thdi Ptc Phit tai thé€ mai d€n nay van nhu vay. Sau khi Pic
Phat nhap Niét Ban trd lai nay noi bon ngdi Thap 16n déu van tuong tuc
ti€p noi khong ngung dit, noi bon ngdi Thap 16n 1a noi Pic Phat ddn
sinh, ndi D¢ Phat thainh Pao, ndi Pic Phat chuyén phap luin va noi
Dic Phat nhap Ni€t Ban.

Ddi xua trude, bdy gid vua A Duc 12 mot dia tré dang vui dua gitta
dudng, gip Pic Phat Ca Diép di khat thuc, dita bé vui mirng véc nim
di't bot dang cing Pitc Phat, Pic Phat Ca Di€p dem vé ridi noi thudng
ngay kinh hanh, do duyén lanh ma vua A Duc ddi nay dugc lam Thiét
luin Vuong 13 vua cdi Diém Phu P&, nhan lic Thiét luAn Vuong tuan
du noi Diém Phu D€ thay gitta khodng hai ndi Thiét Vi 12 noi Pia Nguc
trirng tri toi nhan. vua lién héi Quan Than d6 12 ndi nao? C4 than ddp:
“P6 1a noi vua Diém La tri toi ngudi.” vua bén ty suy niém ring: “Quy
Vuong con c6 thé 1am Pia nguc dé trirng tri toi ngudi. Ta 13 chda trong
loai ngudi, CS sao khong lam Pia nguc d€ tri toi ngudi w?” Va lién hdi
Quan Thin: “Ai 13 ngudi c6 thé 1am Pia nguc chii d€ trirng tri ngudi
t0i?” Quan than ddp: “Chi c6 ngudi cuc 4c méi c6 thé 1am vay.” vua
lién sai bdo Quan than di khip ndi tim ki€m ngudi 4c. Tha'y bén bd ao
c6 mdt ngudi tuéng trang to 16n, sic mit sam den, téc vang mit xanh,
dua cin chin ciu bit cd, miéng kéu hi cic loai cAm thd, cAm thi lai
bén lién bdn gi€t khong vat ndo dugc thoat. Tim ki€m dugc ngudi Yy roi
din dé&n cho vua. vua kin sai bdo ngudi d6 ring: “Ong lam tudng thanh
cao bdn phia, phia trong trong cdc loai cay trdi, 1am ao tim ri¥a xinh
dep, trang tri cdc thit nghiém 1& khi€n ngudi khdt ngudng, ndi lao nguc
l1am ctta d6ng chin, c6 ngudi nao vio lién bit tri toi, khi€n ching dugc
thodt ra. Gia st nhu Ta c6 vao ciing tri tdi khong tha. Nay trao phong
cho Ong vi Ta ma lam chii Pia nguc.” Khi 4y ¢6 vi Ty-kheo 1an lugc di
khua't thyc budc vao clra d6, nguc tot trong thdy bén 1ién mudn tri toi.
Vi Ty-kheo Ay kinh sd, cAu xin cho hodng dii thdi gian chirng bita in,
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chdc lat lai thdy ngudi khédc di vao, nguc t6t bit bd vao c6i xay gid ddm
trho nudc dii sic dd. Trong thdy rdi vi Ty-kheo Ay tu duy “Than nay
12 vd Thudng, 13 Khé, 12 Khong, chi nhu bot béng nhu nuc dai !” Va
lién chitng ddc qud vi A-la-hdn. Thé r6i nguc tdt bit bd vao trong vac
nuGe soi, vi Ty-kheo Ay tim thic hy hoan bdng nhién Ia tit nudc mat
lanh, trong vat moc 1én hoa sen, vi Ty-kheo 4y 1én ngdi trén hoa sen.
Khi &y nguc t6t bén sang tAu trinh cling vua: “Trong nguc c6 sy ky qudi
xin vua hdy sang d6 trong xem.” vua bdo: “Ngay truSc Ta cé thé udc
nay khong ddm sang.” Nguc t6t bdo: “Pay ching phdi viéc nhd, vua
nén nhanh sang. Can stra ddi su thé udc trude kia.” vua lién theo nguc
T6t di vao. Vi Ty-kheo &y vi vua ma gidng phdp. vua dudc tin hiéu,
lién ph4 hoai Pia nguc, sim hdi nhitng viéc tdi 4¢c ngay trudc, do d6 ma
tin trong Tam bdo, thudng d&€n dudi gdc cay Boi Pa sdm hoi 16i qué
trach chinh minh, phat tdm tho tri tim phdp trai gidi. Phu nhin cta vua
héi vua thudng di dau vay? Quin than ddp: “vua thudng dén dudi goc
ciy B6iPa.” Phu nhan bén do xét liic khong c6 vua d&€n d6 lién sai bdo
ngudi chit phd cdy 4y dd ngid. vua dén trong thdy dugc ben mé loan
nga té noi di't, Quan Than 14y nudc rudi vao mit, gidy ldt sau vua mdi
tinh lai, lién dem gach chAt nhiéu 16p bén phia ding trim binh sita bo
ru6i vao ré cay, vua budng xuodi thAn minh ndi dat ma phat 15i thé ring:
“N€&u ciy khong song lai thi tdi sé khong ditng day.” Phat 15i thé Ay
roi, lién ngay trén ré cAy dim canh nhdnh, mii d&€n ngay nay ciy cao
gAn mudi trugng.

Tir d6 theo huéng nam di gan ba dim, d&n mot qua ndi tén 13 Ké
Tuc. Hién nay Ton gid Pai Ca Di€p dang & trong nii d6, bira xuéng nui
dé di vao, noi vao ching dung dang, c6 ngudi vio xudng rit xa, c6 16
héng bén canh, toan thin Ton gid Pai Ca Di€p hién § trong d6, phia
ngoai 16 trong c¢6 chd da't ndi Ton gid von ria tay. Ngudi & xi d6 nhu
c6 ai bi dau dau dung dat d6 boi thoa beén lién khoé manh. N&u ngudi
nao c6 tim sau day, ban dém lién c6 vi La - Han d&€n cling luan ban gidi
thich moi diéu nghi, xong bdng 4n mat. Tai nii d6 cAu c6i rAm rap tot
tudi, lai c6 1dm su t& hS lang, khong thé vong hanh (ty tién rio di).

Ngai (Phdp Hién) tr§ vé lai hudng ap Ba Lién Phat, thuin theo
hudng ty song hing di xudng khodng mudi do dién, c6 mdt ngdi tinh
x4 tén la Khodng Da, 1a noi Bic Phit da tirng dirng G, hién nay cling
c6 chu Ting. Lai theo huéng tdy doc bd song Hing di mudi hai do dién
la d&én Thanh Ba La Nai thudc nude Ca Thi, § phia dong bic Thanh
cach chirng mudi dim 14 c6 tinh x4 Tién nhan 1d¢ dd uyén. Trong vudn
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(uyén) d6 von 1a noi & cta vi Bich Chi Phat, thudng c6 nhitng con nai
hoang da dén nuong ndu qua dém. Xua kia, lic Ptic Thé Ton sip thanh
DPao, chu Thién & gitta khdng trung xudng 15i ring: “Con clia vua Bach
Tinh xui't gia hoc Pao, sau diy bay ngay s& thanh Phat Qud.” Vi Bich
Chi Phat 4y nghe 15i d6 r6i bén nhap Niét Ban nén goi xit d6 1a Tién
Nhan Loc di uyén. Sau khi Péc Thén Ton di thinh Pao, moi ngudi &
xtt d6 1ap dung tinh x4. D¢ Phat mudn héa do Cau Lan ..c4 thdy nim
ngudi. Nim ngudi 4y cung néi véi nhau ring: “Sa-moén Cu Pan 4y sdu
ndm tu khd hanh mdi ngay chi in mdt hat me not hat gao con chua dic
Pao, hudng gi vao trong nhan gian phéng tia thAn miéng y, Pao nao ¢6
vay? Ngay nay néu dén, thi chiing ta hiy than trong chd ciing néi ning.
N6i Ditc Phat dén, nim ngudi 4y ditng ddy 1€ bdi. Lai di huéng bic di
khodng sdu mudi bo 1a ndi Pitc Phat xoay mit huéng dong ma ngdi bit
dau chuyén phdp ludn héa d6 Cau Lan ..cd nim ngudi. Phia bic noi
d6 cach khoang hai mudi bo 1a ngi Bic Phat vi ngai Di Lac ma tho ky.
Phia nam cdch d6 khoang nim muai bd 1a ndi y La Bat Long hoi Puc
Phat vé lic nao mdi dugc thodt khdi than rong 4y. Cdc ndi déu c6 tao
dung Thép, d&€n nay hién con. Trong dé c6 hai ngdi Ting-gia Lam déu
¢6 ching Tang &.

T tinh x4 Loc di uyén theo huéng tiy bic di khodng mudi ba do
dién, d&n mot nuSe tén 1a Cau Diém Di, trong d6 ¢6 tinh x4 tén 1a Ci Su
La Vién, la noi xua kia DPtrc Phat c6 dirng §. Nay hién c¢6 ching Ting,
phan nhiéu hoc theo Phap Tiéu thira. Tir d6 theo huéng dong di khodng
tdm do dién, xua kia Pitc Phat von § ndi d6 héa do dc quy, va Dic Phat
ciing tirng & noi d6 kinh hanh toa Thién, déu c6 tao dung Thép, ciing c6
Tang-gia Lam va c¢6 khoang hon trim vi Tang thudng § d6. Tu d6 theo
huéng nam di khodng hai trim do dién 12 d&€n mdt nuSc tén 13 Pat Than
(biing San), c6 ngdi Ting gia Lam trong ddi qud khit thdi Ditc Phat Ca
Diép, duc xuyén niii d4 16n ma lam thanh, Tinh X4 d6 c6 nim ting, tAing
thdp cudi hét 1am hinh tugng, c6 nim trim gian phong nha, & ting thi
hai 1Am hinh tugng Su T, ¢6 nim trim Thach That, & ting thif ba lam
hinh tugng ngua, ¢ ba trim gian phong, & ting thit tu, 1am hinh tugng
trAu c6 hai trim gian phong. Trén hét c6 sudi nuéc, mem theo Thach
Tha't nhi€u quanh tru6c cdc phong ma chdy, xoay chuyén quanh co nhu
th& xudng tang thip dudi ciing theo clra tudng dd ra. Chu Ting & trong
tha't noi noi déu duc d4 1am ctia s6 dé€ thong 4nh sdng, trong phong that
sang 6 khong bi tdi tim, bon géc phong thit duc xuyén d4 1am thém
cap dé di lén, ndi d6, ngudi ddi nay than hinh nhé c6 thé men theo thém
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cip ma lén thing dudc mot cing chan ngudi xwa noi dim dap, nhin dé
ma goi tén chlia d6 12 chiia Ba La Viét. Ba La Viét 1a ti€ng Thién Tric,
Trung Hoa dich nghia 1a chim Cédp (B Cau). Trong chiia d6 thudng cé
nhitng vi La - Hdn &. X& d6 dat doi hoang ving khong din chiing 8.
Céch nii rd't xa mdi c6 thon x6m, ngudi trong thon x6m 4y déu 1a ngudi
Ta Ki€n khong bi€t Phat phdp. Cdc hang Sa-mon, Ba-la-mon va céc
xi Di hoc. Dan chiing nu6c dé thudng thdy c¢6 ngudi bay lai vao trong
chiia 4y. BAy gid ¢6 cdc Pao nhin & nuc khdc mudn lai d€ bai chiia
d6, ngudi dan trong thon x6m 4y bio ring: “Sao cac Ong ching bay lai
u? Chiing t6i thdy cdc Pao nhin & day déu bay ra vao.” Pao nhin bén
phuong tién ddp: “Vildong cdnh chua thanh nén chua bay dugce.” 3 nude
Dat Than, dudng x4 hi€m trd khé khin, ma bi€t ndi mudn sang cin phai
mang tién dit 16t vua nu6c d6. Vé sau vua nuéc dé méi sai ngudi lan
lugc chi bay con dudng tit. Ngai (Phap Hién) tron khong sang dudc noi
dé6, chi nghe ngudi & xit d6 néi nén trinh bay lai nhu vay.

T nu6c Ba La Nai theo huéng dong di trd lai 4p Ba Lién Phat,
Ngai (Phdp Hi€n) von mudn di tim ciu gidi ludt, ma cic nudc thudc bic
Thién Tric, cac ddi su ti chi truyén miéng, khong c6 vian ban ghi td. Do
d6 Ngai phdi xa gidm trdi dén trung Thién Tric (trung tim An Do), vao
noi mot ngdi Tang-gia Lam Pai Thira méi ¢ dugc modt bo luat tic BO
ludt Ma-ha Ting Ky. Khi Pic Phat con tai th€, dai ching hanh tri By
luat Ay truSe tién, ban luat d6 dudc truyén tai tinh x4 Ky Hoan. Ngoai
ra mudi tim bo luat mdi mdi déu c6 thay tro, phan 16n k&t quy ching
khdc, nhung cdc phidn nhd c6 sy ching ddng, hoic st dung md bit chi
bd d6 12 hon ¢, 14 Quing thuyét day di ca thdy. Ngailai gip dugc mot
bo luat sao c6 dén by ngan ké tung, tic 12 bo luat cling ching Ting &
di't Tan (Trung Hoa) hién hanh tri, nhung ciing déu qua cdc ddi su su
truyén miéng trao truyén 1an nhau khong ghi chép bing vin ty. Lai &
trong ching dé c6 dudgc BO Tap A-ty-dam Tam c6 sdu ngan ké tung,
lai c6 dugc mot bo kinh ¢6 dén hai ngan nim trim ké tung, lai c6 dudc
mot quyén kinh phuong ding Bit Ni€t Ban c6 dé€n nim ngan ké tung.
Lai c6 dugc Ma-ha ting Ky A-ty Pd4m, nén Ngai (Phap Hién) dirng &
lai d6 sudt ba nim, hoc pham thu pham ngit, ghi td luat. Sa-mo6n Pao
Chinh khi di dén Trung Thién Tric, thidy phép tic cia hang Sa-mon,
oai nghi cla ching Ting mdi mdi su déu rit dang wa thich, m&i nghi
nhd ty than “& dat Tan (Trung Hoa) 12 x& bién dia, chiing Ting khi€m
khuy&t giSi ludt.” Va phdt 1€ thé nguyén: “Tir nay trd di cho dén ngay
thanh tyu qua Phat, nguyén ching sinh & xi bién dia.” Nén bén dirng
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§ tai Trung Thién Tric, ching trd vé. Con ban tim Ngai (Phdp Hién)
mudén khi€n gi6i luat luu truyén rong rdi & Trung Hoa, nén danh mot
minh mot béng tré vé.

Doc theo huéng ddong song Hing di xudng mudi tdim do dién, bén
bd phia nam song Hing c¢6 mdt nude 16n tén 12 Chiém Ba, trong nudc d6
c6 tinh x4 noi Pitc Phat kinh hanh v bon ndi Pitc Phit toa Thién thdy
diéu xay dung Thap va c6 chiing Ting hién & tai d6. Tir d6 theo huéng
dong, di gin nim muoi do dién la d€n nudc Ma Lé D€ tic noi clra bién.
Nu6c dé c6 hai muci bon ngdi Ting gid Lam, déu c¢6 chu Ting &, Phat
phdp ciing rdt hung thanh. Ngai (Phdp Hi€n) ditng & lai d6 hai nim, ghi
td cdc bo kinh va hoa Ton Tugng. Tir d6, theo thuyén 16n cia thuong
budn troi ndi theo dudng bién, tir phia tiy nam bd bién ngay dém dau
tién gip dudc gié ddong thdi manh sudt mudi bon ngay dém ben vé dén
nuGce su ti. Ngudi & xi d6 néi cach xa khoang bay traim do dién. NuGc
d6 von tai Chau Thugng, hai phia dong tdy dai nim mudi do dién, hai
phia nam bidc rong ba muoci do dién, & hai phia ta httu c4dc chau c6 dén
s0 trim, khodng cdch xa hoic mudi dim, hai muoi dim, hod dé€n hai
trim dim tit cd déu phu thudc chiu 16n, Ivu xuat 1dm nhiéu chiu ngoc
quy bdu, hodc cé ca ngoc ma Ni. Pia vitc d6 rong khodng mudi dam,
vua sai bdo ngudi gin giff, nhu ¢6 ngudi nhic dugc mudi phan thi 14y
lai ba phan. Nudc d6 von khong c6 ngudi dan, chi c6 Quy Than va
Réng 8. Thuong nhin & cdc nudc cling dén trao ddi mua ban. Lic trao
ddi, Quy than ching ty hién than, chi dua ra vit bdu va dé néu gid tri,
thuong nhan thi y cif theo tri gid ma mua 14y vat. Do d6 ma thuong nhan
qua lai dirng 3, nén ngudi & cdc nuSc nghe x d6 an lac, thdy déu cling
dén, tir d6 tr§ thanh dat nudc 16n. Tai nuSe d6 khi ti€t di€u hoa khong
c6 dong ha sai khac. Cay cé thudng tuvi tot, rudong dat gieo rong tuy
theo ¥ ngudi khong cé thoi ti€t. Xua kia, Pitc Phat dén nudc d6, mudn
gido héa rong 4c doc, nén dung siic Than tic, mot chan dap trén phia
bic Thanh vua, mot chan dap trén dinh ndi. Hai v€t ddu chian do6 cach
nhau khodng mudi lim dim. Trén ddu v€t & phia bic Thanh vua c6 tao
dung mot ngdi Thap 16n cao bon mudi trugng, diing vang bac dé trang
nghi€ém cdc vat bau hdp thanh. Bén canh Thép lai xay dung mot ngdi
Tang-gia Lam dé tén 1a V6 Uy. Tai nii d6 c¢6 nim ngan vi Ting cling
§. C6 xdy dung mot dién Phat, dung cdc thi vang bac d€ khic cham
va trang stic bing cdc vat bau. Trong d6 c6 mdt ton tugng Phat bing
ngoc xanh cao ba trugng, khip than ton tugng thdy déu 1a vat biu 4nh
ngdi oai tuéng nghiém hién, khong ngdn tir ndo c6 thé néi ghi hét dugce.



SO 2085 - TRUYEN CAO TANG PHAP HIEN 309

Trong 10ng ban tay phdi c6 mdt vién Bao Chau vo gia.

Vi d3 nhiéu nim xa r5i Trung Hoa, va nhitng ndi giao ti€p déu
khdc dia vitc khdc con ngudi, nii sdng ciy cb khdp mit khong gi l1a
quen cfii, lai thém nhitng ngudi ban ddng hanh 1an lugc phan chiét, hoic
vi G lai, hodc vi qua ddi, trong nhin cdnh vat chi con mdt minh nén trong
1ong Ngai (Phdp Hién) thudng budn thuong, bdng nhién & bén canh ton
tuong ngoc xanh 4y c6 ngudi thuong budn diung cudn lua quyén tring
cling dudng, bat gidc bli ngi 1& trao hoen my. vua trude cia nuéc dé
sai st di d&€n Trung Thién Tric chi€t 14y mdt cay con BSi Pa dem vé
trong bén canh Pién Phat cao khodng hai mudi trugng. CAy d6 nghiéng
vé phia d6ng nam, vua s¢ cAdy ngd dd nén dung tdm - chin cdy tru tron
dé€ chong dd ciy, & chd ciy tru chong dd bén moc xuyén qua try dim
xudng dat mot cdi ré 16n khodng hai thude. Cay tru chdng dd tuy bén
trong bi xé nifc né song van cén phia ngoai, moi ngudi ciing ching vat
bd di. Phia dudi cdy c6 tao dung tinh x4, trong d6 ¢6 mot ton tugng Pic
Phat ngdi, cdc hang Pao tuc thdy déu kinh ngudng khong chdn mét.

Phia trong Thanh lai ¢6 xay dung mot tinh x4 phung thd cot ring
bitc Phit, déu ding bdy vat bAu ma IAm nén, vua tinh tu pham hanh,
tAm tdnh din chiing trong Thanh kinh tin ciing rat chi thi€t. Nu6c d6 tir
lic 14p phéap trd lai khdong ¢6 nan déi kém tan téc loan lac, trong kho
14m ctia chiing Ting c6 14m nhiéu chau bdu ngoc ma ni vd gid. Vua d6
vao trong xem trong kho clia chiing Ting, thidy ngoc ma ni lién kh&i
tAm tham, mudn doat 14y, ba ngay sau mdi td ngd, lién dén trong chiing
Ting cti dau d4nh 1€ chi thanh s4m h&i tAm tdi truSc d6. Nhan dé thua
bach ching Ting ring: “Xin ching Ting nén 1ap ch€ dinh ti nay chd
vé sau ché cho vua vao noi nha kho trong xem, cdc vi Ty Kheo phai tir
bdn muoi tudi ha tr§ vé sau mdi dugc vao nha kho cia ching Ting.”
Trong Thanh d6 c6 nhiéu cu si Trudng gia, T4t Bat thuong nhan sinh
song, nha ctta rat trang 1&, dudng sd ngd ngdch bing phing. O ngd t
dudng 16n déu tao dung nha gidng phdp. Mdi thdng nhitng ngay mong
tdm, mudi bon, rim, thi€t bay tda cao, cdc hang Pao tuc bon ching Dé
t&r Phat déu nhém tu nghe gidng phap. Ngudi & nudc d6 néi c6 khodng
sdu van vi Ting, déu c6 chiing thyc. vua riéng cling dudng trong Thanh
khodng nim sdu ngan vi. Chiing Ting cin gi ¢t tri Bit vao Thanh dé
nhin 14y tuy B4t chita dung thdy déu day dd ma trg vé.

M&di nim, trong khodng thdng ba thudng nghinh thinh c6t ring
bic Phit ra khdi cing dudng. Trude lic chua nghinh thinh khoang mudi
ngay, vua trang sic mdt con voi 16n, sai nguGi c6 kha nang tai gidi noi
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ning mic y phuc ctia vua cudi trén minh con voi 4y danh trong xuéng
ring: “Bo-tat sudt ba A Ting ky ki€p tu hanh khong ti€c 14n thin mang,
dem qudc thanh v con, méc mit cho ngudi, 16¢ thit d€ ctu chudc chim
B Cau, cit dau dé€ b thi, ném minh cho hd déi in, ching ti€c tuy nio,
tu hanh cdc hanh khd nhu th€ déu vi chiing sinh nén thanh qui Phat.
Tru th€ m6t bdn muoi lim ndm gidng phép gido hda, khién ngudi khong
an dudc an, ngudi khong dugc héa dd trd thanh hoa dd. Pén lic chiing
sinh hé&t duyén, Pitc Phat mudn nhap Ni€t Ban. Tir khi Ptic Phat nhap
Ni&t Ban tré lai nay da trdi qua mot ngan chin mudi bdy nim, mit sdng
ctia th€ gian bi dit mat, chiing sinh budn khd 1du dai. Mudi ngay sau
cOt ring ctia Dic Phat sé nghinh d6n dén tinh x4 ndi V6 Uy. Cac hang
Pao tuc khip trong nuéc, ai mudn gieo trong phudc ditc, mdi mdi nén
tu sita sang dudng sa, chinh trang ctta néo, thi€t bay cdc thit huong hoa
dé cing dudng.” Xudng rao 13i Ay rdi, cip theo hai bén dudng di, vua
sai bdo 1am nim trim than hinh B-tdt tir trugc trd vé bi€u hién céc tha.
Hoic lam than hinh Thdi T Tu Pai Noa, hodc 1am thin hinh diém bién,
hodc lam than hinh vua chia, hodc lam than hinh nai ngua... cdc hinh
tugng nhu th€ déu dudc hoa vé nghiém sifc, tuéng trang nhu ngudi song.
Sau d6, méi nghinh thinh ¢&t riing cia Pidc Phat ra theo gitta dudng ma
di. Men theo doc dudng cling dudng dén trén Phat dudng & tinh x4 Vo
Uy. Céc hang Pao tuc nhém tu d6t huong chong dén lam moi Phat su
mat dem ngay khong ngung dit, trdi qua ba thing mdi nghinh thinh c6t
rang cia Dic Phat vao lai tinh x4 trong Thanh. Nai tinh x4 trong Thanh
dé&n ngay trai thi m§ clra kinh 1& ding nhu Phap.

Tu tinh x4 V6 Uy huéng dong di khodng bon mudi dim c6 mot
qué ndi, trong ndi d6 c6 mot ngdi tinh x4 tén 1a Chi (Bat) Pé, ¢6 khodng
hai ngan vi Tang cuing §. Trong ching Tang co mot vi Sa-mo6n Pai dac
tén la Pat Ma Cu D¢, dan ching trong nuéc thdy déu kinh ngudng. Ngai
Pat Ma Cu Pé & reong thach thit sudt bdn muci nim, thudng hanh tir
tam, héa cdm cédc loai rdn chudt, khi€n cung chung song mdt nha ma
ching hé t6n hai nhau. Cdch Thanh khodng by dim di vé hu6ng nam
c6 mot tinh x4 tén 1a Ma-ha Ty Khd La, c6 ba ngan vi Ting cung song
& d6, c6 modt vi Sa-mdn cao dic, gidi hanh rat thanh khi€t, din chiing
trong nuéc déu nghi Ngai da chitng qua A-la-hdn. Pé&n lic sdp thi tich,
vua nudc dé6 d&€n hau thim, y cit theo phdp nhém tip chu Ting ma hdi
ngai: “Ty-kheo da dic Pao qud u?” Ngai bén nhu that ma ddp: “That
da dic qua A-la-hdn.” Thé rdi sau khi thi tich, vua bén ciin ¢t theo kinh
ludt ding nhu phdp ma an tdng La Hdn, nén cich phia dong tinh x4
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khodng bon nim dim nhém chit cay cli 16n t6t rOng thodng khodng
hon ba trugng, cao cling gan vay. Phdi trén chat cdc thit gd hudng trim
Thity Chién Pan, bon phia déu lam nhu thém cip, phia trén lai trai
bong td tring méi sach, bao boc chung quanh, I1am chiéc kiéu 16n sang
kiéu tya nhu xe mém mai chi khong cé cic thit c4 rong. Pén lic Tra-
ty, vua cling bon ching nhian din trong nuéc déu nhém tip diung céc
tht huong hoa d€ cling dudng, tif ndi kiéu ra d€n chd Thdp md, vua tu
tay cing dudng hudng hoa, ciing dudng xong,ddt ki€u 1én trén sang cui
diing dau td rudi chung quanh, sau dé6 mdi cham Iira. Liic Ita chdy ruc,
moi ngudi v4i tAm thanh kinh mdi tw cdi bd cdc thit y phuc quy gid va
vii nghi tdn long tif xa ném vio trong 1ta d€ hd trg Tra-ty. Tra-ty xong,
than nhit 18y di cot, tao dung Thap d€ cling dudng.

Ngai (Phdp Hién) d&€n nudc d6 thi vi La H4an Ay khong con tai
th&, chi thdy tang 1€ an tdng, khi d6 vua rit sing tin Phat Phdp, mudn vi
ching Ting ma tao dung tinh x4 mdi, trude tién thi€t Pai trai hoi, cling
dudng chu Ting tho trai xong, méi chon mot cip trau bo béo t6 khoé
manh nhat, dem céc thi vang bac vat bdu trang sic trén sirng, lam 1udi
cay biing vang tt dep, vua tu cay xd&i khai khan khudn vién bon phia
thanh quéch, sau dé mdi cit cAp rudng vudn cho ho din, diing quyén
sat d€ ghi chép d6. Tir d6 tré vé sau, d5i ddi ndi ti€p khong ai ddm cai
dai.

Khi & tai nu6c d6, Ngai (Phdp Hién) nghe Pao nhian ngudi Thién
Tric ngdi trén tda cao doc tung 15i kinh ring: “Binh Bat cia Pic Phat
von & Ty X4 Ly, nau hién & tai Kién Pa V&, cudi cing qua may trim
nam (Lic ngai nghe doc tung c6 dinh rd s6 nim, nhung nay di quén
mat), rdi s& dé&n phia tiy & nu6c Nguyét Chi, trdi qua may trim nim
r6i s& dén nudc Vu Pién, trdi qua may trim nim rdi sé d&€n nudc Quat
Ty, trii qua mdy trim nim rdi s& d&én nudc Su TW, trdi qua miy trim
nim rdi s& d&€n nudc Trung Hoa, trdi qua may trim nim rdi sé& trd vé
lai Thién Tric, va sé& 1én cung trdi PAu-sut. Pic Bo-tdt Di Lic trong
thdy ma tan thdn ring: “Binh Bdt ctia ditc Th€ Ton Thich-ca vin dén.”
Va bén cling cdc trdi cling dudng huong hoa sudt bdy ngay, qua sau by
ngay, Binh Bt trd lai Diém Bd-dé, Vua rong & bi€n nghinh thinh vao
cung rong. Pé&n lic Di Lic sip thanh Pao, Binh B4t tr§ lai phan lam
bon va trd lai trén ndi At Na. Sau khi ddc Di Lic di thanh Pao, bon
vi Thién Vuong lai nghi nhd D¢ Phat nhu Phat phdp xua trudc. Ngan
khi Phat phdp trong thdi hién ki€p ciing st dung mot Binh Bat 4y. Khi
Binh B4t 4y nghinh thinh di rdi thi Phat phdp dan gidm diét. Sau khi
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Phat phap gidm diét, tho mang con ngudi dan ngin lai, cho d&n tudi tho
chi con nim nim. Lic tudi tho c6 nim nim, lda théc to lac déu bién
diét, din chiing rit 4c doc, cAm nim ciy cd thi bi€n thanh dao giy ciing
lam thuong hai nhau. Trong d6, nhitng ngudi ¢6 phudc tron ldnh vao &
trong nii, nhitng ngudi dc doc gi€t hai nhau gan hét rdi, bén lui t6i qua
lai v6i nhau, cling néi v6i nhau ring: “Ngudi xua tudi tho ra't dai, chi vi
qud dc nén lam diéu phi phdp, nén tudi tho ciia ching ta dan ngin lai
nhu vay cho dén chi con sdng dude nim nim. Ngay nay chiing ta phai
cung nhau lam moi viéc lanh, khdi tin tir bi, tu hanh nhin nghia.” nhu
vay réi mdi ngudi tu tu tao moi viéc nhin nghia, tudi tho chuyén dan
gdp boi, 1an d&€n tim van nim. Lic Pic Phat Di Lic ra ddi, 1an chuyén
phdp luin dau tién 12 héa do nhitng Pé T song trong Di Phdp clia Pitc
Phat Thich-ca, nhitng ngudi xui't gia, va ngudi tho tri tam quy nga gidi,
tho phap bat quan trai, ciing dudng Tam b3o... 1An chuyén phép luan thi
hai tht ba 12 héa do nhitng ngudi c6 duyén. BAy gid, Ngai (Phdp Hién)
mudn ghi td kinh 4y, nhung Pao nhan dé bdo: “Kinh d6 khong c¢6 ban
van, chi tir tim miéng t6i doc tung vay.”

Ngai (Phap Hién) dirng & lai noi d6 hai niam, lai tim cAu dudc ban
luat Tang Di Sa Tic, dudc by kinh Trudng A-ham, Tap A-ham, dudc
mot bd Tap Tang, nhitng kinh luat d6 tai Trung Hoa khong c¢6. Pudc cac
pham ban 4y rdi bén chuyén chd trén thuyén 16n cia thuong budn cé
hon hai trim ngudi, phia sau budc kém theo mdt thuyén nhd, lic thuyén
ra giita bién gip phai gian nguy hi€m trd, thuyén 16n bi hu hoai, c6 dugc
tin lanh gié dong ha din. Ba ngay sau bdng gip phdi gi6 16n, nudc tran
vao diy thuyén, cdc thuong nhin mudn sang thuyén nhd. Ngudi trén
thuyén nhd s¢ ngudi sang 1im nhiéu, lién cit dit diy 16n. Cac thuong
nhan khi€p sd vi mang sdng chi con trong phiit chdc, lo thuyén nuéc
tran vao day, nén 14y nhitng vat ciia cdi thd ning ném xudng bién. Ngai
Phip Hién ciing ném vat cdc vat quan tri, bdn tim va nhitng vat khic
vao bién, chi lo sg thuong nhan vt bd kinh tuong. Nén ngai chuyén chi
nhét tAim xung niém Boé-tat Quan Th€ Am va quy mang ching Ting &
Trung Hoa, nghi néi thim ring: “Tdi di xa tim cau kinh phdp, nguyén
nhd oai than, tré vé dudc d&€n noi chdn.” Gié 16n cif don diap nhu thé
sudt mudi ba ngay dém bén tip d€n bén bd khu ddo nhd. Sau khi thiy
triéu rit can, trong nhin khip chung quanh thuyén nén v4 dip hoan bi
lai. Tir d6 lai ti€p tuc di. Trong bién cé nhiéu giic cudp bit, néu gip
ic ching an toan. Giita bién 16n cang ménh mong khong b bén nén
ching thé nhan biét, § hai phia dong tay chi nhin mit trdi mit tring va
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cdc ngdi sao ma di tdi, n€u giip lic mua ram thi bi gi6 lda di cling khong
chuin ct. Pang lic dém t8i chi séng 16n v& dap lodng thodng nhu 4nh
Ira, gdp phai cac loai Thiy tdc nhu ngoan Pa qudi la. Cac thuong nhin
hodng hét lo sg ching biét di hudng nao, bién sdu khong ddy, lai khong
chd da dirng trd, dén ldc trdi sdng méi nhan biét duge huéng dong tay,
trd lai theo huéng chdnh ma di, n€u gip phdi dd ngadm thi khong con
dudng sdng. Nhu vay trdi sudt chin mudi ngdy méi dé€n dugc mot nude
tén 12 Da Ba Pé&. O nudc d6 c6 hang ngoai Pao Ba-la-mon rit hung
thanh, Phat phdp ching c6 dd trim nha.

Dirng & lai ndi nu6c d6 nim thang, Ngai (Phap Hién) lai theo
thuyén 16n ctia thuong nhan khac d€ di, trén thuyén cé hon hai trim
ngudi, luong thuc mang theo dn dung trong vong nim mudi ngay, phat
Xuit tif ngdy mudi sdu thing bon, Ngii an cu tai trén thuyén dé, theo
huéng dong bic d€ di vé Quing Chau. Tridi qua hon mot thang trdi, cé
hai 1dn gip phai gié dit mua bio, cdc khdch thuong budn ban déu khiép
sg, khi 4y Ngai (Phap Hién) ciing chi nhit tim xung niém Bd-tat Quan
Th& Am va ciu nguyén ching Ting & Trung Hoa, mong nhd oai thin
gia hod. Khi da dén lic trdi sdng, cdc Ba-la-mon cling ban vdi nhau ring:
“B&i vi chd theo cdc vi Sa-mon nay nén khién ching ta khong tién 10i,
gip phai khé nan nay. Nay nén tha vi Ty-kheo lai bén canh P3o bién.
Khong 1& chi vi mot ngudi ma khi€n ching ta phai chiu nguy hi€m.”
Ngai (Phdp Hi€n) nhd c6 dudc mot Pan Viét nhd néi vdi cic Ba-la-mon
ring: “Cédc dng né€u thd vi Ty-kheo nay & lai thi ciing nén thd Toi & lai,
khong nhu vay thi hay gi€t chét Toi di.Néu Cac 6ng thd bd vi Ty-kheo
nay & lai, vé d&n dat Han (Trung Hoa), Tdi sé& tiu trinh v&i vua viéc Céc
ong lam. vua & dit Han ciing rat kinh tin Tam bdo suing trong Ty-kheo
Tang.” Cdc thuong nhan bén do du ching tién tha bd ngai xudng. By
gid trdi trdi qua nhiéu ngay sim tdi, thdy tuéng trong nhin bién c4 nhan
dodn sai 1dm, bén trdi qua hon bdy muodi ngay, luvong thuc nudc tuong
mudn hét, nén 14y nu6c mudi bién lam thic dn, phan chia nudc ngot cho
mdi ngudi dugc hai thing, bén khi€n mudn hét. C4c thuong nhan cling
néi v4i nhau: “Binh thudng di chi nim mudi ngay 12 d€n Quing Chau,
nay da trdi qua ky han nhiéu ngay ciing khong d&€n u?” Lién theo huéng
dong bic dé€ tim ki€m bd bén, trdi qua mudi hai ngdy dém bén dén bo
phia nam Lao Son thudc ranh gigi Quan Trudng Quang, bén c6 dugc rau
nudc tot 1anh, chi vi trii qua hi€ém nan lo s¢ qud nhiéu ngay, bdng nhién
dé&n dugc ndi bs do, chi tha'y rau 1& rau hodc y nhién bi€t d6 1a thudc
dat Han (Trung Hoa) nhung chua trong thdy ngudi va hanh tich nén
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chtt khong biét 12 tai chAu quan ndo? Hodc c¢6 ngudi bdo 1a chua dén
Quang Chau, c¢6 ngudi lai bdo 1a vugt qua xa. Lién nuong thuyén nhd
di vao bd tim ki€m ngudi vi mudn hdi x d6 1a dau, gip dudc hai ngudi
thd sin sip trd vé€, bén bdo ngai phién dich ti€ng ma hdi Ho. Ngai an
uy Ho trudc roi cham rii hdi: “Céc ong 1a ngudi & ddu?” Hai ngudi Ay
ddp ring: “Chiing ti 1a Phat tr.” Ngai lai hdi: “Cdc dng vao nii d€ tim
ki€m gi?” Hai ngudi 4y lién ddp: “Sdp d&€n ngay mudi lim thdng bay,
ching T6i mudn ki€m sdp dao cing dudng Phat.” Ngai lai hdi: “Pay
12 nuéc nao?” Hai ngudi 4y ddap: “Pay 1a ranh gidi clia quan Trudng
Qudang thudc Thanh Chau, dang trong triéu dai nha Tan.” Cdc thudng
nhin nghe néi th€ roi rat vui mirng, lién xin clia cdi sai bdo ngudi dua
sang quan Trudng Quing. Théi thd Ly Nghi rat kinh trong Phat phép,
nghe c6 vi Sa-mon mang kinh tugng nuong theo thuyén trdi ndi dudng
bién ma dé&n, lién din ngudi ra tin by bién d€ nghinh dén kinh tugng,
trd vé d&€n quan Tri, cidc thuong nhan bén trd lai Duong Chau dé€ dén
Thanh Chau. Ma thinh mdi Ngai dirng & lai d6 su6t mot muia dong mia
ha. P&n sau khi mian Ha, vi cdch xa thdy ban dd 1du nim nén Ngai
muén trd vé Trudng An lién, chi vi moi sy mang theo cong kénh niing
nhoc, nén bén men theo phia nam xuéng Thanh Pd, d€n chd Thién su
luu gdi kinh luat Tang lai.

M6i ddu tit Trudng An, trdi qua sdu nam, Ngai (Phap Hi€n) méi
dén nu6c Trung An P9, ditng & lai d6 sdu nim. Pén ldc trd vé, trii qua
ba nim m&i d€n Thanh Chau. Pham cdc xi dit chin d&€n gin ba muoi
nuGc. T phia tAy Sa Ha dén tan Thién Tric, ching Ting oai nghi phdp
héa rat tot lanh, chua thé trinh bay ré rang hét ca. Tron nghi chi vi chu
su chua dugc nghe thdy ddy dd, vi viy ching dodi hodi mang s6ng méng
manh theo bi€n trong sach ma tr vé, trdi qua dd thi gian nan, may nhd
oai linh ctia Tam Tén, nén tuy gip hiém nguy ma dudc ctu gitp, nén
diing gidy bt d€ ghi vi€t lai nhitng ndi da trdi qua, mudn khié€n cic bac
Hién gid cling ddng thi'y nghe. Lic d6 12 nim Gidp Dan (nim bdn trim
mudi bdn) tc nim nghia Hy th mudi hai thdi Pong Tan (). Ngai da
dén tudi mirng tho.

Dé&n cudi miia Ha an cu, nghinh dén ngai, cdc Pao nhin da dén
dirng & lai cing chung sudt trai hoi mia dong, nhan nhitng lic gidng
tap ranh rdi, lai hdi d&€n nhitng gi trong chuyén du lich. Ngudi 4y cung
kinh ving thuin, néi lién y nhu that. Do d6 trudc kia ludc trinh bay,
lai khuyén khi€n ghi td rd rang. Ngai lai ty thudt diy di tir dau dén
cudi. Va tu néi ring: “Trong nhin lai kinh Phat tim cau dudc, bat chgt
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tim rung dong todt &6 md hoi, bsi vi gidm trii qua moi thi nguy hiém,
ching ti€c hinh hai thin mang, do vi chi c6 con dudc chuyén su ngu
thing nén ném mang vao chd chét dé€ dat dudc u6c mong trong mudn
mdt. Do d6 ma cdm th4an.” Ngudi 4y cho 12 xua nay hi€m c6, tir khi
Phat phédp luu truyén dén Trung Hoa, chua ¢6 ngudi nao vi mong cau
gido phdp ma quén thin mang nhu Ngai, sau d6 méi biét that diéu cdm
ching cling ching ma ching thong, diéu gitp d3 cla chi nguyén khong
cong nghiép ma ching thanh. Thanh dat cong nghiép dau ching do
quén mat diéu trong, trong di€éu quén mat Ay u?
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Translator’s Introduction

The Journey of the Eminent Monk Faxian, also known as A Record
of Buddhist Countries, is an account of the travels of Faxian, who
began his journey to India by land in 399 C.E. and returned to China
by sea in 414. As he mentions at the beginning of this work, Faxian’s
purpose was to acquire and bring back texts on the Buddhist monastic
rules and precepts (Vinaya) for Chinese monks.

When Buddhism was first introduced to China, in the first century
C.E., missionaries from India and Central Asia brought texts consisting
of the fundamental teachings of the Buddha, but not those concerning
the monastic rules, the Vinaya. The monastic rules were considered
important only for those who had renounced secular life to become
monks and form an organized sangha (community of monks). But
there were not yet many monastics or would-be monastics in the early
stages of the propagation of Buddhism in China. Much later, during
the third century C.E., the Central Indian monk Dharmakala intro-
duced the Vinaya to China. Dharmakala came to Luo-yang in the
Jia-ping period (249-254), during the reign of Prince Qi of the Wei
dynasty (220-265). He was learned in both Mahayana and Hinayana
canonical works and Vinaya texts.

Though there were at the time some who had decided to lead a
religious life according to Buddhist teachings, they could hardly be
called bhiksus (monks) in the strict sense of the term. These unor-
dained recluses shaved their hair to distinguish themselves from the
laity. But as they had not studied the Vinaya, which provided rules
for the monks’ daily activities and ordination ceremonies, and spelled
out how to form a legitimate sangha, they knew nothing of the proper
lifestyle of a bhiksu. These renunciants asked Dharmakala to translate
the Vinaya texts into Chinese.
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Dharmakala thought that the Vinaya-pitaka, the entire corpus
of Vinaya texts, was too voluminous to be translated into Chinese,
and that other doctrinal texts, rather than Vinaya texts, should
be introduced first. So he translated only a short text, the
Mahasamghika-vinaya-hrdaya. He also initiated the ceremony of
ordination for Chinese monks. This constituted the introduction
of the Vinaya to China.

At about the same time in Loyang, from 254256, Dharmakirti,
a monk from Parthia, translated the Dharmagupta-karman into
Chinese. The Bhiksupratimoksa must have also been translated
into Chinese around this time as well, for an extant record indicates
that Sun Hao, the ruler of Wu (r. 264-280), wished to read the
Bhiksupratimoksa but was not allowed to do so, as the text was
written exclusively for monks and was not for laypeople.

This, then, is the historical situation that inspired Faxian to
undertake a perilous journey to India in order to seek more Vinaya
texts. He departed from Chang-an in 399.

A few years later, on the seventeenth day of the tenth month
in 404, Punyatara, a monk from Kaémira (present-day Kashmir),
began the work of translating into Chinese a more complete Vinaya
text, the Sarvastivada-vinaya, in cooperation with the monk
Kumarajiva. But Punyatara died before completing the work, hav-
ing translated only about two-thirds of the text, and the work was
suspended. Dharmaruci, a monk from Kucha, who arrived in the
Chinese capital in 405, was asked to continue the translation with
Kumarajiva, who died in 409 (or 412, according to some sources).
The translation of this important text was begun while Faxian
was traveling in India. Had such a comprehensive Vinaya text
been available in Chinese a few years earlier, Faxian would prob-
ably not have risked his life to go to India.

In 410, Buddhayasas translated into Chinese the Dharma-
gupta-vinaya, in sixty fascicles. This Vinaya text was later studied
and followed by the majority of Chinese Buddhist monks. Faxian
also obtained the original Sanskrit version of this text in India.
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But, after returning to China, he did not translate the text, perhaps
because it had already been translated by Buddhayasas.

Faxian’s major contribution was his translation of the Maha-
samghika-vinaya, in forty fascicles. He completed this work around
418 with the help of Buddhabhadra, a native of Kapilavastu.
Around the same time, Buddhabhadra translated the Avatamsaka-
sutra at Jiankang (present-day Nanjing).

Faxian also brought back to China the Sanskrit text of the
Mahisasaka-vinaya, but did not translate it. In 424, four years
after Faxian’s death, Buddhajiva, a monk from Kasmira, translated
this text into Chinese in an edition of thirty fascicles.

Faxian appears to have been a man of iron will. At the age of
sixty-five he faced the hardships of travel and returned home an
old man of seventy-nine. He had only seven years remaining in
which to fulfill his ambition of propagating the Vinaya in China.
But he was able to bring back many Vinaya texts that were then
unknown in China, so his journey was a success. Furthermore, he
has given to posterity an account of his travels to India and to the
countries of Central Asia that describes not only the state of
Buddhism at the time, but also the cultures and customs of the
people he met during his fourteen years abroad.

Faxian had three elder brothers, all of whom died young. Fear-
ing that Faxian might suffer the same fate as his brothers, his
father sent him to a monastery to become a novice at the tender
age of three. His father believed that monastic life would ward off
premature death. Faxian died a monk at the ripe old age of eighty-
six at Xin Monastery in Jinzhou, in the present-day province of
Hupei.

Several editions of this work have appeared in different col-
lections of the Tripitaka and separate editions have been published
by individuals. It is therefore inevitable that variant readings may
appear. Texts were hand-copied and it was very easy for scribes
to make mistakes. Because most Chinese characters are similar in
structure, they may be easily misread by a careless scribe. There
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are ambiguous sections in the text due to errors of transcription,
and readers of later generations must correct them through com-
parative studies and textual research.

Some mistakes are obvious. For instance, at the beginning of
this work, Faxian is said to have started his journey “in the second
year of Hong-shi, the cyclical year of Ji-hai.” This is a self-contra-
dictory statement—the second year of Hong-shi falls in the cyclical
year of Geng-zi (400), not Ji-hai. If it were Ji-hai, then it would
have to have been the first year of Hong-shi (399). The Chinese
characters for “Ji-hai” are more complicated in structure and hence
less liable to be miswritten than the character for “one,” which is
simply a short horizontal stroke. A careless transcriber may add
another short horizontal stroke to it and create the character for
“two” (or second). Thus the character indicating the cyclical year
of Ji-hai is more likely to be correct than the simple character for
the number “two.” This is proved by collateral evidence provided
by other works, such as the Biographies of Eminent Monks compiled
by Huijiao of the Liang dynasty. The third fascicle of that work
relates that Faxian left Chang-an in the third year of the Long-
an period (397-401) of the Jin dynasty, which corresponds to 399
C.E.

In this translation, I followed the text contained in the Taisho
edition of the Tripitaka, with a few exceptions where the context
required me to follow the readings given in the footnotes rather
than those in the text itself.

In the epilogue to his edition of the The Life of Faxian, Hu
Zhenheng, a scholar who flourished during the Wan-li period
(1573-1620) of the Ming dynasty (1368-1644), pointed out some
editorial inconsistencies in the text. Since they do not affect the
contents of this work as a whole, I will refrain from going into
detail about his remarks.
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The Journey of the Eminent Monk Faxian

While Faxian was living in Chang-an, he deplored the fact that
the Vinaya-pitaka was incomplete. Thus, in the second year of
Hong-shi, the cyclical year of Ji-hai, he set out for India with his
intimate friends Huijing, Daozheng, Huiying, and Huiwei to seek
Vinaya texts.

Beginning the journey in Chang-an, they crossed the Long
Mountains and reached the country governed by Qifu Quiangui.
There they spent the summer in retreat. After the summer retreat,
they proceeded to the country ruled by the Tufa Rutan and crossed
the Yang-lou Mountains before reaching the garrison town of
Zhang-ye, which was then in great turmoil. The roads were impass-
able. Out of hospitality, the Prince of Zhang-ye invited them to
stay and acted as their supporter. Thus they met [the monks]
Zhiyan, Huijian, Sengshao, Baoyun, and Sengjing. Pleased to learn
that they were all traveling for the same purpose, the monks stayed
together to observe the summer retreat.

When the summer retreat was over, they proceeded to Dun-
huang, where there was a fortified region about eighty /i from east
to west and forty /i from south to north. They stayed there for over
a month, then Faxian and his group, five persons in all, parted
from Baoyun and the others and resumed the journey with a mes-
senger. Li Hao, the governor of Dun-huang, provided them with
the necessities required to sustain life when crossing the desert.
In the desert there were many evil spirits and frequent hot winds.
Those who encountered them all died; none could hope to escape
with a whole skin. Not a bird flew above, nor any beast roamed
below. As far as the eye could see, there was no road anywhere on
which to cross the desert. Only the skeletons of dead persons served
as road markers.

After traveling for seventeen days, covering a distance of
about fifteen hundred /i, the group reached the country of Shan-
shan. It was a rugged and barren land. The laypeople dressed in
roughly the same manner as the Han people, except that their
garments were made of felt or coarse cloth. The ruling prince pro-
fessed the Dharma, and there were about four thousand monks,
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all belonging to the Hinayana school. All the laypeople and monks
of the various countries practiced the Dharma of India, some of
them more strictly and some less so. From here westward, all the
countries [of Central Asia] were similar in that while the indigenous
languages differed from country to country, all the monks studied
the old Indian texts and languages.

Having stayed there for one month, the group then continued
their journey to the northwest. After fifteen days, they reached
the country of Agni. In this country there were also about four
thousand monks of the Hinayana school who observed the Dharma
in a perfect manner. Monks from China were not accepted as mem-
bers of the sangha. With the help of Fu Gongsun, a monk serving
in the refectory, Faxian stayed there for more than two months
and then rejoined Baoyun and the others.

The people of Agni lacked training in the rules of courtesy and
treated their guests inhospitably. So Zhiyan, Huijian, and Huiwei
returned to Gao-chang with the intention of procuring necessities
for the journey, while Faxian and his group proceeded directly
southwest with the supplies provided by Fu Gongsun. There
were no inhabitants along the way and the journey was very
difficult. The hardships they experienced were beyond human
understanding.

After one month and five days’ travel, they managed to reach
Khotan. In this rich and happy country the people lived in pros-
perity and believed and took delight in the Dharma. The monks
numbered in the tens of thousands and most of them studied Maha-
yana Buddhism. Adequate food was given to the community of
monks. The people of this country were as numerous as the stars
in the sky. Each house had a small stupa erected in front of the
door, the smallest ones being about twenty feet in height. There
were dwellings to provide lodgings and other requisites for guest
monks from the four quarters.

The lord of the country lodged Faxian and his party in a
monastery called Gomati. It was a Mahayana establishment. Three
thousand monks partook of their meals together at the sound of
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a drum. When they entered the refectory, they behaved with sedate
propriety and took their seats in due order. All was quiet, and they
used their almsbowls without making any noise. When they wished
to refill their bowls, they were not allowed to call out, but would
simply wave their hands at the attendants.

Huijing, Daozheng, and Huida went on ahead to the country
of Khasa, while Faxian and the others, wishing to witness the
image-welcoming procession, remained behind for three months.

In this country, there were fourteen large monasteries, not
counting the smaller ones. Starting on the first day of the fourth
month, the streets of the city were swept clean and sprinkled with
water, and the lanes and roads were decorated. A large canopy
was stretched over the city gate, and everything was well adorned.
The king and his queen, along with their maidservants, were seated
under the canopy at the city gate. The king respected the monks
of Gomati Monastery who belonged to the Mahayana school, so
they were the first to parade their Buddha image in the procession.

At a distance of three or four /i from the city, a four-wheeled
cart over thirty feet high had been constructed in the shape of a
mobile shrine. It was beautifully adorned with the seven kinds of
precious stones, silk pennants, and canopies. Attended by two
bodhisattvas, the image stood in the middle of the cart, while a
retinue of celestial beings carved in gold and silver were suspended
in the air.

When the image arrived at a point about a hundred paces from
the city gate, the king took off his crown and changed into fresh
clothing. Going barefooted and holding flowers and incense in his
hands, he went out of the city to receive the image, with his atten-
dants following behind him. He saluted the image’s feet, scattered
flowers, and burned incense. When the image was entering the
city, the queen and her maidservants on the tower of the city gate
scattered various kinds of flowers, which rained down in profusion.
Such adornments and offered items were different for each cart.
Each monastery was assigned one day to parade its images. The
procession started on the first day of the fourth month and ended
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on the fourteenth day. At the conclusion of the image procession,
the king and queen returned to their palace.

Seven or eight /i to the west of the city, there was a monastery
called New Royal Monastery, which had been built eighty years
before. Its construction went on through the reigns of three kings.
A composite structure made of various kinds of precious substances,
the monastery was about two hundred fifty feet in height, decorated
with ornamental engravings and hollow carvings, and covered
with gold and silver foil. At the back of a stupa, there was a beau-
tiful and magnificent shrine hall for the Buddha’s image. All the
beams, pillars, doors, and windows of the shrine were adorned with
golden foil. Apart from this, there were monks’ living quarters,
which were also decorated in a manner splendid beyond description.
The costly jewels in the possession of the kings of the six countries
east of the Pamirs were mostly presented as offerings to the monas-
teries and seldom used for personal adornment.

After the conclusion of the image procession in the fourth
month, Sengshao set out for Kasémira with a foreign monk. Faxian
and his group proceeded to the country of Kukyar and reached it
after a journey of twenty-five days. The king of this country was
energetically engaged in Buddhist learning. There were more than
a thousand monks, most of whom belonged to the Mahayana. Hav-
ing stayed here for fifteen days, the group traveled southward into
the Pamirs for four days and reached the country of Ladakh, where
they sojourned for the summer retreat. When the summer retreat
was over, they traveled through the mountains for twenty-five
days, reaching the country of Khasa, where they rejoined Huijing
and the others.

At that time, the king of Khasa was holding the paricavarsika
(quinquennial assembly), to which large numbers of monks from
the four quarters were invited. At the assembly, the monks’ seats
were adorned and canopies were suspended in the air. Gold and
silver lotus flowers were placed at the back of their seats. Clean
mats were placed on the ground for the monks to sit on.
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The king and his ministers made offerings to the monks accord-
ing to Buddhist tradition for one, two, or three months, usually in
the spring. At the conclusion of the assembly, the king advised his
ministers to make offerings to the monks for one, two, three, five,
or up to seven days. When all offerings had been made, the king
himself fitted his own horses with saddles and bridles, and gave
them to high-ranking ministers of the country, bidding them to
ride them to offer the monks various things, such as white felt,
gems, and other things the monks needed. The king and his min-
isters offered these things, having made their vows. These alms,
however, were later exchanged for other items the monks needed.

This country was mountainous and cold, and no grain but
wheat could be cultivated there. At the time the monks ended their
summer retreat, the mornings would often become frosty. Thus
the king usually asked them not to hold their summer retreat until
after the wheat had been harvested.

In this country there was a stone spittoon once used by the
Buddha. Its color was the same as the Buddha’s almsbowl. There
was also a tooth of the Buddha, for which the people of the country
erected a stupa. There were more than a thousand monks, all
belonging to the Hinayana. To the east of these mountains, the
garments of the laypeople were like those in China, except that
they were of felt and coarse cloth. The monks’ religious utensils
were so superior that is impossible to describe them in detail. This
country was in the middle of the Pamirs. From here onward the
plants, trees, and fruits were all different, except that the bamboo,
pomegranate trees, and sugarcane were the same as in the land
of the Han people (China).

From here [Faxian and his party] proceeded westward to India.
After a month’s travel they crossed the Pamirs, where there was
snow in summer as well as in winter. There was a venomous dragon
which, if angered, would snort out noxious gas or cause rain, snow,
or sandstorms. Not one person out of ten thousand who encountered
this disaster escaped safely. Local people called this place the Snow
Mountains.
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After crossing the Pamirs, they reached India. On its borders
there was a small country called Darada, where there were also
many monks, all learning Hinayana Buddhism. Formerly there
was an arhat in this country who, by his supernatural power, led
a skillful artisan to the Tusita Heaven to observe the height and
features of Maitreya Bodhisattva so that after returning to this
world the artisan could carve a wooden statue of the bodhisattva.
The artisan ascended to the [Tusita Heaven] three times to observe
before he completed the statue. The statue was eighty feet in height
and eight feet wide at the pedestal, and it often emitted light on
festival days. The kings of different countries vied with each other
in making offerings to the statue. It is still standing there.

From here they traveled southwest along the mountain range
for fifteen days on a difficult path that was full of obstacles. The
crags rose to a formidable height and there was nothing but pre-
cipitous rocks towering high in the mountains. One would feel
dizzy when looking down from above, and there was no foothold
for proceeding along the way. Below flowed a river called the Indus.
The ancients had hewn a stairway-like path out of the rocks that
had seven hundred steps. After climbing the stairway, the party
crossed the river by walking carefully over a rope suspension bridge.
The banks of the river were nearly eighty paces apart. According
to the archives about distant countries, even Zhang Qian and Gan
Ying did not get as far as this place.

The monks asked Faxian, “When was Buddhism introduced
to the East?”

He replied, “I have inquired of the people in the East, and they
all said that Buddhism was handed down by people of ancient
times. Since the raising of the image of Maitreya Bodhisattva,
Indian monks have crossed this river with sutras and Vinaya texts.
That image was set up about three hundred years after the
Buddha’s parinirvana, corresponding to the reign of King Ping of
the Zhou dynasty (1122-256 B.C.E.). With this in view, we may
say that the dissemination of the Great Religion dates from the
time of that image. If Maitreya Bodhisattva had not succeeded to
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the Dharma of Sakyamuni Buddha, who else could have spread
the Triple Gem and enabled the people of the borderlands to under-
stand the Dharma? We may be sure that the commencement of
this mysterious event was not the work of men, and there must
be a reason for the dream of Emperor Ming of the Han dynasty”
(206 B.C.E.-220 C.E.).

After crossing the Indus River, the group reached the country
of Udyana. This kingdom was located in Northern India, but all
the people spoke the language of Central India, which was known
as the Middle Kingdom. The laymen’s dress and food were also
the same as in the Middle Kingdom, and Buddhism flourished
there. The monks’ dwelling places were called samgharamas, and
there were altogether five hundred samgharamas, all belonging
to the Hinayana school.

When a guest monk arrived, the resident monks would host
him for three days, after which he would be asked to find his own
lodgings. Tradition says that the Buddha came to Northern India
and it was this country that he visited. He left his footprints there,
and they may be long or short according to who looks at them. It
is still so today. The rock on which the Buddha aired his robe and
the place where he converted an evil dragon were also there. The
rock was fourteen feet high and about twenty feet wide, with one
flat side.

Huijing, Huida, and Daozheng continued their journey to the
country of Nagarahara, where there was an image of the Buddha.
Faxian and his group stayed behind in Udyana for the summer
retreat. After the summer retreat, they traveled south to the coun-
try of Suvastu, where Buddhism also flourished. This was the place
where Indra once transformed himself into a hawk and a dove to
test the Bodhisattva [Sakyamuni], who cut off a piece of his own
flesh to give the hawk in order to save the dove. After he had
attained enlightenment, the Buddha once came to this place with
his disciples in the course of his travels. The Buddha told the
[people of Suvastu], “This is the place where I once cut off my flesh
to ransom a dove.” Thus the people of that country came to know
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about it. They built a stupa at the spot and adorned it with gold
and silver ornaments.

Proceeding eastward down from there for five days, they
reached the country of Gandhara, which was once under the rule
of Dharmavivardhana, the son of King ASoka. When the Buddha
was still a bodhisattva, he gave away his eyes as alms to others
in this country. There was also a huge stupa adorned with gold
and silver ornaments on this spot. Most of the people in this country
studied Hinayana teachings.

Seven days’ journey to the east, there was a country called
Taksasila, meaning “decapitation.” When the Buddha was a bodhi-
sattva in a former life, he gave away his head as alms at this place;
hence the name. Going further east for two days, they came to the
place where the Buddha once gave his body to feed a starving
tigress. At both of these places large stupas had been raised and
adorned with various precious ornaments. The kings, ministers,
and people of different countries vied with one another in making
offerings. The practices of scattering flowers and lighting lamps
at the stupa never ceased. The people of that land called these two
stupas and the two mentioned earlier the Four Great Stupas.

Traveling south from Gandhara for four days, the group came
to the country of Purusapura. Once, when the Buddha traveled to
this country with his disciples, he said to Ananda, “After my nir-
vana, a king by the name of Kaniska will build a stupa at this
place.”

King Kaniska later appeared in the world. He once went on a
pleasure trip. Indra, intending to enlighten him, transformed him-
self into a shepherd boy who was making a stupa by the roadside.
The king asked him, “What are you doing?”

The boy replied, “I am making a Buddha stupa.”

The king remarked, “That is a very good deed.”

Then the king built a stupa more than four hundred feet high
right over the one made by the shepherd boy. He decorated it with
various kinds of precious ornaments. None of the stupas and tem-
ples [Faxian and the group] had seen on the way could compare
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with this one in magnificence and grandeur. It was generally said
that this stupa was the most splendid in all of Jambudvipa. When
the construction of King Kaniska’s stupa had been completed, the
smaller one, which was about three feet high, emerged on the south
side of the larger one.

The Buddha’s almsbowl was kept in this country. The king of
Yuezhi dispatched a great force to attack the country in ancient
times, with the intention of acquiring the almsbowl. Having sub-
dued the country, the devout Buddhist king of Yuezhi made rich
offerings because he wanted to take away the almsbowl. He pre-
sented offerings to the Triple Gem, then caparisoned a huge ele-
phant and placed the bowl upon it. But the elephant crouched on
the ground and would not move forward. Then the king made a
four-wheeled cart that was hitched to eight elephants, and the
bowl was placed on it. But the cart could not move. The king real-
ized that it was not time for him to own the Buddha’s almsbowl.
With a sense of deep shame and remorse [at his deeds], he built a
stupa and a monastery on the spot, and guardians were stationed
there to make all kinds of offerings.

There were about seven hundred monks there. They brought
out the bowl every day when it was nearly noon to receive the alms
offered by the laypeople. Then they partook of their midday meal.
In the evening they brought it out at the time of burning incense.
The vessel could contain about two pecks and was multicolored,
with black predominating. Its four layers were distinctly visible.
About a fifth of an inch thick, it has a brilliant luster. It could be
filled to the brim with a few flowers offered by a poor man, but a
rich man could never fill it even with a hundred, a thousand, or
ten thousand bushels of flowers.

Baoyun and Sengjing made offerings to the Buddha’s almsbowl,
and then started on their return journey. Huijing, Huida, and
Daozheng went ahead to the country of Nagarahara to make
offerings to the Buddha’s image, tooth, and skull. Huijing fell ill,
so Daozheng stayed behind to attend to him, while Huida went
back to Purusapura alone to rejoin the others and he then returned
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to China with Baoyun and Sengjing. Huijing passed away at the
temple of the Buddha’s almsbowl. Thus Faxian traveled alone to
the temple of the Buddha’s skull.

Going west for sixteen yogjanas, he reached the city of Hidda
on the border of Nagarahara, where the temple of the Buddha’s
skull was. The whole temple was covered with golden foil and dec-
orated with the seven precious gems. Out of respect for the skull,
and hoping to safeguard it, the king had selected eight noblemen
of the country and asked each of them to hold a seal of the temple.
Early in the morning, the eight noblemen would gather, each to
inspect his own seal. Then they opened the door. After the door
was opened, they would wash their hands with scented water,
bring out the skull, and place it on a high platform outside the
temple.

The skull was set on a circular stand made of the seven precious
gems, and covered with a lapis lazuli cup adorned with pearls and
gems. Its color was yellowish white, and it was four inches across
with a protuberant cranium. Every day when it was taken out,
the residents of the temple ascended a lofty tower to beat a large
drum, blow a conch, and strike cymbals. Upon hearing the sound,
the king went to the temple to offer flowers and incense. Then he
and his attendants worshiped the skull in due order and left the
temple. The king entered the temple by the eastern gate and left
by the western gate.

The king worshiped the skull with offerings in this manner
every morning, and did not attend to state affairs until he had
done so. The laymen and elders, too, made their offerings before
attending to their household duties. The people did this every day,
never tiring of it. After all offerings had been made, they returned
the skull to the temple and kept it in a stupa called Emancipation,
which was made of the seven kinds of jewels. The stupa was about
five feet high and it could be opened and closed.

Every morning in front of the gate of the temple, vendors sold
flowers and incense. Worshipers purchased them to make offerings.
The kings of various countries also constantly sent envoys to make
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offerings. The site of this temple, about thirty paces square, never
trembled even during thunderstorms or earthquakes.

Proceeding northward for one yojana, Faxian reached the cap-
ital of Nagarahara, where the Bodhisattva in one of his former
lives had purchased with silver coins five lotuses to offer to the
Buddha Dipamkara. In this city there was a stupa in which was
enshrined a tooth of the Buddha. The tooth was worshiped in the
same manner as the skull.

One yojana to the northeast of the city, Faxian came to a valley.
There a staff once used by the Buddha was enshrined in a temple.
The staff was made of red sandalwood, about sixteen or seventeen
feet long, and was kept in a wooden tube, which even a hundred
or a thousand men could not move.

At a place four days’ journey toward the west of the valley,
there was a samghati robe of the Buddha, which was enshrined in
a temple. Whenever a drought occurred in this country, the people
would bring out the robe to worship it and make offerings to it,
and then rain would come down in torrents.

Half a ygjana south of the city of Nagarahara, in a mountain
facing southwest, there was a grotto in which the Buddha had left
his image. Viewed from a distance of about ten paces, it looked
just like the Buddha’s true form with golden features issuing bril-
liant light. But the nearer one went to it, the less distinct it became.
It looked like a dim shade. The kings of various countries had sent
skillful artists to copy it, but none could succeed in doing so. It was
said by the people of that country that all the thousand Buddhas
had left their images [in this grotto].

About four hundred paces to the west of the image was a place
where the Buddha, when he was in this world, once shaved his
hair and pared his nails. With their own hands, the Buddha and
his disciples built a stupa that was seventy to eighty feet high.
The stupa was still standing there as a model for future stupas.
Beside it there was a monastery with over seven hundred monks
living in it. This monastery had as many as a thousand stupas that
were built in memory of various arhats and pratyekabuddhas.
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Faxian and two others stayed [at that place] for three months
during the winter, then headed south across the Lesser Snow Moun-
tains, which were covered with snow in summer as well as in winter.
While they were passing through the shaded northern side of the
mountains, a sudden icy blast swept down and made them shiver
in the bitter cold. Huijing could proceed no further. White foam
oozed from his mouth. He said to Faxian, “I am done for. You should
leave me now. Don’t perish with me.” Thereupon he passed away.

Faxian held him and cried out, “You have died without attain-
ing your goal. What can we do about it?”

Faxian gathered his strength to forge ahead and succeeded in
crossing the mountains to go south to the country of Lakki. [In
that place] there were nearly three thousand monks who studied
both the Mahayana and the Hinayana. Faxian stayed in this coun-
try for the summer retreat, then went south and reached the coun-
try of Varana after ten days’ travel. There were also about three
thousand monks there, all of whom belonged to the Hinayana
school.

Proceeding from [Varana] eastward for three days, he again
crossed the Indus River, where the land was flat on both banks.
Beyond the river was a country called Bhida, where Buddhism
flourished and both the Mahayana and Hinayana teachings were
studied.

On seeing a monk coming from China, the people were greatly
moved and remarked, “How is it that a man of the borderland could
have become a monk to practice the Way and come so far to seek
Buddhism?” They provided Faxian with all he needed and treated
him with courtesy.

In the course of traveling southeast for nearly eighty yojanas,
Faxian passed by a great number of monasteries inhabited by some
ten thousand monks. Having passed through these places, he came
to the country called Mathura, where he again crossed the Yamuna
River. On both sides of the river were twenty monasteries with
about three thousand monks. Buddhism flourished there.
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All the kings of the Indian countries west of the desert were
devout believers in the Buddha-Dharma. When they offered alms
to the monks, they would take off their crowns. Together with their
relatives and ministers, they would serve food to the monks with
their own hands. When the meal was over, they would spread a
carpet on the ground to sit on in front of an elder monk. In the
monks’ presence they dared not sit on couches. The manner in
which a king made offerings during the Buddha’s lifetime has been
handed down to the present time.

The region to the south of this country was known as the Middle
Kingdom. There the climate was temperate, without frost or snow.
The people were well off and happy; they were not placed under
household registration or official restrictions. Those who tilled the
king’s land were asked only to pay land rent and were free to quit
or stay as they pleased. The kings ruled without recourse to capital
punishment. Offenders were only obliged to pay a penalty according
to the nature of the offense. Even those who plotted high treason
only had their right hands cut off [as punishment].

The king’s guards and attendants received regular provisions
and compensation. All the people in this country refrained from
slaughtering living creatures, drinking intoxicants, and eating
onion and garlic, with the exception of the candalas (outcastes),
who were considered “evil men” and were segregated from the oth-
ers. Whenever, they entered a town or a marketplace, they would
strike a piece of wood to identify themselves, so that other people
might know [they were coming] and avoid encountering them. In
this country no pigs and fowl were raised and no living creatures
were sold [at market]. There were no butchers or winesellers in
the markets. For trading the people used cowrie [shells] as money.
Meat was sold only by candala fishermen and hunters.

After the Buddha’s parinirvana, the kings, elders, and lay
Buddhists constructed monasteries for monks and provided them
with fields, houses, gardens, husbandrymen, and farm cattle, all
of which were specified in title deeds inscribed on iron sheets. Those
iron sheets were handed down from king to king. As none had
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dared to nullify these deeds, they were still in force. The resident
monks were furnished with living quarters, beds and bedding, food,
drink, and garments; nothing was wanting or in short supply. Such
was the case everywhere.

The monks always practiced virtuous deeds as their duty. They
recited scriptures or sat in meditation. When a guest monk arrived,
the resident monks would receive him cordially, carry his robes
and almsbowl for him, bring water for washing his feet and oil for
anointing them, and provide him with a non-mealtime beverage.
After [the guest had] rested briefly, they would inquire as to how
many years he had been a monk. Then, according to his seniority,
they arranged a room furnished with bedding and other things
for him. They did these things according to the Vinaya.

At the places where the monks dwelled, there were stupas
built in honor of Sériputra, Maudgalyayana, or Ananda, and stupas
in honor of the Abhidharma, the Vinaya, and the Sutras (the three
divisions of the Tripitaka). One month after the summer retreat,
those families who wished to accumulate merit would collect alms
for the monks and distribute a collection for a special occasion. The
monks would meet in a great assembly to preach the Dharma.
When the preaching was over, various flowers and incense were
offered to the stupa of Sariputra. Lamps were kept burning
throughout the night.

Actors were employed to reenact the story of Sériputra who,
when he was a brahman, had gone to seek permission from the
Buddha to become his disciple. The stories of Mahamaudgalyayana
and Mahakasyapa were also staged in the same way. Many nuns
made offerings to the stupa of Ananda, as he had asked the Buddha
to permit women to join the sangha. Many novices made offerings
to the stupa of Rahula; Abhidharma teachers, to the stupa of Abhid-
harma; and Vinaya teachers, to that of the Vinaya. Each group
made offerings once a year on its specific day. The Mahayana Bud-
dhists made offerings to Prajhaparamita, Manjuséri, and Aval-
okite$vara.
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At the conclusion of the summer retreat, when the monks added
one more year to their monastic age, the elders, lay Buddhists, brah-
mans, and others brought all kinds of robes and other things needed
by the monks and presented them as offerings. The monks shared
these gifts among themselves. Since the Buddha’s nirvana, such
rules of conduct as those observed by the holy monks had been
handed down.

After [Faxian and his party] crossed the Indus River and
entered Southern India, they traveled forty or fifty thousand i to
the sea in the south. All the land was flat without large mountains
and valleys. It had only rivers and streams.

At a distance of eighteen yojanas to the southeast, there was
a country called Sankasya. This was the place where the Buddha
descended from the Trayastrim$a Heaven after going up there to
preach the Dharma to his mother for three months. The Buddha
ascended to heaven by his spiritual power, without letting his dis-
ciples know about it. But after seven days he showed his miraculous
power of flight, and Aniruddha, with his power of clairvoyance,
saw the World-honored One from a great distance. He said to the
Venerable Maudgalyayana, “Please go and salute the World-hon-
ored One.”

Maudgalyayana went to worship the Buddha. He fell at his
feet and exchanged greetings with him. The Buddha said, “After
seven days, I shall descend to Jambudvipa.” Then Maudgalyayana
returned to earth.

Now the great kings, ministers, and people of the eight coun-
tries (i.e., countries of the eight directions, everywhere) had not
seen the Buddha for a long time and were eager to see him. They
assembled in this country to wait for the World-honored One.

A nun named Utpala thought, “Today all the kings and people
will meet the Buddha. But I am a woman. How can I see him first?”
Thereupon she transformed herself by supernatural power into a
holy cakravartin (universal monarch) to worship the Buddha before
all the others.
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When the Buddha descended from the Trayastrim§a Heaven,
there appeared in the air three jewel-ladders. The Buddha walked
down the central one, which was made of the seven kinds of gems.
The heavenly king Brahma also caused a while silver stairway to
appear at the right side, on which he attended the Buddha with
a white whisk in his hand. Indra created a purple golden stair on
the left side, on which he attended the Buddha with a canopy made
of the seven kinds of gems. Innumerable heavenly beings followed
the Buddha down to earth.

When the Buddha had come down, all three ladders, with the
exception of seven steps, sank into the ground. King Asoka later
wished to learn the depth of those steps and commanded men to
dig in the ground. But they could not reach the base even though
they had dug down to the Yellow Spring, the deepest place in the
earth. Thus the king’s faith was strengthened and he had a temple
built over the steps. On the middle ladder, a sixteen-foot statue of
the standing Buddha was raised. Behind the temple a stone pillar
was planted. It was twenty cubits tall and had a lion carved on its
top. On the four sides of the pillar were engraved images of the
Buddha, as lustrous and transparent as glaze.

Once a heretical teacher came to contend with the monks for
the right to live there. When the monks were defeated in argument,
they swore in unison that if that place was really a dwelling for
monks, there should be a miracle to prove it. When these words
were spoken, the lion on top of the pillar roared aloud to prove it.
The heretic was frightened and withdrew in humiliation.

As the Buddha had received heavenly food for three months,
his body effused a celestial fragrance unlike that of earthly men.
He bathed himself and at that spot people of a later time con-
structed a bath that was still standing there. A stupa was also
built at the place where the nun Utpala first worshiped the Buddha.
In addition, stupas were built to enshrine the Buddha’s hair and
nails, which he had cut while he was living in this world, and to
mark the places where three former Buddhas and Sakyamuni
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Buddha had engaged in sitting or walking meditation and the
places where there were images of various Buddhas. All these stu-
pas remained intact. Stupas were also built at the places where
Indra and Brahma had descended with the Buddha.

At this place there were about a thousand monks and nuns
who shared the food provided by the public and studied both Maha-
yana and Hinayana teachings. At their dwelling places a white-
eared dragon served as their supporter. It brought about rich har-
vests and caused rain in the proper seasons, preserving the country
from all calamities and enabling the monks to live in peace. Being
grateful for its favor, the monks built a house for the dragon with
a seat in it, and also prepared sacrificial food for the dragon. Every
day three monks were selected to separately take meals into the
dragon’s house. At the end of each summer retreat, the dragon
assumed the form of a little serpent with white ears. Recognizing
it, the monks would put it in a copper vessel full of curd and carry
it in procession from the seat of the highest monk to that of the
lowest, as if to pay respects to it. After that [the serpent] would
disappear. It came out once every year.

This country was rich and fertile, and the people were pros-
perous and happy. People coming here from other countries were
looked after and provided with all they needed.

Fifty yojanas north of this monastery, there was a temple called
Agnigocara, which was the name of an evil spirit. At the spot where
Buddha had converted the evil spirit, people of a later time built
a temple and offered it to an arhat. Once the arhat washed his
hands and spit some water on the ground, the traces of which were
still there and could always be seen in spite of constant sweeping.

There was another Buddha stupa at this place, which was
always swept clean by a good spirit, without the help of men. An
evil king said, “Since you can clean everything, I will station a
large number of soldiers here, who will pile up filth and excrement.
Will you be able to clear all that away?” The spirit then caused
a gale and cleaned the place.
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At this place there were about a hundred small stupas. Even
if one tried to count the exact number of these stupas for a whole
day, one could not do it. Those who insisted on knowing the number
placed a man at each stupa and counted the men. But the number
of men was sometimes more and sometimes less, and it was impos-
sible to determine the exact number of stupas.

There was another monastery with six or seven hundred res-
ident monks. In this monastery there once was a place where a
pratyekabuddha took his meal and entered nirvana. The place is
the size of a cartwheel. There was grass growing all around but
not on that spot. Nor did any grass grow on the place where the
pratyekabuddha had aired his robes. The traces left by the stripes
of his robes were still there on the ground.

Having spent a summer retreat at the Dragon Temple,
Faxian traveled southeast for seven yojanas to Kanyakubja, a city
on the Ganges. It had two monasteries, both belonging to the Hina-
yana school. Six or seven /i west of the city, on the northern bank
of the Ganges, was a place where the Buddha once preached the
Dharma to his disciples. Tradition says that he expounded the
teachings of impermanence, suffering, and emptiness, and com-
pared the human body to a bubble or foam. A stupa was built at
the spot, and it was still there.

Crossing the Ganges and proceeding south for three yojanas,
Faxian came to a village called Hari. Here stupas were built at
places where the Buddha once preached the Dharma and engaged
in sitting and walking meditation.

Traveling ten yojanas toward the southeast, he arrived at the
great country of VaiSakha. On the east side of a road, outside the
southern gate of this city, there was a willow tree. After chewing
a piece of willow twig to clean his teeth, the Buddha inserted it into
the ground. There it grew into a tree exactly seven feet high, neither
increasing nor decreasing in size. Out of jealousy, heretical brah-
mans often chopped down the tree, or pulled it out and threw it
away. But each time another tree grew up at the same place as
before. In this village stupas were also built at the spots where the
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four Buddhas engaged in walking and sitting meditation. The ruins
were still there.

Going southward from there for eight yojanas, Faxian reached
the city of Sravasti in the country of Kosala. This city was sparsely
populated, having only about two hundred houses. It was once
ruled by King Prasenajit. In this city stupas were constructed
by people of later times near the ruins of the vihara of Maha-
prajapati, at the old residence of the elder Sudatta, and at the spot
where Angulimala’s remains were cremated after he had attained
arhatship and entered parinirvana. Out of jealousy, the heretical
brahmans of the city attempted to demolish these stupas, but the
heavens sent thunder and lightning so that they could not destroy
the stupas after all.

On the west side of the road, twelve hundred paces from the
southern gate of the city, there was a monastery built by the elder
Sudatta. Facing east, the door of the monastery was flanked by
two stone pillars. The capital of the left pillar was carved in the
shape of a wheel, and on the top of the right one stood a statuette
of an ox. The water flowing in the stream was clear on both sides
of the monastery and there were many trees. Flowers of different
colors made the place a lovely sight. This was known as the Jeta-
vana Vihara.

When the Buddha ascended to the Trayastrimsa Heaven to
preach the Dharma to his mother for ninety days, King Prasenajit,
eager to see his features, had an image of him carved out of ox-
head sandalwood and put it on the place where the Buddha usually
sat in meditation. When the Buddha returned to the vihara, the
image left its seat and went out to meet him. The Buddha said to
it, “Go back to your seat. After my parinirvana, you may serve as
a model from which the four groups of my followers can make
images.” The image returned to the seat. This was the first image
ever made of the Buddha, and it served as a model for Buddha
images for people of later generations. Then the Buddha moved to
a smaller vihara twenty paces to the south of the one occupied by
the image.
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Originally the Jetavana Vihara had seven stories. The kings
and people of different countries vied with one another in making
offerings to this vihara. Silk pennants and canopies were hung in
the vihara, flowers were scattered, and incense was burned. Lamps
were lit every day, [and they burned] continually without inter-
ruption. Then it happened that a rat carried off in its mouth the
wick of a lamp, which ignited the flowers, pennants, and canopies,
and reduced the seven-storied vihara to ashes. The kings and the
people of different countries lamented and thought that the san-
dalwood image must also have been consumed by the fire. But four
or five days later, when they opened the door of the smaller vihara
on the east, they discovered, to their great delight, that the image
was intact. They rebuilt the vihara as a two-story [building] and
returned the image to its former place.

Upon arriving at the Jetavana Vihara, Faxian and Daozheng
reflected that this was the place where the World-honored One
had lived for twenty-five years. They felt sad. They and their
friends had been born in a far-off country and had traveled together
through many lands, and some had passed away [during the jour-
ney]. As they gazed at the place where the Buddha was no more
to be seen, they were deeply moved and their hearts were filled
with sorrow.

The monks of the vikara came out to ask Faxian and his friend,
“Where have you come from?”

They replied, “We have come from China.”

The monks remarked with amazement, “How wonderful it is
that men from a far-off country have come all this way to seek the
Dharma!” Then they said among themselves, “None of the teachers
in our line of succession has ever seen a Chinese monk come here.”

Four /i to the northwest of the vihara, there was a wood called
Sight Recovery. There were once five hundred blind men near the
vihara. They had all recovered their sight when the Buddha
preached the Dharma to them. Overwhelmed with delight, they
thrust their staffs into the ground and prostrated themselves to
pay homage to the Buddha. The staffs took root in the ground and
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grew up to be trees. Out of respect, nobody ventured to fell them.
Thus the place became the wood with that name. After taking
their midday meals, the monks of the Jetavana Vihara often went
to the wood to sit in meditation.

Six or seven /i to the northeast of the Jetavana Vihara, there
was a place where the matron Visakha had built a vihara for the
Buddha and his monks. The ruins were still there.

The spacious compound of the Jetavana Vihara had two gates,
one facing east and the other north. This was the garden in which
the elder Sudatta had covered the ground with gold coins to pur-
chase the site to build a vihara. The vihara stood at the center.
This was where the Buddha had stayed longer than at any other
place. Stupas were built at the spots where he had preached the
Dharma for the salvation of human beings, and where he had
engaged in sitting and walking meditation. Each of these stupas
had a specific name. This was also the place where sinister plotters
had murdered Sundari with the intention of putting the blame on
the Buddha.

On the west side of the road, seventy paces outside the eastern
gate of the Jetavana Vihara, was a place where the Buddha had
once debated with the followers of ninety-six non-Buddhist sects.
The king, together with his ministers, lay Buddhists, and others,
assembled to listen to their debate. Out of jealousy, a non-Buddhist
woman named Cificamanavika fastened a bundle of clothes to her
belly to appear as if she were with child. She planned to come
before the congregation and accuse the Buddha of evil conduct.
Indra assumed the form of a white mouse and nibbled through her
sash, so that the bundle fell to the ground. The earth gaped at
once, and the woman sank into hell alive. There was also a spot
where Devadatta attempted to murder the Buddha with his poi-
soned fingernails. At that very spot he fell alive into hell. Both
these places had been marked by later generations. At the place
where the debate took place, a vihara about sixty feet tall was
built with a sitting statue of the Buddha in it.

183



861a

Lives of Great Monks and Nuns

On the east side of the road, there was a non-Buddhist deva
temple called Overshadowed. It was also about sixty feet tall and
stood opposite to the vihara built at the place of the debate. It was
so named because when the sun was in the west, the shadow of
the Buddhist vihara always overshadowed the deva temple; but
when the sun was in the east, the shadow of the deva temple always
fell northward and never overshadowed the Buddhist vikara. The
non-Buddhists always sent men to look after the deva temple. They
swept the ground and sprinkled water on it, burned incense, and
lighted lamps. But at dawn the lamps were always found in the
Buddhist vihara.

The brahmans said resentfully, “The Buddhist monks are steal-
ing our lamps to offer them to the Buddha.” Since [the transfer of
the lamps] did not cease, the brahmans kept watch at night. They
saw the deva they worshiped take the lamps, circumambulate the
Buddhist vihara thrice, and offer the lamps to the Buddha. Then
the deva suddenly disappeared. Realizing that the Buddha’s spir-
itual power was great, the brahmans left their homes and became
Buddhist monks. It was said that this event had only recently
occurred.

[In the vicinity of ] the Jetavana Vihara there were eighteen
monasteries, of which all but one were occupied by monks. In the
Middle Kingdom there were ninety-six non-Buddhist teachers,
who knew not only the present but the future. Each teacher had
his own disciples, who also lived on alms but did not use begging
bowls. In order to seek merit, they built welfare facilities along
the roadsides. They provided shelter, bedding, food, and drink for
wayfarers, monks, and travelers. But they did so with different
expectations. Followers of Devadatta made offerings to three former
Buddhas but not to Sékyamuni Buddha.

Four li southeast of the city of Sravasti was the place where
the Buddha stood by the roadside when King Virtidhaka set out
to attack the kingdom of the Sékya clan. A stupa was erected to
mark the spot.
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Fifty li to the west of this city, [Faxian’s] party arrived at a
town named Tadwa, which was the birthplace of Kasyapa Buddha.
Stupas had been built at the sites where he met his father and
entered nirvana. A great stupa had also been raised to entomb the
whole body of Kasyapa Buddha.

Traveling twelve yojanas southeast from the city of Sravasti,
[the group] came to a town named Napika, which was the birthplace
of Krakucchanda Buddha. Here, stupas had also been built at the
places where he met his father and entered nirvana.

From here, going north for less than a yojana, they came to a
town which was the birthplace of Kanakamuni Buddha. Again,
there were stupas at the places where he met his father and entered
nirvana.

From here, after going east for less than a yogjana, [Faxian’s
party] reached the city of Kapilavastu. It was completely deserted,
without king or citizens. There were only some monks and few
dozen lay families. At the ruins of King Suddhodana’s palace, there
was an image of Prince [Siddhartha]’s mother, depicting the Prince
entering his mother’s womb on a white elephant. A stupa was built
at the spot where the Prince had gone out of the city by the east
gate, saw a sick man, and ordered his charioteer to drive him back
to the palace.

There were also the places where Asita read the physiognomical
marks of the Prince; where the Prince and Nanda hauled an ele-
phant away from the road; and where [the Prince] competed in
archery. His arrow flew thirty /i and pierced the ground, causing
a fountain to spring up. People of later times made a well at the
spot so that wayfarers might drink water from it.

Stupas had also been built at the places where the Buddha,
after attaining enlightenment, returned home to see his father;
where the earth quaked in six ways when five hundred youths of
the Sékya clan became monks and saluted Upali; where the Buddha
preached the Dharma to celestial beings and the four heavenly
kings guarded the four gates of the hall, so that the king, his father,
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could not enter; where the Buddha sat in meditation facing east
under a nyagrodha (banyan) tree—which is still growing —while
Mahaprajapati offered him a piece of samghati robe; and where
King Viradhaka slaughtered the descendants of the Sakya clan,
all of whom, after death, attained the stage of srotaapanna.

Several /i northeast of the city was the royal farm where Prince
Siddhartha once sat under a tree and watched farmers plowing.
Fifty li east of the city was the royal garden named Lumbini, in
which Queen Maya entered a pond to bathe. After bathing she
came out of the northern side of the pond and walked twenty paces.
Holding the branch of a tree, she gave birth to the Prince while
facing toward the east. As soon as the Prince was born, he took
seven steps. Two dragon kings bathed him, and a well had been
made at the place where they bathed him. The monks now drew
drinking water from it as well as from the pond.

All Buddhas always have four places, namely: the place where
they attain enlightenment, the place where they first turn the
Wheel of the Dharma, the place where they preach the Dharma
and subjugate heretics through argumentation, and the place
where they descend from the Trayastrimsa Heaven after preaching
the Dharma to their mothers. They have other places, too, according
to the circumstances of different times.

The country of Kapilavastu was extremely desolate, with only
a few scattered people living there. The roads were frightening.
There were white elephants and lions. Nobody should travel there
without taking precautions.

Five yojanas east of the Buddha’s birthplace, there was a coun-
try called Ramagrama. The king of this country obtained a share
of the Buddha’s relics, brought them home, built a stupa, and
named it Ramagrama. Beside the stupa was a pond in which a
dragon lived. The dragon kept constant watch over the stupa and
made offerings to it day and night. When King Asoka was in this
world, he intended to demolish eight stupas and construct eighty-
four thousand new ones. He had already pulled down seven stupas
and had come to destroy this one. The dragon appeared, took the
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king to its palace, and showed him all its offerings. The dragon
then said to the king, “If your offerings are better than mine, then
destroy this stupa and take away the relics. I will not quarrel with
you.” Realizing that the dragon’s offerings were not of this world,
King Asoka returned to his home.

As it was a deserted place with no one to keep it clean, a herd
of elephants often came with water in their trunks to sprinkle on
the ground. They also offered various kinds of flowers to the stupa.
Once a monk came from another country to worship the stupa and
was frightened by the sight of the elephants. Hiding behind a tree,
he saw that the elephants presented offerings in a proper way. He
deplored the fact that because there was no monastery with monks
to look after the stupa, the elephants had to keep it clean. Thus
he renounced the status of fully ordained monk and became a
novice. He cut weeds and plants, leveled the ground, and made
the place clean and tidy. He exhorted the king to build a monastery
there and volunteered to be its abbot. Monks were now living in
this monastery. This event occurred recently, and since then the
abbots of this monastery have always been novices.

Three yojanas to the east was the place where Prince
Siddhartha ordered [his servant] Chandaka to return home with
his white horse. A stupa had also been built there.

Going four yogjanas further east, the party came to the Charcoal
Stupa, where there was also a monastery.

Continuing east for twelve yojanas, they came to the city of
Kusinagara. Between two sala trees by the side of the Hiranyavati
River to the north of the city, the Buddha entered parinirvana
with his head toward the north. There were the places where
Subhadra, the Buddha’s last disciple, attained arhatship; where
the World-honored One, lying in a golden coffin, received homage
for seven days; where the vajra guardians laid down their diamond
maces; and where the eight kings divided the Buddha’s relics. Stu-
pas had been erected at all these places, and a monastery was also
standing there. This city was also scarcely populated, having only
a few monks and some lay devotees.
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Traveling twelve yojanas to the southeast, [Faxian’s] party
reached the place where the Licchavis wished to follow the Buddha
to the spot where he was going to enter parinirvana, but the
Buddha did not allow them to do so. Since they refused to go away,
the Buddha caused a deep ditch to appear, which the Licchavis
could not cross. After giving them his almsbowl as a testament to
their faith, the Buddha sent them home. A stone pillar with inscrip-
tions had been erected at this spot.

After going eastward from here for ten yojanas, the party
reached the country of Vaisali. In the large wood to the north of
the city of Vaisali, there was a storied vihara which had once been
the dwelling place of the Buddha. There was also a stupa containing
half of Ananda’s relics. This city was originally the hometown of
Lady Amrapali, who constructed a stupa for the Buddha, the ruins
of which are still there. On the west side of the road, three i to
the south of the city, was the garden that Lady Amrapali offered
to the Buddha for his dwelling place.

When the Buddha was about to enter parinirvana, he left the
city of Vaisali through the western gate with his disciples. Turning
right to look back at the city, he said to his disciples, “This is the
last place I will stay in my life.” A stupa was built at this spot by
the people of a later time.

Three li to the northwest of the city, there was a stupa by the
name of Bows and Lances Laid Down. The name was derived from
the following story. Once a king lived in the upper reaches of the
Ganges [River], and one of his concubines gave birth to an imma-
ture fetus. Out of jealousy, the queen said [to her], “You have given
birth to an inauspicious omen.” So the fetus was put in a wooden
box and thrown into the Ganges.

Now it happened that another king was taking a pleasure trip
in the lower reaches of the Ganges and saw the wooden box floating
in the river. He had the box opened and found one thousand unusu-
ally handsome infants in it. The king raised them, and they grew
up to become brave warriors who subdued every country they
attacked. Then they started to attack their [real] father’s kingdom.
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The king, their father, was so greatly worried that his concubine
asked what was the cause of his anxiety. The king replied, “The
king of the neighboring kingdom has a thousand sons of incompa-
rable valor, and they are coming to invade our kingdom. That is
why I am worried.”

The concubine said, “Don’t worry, my dear king. Just raise a
tall pavilion at the east corner of the city and place me on top of
it when the invaders come. I will be able to make them retreat.”

The king did as she suggested. When the invaders approached,
the concubine stood on the pavilion and said to them, “You are all
my sons. Why are you rebelling?”

The invaders retorted, “Who are you? Why do you claim to be
our mother?”

The royal lady said, “If you don’t believe me, just look up and
open your mouths.”

Then she squeezed her breasts with both hands. Five hundred
jets of milk gushed out of each breast and spurted into the mouths
of her thousand sons. Realizing that she really was their mother,
the invaders laid down their bows and lances. Meditating on this
event, the two kings became pratyekabuddhas. Two stupas were
built for them, which are still there.

Later, when the World-honored One attained enlightenment,
he told his disciples, “This is the place where in a former life I laid
down my bow and lance.” Thus the people came to know of the
matter and built a stupa there, and it was so named. The one thou-
sand sons were actually the one thousand Buddhas of the bhadra
kalpa (the present age).

It was beside the Stupa of Bows and Lances Laid Down that
the Buddha passed away. The Buddha told Ananda, “After three
months, I will enter parinirvana.” As Ananda had been bewitched
by Mara the Evil One, he could not beseech the Buddha to remain
longer in the world.

Three or four /i to the east there stood another stupa. One hun-
dred years after the Buddha’s parinirvana, a monk of Vaisali advo-
cated the ten acts. He had misinterpreted the Vinaya to argue
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that the Buddha’s teaching supported him. [Editor’s note: This
refers to the events now known as the Second Council, which was
associated with the first schism of the Buddhist sangha.] Then the
arhats and Vinaya-abiding monks, seven hundred in all, gathered
at this place to check and review the Vinaya. People of a later time
built the stupa, which is still standing on the spot.

Going eastward from here for four yojanas, the party came to
the confluence of five rivers. When Ananda was traveling from
Magadha to Vaisali, where he intended to enter parinirvana, the
devas informed King Ajatasatru of his intention. The king himself
adorned a chariot and, leading his troops, pursued Ananda to the
bank of the river. Then the Licchavis of Vai§ali, hearing that
Ananda was coming to their country, also came out to welcome
him on the other side of the river. Ananda reflected that if he pro-
ceeded on his way, King Ajatasatru would grieve, while if he turned
back, the Licchavis would feel unhappy. So he went to the middle
of the river, where he burned himself with the flames of the fire
samadhi and entered parinirvana. His relics were divided into two
portions, one for each side of the river. Thus each king had half of
Ananda’s relics and they built stupas for them after returning
home.

After crossing the river, [Faxian’s group] went south for one
yojana and reached the city of Pataliputra, which was the capital
of King Asoka in the county of Magadha. The royal palaces in the
city had all been built out of stone by celestial beings and deities.
The walls and watchtowers, the ruins of which still remain, had
all been decorated with carved designs and ornamental engravings
that were not produced by human hands.

King Asoka’s younger brother, having attained arhatship,
lived on Mount Grdhrakiita, where he enjoyed serenity and qui-
etude. The king respectfully invited him to live at his home and
offered to support him. But the arhat took delight in the quiet
surroundings of the mountain and he declined the invitation. The
king said to his younger brother, “If you accept my invitation, I
will make a mountain for you in the city.”
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Then the king prepared food and drink and summoned the
spirits and deities. He said to them, “May all of you please accept
my invitation for tomorrow. But as there are no seats, each of you
must bring one for yourself.” On the following day each of the great
spirits and deities came with a huge boulder, four or five paces
square [in dimension]. After they had used the boulders as seats
for the feast, they were asked to pile them up to form a large hill.
At the bottom a chamber about thirty feet in length, twenty feet
wide, and over ten feet high was built with five boulders.

In this city there lived a follower of the Mahayana by the name
of Rajasvamin, the son of a brahman, who was wise and intelligent.
He excelled in everything. He lived a life of purity. The king
respected him as his teacher. Whenever the king paid him a visit,
he never dared to sit indiscreetly in the presence of the brahman.
If the king held his hands to show affection or respect, the brahman
would always wash himself afterward. When he reached fifty years
of age, he was revered by the whole country. It was due to his pres-
ence alone that Buddhism was disseminated and the heretics could
gain no advantage over the Buddhist monks.

Besides the stupa built by King ASoka, there was a magnificent
Mahayana monastery. There was also a Hinayana monastery,
where six or seven hundred monks lived in a most orderly manner
with perfect decorum. Monks of high virtue and scholars from the
four quarters came to this monastery to seek knowledge and truth.
The brahman’s teacher, who was named Mafijuéri, was honored
by the virtuous monks and Mahayana monks. He also lived in this
monastery.

In the whole of [the country of ] Madhyade$a, the capital was
the largest city. The people were rich and prosperous and vied with
each other in performing benevolent and righteous deeds. On the
eighth day of the second month every year, they held an image pro-
cession. A four-wheeled cart with a five-story bamboo structure
resembling a stupa was constructed, complete with such architec-
tural fittings as struts and beam-supporters, and about twenty
feet in height. It was covered with white felt on which various
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celestial beings were painted in color. It was decorated with gold,
silver, and glaze, and silk pennants and canopies were hung on it.

On the four sides of the structure were niches in which sitting
images of the Buddha were enshrined. These images were attended
by standing figures of bodhisattvas. Twenty such carts were each
adorned in a different way. On the day of the procession, the monks
and laymen of the country assembled to play music and make
offerings of flowers and incense. The brahman came out to receive
the Buddha images, which were brought into the city one after
another. Those images were kept there for the night. Lamps burned
throughout the night and music was performed in honor of the
images. In all [the] countries this image procession was conducted
in the same way.

The elders and householders of this country established facil-
ities for welfare and medical care in the city. The poor, the home-
less, the disabled, and all kinds of sick persons went to the facilities
to receive different kinds of care. Physicians gave them appropriate
food and medicine to restore their health. When cured, they left
those places.

After demolishing seven stupas, King ASoka built eighty-four
thousand new ones. He built the first great stupa at a spot about
three /i to the south of this city. In front of the stupa was a footprint
of the Buddha. A vihara had been constructed there with its door
facing north. To the south of this stupa, there was a stone pillar,
fourteen or fifteen feet in diameter and more than thirty feet tall.
It was carved with the following inscription: “King A$oka offered
Jambudvipa as a gift to the monks of the four quarters and then
redeemed it with money. He did so three times.”

Three or four hundred paces north of the stupa was the site
where King ASoka built the city of Niraya. In the middle of this
site stood a stone pillar, also more than thirty feet tall, with the
figure of a lion on its top. An inscription on the pillar gave an
account of the reason for the building of the city of Niraya and the
dates of the construction.
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Traveling from here southeast for nine yojanas, [Faxian’s]
party came to a small, solitary, rocky hill. On the top of the hill
was a stone cell facing south. Once when the Buddha sat in this
cell, Indra sent Paficasikha, a celestial musician, to play the harp
to amuse him. There Indra made inquiries of the Buddha on forty-
two points and marked a rock with his finger for each question.
The marks were still there. There was also a monastery.

One yojana to the southwest, [the group] reached the village
of Kalapinaka, the birthplace of Sériputra, who had returned to
this village to enter parinirvana. A stupa was built at the place
where he died and it was still standing there.

One yojana to the west, they arrived at the new city of
Rajagrha, which was built by King Ajatasatru. There were two
monasteries in the city. Three hundred paces from the western
gate of the city, there stood a gigantic and magnificent stupa built
by King Ajatasatru to enshrine his share of the Buddha’s relics.

Traveling southward out of the city for four /7, [Faxian’s party]
entered a valley surrounded by five hills. They felt as if they were
encircled by a city wall. This was the site of the old city of King
Bimbisara. It was five or six /i from east to west and seven or eight
li from south to north. This was where Sariputra and Maudgalya-
yana first met A§vajit, where Nirgranthaputra made a fiery pit
and prepared poisoned rice for the Buddha, and where King Aja-
taSatru intoxicated a black elephant with the intention of mur-
dering the Buddha.

In the garden of Amrapali at the northeast corner of the city,
some venerable people of repute had built a vihara. They invited
the Buddha and his twelve hundred fifty disciples there and made
offerings to them. The ruins were still there, but the city was in a
state of desolation without habitants.

After entering the valley and climbing the hills for fifteen /i
toward the southeast, [the group] came to Mount Grdhraktta.
Three li from the summit, there was a cave facing south in which
the Buddha used to sit in meditation. Thirty paces to the northwest
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was another cave. Once, when Ananda sat in meditation in this
cave, Mara Papiyas turned himself into a vulture and stayed in
front of the cave to frighten him. With his supernatural power,
the Buddha stretched his hand through the rock and patted
Ananda on the shoulder to allay his fear. The traces left by the
bird and the hole made by the hand of the Buddha were still there.
Thus this place was called the Mountain of the Vulture Cave.

In front of the cave was a place where the four Buddhas had
sat. Each of the arhats had a cave for himself to sit in meditation.
There were several hundred in all.

Once, when the Buddha walked in meditation from east to
west in front of his cave, Devadatta viciously rolled down a rock
from the precipice to the north and hurt the Buddha’s toe. The
rock was still there. The Buddha’s preaching hall had fallen into
ruin. Only the foundations of the brick walls remained. The peaks
of this mountain were beautiful and majestic, and it was the highest
of all the five mountains.

In the new city [of Rajagrhal, Faxian bought incense, flowers,
and oil for lamps. He asked two local monks to guide him to Mount
Grdhrakiita, where he offered the flowers and incense and refilled
the lamps to keep the flames burning. He cried in deep sorrow at
the place where the Buddha had taught the Sazramgamal-sama-
dhil-siitra. Then he said, “Faxian, who was not yet born at the
time of the Buddha, was able to see nothing more than the ruins
and monuments left by him.” He recited the Saramgamal-sama-
dhil-siitra in front of the cave. After spending the night there, he
returned to Rajagrha.

On the west side of the road, about three hundred paces north
of the old city, was the Veluvana Kalandaka Monastery. The
monastery was still there and was kept clean by the monks living
there. About two or three /i to the north, there was a smasana
(burial ground). Three hundred paces to the west along the south-
ern hill was the Pippala Cave, where the Buddha used to sit in
meditation after his meals.
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Five or six li further west was the Saptaparna Cave on the
shady northern side of the mountain. This is the place where five
hundred arhats assembled to chant and compile the sutras after
the Buddha’s nirvana. At the time of the recital, three high seats
were prepared with graceful adornments. Sariputra took the left
seat and Maudgalyayana the right. MahakasSyapa presided over
the assembly. One of the five hundred arhats was absent from the
congregation. Ananda was not allowed to enter the cave and was
outside the gate. A stupa built at this spot was still standing there.
Along the mountainside, there were many caves used by the arhats
for meditation.

Three [i east of the northern part of the old city was the cave
of Devadatta. Fifty paces from the cave there was a huge square
rock of black color. Once a monk paced on it and meditated on the
impermanence, suffering, and emptiness of the human body. Thus
he understood that the human body was impure. Despising his
own body, he wanted to kill himself with a knife. Then he remem-
bered that the World-honored One had made a rule forbidding sui-
cide. However, since he hoped to put an end to the three poisons,
he started to cut himself. When he first slashed his flesh, he
attained the stage of srotaapanna. When his body was half severed
he realized the stage of anagamin. When it was completely cut in
two, he achieved arhatship and entered parinirvana.

Traveling west from here for four yojanas, the party reached
the city of Gaya, which was deserted and without inhabitants.
Going toward the south again for twenty /i, they came to the place
where the Bodhisattva practiced asceticism for six years. There
was a wood at that place. Going three /i to the west, they visited
a spot where the Buddha once bathed himself'in a pool and a heav-
enly being lowered the branch of a tree to help him out of the pool.

Traveling two i to the north, they reached the place where
the maiden named Meka offered milk porridge to the Buddha. Two
li further to the north, under a big tree, was a rock on which the
Buddha sat facing east and ate the porridge. Both the tree and the
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rock were still there. The rock was about six feet square and two
feet high. As the climate in the Middle Kingdom is temperate,
there are some trees that are several thousand or even ten thousand
years old.

From here they proceeded northeast for half a yojana till they
came to a cave. Once the Bodhisattva entered this cave and sat
cross-legged facing the west, reflecting that if he were going to
attain Buddhahood, there should be some divine signs to prove it.
Then the shadow of a Buddha about three feet high, which is still
distinctly visible, appeared on the rock wall. At that moment
heaven and earth quaked and celestial beings proclaimed in the
air, “This is not the place for a Buddha of the past and future to
attain Buddhahood. Less than half a yojana to the southwest is a
place under a pipal tree. That is the place for Buddhas of the past
and future to attain Buddhahood.”

Having said this, the celestial beings led the way, singing, and
the Bodhisattva rose and followed them. Thirty paces from the
tree, the heavenly beings offered him some kusa grass, which he
accepted. When he had proceeded another fifteen steps, five hun-
dred bluebirds came flying toward him, encircled him three times,
and flew away. When the Bodhisattva reached the pipal tree, he
spread the kusa grass on the ground underneath and sat down fac-
ing the east. At that moment, Mara the Evil One sent three charm-
ing women from the north to tempt the Bodhisattva, while Mara
himself came from the south to attack him. But the Bodhisattva
just pressed the ground with his toes, and the troops of Mara
retreated in confusion, while the three girls turned into three old
women.

At the above-mentioned place where the Buddha practiced
asceticism for six years, and at the other places, stupas with Buddha
images had been built by people of later times and still exist now.

Stupas were also built at the following sites: the place where
the Buddha enjoyed the bliss of emancipation and gazed at the
pipal tree for seven days after his enlightenment; where he paced
eastward and westward for seven days under the tree; where
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celestial beings created a chamber of seven jewels for the Buddha
to use for seven days; where the blind naga Mucilinda coiled around
the Buddha for seven days; where Brahma came to make a request
of the Buddha, who was sitting on a square rock facing east under
a nyagrodha tree; where the four heavenly kings offered him an
almsbowl; where five hundred merchants presented him with baked
flour and honey; and where he converted the Kasyapa brothers
together with their one thousand disciples.

At the place of the Buddha’s enlightenment, there were three
monasteries; monks resided in all of them. The local people provided
the monks with daily necessities in abundance, and nothing was
insufficient for their needs. The monks strictly observed the Vinaya
rules and their decorum in regard to personal behavior in sitting,
standing, or joining an assembly was exactly like that of the holy
monks during the Buddha’s lifetime.

Since the time of the Budddha’s parinirvana, Four Great Stu-
pas have been well kept from generation to generation. These four
stupas were at the places where the Buddha was born, where he
achieved enlightenment, where he first turned the Wheel of the
Dharma, and where he entered parinirvana.

Once King ASoka, as a child in a former life, was playing on a
road. He met Kasyapa Buddha going round for alms. Delighted,
the child offered Kasyapa a handful of soil, which the Buddha took
with him and scattered over the ground where he used to engage
in walking meditation. As a result of this good deed, the child
became a king of the iron wheel (cakravartin) and ruled over Jam-
budvipa. Once, while riding in a chariot of iron wheels and making
an inspection tour of Jambudvipa, King ASoka saw the hell between
two iron-encircled hills where the wicked were punished.

He asked his ministers, “What is this place?”

They replied, “This is where Yama, the King of the Dead, pun-
ishes the wicked.”

On hearing this, King ASoka reflected, “If the King of the Dead
can make a hell to punish the wicked, why should not I, a ruler of
men, make a hellish place to punish criminals?” So he inquired of

197

863c



Lives of Great Monks and Nuns

his ministers, “Which of you will act as the warden of a prison to
punish criminals for me?”

The ministers said in reply, “None but the most wicked of men
will do that.”

Thereupon King Asoka sent his ministers out in all directions
to search for a wicked man. They came upon a vicious man beside
a pond. He was tall, strong, and swarthy, with yellow hair and
blue eyes. He could catch fish with his feet. He called to birds and
beasts and when they came, he shot them. Not a single one escaped.
Having found this man, the ministers took him to the king.

The king instructed him secretly, saying, “Build a square enclo-
sure with high walls. Plant all sorts of flowers and fruit trees, and
make a nice bathing pool inside it. Decorate the place with beautiful
ornaments to make it attractive to the people. Make the gate
strong. Should anyone enter the gate, arrest him, put him to all
kinds of torture, and never allow him to come out again. Even if I
should enter the place myself, you must torture me as well and
never let me go. Now I appoint you the lord of this hellish prison.”

Then a monk entered the gate while begging for food from
door to door. At the sight of him, the warden prepared to torture
him. The terrified monk pleaded with the warden to let him have
a midday meal first. Meanwhile another man came into the gate,
and the warden put him into a mortar and pounded him till red
froth appeared. On seeing this, the monk contemplated the fact
that this corporal body is impermanent, painful, and empty, just
like a bubble or foam. Thus he attained arhatship. Then the warden
seized [the monk] and cast him into a boiling cauldron, but he was
tranquil in mind and serene in countenance. The fire went out and
the water cooled. A lotus flower grew out of the water and the
monk was sitting upon it.

The warden immediately went to tell the king, “Something
strange has happened in the prison. Please, Your Majesty, come
and see.”

The king said, “We made an agreement before, and I dare not

”»

go.

198



The Journey of the Eminent Monk Faxian

The warden said, “This is no small matter. It befits Your
Majesty to go promptly. We may alter our former agreement.”

So the king followed the warden to the prison, where the monk
expounded the Dharma to King ASoka. The king understood the
Dharma. He demolished the prison and repented all the evils he
had committed. From that time he respected the Triple Gem and
often went to a pipal tree under which he repented his transgres-
sions, reproached himself, and observed the eight precepts.

When the queen inquired of the ministers where the king went
away to so frequently, they told her that the king went to the pipal
tree. The queen sent men to have the tree cut down when the king
was away from the tree. When the king saw what had happened
he fainted and fell to the ground. His ministers sprinkled water
on his face and, after a long while, he regained consciousness. The
king then piled up bricks around the stump of the tree and irrigated
the roots with a hundred pitchers of milk. He prostrated himself
on the ground and vowed, “If the tree does not grow again, I will
never rise from the ground.”

As he uttered this vow, the tree began to grow from its roots
to its present height of nearly a hundred feet.

From here the party traveled three /i to the south and reached
a mountain called Kukkutapada. Mahakasyapa still lives in this
mountain. He split the mountain to enter it, and the opening was
so small that it was hardly possible for a man to pass through.
Extremely deep in the mountain, there was a hole on a crag in
which Mahakasyapa’s whole body was preserved. Outside the hole
was the earth that he used to clean his hands. Whenever the local
people suffered from a headache, they would rub their heads with
the earth to effect a cure.

Even in that day arhats lived in the mountain and monks of
various countries went there every year to make offerings to
Mahakas$yapa. If someone who had a mind full of devotion arrived,
an arhat would come at night to have a discussion with him. When
his doubts were cleared up, the arhat would vanish all of a sudden.
The mountain was covered with trees and plants and is infested
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with lions, tigers, and wolves. No one should go there without tak-
ing precautions.

Faxian headed toward Pataliputra. Going west along the
Ganges for ten yojanas, he reached a vihara named Wilderness,
where the Buddha had once lived. There are monks residing in it
now.

Again proceeding west along the Ganges for twelve yojanas,
he arrived at the city of Varanasi in the country of Kasi. About
ten /i to the northeast of the city was the Deer Park. Formerly a
pratyekabuddha lived in this park and wild deer often came there
for shelter. When the World-honored One was about to achieve
enlightenment, heavenly beings announced in the air, “The son
of King Suddhodana, who renounced home to attain the Way, will
become a Buddha in seven days.” On hearing this announcement,
the pratyekabuddha entered nirvana. Thus this place was called
the Deer Park Vihara of the Ascetics. After the World-honored
One had attained Buddhahood, people of later times built a vihara
there.

The Buddha wished to convert the five persons, Kaundinya
and the others, who said among themselves, “This sramana Gau-
tama practiced asceticism for six years, living on one grain of
sesame and one grain of rice each day, yet he did not realize the
Way. Now he has entered worldly life without any restraints of
body, speech, and mind. What truth can he have attained? If he
comes here today, be sure not to speak to him.”

There was a place where the five had risen and saluted the
Buddha when he approached them. Sixty paces further to the
north was the spot where the Buddha sat facing east and delivered
his first sermon to convert Kaundinya and his companions. Twenty
paces to the north was the place where the Buddha predicted the
future of Maitreya, and fifty paces to the south was a place where
the naga Elapattra asked the Buddha when he could get rid of his
naga form. At all these places stupas had been built which are still
standing. In the park there were two monasteries; monks resided
in both.
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Thirteen yojanas northwest of the Deer Park vihara was
the country of Kausambi. The vihara in that country was named
the Garden of Ghosira and the Buddha once lived in it. Most of the
monks residing at the vihara belonged to the Hinayana school.

Eight yojanas to the east from there was a place where the
Buddha converted an evil demon. There was also a place where
the Buddha used to engage in sitting and walking meditation while
he lived there. Stupas had been built at those spots. There stood
a monastery with over a hundred resident monks.

Two hundred yojanas to the south of this place was the country
named Daksina, where the monastery of the past Kasyapa Buddha
was located. It was hewn out of a huge rocky mountain. It had five
stories. The first floor was cut in the shape of an elephant and had
five hundred cells; the second was in the shape of a lion and had
four hundred cells; the third was in the shape of a horse and had
three hundred cells; the fourth was in the shape of a cow and had
two hundred cells; and the fifth was in the shape of a dove and had
one hundred cells. On the top there was a spring. Water flowed
down from it in a circuitous channel in front of the cells until it
reached the lowest floor, and, meandering by the cells, issued at
last through the door.

In all the cells windows were hewn through the rock to let in
daylight, so that it was bright inside and no corner was dark. At
the four corners of this monastery, steps were chiseled on the rock
to serve as a ladder. Since people of the present time are short,
they [have to] climb the ladder to get to the place that people of
old times could reach in one step. This monastery was called Para-
vata, meaning “dove” in the Indian language. Arhats always lived
in this monastery. The land was deserted without inhabitants.
There was a village located far away from the mountain, where
all the people held heterodox views and knew nothing of the
Buddha-Dharma. There were sramanas as well as brahmans and
other heretics [there].

The people of that country often saw men flying to the
monastery. When monks from different countries came to worship
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at this monastery, the villagers would ask them, “Why don’t you
fly?” They would answer, expediently, “Our wings are not yet fully
grown!”

In Daksina the roads wound among perilous mountains and
travel was difficult. Those who wished to go to a place that was
hard to reach had to present money or gifts to the king of the coun-
try, who would then appoint guides to lead them from one post to
the next. Faxian could not afford to go to that [remote] monastery.
Thus he relates here what he heard from local people.

Going eastward from the country of Varanasi, Faxian returned
to Pataliputra. He had come for the purpose of acquiring the Vinaya
texts. But in the countries of Northern India there was no Vinaya
text to copy, because it was transmitted orally from teacher to
pupil. He had to travel as far as Central India, where he obtained
a copy of the Mahasamghika-vinaya from a Mahayana monastery.
This was the Vinaya observed by the first congregation of monks
during the Buddha’s lifetime, and it had been handed down from
the Jetavana Vihara.

The eighteen schools of Buddhism had their own respective
Vinaya traditions. They were not variant in major points but
differed in minor points, having more or less strict regulations.
The Mahasamghika-vinaya was the most extensive and complete
text of the Vinaya. Faxian also obtained another copy of the Vinaya
in seven thousand stanzas, the Sarvastivada-vinaya, which was
the one observed by the monks in China. It had also been trans-
mitted orally from teacher to pupil without being committed to
writing.

From that monastery he also obtained the Samyuktabhi-
dharma-hrdaya-sastra in six thousand stanzas, a sutra in twenty
five hundred stanzas, the Vaipulyaparinirvana-siutra in five thou-
sand stanzas in one fascicle, and the Mahasamghikabhidharma-
sastra. Faxian stayed [at that place] for three years, studying
Sanskrit texts and the Sanskrit language and copying the Vinaya
texts.
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After he arrived in Central India and observed that the monks’
rules of conduct and decorum of behavior were so admirable,
Daozheng lamented the incompleteness of the Vinaya rules
observed by the monks in the remote country of China. He swore
not to be reborn in a far-off country until he achieved Buddhahood.
So Daozheng remained in India and never returned home. Faxian’s
intention in undertaking the journey was to propagate the Vinaya
in China, so he returned home alone.

Eighteen yojanas eastward down the Ganges, on the southern
bank, was the great country of Campa. There stupas were built at
the sites where the Buddha’s vihara existed, where the Buddha
used to engage in walking meditation, and where the four Buddhas
meditated in a monastery. Monks live in the monastery now.

Going further east from there for nearly fifty yojanas, Faxian
reached the country of Tamralipa, which had a seaport. In this
country there were twenty-four monasteries, all of which were
occupied by monks. Buddhism flourished there. He stayed in this
country for two years, copying scriptures and images of the Buddha.

Then he sailed on a large trade ship southwest across the sea.
Helped by the favorable dry monsoon wind of early winter, the
vessel reached the Land of the Lion after fourteen days and nights.
The people of this country said that the distance of the voyage was
about seven hundred yojanas. This country was on an island [span-
ning] fifty yojanas from east to west and thirty from north to south.
To its right and left there were about one hundred small islands,
ten or twenty or even two hundred /i apart. All these small islands
were under the domination of the main island.

Many gems and pearls were produced on this island. There
was a district about ten /i square where mani pearls were found.
The king sent men to guard the pearls and took a levy of three-
tenths of the pearls collected there.

There were originally no inhabitants of this country except for
spirits, deities, and nagas. Merchants of different countries came
here to trade. At the market the spirits and deities would not
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appear in person but would simply display their valuable com-
modities with prices marked on them. The merchants would pay
the marked prices and take the goods away directly. As the traders
traveled to and fro or settled on the island, people of various coun-
tries heard about the pleasant conditions of this country and came
there, too. In this way it gradually became a large kingdom.

The climate was temperate without any differences between
winter and summer. Plants and trees always grew luxuriantly.
The people could sow seeds in their fields at any time of the year
and there was no fixed season for farming.

Once the Buddha came to this country to convert a vicious
naga. With his supernatural powers, the Buddha set one foot north
of the royal city and the other on top of a mountain fifteen yojanas
away. A great stupa four hundred feet tall had been built over the
Buddha’s footprint north of the royal city. It was of gold and silver
and was decorated with ornaments consisting of various kinds of
jewels. Next to this stupa was a monastery named Mount Fearless
in which five thousand monks lived. A shrine for the Buddha’s
image had been built with gold and silver and carvings of different
precious stones. A green jade image about thirty feet tall was
installed in the shrine. The whole statue sparkled with the bril-
liance of the seven precious substances. Its magnificent features
were so awe-inspiring that they were beyond description. In its
right palm was a priceless pearl.

Many years had passed since Faxian left China, and he had
associated only with people of foreign lands. All the mountains,
rivers, plants, and trees that met his eyes were strange to him.
Moreover, his companions had parted from him; some had remained
behind and others had passed away. Looking at his lonely shadow,
Faxian often felt sad. When he was standing beside the jade image
and saw a Chinese white silk fan that had been offered by some
merchants, he could no longer refrain from shedding tears of home-
sickess.

A former king of this country had dispatched a messenger to
Central India to fetch a seed of the pipal tree. He had planted it
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beside the shrine hall. The seed grew into a tree about twenty feet
tall that inclined toward the southeast. Fearing that it might fall,
the king had a huge pillar set up to support the trunk. The pillar
was so large that eight or nine men could extend their arms around
it. At the place where the pillar supported the pipal tree, a new
branch grew out from the trunk and pierced through the pillar
down to the ground, taking root in the earth. This side branch had
grown to such a large size that four men could extend their arms
around it. Although the pillar had been cleft in two, it had not
been removed, as it still supported the tree by clasping the branch.

Under this tree there was a vihara in which a sitting image
of the Buddha was enshrined. Monks and laypeople constantly
worshiped the image. In the city there was also the Temple of the
Buddha’s Tooth, made of the seven precious substances. The king
led a life of purity and observed the Buddhist precepts. The citizens
also had a deep respect for Buddhism. No famine or turbulence
had ever occurred in this kingdom from the time of its establish-
ment.

The monks had large amounts of jewels, gems, and mani pearls
in their storehouses. Once the king went to inspect these store-
houses. On seeing the mani pearls, he coveted them and wanted
to seize them for himself. After three days, however, he repented
and went to the monks to pay homage to them and confess his sins.
He said to the monks, “From now on let it be a monastic rule not
to allow kings to inspect the storehouses. Only those monks who
have been fully ordained for no less than forty years may be admit-
ted into them.”

In this city there were many rich people, elders, and merchants
of all trades. The houses were beautifully adorned. The streets and
roads were level and well laid out. At the crossroads there were
preaching halls. When the high seats were prepared on the eighth,
fourteenth, and fifteenth days of each month, the four groups of
Buddhist followers, both clergy and laity, gathered to listen to the
sermons. The people of this country said that the public provided
food for sixty thousand monks. The king also supported five or six
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thousand monks in the royal city. The monks who lived on food
provided by the public went with their almsbowls to collect it and
returned with as much food as their vessels could contain.

The Buddha’s tooth was usually brought out in the middle of
the third month. Ten days before it was shown, the king had a
huge elephant decorated and an eloquent person dressed in royal
robes. This person rode on the elephant and made the following
announcement as he beat a drum:

The Bodhisattva practiced for the incalculably long time of
three asamkhyeya (immeasurable) kalpas, never sparing
his own life. He gave up his kingdom, his wife, and his child.
He even tore out his eyes to give them to others. He cut his
own flesh to ransom a dove, gave his head as alms, offered
his body to feed a famished tigress, and did not begrudge
his marrow and brain. Having suffered these pains, he
achieved Buddhahood at last for the sake of all living beings.
While he was in this world he preached the Dharma and
edified the people for forty-five years, giving rest to the
weary and saving the unsaved. When his karmic relationship
with living beings had come to an end, he entered nirvana.
Since his parinirvana, one thousand four hundred ninety-
seven years have passed. Because the Eye of the World
closed, all living beings were left in perpetual grief. Ten
days from now, the Buddha’s tooth will be brought out and
carried to the Abhayagiri Vihara. All monks and laymen
who wish to accumulate merit, [you should] level the streets,
decorate the roads, and prepare all kinds of flowers, incense,
and other offerings.

After this announcement was made, the king set up on both sides
of the road [images of] the various transmigratory forms of the
Bodhisattva in his past five hundred incarnations, such as Sudana,
Syémaka, the elephant king, a deer, and a horse. All these forms,
true to life, were painted in colors and richly adorned. Then the
Buddha’s tooth was brought out and carried in the middle of the
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road. Offerings were made to it all along the way until it reached
the shrine hall of the Abhayagiri Vihara. There monks and laymen
assembled to burn incense, light lamps, and perform all kinds of
religious ceremonies day and night without stopping. After ninety
days the tooth was carried back to the vihara inside the city. This
vihara was open on fast days, when the tooth was worshiped accord-
ing to tradition.

On a hill forty i to the east of the Abhayagiri Vihara stood a
vihara by the name of Caitya with some two thousand monks living
in it. Among them was a monk of great virtue named Dharma-
kirti, who was venerated by all the people of the country. He had
lived in a cave for more than forty years and always cherished
such a mind of compassion that under his spiritual inspiration
snakes and mice lived together in the cave without one harming
the other.

Seven /i to the south of the city there was a monastery named
Mahavihara, in which three thousand monks lived.

A sramana of high virtue observed the Vinaya rules so perfectly
that the people of the country suspected him to be an arhat. When
he was on his deathbed, the king came to see him. According to
Buddhist custom, the king assembled some monks and asked them,
“Has this monk achieved arhatship?”

They truthfully answered, “He is an arhat.”

After his death, the king had his remains cremated in a funeral
ceremony befitting an arhat, in accordance with the rules laid down
in the scriptures and Vinaya texts. At a spot four or five /i east of
the vihara, five large logs were piled up to make a pyre about thirty
feet square and nearly thirty feet in height. Sandalwood, aloeswood,
and other aromatic woods were placed on the top. Steps were made
at the four sides. The top part of the pyre was covered with pure
and fine white felt all around. A large bier was made, resembling
the hearses used in China but without dragon and fish adornments.

At the time of the cremation, the king, the countrymen, and
the four types of Buddhists assembled to make offerings of flowers
and incense. Then they followed the bier to the crematorium. There

207



865¢

Lives of Great Monks and Nuns

the king again made his personal offering of flowers and incense.
When this had been done, the bier was placed on the pyre, butter
was poured over it, and it was burned. As the bier was burning,
those in attendance respectfully took off their upper garments and,
together with their feather ornaments and parasols, cast them
into the flames from a distance as additional fuel for the cremation.
When the cremation was over, the ashes were collected and a stupa
was built for them. Faxian did not arrive in time to see the saintly
monk in the flesh, but he witnessed his funeral ceremony.

The king, a devout believer in Buddhism, desired to build a
new vihara for the monk. First he invited the monks to a grand
assembly. After offering food to them, he selected a pair of his best
oxen and adorned their horns with gold, silver, and other precious
objects. He had a fine golden plow prepared, and personally fur-
rowed the four sides of a piece of land to mark the boundaries.
Then he endowed the monks with the inhabitants, fields, and
houses on the land. The transfer was incised on an iron title deed,
so that it could be handed down from generation to generation and
nobody would dare to alter or annul it.

While sojourning in this country, Faxian heard an Indian
monk, seated on a high pulpit, reciting the following scripture:

The Buddha’s almsbowl, which was originally kept in Vaisali,
is now in Gandhara. After several hundred years (Faxian’s
note: At the time of recitation, Faxian heard the monk men-
tion the exact number of years, but he has since forgotten
it.), it will go to the country of Western Yuezhi. After several
more centuries, it will go to the country of Khotan. After
several more centuries, it will go to the country of Kucha.
After several more centuries, it will go the Land of the Lion.
After several more centuries, it will go to China. After sev-
eral more centuries, it will return to Central India and
ascend to the Tusita Heaven, where Maitreya Bodhisattva
will see it and exclaim, “The almsbowl] of Sékyamuni Buddha
has arrived!” Then he, together with heavenly beings, will
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offer flowers and incense to it for seven days. After the seven
days, it will return to Jambudvipa, where the naga king of
the sea will carry it to his naga palace. When Maitreya is
about to achieve Buddhahood, the bowl will be redivided
into four parts and returned to its original place on Mount
Vinataka.

When Maitreya has realized Buddhahood, the four heav-
enly kings will venerate him in the same way as they did
former Buddhas. The thousand Buddhas of the bhadra kalpa
all use this same almsbowl. When the bowl has vanished,
Buddhism will gradually disappear. After the disappearance
of Buddhism, the lifespan of human beings will diminish to
become as short as five years. By that time there will be no
more rice and butter in the world, and men will become so
wicked that even pieces of wood in their hands will turn into
weapons for harming each other. Those who have done mer-
itorious deeds will escape to the mountains to avoid the
calamity and come out again when all the evil men have
killed each other. They will say to each other, “Men’s lives
were once very long, but as they were very wicked and com-
mitted all sorts of evil actions, our lives too have been short-
ened to five years. We should now do good together, have
compassion in our minds, and cultivate sincerity and right-
eousness.” Then human life will be gradually lengthened
to become as long as eighty thousand years.

When Maitreya appears in the world and starts to turn
the Wheel of the Dharma, he will first save the followers of
the Dharma who have not yet been saved by Sakyamuni
Buddha, including monks and the laypeople who take the
Three Refuges, observe the five or eight precepts, and make
offerings to the Triple Gem. The second and third groups to
be saved will be those who are karmically connected with
him.

Faxian wished to copy this sutra, but the person said, “There
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is no written text of this sutra. I just recite it from memory.”

Faxian stayed in this country for two years and obtained the
texts of the Mahisasaka-vinaya, the Dirghagama, and the Sam-
yuktagama, as well as some texts of the Ksudraka-pitaka (Miscel-
laneous Collection), all of which were unknown in China.

Having acquired these Sanskrit texts, he set sail on a large
merchant ship which carried about two hundred passengers.
A small boat was towed behind for use in case the large vessel
should be wrecked, as sailing on the sea was hazardous. They had
sailed eastward with a favorable tradewind for only three days
when the ship was caught in a typhoon. It sprang a leak and water
rushed in. The merchants wanted to take the small boat but those
already in it hacked off the cable for fear that too many people
might overload the boat. The terrified merchants, fearing that
they might meet their ends at any moment, began to throw their
bulky merchandise overboard to prevent the ship from taking on
water.

Faxian also cast his pitcher, washbasin, and some other per-
sonal articles into the sea. Fearing that the merchants might throw
away his sacred texts and images, he invoked Avalokite$vara with
his whole heart and prayed to the monks in China: “I have come
so far to see the Dharma. May your spiritual power carry me back
to my destination!”

The typhoon lasted thirteen days and nights. They reached
the shore of an island. When the tide ebbed, they found the cause
of the leak in the ship and repaired it then sailed on again. The
sea was swarming with pirates from whom no one escaped alive
after encountering them. The great sea stretched on without limit.
One could not tell east from west. Only by observing the sun, moon,
and stars could they navigate. On rainy days, the ship simply
drifted aimlessly before the wind. On dark nights all they could
see were giant billows of waves beating one against the other and
shimmering like lambent flames, with huge turtles, sea monsters,
and other strange creatures in them.
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The merchants were at a loss and could not tell directions. As
the sea was fathomless, there was nowhere to cast anchor. It was
not until the weather turned fine that they could determine the
directions and get on the right course. If they had happened to
strike a reef, they would have been dead. Having voyaged in this
manner for about ninety days, they reached a country named
Yavadvipa.

In this country the heretical teaching of Brahmanism flourished
and there was almost no trace of Buddhism. After staying there
for five months, Faxian embarked on another large merchant ship,
which also carried some two hundred men. With provisions for
fifty days, the ship set sail on the sixteenth day of the fourth month.
He observed the summer retreat on board ship, which sailed north-
east, bound for Guang-zhou.

They had been sailing for about a month when one night, dur-
ing the second watch, they encountered a black cyclone with tor-
rential rain. All the merchants and traders were terror-stricken.
At that moment Faxian again wholeheartedly invoked Avalo-kites-
vara and the monks in China. Thanks to the protection of their
spiritual power, the voyagers survived the night until daybreak.
At dawn the brahmans discussed the matter and said among them-
selves, “It is because we have a Buddhist monk on board our ship
that we have been so unlucky and suffered such great trouble. We
should drop the monk on an island. We should not risk our lives
because of one man.”

Faxian’s patron said, “If you want to put the monk ashore, you
will have to put me down, too, or kill me first. If you make him get
off the ship, I will certainly report the matter to the king on our
arrival in China. The king of China also believes in Buddhism and
honors Buddhist monks.” The merchants faltered and dared not
put Faxian ashore.

Because the weather was continuously cloudy or rainy, the
pilot charted a wrong course. Consequently the ship sailed for
more than seventy days. Their provisions and fresh water were
nearly exhausted. They used salty seawater to cook their food and
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shared the fresh water among themselves, each person getting
about two liters. The [supply of water] was almost exhausted, too.
The merchants considered the matter together, saying, “Usually
it takes just fifty days to reach Guang-zhou. But we have been
sailing now for many more days than that. Have we taken a wrong
course?” So they steered northwest to look for land.

After sailing for twelve days and nights, they reached the
southern shore of Laoshan in Changguang Prefecture, where they
obtained fresh water and vegetables. They had passed through
dangerous and difficult days with fear and anxiety. When they
arrived at the shore they saw the familiar vegetable goosefoot and
they realized that they had landed on Chinese soil. But they did
not see any people. Not knowing where they were located, some
said they had not yet reached Guang-zhou, and others said that
they might have already passed it. Nobody could tell exactly where
they were. Then some of them rowed a small boat into the harbor
to look for people to ask what place it was. They met two hunters,
whom they brought back to the ship so that Faxian could act as
interpreter to make inquiries. Having reassured the hunters of his
goodwill, Faxian asked them slowly, “Who are you?”

They replied, “We are Buddhist believers.”

He then asked, “What are you looking for in these mountains?”

They replied, “Tomorrow is the fifteenth day of the seventh
month. We are trying to get peaches to offer to the Buddha.”

Faxian further inquired, “What country is this?”

The hunters said, “This is Changguang Prefecture in Qing-
zhou, under the rule of the House of Jin.”

Having heard this, the merchants became delighted and begged
some men to send their goods to Changguang Prefecture. On hear-
ing that a monk had crossed the sea and arrived with Buddhist
scriptures and images, Li Yi, the Buddhist prefect of Changguang,
came with his men to the seaside to receive the scriptures and
images with due honor and carry them to the prefectural city. The
merchants returned to Yang-zhou, leaving Faxian behind in Qing-
zhou, where he was invited to stay for a winter and a summer.
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When the summer retreat was over, Faxian, having been away
from his fellow monks for such a long time, wanted to proceed
immediately to Chang-an. But as the duty he had taken upon him-
self was so important, he instead went south to the capital. There,
with the cooperation of a dhyana master, he translated the sutras
and Vinaya texts into Chinese.

Faxian started his journey from Chang-an and spent six years
to reach Central India, where he stayed for six years. Then it took
another three years for his return to Qing-zhou. He had traveled
through nearly thirty countries, from west of the Sha River to the
land of India, where the dignified deportment of the monks and
the excellence of their teachings could not be described in detail.
Because his fellow monks in China were not well informed in these
matters, he risked his humble life to return home by sea through
many difficulties. Under the protection of the Triple Gem, he was
saved from dangerous situations. He wrote down this sketch
of his travels so that his learned fellow monks might share his
experiences.

This was written in the twelfth year of Yi-xi (417) of the Jin
dynasty, the cyclical year of Jia-yin, dominated by the star Cano-
pus.

& & @

It was at the end of the summer retreat that we welcomed Faxian.
When the eminent monk arrived, we invited him to stay with us
to partake of the feast of the winter solstice. We repeatedly asked
him about his travels in his spare time after lecturing. He was a
polite and affable person who always spoke the truth. We urged
him to relate in detail what he had briefly told us before. Thus he
once again gave us a complete account, from beginning to end.

He said, “When I look back on what I have been through, my
heart begins to pound and I start sweating. I bravely undertook a
perilous journey, not sparing my body, because I had a purpose
and I foolishly and singlemindedly devoted my life to it. That was
why I cast my life into the journey in which death seemed almost
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certain, in the hope that I might have one chance out of ten thou-
sand of surviving.”

866¢ We were quite moved by what he had said. Such men as this
person are rare, whether in ancient times or in the present day.
Since the Great Religion spread to the east there has been no one
equal to Faxian in his selfless search for the Dharma. From this
we know that no obstacle can impede the progress of a man who
has a mind of sincerity, and no meritorious deed will end in failure
if one is determined to achieve it. Is it not true that he succeeded
in his praiseworthy pursuit because he disregarded what others
valued and valued what others disregarded?

End of The Journey of the Eminent Monk Faxian
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