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       Thieän Phuùc 

 

Ñöùc Phaät ñaõ nhaäp dieät gaàn 26 theá kyû veà tröôùc, nhöng giaùo 

lyù cuûa Ngaøi vaãn coøn löu truyeàn ñeán ngaøy nay moät caùch troïn veïn. 

Maëc duø giaùo huaán cuûa Ñöùc Theá Toân khoâng ñöôïc ghi cheùp ngay 

thôøi Ngaøi coøn taïi theá, caùc ñeä töû cuûa Ngaøi luoân luoân nhuaàn nhaõ 

naèm loøng vaø truyeàn khaåu töø theá heä naày sang theá heä khaùc. Ngöôøi ta 

ñoan chaéc raèng nhöõng lôøi giaûng daïy cuûa Ñöùc Phaät chöa töøng 

ñöôïc keát taäp trong thôøi Ñöùc Phaät coøn taïi theá. Söï nhaäp dieät cuûa 

Ñöùc Theá Toân ñaõ laøm vuïn vôõ söï tin töôûng cuûa caùc haøng ñeä töû vì hoï 

caûm thaáy öu buoàn veà söï thieáu vaéng cuûa baäc Ñaïo Sö, vì töø ñaây 

khoâng coøn ai daãn daét hoï. Chính vì vaäy maø hoï caûm thaáy boái roái 

hoang mang raát nhieàu. Cuoái cuøng hoï quyeát ñònh keát taäp nhöõng lôøi 

giaûng daïy cuûa Ñöùc Phaät vaø coâ ñoïng laïi thaønh Kinh ñieån. Ñoù laø 

moät coâng vieäc voâ cuøng khoù khaên, vì hoï phaûi truøng tuïng laïi nhöõng 

lôøi Phaät daïy baèng trí nhôù, sau ñoù gom goùp taát caû laïi vaø cuoái cuøng 

keát taäp laïi thaønh kinh ñieån. Vaøo thôøi Ñöùc Phaät coøn taïi theá, bieát 

chöõ laø ñaëc quyeàn cuûa giôùi thöôïng löu ôû AÁn Ñoä, vì theá truyeàn khaåu 

giaùo lyù laø moät daáu hieäu cho thaáy daân chuû ñöôïc coi troïng trong 

truyeàn thoáng Phaät giaùo ñeán möùc caùch trình baøy giaùo phaùp baèng 

vaên chöông ñaõ bò boû queân. Nhieàu ngöôøi khoâng bieát chöõ, cho neân 

truyeàn khaåu laø phöông tieän phoå thoâng vaø höõu hieäu nhöùt  ñeå gìn 

giöõ vaø phoå bieán giaùo phaùp. Vì coù nhieàu khuynh höôùng sai laïc veà 

giaùo phaùp neân ba thaùng sau ngaøy Ñöùc Theá Toân nhaäp dieät, caùc ñeä 

töû cuûa Ngaøi ñaõ trieäu taäp Ñaïi Hoäi Keát Taäp Kinh Ñieån Phaät Giaùo 

ñeå ñoïc laïi di ngoân cuûa Phaät. Lòch söû phaùt trieån Phaät giaùo coù 

nhieàu Hoäi Nghò keát taäp kinh ñieån vôùi nhöõng hoaøn caûnh vaãn coù 

phaàn chöa roõ. Luùc ñaàu caùc hoäi nghò naày coù theå laø nhöõng hoäi nghò 

ñòa phöông chæ taäp hôïp vaøi coäng ñoàng tu só. Sau ñoù môùi coù nhöõng 

nghò hoäi chung. Coù boán hoäi nghò trong lòch söû Phaät giaùo. Hoäi 

nghò ñaàu tieân do Ma Ha Ca Dieáp trieäu taäp, dieãn ra taïi thaønh 

Vöông xaù ngay sau khi Phaät nhaäp dieät. Hoäi nghò thöù hai ñöôïc 

dieãn ra taïi thaønh Tyø Xaù Ly, vaøo naêm 386 BC, töùc laø khoaûng moät 

theá kyû sau hoäi nghò thöù nhöùt. Hoäi nghò thöù ba ñöôïc toå chöùc taïi 

thaønh Hoa Thò döôùi söï baûo trôï cuûa vua A Duïc, moät Phaät töû taïi gia 

noåi tieáng, vaøo naêm 244 tröôùc Taây Lòch. Ñaïi hoäi keát taäp kinh ñieån 

laàn thöù tö ñöôïc toå chöùc taïi thaønh Ca Thaáp Di La (Kashmir) 

khoaûng naêm 70 tröôùc Taây Lòch, chæ laø hoäi nghò cuûa tröôøng phaùi 

Sarvastivadin, döôùi söï toå chöùc cuûa Vua Ca Nò Saéc Ca  

(Kanishka). Ngoaøi ra, ñaïi hoäi keát taäp kinh ñieån laàn thöù naêm ñöôïc 

vua Mindon cuûa Mieán Ñieän toå chöùc naêm 1871 (Buddhist year 

2414). Ñaïi hoäi keát taäp kinh ñieån laàn thöù saùu ñöôïc toå chöùc taïi 

Ngöôõng Quang, thuû ñoâ cuûa Mieán Ñieän vaøo naêm 1954. Nhieàu 

ngöôøi cho raèng Ñaïi Hoäi Keát Taäp laàn thöù naêm vaø saùu laø khoâng 

caàn thieát vì Kinh Ñieån ñaõ hoaøn chænh myõ maõn sau laàn keát taäp thöù 

tö. Ngoaøi ra, coøn coù nhieàu Hoäi Nghò khaùc ôû Thaùi Lan vaø Tích 

Lan, nhöng khoâng ñöôïc coi nhö laø Nghò Hoäi ñuùng nghóa. 



 2 

 

I. Ñöùc Phaät Baét Ñaàu Söù Meänh Thuyeát Phaùp Khai Sanh Ra 

Tam Taïng Kinh Ñieån: 

Töôûng cuõng neân nhaéc laïi, töø Boà Ñeà Ñaïo Traøng, nôi ñöùc Phaät ñaït 

ñöôïc ñaïi giaùc, ñeán khu Vöôøn Nai, gaàn thaønh Ba La Naïi, caùch xa 

khoaûng treân 300 caây soá, nhöng vì lôøi höùa tröôùc ñaây laø seõ tröôùc tieân ñoä 

naêm anh em Kieàu Traàn Nhö sau khi ñaïi giaùc neân ñöùc Phaät ñaõ khoâng 

quaûn ngaïi ñöôøng xa. Ngaøi ñaõ ñi moät caùch chaäm raûi vaø maát ñeán khoaûng 

baûy ngaøy môùi tôùi nôi. Ngay taïi khu Vöôøn Nai, ñöùc Phaät ñaõ thuyeát thôøi 

phaùp ñaàu tieân cho naêm vò tu khoå haïnh. Baøi phaùp thuyeát veà Trung Ñaïo, 

Töù Dieäu Ñeá vaø Baùt Thaùnh Ñaïo. Bieán coá laàn ñaàu tieân ñöùc Phaät chuyeån 

Phaùp Luaân khai saùng ra moät toân giaùo coù teân laø Phaät giaùo. Phaùp luaân, 

baùnh xe Phaùp trong Phaät giaùo, hoïc thuyeát do Phaät thuyeát giaùo goàm Töù 

dieäu ñeá, Baùt chaùnh ñaïo vaø trung ñaïo. Phaùp luaân ñöôïc bieåu hieän vôùi 

moät baùnh xe coù taùm tia, töôïng tröng cho Baùt chaùnh ñaïo. Baùnh xe phaùp 

hay chaân lyù Phaät phaùp coù khaû naêng nghieàn naùt nhöõng aùc quaáy, ñoái laäp 

vaø aûo voïng. Lôøi thuyeát phaùp cuûa Ñöùc phaät phaù vôõ moïi naõo phieàn 

nghieäp hoaëc, lôøi aáy khoâng ngöøng nghæ ôû moät ngöôøi naøo, moät choã naøo, 

maø noù xoay chuyeån maõi töø theá heä naày qua theá heä khaùc. Theo Phaät 

giaùo, chuyeån baùnh xe Phaät Phaùp hay thuyeát Phaät Phaùp. Chuyeån Phaùp 

Luaân cuõng coù nghóa laø tuyeân thuyeát lyù töôûng cuûa Phaät, hay theå hieän lyù 

töôûng cuûa Phaät trong theá gian, nghóa laø kieán laäp vöông quoác cuûa Chaùnh 

Phaùp.  

Nhö treân ñaõ noùi, luùc ban sô, ñeå ñoä naêm anh em Kieàu Traàn Nhö, 

Ñöùc Phaät Thích Ca Maâu Ni ñaõ ñi ñeán Vöôøn Loäc Uyeån. Naêm vò naày 

ñeàu laø baø con cuûa Ngaøi. Hoï ñaõ töøng theo Ngaøi tu ñaïo, tuy nhieân, vì 

khoâng chòu noåi nhöõng phaùp tu khoå haïnh cuûa Ñöùc Phaät luùc ôû Nuùi Tuyeát, 

vì moãi ngaøy Ngaøi chæ aên moät hoät meø, moät hoät maïch, neân thaân theå gaày 

oám. Ba vò ñoàng tu vì khoâng chòu noåi neân boû ñi, chæ coøn laïi hai vò. Veà 

sau, vaøi ngaøy raèm thaùng chaïp, coù vò tín nöõ ñem söõa tôùi cuùng döôøng Ñöùc 

Phaät, Ngaøi thoï nhaän, neân hai vò coøn laïi cuõng hieåu laàm, töôûng Ngaøi ñaõ 

töø choái khoå haïnh, neân cuõng boû ñi. Hoï noùi: “Tu haønh caàn phaûi khoå haïnh. 

Baây giôø Sa Moân Coà Ñaøm uoáng söõa, chaúng coøn khaû naêng tu haønh nöõa. 

Ngaøi chaúng chòu ñöïng ñöôïc khoå haïnh nöõa roài.” Do ñoù hoï boû ñi. Theá laø 

caû naêm vò ñeàu boû Ngaøi maø ñi ñeán Vöôøn Loäc Uyeån. Khi ñeán Vöôøn Loäc 

Uyeån, Ñöùc Phaät ba laàn thuyeát giaûng veà Töù Dieäu Ñeá, goïi laø “Tam 

Chuyeån Töù Ñeá Phaùp Luaân” cho naêm vò Tyø Kheo. 
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Taïi Vöôøn Loäc Uyeån trong thaønh Ba La Naïi, thoaït ñaàu Ñöùc Phaät bò 

naêm anh em Kieàu Traàn Nhö laõng traùnh, nhöng khi Ñöùc Phaät tieán laïi 

gaàn hoï, hoï caûm nhaän töø nôi Ngaøi coù nhöõng töôùng haûo raát ñaëc bieät, neân 

taát caû ñeàu töï ñoäng ñöùng daäy ngheânh tieáp Ngaøi. Sau ñoù naêm vò ñaïo só 

thænh caàu Ñöùc Theá Toân chæ giaùo nhöõng ñieàu Ngaøi ñaõ giaùc ngoä. Ñöùc 

Phaät nhaân ñoù ñaõ thuyeát Baøi Phaùp Ñaàu Tieân: Chuyeån Baùnh Xe Phaùp. 

Ngaøi baét ñaàu thuyeát giaûng: “Naøy caùc Sa Moân! Caùc oâng neân bieát raèng 

coù boán Chaân Lyù. Thöù nhaát laø Chaân Lyù veà Khoå: Cuoäc soáng ñaày daãy 

nhöõng khoå ñau phieàn naõo nhö giaø, beänh, baát haïnh vaø cheát choùc. Con 

ngöôøi luoân chaïy theo caùc duïc laïc, nhöng cuoái cuøng chæ tìm thaáy khoå 

ñau. Maø ngay khi coù ñöôïc thuù vui thì hoï cuõng nhanh choùng caûm thaáy 

meät moûi vì nhöõng laïc thuù naày. Khoâng coù nôi naøo maø con ngöôøi tìm 

thaáy ñöôïc söï thoûa maõn thaät söï hay an laïc hoaøn toaøn caû. Thöù hai laø 

Chaân Lyù veà Nguyeân Nhaân cuûa Khoå: Khi taâm chuùng ta chöùa ñaày loøng 

tham duïc vaø voïng töôûng chuùng ta seõ gaëp moïi ñieàu ñau khoå. Thöù ba laø 

Chaân Lyù veà söï Chaám döùt Khoå: Khi taâm chuùng ta thaùo gôõ heát tham duïc 

vaø voïng töôûng thì söï khoå ñau seõ chaám döùt. Chuùng ta seõ caûm nghieäm 

ñöôïc nieàm haïnh phuùc khoâng dieãn taû ñöôïc baèng lôøi. Cuoái cuøng, thöù tö laø 

Chaân Lyù veà Ñaïo Dieät Khoå: Con ñöôøng giuùp chuùng ta ñaït ñöôïc trí tueä 

toái thöôïng.” 

Keå töø ñoù, ñöùc Phaät truyeàn baù chuûng töû Boà Ñeà khaép moïi nôi. Ñaëc 

bieät laø sau laàn ñöùc Phaät gaëp Da Xaù vaø thuyeát cho oâng ta nghe veà giaùo 

phaùp ñaïo Phaät, Da Xaù vaø naêm möôi ngöôøi baïn cuûa oâng ta ñaõ ngay laäp 

töùc maëc aùo caø sa vaøng vaø xuaát gia theo ngaøi. Nhoùm cuûa Da Xaù laø 

nhoùm Taêng Giaø lôùn ñaàu tieân phaùt nguyeän ñi theo ñöùc Phaät ngay sau 

khi Ngaøi giaùc ngoä. Töø ñoù ñöùc Phaät vaø Taêng ñoaøn cuûa Ngaøi baét ñaàu söù 

meänh thuyeát phaùp cuûa Ngaøi. Moät laàn noï, khi ñöùc Phaät vaø Taêng ñoaøn 

cuûa Ngaøi ñang treân ñöôøng ñi ñeán xöù Ma Kieät Ñaø, moät vöông quoác naèm 

ôû mieàn Trung AÁn Ñoä, ñöùc Phaät ñaõ cho môøi laõnh ñaïo nhoùm tu thôø cuùng 

thaàn löûa laø Öu Laâu Taàn Loa Ca Dieáp ñeán ñeå hoûi nôi truù nguï qua ñeâm. 

Öu Laâu Taàn Loa Ca Dieáp chæ cho ñöùc Phaät moät ngoâi nhaø baèng ñaù vaø 

caûnh baùo raèng taïi ñoù coù moät con roàng döõ, thöôøng xuaát hieän vaøo luùc nöûa 

ñeâm ñeå nuoát ngöôøi. Vì vaäy, neáu Phaät chòu truù taïi ñoù thì cuõng ñöøng nuoái 

tieác khi bò noù aên thòt. Tuy nhieân, ñöùc Phaät vaø Taêng ñoaøn môùi naøy cuûa 

Ngaøi vaãn quyeát ñònh böôùc vaøo ngoâi nhaø ñaù vaø ngoài treùo chaân moät caùch 

thö thaû. Vaøo luùc nöûa ñeâm, roàng döõ xuaát hieän, haù roäng mieäng vaø nhe 

nanh nhoïn, nhöng noù khoâng theå laøm haïi ñöùc Phaät vaø Taêng ñoaøn môùi 



 4 

cuûa ngaøi. Ngaøy hoâm sau, ngoaøi söï döï ñoaùn cuûa Öu Laâu Taàn Loa Ca 

Dieáp vaø nhoùm thôø thaàn löûa cuûa oâng ta, ñöùc Phaät vaø Taêng ñoaøn môùi cuûa 

ngaøi vaãn bình an voâ söï trong ngoâi nhaø ñaù ñoù. Theá laø Öu Laâu Taàn Loa 

Ca Dieáp vaø nhoùm thôø thaàn löûa cuûa oâng ta ñi töø söï ngaïc nhieân cuøng cöïc 

ñeán thaùn phuïc. Öu Laâu Taàn Loa Ca Dieáp lieàn ñeán gaëp ñöùc Phaät vaø hoûi 

Ngaøi veà nhöõng phöông phaùp tu haønh ñaéc ñaïo. Sau khi nghe ñöùc Phaät 

thuyeát giaûng dieäu phaùp baèng gioïng noùi voâ cuøng thuyeát phuïc vaø phong 

caùch ñaïo ñöùc cuûa ngaøi, baây giôø thì Öu Laâu Taàn Loa Ca Dieáp ñaõ hoaøn 

toaøn bò thuyeát phuïc. OÂng ta quyeát ñònh töø boû taát caû nhöõng gì maø mình 

ñaõ tu taäp töø tröôùc ñeán giôø vaø ñöa naêm traêm ñeä töû cuûa mình ñeán quy y 

vôùi ñöùc Phaät. Sau khi ñöùc Phaät nhaän Öu Laâu Taàn Loa Ca Dieáp vaø naêm 

traêm ñeä töû cuûa oâng ta, Ngaøi cuõng thuyeát cho hoï nghe veà Töù Dieäu Ñeá. 

Taát caû ñeàu caûm thaáy traøn ngaäp nieàm hoan hyû vôùi Phaät phaùp, vaø nhaän 

thaáy raèng mình voâ cuøng may maén ñöôïc ñöùc Phaät giuùp cho ruõ boû nhöõng 

caùi aùc, nhaän laáy caùi thieän vaø ñeán ñöôïc treân con ñöôøng chaùnh ñaïo. Sau 

ñoù, Öu Laâu Taàn Loa Ca Dieáp gaëp ñöôïc hai ngöôøi em cuûa mình vaø noùi 

cho hoï bieát veà chuyeän mình caûi ñaïo. Hai ngöôøi em cuûa Öu Laâu Taàn 

Loa cuõng chòu tham döï cuoäc thuyeát phaùp cuûa ñöùc Phaät vaø cuoái cuøng 

chòu quy y theo Phaät. Töôûng cuõng neân nhaéc laïi, hai ngöôøi em cuûa Öu 

Laâu Taàn Loa Ca Dieáp cuõng coù naêm traêm ñeä töû. Nhö vaäy chæ trong moät 

thôøi gian ngaén, Taêng ñoaøn môùi cuûa ñöùc Phaät ñaõ coù treân moät ngaøn 

ngöôøi. Taát caû ñeàu theo ñöùc Phaät veà nuùi Linh Thöùu trong thaønh Vöông 

Xaù. Vì nguyeân ñoaøn cuûa hoï chæ ñi boä neân ñoaøn Taêng löõ daøi naøy ñaõ gaây 

söï chuù yù cho caû vöông quoác Ma Kieät Ñaø. 

Trong caùc laàn thuyeát phaùp, ñöùc Phaät luoân nhaéc nhôû raèng ngöôøi 

Phaät töû luoân caàn hai höôùng giaùo duïc: höôùng thöù nhaát laø giaùo duïc ngoaøi 

ñôøi vaø höôùng thöù hai laø giaùo duïc trong ñaïo. Hai höôùng naøy ñöôïc xem 

nhö laø hai caùnh cuûa loaøi chim. Khoâng coù hai caùnh loaøi chim khoâng bay 

ñöôïc. Töông töï nhö vaäy, khoâng coù ñuû ñaày hai höôùng giaùo duïc, ngöôøi 

Phaät töû chaúng nhöõng khoâng coù ñöôïc ñôøi soáng aám no ngoaøi ñôøi, maø ñôøi 

soáng taâm linh cuõng ngheøo naøn taêm toái. Giaùo duïc ngoaøi ñôøi seõ giuùp 

chuùng ta ngheà nghieäp nuoâi thaân vaø gia ñình, trong khi giaùo duïc trong 

ñaïo giuùp chuùng ta coù ñöôïc haïnh phuùc chaân thaät trong ñôøi soáng taâm 

linh. Thaät vaäy, giaùo duïc toân giaùo laø cöïc kyø caàn thieát vì noù daïy chuùng ta 

suy nghó vaø haønh ñoäng nhö theá naøo ñeå thaønh ngöôøi löông thieän vaø coù 

ñöôïc haïnh phuùc. Giaùo duïc toân giaùo coøn giuùp chuùng ta bieát thöông yeâu 

vaø thoâng hieåu yù nghóa cuoäc ñôøi ñeå töï thích öùng ñöôïc mình theo quy 
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luaät nhaân sinh trong baát cöù hoaøn caûnh naøo. Sau saùu naêm kinh qua tu taäp 

khoå haïnh, Ñöùc Phaät ñaõ khuyeân haøng ñeä töû cuûa Ngaøi neân theo ñöôøng 

trung ñaïo. Ngaøi daïy: “Phaät töû neân luoân lôïi duïng toái ña cuoäc soáng ngoaøi 

ñôøi trong khi tu haønh ñeå ñi ñeán chaân haïnh phuùc trong ñôøi naøy vaø ñôøi 

sau.” 

Theo Kinh A Haøm, trong 45 naêm thuyeát Phaùp cuûa Ñöùc Phaät, Ngaøi 

tuyeân boá roõ raøng laø Ngaøi chæ daïy hai vaán ñeà: Khoå vaø Dieät Khoå, ngoaøi 

ra Ngaøi khoâng daïy gì nöõa. Ngaøi khuyeán khích caùc ñeä töû cuûa Ngaøi du 

haønh ñeå thuyeát phaùp vaø giaûi thích ñôøi soáng phaïm haïnh, vì haïnh phuùc 

vaø an laïc cuûa chuùng sanh, vì loøng thöông töôûng cho ñôøi, vì lôïi ích vaø 

haïnh phuùc cuûa chö Thieân vaø loaøi ngöôøi. Ñöùc Phaät neâu raát roõ muïc ñích 

thuyeát phaùp cuûa Ngaøi laø khoâng tranh luaän vôùi caùc nhaø laõnh ñaïo toân 

giaùo khaùc vaø khoâng caïnh tranh vôùi lyù thuyeát ñoái nghòch. Khoâng coù söï 

tranh chaáp trong söï thuyeát phaùp cuûa Ngaøi. Ngaøi chæ trình baøy con 

ñöôøng daãn ñeán giaùc ngoä vaø giaûi thoaùt khoå ñau phieàn naõo. Ñöùc Phaät 

luoân luoân coù ñaày loøng töø bi vôùi taát caû chuùng sanh höõu tình. Cho ñeán khi 

naèm nghæ, Ngaøi cuõng “taâm töø thöông chuùng sanh.” Ngaøi coù thuyeát Phaùp 

cuõng chæ vì tình thöông cuûa Ngaøi ñoái vôùi chuùng sanh moïi loaøi. Kinh 

Phaät goàm treân 150 boä, taát caû ñeàu noùi leân söï hieåm nguy cuûa sanh töû neân 

nhaéc cho ngöôøi khaùc bieát nhöõng lôøi Phaät daïy vôùi hy voïng cuoái cuøng hoï 

seõ hieåu vaø vöôït thoaùt khoûi luaân hoài sanh töû. 

 

II. Thaùnh Ñieån Khoâng Vaên Töï: 

“Ariya” laø thuaät ngöõ Baéc Phaïn coù nghóa laø “Cao quyù” hay “khoân 

ngoan.” Moät ngöôøi ñaõ ñaït ñöôïc “kieán ñaïo,” con ñöôøng thöù ba trong 

naêm con ñöôøng tieán tu cuûa ngöôøi Phaät töû. Trong Phaät giaùo Ñaïi Thöøa, 

“Arya” chæ ngöôøi ñaõ chöùng ngoä “taùnh khoâng.” Theo ñaïo Phaät, “Thaùnh” 

laø baäc ñaõ chöùng ñaéc Chaùnh Ñaïo. Thaät vaäy, Thaùnh trí laø caùi trí tueä toái 

thöôïng hay trí hueä cuûa baäc Thaùnh, nhôø ñoù ngöôøi ta coù theå nhìn vaøo 

nhöõng choã thaâm saâu nhaát cuûa taâm thöùc ñeå naém laáy caùi chaân lyù thaâm 

maät bò che khuaát maø caùi trí taàm thöôøng khoâng theå thaáy ñöôïc. Thaùnh trí 

laø chaân lyù toái haäu chæ vaøo söï theå chöùng caùi trí tueä toái thöôïng trong taâm 

thöùc saâu thaúm nhaát, vaø khoâng thuoäc phaïm vi cuûa ngoân töø vaø caùi trí 

phaân bieät; söï phaân bieät nhö theá khoâng theå phaùt hieän ñöôïc chaân lyù toái 

haäu. Tuy nhieân ngoïn ñeøn ngoân töø laø coù lôïi ích cho vieäc soi saùng con 

ñöôøng ñöa ñeán chöùng ngoä toái haäu. Thaùnh trí coøn coù nghóa laø Phaät trí 

hay trí cuûa caùc baäc Thaùnh, trí sieâu vieät vaø vöôït ra ngoaøi moïi söï phaân 
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bieät. Theo Giaùo Sö Junjiro Takakusu trong Cöông Yeáu Trieát Hoïc Phaät 

Giaùo, toaøn boä keát taäp cuûa Thaùnh ñieån do ñaïi hoäi san ñònh chöa ñöôïc 

vieát treân giaáy hay laù thoát noát suoát thôøi gian gaàn 400 naêm. Dó nhieân, 

ngay cho ñeán hoâm nay Baø La Moân giaùo cuõng chöa vieát ra vaên hoïc Veä 

Ñaø, nhaát laø nhöõng saùch meänh danh laø “khaûi thò luïc.” Chuùng ta coù theå 

töôûng töôïng, ñaïo Phaät ñaõ giaûn dò noi göông neàn toân giaùo xöa hôn, 

nhöng cuõng coøn coù nhöõng lyù do khaùc nöõa. Tröôùc heát caùc ngaøi ñaõ khoâng 

daùm tuïc hoùa aâm thanh dòu ngoït vaø nhöõng lôøi eâm aùi cuûa Ñöùc Thích Toân 

baèng caùch ñaët chuùng vaøo nhöõng vaên töï maïo phaïm coù nguoàn goác ngoaïi 

lai. Phaät ñaõ coù laàn caám dòch nhöõng lôøi cuûa Ngaøi thaønh tieáng Sanskrit 

cuûa Veä Ñaø. Theá thì Ngaøi seõ ít haøi loøng hôn neáu vieát nhöõng lôøi cuûa 

Ngaøi trong maãu töï cuûa hoïc thuaät theá gian, voán chæ ñöôïc duøng cho muïc 

ñích thöông maïi vaø bình daân. Thöù hai, ngoân ngöõ maø caùc ngaøi chaáp 

thuaän trong ñaïi hoäi raát coù theå  laø moät thöù tieáng hoãn chuûng, gaàn gioáng 

tieáng Ba Li, ñoù laø tieáng Hoa Thò (Pataliputra). Thaät khoâng thích hôïp 

neáu ngoân ngöõ vaø vaên hoïc linh thieâng cuûa caùc Ngaøi  phaûi môû ra cho 

quaàn chuùng, nhaát laø khi coù moät soá tröôûng laõo coù dò kieán theo khuynh 

höôùng töï do tö töôûng. Thöù ba, ñaët nhöõng Thaùnh ngoân cuûa Phaät vaøo vaên 

töï coù theå coi laø maïo phaïm cuõng nhö mieâu taû thaùnh töôïng baèng hoäi hoïa 

hay ñieâu khaéc. Duø sao, toaøn boä vaên hoïc ñöôïc duy trì trong kyù öùc vaø 

khoâng ñöôïc pheùp vieát traûi qua khoaûng boán theá kyû. Coäng ñoàng Phaät töû, 

traùi haún vôùi coäng ñoàng Baø La Moân, laø moät taäp hôïp cuûa caû boán giai caáp 

ñeán töø moïi phöông höôùng, vaø ñaõ khoâng thích hôïp cho vieäc tuïng ñoïc 

caån thaän caùc Thaùnh ngoân. Keát quaû laø cuoäc löu truyeàn thieáu soùt. Vì sôï 

thaát laïc vaø xuyeân taïc töø nhöõng giaùo thuyeát nguyeân thuûy, neân vua 

Vattagamani cuûa Tích Lan ñaõ ban leänh ghi cheùp toaøn boä vaên hoïc vieát 

baèng chöõ Tích Lan, khoaûng naêm 80 tröôùc Taây Lòch.  

 

III. Ñaïi Cöông Veà Keát Taäp Kinh Ñieån: 

Söï truyeàn khaåu giaùo lyù töø theá heä naày qua theá heä khaùc: Ñöùc Phaät ñaõ nhaäp 

dieät, nhöng giaùo lyù cuûa Ngaøi vaãn coøn löu truyeàn ñeán ngaøy nay moät 

caùch troïn veïn. Maëc duø giaùo huaán cuûa Ñöùc Theá Toân khoâng ñöôïc ghi 

cheùp ngay thôøi Ngaøi coøn taïi theá, caùc ñeä töû cuûa Ngaøi luoân luoân nhuaàn 

nhaõ naèm loøng vaø truyeàn khaåu töø theá heä naày sang theá heä khaùc. Vaøo thôøi 

Ñöùc Phaät coøn taïi theá, bieát chöõ laø ñaëc quyeàn cuûa giôùi thöôïng löu ôû AÁn 

Ñoä, vì theá truyeàn khaåu giaùo lyù laø moät daáu hieäu cho thaáy daân chuû ñöôïc 

coi troïng trong truyeàn thoáng Phaät giaùo ñeán möùc caùch trình baøy giaùo 
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phaùp baèng vaên chöông ñaõ bò boû queân. Nhieàu ngöôøi khoâng bieát chöõ, cho 

neân truyeàn khaåu laø phöông tieän phoå thoâng vaø höõu hieäu nhöùt  ñeå gìn giöõ 

vaø phoå bieán giaùo phaùp. Vì coù nhieàu khuynh höôùng sai laïc veà giaùo phaùp 

neân ba thaùng sau ngaøy Ñöùc Theá Toân nhaäp dieät, caùc ñeä töû cuûa Ngaøi ñaõ 

trieäu taäp Ñaïi Hoäi Keát Taäp Kinh Ñieån Phaät Giaùo ñeå ñoïc laïi di ngoân cuûa 

Phaät. Lòch söû phaùt trieån Phaät giaùo coù nhieàu Hoäi Nghò keát taäp kinh ñieån 

vôùi nhöõng hoaøn caûnh vaãn coù phaàn chöa roõ. Luùc ñaàu caùc hoäi nghò naày 

coù theå laø nhöõng hoäi nghò ñòa phöông chæ taäp hôïp vaøi coäng ñoàng tu só. 

Sau ñoù môùi coù nhöõng nghò hoäi chung. Keát taäp nhöõng lôøi giaûng daïy cuûa 

Ñöùc Phaät: Ngöôøi ta ñoan chaéc raèng nhöõng lôøi giaûng daïy cuûa Ñöùc Phaät 

chöa töøng ñöôïc keát taäp trong thôøi Ñöùc Phaät coøn taïi theá. Söï nhaäp dieät 

cuûa Ñöùc Theá Toân ñaõ laøm vuïn vôõ söï tin töôûng cuûa caùc haøng ñeä töû vì hoï 

caûm thaáy öu buoàn veà söï thieáu vaéng cuûa baäc Ñaïo Sö, vì töø ñaây khoâng 

coøn ai daãn daét hoï. Chính vì vaäy maø hoï caûm thaáy boái roái hoang mang 

raát nhieàu. Cuoái cuøng hoï quyeát ñònh keát taäp nhöõng lôøi giaûng daïy cuûa 

Ñöùc Phaät vaø coâ ñoïng laïi thaønh Kinh ñieån. Ñoù laø moät coâng vieäc voâ cuøng 

khoù khaên, vì hoï phaûi truøng tuïng laïi nhöõng lôøi Phaät daïy baèng trí nhôù, sau 

ñoù gom goùp taát caû laïi vaø cuoái cuøng keát taäp laïi thaønh kinh ñieån. 

 

IV. Caùc Cuoäc Keát Taäp Kinh Ñieån:  

Hoäi Nghò Keát Taäp Kinh Ñieån Laàn Thöù Nhaát: Hoäi nghò ñaàu tieân do 

Ma Ha Ca Dieáp trieäu taäp, dieãn ra taïi thaønh Vöông xaù ngay sau khi Phaät 

nhaäp dieät. Ngaøi Ca Dieáp hoûi Upali veà giôùi luaät vaø hoûi A Nan veà kinh 

taïng. Nhöõng caâu traû trôøi cuûa Upali ñöôïc duøng laøm cô sôû ñeå bieân soaïn 

Luaät Taïng, coøn nhöõng caâu traû lôøi cuûa A Nan thì duøng ñeå soaïn Kinh 

Taïng. Vaên baûn maø moïi ngöôøi ñoàng yù ñöôïc moïi ngöôøi cuøng nhau truøng 

tuïng. Trong Taäp Kyù Söï cuûa Ngaøi Phaùp Hieån, Ngaøi ñaõ ghi laïi hai kyø keát 

taäp kinh ñieån. Maëc duø vaén taét nhöng nhöõng töôøng thuaät cuûa Ngaøi coù veû 

chính xaùc hôn cuûa Ngaøi Huyeàn Trang. Ngaøi taû laïi laø veà höôùng Taây cuûa 

tònh xaù Truùc Laâm, caùch naêm saùu daëm coù hang Thaát Dieäp. Sau khi Ñöùc 

Phaät nhaäp dieät, coù 500 vò A La Haùn ñaõ laøm moät cuoäc keát taäp kinh ñieån. 

Vaøo thôøi tuïng ñoïc, coù ba phaùp toøa ñöôïc döïng leân, trang hoaøng ñeïp ñeõ. 

Xaù Lôïi Phaát ngoài treân toøa beân traùi, coøn Muïc Kieàn Lieân ngoài treân toøa 

beân phaûi. Trong 500 vò A La Haùn, thieáu maát moät vò. Toân giaû Ñaïi Ca 

Dieáp chuû toïa nghò hoäi trong khi toân giaû A Nan ñöùng ngoaøi hang vì 

khoâng ñöôïc thaâu nhaän. 
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Ba thaùng sau ngaøy Ñöùc Phaät nhaäp dieät (vaøo khoaûng naêm 543 tröôùc 

Taây Lòch), do nhaän thaáy coù khuynh höôùng dieãn dòch sai laïc vaø xu 

höôùng suy yeáu veà giôùi luaät trong noäi boä Taêng Giaø sau khi Phaät nhaäp 

dieät, neân Ñaïi Hoäi keát taäp kinh ñieån laàn thöù nhaát ñöôïc vua A Xaø Theá toå 

chöùc taïi hang Pippala, coù saùch laïi ghi laø hang Saptaparni, trong thaønh 

Vöông Xaù thuoäc xöù Ma Kieät Ñaø. Duø vò trí vaø teân cuûa hang vaãn chöa 

ñöôïc xaùc ñònh roõ raøng, nhöng khoâng coù gì nghi ngôø laø Hoäi Nghò thöù 

nhaát ñaõ dieãn ra taïi thaønh Vöông Xaù. Caùc hoïc giaû ñeàu thöøa nhaän raèng 

Hoäi Nghò Keát Taäp laàn thöù nhaát naày chæ baøn veà Kinh Taïng (Dharma) vaø 

Luaät Taïng (Vinaya), phaàn Luaän Taïng khoâng ñöôïc noùi ñeán ôû ñaây. 

Trong hoäi Nghò naày coù 500 vò Tyø Kheo tham döï, trong ñoù coù ngaøi Ñaïi 

Ca Dieáp, ngöôøi ñöôïc troïng voïng nhaát vaø laø baäc tröôûng laõo, vaø hai nhaân 

vaät quan troïng chuyeân veà hai laõnh vöïc khaùc nhau laø Phaùp vaø Luaät laø 

ngaøi A Nan vaø Öu Ba Li ñeàu coù maët. Chæ hai phaàn Phaùp vaø Luaät laø 

ñöôïc truøng tuïng laïi taïi Ñaïi Hoäi laàn thöù nhaát. Tuy khoâng coù nhieàu yù 

kieán dò bieät veà Phaùp, coù moät soá thaûo luaän veà Luaät. Tröôùc khi Ñöùc Phaät 

nhaäp dieät, Ngaøi coù noùi vôùi ngaøi A Nan raèng neáu Taêng Ñoaøn muoán tu 

chính hay thay ñoåi moät soá luaät thöù yeáu cho hôïp thôøi, hoï coù theå laøm 

ñöôïc. Tuy nhieân, vaøo luùc ñoù ngaøi A Nan vì quaù lo laéng cho ñöùc Phaät 

neân queân khoâng hoûi nhöõng luaät thöù yeáu laø nhöõng luaät naøo. Vì caùc 

thaønh vieân trong Hoäi Nghò khoâng ñi ñeán thoûa thuaän veà nhöõng luaät naøo 

thuoäc veà thöù yeáu neân ngaøi Ma Ha Ca Dieáp quyeát ñònh khoâng coù luaät leä 

naøo ñaõ ñöôïc ñaët ra bôûi ñöùc Phaät coù theå ñöôïc thay ñoåi, vaø cuõng khoâng 

coù luaät leä môùi naøo ñöôïc ñöa ra. Ngaøi Ñaïi Ca Dieáp noùi: “Neáu ta thay 

ñoåi luaät, ngöôøi ta seõ noùi ñeä töû cuûa Ñöùc Coà Ñaøm thay ñoåi luaät leä tröôùc 

khi ngoïn löûa thieâu Ngaøi chöa taét.” Trong Hoäi Nghò naày, Phaùp ñöôïc chia 

laøm hai phaàn vaø moãi phaàn ñöôïc trao cho moät vò tröôûng laõo cuøng vôùi ñeä 

töû cuûa vò aáy ghi nhôù. Phaùp ñöôïc truyeàn khaåu töø thaày ñeán troø. Phaùp 

ñöôïc tuïng nieäm haèng ngaøy bôûi moät nhoùm Tyø Kheo vaø thöôøng ñöôïc 

phoái kieåm laãn nhau ñeå baûo ñaûm khoâng coù söï thieáu soùt cuõng nhö khoâng 

coù gì theâm vaøo. Caùc söû gia ñeàu ñoàng yù truyeàn thoáng truyeàn khaåu ñaùng 

tin caäy hôn vaên baûn cuûa moät ngöôøi vieát laïi theo trí nhôù cuûa mình vaøi 

naêm sau hoäi nghò. Nhieàu ngöôøi nghi ngôø hieän thöïc lòch söû cuûa Hoäi Nghò 

Keát Taäp Kinh Ñieån laàn ñaàu naày, nhöng coù theå laø vieäc bieân soaïn nhöõng 

vaên baûn Kinh Luaät thieâng lieâng ñaàu tieân dieãn ra töông ñoái sôùm. Vaøo 

luùc Ñaïi Hoäi saép keát thuùc, coù vò Taêng teân laø Purana ñöôïc nhöõng ngöôøi 

toå chöùc môøi tham gia vaøo giai ñoaïn beá maïc cuûa Ñaïi Hoäi, Purana ñaõ 
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khöôùc töø vaø noùi raèng oâng chæ thích nhôù laïi nhöõng lôøi daïy cuûa ñöùc Phaät 

nhö oâng ñaõ töøng nghe töø chính kim khaåu cuûa ñöùc Phaät. Söï kieän naày cho 

thaáy töï do tö töôûng ñaõ hieän höõu töø thôøi khai môû cuûa coäng ñoàng Phaät 

giaùo. 

Ngaøi Ñaïi Ca Dieáp, ngöôøi ñöôïc moïi ngöôøi troïng voïng nhaát maø cuõng 

laø baäc tröôûng laõo, laø chuû tòch Hoäi Nghò. Keá ñoù, ngaøi Ñaïi Ñöùc Öu Ba 

Li/Upali truøng tuïng laïi nhöõng giôùi luaät cuûa Phaät bao goàm luaät cho caû 

Tyø Kheo vaø Tyø Kheo Ni. Ngaøi Öu Ba Li ñaõ tuïng ñoïc 80 laàn caùc vaên 

luaät trong 90 ngaøy môùi hoaøn taát neân coøn goïi laø “80 tuïng luaät.” Ñaây 

cuõng laø giôùi luaät caên baûn cho Phaät giaùo veà sau naày bao goàm nhöõng vaên 

baûn sau ñaây: Luaät Thaäp Tuïng, Luaät Taêng Kyø, Luaät Töù Phaàn, vaø Luaät 

Nguõ Phaàn. Keá ñoù nöõa laø ngaøi A Nan, ngöôøi ñeä töû thaân caän nhaát cuûa 

Phaät trong suoát 25 naêm, thieân phuù vôùi moät trí nhôù xuaát saéc. Luùc ñaàu ñaõ 

khoâng ñöôïc xeáp vaøo thaønh vieân Hoäi Nghò. Theo Kinh Tieåu Phaåm, sau 

ñoù vì coù söï phaûn ñoái cuûa caùc Tyø Kheo quyeát lieät beânh vöïc cho A Nan, 

maëc duø oâng naày chöa ñaéc quaû A La Haùn, bôûi vì oâng coù phaåm chaát ñaïo 

ñöùc cao vaø cuõng vì oâng ñaõ ñöôïc hoïc kinh taïng vaø luaät taïng töø chính 

Ñöùc Boån Sö. Sau cuøng A Nan ñaõ ñöôïc Ñaïi Ca Dieáp chaáp nhaän vaøo Hoäi 

Nghò. A Nan ñaõ truøng tuïng laïi taát caû nhöõng gì maø ñöùc Phaät noùi, goàm 

naêm boä kinh A Haøm, coøn goïi laø A Kieät Ma: Tröôøng A Haøm, ghi laïi 

nhöõng baøi phaùp daøi. Trung A Haøm, ghi laïi nhöõng baøi phaùp daøi baäc 

trung. Taêng Nhaát A Haøm, ghi laïi nhöõng baøi phaùp saép xeáp theo soá. Taïp 

A Haøm, ghi laïi nhöõng caâu kinh töông töï nhau. Tieåu A Haøm, ghi laïi 

nhöõng caâu keä ngaén. 

Hoäi Nghò Keát Taäp Kinh Ñieån Laàn Thöù Hai: Hoäi nghò thöù hai: Hoäi 

nghò thöù hai ñöôïc dieãn ra taïi thaønh Vaishali, vaøo naêm 386 BC, töùc laø 

khoaûng moät theá kyû sau hoäi nghò thöù nhöùt. Hoäi nghò naày ñöôïc moâ taû cuï 

theå hôn trong caùc vaên baûn vaø ñöôïc xem nhö moät bieán coá lòch söû cuûa 

Phaät giaùo. Lyù do trieäu taäp hoäi nghò laø vì nhöõng baát ñoàng veà kyû luaät cuûa 

caùc sö taïi Vaishali vaø caùc ñeä töû cuûa Ngaøi A Nan. Caùc sö taïi Vaishali 

chaáp nhaän cuùng döôøng baèng tieàn vaø vaøng baïc, duø vieäc naày phaïm luaät. 

Caùc sö naày coøn bò caùo buoäc bôûi phaùi Yasha (moät ñeä töû cuûa A Nan) chín 

söï vi phaïm khaùc, trong ñoù coù thoï thöïc baát thôøi, uoáng röôïu, v.v. Ngöôïc 

laïi caùc sö Vaishali khai tröø Yasha vì nhöõng lôøi caùo buoäc cuûa oâng. Do 

ñoù hoäi nghò thöù hai ñöôïc trieäu taäp vôùi söï hieän dieän cuûa 700 nhaø sö, vaø 

hoäi ñoàng goàm boán sö tröôûng laõo ñaõ phaùn quyeát raèng caùc sö Vaishali coù 

toäi. Caùc sö Vaishali ñaõ chaáp nhaän söï phaùn quyeát maø khoâng moät lôøi 
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phaûn khaùng. Trong Taäp Kyù Söï cuûa Ngaøi Phaùp Hieån, Ngaøi ñaõ ghi laïi: 

“Caùch 3 hay 4 daëm xa hôn veà phía Ñoâng thaønh Tyø Xaù Ly, coù moät ngoâi 

thaùp. Sau khi Ñöùc Phaät nhaäp dieät 100 naêm, moät soá Tyø kheo trong thaønh 

Tyø Xaù Ly laøm 10 ñieàu phi phaùp ngöôïc laïi vôùi giôùi luaät Taêng Giaø, laïi 

cho raèng Ñöùc Phaät ñaõ cho pheùp nhöõng haønh vi aáy. Baáy giôø nhöõng vò A 

La Haùn vaø nhöõng vò Tyø kheo trì luaät goàm caû thaûy 700 vò, khôûi söï keát 

taäp Luaät Taïng. Ngöôøi ñôøi sau döïng moät caùi thaùp taïi choã naøy maø ñeán 

nay vaãn coøn.” 

Ñaïi hoäi keát taäp kinh ñieån laàn thöù hai ñöôïc toå chöùc taïi thaønh Xaù Veä 

(Tyø Xaù Ly), 100 naêm sau ngaøy Phaät nhaäp dieät. Ñaïi Hoäi naày ñöôïc toå 

chöùc ñeå baøn luaän veà moät soá giôùi luaät (coù söï khoâng thoáng nhöùt veà giôùi 

luaät). Khoâng caàn thieát phaûi thay ñoåi nhöõng giôùi luaät ba thaùng sau ngaøy 

Ñöùc Phaät nhaäp dieät vì leõ khoâng coù gì thay ñoåi nhieàu veà chính trò, kinh 

teá vaø xaõ hoäi trong khoaûng thôøi gian ngaén nguûi naày. Nhöng 100 naêm 

sau, moät soá chö Taêng (theo giaùo lyù nguyeân thuûy) nhaän thaáy caàn phaûi coù 

söï thay ñoåi moät soá giôùi luaät thöù yeáu. Caùc nhaø sö thuoäc phaùi Vaisali ñaõ 

chaáp nhaän vaøng vaø baïc cuûa thí chuû cuùng döôøng. Yasha, moät moân ñoà 

cuûa A Nan, coøn ñöa ra chín ñieàu traùch cöù ñoái vôùi caùc thaønh vieân cuûa 

coäng ñoàng Vaisali, nhöùt laø vieäc aên uoáng vaøo nhöõng thôøi ñieåm bò caám, 

veà vieäc duøng röôïu, veà vieäc caùc nhaø sö cuøng moät coäng ñoàng laïi laøm leã 

Boá Taùt moät caùch phaân taùn, vaân vaân.  Hoäi Nghò laàn thöù hai ñöôïc moâ taû 

cuï theå hôn nhieàu trong caùc vaên baûn, noùi chung ñöôïc thöøa nhaän vöõng 

chaéc veà maët lòch söû. 

Nhöõng nhaø sö chính thoáng cho raèng khoâng coù gì neân thay ñoåi, trong 

khi nhöõng vò khaùc thuoäc phaùi Baït Kyø ôû Tyø Xaù Ly (Vaisali) ñaõ khai tröø 

tröôûng laõo Da Xaù (Yasha) ra khoûi coäng ñoàng vôùi nhieàu lôøi buoäc toäi 

ngaøi. Hoï ñaõ ñeà nghò möôøi ñieåm thay ñoåi nhö sau: Thöù nhaát laø cho pheùp 

ñöïng muoái trong söøng traâu hay caùc ñoà chöùa baèng söøng: Giaùn tieáp cho 

pheùp saùt sanh ñeå laáy söøng, trong khi phaùi chính thoáng cho raèng vieäc 

mang muoái ñöïng trong caùi söøng roãng bò coi nhö phaïm giôùi caám Ba Daät 

Ñeà thöù 38, veà vieäc caám toàn tröõ thöïc phaåm vaø giôùi saùt sanh. Thöù nhì laø 

buoåi tröa khi maët trôøi ñaõ qua boùng hai loùng tay vaãn aên ñöôïc, nghóa laø 

vaãn ñöôïc pheùp aên sau giôø ngoï. Vieäc naày coi nhö bò caám trong Ba Daät 

Ñeà thöù 37 veà giôùi khoâng ñöôïc aên sau giôø ngoï. Thöù ba laø ñöôïc ñi qua 

moät laøng khaùc aên laàn thöù hai. Sau khi aên roài, ñi ñeán nôi khaùc vaãn aên laïi 

ñöôïc trong cuøng moät ngaøy. Vieäc laøm naày coi nhö bò caám trong Ba Daät 

Ñeà thöù 35 veà giôùi caám aên quaù nhieàu. Thöù tö laø Cho Boá taùt ôû rieâng 
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trong moät khu. Thöïc hieän nghi thöùc Boá Taùt (Uposatha) taïi nhieàu nôi 

trong cuøng moät giaùo khu. Ñieàu naày traùi vôùi caùc giôùi luaät Mahavagga veà 

söï cö truù trong moät giaùo khu. Thöù naêm laø Ñöôïc pheùp hoäi nghò vôùi thieåu 

soá. Duø khoâng ñuû soá quy ñònh nhö tam sö thaát chöùng, hoäi nghò vaãn coù 

hieäu löïc nhö thöôøng. Ñöôïc pheùp yeâu caàu chaáp nhaän moät haønh ñoäng sau 

khi ñaõ laøm. Ñaây laø vi phaïm kyõ luaät. Thöù saùu laø cho laøm theo caùc taäp 

quaùn tröôùc. Ñaây cuõng laø vi phaïm kyõ luaät. Thöù baûy laø cho uoáng caùc loaïi 

söõa sau böõa aên. Cho pheùp uoáng caùc loaïi söõa duø chöa ñöôïc loïc. Ñieàu 

naày traùi vôùi Ba Daät Ñeà thöù 35 veà luaät aên uoáng quaù ñoä. Thöù taùm laø 

ñöôïc uoáng röôïu maïnh hoøa vôùi ñöôøng vaø nöôùc noùng. Vieäc laøm naày traùi 

vôùi Ba Daät Ñeà thöù 51, caám uoáng caùc chaát ñoäc haïi. Thöù chín laø ñöôïc 

ngoài töï do khaép nôi. Ñöôïc pheùp ngoài caùc choã roäng lôùn, khoâng caàn phaûi 

theo quy ñònh ngaøy tröôùc cuûa Ñöùc Phaät. Ñöôïc duøng toïa cuï khoâng coù 

vieàn tua. Vieäc naày traùi vôùi Ba Daät Ñeà thöù 89, caám duøng toïa cuï khoâng 

coù vieàn.  

Ñaïi Ñöùc Da Xaù coâng khai tuyeân boá nhöõng vieäc laøm naày laø phi 

phaùp. Sau khi nghe phaùi Baït Kyø phaùn xöû khai tröø mình ra khoûi Taêng 

Ñoaøn, Da Xaù (Yasha) lieàn ñi ñeán Kausambi ñeå tìm kieám söï baûo hoä cuûa 

caùc nhaø sö coù theá löïc trong caùc vuøng maø Phaät giaùo baét ñaàu phaùt trieån 

(Avanti ôû phía taây vaø ôû mieàn nam). Da Xaù môøi hoï hoïp laïi vaø quyeát 

ñònh ñeå ngaên chaän söï baønh tröôùng cuûa vieäc chaø ñaïp ñaïo giaùo vaø baûo 

ñaûm vieäc duy trì luaät taïng. Sau ñoù Da Xaù ñi ñeán nuùi A Phuø, nôi tröôûng 

laõo Tam Phuø Ñaø ñang soáng ñeå trình leân tröôûng laõo möôøi ñieàu ñeà xöôùng 

cuûa caùc tu só Baït Kyø. Da Xaù yeâu caàu tröôûng laõo Tam Phuø Ñaø xem xeùt 

taùnh caùch nghieâm troïng cuûa vaán ñeà. Trong khoaûng thôøi gian naày coù saùu 

möôi vò A La Haùn töø phöông Taây ñeán vaø hoïp laïi taïi nuùi A Phuø, cuõng 

nhö taùm möôi taùm vò khaùc töø Avanti vaø mieàn Nam cuõng gia nhaäp vôùi 

hoï. Caùc vò naày tuyeân boá ñaây laø vaán ñeà khoù khaên vaø teá nhò. Hoï cuõng 

nghó ñeán tröôûng laõo Ly Baø Ña ôû Soreyya, voán laø ngöôøi noåi tieáng uyeân 

baùc vaø töø taâm. Neân hoï quyeát ñònh cuøng nhau ñeán gaëp tröôûng laõo ñeå xin 

söï hoã trôï cuûa ngaøi.  

Trong khi ñoù, caùc tu só Baït Kyø cuõng chaúng ngoài yeân. Hoï cuõng ñeán 

Caâu Xaù Di ñeå xin ñöôïc tröôûng laõo Ly Baø Ña uûng hoä. Hoï daâng cho oâng 

nhieàu leã vaät haäu hyû nhöng ñeàu bò oâng töø choái. Hoï laïi duï doã ñöôïc ñeä töû 

cuûa oâng laø Ñaït Ma thænh caàu duøm hoï, nhöng tröôûng laõo vaãn moät möïc 

choái töø. Tröôûng laõo Ly Baø Ña khuyeân hoï neân trôû veà Tyø Xaù Ly laø nôi 

xuaát phaùt vaán ñeà ñeå môû ra cuoäc tranh luaän. Cuoái cuøng, nghò hoäi Vaisali 
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taäp hôïp 700 nhaø sö, taát caû ñeàu laø A La Haùn, coøn goïi laø hoäi nghò caùc 

tröôûng laõo. Tyø Kheo A Daät Ña ñöôïc chæ ñònh laøm ngöôøi toå chöùc. 

Tröôûng laõo Sabbakhami ñöôïc baàu laøm chuû tòch uûy ban. Töøng ñieåm moät 

cuûa möôøi ñieàu cho pheùp cuûa phaùi Baït Kyø ñöôïc xem xeùt kyõ caøng. Vì 

thaáy 10 ñieàu thay ñoåi treân hoaøn toaøn voâ lyù neân moät phaùn quyeát cuûa hoäi 

nghò ñoàng thanh tuyeân boá vieäc laøm cuûa caùc nhaø sö Baït Kyø laø phi phaùp. 

Keát quaû laø caùc nhaø sö Baït kyø ôû Tyø Xaù Ly (Vaisali) ñaõ bò moät uûy ban 

goàm boán nhaø sö thuoäc coäng ñoàng phöông taây vaø boán vò thuoäc coäng 

ñoàng phöông ñoâng coi laø coù toäi. Hoï ñeàu chaáp nhaän söï phaùn quyeát maø 

khoâng phaûn khaùng. Nhöõng thaày tu vi phaïm giôùi luaät coi nhö ñaõ khoâng 

toân troïng luaät chính thoáng vaø ñaõ bò khieån traùch tuøy theo loãi laàm. Do ñoù 

giôùi luaät trong laàn keát taäp naày haàu nhö khoâng thay ñoåi. Trong vaên baûn 

tieáng Pali vaø Sanskrit cuûa Luaät Taïng ñeàu coù keå laïi hoäi nghò naày. Nghò 

Hoäi laàn thöù hai ñaùnh daáu söï phaân phaùi giöõa phe baûo thuû vaø phe töï do. 

Ngöôøi ta keå laïi, nhoùm sö Baït Kyø ñaõ trieäu taäp moät Hoäi Nghò khaùc coù 

möôøi ngaøn tu só tham döï vôùi teân laø Ñaïi Chuùng Boä. Vaøo thôøi ñoù, duø 

ñöôïc goïi laø Ñaïi Chuùng Boä, nhöng chöa ñöôïc bieát laø Ñaïi Thöøa.  

Hoäi Nghò Keát Taäp Kinh Ñieån Laàn Thöù Ba: Hoäi nghò thöù ba ñöôïc 

toå chöùc taïi thaønh Hoa Thò döôùi söï baûo trôï cuûa vua A Duïc, moät Phaät töû 

taïi gia noåi tieáng. Hoäi nghò thöù ba ñöôïc dieãn ra taïi thaønh Vaishali, vaøo 

naêm 386 BC, töùc laø khoaûng moät theá kyû sau hoäi nghò thöù nhöùt. Hoäi nghò 

naày ñöôïc moâ taû cuï theå hôn trong caùc vaên baûn vaø ñöôïc xem nhö moät 

bieán coá lòch söû cuûa Phaät giaùo. Lyù do trieäu taäp hoäi nghò laø vì nhöõng baát 

ñoàng veà kyû luaät cuûa caùc sö taïi Vaishali vaø caùc ñeä töû cuûa Ngaøi A Nan. 

Caùc sö taïi Vaishali chaáp nhaän cuùng döôøng baèng tieàn vaø vaøng baïc, duø 

vieäc naày phaïm luaät. Caùc sö naày coøn bò caùo buoäc bôûi phaùi Yasha (moät 

ñeä töû cuûa A Nan) chín söï vi phaïm khaùc, trong ñoù coù thoï thöïc baát thôøi, 

uoáng röôïu, v.v. Ngöôïc laïi caùc sö Vaishali khai tröø Yasha vì nhöõng lôøi 

caùo buoäc cuûa oâng. Do ñoù hoäi nghò thöù hai ñöôïc trieäu taäp vôùi söï hieän 

dieän cuûa 700 nhaø sö, vaø hoäi ñoàng goàm boán sö tröôûng laõo ñaõ phaùn quyeát 

raèng caùc sö Vaishali coù toäi. Caùc sö Vaishali ñaõ chaáp nhaän söï phaùn 

quyeát maø khoâng moät lôøi phaûn khaùng. Vaãn theo Mahadeva thì A la haùn 

coù theå ñaït ñöôïc söï giaùc ngoä qua söï giuùp ñôû cuûa tha nhaân. Nhöõng yù kieán 

naày daãn tôùi söï phaân lieät, do ñoù hoäi nghò ñöôïc trieäu taäp. Tuy nhieân, hoäi 

nghò chæ xaùc nhaän nhöõng phaân lieät chöù khoâng ñaït ñöôïc moät thoûa hieäp 

naøo. Phaùi Phaät giaùo Tích Lan phaûn ñoái hoäi nghò naày. Hoï xem hoäi nghò 

ñöôïc Vua A Duïc trieäu taäp laø hoäi nghò chính thöùc vaø lyù do trieäu taäp hoäi 
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nghò A Duïc vaøo naêm 244 tröôùc Taây Lòch laø vì coù söï lôïi duïng cuûa moät 

soá nhaø sö muoán gia nhaäp Taêng ñoaøn ñeå höôûng lôïi. Toaøn boä ñieån leã 

ñöôïc trình baøy ôû hoäi nghò naày daãn ñeán vieäc saùng laäp tröôøng phaùi 

Theravada taïi Tích Lan. 

Moät nhaø sö thuoäc thaønh Hoa Thò teân laø Ñaïi Thieân ñöa ra luaän ñieåm 

cho raèng moät vò A La Haùn coù theå ñeå cho mình bò caùm doã, nghóa laø coù 

nhöõng söï xuaát tinh ban ñeâm vaø khoâng tröø boû ñöôïc söï ngu si cuõng nhö 

nhöõng nghi ngôø veà giaùo thuyeát. Cuoái cuøng A La Haùn coù theå tieán böôùc 

theo con ñöôøng giaûi thoaùt, theo Ñaïi Thieân, nhôø ôû moät söï giuùp ñôû beân 

ngoaøi vaø nhôø gia taêng khaû naêng taäp trung, do ñoù nhöõng cô may cöùu roãi 

cuûa ngöôøi ñoù laø nhôø ôû vieäc laëp ñi laëp lai moät soá aâm thanh. Nhöõng yù 

kieán khaùc nhau veà nhöõng luaän ñieåm aáy daãn tôùi söï phaân chia caùc sö 

thaønh hai phe: Nhöõng ngöôøi töï cho mình ñoâng hôn, nhöõng ngöôøi baûo veä 

nhöõng luaän ñieåm cuûa Ñaïi Thieân töï goïi mình baèng caùi teân 

Mahasanghika hay coäng ñoàng lôùn, coøn nhöõng ñoái thuû cuûa hoï, do nhöõng 

ngöôøi “Cuõ” ñaïi dieän, ñoù laø nhöõng vò noåi baäc veà ñaïi trí vaø ñaïi ñöùc, thì töï 

goïi mình laø “Sthavira”. 

Vôùi vieäc vua A Duïc ñi theo ñaïo Phaät, nhieàu tu vieän nhanh choùng 

phaùt trieån veà maët vaät chaát vaø caùc tu só coù moät ñôøi soáng ñaày ñuû deã chòu 

hôn. Nhieàu nhoùm dò giaùo ñaõ bò maát nguoàn thu nhaäp neân ngaõ theo Phaät 

giaùo. Tuy nhieân, duø theo ñaïo Phaät, nhöng hoï vaãn giöõ tín ngöôõng, caùch 

haønh trì, cuõng nhö thuyeát giaûng giaùo lyù cuûa hoï thay vì giaùo lyù ñaïo Phaät. 

Ñieàu naày khieán cho tröôûng laõo Muïc Kieàn Lieân Tö Ñeá Tu ñau buoàn voâ 

cuøng, neân oâng lui veà ôû aån moät nôi heûo laùnh trong nuùi A Phuø suoát baûy 

naêm. Soá ngöôøi dò giaùo vaø tu só giaû hieäu ngaøy moät ñoâng hôn nhöõng tín 

ñoà chaân chaùnh. Keát quaû laø trong suoát baûy naêm chaúng coù moät töï vieän 

naøo toå chöùc leã Boá Taùt hay töï töù. Coäng ñoàng tu só suøng ñaïo töø choái 

khoâng chòu laøm leã naày vôùi nhöõng ngöôøi dò giaùo. Vua A Duïc raát lo laéng 

veà söï xao laõng naày cuûa Taêng chuùng neân phaûi ra leänh thöïc hieän leã Boá 

Taùt. Tuy nhieân, vò ñaïi thaàn ñöôïc nhaø vua giao phoù nhieäm vuï naày ñaõ 

gaây ra moät vuï thaûm saùt ñau loøng. OÂng ta hieåu sai meänh leänh nhaø vua 

neân ñaõ chaët ñaàu nhöõng tu só khoâng chòu thöïc hieän leänh vua. Hay tin 

naày, vua raát ñau loøng. Ngaøi ñaõ cho thænh tröôûng laõo Muïc Kieàn Lieân Tö 

Ñeá Tu veà ñeå toå chöùc hoäi nghò.  

Vì nhöõng lyù do neâu treân laøm chia reõ Taêng ñoaøn neân vua A Duïc cho 

toå chöùc Ñaïi Hoäi keát taäp kinh ñieån laàn thöù ba taïi thaønh Ba Tra Lôïi Phaát 

(Hoa Thò Thaønh, thuû ñoâ coå cuûa Tích Lan), khoaûng vaøo theá kyû thöù ba 
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tröôùc Taây Lòch. Vua A Duïc ñaõ ñích thaân choïn 60.000 vò Tyø Kheo tham 

döï Hoäi Nghò. Trong khi ñoù tröôûng laõo Muïc Kieàn Lieân Tö Ñeá Tu ñaõ 

phuïng meänh vua A Duïc choïn ra moät ngaøn vò Taêng tinh thoâng tam taïng 

kinh ñieån keát taäp chaùnh phaùp. Hoäi nghò ñaõ baøn thaûo trong chín thaùng veà 

nhöõng yù kieán dò bieät giöõa nhöõng Tyø Kheo cuûa nhieàu phaùi khaùc nhau. 

Taïi Ñaïi Hoäi naày, söï khaùc bieät khoâng chæ haïn heïp trong Giôùi Luaät, maø 

cuõng lieân quan ñeán Giaùo Phaùp nöõa. Ñaây khoâng phaûi laø moät hoäi nghò 

toaøn theå maø chæ laø moät cuoäc nhoùm hoïp nhoû thoâi. Luùc keát thuùc Hoäi 

Nghò, ngaøi Muïc Kieàn Lieân Tö Ñeá Tu, ñaõ toång hôïp vaøo moät cuoán saùch 

goïi laø Thuyeát Söï Luaän (Kathavatthupakarana), baùc boû nhöõng quan 

ñieåm vaø lyù thuyeát dò giaùo cuõng nhö nhöõng sai laàm cuûa moät soá giaùo 

phaùi. Giaùo lyù ñöôïc pheâ chuaån vaø chaáp thuaän bôûi Ñaïi Hoäi ñöôïc bieát laø 

Theravada hay Nguyeân Thuûy. Vi Dieäu Phaùp ñöôïc bao goàm trong Ñaïi 

Hoäi naày: Boá Taùt Thuyeát Giôùi, vaø Keát Taäp Tam Taïng Kinh, Luaät, Luaän.   

Do ñoù maø Hoäi Nghò thöù ba ñöôïc tieán haønh vôùi nhu caàu thanh khieát 

hoùa Phaät phaùp ñang laâm nguy do söï xuaát hieän cuûa nhieàu heä phaùi khaùc 

nhau vôùi nhöõng luaän ñieäu, giaùo lyù vaø caùch haønh trì ñoái nghòch nhau. 

Moät trong nhöõng thaønh quaû quan troïng cuûa Hoäi Nghò laàn thöù ba laø 

nhieàu phaùi ñoaøn truyeàn giaùo ñaõ ñöôïc gôûi ñi khaép caùc xöù ñeå hoaèng 

döông Phaät phaùp. Sau Ñaïi Hoäi keát taäp laàn thöù ba, ngöôøi con cuûa Vua A 

Duïc, ngaøi Hoøa Thöôïng Mahinda,vaø ngöôøi con gaùi teân Taêng Giaø Maät 

Ña, ñaõ mang Tam Taïng Kinh Ñieån ñeán Sri-Lanka, cuøng vôùi nhöõng lôøi 

bình luaän cuûa Hoäi Nghò naày. Hoï ñaõ ñaït ñöôïc thaønh coâng röïc rôõ taïi ñaûo 

quoác naày. Nhöõng kinh ñieån ñöôïc mang veà Sri-Lanka vaãn ñöôïc giöõ gìn 

cho ñeán ngaøy nay khoâng maát moät trang naøo. Nhöõng kinh ñieån naày ñöôïc 

vieát baèng chöõ Pali, caên cöù vaøo ngoân ngöõ cuûa xöù Ma Kieät Ñaø laø ngoân 

ngöõ cuûa Ñöùc Phaät. Chöa coù gì goïi laø Ñaïi Thöøa vaøo thôøi baáy giôø. Ngoaøi 

ra, qua nhöõng chæ duï cuûa vua A Duïc, chuùng ta ñöôïc bieát theâm veà nhöõng 

phaùi ñoaøn truyeàn giaùo Phaät giaùo ñöôïc nhaø vua cöû ñi ñeán caùc nöôùc xa 

xoâi ôû AÙ Chaâu, Phi Chaâu vaø AÂu Chaâu. Phaät giaùo ñaõ trôû thaønh moät toân 

giaùo quan troïng cuûa nhaân loaïi phaàn lôùn laø nhôø ôû caùc hoaït ñoäng cuûa 

phaùi ñoaøn naày. Giöõa theá kyû thöù nhaát tröôùc Taây Lòch vaø theá kyû thöù hai 

sau Taây Lòch, hai töø Ñaïi Thöøa vaø Tieåu Thöøa xuaát hieän trong Kinh Dieäu 

Phaùp Lieân Hoa. Vaøo theá kyû thöù hai sau Taây Lòch, Ñaïi Thöøa ñöôïc ñònh 

nghóa roõ raøng. Ngaøi Long Thoï trieån khai trieát hoïc “Taùnh Khoâng” cuûa 

Ñaïi Thöøa vaø chöùng minh taát caû moïi thöù ñeàu laø “Khoâng” trong moät boä 

luaän ngaén goïi laø Trung Quaùn Luaän. Vaøo khoaûng theá kyû thöù tö sau Taây 
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Lòch, hai ngaøi Voâ Tröôùc vaø Theá Thaân vieát nhieàu taùc phaåm veà Ñaïi 

Thöøa. Sau theá kyû thöù nhaát sau Taây Lòch, nhöõng nhaø Phaät giaùo Ñaïi 

Thöøa giöõ vöõng laäp tröôøng roõ raøng naày, töø ñoù hai töø Ñaïi Thöøa vaø Tieåu 

Thöøa ñöôïc noùi ñeán. Chuùng ta khoâng neân laãn loän Tieåu Thöøa vôùi 

Nguyeân Thuûy, vì hai töø naày hoaøn toaøn khaùc nhau. Nguyeân Thuûy Phaät 

Giaùo nhaäp vaøo Sri-Lanka vaøo theá kyû thöù ba tröôùc Taây Lòch, luùc chöa 

coù Ñaïi Thöøa xuaát hieän. Phaùi Tieåu Thöøa xuaát hieän taïi AÁn Ñoä, coù moät boä 

phaän ñoäc laäp vôùi daïng thöùc Phaät Giaùo taïi Sri-Lanka.  

Ñaïi Hoäi Keát Taäp Kinh Ñieån Laàn Thöù Tö: Ñuùng hôn ñaây chæ laø hoäi 

nghò cuûa tröôøng phaùi Sarvastivadin, ñöôïc dieãn ra döôùi trieàu vua 

Kanishka, nhaèm ngaên ngöøa moät soá caûi caùch beân trong Taêng ñoaøn. Coù 

500 vò A la haùn vaø 600 vò Boà Taùt tham döï hoäi nghò naày. Veà sau naày, vì 

nhaän thaáy taàm quan troïng cuûa hoäi nghò Sarvastivadin neân ngöôøi ta thöøa 

nhaän noù nhö moät hoäi nghò cuûa Phaät giaùo. Hoäi nghò naày döôøng nhö chæ laø 

hoäi nghò cuûa moät phaùi, phaùi Sarvastivadin, hôn laø moät hoäi nghò chung 

thaät söï. Ñaïi hoäi keát taäp kinh ñieån laàn thöù tö ñöôïc toå chöùc taïi thaønh Ca 

Thaáp Di La (Kashmir) khoaûng naêm 70 tröôùc Taây Lòch, döôùi söï toå chöùc 

cuûa Vua Ca Nò Saéc Ca  (Kanishka), nhöng laàn naày chæ coù söï tham döï 

bôûi phaùi Nhaát Thieát Höõu Boä, chöù khoâng ñöôïc phaùi Nguyeân Thuûy thöøa 

nhaän (Sau thôøi vua A Duïc khoaûng 300 naêm töùc laø vaøo khoaûng naêm 70 

tröôùc Taây Lòch, mieàn taây baéc AÁn Ñoä coù vua Ca Nò Saéc Ca (Kanishka), 

raát kính tin Phaät phaùp, thöôøng thænh chö Taêng vaøo trieàu thuyeát phaùp. Vì 

thaáy phaùp khoâng ñoàng vaø luaät leä cuûa nhoùm naày khaùc vôùi nhoùm kia, neân 

vua beøn choïn 500 Taêng só kieán thöùc uyeân baùc, vaø trieäu thænh ngaøi Hieáp 

Toân Giaû (Parsvika) toå chöùc hoäi nghò keát taäp kinh ñieån laàn thöù tö. Hoäi 

nghò ñeà cöû Thöôïng Toïa Theá Höõu (Vasumitra) laøm chuû toïa, coøn ngaøi 

Maõ Minh ñöôïc môøi töø Saketa ñeán ñeå soaïn thaûo Luaän Thö 

(commentaries) ñoàng thôøi laø Phoù chuû toïa, ñòa ñieåm laø tònh xaù Kyø Hoaøn 

ôû Ca Thaáp Di La (Kashmir). Muïc ñích kyø keát taäp naày laø giaûi thích roõ 

raøng ba taïng kinh ñieån, goàm 300.000 baøi tuïng. Sau ñoù cheá ra baûn ñoàng, 

ñuùc chöõ in laïi taát caû, cho xaây böûu thaùp ñeå taøng tröû kinh ñieån. Khoâng 

phaûi nhö ba laàn keát taäp tröôùc, laàn naày nghóa lyù kinh ñieån ñöôïc giaûi 

thích roõ raøng. Tuy nhieân, ngaøi Hieáp Toân Giaû Parsvika) laø moät vò ñaïi 

hoïc giaû veà Höõu Boä, vua Ca Nò Saéc Ca (Kanishka) cuõng tin theo Höõu 

Boä, neân söï giaûi thích trong laàn keát taäp naày ñeàu y cöù vaøo “Nhaát Theá 

Höõu Boä (Sarvastivadah).” Chuû ñích cuûa Hoäi Nghò laø phaân tích laïi moät 

phaàn Vi Dieäu Phaùp nhaèm ngaên ngöøa moät soá khuynh höôùng caûi caùch 
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beân trong coäng ñoàng. Nhieàu nguoàn tin cho bieát coù söï tham döï cuûa 500 

vò A La Haùn vaø 600 vò Boà Taùt taïi hoäi nghò naày. Nghò Hoäi ñöôïc trieäu taäp 

theo söï ñeà xuaát cuûa moät cao taêng uyeân thaâm Phaät phaùp laø Hieáp Toân 

Giaû. Ngaøi Theá Höõu (Vasumitra) laøm chuû tòch Hoäi Nghò, trong khi ngaøi 

Maõ Minh ñöôïc môøi ñeán töø Saketa, laøm Phoù chuû toïa, vaø cuõng laø ngöôøi 

lo bieân soaïn quyeån Mahavibhasa, moät quyeån bình giaûi veà Vi Dieäu 

Phaùp. Hoäi Nghò naày chæ giôùi haïn trong vieäc keát taäp nhöõng lôøi bình. Coù 

veû nhö laø chuû thuyeát naøo tranh thuû ñöôïc söï ñoàng yù roäng raõi nhaát thì 

ñöôïc chuù yù nhaát. Maø döôøng nhö caùc tu só cuûa tröôøng phaùi Nhaát Thieát 

Höõu Boä chieám ña soá. Vaø raát coù theå laø caùc chi nhaùnh quan troïng cuûa 

tröôøng phaùi Sarvastivada goàm nhöõng heä phaùi khoâng chính thoáng cuõng 

ñaõ tham döï vôùi soá löôïng khaù ñoâng. Khoâng coù chöùng côù laø Phaät giaùo 

Ñaïi Thöøa vaø Nguyeân Thuûy ñaõ tham döï. Tuy nhieân, do söï baønh tröôùng 

quan troïng sau ñoù cuûa phong traøo Sarvastivadin, ngöôøi ta thöøa nhaän hoäi 

nghò naày coù taàm quan troïng chung nhö moät Ñaïi Hoäi Keát Taäp Kinh 

Ñieån Phaät Giaùo: Möôøi muoân (100.000) baøi tuïng ñeå giaûi thích Kinh 

Taïng; möôøi muoân baøi tuïng ñeå giaûi thích Luaät Taïng; möôøi muoân baøi 

tuïng ñeå giaûi thích Luaän Taïng. Hieän nay vaãn coøn 200 quyeån A Tyø Ñaït 

Ma Ñaïi Tyø Baø Sa Luaän do Ngaøi Huyeàn Trang dòch. 

Ñaïi Hoäi Keát Taäp Kinh Ñieån Laàn Thöù Naêm: Ñaïi hoäi keát taäp kinh 

ñieån laàn thöù naêm ñöôïc vua Mindon cuûa Mieán Ñieän toå chöùc naêm 1871 

(Buddhist year 2414). Ngöôøi ta noùi coù khoaûng 2.400 tu só coù hoïc vaán 

cuøng caùc giaùo sö tham döï. Caùc tröôûng laõo Jagarabhivamsa, 

Nirindabhidhaja vaø Sumangala Sami luaân phieân chuû trì hoäi nghò. Coâng 

vieäc keát taäp vaø ghi laïi Tam Taïng keùp daøi treân naêm thaùng trong hoaøng 

cung vaø kinh ñieån ñöôïc khaéc vaøo 729 baûn ñaù caåm thaïch vaø löu tröõ taïi 

Mandalay. Ñieàu ñaùng chuù yù laø nhieàu aán baûn khaùc nhau ñaõ ñöôïc xöû 

duïng ñeå ñoái chieáu trong hoäi nghò naày.  

Ñaïi Hoäi Keát Taäp Kinh Ñieån Laàn Thöù Saùu: Ñaïi hoäi keát taäp kinh 

ñieån laàn thöù saùu ñöôïc toå chöùc taïi Ngöôõng Quang, thuû ñoâ cuûa Mieán 

Ñieän vaøo naêm 1954. Coù khoaûng 2500 Tyø Kheo uyeân baùc treân khaép theá 

giôùi (töø AÁn Ñoä, Mieán Ñieän, Tích Lan, Neùpal, Cam Boát, Thaùi Lan, Laøo, 

vaø Pakistan) tham döï, trong ñoù coù khoaûng naêm traêm Tyø Kheo Mieán 

Ñieän, uyeân thaâm trong vieäc nghieân cöùu vaø haønh trì giaùo lyù cuûa Ñöùc 

Phaät, ñöôïc môøi ñaûm nhaän vieäc kieåm laïi vaên baûn tam taïng kinh ñieån 

Pali. Hoäi nghò khai maïc naêm 1954, vaø hoaït ñoäng lieân tuïc ñeán ngaøy 
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traêng troøn Vaisakha naêm 1956, nghóa laø trong dòp kyû nieäm 2.500 naêm 

ngaøy Ñöùc Phaät nhaäp Nieát Baøn. 

Ñaïi Hoäi Keát Taäp Kinh Ñieån Laàn Thöù Baûy Vaø Nhöõng Hoäi Nghò 

Khaùc: Nhieàu ngöôøi cho raèng Ñaïi Hoäi Keát Taäp laàn thöù naêm vaø saùu laø 

khoâng caàn thieát vì Kinh Ñieån ñaõ hoaøn chænh myõ maõn sau laàn keát taäp 

thöù tö. Ngoaøi ra, coøn coù nhieàu Hoäi Nghò khaùc ôû Thaùi Lan vaø Tích Lan, 

nhöng khoâng ñöôïc coi nhö laø Nghò Hoäi ñuùng nghóa. Hoäi nghò ñöôïc trieäu 

taäp döôùi trieàu vua Devanampiya Tissa (247-207 tröôùc Taây Lòch). Hoäi 

nghò ñöôïc chuû toïa bôûi toân giaû Arittha. Hoäi nghò naày ñöôïc toå chöùc sau 

khi phaùi ñoaøn truyeàn giaùo cuûa Hoøa Thöôïng Ma Thaån Ñaø, con vua A 

Duïc, ñeán Tích Lan. Theo lôøi keå thì coù saùu vaïn A La Haùn tham döï. 

Thöôïng Toïa Arittha (ngöôøi Tích Lan, ñaïi ñeä töû cuûa Ma Thaån Ñaø thuoäc 

doøng Thera Simhala) tuyeân ñoïc Phaùp ñieån. Theo Sangitisamva thì moät 

Hoäi Nghò ñöôïc trieäu taäp döôùi trieàu vua Mahanama vaøo naêm 516 Phaät 

Lòch. Trong hoäi nghò naày chæ coù caùc baøi luaän giaûi ñöôïc dòch töø tieáng 

Simhala (Tích Lan) ra tieáng Ma Kieät Ñaø (pali) bôûi toân giaû Bhadhanta 

Busshaghosa. Hoäi Nghò Lhasa naêm 792 ñaõ dieãn ra moät cuoäc tranh luaän 

coâng khai ñöôïc vaøi nguoàn tin cuûa Taây Taïng vaø Trung Quoác töôøng thuaät 

laïi, cuoäc tranh luaän chuû yeáu quan heä tôùi hoïc giaû Phaät giaùo Taây Taïng 

teân Kamalasila vaø Thieàn sö Trung Quoác teân Ho-Shang Mo-Ho-Yen. 

Theo truyeän keå cuûa truyeàn thoáng Bu-Ston trong quyeån “Lòch Söû Giaùo 

Phaùp” thì cuoäc tranh luaän ñöôïc Trisong Detsen saép xeáp taïi thuû ñoâ 

Lhasa vaøo naêm 792. Theo nguoàn tin naøy thì ñieåm chuû yeáu cuûa cuoäc 

tranh luaän lieân heä tôùi vieäc am hieåu ñuùng ñaén veà con ñöôøng ñi ñeán giaùc 

ngoä. Bu-Ston vaïch ra raèng Mo-Ho-Yen ñaõ daïy veà giaùc ngoä ñöôïc ñaït 

ñeán moät caùch töùc thì chöù khoâng phaûi laø töø töø. Noù môû ra trong moät aùnh 

chôùp cuûa tueä giaùc, sau ñoù taát caû nhöõng phieàn naõo ñeàu bò taän dieät. 

Kamalasila (Moät trong nhöõng ñaïi bieåu quan troïng cuûa tröôøng phaùi 

Trung Ñaïo vaøo theá kyû thöù taùm. OÂng ñaõ ñoùng vai troø quan troïng vaø coù 

aûnh höôûng raát lôùn trong vieäc phaùt trieån tröôøng phaùi naày treân ñaát Taây 

Taïng), ngöôøi ñaõ theo kieåu maãu Phaät giaùo AÁn Ñoä vôùi nguõ ñaïo vaø thaäp 

ñòa, tranh luaän raèng chæ coù tieán trình tieäm ngoä môùi thaùo gôõ ñöôïc heát 

phieàn naõo maø thoâi. Do bôûi nhöõng thöù naøy ñaõ baét reã thaät saâu vaø laø keát 

quaû cuûa voâ soá kieáp ñôøi laøm baïn vôùi aùc taâm vaø aùc nghieäp, neân chuùng 

khoâng theå naøo thaùo gôõ ngay laäp töùc ñöôïc. Bu-Ston töôøng thuaät raèng veà 

phía Phaät giaùo AÁn Ñoä ñöôïc ngaøi Kamalasila höôùng daãn ñaõ thaéng cuoäc 

tranh luaän vaø tuyeân boá raèng giaùo phaùp cuûa hoï laø heä thoáng giaùo phaùp 
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Phaät giaùo chính thoáng, trong khi veà phía Phaät giaùo Trung Quoác bò ñaùnh 

baïi trong cuoäc tranh luaän vaø bò caám chæ truyeàn baù giaùo phaùp. Ngöôøi ta 

töôøng thuaät raèng Mo-Ho-Yen laáy laøm böïc töùc vì keát quaû naøy vaø sau khi 

trôû veà Trung Quoác oâng ñaõ phaùi nhöõng keû saùt nhaân tôùi Taây Taïng ñeå aùm 

saùt Kamalasila baèng caùch boùp naùt traùi thaän cuûa ngaøi. Theo truyeän keå 

veà cuoäc tranh luaän cuûa Trung Quoác, ñöôïc moät ñeä töû cuûa Mo-Ho-Yen 

vieát laïi, thì Mo-Ho-Yen ñaõ thaéng cuoäc tranh luaän nhöng nhöõng taøi lieäu 

sau ñoù cuûa Taây Taïng ñeàu ñoàng thanh tuyeân boá Kamalasila laø keû chieán 

thaéng. Moät vaøi hoïc giaû ñöông thôøi cuûa Taây phöông ñaõ ñaët vaán ñeà tính 

caùch lòch söû veà chi tieát cuûa cuoäc tranh luaän naøy, nhöng roõ raøng laø töø luùc 

ñoù trôû ñi thì Phaät giaùo Trung Quoác ñöôïc Phaät giaùo Taây Taïng xem laø taø 

giaùo (hay traùi vôùi giaùo lyù ñaõ ñöôïc chính thöùc coâng nhaän), vaø xem 

truyeàn thoáng ñöôïc Kamalasila giaûng daïy laø coù thaåm quyeàn. Moät hoäi 

nghò khaùc dieãn ra taïi Sri-Lanka vaøo naêm Phaät Lòch 1587 döôùi trieàu vua 

Parakramabahu. Hoäi nghò naày dieãn ra trong hoaøng cung vaø keùo daøi moät 

naêm. Caùc ñaïi tröôûng laõo tuyeân tuïng laïi luaän taïng cuûa caùc Ñaïi Tröôûng 

Laõo döôùi söï chuû trì cuûa toân giaû Ñaïi Ca Dieáp. Moät Hoäi Nghò khaùc ñaõ 

dieãn ra taïi Thaùi Lan trong khoaûng nhöõng naêm 2000 hay 2026 Phaät 

Lòch, vaø keùo daøi moät naêm. Nhaèm xaây döïng Phaät giaùo treân moät neàn 

taûng vöõng chaéc, vua Sridharmacakravarti Tilaka Rajadhiraja, vò vua trò 

vì mieàn Baéc Thaùi Lan, ñaõ trieäu taäp hoäi nghò naày taïi Chieng-Mai, luùc ñoù 

laø kinh ñoâ nöôùc naøy. Moät hoäi nghò khaùc ôû Thaùi Lan, dieãn ra vaøo naêm 

2331 Phaät Lòch, sau moät cuoäc chieán tranh giöõa Thaùi Lan vaø moät nöôùc 

laùng gieàng. Kinh ñoâ cuõ cuûa Thaùi laø Ayuthia bò thieâu ruïi vaø nhieàu boä 

saùch cuøng tam taïng cuõng ra tro. Laïi theâm Taêng chuùng bò roái loaïn vaø 

ñaïo ñöùc sa suùt vì tình traïng thuø ñòch keùo daøi. Theá neân vua Rama I cuøng 

hoaøng ñeä cuûa oâng trieäu taäp hoäi nghò ñeå laáy laïi nieàm tin cuûa moïi ngöôøi. 

Döôùi söï baûo trôï cuûa vöông trieàu, coù 218 tröôûng laõo vaø 32 hoïc giaû cö só 

hoïp laïi laøm vieäc lieân tuïc trong moät naêm ñeå keát taäp boä tam taïng.  

 

V. Söï Hình Thaønh Tam Taïng Kinh Ñieån: 

Ñöùc Phaät ñaõ nhaäp dieät, nhöng giaùo lyù cuûa Ngaøi vaãn coøn löu truyeàn 

ñeán ngaøy nay moät caùch troïn veïn. Maëc duø giaùo huaán cuûa Ñöùc Theá Toân 

khoâng ñöôïc ghi cheùp ngay thôøi Ngaøi coøn taïi theá, caùc ñeä töû cuûa Ngaøi 

luoân luoân nhuaàn nhaõ naèm loøng vaø truyeàn khaåu töø theá heä naày sang theá 

heä khaùc. Vaøo thôøi Ñöùc Phaät coøn taïi theá, bieát chöõ laø ñaëc quyeàn cuûa giôùi 

thöôïng löu ôû AÁn Ñoä, vì theá truyeàn khaåu giaùo lyù laø moät daáu hieäu cho 
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thaáy daân chuû ñöôïc coi troïng trong truyeàn thoáng Phaät giaùo ñeán möùc 

caùch trình baøy giaùo phaùp baèng vaên chöông ñaõ bò boû queân. Nhieàu ngöôøi 

khoâng bieát chöõ, cho neân truyeàn khaåu laø phöông tieän phoå thoâng vaø höõu 

hieäu nhöùt ñeå gìn giöõ vaø phoå bieán giaùo phaùp. Vì coù nhieàu khuynh höôùng 

sai laïc veà giaùo phaùp neân ba thaùng sau ngaøy Ñöùc Theá Toân nhaäp dieät, 

caùc ñeä töû cuûa Ngaøi ñaõ trieäu taäp Ñaïi Hoäi Keát Taäp Kinh Ñieån Phaät Giaùo 

ñeå ñoïc laïi di ngoân cuûa Phaät. Lòch söû phaùt trieån Phaät giaùo coù nhieàu Hoäi 

Nghò keát taäp kinh ñieån vôùi nhöõng hoaøn caûnh vaãn coù phaàn chöa roõ. Luùc 

ñaàu caùc hoäi nghò naày coù theå laø nhöõng hoäi nghò ñòa phöông chæ taäp hôïp 

vaøi coäng ñoàng tu só. Sau ñoù môùi coù nhöõng nghò hoäi chung. Trong lòch söû 

Phaät giaùo, coù boán hoäi nghò lôùn beân trong AÁn Ñoä vaø vaøi cuoäc keát taäp 

khaùc beân ngoaøi AÁn Ñoä. Tam Taïng Kinh ñieån laø söï toång hôïp nhöõng lôøi 

daïy cuûa Ñöùc Phaät thuyeát giaûng treân 45 naêm, goàm coù kinh luaät vaø luaän. 

Tam Taïng kinh ñieån goàm troïn veïn giaùo lyù cuûa Ñöùc Phaät (baèng 11 laàn 

quyeån Thaùnh Kinh). Tam Taïng kinh ñieån Nguyeân Thuûy ñöôïc vieát baèng 

tieáng Pali vaø trong tröôøng phaùi Ñaïi Thöøa noù ñöôïc vieát baèng tieáng Phaïn. 

Ñöùc Phaät duø ñaõ nhaäp dieät, nhöng nhöõng giaùo phaùp sieâu phaøm cuûa Ngaøi 

ñeå laïi cho nhaân loaïi vaãn hieän höõu. Duø ñaáng Ñaïo sö khoâng ñeå laïi buùt 

tích, nhöng caùc ñaïi ñeä töû cuûa Ngaøi ñaõ gìn giöõ giaùo phaùp baèng trí nhôù vaø 

ñaõ truyeàn khaåu töø theá heä naày sang theá heä khaùc. 

 

VI. Vai Troø Cuûa Ngaøi A Nan Trong Laàn Keát Taäp Kinh Ñieån 

Ñaàu Tieân: 

Töôûng cuõng neân nhaéc laïi, ba thaùng sau ngaøy Ñöùc Phaät nhaäp dieät 

(vaøo khoaûng naêm 543 tröôùc Taây Lòch), do nhaän thaáy coù khuynh höôùng 

dieãn dòch sai laïc vaø xu höôùng suy yeáu veà giôùi luaät trong noäi boä Taêng 

Giaø sau khi Phaät nhaäp dieät, neân Ñaïi Hoäi keát taäp kinh ñieån laàn thöù nhaát 

ñöôïc vua A Xaø Theá toå chöùc taïi hang Pippala, coù saùch laïi ghi laø hang 

Saptaparni, trong thaønh Vöông Xaù thuoäc xöù Ma Kieät Ñaø. Hoäi nghò ñaàu 

tieân do Ma Ha Ca Dieáp trieäu taäp, dieãn ra taïi thaønh Vöông xaù ngay sau 

khi Phaät nhaäp dieät. Ngaøi Ca Dieáp hoûi Upali veà giôùi luaät vaø hoûi A Nan 

veà kinh taïng. Nhöõng caâu traû trôøi cuûa Upali ñöôïc duøng laøm cô sôû ñeå 

bieân soaïn Luaät Taïng, coøn nhöõng caâu traû lôøi cuûa A Nan thì duøng ñeå 

soaïn Kinh Taïng. Vaên baûn maø moïi ngöôøi ñoàng yù ñöôïc moïi ngöôøi cuøng 

nhau truøng tuïng.  

Duø vò trí vaø teân cuûa hang vaãn chöa ñöôïc xaùc ñònh roõ raøng, nhöng 

khoâng coù gì nghi ngôø laø Hoäi Nghò thöù nhaát ñaõ dieãn ra taïi thaønh Vöông 
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Xaù. Caùc hoïc giaû ñeàu thöøa nhaän raèng Hoäi Nghò Keát Taäp laàn thöù nhaát 

naày chæ baøn veà Kinh Taïng (Dharma) vaø Luaät Taïng (Vinaya), phaàn 

Luaän Taïng khoâng ñöôïc noùi ñeán ôû ñaây. Trong hoäi Nghò naày coù 500 vò 

Tyø Kheo tham döï, trong ñoù coù ngaøi Ñaïi Ca Dieáp, ngöôøi ñöôïc troïng 

voïng nhaát vaø laø baäc tröôûng laõo, vaø hai nhaân vaät quan troïng chuyeân veà 

hai laõnh vöïc khaùc nhau laø Phaùp vaø Luaät laø ngaøi A Nan vaø Öu Ba Li 

ñeàu coù maët. Chæ hai phaàn Phaùp vaø Luaät laø ñöôïc truøng tuïng laïi taïi Ñaïi 

Hoäi laàn thöù nhaát. Tuy khoâng coù nhieàu yù kieán dò bieät veà Phaùp, coù moät soá 

thaûo luaän veà Luaät. Tröôùc khi Ñöùc Phaät nhaäp dieät, Ngaøi coù noùi vôùi ngaøi 

A Nan raèng neáu Taêng Ñoaøn muoán tu chính hay thay ñoåi moät soá luaät thöù 

yeáu cho hôïp thôøi, hoï coù theå laøm ñöôïc. Tuy nhieân, vaøo luùc ñoù ngaøi A 

Nan vì quaù lo laéng cho ñöùc Phaät neân queân khoâng hoûi nhöõng luaät thöù 

yeáu laø nhöõng luaät naøo. Vì caùc thaønh vieân trong Hoäi Nghò khoâng ñi ñeán 

thoûa thuaän veà nhöõng luaät naøo thuoäc veà thöù yeáu neân ngaøi Ma Ha Ca 

Dieáp quyeát ñònh khoâng coù luaät leä naøo ñaõ ñöôïc ñaët ra bôûi ñöùc Phaät coù 

theå ñöôïc thay ñoåi, vaø cuõng khoâng coù luaät leä môùi naøo ñöôïc ñöa ra. Ngaøi 

Ñaïi Ca Dieáp noùi: “Neáu ta thay ñoåi luaät, ngöôøi ta seõ noùi ñeä töû cuûa Ñöùc 

Coà Ñaøm thay ñoåi luaät leä tröôùc khi ngoïn löûa thieâu Ngaøi chöa taét.”  

A Nan Ña ñaõ ñoùng moät vai troø heát söùc troïng yeáu trong kyø “Keát Taäp 

Kinh Ñieån laàn thöù Nhaát” ñöôïc toå chöùc taïi thaønh Vöông Xaù, trong ñoù coù 

500 vò A La Haùn hoäi hoïp ñeå truøng tuyeân nhöõng baøi giaûng cuûa Ñöùc Phaät 

baèng trí nhôù. A Na cuõng coù maët nhöng khoâng ñöôïc tham döï vì Ngaøi 

chöa chöùng quaû A La haùn, tuy nhieân, ñeâm tröôùc ngaøy ñaïi hoäi, ngaøi ñaõ 

chöùng quaû A La Haùn vaø cuõng ñöôïc tham döï. Ngaøi A Nan, ngöôøi ñeä töû 

thaân caän nhaát cuûa Phaät trong suoát 25 naêm, thieân phuù vôùi moät trí nhôù 

xuaát saéc. Luùc ñaàu ñaõ khoâng ñöôïc xeáp vaøo thaønh vieân Hoäi Nghò. Theo 

Kinh Tieåu Phaåm, sau ñoù vì coù söï phaûn ñoái cuûa caùc Tyø Kheo quyeát lieät 

beânh vöïc cho A Nan, maëc duø oâng naày chöa ñaéc quaû A La Haùn, bôûi vì 

oâng coù phaåm chaát ñaïo ñöùc cao vaø cuõng vì oâng ñaõ ñöôïc hoïc kinh taïng 

vaø luaät taïng töø chính Ñöùc Boån Sö. Sau cuøng A Nan ñaõ ñöôïc Ñaïi Ca 

Dieáp chaáp nhaän vaøo Hoäi Nghò. A Nan ñaõ truøng tuïng laïi taát caû nhöõng gì 

maø Ñöùc Phaät noùi, goàm naêm boä kinh A Haøm, coøn goïi laø A Kieät Ma: 

Tröôøng A Haøm, ghi laïi nhöõng baøi phaùp daøi. Trung A Haøm, ghi laïi 

nhöõng baøi phaùp daøi baäc trung. Taêng Nhaát A Haøm, ghi laïi nhöõng baøi 

phaùp saép xeáp theo soá. Taïp A Haøm, ghi laïi nhöõng caâu kinh töông töï 

nhau. Tieåu A Haøm, ghi laïi nhöõng caâu keä ngaén.  

Tuy nhieân, taïi Hoäi Nghò naày, A Nan ñaõ bò caùc Tyø Kheo traùch cöù 
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nhieàu toäi maø oâng ñaõ giaûi thích nhö sau: Thöù nhaát laø oâng khoâng theå keå 

laïi ñöôïc heát caùc giôùi luaät nhoû nhaët maø Ñöùc Phaät noùi laø coù theå boû bôùt 

sau khi Ngaøi nhaäp dieät, bôûi vì oâng quaù ñau buoàn tröôùc söï nhaäp dieät saép 

xaûy ra cuûa Ñöùc Boån Sö. Thöù nhì laø oâng phaûi ñaïp chaân leân aùo cuûa Ñöùc 

Phaät luùc vaù aùo vì khoâng coù ai caàm giuùp oâng. Thöù ba laø oâng ñaõ cho 

pheùp nöõ giôùi leã xaù lôïi Ñöùc Phaät tröôùc nhöõng ngöôøi khaùc vì oâng khoâng 

muoán giöõ hoï laïi laâu. OÂng laøm nhö theá cuõng laø ñeå khai trí cho hoï, giuùp 

hoï mong muoán ñöôïc caûi thaân ngöôøi nam ôû kieáp sau. Thöù tö laø vì bò quyû 

ma che môø taâm trí neân oâng ñaõ queân khoâng caàu xin Ñöùc Boån sö cho oâng 

coù theå tieáp tuïc hoïc ñaïo cho ñeán suoát ñôøi. Thöù naêm laø oâng ñaõ xin cho 

nöõ giôùi laø baø Ma Ha Ba Xaø Ba Ñeà gia nhaäp Taêng ñoaøn traùi vôùi luaät leä, 

bôûi vì baø ta ñaõ nuoâi döôõng Ñöùc Boån sö khi Ngaøi coøn beù. Thöù saùu, tuy 

nhieân, theo boä Dulva thì Ngaøi A Nan coøn bò gaùn theâm hai toäi nöõa: Toäi 

thöù nhaát: A Nan ñaõ khoâng laáy nöôùc uoáng cho Ñöùc Phaät maëc duø ngaøi ñaõ 

ba laàn ñoøi uoáng. OÂng laøm nhö theá vì baáy giôø nöôùc soâng ñang ñuïc 

khoâng theå laáy cho Ñöùc Phaät uoáng ñöôïc. Toäi thöù nhì: A Nan ñaõ ñeå cho 

nam vaø nöõ giôùi thuoäc haøng haï phaåm ñöôïc xem aâm taøng cuûa Ñöùc Phaät. 

OÂng noùi söï ñeå loä aâm taøng cuûa Ñöùc Theá Toân nhaèm giaûi thoaùt cho nhöõng 

keû coøn baän taâm veà chuyeän aùi duïc. 

 

VII.Ngoân Ngöõ Chính Trong Kinh Ñieån Phaät Giaùo: 

 Phaïm Thö hay vaên Töï coå cuûa AÁn Ñoä, phaân bieät vôùi tieáng noùi bình 

daân Prakrit. Chæ vaøi ngoaïi leä kinh ñieån Trung Quoác ñöôïc dòch töø tieáng 

Phaïn Pali (Nam Phaïn), coøn thì ña phaàn ñöôïc dòch sang töø tieáng Phaïn 

Sanskrit (Baéc Phaïn). Sanksrit coù nghóa laø “ñaày ñuû, hoaøn chænh vaø xaùc 

ñònh” hay Phaïn Ngöõ, ngoân ngöõ cuûa caùc saéc daân xaâm chieám AÁn Ñoä töø 

phía Baéc. Noù ñöôïc trau doài vaø hoaøn thieän trong nhieàu theá kyû ñeå coù theå 

chuyeân chôû nhöõng chaân lyù sieâu vieät thaàn bí do caùc baäc sieâu nhaân phaùt 

hieän trong thieàn ñònh. Phaàn lôùn nhöõng thuaät ngöõ Phaïn khoâng coù danh töø 

töông ñöông trong caùc ngoân ngöõ AÂu Chaâu. Ngaøy nay Phaïn ngöõ ñaõ trôû 

thaønh moät töû ngöõ gioáng nhö tieáng La tinh, nhöng vaãn coøn laø thöù tieáng 

thieâng lieâng ñoái vôùi ngöôøi AÁn vì taát caû caùc vaên baûn toân giaùo ñeàu ñöôïc 

vieát baèng ngoân ngöõ naày. Vaøo thôøi ñöùc Phaät, taïi AÁn Ñoä coù hai loaïi Phaïn 

ngöõ. Thöù nhaát laø ngoân ngöõ Baéc Phaïn: Ngoân ngöõ ñaày ñuû, hoaøn chænh vaø 

xaùc ñònh” hay Phaïn Ngöõ, ngoân ngöõ cuûa caùc saéc daân xaâm chieám AÁn Ñoä 

töø phía Baéc. Noù ñöôïc trau doài vaø hoaøn thieän trong nhieàu theá kyû ñeå coù 

theå chuyeân chôû nhöõng chaân lyù sieâu vieät thaàn bí do caùc baäc sieâu nhaân 
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phaùt hieän trong thieàn ñònh. Phaàn lôùn nhöõng thuaät ngöõ Phaïn khoâng coù 

danh töø töông ñöông trong caùc ngoân ngöõ AÂu Chaâu. Ngaøy nay Phaïn ngöõ 

ñaõ trôû thaønh moät töû ngöõ gioáng nhö tieáng La tinh, nhöng vaãn coøn laø thöù 

tieáng thieâng lieâng ñoái vôùi ngöôøi AÁn vì taát caû caùc vaên baûn toân giaùo ñeàu 

ñöôïc vieát baèng ngoân ngöõ naày. Chöõ Baéc Phaïn, ngoân ngöõ coå thieâng lieâng 

cuûa ngöôøi AÁn Ñoä maø trong nhieàu ngaøn naêm ñaõ ñöôïc duøng nhö ngoân 

ngöõ cuûa caùc hoïc giaû vaø taùc giaû cuûa nhöõng taùc phaåm vaên chöông vaø toân 

giaùo. Sanskrit laø moät ngoân ngöõ coå thieâng lieâng cuûa AÁn Ñoä, ñaõ ñöôïc caùc 

hoïc giaû vaø taùc giaû cuûa nhöõng taùc phaåm vaên chöông vaø toân giaùo duøng 

trong nhieàu ngaøn naêm. Sanskrit coù nghóa laø “ñaày ñuû, hoaøn chænh vaø xaùc 

ñònh” hay Phaïn Ngöõ, laø ngoân ngöõ cuûa caùc saéc daân xaâm chieám AÁn Ñoä 

töø phía Baéc. Noù ñöôïc trau doài vaø hoaøn thieän trong nhieàu theá kyû ñeå coù 

theå chuyeân chôû nhöõng chaân lyù sieâu vieät thaàn bí do caùc baäc sieâu nhaân 

phaùt hieän trong thieàn ñònh. Phaïn ngöõ “Sanskrit” laø moät coå ngöõ ñaõ ñöôïc 

nhaø ñaïi vaên phaïm teân Panini, taùc giaû cuûa boä Luaän veà vaên phaïm noåi 

tieáng “Astadhyayi” laäp thaønh luaät leä vaøo theá kyû thöù saùu tröôùc Taây 

Lòch. Phaàn lôùn nhöõng thuaät ngöõ Phaïn khoâng coù danh töø töông ñöông 

trong caùc ngoân ngöõ AÂu Chaâu. Ngaøy nay Phaïn ngöõ ñaõ trôû thaønh moät töû 

ngöõ gioáng nhö tieáng La tinh, nhöng vaãn coøn laø thöù tieáng thieâng lieâng 

ñoái vôùi ngöôøi AÁn vì taát caû caùc vaên baûn toân giaùo ñeàu ñöôïc vieát baèng 

ngoân ngöõ naày. Thöù nhì laø ngoân ngöõ Nam Phaïn: Tieáng Phaïn Pali ñöôïc 

vaøi hoïc giaû Trung Hoa cho raèng coå hôn tieáng Phaïn Sanskrit veà caû tieáng 

noùi laãn chöõ vieát. Phaïn ngöõ Ba Li, moät trong nhöõng ngoân ngöõ caên baûn 

ghi laïi nhöõng giaùo ñieån Phaät. Ngoân ngöõ maø tröôøng phaùi Theravada ñaõ 

duøng ñeå ghi laïi Phaät phaùp. Tieáng Pali xuaát phaùt töø moät loaïi ngoân ngöõ 

coå ôû vuøng Taây AÁn. Tieáng Pali cuõng chöùa nhoùm ngoân ngöõ coå cuûa xöù Ma 

Kieät Ñaø, thöù ngoân ngöõ maø Ñöùc Phaät ñaõ duøng ñeå thuyeát giaûng. Theo 

truyeàn thoáng Phaät giaùo thì chöõ Ba li baét nguoàn töø tieáng Baéc Phaïn, ñaõ 

ñöôïc duøng ñeå ghi cheùp kinh ñieån Phaät giaùo. Nhieàu nhaø ngoân ngöõ hoïc 

ñaõ ñoàng yù vôùi nhau raèng Pali laø moät bieán theå cuûa ngoân ngöõ xöù Ma Kieät 

Ñaø maø xöa kia ñaõ ñöôïc duøng trong giôùi quí toäc; noù coù theå ñöôïc xem laø 

ngoân ngöõ cuûa Phaät. Tam taïng kinh ñieån Phaät giaùo vieát baèng tieáng Pali. 

ñöôïc tröôøng phaùi Theravada xöû duïng, goàm ba taïng: 1) Kinh taïng hay 

nhöõng baøi thuyeát giaûng maø ngöôøi ta tin laø cuûa Ñöùc Phaät; 2) Luaät taïng 

hay caùi gioû ñöïng giôùi luaät ñaõ ñöôïc ñeà ra cho chö Taêng Ni theo; vaø 3) 

Luaän taïng, hay caùi gioû ñöïng Vi Dieäu Phaùp. Pali laø moät ngoân ngöõ Nam 

Phaïn maø caùch caáu truùc vaø vaên phaïm cuõng gioáng nhö Baéc Phan 
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Sanskrit. Caùc hoïc giaû ñöông thôøi thöôøng tin raèng ñaây laø ngoân ngöõ taïp 

chuûng bieåu loä caùc hình thaùi cuûa caùc tieáng ñòa phöông ñöôïc noùi  taïi 

mieàn Taây Baéc AÁn Ñoä. Chính thoáng Nguyeân Thuûy trì giöõ kinh taïng Pali 

vì noù chöùa ñöïng vaø roõ raøng chæ bieân soaïn nhöõng lôøi do chính Phaät noùi 

ra chæ moät thôøi gian ngaén sau khi Ngaøi nhaäp dieät, trong cuoäc keát taäp 

kinh ñieån laàn thöù nhaát taïi thaønh Vöông Xaù, nhöng caùc hoïc giaû caän ñaïi 

ñaõ chöùng toû noù bao goàm nhöõng taøi lieäu laøm chöùng cöù cho thaáy coù 

nhöõng kieåu noùi khaùc cuûa nhöõng taùc giaû khaùc, ñaây coù leõ laø do vieäc bieân 

soaïn vaø thay ñoåi trong nhieàu theá kyû tröôùc khi noù ñöôïc vieát xuoáng. 

 

VIII.Kinh & Kinh Nguïy Taùc: 

Kinh Taïng: Kinh Taïng ñaïi ñeå goàm nhöõng baøi phaùp coù tính caùch 

khuyeân daïy maø Ñöùc Phaät giaûng cho caû hai baäc, xuaát gia vaø haøng cö só, 

trong nhieàu cô hoäi khaùc nhau. Moät vaøi baøi giaûng cuûa caùc vò ñaïi ñeä töû 

nhö caùc ngaøi Xaù Lôïi Phaát, Muïc Kieàn Lieân vaø A Na Ñaø cuõng ñöôïc gheùp 

vaøo Taïng Kinh vaø cuõng ñöôïc toân troïng nhö chính lôøi Ñöùc Phaät vì ñaõ 

ñöôïc Ñöùc Phaät chaáp nhaän. Phaàn lôùn caùc baøi phaùp naày nhaém vaøo lôïi ích 

cuûa chö Tyø Kheo vaø ñeà caäp ñeán ñôøi soáng cao thöôïng cuûa baäc xuaát gia. 

Nhieàu baøi khaùc lieân quan ñeán söï tieán boä vaät chaát vaø tinh thaàn ñaïo ñöùc 

cuûa ngöôøi cö só. Kinh Thi Ca La Vieät chaúng haïn, daïy veà boån phaän cuûa 

ngöôøi taïi gia. Ngoaøi ra, coøn coù nhöõng baøi giaûng lyù thuù daønh cho treû em. 

Taïng Kinh gioáng nhö moät boä saùch ghi laïi nhieàu quy taéc ñeå theo ñoù maø 

thöïc haønh, vì ñoù laø caùc baøi phaùp do Ñöùc Phaät giaûng ôû nhieàu tröôøng hôïp 

khaùc nhau cho nhieàu ngöôøi coù caên cô, trình ñoä vaø hoaøn caûnh khaùc 

nhau. ÔÛ moãi tröôøng hôïp Ñöùc Phaät coù moät loái giaûi thích ñeå ngöôøi thính 

phaùp ñöôïc laõnh hoäi deã daøng. Thoaùng nghe qua hình nhö maâu thuaãn, 

nhöng chuùng ta phaûi nhaän ñònh ñuùng Phaät ngoân theo moãi tröôøng hôïp 

rieâng bieät maø Ñöùc Phaät daïy ñieàu aáy. Tyû nhö traû lôøi caâu hoûi veà caùi 

“Ta,” coù khi Ñöùc Phaät giöõ im laëng, coù khi Ngaøi giaûi thích doâng daøi. 

Neáu ngöôøi vaán ñaïo chæ muoán bieát ñeå thoûa maõn taùnh toïc maïch thì Ngaøi 

chæ laëng thinh khoâng traû lôøi. Nhöng vôùi ngöôøi coá taâm tìm hieåu chôn lyù 

thì Ngaøi giaûng daïy raønh maïch vaø ñaày ñuû. Taïng kinh Phaïn hay Ñaïi 

Thöøa chia laøm naêm phaàn:  1) Tröôøng A Haøm, töông öùng vôùi Tröôøng Boä 

Kinh cuûa taïng kinh Pali; 2) Trung A Haøm, töông öùng vôùi Trung Boä 

Kinh cuûa kinh taïng Pali; 3) Taïp A Haøm, töông öùng vôùi Taïp Boä Kinh 

trong kinh taïng Pali; 4) Taêng Nhaát A Haøm, töông öùng vôùi Taêng Chi Boä 

Kinh; 5) Trong kinh taïng Phaïn ngöõ, coù boä kinh goïi laø Khuaát Ñaø Ca A 
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Haøm, tuy nhieân boä kinh naøy khoâng töông öùng vôùi boä Tieåu Boä Kinh 

trong kinh taïng Pali. 

Kinh coøn ñöôïc goïi laø Coøn goïi laø Tu Ña La, Toâ Ñaùt Laõm, Toá Ñaùt 

Laõm, Tu Ñan La, Tu Ñoá Loä, Tu Ña Lan-Tu Ñan Lan Ña. Kinh coù nghóa 

laø xaâu laïi thaønh daây cho khoûi suùt ra. Xaâu laïi thaønh traøng hoa. Kinh 

cuõng coù nghóa laø sôïi chæ hay sôïi daây. “Sutra” laø Phaïn ngöõ coù nghóa “baøi 

giaûng” hay “kheá kinh.” Nghóa ñen cuûa tieáng Phaïn laø “sôïi chæ xaâu caùc 

haït chaâu.” Nhöõng lôøi thuyeát giaûng cuûa Phaät, hay nhöõng baøi thuyeát phaùp 

cuûa Ñöùc Phaät, thænh thoaûng, khoâng phaûi thöôøng xuyeân, töø moät ñaïi ñeä töû 

cuûa Phaät. Kinh laø moät trong Tam taïng giaùo ñieån cuûa Phaät giaùo. Theo 

lòch söû Phaät giaùo, thì trong laàn kieát taäp ñaàu tieân ngay sau khi Phaät nhaäp 

dieät, ñaïi hoäi do tröôûng laõo Ñaïi Ca Dieáp chuû trì ñaõ döïa vaøo nhöõng caâu 

traû lôøi cuûa A Nan maø truøng tuïng laïi nhöõng lôøi Phaät daïy trong gioû Kinh 

ñieån. Thöôøng thöôøng, kinh ñöôïc baét ñaàu vôùi moät coâng thöùc duy nhaát: 

“Moät thuôû noï, toâi nghe nhö vaày,” maø theo truyeàn thoáng ñaõ ñöôïc ñaïi 

hoäi kieát taäp kinh ñieån laàn thöù nhaát taïi thaønh Vöông Xaù ñaõ chaáp nhaän 

nhö vaäy. Kinh laø Thaùnh Thö cuûa Phaät giaùo, töùc laø nhöõng cuoäc ñoái thoaïi 

coù ñònh höôùng, nhöõng baøi thuyeát phaùp cuûa Phaät Thích Ca Maâu Ni. 

Ngöôøi ta noùi coù hôn vaïn quyeån, nhöng chæ moät phaàn nhoû ñöôïc dòch ra 

Anh ngöõ. Caùc kinh Tieåu Thöøa ñöôïc ghi laïi baèng tieáng Pali hay Nam 

Phaïn, vaø caùc kinh Ñaïi Thöøa ñöôïc ghi laïi baèng tieáng Sanskrit hay Baéc 

Phaïn. Ña soá caùc toâng phaùi Phaät giaùo ñöôïc saùng laäp theo moät kinh rieâng 

töø ñoù hoï ruùt ra uy löïc cho toâng phaùi mình. Phaùi Thieân Thai vaø Phaùp 

Hoa (Nhaät Lieân Toâng ôû Nhaät: Nichiren in Japan) thì duøng Kinh Phaùp 

Hoa; Toâng Hoa Nghieâm thì duøng Kinh Hoa Nghieâm. Tuy nhieân, Thieàn 

Toâng khoâng lieân heä vôùi kinh naøo caû, ñieàu naày cho pheùp caùc thieàn sö töï 

do söû duïng caùc kinh tuøy yù khi caùc thaày thaáy thích hôïp, hoaëc coù khi caùc 

thaày khoâng duøng boä kinh naøo caû. Coù moät caâu quen thuoäc trong nhaø 

Thieàn laø “Baát laäp vaên töï, giaùo ngoaïi bieät truyeàn,” nghóa laø khoâng theo 

ngoân ngöõ vaên töï, giaùo lyù bieät truyeàn ngoaøi kinh ñieån.  Ñieàu naày chæ coù 

nghóa laø vôùi Thieàn Toâng, chaân lyù phaûi ñöôïc laõnh hoäi tröïc tieáp vaø khoâng 

theo uy theá cuûa baát cöù thöù gì ngay caû uy theá cuûa kinh ñieån. Hieän taïi coù 

hai taïng kinh: kinh Ñaïi Thöøa vaø kinh Nguyeân Thuûy. Kinh Ñaïi Thöøa coù 

noäi dung hoaøn toaøn khaùc bieät vôùi Nguyeân Thuûy. Ngöôøi ta noùi maõi vaøi 

theá kyû sau ngaøy Ñöùc Theá Toân nhaäp dieät thì taïng kinh Ñaïi Thöøa môùi 

xuaát hieän taïi AÁn Ñoä. Ngöôøi ta giaûi thích sôû dó coù khoaûng caùch thôøi gian 

nhö vaäy laø vì thôøi ñoù nhöõng taïng kinh naøy ñöôïc caát giaáu chôø ngaøy giao 
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laïi cho nhöõng haønh giaû coù trình ñoä cao. Tuy nhieân, tröôøng phaùi Nguyeân 

Thuûy baùc boû hoaøn toaøn kinh dieãn Ñaïi Thöøa nhö laø nhöõng ngoaïi ñieån, 

coù theå khoâng phaûi do Phaät thuyeát, nhöng nhöõng ngöôøi trung thaønh vôùi 

Ñaïi Thöøa laïi khaúng quyeát raèng giaùo ñieån cuûa hoï chæ daønh cho nhöõng 

ngöôøi coù trình ñoä cao, trong khi kinh ñieån Pali daønh cho caùc ñeä töû coù 

trình ñoä thaáp hôn. Ñaëc ñieåm trong vieäc giaûi thích vaø phieân dòch kinh 

ñieån. Nhöõng ñaëc tính thöù nhaát laø Nguõ Truøng Huyeàn Nghóa: Naêm taàng 

nghóa huyeàn vi khi giaûi thích moät boä kinh: i) Thích nghóa roõ caùi teân ñeà 

cuûa boä kinh. ii) Bieän luaän theå chaát cuûa boä kinh. iii) Noùi veà toân chæ cuûa 

boä kinh. iv) Noùi veà löïc duïng cuûa boä kinh. v) Noùi veà giaùo töôùng cuûa boä 

kinh. Nhöõng ñaëc tính thöù nhì laø Nguõ Chuûng Baát Phieân: Naêm loaïi töø ngöõ 

chaúng phieân dòch ñöôïc do Ngaøi Huyeàn Trang ñôøi Ñöôøng quy ñònh. i) Bí 

Maät Chi: Vì huyeàn bí thaâm maät neân khoâng phieân dòch ñöôïc maø chæ 

phieân aâm nhö Chuù Ñaø La Ni. ii) Haøm Ña Nghóa: Vì nhieàu nghóa neân 

khoâng dòch ñöôïc maø chæ phieân aâm. iii) Thöû Phöông Sôû Voâ: Nhöõng thöù 

khoâng coù nôi naày (Trung Hoa) neân khoâng dòch ñöôïc maø chæ phieân aâm. 

iv) Thuaän Theo Coå Leä: Coù theå phieân dòch ñöôïc, nhöng vì muoán theo coå 

leä neân giöõ nguyeân chöõ maø chæ phieân aâm. v) Vi Sinh Thieän: Muoán laøm 

caûm ñoäng ngöôøi nghe ñeå hoï phaùt thieän taâm neân khoâng phieân dòch. 

Kinh Nguïy Taùc: Theo Paul L. Swanson Neàn Taûng Phaät Hoïc Thieân 

Thai Toâng, vaán ñeà gaây neân töø caùc baûn kinh nguïy taùc taïi Trung Hoa 

khieán caùc nhaø nghieân cöùu Phaät hoïc taïi Nhaät Baûn ñaëc bieät löu taâm trong 

nhöõng naêm gaàn ñaây. Moät baûn lieät keâ caùc baûn vaên ñöôïc tin töôûng hoaëc 

nghi ngôø laø caùc baûn kinh nguïy taùc taïi Trung Hoa goàm nhöõng kinh luaän 

quan troïng vaø coù aûnh höôûng trong Phaät giaùo Trung-Nhaät. Danh saùch 

naøy bao goàm nhöõng baûn kinh quan troïng nhö Kinh Phaïm Voõng, Kinh 

Quaùn Voâ Löôïng Thoï vaø Kinh Voâ Löôïng Nghóa cuûa tröôøng phaùi Tònh 

Ñoä, Ñaïi Thöøa Khôûi Tín Luaän, Kinh Nhaân Vöông, Boà Taùt Boån Nguyeän 

Anh Laïc Kinh, vaø moät soá kinh luaän khaùc. Nhöõng baûn vaên naøy khoâng 

nhöõng gaây aûnh höôûng lôùn trong quaàn chuùng maø coøn coù aûnh höôûng trong 

giôùi hoïc giaû Phaät giaùo nöõa. Theo Sö Ñaïo An trong moät baûn muïc luïc do 

chính Sö soaïn vaøo khoaûn naêm 374, moät danh saùch goàm 26 baûn vaên maø 

Sö cho laø nguïy taùc, 143 baûn dòch khoâng bieát teân ngöôøi dòch, vaø 175 taùc 

phaåm hieám thaáy hay baát thöôøng. Veà sau naøy khoaûng naêm 515, Sö Taêng 

Höïu laïi theâm vaøo baûn muïc luïc naøy 24 baûn vaên maø Sö cho laø nguïy taùc, 

vaø 30 baûn vaên maø caùc vò Taêng khaùc cho laø nguïy taùc. Baûn muïc luïc cuûa 
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Sö Taêng Höïu ñöôïc nhìn nhaän laø ñaùng tin caäy vaø laø taøi lieäu quan troïng 

trong vieäc khaûo cöùu veà caùc baûn kinh nguïy taùc. 

 

IX. Nhöõng Taïng Kinh Phaät Giaùo Coøn Toàn Taïi Treân Theá Giôùi: 

Cho ñeán thôøi ñieåm hieän taïi, treân theá giôùi coøn toàn taïi nhieàu kinh 

ñieån thuoäc Kinh Taïng Nguyeân Thuûy vaø Baéc Toâng. Taïng Kinh Nguyeân 

Thuûy Goàm Naêm Boä: 1) Tröôøng Boä Kinh: Coøn goïi laø Kinh Tröôøng A 

Haøm (Ñaïi Thöøa). Ghi cheùp nhöõng baøi phaùp daøi. 2) Trung Boä Kinh: Coøn 

goïi laø Kinh Trung A Haøm (Ñaïi Thöøa). Ghi cheùp nhöõng baøi phaùp daøi 

baäc trung. 3) Töông Öng Boä: Coøn goïi laø Kinh Taïp A Haøm Kinh (Ñaïi 

Thöøa). Ghi cheùp nhöõng caâu kinh töông töï nhau. 4) Taêng Chi Boä Kinh: 

Coøn goïi laø Kinh Taêng Nhöùt A Haøm (Ñaïi Thöøa). Ghi cheùp nhöõng baøi 

phaùp saép xeáp theo soá. 5) Taïp Boä Kinh hay Tieåu Boä Kinh: Coøn goïi laø 

Kinh Tieåu A Haøm hay Khuaát Ñaø Ca A Haøm (Ñaïi Thöøa). Ghi cheùp 

nhöõng baøi keä ngaén. Boä thöù naêm phaân chia thaønh 15 cuoán: i) Kinh Tieåu 

Phaåm, ii) Kinh Phaùp Cuù, iii) Kinh Voâ Vaán Töï Thuyeát, iv) Kinh Nhö Lai 

Thuyeát, v) Kinh Taäp, vi) Nhöõng Chuyeän Veà Hueä Suy Taàm Thaàn Tuùc, 

vii) Nhöõng Caâu Chuyeän Veà Ngaï Quyû, viii) Tröôûng Laõo Taêng Keä, ix) 

Tröôûng Laõo Ni Keä, x) Tuùc Sanh Truyeän, xi) Kinh Giaûng, xii) Tueä Phaân 

Tích, xiii) Ñôøi Soáng Caùc Vò Thaùnh, xiv) Lòch Söû Ñöùc Phaät, xv) Haïnh 

Kieåm.      

Taïng Kinh Baéc Toâng Goàm 12 Boä: Thaäp Nhò Ñaïi Thöøa Kinh hay 

möôøi hai boä kinh Ñaïi Thöøa goàm nhieàu theå loaïi khaùc nhau. Thöù nhaát laø 

Kheá Kinh: Nhöõng boä kinh lôùn ghi laïi nhöõng lôøi Phaät daïy hay toaøn boä 

Phaät Phaùp. Thöù nhì laø Kyø Daï: Giaùo thuyeát maø Ñöùc Phaät laäp laïi lôøi 

thuyeát giaûng cuûa Ngaøi baèng thi thô. Thöù ba laø Thoï Kyù: Nhöõng lôøi Ñöùc 

Phaät thoï kyù cho caùc ñeä töû cuûa Ngaøi. Thöù tö laø Phuùng Tuïng: Coâ khôûi 

tuïng hay nhöõng baøi keä chöa coù trong baøi thuyeát giaûng. Giaø Ñaø goàm 

nhöõng baøi keä trong Kinh Phaùp Cuù, Tröôûng Laõo Taêng Keä, Tröôûng Laõo 

Ni Keä, vaân vaân. Thöù naêm laø Töï Thuyeát: Nhöõng kinh maø Ñöùc Phaät töï 

thuyeát, chöù khoâng caàn phaûi ñôïi ai hoûi. Thöù saùu laø Nhôn Duyeân: Nhöõng 

kinh ñieån maø Ñöùc Phaät döïa vaøo ñieàu kieän hay hoaøn caûnh beân ngoaøi ñeå 

giaùo thuyeát nhö Kinh Hoa Nghieâm. Thöù baûy laø Thí Duï: Kinh ñieån Ñöùc 

Phaät duøng nhöõng thí duï ñeå giaùo thuyeát. Thöù taùm laø Boån Söï: Kinh ñieån 

noùi veà giaùo thuyeát vaø boån haïnh cuûa caùc Ñöùc Phaät thôøi quaù khöù. Thöù 

chín laø Boån Sanh: Kinh ñieån noùi veà Ñöùc Phaät Thích Ca trong nhöõng ñôøi 

quaù khöù khi Ngaøi coøn laø Boà Taùt. Thöù möôøi laø Phöông Quaûng: Nhöõng 
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kinh ñieån Ñaïi Thöøa töø thaáp ñeán cao  nhö Kinh Phaùp Hoa, Hoa Nghieâm 

vaø Ñaïi Baùt Nieát Baøn, vaân vaân. Thöù möôøi moät laø Vò Taèng Höõu: Kinh 

ñieån noùi veà nhöõng thaàn thoâng sieâu vieät, ngoaøi söùc töôûng töôïng cuûa 

phaøm phu. Thöù möôøi hai laø Luaän Nghò: Nhöõng luaän nghò veà kinh ñieån 

Phaät phaùp. Beân caïnh ñoù, Phaät giaùo Baéc Toâng cuõng coù naêm boä A Haøm (töông 

öùng vôùi kinh Trung Boä beân Phaät giaùo Nguyeân Thuûy): Thöù nhaát laø Tröôøng A 

Haøm goàm naêm möôi baûn kinh. Thöù nhì laø Trung A Haøm goàm 222 baûn 

kinh baøn nhöõng vaán ñeà sieâu hình. Thöù ba laø Taïp A Haøm goàm 1362 baûn 

kinh, nhöõng vaên baûn hoãn hôïp naày baøn veà suy töôûng tröøu töôïng. Thöù tö 

laø Taêng Nhöùt A Haøm goàm 51 baûn kinh, baøn veà caùc con soá. Thöù naêm laø 

Khuaát Ñaø Ca A Haøm: Boä thöù naêm trong naêm boä A Haøm, chæ heát thaûy taïp 

kinh chöa keå trong töù A Haøm kia nhö Kinh Phaùp Cuù, Boån Sanh Kinh 

(Tieàn Thaân Ñöùc Phaät), Boån Söï Kinh (nhöõng chuyeän xaûy ra trong quaù 

khöù). 

Taïi Trung Hoa vaø caùc xöù Ñoâng AÙ, caùc tröôøng phaùi Phaät giaùo Baéc 

Toâng vaãn coøn nhöõng boä ñaïi taïng sau ñaây: 1) Löông Taïng: Vua Löông 

Vuõ Ñeá cho toång taäp kinh ñieån Phaät giaùo taïi vöôøn Hoa Laâm, goàm 5.400 

quyeån. 2) Khai Nguyeân Taïng: Theo Khai Nguyeân Thích Giaùo Luïc, 

goàm 5.048 quyeån. 3) Haøn Taïng: Baûn coå nhaát cuûa Trieàu Tieân coøn ghi laïi 

laø 6.467 quyeån. 4) Toáng Taïng: Baûn ñôøi nhaø Toáng goàm 5.714 quyeån. 5) 

Nam Toáng Taïng: Baûn ñôøi nhaø Nam Toáng goàm 5.665 quyeån. 6) Nguyeân 

Taïng: Baûn ñôøi nhaø Nguyeân Moâng goàm 5.397 quyeån. 7) Minh Taïng: 

Baûn ñôøi nhaø Minh goàm 6.771 quyeån. 8) Thanh Taïng: Baûn ñôøi nhaø 

Thanh goàm 8.460 quyeån. Nhaø Thanh ñaõ cho in laïi taïng kinh ñôøi nhaø 

Minh vôùi khoå lôùn hôn nhieàu vaø coù phaàn boå tuùc. Boä naày môùi ñaây ñöôïc 

in laïi taïi Thöôïng Haûi vaø Ñoâng Kinh. 9) Nhaät Taïng: Baûn cuûa Nhaät Baûn 

döïa vaøo ñôøi Nam Toáng, goàm 5.665 quyeån.  
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Buddhist Councils & Buddhist Sutras 

 

             Thieän Phuùc 

 

The Buddha passed away almost 26 centuries ago, but His 

sublime teaching still exists in its complete form. Although the 

Buddha’s Teachings were not recorded during His time, his 

disciples preserved them, by committing to memory and 

transmitted them orally from generation to generation. It is 

certain that Buddha’s teachings were never compiled during his 

life time. His death had shattered the confidence of his followers, 

as they were feeling depressed due to absence of their mentor, as 

there was no one else who could guide them. Hence, they all were 

a confused and bewildered lot. Ultimately, they decided to 

compile Buddha’s teachings and reduce them to scriptures. It was 

an arduous task, as they had to recite his teachings from memory, 

then collect them and finally compile them for being shaped into 

scriptures. At the time of the Buddha, literacy was a privilege of 

the elite in India, and this another indication of the premium 

placed on democracy within the Buddhist tradition that literary 

formulation of the teaching was neglected for so long. Many 

people were not literate, so word of mouth was the universal 

medium for preservation and dissemination of the Dharma. Three 

months after the Buddha’s Parinirvana, there were some 

tendencies to misinterpret or attempts were being made to pollute 

His Pure Teaching; therefore, his disciples convened Councils for 

gathering Buddha’s sutras, or the collection and fixing of the 

Buddhist canon. In the development of Buddhism, several councils 

are known, the history of which remains partially obscure. These 

Councils were originally probably local assemblies of individual 

monastic communities that were later reported by tradition as 

general councils. In the development of Buddhism, four councils 

are known. First council convoked by Mahakashyapa in the 

vicinity of Rajagriha right after Buddha’s Parinirvana. The 

second council was held in Vaishali, in 386 BC, about a century 

after the first one. The Third Council was held at Pataliputra, 

sponsored by King Asoka, a celebrated Buddhist layman, in 244 

B.C. The fourth council seems also to have been the synod of a 

particular school, the Sarvastivadins, more than a general 

council. The fourth Great Council was held around 70 B.C. in 

Kashmir under the patronage of King Kanishka. Besides, the fifth 

council was held in 1871 at the instance of King Mindon of 

Burma. The sixth Great Council was held in Rangoon in 1954. 

Many people believed that the fifth and the sixth councils were not 

necessary because after the Fourth Council, all Tripitaka 

scriptures were collected satisfactorily. Besides, there were many 

other Councils in Thailand and Ceylon, but they were not 

considered Councils in the true sense of the term. 
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I. The Buddha Started His Preaching Mission Which Gave 

Birth to the Tripitakas: 

It should be reminded that from Bodh-Gaya, where Prince 

Sakyamuni attained great enlightenment, to the Deer Park near 

Benares, which is about 300 kilometers, but because of his promise to 

first preach to save the five brothers of Kaudinya after enlightenment, 

so the Buddha walked slowly from Bodh-Gaya to the Deer Park, and it 

took him a week to get there. Right at the Deer Park, the Buddha 

preached to five ascetics his First Sermon (Dhammacakkappavattana 

Sutta). The sermon preached about the Middle Way between all 

extremes, the Four Noble Truths and the eight Noble Paths. This event 

was also the Buddha's first turning the wheel of the Dharma which 

gave birth to a religion with the name of Buddhism. Wheel of the 

teaching in Buddhism, a symbol of the teaching expounded by the 

Buddha, including the Four Noble Truths, The Eightfold Noble Path 

and The Middle Way. The Dharma-Chakra is always depicted with 

eight spokes representing the eightfold path. The Buddha truth which is 

able to crush all evil and all opposition. The preaching of a Buddha. 

Dharma wheel is likened a wheel because it crushed all illusions, evil 

and on opposition, like Indra’s wheel, which rolls from man to man, 

place to place, age to age. According to Buddhism, to turn the Dharma 

Cakra (wheel) of dharma means to turn or roll along the Law-wheel, 

i.e. to preach Buddha-truth, or to explain the religion of Buddha. 

Turning the Wheel of Truth also means ‘preaching the Buddha’s Ideal,’ 

or the ‘realization of the Buddha’s Ideal in the world,’ i.e., the 

foundation of Kingdom of Truth.  

As mentioned above, in the beginning, Sakyamuni Buddha first 

went to convert the five Bhiksus in the Deer Park. These five Bhiksus 

were the Buddha’s relatives. They had been cultivating the Way with 

the Buddha, but three of them could not endure the bitterness of ascetic 

practices. When Sakyamuni Buddha was in the Himalayas, he ate one 

seasame seed and one grain of wheat each day, and he became as thin 

as a matchstick, so they left because they were starving and could not 

endure the suffering, only two of them remained. Later, on the eighth 

day of the twelfth lunar month, a heavenly maiden made an offering of 

milk to the Buddha. When the Buddha drank the milk, his two 



 31 

remaining companions also left, saying: “Cultivation consists of ascetic 

practice. But now, you have drunk milk. That shows that you could not 

cultivate. You cannot take the suffering.” Then they left. All of them 

went to the Deer Park. When the Buddha arrived at the Deer Park, He 

turned the Dharma Wheel of the Four Holy Truths three times for the 

five Bhiksus. 

In the Deer Park, Benares, at first the Buddha was ignored by the 

five brothers of Kaundinya, but as the Buddha approached them, they 

felt that there was something very special about him, so they 

automatically stood up as He drew near. Then the five men, with great 

respect, invited the Buddha to teach them what He has enlightened. So, 

the Buddha delivered His First Teaching: Turning the Wheel of the 

Dharma. He began to preach: “O monk! You must know that there are 

Four Noble Truths. The first is the Noble Truth of Suffering: Life is 

filled with the miseries and afflictions of old age, sickness, unhappiness 

and death. People chase after pleasure but find only pain. Even when 

they do find something pleasant they soon grow tired of it. Nowhere is 

there any real satisfaction or perfect peace. The second is the Noble 

Truth of the Cause of Suffering: When our mind is filled with greed and 

desire and wandering thoughts, sufferings of all types follow. The third 

is the Noble Truth of the End of Suffering: When we remove all 

craving, desire, and wandering thoughts from our mind, sufferings will 

come to an end. We shall experience undescribable happiness. And 

finally, the fourth is the Noble Truth of the Path: The Path that helps us 

reach the ultimate wisdom.” 

Since then, the Buddha spread the seeds of Bodhi far and wide. 

Specifically after the time the Buddha met with Yasas and preached to 

him the teachings of Buddhism, Yasas and fifty friends of his 

immediately donned the yellow robe and followed Him. They were the 

first large group of Sangha to take vows right after the Buddha's 

enlightenment. Henceforth, the Buddha and His Sangha started his 

preaching mission. On one occasion, while in his way to Magadha, a 

kingdom in central India at the time, the Buddha called on Uruvilva-

Kasyapa, the leader of the fire-worshipping cult and asked for lodging. 

Uruvilva-Kasyapa showed the Buddha a stone hut and warned that 

inside the hut there was a poisonous dragon that always appeared in 

the middhle of the night to devour human beings. So, not be regret if 
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the Sangha of the Buddha chose to stay there and were eaten up. 

However, the Buddha and his new Sangha still decided to enter the 

stone hut and sat calmly in a crossed-legs posture. By midnight, the 

poisonous dragon appeared, showed its jaws widely and clutched its 

sharp claws, but it could neither harm the Buddha nor the new Sangha. 

The following day, beyond the prediction of Uruvilva-Kasyapa and his 

followers, the Buddha and his new Sangha were still safe and sound in 

that stone hut. So Uruvilva Kasyapa and his followers went from 

extreme surprise to admiration. So, Uruvilva Kasyapa came to consult 

the Buddha about the methods of correct practices. After hearing the 

wonderful Dharma from the Buddha in his ever convincing tone and his 

virtuous manner, Uruvilva Kasyapa was now totally convinced. He 

then determined to give up what he had practiced in the past and led 

his five hundred disciples to take refuge in the Buddha. After the 

Buddha converted Uruvilva Kasyapa and his five hundred followers, he 

also preached to them the Four Noble Truths. All of them was filled 

with joys of the Dharma and found that they were very lucky to have 

the Buddha's help to get rid of the evils, to receive the good, and come 

to tread on the right path. After that, Uruvilva Kasyapa met his two 

brothers and gave them the account of how he was converted. The two 

brother also agree to attend the Buddha's preaching and finally took 

refuge in the Buddha. It should be reminded that the two brothers of 

Uruvilva Kasyapa also had five hundred followers. So in a very short 

period of time, the new Sangha of the Buddha already had more than 

one thousand people. All of them followed the Buddha to return to 

Mount Vulture Peak in Rajagrha. For the whole Sangha only walked, 

this long procession of Monks on the move caught the attention of the 

entire Kingdom og Magadha.  

In his preachings, the Buddha always reminded that Buddhists 

always need two ways of education: the first way is secular education 

and the second one is religious education. These two ways are 

considered as the two wings for a bird. Without two wings, no bird can 

fly. Similarly, without these two ways of education, Buddhists would 

lead to a poor and obscure life, not only in the secular world but also in 

the spiritual life. Secular education will help us with an appropriate 

profession to support our family while religious education will help us 

lead a true happy life. As a matter of fact, religious education is 
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extremely necessary, for it teaches us how to think and act in order to 

be good and happy. Besides, it also helps us love and understand the 

meaning of life so that we are able to adjust ourselves to its laws in any 

circumstances. After experiencing six years in ascetic practices, the 

Buddha advised his followers to follow the middle path. He taught: 

“Buddhists should always make best use of their secular life while 

cultivating the path of true happiness in this world and hereafter.”  

According to The Agama Sutra, in 45 years of preaching the 

Dharma, the Buddha declared explicitely that He did preach only on 

Suffering and the End of Suffering, and nothing else. He exhorted His 

disciples to go forth to preach the Dharma and to explain the holy life 

for the welfare of the many, for the happiness of the many, out of 

compassion for the world, for the advantage, for the happiness of the 

deities and human beings. The Buddha made it very clear that His 

purpose in preaching the Dharma was not to quarrel with other 

religious leaders or to compete with antagonistic doctrines. There is no 

quarrel in His preaching. He just shows the way to enlightenment and 

liberation from all sufferings and afflictions. The Buddha is always 

filled with love and compassion for all living beings. Even when He 

takes a rest, He still wants to spread His love and compassion to other 

beings. His preaching is only performed out of compassion and love for 

the world. There are over 150 Buddhist sutras, all of them are talking 

about the danger of mortalilty, so to preach others about Buddha’s 

teachings with the hope that they will eventually understand and be 

able to escape the cycle of births and deaths.  

 

II. The Unwritten Sacred Literature: 

A Sanskrit term for “noble” or “wise.” A person who has attained 

the path of seeing (darsana-marga), the third of the five Buddhist paths. 

In Mahayana, this means that such a person has had directed 

experience of emptiness (sunyata). In Buddhism, a “sage” is the one 

who is wise and good, and is correct in all his characters. As a matter of 

fact, Supreme wisdom, or the wisdom of a saint, whereby one is 

enabled to look into the deepest recesses of consciousness in order to 

grasp the inmost truth hidden away from the sight of ordinary 

understanding.The Saint wisdom is the ultimate truth points to the 

realization of supreme wisdom in the inmost consciousness, and does 
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not belong to the realm of words and discriminative intellect; thus 

discrimination fails to reveal the ultimate truth. However, the lamp of 

words is useful to illuminate the passage to final enlightenment. The 

Saint wisdom is also the wisdom of the Buddha, or the saints or the 

sages; the wisdom which is above all particularization, i.e. the wisdom 

of transcendental truth, sage-like or saint-like knowledge. According to 

Prof. Junjiro Takakusu in the Essentials of Buddhist Philosophy, the 

whole collection of the sacred literature authorized by the Council was 

not written on paper or palm leaf during a period of about four hundred 

years. It is well known that Brahmanism has never written down its 

Vedic literature even to this day, especially those revealed texts called 

“Hearing” (Sruti). We may imagine that Buddhism simply followed the 

example of the older religion, but there were other reasons as well. 

First, they dare not desecrate the sweet voice and kindly words of the 

Blessed One by putting them down in the profane letters of a foreign 

origin. The Buddha had once forbidden the translation of his words into 

the Vedic sanskrit. How much less would it please him to write his 

words in the foreign Accadian alphabet, which was used only for 

commercial and popular purposes? Secondly, the language they 

adopted in the council was, in all probability, a commingled one, 

something like the Pali language, that is, the language of Pataliputra. It 

was not advisable that their sacred language and literature should be 

open to the public, especially when there were some dissenting elders 

of a free-thinking tendency.  Thirdly, to put the Buddha’s holy words to 

letters might have seemed to them a sacrilege just as depicting his 

sacred image in painting or sculpture.  At any rate, the whole literature 

was kept in memory and was not committed to writing until about four 

centuries later. The Buddhist community, quite different from that of 

the Brahmans, was an assortment of all four castes coming from all 

quarters, and was not suitable for a serious recital of the holy words. 

The result was an imperfect transmission. Fearing the loss and 

distortion of the original teachings, King Vattagamani of Ceylon gave 

orders to commit the whole literature to writing in Sinhalese characters, 

about the year 80 B.C.   
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III. An Overview of Buddhist Councils:  

The oral transmision of the Buddha’s teachings from generation to 

generation: The Buddha has passed away, but His sublime teaching still 

exists in its complete form. Although the Buddha’s Teachings were not 

recorded during His time, his disciples preserved them, by committing 

to memory and transmitted them orally from generation to generation. 

At the time of the Buddha, literacy was a privilege of the elite in India, 

and this another indication of the premium placed on democracy within 

the Buddhist tradition that literary formulation of the teaching was 

neglected for so long. Many people were not literate, so word of mouth 

was the universal medium for preservation and dissemination of the 

Dharma. Three months after the Buddha’s Parinirvana, there were 

some tendencies to misinterpret or attempts were being made to 

pollute His Pure Teaching; therefore, his disciples convened Councils 

for gathering Buddha’s sutras, or the collection and fixing of the 

Buddhist canon. In the development of Buddhism, several councils are 

known, the history of which remains partially obscure. These Councils 

were originally probably localassemblies of individual monastic 

communities that were later reported by tradition as general councils.   

Compilation of Buddha’s Teachings: It is certain that Buddha’s 

teachings were never compiled during his life time. His death had  

shattered the confidence of his followers, as they were feeling 

depressed due to absence of their mentor, as there was no one else 

who could guide them. Hence, they all were a confused and 

bewildered lot. Ultimately, they decided  to compile Buddha’s 

teachings and reduce them to scriptures. It was an arduous task, as they 

had to recite his teachings from memory, then collect them and finally 

compile them for being shaped into scriptures.  

 

IV. Buddhist Councils: 

The First Council: First council convoked by Mahakashyapa in the 

vicinity of Rajagriha right after Buddha’s Parinirvana. Mahakashyapa 

questioned Upali concerning the rules of discipline and Ananda 

concerning the doctrine. On the basis of Upali’s responses the Vinaya-

Pitaka was set down, and on the basis of Ananda’s the Sutra-Pitaka. 

The text, upon which all had agreed, was then recited. In the Records 

of Fa-Hsien, he also reported the two Buddhist Councils and his 
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narrative although brief, but may be more accurate than that of Hsuan-

Tsang. He recorded: “Five to six li (Chinese mile) further west, in the 

cave of Saptaparna. Right after the Buddha’s Parinirvana, 500 Arhats 

made a compilation of Sacred Scriptures. During the time of recital 

three high seats were set up, nicely arranged and adorned. 

Mahakasyapa in the middle, Sariputra on the left and Maudgalyayana 

on the right. Of the five hundred Arhats, one was missing. 

Mahakasyapa presided the Council while Ananda stood outside the 

gate because he was not able to gain permission. 

Three months after the passing of the Buddha (in about 543 B.C.), 

detecting tendencies within the Sangha toward loss of discipline, as 

well as misinterpreting His Pure Teaching, the First Council was 

organized by King Ajatasatru, and held at the Pippala cave, some said 

near the Saptaparni cave, at Rajagriha in Magadha. Even though the 

site and name of the cave have not yet been definitely identified. 

Nonetheless, there is no dispute about the fact that it is at Rajagrha that 

the First Council met. It is accepted by critical scholars that the First 

Council settled the Dharma and the Vinaya, and there is no ground for 

the view that Abhidharma formed part of the canon adopted at the First 

Council. In this Council, there were 500 Bhiksus, among them Maha-

Kasyapa was the most respected and elderly monk, and two very 

important persons who specialized in the two different areas which are 

sutras and vinaya were present. One was Ananda and the other was 

Upali. Only these two sections, the Dharma and the Vinaya, were 

recited at the First Council. Though there were no differences of 

opinion on the Dharma, there was some discussion about the Vinaya 

rules. Before the Buddha’s Parinirvana, he had told Ananda that if the 

Sangha wished to amend or modify some minor rules, they could do so. 

However, on that occasion Ananda was so overpowered with grief 

because the Buddha was about to pass away, he forgot to ask the 

Master what the minor rules were. As the members of the Council 

were unable to agree as to what constituted the minor rules, Maha-

Kasyapa finally ruled that no disciplinary rule laid down by the Buddha 

should be changed, and no new ones should be introduced. Maha-

Kasyapa said: “If we changed the rules, people will say that the 

Buddha’s disciples changed the rules even before his funeral fire has 

ceased burning.” At the Council, the Dharma was divided into various 
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parts and each part was assigned to an Elder and his pupils to commit to 

memory. The Dharma was then passed on from teacher to pupil orally. 

The Dharma was recited daily by groups of people who often cross 

check with each other to ensure that no omissions or additions were 

made. Historians agree that the oral tradition is more reliable that a 

report written by one person from his memory several years after the 

event. The historicity of this Council is doubted by many. Nevertheless, 

it is likely that the first collection of writings took place relatively 

early. At the end of the First Council, a monk named Purana was 

invited by the organizers to participate in the closing phases of the 

council, but he declined, saying that he would prefer to remember the 

teachings of the Buddha as he had heard it from the Buddha himself. 

This fact indicates the freedom of thought existed at the time of the 

beginning of Buddhist community.  

Maha Kasyapa, the most respected and elderly monk, presided at 

the First Council. Then, Venerable Upali remembered and recited all 

the rules set forth by the Buddha (rules of the Order), including all 

rules for monks and nuns. Venerable Upali recited eighty times all 

these rules in 90 days. These rules include: Sarvastivada-Vinaya, 

Samghika-Vinaya, Dharmagupta-Vinaya, and Mahissasaka-Vinaya. 

Then, Venerable Ananda, the closest disciple and the attendant of the 

Buddha for 25 years. He was endowed with a remarkable memory. 

First Ananda was not admitted to the First Council. According to the 

Cullavagga, later other Bhikhus objected the decision. They strongly 

interceded for Ananda, though he had not attained Arhathood, because 

of the high moral standard he had reached and also because he had 

learnt the Dharma and vinaya from the Buddha himself. Ananda was 

eventually accepted by Mahakasyapa into the Council, and was able to 

recite what was spoken by the Buddha (sutras and doctrines), including 

the following sutras:  Dirghagama Sutra, collection of Long Discourses;  

Madhyamaga Sutra, collection of Middle-Length Discourses; 

Anguttara-agama Sutra, collection of Gradual Sayings; Samyuktagama 

Sutra, collection of Kindred Sayings; Khuddaka-agama, collection of 

Smaller Collection.  

The Second Council: The second council was held in Vaishali, in 

386 BC, about a century after the first one. It is considerably better 

documented in the texts than the first and is generally recognized as a 
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historical event. The reason for the convocation of this council was 

disunity concerning matter of discipline between monks in Vaishali and 

disciples of Ananda’s. Monks in Vaishali had accepted gold and silver 

from lay adherents in violation of the Vinaya rules. Monks in Vaishali 

were also accused by Yasha, a student of Ananda’s, of nine other 

violations, including taking food at the wrong time, drinking alcohol, 

etc. On the other side, monks from Vaishali expelled Yasha from the 

community because of his accusations. Yasha then sought support from 

other influential monks and that was why the council was convoked. 

The council composed of 700 monks, all arhat, took place in Vaishali. 

The monks of Vaishali were found guilty by a committee of four senior 

monks. Monks from Vaishali accepted the judgment of the Council. In 

the Records of Fa-Hsien, he recorded: “Three or four li further east of 

Vaisali stands a Stupa. Hundred years after the Buddha’s Parinirvana, 

some monks in Vaisali practiced ten rules against the monastic 

disciplines, contending that the Buddha had decreed these practices. At 

that time, the Arhats and monks who obsereved the rules, 700 in all, 

checked and collated the Vinaya Pitaka. People of later generations 

erected a Stupa over this place, which still exists.” 

The Second Council was held at Vaisali 100 years after the passing 

of the Buddha. This Council was held to discuss some Vinaya rules 

(there was some disunity concerning matter of discipline). There was 

no need to change the rules three months after the Buddha’s 

Parinirvana because little or no political, economic or social changes 

took place during that short interval. But 100 years later, some monks 

saw the need to change certain minor rules One hundred years after the 

First Council, the Second Council was held to discuss some Vinaya 

rules. There was no need to change the rules three months after the 

Parinirvana of the Buddha bcause little or no political, economic or 

social changes took place during that short interval. But 100 years later, 

some monks saw the need to change certain minor rules. The Second 

Council is considerably better documented in the texts that the first and 

is generally recognized as a historical event. The Vaisali monks had 

accepted gold and silver from lay adherents in violation of the Vinaya 

rules. Moreover, they were accused by Yasha, a student of Ananda’s, 

of nine further violations, including taking food at the wrong time, 
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separate observance of the Uposatha by monks of a community, and 

drinking alcoholic beverages.     

The orthodox monks said that nothing should be changed, while the 

monks of the Vajji from Vaisali expelled Yasha from the community 

because of his accusations. They insisted on modifying some rules as 

follows: First, Singilonakappa, allowing monks and nuns to store salt in 

buffalo’s horns, while the orthodox monks considered carrying salt in a 

hollowed horn. This practice is contrary to Pacittiya 38, which prohibits 

(forbids) the storage of food and killing. Second, Dvangulakappa, 

allowing monks and nuns to eat in the afternoon: The practice of taking 

meals when the shadow is two fingers broad. This practice against 

Pacittiya 37 which forbids the taking of food after midday. Third, 

Gamantarakappa, allowing monks and nuns to eat the second time in a 

day: The practice of going to another village and taking the second 

meal there on the same day. This practice forbids in Pacittiya 35 which 

forbids over-eating. Fourth, Avasakappa, allow retreats for spiritual 

refreshment in a private place: The observance of the Uposatha 

ceremonies in various places in the same parish. This practice 

contravenes the Mahavagga rules of residence in a parish (sima). Fifth, 

Anumatikappa, allowing ordination to proceed even though there are 

not enough three superior monks and seven witnesses. Obtaining 

sanction for a deed after it is done. This also amounts to a breach of 

monastic discipline. Sixth, Acinakappa, allowing monks and nuns to 

follow their customs and habits (customary practices and precedents). 

This is also opposed to the rules. Seventh, Amathitakappa, allowing 

monks and nuns to drink unrefined milk after the meal. This practice is 

in contravention of Pacittiya 35 which prohibits over-eating. Eighth, 

Jalogim-patum, allow monks and nuns to drink the drinking of toddy. 

This practice is opposed to Pacittiya 51 which forbids the drinking of 

intoxicants. Ninth, Adasakam-nisidanam, allowing monks and nuns to 

sit down wherever they like to, not to follow rules set forth by the 

Buddha before. Allow using a rug which has no fringe. This is contrary 

to Pacittiya 89 which prohibits the use of borderless sheets. Tenth, 

Jataruparajatam, allowing monks and nuns to store gold and silver, and 

they are allowed to accept gold and silver.  This practice is forbidden 

by rule 18 of the Nissaggiya-pacittiya.   
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The Venerable Yasha openly declared these practice to be 

unlawful. After the sentence of excommunication had been passed on 

him, he then went to Kausambi to seek support from influential monks 

in all areas to which Buddhism had spread (the western country of 

Avanti and of the southern country). He invited them to assemble and 

decide the question in order to stop the growth of irreligion and ensure 

the preservation of the Vinaya. Next, he proceeded to Mount 

Ahoganga where Sambhuta Sanavasi dwelt to show him the ten thesis 

advocated by the Vajjian monks. He asked the venerable to examine 

the question in earnest. About the same time, some sixty Arhats from 

the Western Country and eighty-eight from Avanti and the Southern 

Country came to assemble on Mount Ahoganga. These monks declared 

the question to be hard and subtle. They thought of the Venerable 

Revata who was at Soreyya and was celebrated for his learning and 

piety. So they proposed to met him and enlist his support. After a good 

deal of travelling they met the Venerable Revata at Sahajati. On the 

advice of Venerable Sambuta Sanavasi, Yasha approached the 

Venerable Revata and explained the issue to him. One by one, Bhikshu 

Yasha brought up the ten points and asked for his opinion. Each one of 

them was declared to be invalid by the Venerable Revata:  

Meanwhile, the Vajjian monks were not idle. They also went to 

Sahajati in order to enlist the support of the Venerable Revata. They 

offered him a lot of presents, but he refused with thanks. They also 

induced his disciple, Uttara, to take up their cause, but he failed. At the 

suggestion of Revata, the monks proceeded to Vaisali in order to settle 

the dispute at the place of its origin. Finally a council composed of 700 

monks, all arhats, also called the Council of the Theras. Bhikshu Ajita 

was appointed the seatregulator. The Venerable Sabbakami was 

elected president. The ten points were examined carefully one by one. 

After seeing these above ten changes were so unreasonable. The 

unanimous verdict of the assembly declared the conduct of the Vajjian 

monks to be unlawful. As a result, they (Vajjian monks of Vaisali) 

were found guilty by a committee composed of four monks from 

eastern and four from western regions, respectively. The Vaisali monks 

accepted this judgment without any opposition. The erring monks were 

declared in violation of the orthodox code of discipline and censured 

accordingly. Thus, in this council, rules of monastic discipline have 
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remained virtually unchanged. Records of this council are found in both 

the Pali and Sanskrit versions of the Vinaya-Pitaka. The Second 

Council marked a division between the conservative and the liberal. It 

is said that Vajjian monks of Vaisali held another Council which was 

attended by ten thousand monks. It was called The Great Council 

(Mahasangiti). Even though it was called Mahasanghika, it was not yet 

known as Mahayana at that time).  

The Third Council: The Third Council was held at Pataliputra, 

sponsored by King Asoka, a celebrated Buddhist layman. There are no 

records of this council in the Vinaya-Pitaka. The reason for the 

convocation of this council was a disagreement over the nature of an 

arhat. A monk from Pataliputra, Mahadeva, put forward that an arhat is 

still subject to temptation and he is not yet free from ignorance; he is 

still subject to doubts concerning teaching. Also according to 

Mahadeva, an arhat can make progress on the path to enlightenment 

through the help of others. These differing views led to the division of 

the monks and the third council was convoked. However, the council 

only confirmed the differences instead of reconciling these differences. 

The Pali school in Ceylon did not accept this council. They accepted 

the council convoked by King Asoka in 244 BC. The reason for the 

convocation of the council in 244 BC was a conflict between monks 

regarding the entering the order of two kinds of monks: 1) who entered 

to practice Buddhism; 2) others who entered to enjoy certain privileges. 

Abhidharma of Theravada refuted the heretical views and the entire 

canon was read out.  

A monk from Pataliputra, Mahadeva, put forward the following 

position: An arhat is still subject to temptation, that is, he can have 

nocturnal emissions. He is not yet free from ignorance. In addition, he 

is still subject to doubts concerning the teaching. Moreover, according 

to according to Mahadeva’s view, an arhat can make progress on the 

path to enlightenment through the helpof others and, through the 

utterance of certain sounds, he can further his concentration and thus 

advance on the path. Differing views on these points led to division of 

the monks into two camps: Those who affirmed these points of 

Mahadeva’s, and who believed themselves to be in the majority, called 

themselves Mahasanghika or Great Community. Their opponents, 



 42 

represented by the “elders,” who were distinguished by outstanding 

wisdom and virtue, called themselves Sthavira.  

With the conversion of King Asoka, the material prosperity of the 

monasteries grew by leaps and bounds and the monks lived in ease and 

comfort. The heretics who had lost their income were attracted by 

these prospects to enter the Buddhist Order. They continued, however, 

to adhere to their old faiths and practices and preached their doctrines 

instead of the doctrines of the Buddha. This caused extreme distress to 

Thera Moggaliputta-Tissa who retired to a secluded retreat on Mount 

Ahoganga and stayed there for seven years. The number of heretics 

and false monks became far larger than that of the true believers. The 

result was that for seven years no Uposatha or retreat (Pavarana) 

ceremony was held in any of the monasteries. The community of the 

faithful monks refused to observe these festivals with the heretics. 

King Asoka was filled with distress at this failure of the Sangha and 

sent commands for the observance of the Uposatha. However, a 

grievous blunder was committed by the Minister who was entrusted 

with this task. His misunderstood the command and beheaded several 

monks for their refusal to carry out the King’s order. When this sad 

news reported to Asoka, he was seized with grief and apologized for 

this misdeed. He then invited Maggaliputta Tissa to hold the Third 

Council:      

Thus the Third Council was held by the need to establish the purity 

of the Canon which had been imperilled by the rise of different sects 

and their rival claims, teachings and practices. Because of the above 

mentioned reasons that caused this division, King Asoka organized the 

Third Council (in the Third Century B.C.) at Pataliputra, the old capital 

of Ceylon. King Asoka himself assigned 60,000 monks to participate in 

this Council. To obey the order of King Asoka, Thera Tissa thereafter 

elected a thousand monks who were well versed in the three Pitakas to 

make a compilation of the true doctrine. The Council lasted for nine 

months to discuss the different opinion among the Bhiksus of different 

sects. At this Council the differences were not confined to the Vinaya 

but also connected with the Dharma. This was not a general Council, 

but rather a party meeting. At the end of this Council, the President of 

the Council, Moggaliputtra-Tissa, compiled a book called the 

Kathavatthu refuting the heretical, false views and theories held by 
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some sects. The teaching approved and accepted by this Council was 

known as Theravada. The Abhidharma Pitaka was included at this 

Council: Upavasatha-Sila, and Tripitaka, Sutra, Vinaya, and 

Abhidharma.  

One of the important results of thei Council was the dispatch of 

missionaries to different countries of the world for the propagation of 

Buddhism. After the Third Council, Asoka’s son, Venerable Mahinda, 

and the king’s daughter, Sanghamitta, brought the Tripitaka to Sri-

Lanka, along with the commentaries that were recited at the Third 

Council. They were extraordinarily successful in this island. The texts 

brought to Sri-Lanka were preserved until today without losing a page. 

The text were written in Pali which was based on the Magadhi 

language spoken by the Buddha. There was nothing known as 

Mahayana at that time. Besides, from the edicts of King Asoka, we 

know of various Buddhist missions he sent to far-off countries in Asia, 

Afirca, and Europe. It is to a large extent due to these missionary 

activities that Buddhism became one of the most important religions of 

mankind. Between the first century B.C. to the first century A.D., the 

two terms Mahayna and Hinayana appeared in the Saddharma 

Pundarika Sutra or the Sutra of the Lotus of Good Law. About the 

Second Century A.D. Mahayana became clearly defined. Nagajuna 

developed the Mahayana philosophy of Sunyata and proved that 

everything is void in a small text called Madhyamika-karika. About the 

Fourth Century, there were Asanga and Vasubandhu who wrote 

enormous amount of works on Mahayana. After the First Century A.D., 

the Mahayanists took a definite stand and only then the terms of 

Mahayana and Hinayana were introduced. We must not confuse 

Hinayana with Theravada because the terms are not synonymous. 

Theravada Buddhism went to Sri-Lanka during the Third Century B.C. 

when there was no Mahayana at all. Hinayana sects developed in India 

and had an existent independent from the form of Buddhism existing in 

Sri-Lanka.  

The Fourth Council: This council had been convoked by the school 

of Sarvastivadin, under the reign of King Kanishka with the purpose to 

prevent the reformatory tendencies in the community. There were 500 

arhats and 600 bodhisattvas attended this council. Later because of the 

great importance attained by the Sarvastivadin, this council was 
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recognized as a Buddhist council. The fourth council seems also to 

have been the synod of a particular school, the Sarvastivadins, more 

than a general council. The fourth Great Council was held around 70 

B.C. in Kashmir under the patronage of King Kanishka, but as the 

doctrine promulgated were exclusively Sarvastivada School. It is not 

recognized by the Theravada. The Council was held to discuss new 

interpretation of part of the Abhidharma that was intended to forestall 

reformatory tendencies. According to various sources, this Council was 

attended by 500 arhats as well as 600 Bodhisattvas. King Kanishka 

summoned this Council at the instigation of an old and learned monk 

named Parsva. The principal role is ascribed to Vasumitra, while 

Asvaghosa, who was invited from Saketa to help supervised the writing 

of the Mahavibhasa, a commentary on the Abhidharma. There is no 

evidence that Mahayana Buddhism was represented in this Council. 

However, because of the great importance later attained by the 

Sarvastivadins, this synod came to be evaluated as a Council having 

general authority: Sutra Pitaka, Vinaya Pitaka, and Abhidharma Pitaka.  

The Fifth Buddhist Council: The fifth council was held in 1871 at 

the instance of King Mindon of Burma. It is said that about 2,400 

learned monks and teachers participated in the Council. The elders 

Jagarabhivamsa, Narindabhidhaja and Sumangala Sami presided in 

turn. The recitation and recording of the Tripitaka on marble continued 

for about five months in the royal palce and the Tipitika was carved on 

729 marble slabs and preserved at Mandalay. It should be noted that 

various available editions of the Tripitaka were used for comparison 

and references in this Council.  

The Sixth Buddhist Council: The sixth Great Council was held in 

Rangoon in 1954. About 2,500 learned bhikkhus of the various 

countries of the world (from India, Burma, Ceylon, Nepal, Cambodia, 

Thailand, Laos, and Pakistan), among which 500 bhikshus from Burma, 

who were well versed in the study and practice of the teachings of the 

Buddha, were invited to take the responsibility for re-examining the 

text of the entire Pali canon. The Great Council was inaugurated in 

1954, was to go on till the completion of its task at the full moon of 

Vaiskha in 1956, that is, 2,500
th

 anniversary of the Buddha’s 

mahaparinirvana.   
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The Seventh Buddhist Council and Other Councils: Many people 

believed that the fifth and the sixth councils were not necessary 

because after the Fourth Council, all Tripitaka scriptures were 

collected satisfactorily. Besides, there were many other Councils in 

Thailand and Ceylon, but they were not considered Councils in the true 

sense of the term. The seventh council was held during the reign of 

King Devanampiya Tissa (247-207 B.C.) under the presidentship of 

Venerable Arittha Thera. This Council was held after the arrival in the 

island of Buddhist missionaries, headed by Thera Mahinda, a son of 

Emperor Ashoka. According to tradition, sixty thousand Arhats took 

part in the assembly. Venerable Thera Arittha, a Simhalese Bhikshu, a 

great disciple of Thera Mahinda in the line of Simhalese Theras, 

recited the Canon. As mentioned in the Sangitivamsa, another Council 

was held during the reign of King Mahanama in 516 Buddhist calendar 

in which only the commentaries were translated from Sinhalese into 

Magadhi (Pali) by Bhadanta Buddhaghosa. Council of Lhasa in 792 had 

a public debate reported in several Tibetan and Chinese sources, which 

purportedly involved the Indian scholar-monk Kamalasila and the 

Chinese meditation master Ho-Shang Mo-Ho-Yen. According to Bu-

Ston’s account in his “History of the Dharma,” the debate was arranged 

by Trisong Detsen and was held in Lhasa in 792. The central dispute, 

according to all sources, concerned the proper understanding of the 

path to awakening. Bu-Ston indicates that Mo-Ho-Yen taught that 

awakening is attained suddenly and is not a result of gradual training . 

It dawns in a sudden flash of insight, after which all mental afflictions 

are eliminated. Kamalasila (One of the most important representatives 

of the Madhyamika school in the 8
th

 century. He played an important 

role and had great influence on the development of the Madhyamika 

school in Tibet) who followed the Indian model of the five paths 

(marga) and ten levels (bhumi), contended that the process of 

awakening gradually removes mental afflictions. Because these are 

deeply rooted and are the result of countless lifetimes of 

familiarization with negative thoughts and deeds, they cannot be 

removed all at once. Bu-Ston reports that the Indian side led by 

Kamalasila won the debate and was declared to be the orthodox 

Buddhist system, while the Chinese side was defeated and forbidden to 

propagate its teachings. Mo-Ho-Yen was reportedly so upset by the 
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result that after his return to China he sent assassins to Tibet, who 

killed Kamalasila by squeezing his kidneys. A Chinese account of the 

debate, written by a disciple of Mo-Ho-Yen, reports that he won the 

debate, but subsequent Tibetan records are unanimous in declaring 

Kamalasila the victor. Some contemporary Western scholars have 

raised questions about the historicity of the debate and its details, but it 

is clear that from that time onward Chinese Buddhism was widely 

considered in Tibet to be heterodox (traùi vôùi giaùo lyù ñöôïc chính thöùc 

coâng nhaän), and the tradition taught by Kamalasila was viewed as 

authoritative. Another Council was held in 1587 Buddhist Calendar in 

the reign of King Parakramabahu. The conference took place in the 

royal palce and lasted for one year. The Council was presided by 

Venerable Mahakapsyapa, and it is said to have revised only the 

commentaries of the tripitaka of the Mahatheras. Another Council took 

place in Thailand either in 2,000 or in 2,026 Buddhist Calendar, and it 

lasted for one year. In order to establish Buddhism on a firm basis, 

King Sridharmacakravarti Tilaka Rajadhiraja, the ruler of Northern 

Thailand called this Council in Chieng-Mai, his capital. Another 

Council was held in Thailand in 2331 Buddhist Calendar. After a war 

with its neighboring country, the old capital Ayuthia was destroyed by 

fire and many books and manuscripts of the Tripitaka were reduced to 

ashes. Moreover, the Sangha was disorganized and morally weakened 

by reason of prolonged hostility. Thus, King Rama I and his brother 

called for a Buddhist Council to restore the faith from everyone. Under 

the royal patronage, 218 elders and 32 lay scholars assembled together 

and continued the recitation of the Tripitaka for about a year.   

 

V. The Formation of Tripitakas: 

The Buddha has passed away, but His sublime teaching still exists 

in its complete form. Although the Buddha’s Teachings were not 

recorded during His time, his disciples preserved them, by committing 

to memory and transmitted them orally from generation to generation. 

At the time of the Buddha, literacy was a privilege of the elite in India, 

and this another indication of the premium placed on democracy within 

the Buddhist tradition that literary formulation of the teaching was 

neglected for so long. Many people were not literate, so word of mouth 

was the universal medium for preservation and dissemination of the 
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Dharma. Three months after the Buddha’s Parinirvana, there were 

some tendencies to misinterpret or attempts were being made to 

pollute His Pure Teaching; therefore, his disciples convened Councils 

for gathering Buddha’s sutras, or the collection and fixing of the 

Buddhist canon. In the development of Buddhism, several councils are 

known, the history of which remains partially obscure. These Councils 

were originally probably local assemblies of individual monastic 

communities that were later reported by tradition as general councils. 

In Buddhist history, there were four great councils inside of India and 

some other councils outside of India. The three baskets (tripitaka), or 

the three store houses, or three Buddhist Canon Baskets of Buddhist 

Teachings which contains the essence of the Buddha’s teaching over 

45 years. It is estimated to be about eleven times the size of the Bible. 

The Theravada canon written in Pali and the Mahayana canon written 

in Sanskrit. Even the Buddha already passed away, but His sublime 

Dharma still exists. Even though the Master did not leave any written 

records of His Teachings, his great disciples preserved them by 

committing to memory and transmitting them orally from generation to 

generation.  

 

VI. Roles of Ananda in the First Buddhist Council: 

It should be rementioned that three months after the passing of the 

Buddha (in about 543 B.C.), detecting tendencies within the Sangha 

toward loss of discipline, as well as misinterpreting His Pure Teaching, 

the First Council was organized by King Ajatasatru, and held at the 

Pippala cave, some said near the Saptaparni cave, at Rajagriha in 

Magadha. First council convoked by Mahakashyapa in the vicinity of 

Rajagriha right after Buddha’s Parinirvana. Mahakashyapa questioned 

Upali concerning the rules of discipline and Ananda concerning the 

doctrine. On the basis of Upali’s responses the Vinaya-Pitaka was set 

down, and on the basis of Ananda’s the Sutra-Pitaka. The text, upon 

which all had agreed, was then recited.  

Even though the site and name of the cave have not yet been 

definitely identified. Nonetheless, there is no dispute about the fact 

that it is at Rajagrha that the First Council met. It is accepted by critical 

scholars that the First Council settled the Dharma and the Vinaya, and 

there is no ground for the view that Abhidharma formed part of the 
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canon adopted at the First Council. In this Council, there were 500 

Bhiksus, among them Maha-Kasyapa was the most respected and 

elderly monk, and two very important persons who specialized in the 

two different areas which are sutras and vinaya were present. One was 

Ananda and the other was Upali. Only these two sections, the Dharma 

and the Vinaya, were recited at the First Council. Though there were 

no differences of opinion on the Dharma, there was some discussion 

about the Vinaya rules. Before the Buddha’s Parinirvana, he had told 

Ananda that if the Sangha wished to amend or modify some minor 

rules, they could do so. However, on that occasion Ananda was so 

overpowered with grief because the Buddha was about to pass away, 

he forgot to ask the Master what the minor rules were. As the members 

of the Council were unable to agree as to what constituted the minor 

rules, Maha-Kasyapa finally ruled that no disciplinary rule laid down 

by the Buddha should be changed, and no new ones should be 

introduced. Maha-Kasyapa said: “If we changed the rules, people will 

say that the Buddha’s disciples changed the rules even before his 

funeral fire has ceased burning.”  

Ananda played a crucial role in the “First Buddhist Council” held at 

Rajagrha, at which 500 Arhats assembled to recite the discourses of the 

Buddha from memory. Ananda had been presented at most of these, 

but he had not yet attained arhathood, and so was initially excluded 

from the council. He became an arhat on the night before the council, 

however, and so was able to attend. Venerable Ananda, the closest 

disciple and the attendant of the Buddha for 25 years. He was endowed 

with a remarkable memory. First Ananda was not admitted to the First 

Council. According to the Cullavagga, later other Bhikhus objected the 

decision. They strongly interceded for Ananda, though he had not 

attained Arhathood, because of the high moral standard he had reached 

and also because he had learnt the Dharma and vinaya from the 

Buddha himself. Ananda was eventually accepted by Mahakasyapa 

into the Council, and was able to recite what was spoken by the 

Buddha (sutras and doctrines), including the following sutras:  

Dirghagama Sutra, collection of Long Discourses;  Madhyamaga Sutra, 

collection of Middle-Length Discourses; Anguttara-agama Sutra, 

collection of Gradual Sayings; Samyuktagama Sutra, collection of 

Kindred Sayings; Khuddaka-agama, collection of Smaller Collection.  
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However, Ananda was charged by other Bhikshus several charges 

which he explained as follows: First, he could not formulate the lesser 

and minor precepts, as he was overwhelmed with grief at the imminent 

death of the Master. Second, he had to tread upon the garment of the 

Master while sewing it as there was no one to help him. Third, he 

permitted women to salute first the body of the Master, because he did 

not want to detain them. He also did for their edification. Fourth, he 

was under the influence of the evil one when he forgot to request the 

Master to enable him to continue his study for a kalpa. Fifth, he had to 

plead for the admission of women into the Order out of consideration 

for Mahaprapati Gautami who nursed the Master in his infancy. Sixth, 

however, according to the Dulva, two other charges also seem to have 

brought against Ananda: His first sin: He failed to supply drinking 

water to the Buddha though he had thrice asked for it. He said that the 

water of the river at that time was muddy, not potable for the Buddha. 

His second sin: He showed the privy parts of the Buddha to men and 

women of low character. He said that the exhibition of the privy parts 

of the Buddha would rid those concerned of their sensuality.  

 

VII.Main Languages in Buddhist Teachings: 

The classical Aryan language of India, in contradistinction to 

Prakrit, representing the language as ordinarily spoken. With the 

exception of a few ancient translations probably from Pali versions, 

most of the original texts used in China were Sanskrit. Sanskrit means 

“perfect, complete and final.” Over the course of centuries, the 

languages of the people  who emigrated from northwestern regions 

toward India, was refined and perfected, in order to lend expression to 

the mystical truth that were revealed to the transcendental beings in 

their meditations. Most of these Sanskrit terms have no equivalent in 

European languages. Today, Sanskrit is a dead language as is Latin, 

but it remains the sacred language of Hinduism for all of its religious 

texts are composed in Sanskrit. At the time of the Buddha, in India, 

there were two kinds of language. The first language was the Sanskrit: 

“Perfect, complete and final.” Over the course of centuries, the 

languages of the people  who emigrated from northwestern regions 

toward India, was refined and perfected, in order to lend expression to 

the mystical truth that were revealed to the transcendental beings in 
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their meditations. Most of these Sanskrit terms have no equivalent in 

European languages. Today Sanskrit is a dead language as is Latin, but 

it remains the sacred language of Hinduism for all of its religious texts 

are composed in Sanskrit. Sanskrit is the ancient sacred language of 

India, which for millenia served as the language of scholars and 

authors of literary and religious works. Sanskrit means “Perfect, 

complete and final.” Over the course of centuries, the languages of the 

people who emigrated from northwestern regions toward India, was 

refined and perfected, in order to lend expression to the mystical truth 

that were revealed to the transcendental beings in their meditations. 

Sanskrit is a classical language which was codified in the sixth century 

B.C. by the great grammarian Panini, author of the monumental 

grammatical treatise “Astadhyayi.” Most of these Sanskrit terms have 

no equivalent in European languages. Today Sanskrit is a dead 

language as is Latin, but it remains the sacred language of Hinduism 

for all of its religious texts are composed in Sanskrit. The second 

language was the Pali: Pali, considered more ancient by some Chinese 

writers than Sanskrit both as a written and spoken language. This is one 

of the basic languages in which the Buddhist tradition is preserved. The 

language adopted by the Theraveda for the preservation of the 

Dharma. Pali is derived from an ancient western Indian language. It 

also contains some elements of Old Maghadi which Sakyamuni Buddha 

delivered his discourses. According to the Buddhist tradition, Pali, one 

of the basic languages derived from Sanksrit, in which the Buddhist 

tradition is reserved. Many language researchers regard Pali as the 

variation of the Magadha dialect that is said to have been the language 

of the Magadhan elite and the language of the Buddha. Pali has been 

used to record Buddhist Scriptures by the Theraveda School, consisting 

of “Three Baskets” (Tripitaka) of texts: 1) Sutta-pitaka (Sanskrit Sutra-

Pitaka) or Basket of Discourses, containing sermons believed to have 

been spoken by Sakyamuni Buddha or his immediate disciples; 2) 

Vinaya Pitaka, “Basket of Discipline,” which includes texts outlining 

the rules and expected conduct for Buddhist monks and nuns; and 3) 

Abhidharma Pitaka, Basket of Higher Doctrine, consisting of scholastic 

treatises that codify and explain the doctrines of the first Basket. Pali is 

an Indian language that is structurally and grammatically similar to 

Sanskrit. Contemporary scholars generally believe that it is a hybrid 
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dialect (ngoân ngöõ taïp chuûng) which exhibits features of dialects spoken 

in northwestern India. Theravada orthodoxy maintains that the Pali 

canon contains the actual words of the Buddha and that it was 

definitively redacted (bieân soaïn) and sealed shortly after his death at 

the “First Buddhist Council” at Rajagrha, but modern scholarship has 

shown that it consists of materials evidencing different styles and 

authors, and that it was probably redacted and altered over the course 

of centuries before being written down.  

 

VIII.Sutras & Apocryphal Sutras: 

The Sutra Pitaka consists chiefly of instructive discourses delivered 

by the Buddha to both the Sangha and the laity on various occasions. A 

few discourses expounded by great disciples such as the Venerable 

Sariputra, Moggallana, and Ananda, are incorporated and are accorded 

as much veneration as the word of the Buddha himself, since they were 

approved by him. Most of the sermons were intended mainly for the 

benefit of Bhikkhus, and they deal with the holy life and with the 

exposition of the doctrine. There are several other discourses which 

deal with both the material and the moral progress of his lay-followers. 

The Sigalovada Sutra, for example, deals mainly with the duties of a 

layman. There are also a few interesting talks given to children. The 

Sutra Pitaka may be compared to books of prescriptions, since the 

discourses were expounded on diverse occasions to suit the 

temperaments of various persons. There may be seemingly 

contradictory statements, but they should not be misconstrued, as they 

were uttered by the Buddha to suit a particular purpose; for instance, to 

the self-same question he would maintain silence, when the inquirer 

was merely foolishly inquisitive, or give a detailed reply when he 

knew the inquirer to be an earnest seeker after the truth. The Sanskrit 

or Mahayana Canon divides them into five sections: 1) Dirghagama 

(Long Discourse), which corresponds to the Digha Nikaya in the Pali 

Canon; 2) Madhyamagama (Middle Length Discourses), which 

corresponds to the Majjhima Nikaya in the Pali Canon; 3) 

Samyuktagama (Connected Discourses), which corresponds to the 

Samyutta Nikaya in the Pali Canon; 4) Ekotarikagama (Increased-by-

one Discourses), which corresponds to the Anguttara Nikaya in the Pali 

Canon. 5) The Sanskrit Canon has a so-called “Ksudrakagama” (Lesser 
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Discourses), however, it does not correspond to the “Khuddaka 

Nikaya” in the Pali Canon.  

Sutras mean to sew or to thread or to string together. Strung 

together as a garland of flowers. Sutras also mean a thread or a string. 

“Sutra” is a Sanskrit term for “discourses” or “scripture.” Literally, 

sutra means a thread on which jewels are strung. Words spoken by the 

Buddha or sermons attributed to Sakyamuni Buddha, and sometimes, 

less commonly, to one of his immediate disciples. Sutra-pitaka is one 

of the three in the Buddhist Tripataka. According to the Buddhism 

history, in the first Buddhist Council presided by Mahakashyapa, right 

after the death of the Buddha, based on the responses of Ananda’s to 

recite Buddha sutras. Usually, sutras begin with the only formula, 

“Thus have I heard at one time,” which according to tradition was 

adopted at the “First Buddhist Council” at Rajagrha. The sutras are 

Buddhist scriptures, that is, the purported dialogues and sermons of 

Sakyamuni Buddha. There are said to be over ten thousand, only a 

fraction of which have been translated into English. The so-called 

Hinayana were originally recorded in Pali, the Mahayana in Sanskrit. 

Most Buddhist sects are founded upon one particular sutra from which 

they derive their authority. The T’ien-T’ai and Lotus Sects from the 

Lotus sutra; the Hua-yen from the Avatamsaka Sutra. The Zen sects, 

however, is associated with no sutra, and this gives Zen masters 

freedom to use the scriptures as and when they see fit or to ignore them 

entirely. There is a familiar statement that Zen is a special transmission 

outside the scriptures, with no dependence upon words and letters. This 

only means that for the Zen sect, truth must be directly grasped and not 

taken on the authoriry of any thing, even the sutras.  Nowadays, there 

are two kinds of Buddhist canon: Mahayana sutras and Theravada 

sutras. Mahayana sutras totally differ in terms of contents and form 

from those of the Pali Canon. It is said that Mahayana did not appear in 

India until around first century B.C. (several centuries after the death 

of the Buddha). The temporal discrepancy is explained by their 

adherents as being due to their being hidden from the masses and only 

passed on to advanced practitioners. The Theravada school rejects the 

Mahayana sutras as foreign sutras that could not have been spoken by 

Sakyamuni Buddha, but adherents of Mahayana assert that their texts 

are advanced teachings, while the sutras of the Pali Canon were 
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spoken for followers of lesser capacities. Characteristics of explanation 

and translation of sutras. The first characteristics are Five layers of 

mystic meaning when one explicates the text of a sutra:  i) To explain 

the title of the sutra. ii) To discern the essence of the sutra. iii) To 

explain the guiding principle of the sutra. iv) To explain the sutra’s 

powerful function. v) To explain forms of the Buddhist teaching in the 

sutra. The second characteristics are Five kinds of terms that cannot be 

translated: Five kinds of terms which Hsuan-Tsang did not translate but 

transliterated. i) The Esoteric: Cannot be translated such as Dharani 

mantras. ii) Those with several meanings. iii) Those without equivalent 

in China. iv) Old-established terms. v) Those which would be less 

impressive when translated. 

Apocryphal Sutras: According to Paul L. Swanson in the T'ien-T'ai 

Philosophy (p.41), the topic of Chinese apocryphal texts has received 

much attention from Japanese Buddhologists in recent years, and for 

good reason a list of Buddhist texts believed or suspected to be 

apocryphal Chinese compositions contains some of the most important 

and influential Sutras and treatises in Sino-Japanese Buddhism. This 

list would include such important texts as the Mahayana Brahmajala 

Sutra (Fan Wang Ching), the Meditation Sutra of the Pure Land 

tradition, the Sutra of Immeasurable Meanings, Commentary on the 

Awakening of Mahayana Faith, the Prajnaparamita Sutra of the 

Benevolent King, Bodhisattva’s Original Resolves Ying-Lo-Ching, and 

many more. These texts were influential not only on the level of 

popular Buddhism, but also made quite an impact at the level of 

scholarly Buddhism. According to master Tao-An in a very valuable 

catalogue that he compiled around 374, a list of twenty-six texts which 

he labelled as of "doubtful" authenticity, one hundred and forty three 

works by anonymous translators, and one hundred and seventy-five 

rare or unusual works. Later, in around 515, master Seng Yu added in 

the Ch'u San Tsang Chi Chi (one of the earliest extant catalogue which 

was complied by Seng Yu around 515) a list of twenty-four texts which 

he considered apocryphal, and thirty texts which were considered 

apocryphal by other monks. Seng Yu's catalogue is considered to be 

highly reliable and it is important source in discussing apocryphal texts.   
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IX. World Survived Collections of Buddhist Sutras: 

Until the present time, there exist world survived collections of 

sutras including Sutra Pitakas of the Theravadan and Northern Schools. 

The Sutra Pitaka of the Theravadan School consists of five volumes: 1) 

Digha-Nikaya (p): Collection of Long Discourses. 2) Majjhima Nikaya 

(p): Collection of Middle-Length Discourses. 3) Samyutta Nikaya (p): 

Collection of Kindred Sayings. 4) Anguttara Nikaya (p): Collction of 

Gradual sayings. 5) Khuddaka Nikaya (p): Smaller Collection, the fifth 

is divided into fifteen books: i) Khuddaka-patha (p) or Shorter Text, ii) 

Dhammapada (p) or The Way of Truth, iii) Udana (p) or Heartfelt 

sayings or Paeons of Joy, iv) Iti-vuttaka (p) or Thus said Discourses, v) 

Sutta Nipata (p) or Collected Discourses, vi) Vimana Vatthu (p) or 

Stories of Celestial Mansions, vii) Peta Vatthu (p) or Stories of Peta, 

viii) Theragatha (p) or Psalms of the Brethren, ix) Therigatha (p) or 

Psalms of the Sisters, x) Jatakha (p) or Birth Stories, xi) Niddesa (p) or 

Expositions, xii) Patisambhida (p) or Analytical Knowledge, xiii) 

Apadana (p) or Lives of Saints, xiv) Buddhavamsa (p) or The History 

of Buddha, xv) Cariya Pitaka (p) or Modes of Conducts. 

The Sutra Pitaka of the Northern School comprises of 12 sets of 

sutras: The twelve divisions of Mahayana canon or the twelve kinds of 

Buddhist scriptures distinguished according to different styles of 

exposition. First, Sutra (skt): Large volumes of the Buddha teachings; 

sutra is also often used in general to refer to all Buddha Teachings. 

Second, Geya (skt): Teachings in which the Buddha repeats his verbal 

teaching in poetry. Third, Vyakarana (skt): Doctrine containing Buddha 

giving prophecies of attaining Buddhahood for his disciples. Fourth, 

Gatha (skt): Verses containing ideas not expressed in prose. Gatha 

includes verses found in the The Way of Truth (Dhammapada), Psalms 

of the Brethren (Theragatha), and Psalms of the Sisters (Therigatha), 

etc. Fifth, Udana (skt): Sutras the Buddha taught without anyone asking 

a question, such as the Amitabha Buddha Sutra, etc. Sixth, Nidana 

(skt): Sutras in which the Buddha relied on a condition or circumstance 

to teach, such as the Avatamsaka Sutra. Seventh, Avadana (skt): Sutras 

where the Buddha uses an example to teach the Dharma. Eighth, 

Iturtaka (skt): Teachings where the Buddha speaks of the actions or the 

Dharma Past Buddhas taught. Ninth, Jataka (skt): Teachings giving 

accounts of the practices of Sakyamuni Buddha while he was still a 
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Bodhisattva cultivating to attain Buddhahood. Tenth, Vaipulya (skt): 

Various Mahayana Sutras which are encompassing all Dharmas from 

lowest to highest level, such as the Dharma Flower Sutra, Avatamsaka 

Sutra, Maha-Nirvana Sutra, etc. Eleventh, Adbhutahdharma (skt): 

Sutras which teach various extremely extraordinary spiritual 

penetrations beyond the scope of the unenlightened sentient beings. 

Twelfth, Upadesa (skt): Commentaries and explanations of the 

Buddha’s teachings. Besides, Northern School Buddhism also has five 

Agamas which correspond to the five Nikayas in Theravada Buddhism: 

First, Dirghagama (skt): Long Collection which comprises fifty sutras. 

Second, Madhyamagama (skt): Medium Collection which comprises of 

222 sutras, concerning with metaphysical problems. Third, 

Samyuktagama (skt): Miscellaneous Collection which comprises of 

1,362 sutras, dealing with abstract meditation. Fourth, Ekottarikagama 

(skt): Numerical Collection which comprises 51 sutras. Fifth, 

Ksudrakagama: The fifth of the Agamas, containing fifteen or fourteen 

works, including such as the Dharmapada, Itivrttaka, Jataka, 

Buddhavamsa, etc.  

In China and East Asian countries, Northern Schools still have the 

following Great Sutras: 1) Liang Tripitakas: By Liang-Wu-Ti of 5,400 

chuan or books. 2) K’ai-Yuan Tripitakas: The K’ai-Yuan catalogue 

contained 5,048 chuan or books. 3) Korean Tripitakas: The oldest 

existing canon is believed to be the Korean with 6,467 chuan or books. 

4) Sung Tripitakas: The Sung canon has 5,714 chuan or books. 5) South 

Sung Tripitakas: The South Sung has 5,665 chuan or books. 6) Yuan 

Tripitakas: The Yuan canon has 5,397 chuan or books. 7) Ming 

Tripitakas: The Ming canon has 6,771 chuan or books. 8) Ts’ing 

Tripitakas: The Ts’ing has 8,460 chuan or books. The Ts’ing dynasty 

reprinted the Ming canon with supplement; and a new and much 

enlarged edition has recently been published in Sanghai and Tokyo. 9) 

Japanese Tripitakas: The Japanese canon, based on those of the South  

Sung, has 5,665 chuan or books.   
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