Két Tap Kinh Dién & Kinh Pién Phit Gido
Thién Phiic

Pitc Phdt da nhdp diét gan 26 thé ky vé trudc, nhung gido
Iy ciia Ngai vén con luu truyén dén ngay nay mét cdch tron ven.
Mdic di gido hudn ciia Pitc Thé Ton khong dugc ghi chép ngay
thoi Ngai con tai thé, cdc dé tit ciia Ngai ludn luén nhudn nha
ndm long va truyén khdu tir thé he ndy sang thé hé khdc. Nguoi ta
doan chdc rdng nhitng 1i gidng day ciia Pitc Phdt chua tiing
diugc két tdp trong thoi Pitc Phdt con tai thé. Su nhdp diét ciia
Diic Thé Tén da lam vun vé sy tin tudng ciia cdc hang dé tit vi ho
cdm thdy wu budn vé sy thiéu ving ciia bac Pao Su, vi tix day
khong con ai dén ddt ho. Chinh vi vdy ma ho cdm thdy boi réi
hoang mang rdt nhiéu. Cudi ciing ho quyét dinh két tdp nhitng 1i
gidng day ciia Pitc Phdt va ¢6 dong lai thanh Kinh dién. D6 la
mot cong viéc vo cung khé khan, vi ho phdi trung tung lai nhitng
1oi Phdt day béing tri nhé, sau dé gom gop tét cd lai va cudi ciing
két tdp lai thanh kinh dién. Vao thoi Pitc Phdt con tai thé, biét
chit la ddc quyén ciia gidi thiuong liu & An P, vi the truyén khdu
gido Iy la mt ddu hiéu cho thdy dan chii dugc coi trong trong
truyén thong Phdt gido dén mikc cdch trinh bay gido phdp bing
van chuong da bi b6 quén. Nhiéu nguoi khong biét chit, cho nén
truyén khdu la phiong tién phd thong va hitu hi¢u nhitt dé gin
gii va phd bién gido phdp. Vi ¢é nhiéu khuynh hudng sai lac vé
gido phdp nén ba thdng sau ngay Piic Thé Tén nhdp diét, cdc dé
1t ciia Ngai da triéu tdp Pai Hpi Két Tap Kinh Pién Phat Gido
dé doc lai di ngén ciia Phat. Lich sit phdt trién Phat gido cé
nhiéu H$i Nghi két tdp kinh dién véi nhitng hoan cdanh vin cé
phdn chua ré. Liic ddu cdc hdi nghi ndy cé thé la nhitng hdi nghi
dia phitong chi tdp hop vai cong dong tu si. Sau dé mdi c6 nhitng
nghi hdi chung. C6 boén héi nghi trong lich sit Phdt gido. Hoi
nghi ddu tién do Ma Ha Ca Diép triéu tdp, dién ra tai thanh
Viuong xd ngay sau khi Phdt nhdp diét. H)i nghi thit hai dugc
dién ra tai thanh Ty Xd Ly, vao ndm 386 BC, titc la khodng mot
thé’ ky sau hoi nghi thie nhiet. Hpi nghi thit ba dugc té chitc tai
thanh Hoa Thi dudi sy bdo trg ciia vua A Duc, mt Phdt it tai gia
ndi tiéng, vao ndam 244 truéc Tdy Lich. Pai hoi két tdp kinh dién
lan thit tw dugc t6 chitc tai thanh Ca Thdp Di La (Kashmir)
khodng nam 70 trudc Tdy Lich, chi la hdi nghi ciia truong phdi
Sarvastivadin, dudi sw t6 chitc ciia Vua Ca Ni Sdc Ca
(Kanishka). Ngoai ra, dai hdi két tdp kinh dién lan thit nam digc
vua Mindon ciia Mién Pién t6 chitc nam 1871 (Buddhist year
2414). Pai héi két tdp kinh dién lan thit sdu dugc t6 chitc tai
Ngudng Quang, thii dé ciia Mién Dién vao ndm 1954. Nhiéu
nguoi cho rdang Pai Héi Két Tap ldn thit nam va sdu la khong
cdn thiét vi Kinh Dién da hoan chinh my man sau ldn két tdp thie
tw. Ngoai ra, con cé nhiéu Hi Nghi khdc ¢ Thdi Lan va Tich
Lan, nhung khéng dugc coi nhu la Nghi Hji diing nghia.



1. Ditc Phdt Bdt Pdu Sit Ménh Thuyét Phdp Khai Sanh Ra

Tam Tang Kinh Pién:

Tuéng cling nén nhic lai, tr B6 P& Pao Trang, noi dic Phat dat
dugc dai giac, d€n khu Vudn Nai, gﬁn thanh Ba La Nai, ciach xa
khodng trén 300 ciy s&, nhung vi 13i hita trude day 12 sé tru6e tién do
nim anh em Kiéu Tran Nhu sau khi dai gidc nén dic Phat di khong
quin ngai dudng xa. Ngai da di mot cdch chim rdi va mat dén khodng
bdy ngay méi t6i ndi. Ngay tai khu Vudn Nai, ditc Phat da thuyét thoi
phdp dau tién cho nim vi tu khd hanh. Bai phap thuyét vé Trung Pao,
TG Diéu P& va Bat Thanh Pao. Bién c6 1an ddu tién dic Phat chuyén
Phédp Luan khai sdng ra mot ton gido c¢6 tén la Phat gido. Phdp luin,
banh xe Phép trong Phat gido, hoc thuy&t do Phat thuyét gido gom T
diéu @€, Bat chanh dao va trung dao. Phip luan dugc bi€u hién véi
mot banh xe c6 tdm tia, tugng trung cho Bat chdnh dao. Banh xe phdp
hay chan 1y Phat phap c6 kha ning nghién nat nhitng 4dc quiy, ddi 1ap
va 40 vong. L&i thuyét phdp clia Pdc phiat phd v3 moi nio phién
nghiép hoic, 15i 4y khong ngirng nghi 8 mot ngudi nao, mot chd nao,
ma né xoay chuyén maii tir th€ hé niy qua thé hé khic. Theo Phat
gido, chuyén banh xe Phat Phdp hay thuyé&t Phat Phap. Chuyén Phip
Luén ciing c6 nghia 1a tuyén thuyét 1y tudng ctia Phat, hay thé hién ly
tudng clia Phat trong thé gian, nghia 13 ki€n 1ap vuong qudc clia Chanh
Phap.

Nhu trén d3 néi, lic ban sd, d€ d0 nim anh em Kiéu Trin Nhu,
Dirc Phiat Thich Ca Mau Ni di di d&€n Vudn Loc Uyén. Nam vi ndy
déu 12 ba con clia Ngai. Ho da tirng theo Ngai tu dao, tuy nhién, vi
khong chiu ndi nhitng phdp tu khd hanh ctia Pitc Phat lic & Ndi Tuyét,
vi mdi ngay Ngai chi in mdt hot me, mot hot mach, nén thian thé gdy
om. Ba vi ddng tu vi khdng chiu ndi nén bé di, chi con lai hai vi. V&
sau, vai ngdy rdm thdng chap, c6 vi tin nit dem sita t6i ciing dudng Ditc
Phat, Ngai tho nhan, nén hai vi con lai ciing hi€u 1am, tudng Ngai da
tir chdi khd hanh, nén ciing bd di. Ho néi: “Tu hanh can phai khS hanh.
Biy gid Sa Mon C6 Pam udng sita, ching con kha ning tu hanh nita.
Ngai ching chiu dung dudc khd hanh nita rdi.” Do d6 ho bd di. Th€ 1a
¢4 nim vi déu bdé Ngai ma di d&€n Vudn Loc Uyén. Khi d&én Vudn Loc
Uyén, Ptc Phat ba lan thuyét gidng vé Ti Diéu D€, goi 1a “Tam
Chuyén Tt P& Phap Luan” cho nim vi Ty Kheo.



Tai Vuon Loc Uyén trong thinh Ba La Nai, thoat dau Pic Phat bi
nim anh em Kiéu Tran Nhu ling tranh, nhung khi Pdc Phat ti€n lai
gin ho, ho cdm nhin tir ndi Ngai c6 nhitng tuéng hio rat dic biét, nén
tat cd déu ty dong ding day nghénh ti€p Ngai. Sau d6 nim vi dao si
thinh ciu Ptc Th& Ton chi gido nhitng diéu Ngai da gidc ngd. Pic
Phit nhin d6 di thuyé&t Bai Phap Pau Tién: Chuyén Bdnh Xe Phép.
Ngai bit dau thuyét gidng: “Nay cdc Sa Mon! Cic 6ng nén biét ring
c6 bon Chan Ly. Thit nhdt la Chén Ly vé Kho: Cudc sdng diy diy
nhitng khd dau phién nio nhu gia, bénh, bit hanh va chét chéc. Con
ngudi ludn chay theo cic duc lac, nhung cudi ciing chi tim thi'y khd
dau. Ma ngay khi ¢6 dugc thd vui thi ho cling nhanh chéng cdm thdy
mét mdi vi nhitng lac thd nady. Khong c6 noi nao ma con ngudi tim
thdy dugc sy thda min that sy hay an lac hoan toan ca. Thit hai la
Chén Ly vé Nguyén Nhdn ciia Kho: Khi tim ching ta chita diy long
tham duc va vong tudng chiing ta s& gip moi diéu dau khd. Thit ba la
Chén Ly vé sy Chdm ditt Kho: Khi tim chiing ta thio g& hé&t tham duc
va vong tudng thi sy khd dau s& chdm dift. Ching ta s& cdm nghiém
dudc niém hanh phic khong dién ti dudc bing 15i. Cudi ciing, thit tu la
Chén Ly vé Pao Dié¢t Kho: Con dudng gitip chiing ta dat dugc tri tué
t0i thugng.”

K& tir d6, ditc Phat truyén bd chiing tir B6 P& khip moi noi. Pic
biét 1a sau 1an diic Phat gip Da X4 va thuyét cho 6ng ta nghe vé gido
phdp dao Phit, Da X4 va nim mudi ngudi ban cliia 6ng ta da ngay lap
tifc mic 40 ca sa vang va xuit gia theo ngai. Nhém clia Da X4 Ia
nhém Ting Gia 16n dau tién phat nguyén di theo difc Phit ngay sau
khi Ngai gidc ngd. Tir d6 ditc Phat va Ting doan clia Ngai bit dau si
ménh thuy&t phdp cia Ngai. Mot 1dn no, khi dic Phat va Tang doan
clia Ngai dang trén dudng di d&€n xit Ma Kiét Pa, mot vuong qudc nim
& mién Trung An b9, dic Phat da cho mdi lanh dao nhém tu thd cliing
than Itra 12 Uu LAu Tan Loa Ca Di€p d&n dé€ héi noi tri ngu qua dém.
Uu Lau Tan Loa Ca Diép chi cho difc Phat mot ngdi nha bing d4 va
canh bdo riing tai d6 c6 mot con rong dit, thudng xuat hién vio lic nira
dém dé nudt ngudi. Vi vay, n€u Phat chiu trd tai d6 thi ciing dirng nudi
ti€c khi bi n6 #n thit. Tuy nhién, ditc Phat va Ting dodn méi nay cla
Ngai vin quyét dinh budc vio ngdi nha d4 va ngdi tréo chin mot cich
thu thd. Vao ldc nira dém, rong dit xuat hién, h4 rong miéng va nhe
nanh nhon, nhung né khong thé 1am hai ditc Phat va Ting doan mdi



clia ngai. Ngay hom sau, ngoai su duy dodn ca Uu LAu Tan Loa Ca
Dié€p va nhém thd than 1a clia dng ta, ditc Phat va Ting doan mdi clia
ngai vin binh an v6 su trong ngdi nha d4 d6. Thé& 1a Uu Lau Tan Loa
Ca Di€p va nhém thd than Ira clia 6ng ta di tir sy ngac nhién ciing cyc
dé&n than phyc. Uu Lau Tan Loa Ca Diép lién dé&n gip ddc Phat va héi
Ngai vé nhitng phuong phap tu hanh dic dao. Sau khi nghe ditc Phat
thuyé&t gidng diéu phédp bing giong néi vo cuing thuy€&t phuc va phong
céch dao difc clia ngai, bay gid thi Uu Lau Tan Loa Ca Di€p di hoan
toan bi thuy&t phuc. Ong ta quyé&t dinh ti¥ bd tit cd nhitng gi ma minh
da tu tAp tr trudc dén gid va dua nim trim dé tif clia minh dén quy y
véi dic Phat. Sau khi difc Phat nhan Uu Lau Tan Loa Ca Di€p va nim
trim dé t clia dng ta, Ngai ciing thuyét cho ho nghe vé T Dié¢u DE.
TAt cid déu cdm thdy trin ngdp niém hoan hy vdi Phat phdp, va nhin
thdy riing minh v6 cling may min dugc ditc Phat gidp cho rii bé nhitng
cdi 4c, nhan 14y cdi thién va dén dudc trén con dudng chianh dao. Sau
dé, Uu Lau TAn Loa Ca Diép gip dudc hai ngudi em clia minh va néi
cho ho biét vé chuyén minh cdi dao. Hai ngudi em ctia Uu Lau Tan
Loa ciing chiu tham du cudc thuy&t phdp clia ditc Phat va cudi cling
chiu quy y theo Phit. Tudng ciing nén nhic lai, hai ngudi em ctia Uu
LAu Tan Loa Ca Diép ciing c6 nim trim dé tir. Nhu vay chi trong mot
thdi gian ngdn, Ting dodn mdi clia dic Phat di c6 trén modt ngan
ngudi. TAt cd déu theo ditc Phat vé ndi Linh Thitu trong thanh Vuong
X4. Vi nguyén doan cta ho chi di bd nén doan Tang 1ir dai nay da gy
st chid ¥ cho cd vuong quc Ma Kiét Da.

Trong cic 1an thuyé&t phdp, ditc Phit ludn nhic nhd ring ngudi
Phat tr ludn cAn hai huéng gido duc: huéng thit nhat 13 gido duc ngoai
doi va hudéng thit hai 1a gido duc trong dao. Hai huéng nay dudc xem
nhu 12 hai cdnh cda loai chim. Khong c6 hai cdnh loai chim khong bay
dudc. Tuong tu nhu vay, khong c¢6 dd day hai huéng gido duc, ngudi
Phat tf chdng nhitng khong c6 dudc ddi sdng 4m no ngoai doi, ma doi
song tAm linh ciing nghéo nan tim t8i. Gido duc ngoai ddi s& gidp
chiing ta nghé nghiép nudi thin va gia dinh, trong khi gido duc trong
dao gidp chiing ta ¢ dugc hanh phiic chan that trong ddi sdng tAm
linh. That vay, gido duc ton gido 14 cyc ky cin thiét vi né day chiing ta
suy nghi va hanh dong nhu thé niao d€ thanh ngudi luong thién va c6
dudc hanh phic. Gido duc tdn gido con gitip ching ta biét thuong yéu
va thong hi€u y nghia cudc ddi d€ tu thich tng dugc minh theo quy



luat nhin sinh trong bt c& hoan cdnh nao. Sau sdu ndm kinh qua tu tip
khS hanh, Ptic Phat da khuyén hang dé t& ciia Ngai nén theo dudng
trung dao. Ngai day: “Phit t nén ludn 1gi dung t6i da cudc sdng ngoai
ddi trong khi tu hanh d€ di d&€n chin hanh phiic trong d&i nay va ddi
sau.”

Theo Kinh A Ham, trong 45 nim thuy€t Phap ca Ptc Phat, Ngai
tuyén bo rd rang 12 Ngai chi day hai van dé: Khé va Diét Khd, ngoai
ra Ngai khong day gi nita. Ngai khuy&n khich cdc dé t cia Ngai du
hanh @€ thuyé&t phap va gidi thich d&i s6ng pham hanh, vi hanh phiic
va an lac cia ching sanh, vi long thuong tudng cho ddi, vi 1gi ich va
hanh phiic clia chu Thién va loai ngudi. Pitc Phat néu rit rd muc dich
thuy&t phdp clia Ngai 12 khong tranh luin vdi cdc nha linh dao ton
gido khdc va khong canh tranh v6i 1y thuyét ddi nghich. Khong c6 su
tranh chip trong sy thuyét phdp ctia Ngai. Ngai chi trinh bay con
dudng din dén gidc ngd va gidi thodt khd dau phién nio. Pitc Phat
ludn ludn c6 day long tir bi v6i tit cd ching sanh hitu tinh. Cho dén khi
nam nghi, Ngai cling “tdAm tir thuong chiing sanh.” Ngai c6 thuy&t Phip
ciing chi vi tinh thuong ctia Ngai d6i v6i chiing sanh moi loai. Kinh
Phat gdbm trén 150 bd, tA't c& déu néi 1én sy hiém nguy ciia sanh tif nén
nhic cho ngudi khdc bi€t nhitng 15i Phat day véi hy vong cudi cling ho
s& hi€u va vuot thodt khdi ludn hdi sanh ti.

II. Thdnh Dién Khong Vin Tu:

“Ariya” 1a thuat ngit Bic Phan c6 nghia 13 “Cao quy” hay “khon
ngoan.” Mot ngudi da dat dugc “ki€n dao,” con dudng thit ba trong
nim con dudng ti€n tu ca ngudi Phat t. Trong Phat gido Pai Thira,
“Arya” chi ngudi da ching ngd “tdnh khong.” Theo dao Phat, “Thanh”
12 bic da chitng dic Chdnh Pao. That vay, Thanh trf 13 cdi tri tué tdi
thugng hay tri hué ctia bac Thanh, nhd dé ngudi ta c6 thé nhin vao
nhitng chd thAm siu nhit cda tAm thic d€ nim 14y cdi chan Iy thAim
mat bi che khudt ma cdi tri tAm thudng khong thé thdy dugc. Thanh tri
12 chan 1y t6i hau chi vao sy thé ching c4i tri tué tdi thugng trong tim
thitc sdu thim nhat, va khong thudc pham vi cia ngdn tif va céi tri
phan biét; sy phan biét nhu th€ khong thé phat hién dudc chan 1y tdi
hau. Tuy nhi€én ngon dén ngdn tir 1a cd 1di ich cho vi€c soi sdng con
dudng dua d&€n chitng ngd t6i hau. Thanh tri con c6 nghia 1a Phat tri
hay tri cia cdac bac Thdnh, tri si€u viét va vugt ra ngoai moi sy phan



biét. Theo Gido Su Junjiro Takakusu trong Cuong Y€&u Tri€t Hoc Phat
Gido, toan b két tap ciia Thianh di€n do dai hdi san dinh chua dugc
viét trén gidy hay 14 thdt ndt sudt thdi gian gan 400 nidm. Di nhién,
ngay cho d&én hom nay Ba La Mon gido ciing chua viét ra viin hoc Vé
DA, nhat 13 nhitng sich ménh danh 13 “khdi thi luc.” Chiing ta c¢6 thé
tuéng tugng, dao Phat dd gidn di noi guong nén ton gido xwa hon,
nhung ciing cdn ¢ nhitng 1y do khdc nita. Tru6c hét cdc ngai da khong
ddm tuc héa 4m thanh diu ngot va nhitng 15i ém 4i ctia B¢ Thich Ton
biing cdch dit ching vao nhitng viin ty mao pham c6 ngudn gdc ngoai
lai. Phat dd c6 1an cAm dich nhitng 15i ctia Ngai thanh ti€ng Sanskrit
cia V& Pa. Thé thi Ngai sé& it hai 1ong hon néu vié€t nhitng 15i cla
Ngai trong miu ty clia hoc thuit th€ gian, von chi dugc dung cho muc
dich thuong mai va binh din. Thi hai, ngdn ngit ma céc ngai chap
thudn trong dai hoi rit c6 thé 1a mot thit ti€ng hdn chiing, gan gidng
ti€ng Ba Li, d6 12 ti€ng Hoa Thi (Pataliputra). That khong thich hgp
néu ngdn ngit va vin hoc linh thiéng cla cdc Ngai phdi md ra cho
quan chiing, nhat 1a khi c6 mot s6 trudng ldo c6 di ki€n theo khuynh
hudng tu do tu tudng. Thit ba, dat nhitng Thanh ngdn ctia Phit vao vin
tu c6 thé coi 1a mao pham ciing nhu miéu ta thdnh tudng bing hodi hoa
hay diéu khic. Du sao, toan by vin hoc dugc duy tri trong ky dc va
khong dugc phép viét trdi qua khodng bon thé ky. Cong ddong Phat ti,
trdi hin v6i cong ddng Ba La Mon, 1a mot tap hdp clia cd bon giai cAp
dé&n tir moi phuong hudng, va dia khong thich hgp cho viéc tung doc
cin than cic Thanh ngdn. K&t qua 1a cudc luu truyén thi€u sét. Vi sg
that lac va xuyén tac tif nhitng gido thuyé&t nguyén thiy, nén vua
Vattagamani cta Tich Lan da ban I&nh ghi chép toan bo vin hoc viét
bing chit Tich Lan, khodng nim 80 tru6c Tay Lich.

I11.Dai Cuong Vé Két Tap Kinh Dién:

Su truyén khdu gido Iy tir thé' hé ndy qua thé h¢ khdc: Dic Phat da nhap
diét, nhung gido 1y clia Ngai vin con luu truyén dén ngay nay mot
céch tron ven. Mic du gido huin clia Pic Thé Tén khong dudgc ghi
chép ngay thdi Ngai con tai thé, cdc dé tir ctia Ngai luon ludn nhuin
nha nim long va truyén khiu tir thé hé ndy sang th€ hé khic. Vao thdi
Ditc Phat con tai thé, biét chir 1a dic quyén cla gisi thuong luu & An
Do, vi th€ truyén khiu gido 1y 1a mdt ddu hiéu cho thdy dan chi dugc
coi trong trong truyén thdng Phit gido dé€n mic cdch trinh bay gido



phdp bing viin chuong da bi bd quén. Nhiéu ngudi khdng biét chit, cho
nén truyén khiu 1 phuong tién phd thong va hitu hiéu nhitt dé gin gitt
va phd bi€n gido phap. Vi c6 nhiéu khuynh huéng sai lac vé gido phap
nén ba thiang sau ngay Piic Thé Ton nhap diét, cdc dé tf clia Ngai da
triéu tip Pai Hoi K&t Tap Kinh Dién Phat Gido d€ doc lai di ngdn clia
Phat. Lich st phdt trién Phit gido c6 nhiéu Hoi Nghi k&t tap kinh dién
vdi nhitng hoan canh vin c6 phan chua rd. Lic dau cdc hoi nghi ndy
c6 thé 1a nhitng hoi nghi dia phuong chi tip hgp vai cong ddng tu si.
Sau d6 méi c6 nhitng nghi hdi chung. Két tdp nhitng loi gidng day ciia
Pitc Phdt: Ngudi ta doan chic ring nhitng 13i gidng day ctia Ditc Phat
chua tirng dudc két tap trong thdi Pirc Phat con tai thé. Sy nhap diét
ctia Pitc Th€ Tén da 1am vun v sy tin tudng clia cdc hang dé tif vi ho
cam thay uu budn vé sy thi€u ving clia bic Pao Su, vi tir ddy khong
con ai din dit ho. Chinh vi vy ma ho cdm thdy bdi r6i hoang mang
rat nhiéu. Cudi ciing ho quyé&t dinh k&t tip nhitng 13i gidng day clia
buc Phat va cd dong lai thanh Kinh dién. B6 12 mot cOng viéc vd cling
kho khin, vi ho phai tring tung lai nhitng 13i Phat day béing tri nhd, sau
dé gom gbp tat ca lai va cudi ciing két tap lai thanh kinh dién.

IV. Cdc Cujc Két Tép Kinh Dién:

Hi Nghi Két Tap Kinh Dién Lan Thit Nhat: Hoi nghi dau tién do
Ma Ha Ca Diép triéu tap, dién ra tai thAnh Vuong x4 ngay sau khi Phat
nhap diét. Ngai Ca Di€p hdi Upali vé giSi luat va hdi A Nan vé kinh
tang. Nhitng ciu trd trdi ctia Upali dudc diing 1am co s& d€ bién soan
Luat Tang, con nhitng ciu trd 13i cia A Nan thi diing d€ soan Kinh
Tang. Vin bdn ma moi ngudi ddng y dudc moi ngudi cling nhau tring
tung. Trong Tap Ky Su ctia Ngai Phap Hién, Ngai di ghi lai hai ky két
tap kinh di€n. Mic di vdn tit nhung nhitng tudng thudt ctia Ngai c6 vé
chinh x4c hon ctia Ngai Huyén Trang. Ngai t lai 1a vé hudng Tay cla
tinh x4 Tric LAm, cdch nim sdu dim c6 hang That Diép. Sau khi Ditc
Phat nhap diét, c6 500 vi A La H4an d3 1am mot cudc két tp kinh dién.
Vao thdi tung doc, ¢6 ba phdp tda dudc dung 1€n, trang hoang dep dé.
X4 Lgi Phat ngdi trén tda bén trdi, con Muc Kién Lién ngdi trén tda
bén phdi. Trong 500 vi A La Hén, thi€u mat mot vi. Ton gid Pai Ca
Dié€p chd toa nghi hoi trong khi ton gid A Nan ding ngoai hang vi
khong dugc thau nhan.



Ba thdng sau ngay Bdc Phit nhdp diét (vao khodng nim 543 trudc
Tay Lich), do nhan thdy c6 khuynh huéng dién dich sai lac va xu
huéng suy y&u vé gidi lut trong ndi bd Ting Gia sau khi Phat nhip
diét, nén Pai Hoi k&t tap kinh dién 1an thit nhat dugc vua A Xa Thé td
chdc tai hang Pippala, cé sdach lai ghi la hang Saptaparni, trong thanh
Vuong X4 thudc xit Ma Kiét Pa. Du vi tri va tén clia hang vin chua
dudgc xdc dinh rd rang, nhung khdng c6 gi nghi ngd la Hoi Nghi tha
nht da dién ra tai thanh Vuong X4. Cdc hoc gid déu thira nhin ring
Hoi Nghi K&t Tap l1an thi nhat ndy chi ban vé Kinh Tang (Dharma) va
Luit Tang (Vinaya), phan Luin Tang khong dudc néi dén & day.
Trong hdi Nghi ndy c¢6 500 vi Ty Kheo tham du, trong d6 c6 ngai Pai
Ca Diép, ngudi dudc trong vong nhit va 1a bac trudng 1do, va hai nhan
vat quan trong chuyén vé hai lanh vuc khic nhau 1a Phdp va Luat la
ngai A Nan vad Uu Ba Li déu c6 mit. Chi hai phan Phap va Luit la
dugc trung tung lai tai Pai Hoi 1an thtt nhat. Tuy khong c6 nhiéu y
ki€n di biét vé Phdp, c6 mot sd thdo ludn vé Luat. Tru6c khi Pitc Phat
nhap diét, Ngai c6 néi v6i ngai A Nan ring n€u Ting Poan mudn tu
chinh hay thay d8i mot s6 luat thi y&u cho hgp thdi, ho c6 thé lam
dugc. Tuy nhién, vao lic d6 ngai A Nan vi qud lo ling cho dic Phat
nén quén khdng hdi nhitng luat thit y&u 13 nhitng luit nao. Vi céc
thanh vién trong Hoi Nghi khong di d&€n thda thuin vé nhitng luit nao
thudc vé thit yéu nén ngai Ma Ha Ca Di€p quyét dinh khong c6 luat 1é
nio di dugc dit ra bdi dic Phat ¢ thé dudc thay ddi, va ciing khdng
c6 luat 16 méi nao dudc dua ra. Ngai Pai Ca Dié€p néi: “N€u ta thay
ddi luat, ngudi ta s& néi dé tir cia Piic C6 Pam thay d6i luat 1& trude
khi ngon Ifa thiéu Ngai chua tit.” Trong Hoi Nghi ndy, Phap dudc chia
1am hai phan vd mdi phin dugc trao cho mdt vi trudng 130 cling vdi dé
tt clia vi 4y ghi nh6. Phiap dudc truyén khiu tir thay dé€n tro. Phdp
dugc tung niém hing ngdy bdi mot nhém Ty Kheo va thudng dugc
phdi kiém 14n nhau d€ bdo dam khong cé sy thi€u sét ciing nhur khong
c6 gi thém vao. Cic st gia déu ddng y truyén thdng truyén khiu dang
tin cAy hon vin ban clia mot ngudi viét lai theo tri nhd cla minh vai
nim sau hoi nghi. Nhiéu ngudi nghi ngd hién thyc lich st ctia Hoi Nghi
K&t Tap Kinh Pién 14n diu ndy, nhung c6 thé 12 viéc bién soan nhitng
vin ban Kinh Luit thiéng liéng dau tién dién ra tuong d6i s6m. Vao
lic Pai Hoi sdp két thiic, ¢6 vi Tang tén 1a Purana dugc nhitng ngudi
t6 chitc mdi tham gia vao giai doan b€ mac ctia Pai Hoi, Purana da



khudc tir va néi ring ong chi thich nhé lai nhitng 13i day clia ditc Phat
nhu 6ng da tirng nghe tir chinh kim kh4u clia ditc Phat. Su kién niy cho
thay tu do tu tudng da hién hitu tir thdi khai m& clia cong dong Phat
gido.

Ngai Pai Ca Di€p, ngudi dudc moi ngudi trong vong nhit ma cling
12 bac trudng ldo, 1a chi tich Hoi Nghi. K& d6, ngai Pai Pic Uu Ba
Li/Upali tring tung lai nhitng gidi luat ctia Phat bao gébm luit cho cd
Ty Kheo va Ty Kheo Ni. Ngai Uu Ba Li da tung doc 80 lan cdc vin
luat trong 90 ngay mdi hoan tit nén cdn goi la “80 tung luat.” Pay
ciing 1a gi6i luat ciin ban cho Phat gido vé sau nay bao gdm nhitng vin
ban sau ddy: Luat Thip Tung, Luat Ting Ky, Luat T¢ Phan, va Luat
Ngii Phan. K& d6 nita 1a ngai A Nan, ngudi dé tif than cin nhat clia
Phit trong sudt 25 nim, thién phi vdi mot tri nhé xud't sic. Lic dau da
khong dugc x&p vao thanh vién Hoi Nghi. Theo Kinh Ti€u Pham, sau
d6 vi ¢6 sy phdn ddi cia cdc Ty Kheo quyét liét bénh vuc cho A Nan,
mic di 6ng ndy chua dic qui A La Hén, b3i vi 6ng c6 phdm chit dao
ditc cao va ciing vi d6ng da dudc hoc kinh tang va luit tang tir chinh
Ditc B6n Su. Sau cling A Nan di dugc Pai Ca Di€p chdp nhin vao Hoi
Nghi. A Nan di tring tung lai tit c& nhitng gi ma dic Phat néi, gdom
nim bd kinh A Ham, con goi la A Kiét Ma: Trudng A Ham, ghi lai
nhitng bai phdp dai. Trung A Ham, ghi lai nhitng bai phdp dai bac
trung. Tang Nhat A Ham, ghi lai nhitng bai phdp sip x&p theo s6. Tap
A Ham, ghi lai nhitng cu kinh tuong tu nhau. Ti€u A Ham, ghi lai
nhitng cau ké ngin.

Hpi Nghi Két Tdp Kinh Dién Lan Thit Hai: Hoi nghi thit hai: Hoi
nghi thit hai dugc dién ra tai thanh Vaishali, vao nim 386 BC, tifc 1a
khodng mot thé ky sau hoi nghi thi nhiit. Hoi nghi ndy dugc md ta cu
thé hon trong céc vin ban va dugc xem nhu mdt bi€n c¢b lich st clia
Phit gido. Ly do triéu tip hoi nghi 1a vi nhitng bit ddng vé ky luit cla
cdc su tai Vaishali va cdc dé tit cia Ngai A Nan. Cdc su tai Vaishali
chap nhin cling dudng biing tién va vang bac, dii viéc ndy pham luat.
Céc suniy con bi cdo budc bdi phdi Yasha (mdt dé tif cda A Nan) chin
st vi pham khdc, trong d6 c6 tho thuc bt thdi, udng rugu, v.v. Ngudc
lai cdc su Vaishali khai trir Yasha vi nhitng 15i cdo budc cia dng. Do
d6 hoi nghi thit hai dugc triéu tdp véi sy hién dién ctia 700 nha su, va
hoi ddng gdm bdn su trudng 1do dd phan quyét ring cdc su Vaishali c6
t0i. Cdc su Vaishali dd chdp nhan sy phdn quyét ma khong mot 15i



10

phan khang. Trong Tap Ky Sy clia Ngai Phdp Hién, Ngai da ghi lai:
“Céch 3 hay 4 dim xa hon vé phia Pong thanh Ty X4 Ly, c6 mot ngdi
thdp. Sau khi Pttc Phat nhap diét 100 nim, mdt s6 Ty kheo trong thanh
Ty X4 Ly lam 10 diéu phi phdp ngudc lai v6i gi6i luat Tang Gia, lai
cho ring Pitc Phat di cho phép nhitng hanh vi 4y. B4y git nhitng vi A
La H4n va nhitng vi Ty kheo tri ludt gdm ca thdy 700 vi, khdi su két
tap Luadt Tang. Ngudi ddi sau dung mot cdi thdp tai chd nay ma dén
nay van con.”

Pai hoi két tap kinh dién 1an thi hai dudc 8 chifc tai thanh X4 Vé
(Ty X4 Ly), 100 nim sau ngay Phat nhap diét. Pai Hoi ndy dudc td
chitc d€ ban luan vé mdt s6 gidi luat (c6 sy khong thdng nhift vé gidi
luat). Khong can thi€t phdi thay d6i nhitng gidi luat ba thang sau ngay
Ditc Phat nhap diét vi 1& khong cé gi thay ddi nhiéu vé chinh tri, kinh
t&€ va xa hoi trong khodng thdi gian ngin ngdi ndy. Nhung 100 nim
sau, mot s6 chu Tang (theo gido 1y nguyén thity) nhin thi'y cAn phai c6
su thay d6i mot s6 gidi luat thit yé€u. Cdc nha su thudc phdi Vaisali da
chap nhan vang va bac clia thi chd cling dudng. Yasha, mot mon dd
clia A Nan, con dua ra chin diéu trdch cit d8i v6i cdc thanh vién cla
cong ddng Vaisali, nhit 13 viéc in udng vao nhitng thdi diém bi cAm,
vé viéc duing rugu, vé viéc cdc nha su cling mot cong dong lai lam 1&
B6 T4t mot cich phan tdn, vin van. Hoi Nghi 1an thi hai duge mo ta
cu thé hon nhiéu trong cdc vin bin, néi chung dudc thira nhan virng
chic vé& mit lich si.

Nhitng nha su chinh thdng cho riing khong c¢é gi nén thay ddi, trong
khi nhitng vi khiac thudc phdi Bat Ky & Ty Xa Ly (Vaisali) da khai trir
trudng 1o Da X4 (Yasha) ra khdi cong ddng vdi nhiéu 15i buodc toi
ngai. Ho di dé nghi mudi diém thay ddi nhu sau: Thit nhat 1a cho phép
dung mudi trong sirng triu hay cdc d6 chita bing sirng: Gidn ti€p cho
phép sat sanh d€ 14y sirng, trong khi phdi chinh thng cho ring viéc
mang mudi dung trong cdi sitng rdng bi coi nhu pham gidi cAm Ba DAt
Dé thi 38, vé& viéc cAm ton trit thuc phdm va gidi sat sanh. Thit nhi la
budi trua khi mit trdi dd qua béng hai 16ng tay van dn dudc, nghia 1a
van dudc phép dn sau gid ngo. Viéc ndy coi nhu bi cAm trong Ba DAt
Dbé tht 37 vé gidi khong dudc dn sau gid ngo. Thi ba 1a dugc di qua
mdt lang khac in 1an thit hai. Sau khi #in rdi, di d€n noi khac van in lai
dudc trong cling mdt ngay. Viéc 1am nay coi nhu bi cAm trong Ba DAt
Dbé thit 35 vé gidi cAm 4n qud nhiéu. Thit tv 12 Cho Bd tdt § riéng
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trong mot khu. Thuc hién nghi thitc B& T4t (Uposatha) tai nhiéu noi
trong cling mot gido khu. Piéu nay trdi véi cac gidi luat Mahavagga vé
SU cu tri trong mot gido khu. Thit nim 13 Pugc phép hdi nghi vdi thi€u
s6. DU khong di s& quy dinh nhu tam su thit chitng, hoi nghi vin c6
hiéu lyc nhu thudng. Pudc phép yéu cau chdp nhadn mdt hanh dong sau
khi da lam. Pay la vi pham k¥ luat. Thit sdu la cho lam theo cédc tap
qudn trude. Pay ciing 12 vi pham k§ ludt. Thit bdy 1a cho udng céc loai
sifa sau bita An. Cho phép udng cic loai sita du chua dudc loc. Piéu
niy trdi v6i Ba Dat P& thit 35 vé luat 4n udng qud dd. Thi tim la
dudc udng rudu manh hoa véi dudng va nude néng. Viéc 1am ndy trdi
véi Ba Dat P& thtt 51, cAm udng cdc chat doc hai. Thit chin 13 dugc
ngdi tu do khip noi. Pugc phép ngdi cic chd rong 16n, khdong cin phai
theo quy dinh ngay trudc ctia Bdc Phit. Puge dung toa cu khdng co
vién tua. Viéc niy trdi véi Ba Dat B¢ thi 89, cAm diing toa cu khong
c6 vién.

Pai Ptic Da X4 cong khai tuyén bd nhitng viéc lam ndy 1a phi
phdp. Sau khi nghe phdi Bat Ky phdn x& khai trit minh ra khdi Tang
Poan, Da X4 (Yasha) lién di d&€n Kausambi d€ tim ki€m su bdo ho cla
cdc nha su c6 th€ lyc trong ciac viing ma Phat gido bit dau phat trién
(Avanti & phia tdy vd & mién nam). Da X4 mdi ho hop lai vad quyé&t
dinh d€ ngin chin sy banh truéng clia viéc cha dap dao gido va bdo
ddm viéc duy tri luat tang. Sau d6 Da X4 di d&€n ndi A Phi, noi trudng
lao Tam Phii Pa dang sdng d€ trinh 1én trudng lio mudi diéu dé xuéng
clia cdc tu si Bat Ky. Da X4 yéu cAu trudng 1do Tam Phii Pa xem xét
tdnh c4dch nghiém trong clia vin dé. Trong khodng thdi gian ndy c6 sdu
mudi vi A La Hén tir phuong TAy dé&n va hop lai tai ndi A Phu, ciing
nhu tdm muoi tdim vi khdc tir Avanti va mién Nam ciing gia nhip vdi
ho. Cdc vi niy tuyén bd diy l1a van dé khé khin va t&€ nhi. Ho ciing
nghi d&n trudng 1do Ly Ba Pa & Soreyya, von 12 ngudi ndi ti€ng uyén
bac va tir taim. Nén ho quyé&t dinh ciing nhau dén gip trudng 1do dé xin
su hd trg cla ngai.

Trong khi d6, céc tu si Bat Ky ciing ching ngdi yén. Ho ciing dén
Cau X4 Di d€ xin dugc trudng lio Ly Ba Pa ling ho. Ho diang cho 6ng
nhiéu 1& vat hiu hy nhung déu bi dng tir chdi. Ho lai du dd dugc dé ti
clia dng 1a Pat Ma thinh cAu diim ho, nhung truéng 1io vin mot muc
choi tir. Trudng 1o Ly Ba Pa khuyén ho nén trd vé Ty X4 Ly la noi
xuét phat vain dé dé md ra cudc tranh luan. Cudi cling, nghi hoi Vaisali
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tap hop 700 nha su, tit cd déu la A La Hén, con goi 1a hdi nghi cdc
trudng 1do. Ty Kheo A Dit Pa dugc chi dinh 1am ngudi t6 chifc.
Trudng lio Sabbakhami dudc bAu lam chi tich Gy ban. Tirng diém mot
clia mudi diéu cho phép clia phdi Bat Ky dugc xem xét k§ cang. Vi
tha'y 10 diéu thay ddi trén hoan toan vo 1y nén mot phan quyét cla hoi
nghi ddng thanh tuyén bd viéc 1am clia cdc nha su Bat Ky 13 phi phap.
K&t qua 12 cdc nha su Bat ky & Ty X4 Ly (Vaisali) da bi mot 4y ban
gdm bdn nha su thudc cdng déng phuong tiy va bdn vi thudc cdng
ddng phuong ddng coi 1a ¢6 toi. Ho déu chap nhin sy phdn quyé&t ma
khong phdn khdng. Nhitng thay tu vi pham gi6i luit coi nhu di khong
ton trong luat chinh théng va di bi khién trach tuy theo 16i 1am. Do d6
gi6i luat trong 1an k&t tip ndy hdu nhu khong thay ddi. Trong vin ban
ti€ng Pali va Sanskrit ciia Luat Tang déu c6 k€ lai hoi nghi nay. Nghi
Hdi 1an thit hai ddnh diu sy phin phdi gitta phe bdo thi va phe tu do.
Ngudi ta k& lai, nhém su Bat Ky di triéu tdp mot Hoi Nghi khic c6
mudi ngan tu si tham dy vdéi tén 1a Pai Ching Bd. Vao thoi do, du
dugc goi 12 Pai Ching B0, nhung chua dugc biét 12 Pai Thira.

Hpi Nghi Két Tdp Kinh Dién Lan Thit Ba: Hoi nghi thit ba dudc
t8 chic tai thanh Hoa Thi duéi su bdo trg cia vua A Duc, mot Phat ti
tai gia ndi ti€ng. Hoi nghi thit ba dugc dién ra tai thanh Vaishali, vao
nim 386 BC, tifc 1a khodng mot thé ky sau hdi nghi thit nhit. Hoi nghi
ndy dudc mod ta cu thé hon trong cic vin ban va dugc xem nhu mot
bi&n c6 lich sit clia Phat gido. Ly do triéu tdp hoi nghi 12 vi nhitng bat
ddng vé ky luat clia cdc su tai Vaishali va cdc dé tif ciia Ngai A Nan.
Céc su tai Vaishali chAp nhan ciing dudng bing tién va vang bac, dii
viéc ndy pham luit. C4c su ndy con bi cdo budc bdi phdi Yasha (mot
dé tl cda A Nan) chin sy vi pham khéc, trong d6 c6 tho thuc bat thdi,
udng rudu, v.v. Ngudc lai cdc su Vaishali khai trir Yasha vi nhitng 13i
cdo budc cta ong. Do d6 hdi nghi thit hai dugc triéu tip vd6i sy hién
dién ctia 700 nha su, va hoi ddong gdm bon su trudng 1do dd phan quyét
ring cdc su Vaishali ¢6 toi. C4c su Vaishali di chidp nhan sy phdn
quyé&t ma khong mot 15i phin khdng. VAn theo Mahadeva thi A la hdn
c6 thé dat dudc su gidc ngd qua sy gitp dd clia tha nhan. Nhitng y ki€n
niy din t6i sy phan liét, do d6 hoi nghi dudc triéu tdp. Tuy nhién, hoi
nghi chi x4c nhian nhitng phan liét chi khong dat dugc mot thda hiép
ndo. Phdi Phat gido Tich Lan phin d6i hoi nghi ndy. Ho xem hoi nghi
dudc Vua A Duc triéu tdp 1a hdi nghi chinh thidc va 1y do triéu tdp hoi
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nghi A Duc vao nim 244 truéc Tay Lich 1a vi ¢6 su 1gi dung cia mot
s6 nha su mudn gia nhap Ting doan d€ hudng 1gi. Toan bd dién 18
dugc trinh bay & hodi nghi nay din dén viéc sdng lap trudng phai
Theravada tai Tich Lan.

Mot nha su thudc thanh Hoa Thi tén 1a Pai Thién dua ra luan di€m
cho ring mot vi A La Hin c6 thé @€ cho minh bi cam dd, nghia 1a c6
nhitng su xuat tinh ban dém va khong trir b dudgc sy ngu si cling nhu
nhitng nghi ngd vé& gido thuyét. Cudi cing A La Hin c6 thé ti€n budc
theo con dudng gidi thodt, theo Pai Thién, nhd & mot sy gidp d§ bén
ngodi va nhd gia ting khd ning tap trung, do d6 nhitng cd may cttu rdi
clia ngudi d6 1a nhd & viéc lip di ldp lai mot s6 Am thanh. Nhitng y
ki€n khac nhau vé nhitng luin di€m 4y din téi sy phin chia cic su
thanh hai phe: Nhitng ngudi ty cho minh dong hon, nhitng ngudi bdo vé
nhitng luan diém cda Pai Thién ty goi minh bing cdi tén
Mahasanghika hay cdng déng 16n, con nhitng ddi thii cia ho, do nhitng
ngudi “Cl” dai di€n, dé 1a nhitng vi ndi bac vé dai tri va dai dic, thi tu
goi minh la “Sthavira”.

Véi viéc vua A Duc di theo dao Phat, nhiéu tu vién nhanh chéng
phét trién vé mit vat chi't va cédc tu sT c6 mdt ddi song day di dé chiu
hon. Nhiéu nhém di gido da bi mat ngudn thu nhip nén nga theo Phat
gido. Tuy nhién, dii theo dao Phat, nhung ho van giif tin ngudng, cdch
hanh tr, ciing nhu thuy&t gidng gido 1y clia ho thay vi gido ly dao Phat.
Diéu nay khi&n cho trudng lio Muc Kién Lién Tu D& Tu dau budn vo
ciing, nén ong lui v& & 4n mot noi héo lanh trong nidi A Phi sudt bay
ndm. S& ngudi di gido va tu si gid hiéu ngdy mot dong hon nhitng tin
dd chan chdnh. K&t qua 13 trong sudt by nim ching c6 mdt ty vién
nio t6 chic 18 B Tat hay ty ti. Cong dong tu si sing dao tir chdi
khong chiu 1am 1& ndy véi nhitng ngudi di gido. Vua A Duc rit lo ling
vé su xao lang ndy clia Ting chiing nén phai ra 1énh thuc hién 1& B
T4t. Tuy nhién, vi dai thin dugc nha vua giao phé nhiém vu ndy da
giy ra mot vu thim sat dau Iong. Ong ta hi€u sai ménh 1énh nha vua
nén di chit dau nhitng tu si khong chiu thyc hién 1énh vua. Hay tin
ndy, vua rit dau long. Ngai di cho thinh trudng 130 Muc Kién Lién Tu
P& Tu vé dé€ t5 chic hoi nghi.

Vi nhitng 1y do néu trén lam chia r& Tdng doan nén vua A Duc cho
t6 chiic Pai Hoi két tp kinh dién 1an thi ba tai thanh Ba Tra Lgi Phat
(Hoa Thi Thanh, thi d6 c6 ctia Tich Lan), khodng vao thé& ky thd ba
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tru§c Tay Lich. Vua A Duc da dich than chon 60.000 vi Ty Kheo tham
du Hoi Nghi. Trong khi d6 trudng ldo Muc Kién Lién Tu P& Tu da
phung ménh vua A Duc chon ra mdt ngan vi Tang tinh thong tam tang
kinh di€n k&t tap chanh phdp. Hi nghi di ban thdo trong chin thing vé
nhitng ¥ ki€n di biét gifta nhitng Ty Kheo clia nhiéu phdi khic nhau.
Tai Pai Hoi nay, sy khac biét khdng chi han hep trong Gi6i Luat, ma
ciing lién quan d&n Gido Phdp nita. Pay khong phdi 12 mot hodi nghi
toan thé ma chi 12 mot cudc nhém hop nhd thodi. Lic két thic Hoi
Nghi, ngai Muc Kién Lién Tu P& Tu, di tng hdp vao mdt cudn sich
goi la Thuyé&t Sy Luan (Kathavatthupakarana), bic bd nhitng quan
di€ém va 1y thuyét di gido cling nhu nhitng sai 1Aim ctia mot s& gido
phéi. Gido ly dugc phé chuin va chip thuian bsi Pai Hoi dudc biét 1a
Theravada hay Nguyén Thity. Vi Diéu Phdp dugc bao gdm trong Pai
Hoi ndy: B6 T4t Thuy&t Gidi, va K&t Tap Tam Tang Kinh, Luat, Luan.

Do @6 ma Hoi Nghi thit ba dugc ti€n hanh véi nhu cau thanh khiét
héa Phat phdp dang 1am nguy do sy xudt hién ctia nhiéu hé phdi khdc
nhau v6i nhitng luan diéu, gido 1y va cdch hanh tri d6i nghich nhau.
Mot trong nhitng thanh qud quan trong clia Hoi Nghi 1an thi ba Ia
nhiéu phai doan truyén gido da dugc gdi di khip cic xit d€ hoing
duong Phat phdp. Sau Pai Hoi két tip 1an thit ba, ngudi con ctia Vua A
Duc, ngai Hoa Thugng Mahinda,va ngudi con gdi tén Tang Gia Mat
Pa, ¢ mang Tam Tang Kinh Dién dé&n Sri-Lanka, cling véi nhitng 15i
binh luan ctia Hoi Nghi ndy. Ho di dat dudc thanh cong ruc 18 tai ddo
qudc ndy. Nhitng kinh dién dugc mang vé Sri-Lanka vin dugc giit gin
cho d&n ngay nay khong mat mot trang nao. Nhitng kinh dién ndy dugc
viét bing chit Pali, cin c vao ngdn ngit clia xit Ma Kiét Pa 13 ngdn
ngit clia Pitc Phat. Chua c6 gi goi 1a Pai Thira vao thdi bay gid. Ngoai
ra, qua nhitng chi du ctia vua A Duc, chiing ta dudc biét thém vé nhitng
phdi doan truyén gido Phat gido dugc nha vua cit di d&€n cdc nu6c xa
x0i & A Chau, Phi Chau va Au Chau. Phat gido da trd thanh mot ton
gido quan trong clia nhian loai phdn 16n 12 nhd & cdc hoat dong cla
phdi doan ndy. Giita th€ ky tht nhit trudc Tay Lich va thé ky thit hai
sau Tay Lich, hai tir Pai Thira va Ti€u Thira xudt hién trong Kinh Diéu
Phdp Lién Hoa. Vao th€ ky thit hai sau Tay Lich, Pai Thira dugc dinh
nghia r6 rang. Ngai Long Tho trién khai triét hoc “Tanh Khong” clia
Pai Thira va chitng minh tit cd moi thit déu 1a “Khong” trong mot bo
luan ngin goi 1a Trung Quan Luin. Vao khodng thé ky thi tu sau Ty
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Lich, hai ngai V& Tru6c vd Th& Than viét nhiéu tic phim vé Pai
Thira. Sau th€ ky thd nhdt sau Tay Lich, nhitng nha Phat gido Dai
Thira gitt vitng 1ap trudng 1d rang ndy, tir d6 hai tir Pai Thira va Tiéu
Thita dugc n6éi dén. Ching ta khdong nén 1in 1on Tiéu Thira vdi
Nguyén Thiy, vi hai tif ndy hoan toan khdc nhau. Nguyén Thdy Phat
Gido nhap vao Sri-Lanka vao th€ ky thi ba tru6c Tay Lich, lic chua
c6 Pai Thira xudt hién. Phai Ti€u Thira xuat hién tai An D9, c6 mot bd
phan doc 1ap véi dang thic Phat Gido tai Sri-Lanka.

Dai Hpi Két Tap Kinh Dién Lan Thit Tu: Piing hon day chi 1a hoi
nghi clia truong phdi Sarvastivadin, dugc dién ra du6i triéu vua
Kanishka, nhim ngin ngira mot s6 céi cdch bén trong Ting doan. C6
500 vi A la hdn va 600 vi B6 T4t tham dy hdi nghi ndy. Vé sau ndy, vi
nhén thdy tim quan trong clia hdi nghi Sarvastivadin nén ngudi ta thira
nhin né nhu mdt hoi nghi cla Phat gido. Hi nghi ndy dudng nhu chi 14
hoi nghi cia mdt phdi, phdi Sarvastivadin, hon 1a mot hdi nghi chung
that su. Pai hoi k&t tap kinh dié€n 1an thit tu dudc t6 chic tai thanh Ca
Thap Di La (Kashmir) khodng nim 70 truéc Ty Lich, dudi sy & chitc
ctia Vua Ca Nij Sidc Ca (Kanishka), nhung 1an nay chi ¢é sy tham duy
bdi phai Nhat Thi€t Hitu BO, chit khong dugc phai Nguyén Thiy thira
nhin (Sau thdi vua A Duc khodng 300 nim tiic 12 vao khodng ndm 70
trudc Ty Lich, mién tdy bic An Do ¢6 vua Ca Ni Sic Ca (Kanishka),
rit kinh tin Phat phdp, thudng thinh chu Ting vao triéu thuyé&t phap. Vi
tha'y phap khong ddng va luit 1& cia nhém nay khac vdi nhém kia, nén
vua bén chon 500 Ting si ki€n thifc uyén béc, va triéu thinh ngai Hi€p
Ton Gia (Parsvika) td chitc hdi nghi két tip kinh di€n 1an th tu. Hoi
nghi dé ctt Thugng Toa Th& Hitu (Vasumitra) 1am chii toa, con ngai
Mi Minh dugc mdi tr Saketa dén d€ soan thio Luin Thu
(commentaries) dong thdi 1a Phé chi toa, dia diém Ia tinh x4 Ky Hoan
& Ca Thap Di La (Kashmir). Muc dich ky két tip ndy Ia gidi thich ro
rang ba tang kinh dién, gdm 300.000 bai tung. Sau d6 ché ra bin ddng,
dic chif in lai tit cd, cho xdy btiu thdp d€ tang trif kinh dién. Khong
phdi nhu ba 1in két tip trudc, 1an ndy nghia ly kinh di€n dugc giai
thich ro rang. Tuy nhién, ngai Hi€p Ton Gia Parsvika) 12 mot vi dai
hoc gid vé Hitu Bo, vua Ca Ni Sidc Ca (Kanishka) cling tin theo Hitu
B0, nén sy gidi thich trong 1an k&t tip ndy déu y ctf vao “Nhit Thé
Httu B6 (Sarvastivadah).” Cha dich ctia Hoi Nghi 1a phan tich lai mot
phin Vi Diéu Phap nhim ngin ngira mdt s6 khuynh huéng cai cdch
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bén trong cong dong. Nhi¢u ngudn tin cho bi€t c¢6 sy tham dy cta 500
vi A La Hdn va 600 vi B6 T4t tai hoi nghi nay. Nghi Hoi dugc triéu tip
theo sy dé xuét clia mdt cao ting uyén thAm Phat phdp 12 Hi€p Ton
Gi4. Ngai Th& Hitu (Vasumitra) 1am chii tich Hoi Nghi, trong khi ngai
M3 Minh dugc mdi dén tir Saketa, lam Phé chd toa, va cling 1a ngudi
lo bién soan quyén Mahavibhasa, mot quyén binh gidi vé Vi Diéu
Phdp. Hoi Nghi nay chi gi6i han trong viéc két tip nhitng 13i binh. C6
vé nhu 1a chii thuy€t nao tranh thd dugc sy dong ¥ rong rdi nhat thi
dugc chi y nhit. Ma dudng nhu céc tu si cda trudng phdi Nhat Thiét
Hitu Bo chi€m da s6. Va rat c6 thé 13 cic chi nhianh quan trong clia
trudng phdi Sarvastivada gdm nhitng hé phéi khong chinh théng cling
da tham dy véi sd lugng khda dong. Khong c6 chiing ¢d 1a Phat gido
Pai Thira va Nguyén Thiy da tham dy. Tuy nhién, do sy banh tru6ng
quan trong sau d6 cla phong trao Sarvastivadin, ngudi ta thira nhan hoi
nghi ndy c6 tdm quan trong chung nhu mot Pai Hoi K&t Tap Kinh
Pién Phat Gido: Mudi mudn (100.000) bai tung d€ gidi thich Kinh
Tang; mudi mudn bai tung d€ gidi thich Luat Tang; mudi mudn bai
tung d€ gidi thich Luan Tang. Hién nay van con 200 quyén A Ty Pat
Ma Pai Ty Ba Sa Luan do Ngai Huyén Trang dich.

Pai Hpi Két Tip Kinh Dién Lan Thit Nam: Pai hoi két tap kinh
dién 1an tht nim dudc vua Mindon cia Mién Pién t§ chic nim 1871
(Buddhist year 2414). Ngudi ta néi c6 khodng 2.400 tu si c6 hoc van
cung cdc gido su tham dy. Cdc trudng lao Jagarabhivamsa,
Nirindabhidhaja va Sumangala Sami ludn phién chd tri héi nghi. Cong
viéc két tAp va ghi lai Tam Tang kép dai trén nim thing trong hoang
cung va kinh di€n dugc khic vao 729 ban dd cAm thach va luu trit tai
Mandalay. Diéu ddng chd y 1a nhiéu &n ban khic nhau da dugc xi
dung d€ ddi chi€u trong hoi nghi niy.

Dai Hpi Két Tgp Kinh Pién Lan Thit Sdu: Pai hoi két tip kinh
dién 1an tht sdu dugc td chifc tai Ngudng Quang, thii d6 ctia Mién
bién vao nim 1954. C6 khodng 2500 Ty Kheo uyén béc trén khip thé
gidi (i An D¢, Mi€n Pién, Tich Lan, Népal, Cam B6t, Thai Lan, Lao,
va Pakistan) tham du, trong d6 c¢6 khodng nim trim Ty Kheo Mién
bién, uyén thdm trong viéc nghién cdu va hanh tri gido 1y cta Pic
Phit, dugc m&i ddm nhan viéc ki€m lai vin ban tam tang kinh dién
Pali. Hoi nghi khai mac nim 1954, va hoat dong lién tuc d€n ngay
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tring tron Vaisakha nim 1956, nghia 1a trong dip ky niém 2.500 nim
ngay Pic Phat nhap Ni€t Ban.

Dai Hji Két Tap Kinh Dién Lan Thit Bdy Va Nhitng Hpi Nghi
Khdc: Nhiéu ngudi cho ring Pai Hoi K&t Tap 1an th nim va siu 1a
khong can thiét vi Kinh Pién di hoan chinh m§ min sau I1in k&t tip
thtr tu. Ngoai ra, con c6 nhiéu Hoi Nghi khac & Thdi Lan va Tich Lan,
nhung khdng dudc coi nhu 1a Nghi Hoi ding nghia. Hoi nghi dugc tri¢u
tap dudi triéu vua Devanampiya Tissa (247-207 truéc TAy Lich). Hoi
nghi dudc chii toa bdi ton gid Arittha. Hoi nghi nay dugc t§ chic sau
khi phdi doan truyén gido cia Hoa Thugng Ma Thin Pa, con vua A
Duc, d&n Tich Lan. Theo 15i k€ thi c6 sdu van A La Hdn tham du.
Thugng Toa Arittha (ngudi Tich Lan, dai dé tir cia Ma Than Pa thudc
dong Thera Simhala) tuyén doc Phap dién. Theo Sangitisamva thi mot
Hoi Nghi dugc triéu tap dudi triéu vua Mahanama vao nim 516 Phat
Lich. Trong hdi nghi ndy chi c¢6 cdc bai luan gidi dugc dich tir ti€ng
Simhala (Tich Lan) ra ti€ng Ma Kiét Pa (pali) bsi ton gid Bhadhanta
Busshaghosa. Hoi Nghi Lhasa nim 792 da dién ra mot cudc tranh luin
cong khai dudc vai ngudn tin cia TAy Tang va Trung Qudc tudng thuit
lai, cudc tranh luin chi y&u quan hé t6i hoc gid Phat gido Tay Tang
tén Kamalasila va Thién su Trung Qudc tén Ho-Shang Mo-Ho-Yen.
Theo truyén ké ctia truyén thong Bu-Ston trong quyén “Lich S& Gido
Phédp” thi cudc tranh ludn dugc Trisong Detsen sip x€&p tai thd do
Lhasa vao nim 792. Theo ngudn tin nay thi di€ém chd y&u cta cudc
tranh ludn lién hé t6i viéc am hi€u diing din vé con dudng di d&n gidc
ngd. Bu-Ston vach ra ring Mo-Ho-Yen di day vé gidc ngd dudc dat
dé&n mot cach tic thi chit khdng phai 1a tir tir. N6 md ra trong mot 4nh
chép clia tué gidc, sau d6 tat cd nhitng phién ndo déu bi tin diét.
Kamalasila (Mot trong nhitng dai biéu quan trong ctia trudng phdi
Trung Pao vao th€ ky thi tim. Ong dd déng vai trd quan trong va ¢
4nh hudng rat 16n trong viéc phat trién trudng phdi ndy trén di't Tay
Tang), ngudi da theo ki€u miu Phat gido An b6 véi ngili dao va thap
dia, tranh luan ring chi c6 ti€n trinh tiém ngd méi thio g& dugc hét
phién nio ma thdi. Do bsi nhitng thit ndy da bit ré that sdu va 1a két
qud ctia vo sd ki€p ddi lam ban vdi dc tim va dc nghiép, nén ching
khong thé nao thdo g& ngay lap tifc dugc. Bu-Ston tudng thuit ring vé
phia Phat gido An b0 dugc ngdi Kamalasila huéng din da thing cudc
tranh luin va tuyén bd ring gido phdp clia ho 12 hé thong gido phdp
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Phit gido chinh thong, trong khi vé phia Phat gido Trung Qudc bi ddnh
bai trong cudc tranh ludn va bi cAm chi truyén bd gido phdp. Ngudi ta
tudng thuat ring Mo-Ho-Yen 13y 1am buc tifc vi k&t qud nay va sau khi
tré vé Trung Qudc dng da phdi nhitng ké st nhin téi TAy Tang d€ 4m
sat Kamalasila biing cach bép ndt trdi than clia ngai. Theo truyén ké
vé cudc tranh luin cia Trung Qudc, dugec mot dé tir ctia Mo-Ho-Yen
vi€t lai, thi Mo-Ho-Yen di thing cudc tranh ludn nhung nhitng tai liéu
sau d6 ctia Tay Tang déu dong thanh tuyén bd Kamalasila 12 k& chién
thing. Mot vai hoc gid duong thdi clia TAy phuong da dit van dé tinh
céch lich st vé chi ti€t clia cudc tranh luin nay, nhung ro rang Ia tir lic
dé trg di thi Phat gido Trung Qudc dugc Phit gido Tay Tang xem la ta
gido (hay trdi v&i gido ly da dudgc chinh thiic cong nhdn), va xem
truyén thdng dugc Kamalasila gidng day 13 c6 thAim quyén. Mot hoi
nghi khéc dién ra tai Sri-Lanka vio nim Phat Lich 1587 dudi triéu vua
Parakramabahu. Hoi nghi ndy dién ra trong hoang cung va kéo dai mot
nim. Céc dai trudng 1do tuyén tung lai ludn tang cia cdc Pai Trudng
Lio dudi sy chi tri clia ton gid Pai Ca Di€p. Mot Hoi Nghi khdc da
dién ra tai Thdi Lan trong khodng nhitng nim 2000 hay 2026 Phat
Lich, va kéo dai mdt nim. Nhim x4y dung Phat gido trén mot nén
tdng vitng chic, vua Sridharmacakravarti Tilaka Rajadhiraja, vi vua tri
vi mién Bic Thdi Lan, da triéu tip hodi nghi ndy tai Chieng-Mai, lic dé
12 kinh d6 nu6c ndy. Mot hdi nghi khdc & Thdi Lan, dién ra vao nim
2331 Phat Lich, sau mot cudc chién tranh gitta Thdi Lan va mdt nuSc
lang giéng. Kinh dd cii clia Thai 12 Ayuthia bi thiéu rui va nhiéu bd
sdch clng tam tang ciing ra tro. Lai thém Ting chiing bi rdi loan va
dao difc sa sit vi tinh trang thu dich kéo dai. Th& nén vua Rama I cling
hoang dé ctia dng tri€u tdp hdi nghi dé 14y lai niém tin clia moi ngudi.
Dudi su bdo trg clia vuong triéu, c6 218 trudng 130 va 32 hoc gia cu si
hop lai lam viéc lién tuc trong mot nim d€ k&t tip bd tam tang.

V. Sw Hinh Thanh Tam Tang Kinh Dién:

Ditc Phat dd nhap diét, nhung gido 1y cia Ngai vAn con luu truyén
dén ngay nay mot cach tron ven. Mic du gido huan clia Pitc Thé Ton
khong dugc ghi chép ngay thdi Ngai con tai thé, cdc dé i clia Ngai
luén luén nhudn nha nim long va truyén khiu tir thé hé ndy sang thé
hé khdc. Vao thdi Ptic Phat con tai thé, bi€t chit 1a dic quyén clia gidi
thugng luu & An Do, vi th€ truyén khiu gido 1y 1a mot dau hiéu cho
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thd'y dan chd dugc coi trong trong truyén thong Phat gido d&€n mic
cdch trinh bay gido phdp biing vin chuong da bi bd quén. Nhiéu ngudi
khong biét chit, cho nén truyén khiu 1a phuong tién phd thong va hitu
hiéu nhit d€ gin giit va phd bién gido phap. Vi c¢6 nhiéu khuynh huéng
sai lac vé gido phdp nén ba thing sau ngay Pic Th& Ton nhap diét,
cdc dé tlr clia Ngai da triéu tap Pai Hoi K&t Tap Kinh Dién Phat Gido
dé doc lai di ngon cta Phat. Lich stt phat tri€n Phat gido c¢6 nhiéu Hoi
Nghi két tap kinh dién v6i nhitng hoan cdnh vAn c6 phan chua 1. Lic
dau cdc hoi nghi nay c6 thé 1a nhitng hoi nghi dia phuong chi tip hgp
vai cong dong tu si. Sau d6 mdi c6 nhitng nghi hoi chung. Trong lich st
Phat gido, c6 bon hoi nghi 16n bén trong An Do va vai cudc két tap
khdc bén ngoai An D9. Tam Tang Kinh dién 12 sy tSng hop nhitng 1
day ctia Pttc Phat thuy&t gidng trén 45 nim, gdm c6 kinh luit va luan.
Tam Tang kinh di€n gdbm tron ven gido ly ctia Pitc Phat (bing 11 1in
quyén Thanh Kinh). Tam Tang kinh dién Nguyén Thiy dugc viét bing
ti€ng Pali va trong trudng phdi Pai Thira n6 dugc viét bing ti€ng Phan.
btrc Phat du da nhép diét, nhung nhitng gido phdp siéu pham cla Ngai
dé lai cho nhin loai van hién hitu. Dui ddng Pao su khong d€ lai bt
tich, nhung cdc dai dé tif cia Ngai da gin giit gido phdp bing tri nhé va
da truyén khau tir th€ hé ndy sang thé hé khic.

VI. Vai Tro Ciia Ngai A Nan Trong Lin Két Tdp Kinh Dién

Ddu Tién:

Tudng cling nén nhic lai, ba thing sau ngay Ditc Phat nhap diét
(vao khodng ndm 543 tru6c Tay Lich), do nhan thdy c¢6 khuynh huéng
dién dich sai lac va xu huéng suy y&u vé gidi luit trong ndi bd Ting
Gia sau khi Phat nhap diét, nén Pai Hoi két tap kinh dién 1an thit nha't
dugc vua A Xa Thé t§ chic tai hang Pippala, c6 sdch lai ghi 12 hang
Saptaparni, trong thanh Vuong X4 thudc xi Ma Kiét Pa. Hoi nghi dau
tien do Ma Ha Ca Di€p triéu tip, dién ra tai thAnh Vuong x4 ngay sau
khi Phit nhap diét. Ngai Ca Di€p héi Upali vé gi6i ludt va hdi A Nan
vé kinh tang. Nhitng ciu trd trdi ciia Upali dudc dung 1am cd s& dé
bién soan Luat Tang, con nhitng cAu trd 15i cda A Nan thi diung dé
soan Kinh Tang. Vin bdn ma moi ngudi dong y dudc moi ngudi cling
nhau tring tung.

Du vi tri va tén clia hang vin chua dugc xdc dinh rd rang, nhung
khong c6 gi nghi ngd 1a Hoi Nghi thit nhdt da dién ra tai thAinh Vuong
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X4. C4c hoc gid déu thira nhin ring Hoi Nghi K&t Tap lAn thi nhit
niy chi ban vé Kinh Tang (Dharma) va Luit Tang (Vinaya), phin
Luan Tang khong dugc néi dé€n & day. Trong hdi Nghi nay c6 500 vi
Ty Kheo tham du, trong d6 c6 ngai Pai Ca Di€p, ngudi dudc trong
vong nhat va 1a bic trudng ldo, va hai nhian vat quan trong chuyén vé
hai 1anh vuc khdc nhau 12 Phdp va Luat 1a ngai A Nan va Uu Ba Li
déu c6 mit. Chi hai phan Phdp va Luat l1a dudc tring tung lai tai Pai
Hoi I1an thit nhat. Tuy khong c6 nhiéu y ki€n di biét vé Phép, c6 mot s&
thdo luan vé Luat. Trudc khi Pic Phat nhap diét, Ngai c6 néi vdi ngai
A Nan riing néu Ting Poan mudn tu chinh hay thay d8i mot s6 luat thi
y&u cho hgp thdi, ho ¢6 thé 1am dude. Tuy nhién, vao lic d6 ngai A
Nan vi qué lo ldng cho ddc Phit nén quén khong hdi nhitng lut thi
y&u la nhitng luat ndo. Vi cdc thanh vién trong Hoi Nghi khong di dé€n
thda thuin vé& nhitng luat nio thudc vé thi y&u nén ngai Ma Ha Ca
Dié€p quyét dinh khong c6 luat 1& nao di dugc dit ra bgi dic Phat c6
thé dudc thay ddi, va ciing khdng c6 luat 1&¢ méi nao dugc dua ra. Ngai
Pai Ca Di€p néi: “Néu ta thay ddi luat, ngudi ta sé néi dé t cia Pic
C6 Pam thay ddi luat 1& trudc khi ngon Itta thiéu Ngai chua tit.”

A Nan Pa da déng mdt vai trd hét stc trong y€u trong ky “Ké&t Tap
Kinh Pién 14an thit Nhat” dugc t6 chifc tai thainh Vuong X4, trong d6 c6
500 vi A La Han hoi hop d€ triing tuyén nhitng bai gidng ctia Piic Phat
bing tri nhd. A Na ciing c6 mit nhung khong dugc tham du vi Ngai
chua chitng qua A La hdn, tuy nhién, dém truGc ngay dai hoi, ngai da
chiing qua A La Hédn va ciing dugc tham du. Ngai A Nan, nguGi dé ti
than cin nhat clia Phat trong sudt 25 nim, thién phd v§i mot tri nhd
xudt sic. Lic dau di khong dugc x&p vao thanh vién Hoi Nghi. Theo
Kinh Ti€u Pham, sau d6 vi c6 su phan d6i cia cac Ty Kheo quyét liét
bénh vyc cho A Nan, mic di 6ng niy chua dic qud A La Han, b&i vi
dng c6 phim chit dao difc cao va ciing vi dng dd dudc hoc kinh tang
va luit tang tir chinh Piic B6n Su. Sau cing A Nan di dugc Pai Ca
Dié&p chdp nhan vao Hoi Nghi. A Nan da tring tung lai tdt c4 nhitng gi
ma DPuc Phit ndi, g6m nim b0 kinh A Ham, con goi 1a A Kiét Ma:
Truong A Ham, ghi lai nhitng bai phdp dai. Trung A Ham, ghi lai
nhitng bai phdp dai bac trung. Ting Nhat A Ham, ghi lai nhitng bai
phdp sidp x€p theo s&. Tap A Ham, ghi lai nhitng cAu kinh tuong tu
nhau. Ti€u A Ham, ghi lai nhitng cAu ké& ngin.

Tuy nhién, tai Hoi Nghi ndy, A Nan da bi cdc Ty Kheo trich ct
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nhiéu tdi ma 6ng di gidi thich nhu sau: Thit nhat 12 6ng khong thé ké
lai dugc hét cdc gidi luat nhd nhit ma Dic Phit néi 1a ¢ thé€ bd bt
sau khi Ngai nhap diét, bdi vi dng qud dau budn trude sy nhap diét sip
x4y ra ctia Pitc Bon Su. Thit nhi 12 6ng phdi dap chian 1én 4o cta Pic
Phat ldc v4 4o vi khong c6 ai cAm gidp 6ng. Thi ba 12 6ng di cho
phép nit gidi 1€ x4 1¢i Pic Phat trude nhitng ngudi khac vi dng khong
mudn gitt ho lai 1au. Ong 1am nhu thé ciing 1a d€ khai tri cho ho, gitip
ho mong muén dudc cdi thAn ngudi nam & ki€p sau. Thit tu 1a vi bi quy
ma che md tAm tri nén dng di quén khdng cAu xin Piic Bén su cho 6ng
c6 thé ti€p tuc hoc dao cho dén sudt dsi. Thit nim 12 dng di xin cho
nif giéi 12 ba Ma Ha Ba Xa Ba Pé gia nhip Ting doan trdi v6i luat 1&,
bdi vi ba ta dd nudi dudng Piic Bon su khi Ngai con bé. Thit sdu, tuy
nhién, theo by Dulva thi Ngai A Nan con bi gidn thém hai ti nita: Ti
thit nhat: A Nan da khong 14y nu6c udng cho Pic Phat mic di ngai da
ba 14n doi udng. Ong 1am nhu thé vi biy gid nudc song dang duc
khong thé 14y cho Pitc Phat udng dudc. Tdi thit nhi: A Nan di dé cho
nam va nit giGi thudc hang ha phffrn dudgc xem 4m tang cia Pic Phat.
Ong né6i sy d€ 160 4m tang ctia Piic The Toén nhim gidi thodt cho nhitng
ké con ban tAm vé chuyén 4i duc.

VII.Ngon Ngit Chinh Trong Kinh Dién Phdt Gido:

Pham Thu hay vin Ty ¢8 clia An Do, phan biét vdi ti€ng néi binh
dan Prakrit. Chi vai ngoai 1& kinh dién Trung Qudc dugc dich tir ti€ng
Phan Pali (Nam Phan), con thi da phdn dugc dich sang tir ti€ng Phan
Sanskrit (Bic Phan). Sanksrit c6 nghia 1a “ddy dd, hoan chinh va xdc
dinh” hay Phan Ngit, ngdn ngit ctia cdc sic din xdm chi€ém An Do tir
phia Bic. N6 dugc trau dbi va hoan thién trong nhiéu thé ky dé c6 thé
chuyén chd nhitng chan 1y siéu viét than bi do c4c bic siéu nhin phat
hién trong thién dinh. Phian 16n nhitng thuit ngit Phan khdng cé danh tir
tuong duong trong cdc ngdn ngit Au Chau. Ngay nay Phan ngit dd trd
thanh mot tf ngit gidng nhu ti€ng La tinh, nhung vin con 12 thi tiéng
thiéng liéng ddi v6i ngudi An vi tat ¢4 cdc vin ban ton gido déu duge
vi&t biing ngdn ngi ndy. Vao thdi dic Phat, tai An Do c6 hai loai Phan
ngit. Thit nhdt la ngdn ngit Bdc Phan: Ngdn ngit diy dd, hoan chinh va
xdc dinh” hay Phan Ngit, ngdn ngif clia cdc sic dan xam chi€m An Do
tif phia Bic. N6 dugc trau doi va hoan thién trong nhiéu thé ky dé€ c6
th€ chuyén chd nhitng chin ly siéu viét than bi do cdc bic siéu nhin



22

phdt hién trong thién dinh. Phin 16n nhitng thudt ngit Phan khong c6
danh tir tuong duong trong cdc ngdn ngit Au Chau. Ngay nay Phan ngit
da tr§ thanh mot t ngit giong nhu ti€ng La tinh, nhung vin con la thit
ti€ng thiéng liéng ddi v6i ngudi An vi tit ca cdc vin ban ton gido déu
dudgc vi€t bing ngdn ngit nay. Chit Bic Phan, ngdn ngit ¢ thiéng liéng
ciia ngudi An D6 ma trong nhiéu ngin nim di dudc ding nhu ngon
ngl cta cac hoc gia va tdc gia clia nhitng tac phﬁ’m/vén chuong va ton
gido. Sanskrit 1a mdt ngdn ngit cd thiéng liéng ciia An Do, da dugc cic
hoc gid va tic gid ctia nhitng tic pham vin chuong va ton gido dung
trong nhi€u ngan nim. Sanskrit c6 nghia 1a “day dd, hoan chinh va xdc
dinh” hay Phan Ngit, 12 ngdn ngit clia cic sic din xdm chi€m An Do
tif phia Bic. N6 dugc trau dbi va hoan thién trong nhiéu thé ky d€ c6
thé€ chuyén chd nhitng chin ly siéu viét than bi do cdc bic siéu nhin
phét hién trong thién dinh. Phan ngit “Sanskrit” 12 mot cd ngit da dugc
nha dai vin pham tén Panini, tic gid cia bo Luidn vé vin pham ndi
tiéng “Astadhyayi” 1ap thanh luat 1& vao th€ ky thd sdu trudc Tay
Lich. Phin 16n nhitng thudt ngit Phan khong c¢é danh tir tuong duong
trong cdc ngdn ngit Au Chau. Ngay nay Phan ngit di trd thanh mot ti
ngit giong nhu ti€ng La tinh, nhung vin con 12 thd ti€ng thiéng liéng
ddi véi ngudi An vi tt cd cdc van ban ton gido déu dugc vi€t bing
ngdn ngit nay. Thit nhi la ngén ngit Nam Phan: Ti€ng Phan Pali dugc
vai hoc gid Trung Hoa cho ring ¢ hon ti€ng Phan Sanskrit vé& ca ti€ng
n6i 1an chit vi€t. Phan ngit Ba Li, mdt trong nhitng ngdn ngit cin bin
ghi lai nhitng gido dién Phat. Ngon ngit ma trudng phdi Theravada da
ding dé ghi lai Phit phdp. Ti€ng Pali xuat phat tif mot loai ngdn ngit
¢8 & ving TAy An. Ti€ng Pali ciing chita nhém ngdn ngi ¢d clia xit Ma
Kiét Pa, thit ngdn ngit ma Pic Phat di dung dé€ thuyét gidng. Theo
truyén thong Phit gido thi chit Ba li bt ngudn tir ti€ng Bic Phan, da
dugc dung d€ ghi chép kinh dién Phat gido. Nhiéu nha ngdn ngit hoc
da ddng y v6i nhau ring Pali 12 mot bién thé clia ngdn ngit xit Ma Kiét
Pa ma xua kia di dudc dung trong gidi qui tdc; né ¢ thé duge xem 1a
ngon ngif ciia Phat. Tam tang kinh dién Phat gido vi€t bing ti€ng Pali.
dugc trudng phdi Theravada x dung, gdm ba tang: 1) Kinh tang hay
nhitng bai thuy&t gidng ma ngudi ta tin 1a ciia Pic Phat; 2) Luit tang
hay c4i gidé dung gigi luat d3 dudc dé ra cho chu Ting Ni theo; va 3)
Ludn tang, hay cdi gié dung Vi Diéu Phap. Pali 1a mot ngdn ngit Nam
Phan ma cdch ciu tric va vin pham ciing giéng nhu Bic Phan
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Sanskrit. Cdc hoc gid duong thdi thudng tin ring day 1a ngdn ngit tap
chiing biéu 16 cdc hinh thdi cla cic ti€ng dia phuong dudc néi tai
mién Tay Bic An D6. Chinh thong Nguyén Thily tri giif kinh tang Pali
vi né chita dung va ro rang chi bién soan nhitng 13i do chinh Phit néi
ra chi mot thdi gian ngdn sau khi Ngai nhap diét, trong cudc két tap
kinh dién 1an thit nhit tai thAnh Vuong X4, nhung cdc hoc gid cin dai
da ching t6 né bao gdm nhitng tai liéu 1am ching ct cho thdy cé
nhitng ki€u néi khic clia nhitng tic gia khic, diy c6 1& 1a do viéc bién
soan va thay d6i trong nhiéu thé ky trudc khi né dugc viét xudng.

VIII.Kinh & Kinh Nguy Tdc:

Kinh Tang: Kinh Tang dai d€ gdm nhitng bai phdp cé tinh cich
khuyén day ma Pic Phat gidng cho ca hai bic, xuit gia va hang cu si,
trong nhiéu co hoi khac nhau. Mot vai bai gidng clia cdc vi dai dé ti
nhu cdc ngai X4 Loi Phit, Muc Kién Lién va A Na Pa ciing dudc ghép
vao Tang Kinh va cling dugc tdn trong nhu chinh 16i Pic Phat vi da
dugc Ptrc Phat chdp nhan. Phin I6n cdc bai phdp ndy nhim vao 1gi ich
ctia chu Ty Kheo va dé cip d&€n ddi sdng cao thugng clia bic xuit gia.
Nhiéu bai khic lién quan dé&n sy ti€n bd vat chit va tinh than dao difc
clia ngudi cu si. Kinh Thi Ca La Viét ching han, day vé bon phin clia
ngudi tai gia. Ngoai ra, con cé nhitng bai giang ly thi danh cho tré em.
Tang Kinh gidng nhu mot bd sach ghi lai nhiéu quy tic d€ theo d6 ma
thyc hanh, vi d6 12 c4c bai phap do Pitc Phat gidng & nhiéu trudng hgp
khiac nhau cho nhiéu ngudi ¢6 cin co, trinh d0 va hoan cdnh khéc
nhau. & mbi trusng hdp Pitc Phat c6 mot 18i gidi thich d€ ngudi thinh
phdp dugc lanh hoi dé dang. Thodng nghe qua hinh nhu miu thuln,
nhung chiing ta phdi nhian dinh ding Phit ngdn theo mdi trudng hdp
riéng biét ma Dic Phat day di€u Ay. Ty nhu trd 13i cAu hdi vé céi
“Ta,” ¢6 khi Bdc Phat giit im ling, ¢ khi Ngai gidi thich dong dai.
N&u ngudi van dao chi mudn bi€t d€ théa min tanh toc mach thi Ngai
chi ling thinh khong tr 15i. Nhung véi ngudi ¢d tim tim hi€u chon 1y
thi Ngai gidng day ranh mach va day dd. Tang kinh Phan hay Pai
Thira chia 1am nim phan: 1) Trudng A Ham, tuong Gng v6i Trudng Bo
Kinh cda tang kinh Pali; 2) Trung A Ham, tudng dng v6i Trung Bo
Kinh cta kinh tang Pali; 3) Tap A Ham, tuong dng v6i Tap Bo Kinh
trong kinh tang Pali; 4) Ting Nhit A Ham, tuong tng véi Ting Chi Bo
Kinh; 5) Trong kinh tang Phan ngit, c6 bd kinh goi 12 Khuit Pa Ca A
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Ham, tuy nhién bd kinh ndy khong tuong tng véi bo Ti€u B Kinh
trong kinh tang Pali.

Kinh con dugc goi 1a Con goi la Tu Pa La, Tdé Pt Lam, To D4t
Lam, Tu Pan La, Tu B8 Lo, Tu Pa Lan-Tu Pan Lan Pa. Kinh ¢6 nghia
la xau lai thanh ddy cho khdi sut ra. Xau lai thanh trang hoa. Kinh
cling c6 nghia la sgi chi hay sgi day. “Sutra” 1a Phan ngit ¢6 nghia “bai
gidng” hay “khé& kinh.” Nghia den clia ti€ng Phan 13 “sdi chi x4u céc
hat chiu.” Nhitng 151 thuy&t gidng clia Phat, hay nhitng bai thuy€&t phap
ctia Bic Phat, thinh thodng, khong phéi thudng xuyén, tir mot dai dé ti
ctia Phat. Kinh 12 mot trong Tam tang gido dién ctia Phit gido. Theo
lich st Phat gido, thi trong 1An ki€t tAp d4u tién ngay sau khi Phit nhip
diét, dai hodi do trudng 1do Pai Ca Diép chd tri di dwa vao nhitng ciu
tra 16i cia A Nan ma trung tung lai nhirng 16i Phat day trong gi6é Kinh
dién. Thudng thudng, kinh dugc bit ddu véi mot cong thic duy nhat:
“Mot thud no, téi nghe nhu vay,” ma theo truyén thong di dudc dai
hoi ki€t tap kinh dién 14n thit nhat tai thinh Vuong X4 da chidp nhin
nhu vay. Kinh 12 Thdnh Thu ctia Phat gido, tifc 12 nhitng cudc ddi thoai
c6 dinh huéng, nhitng bai thuyét phdp ctia Phat Thich Ca Mau Ni.
Ngudi ta néi ¢6 hon van quyén, nhung chi mot phan nhd dugc dich ra
Anh ngit. C4c kinh Ti€u Thira dugc ghi lai bing ti€ng Pali hay Nam
Phan, va cdc kinh Pai Thira dugc ghi lai bing ti€ng Sanskrit hay Bic
Phan. Pa sd cdc tdng phdi Phat gido dugc sdng 1ap theo mot kinh riéng
tr d6 ho rit ra uy lyc cho tong phdi minh. Phai Thi€én Thai va Phap
Hoa (Nhat Lién Tong & Nhat: Nichiren in Japan) thi ding Kinh Phédp
Hoa; Tong Hoa Nghiém thi diing Kinh Hoa Nghiém. Tuy nhién, Thién
Tong khong lién hé vdi kinh ndo cd, diéu ndy cho phép cic thién su tu
do stt dung cic kinh tuy y khi cdc thay thdy thich hop, hoic c6 khi cdc
thay khong ding bo kinh ndo cd. C6 mdt ciu quen thudc trong nha
Thién 12 “BAt 1ap vin tu, gido ngoai biét truyén,” nghia 12 khdng theo
ngdn ngif vin ty, gido 1y biét truyén ngoai kinh di€n. Piéu ndy chi c6
nghia 12 v6i Thién Toéng, chan 1y phdi dugc 1anh hoi truc ti€p va khong
theo uy thé clia bat cif thi gi ngay ca uy th€ clia kinh dién. Hién tai c6
hai tang kinh: kinh Pai Thira va kinh Nguyén Thiy. Kinh Pai Thira ¢6
ndi dung hoan toan khdc biét v4i Nguyén Thiy. Ngudi ta néi mai vai
thé ky sau ngay Pic Thé Ton nhap diét thi tang kinh Pai Thira méi
xut hién tai An Po. Ngudi ta gidi thich s§ di c6 khodng cdch thdi gian
nhu vay 12 vi thdi d6 nhitng tang kinh nay dugc cit gidu chd ngay giao
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lai cho nhitng hanh gia c6 trinh d§ cao. Tuy nhién, trudng phai Nguyén
Thiy bac bd hoan toan kinh di&én Pai Thira nhu 1 nhitng ngoai dién,
c6 thé khong phdi do Phit thuy&t, nhung nhitng ngudi trung thanh véi
Dai Thira lai khing quyét ring gido dién cda ho chi danh cho nhitng
ngudi ¢ trinh dd cao, trong khi kinh dién Pali danh cho cic dé ti c6
trinh do thdp hon. Pic di€m trong viéc gidi thich va phién dich kinh
dién. Nhitng ddc tinh thit nhdt la Ngi Tring Huyén Nghia: Nim tang
nghia huyén vi khi gidi thich mdt bo kinh: i) Thich nghia rd cdi tén dé
clia bd kinh. ii) Bién ludn th€ chat clia b kinh. iii) N6i v€ ton chi cta
bd kinh. iv) N6i vé luc dung ctia bd kinh. v) N6i vé€ gido tuéng clia b
kinh. Nhitng ddic tinh thit nhi la Ngii Chiing Bat Phién: Ndm loai tir ngit
ching phién dich dugc do Ngai Huyén Trang d5i Pudng quy dinh. i) Bi
Mat Chi: Vi huyén bi thim mat nén khong phién dich dugc ma chi
phién 4m nhu Chd Pa La Ni. ii) Him Pa Nghia: Vi nhiéu nghia nén
khong dich dugc ma chi phién am. iii) Tht Phuong SG Vo: Nhitng thi
khong c¢6 ndi nay (Trung Hoa) nén khong dich dugc ma chi phién am.
iv) Thuan Theo C8 Lé: C6 thé phién dich dugc, nhung vi mudn theo c¢d
1& nén gilf nguyén chit ma chi phién Am. v) Vi Sinh Thién: Mudn lam
cam dong ngudi nghe d€ ho phat thién tim nén khong phién dich.

Kinh Nguy Tdc: Theo Paul L. Swanson Nén Tang Phat Hoc Thién
Thai Téng, van d& gdy nén tir cic ban kinh nguy tdc tai Trung Hoa
khi€n cdc nha nghién citu Phat hoc tai Nhit Ban dic biét luu tAm trong
nhitng nim gin day. Mot badn liét ké cac ban vin dugc tin tudng hoic
nghi ngd 13 cdc ban kinh nguy tdc tai Trung Hoa gdm nhitng kinh luin
quan trong va c¢6 dnh hudng trong Phat gido Trung-Nhat. Danh sich
nay bao gdm nhitng ban kinh quan trong nhu Kinh Pham Vong, Kinh
Quédn V6 Lugng Tho va Kinh V6 Lugng Nghia cia trudng phdi Tinh
Do, Pai Thira Khéi Tin Luan, Kinh Nhan Vuong, B6 T4t Bn Nguyén
Anh Lac Kinh, va mot s6 kinh luan khdc. Nhitng bidn vin nay khong
nhitng gy 4nh huéng 16n trong quin chiing ma con c6 dnh hudng trong
giGi hoc gia Phit gido nita. Theo Su Pao An trong mot ban muc luc do
chinh Su soan vao khodn nim 374, mot danh sich gdm 26 ban vin ma
Su cho 12 nguy tdc, 143 ban dich khong biét tén ngudi dich, va 175 tic
pham hi€m thiy hay bat thudng. V& sau nay khodng nim 515, Su Ting
Huu lai thém vao ban muc luc nay 24 ban vin ma Su cho 1a nguy téc,
va 30 ban van ma cdc vi Tang khac cho 1a nguy tic. Bdn muc luc cia
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Su Tang Hyu dugc nhin nhdn 12 ddng tin cdy va 1a tai li€u quan trong
trong viéc khdo cttu vé cdc badn kinh nguy tic.

IX. Nhiing Tang Kinh Phdt Gido Con Ton Tai Trén Thé Gidi:

Cho dé&n thdi di€m hién tai, trén th€ gidi con ton tai nhiéu kinh
dién thudc Kinh Tang Nguyén Thity va Bic Tong. Tang Kinh Nguyén
Thiiy Gém Ndm B¢: 1) Trudng Bo Kinh: Con goi 1a Kinh Trudng A
Ham (Pai Thira). Ghi chép nhitng bai phdp dai. 2) Trung B9 Kinh: Con
goi 1a Kinh Trung A Ham (Pai Thura). Ghi chép nhitng bai phdp dai
bac trung. 3) Tuong Ung Bo6: Con goi 1a Kinh Tap A Ham Kinh (Pai
Thira). Ghi chép nhitng cdu kinh tuong ty nhau. 4) Tdng Chi B Kinh:
Con goi la Kinh Tang Nhit A Ham (Pai Thira). Ghi chép nhitng bai
phédp sip x€p theo s8. 5) Tap Bd Kinh hay Ti€u Bd Kinh: Con goi la
Kinh Ti€u A Ham hay Khuit Pa Ca A Ham (Pai Thira). Ghi chép
nhitng bai ké ngin. B thi¥ nim phan chia thanh 15 cudn: i) Kinh Ti€u
Ph4m, ii) Kinh Phap C4, iii) Kinh V6 V4An Ty Thuyét, iv) Kinh Nhu Lai
Thuyét, v) Kinh T4p, vi) Nhitng Chuyén V& Hué Suy Tam Thin Tic,
vii) Nhitng CAu Chuyén Vé Nga Quy, viii) Truéng Lio Ting K&, ix)
Trudng Lio Ni K&, x) Tdc Sanh Truyén, xi) Kinh Gidng, xii) Tué Phan
Tich, xiii) Pdi S6ng Cac Vi Thénh, xiv) Lich St Pitc Phat, xv) Hanh
Kiém.

Tang Kinh Bcdc Téng Gém 12 Bé: Thip Nhi Pai Thira Kinh hay
mudi hai bd kinh Pai Thira gdm nhiéu thé loai khdc nhau. Thit nhdt la
Khé Kinh: Nhitng bo kinh 16n ghi lai nhitng 16i Phat day hay toan bd
Phat Phdp. Thit nhi la Ky Da: Gido thuy&t ma Pdc Phat lap lai 15i
thuyét gidng ctia Ngai bing thi tho. Thi ba la Tho Ky: Nhitng 151 Ptic
Phat tho ky cho cdc dé tit ctia Ngai. Thit tu la Phiing Tung: C6 khdi
tung hay nhitng bai ké chwa cé trong bai thuyét gidng. Gia P2 gom
nhitng bai ké trong Kinh Phdp Cu, Trudng Lao Tang K&, Trudng Lao
Ni K&, van van. Thit ndm la Tw Thuyét: Nhitng kinh ma Pic Phat ty
thuy&t, chit khong can phai dgi ai hdi. Thit sdu la Nhon Duyén: Nhitng
kinh dién ma Pic Phat dua vao diéu kién hay hoan cidnh bén ngoai dé
gido thuyét nhu Kinh Hoa Nghiém. Thit bdy la Thi Du: Kinh dién Dic
Phat duing nhitng thi du d€ gido thuyét. Thit tdm la Bén Sy: Kinh dién
néi vé gido thuyét va bdn hanh clia cdc Pic Phat thdi qud khd. Thif
chin la Bén Sanh: Kinh dién néi vé Pitc Phat Thich Ca trong nhitng ddi
qud khit khi Ngai con 1a Bé Tat. Thit muoi la Phuong Qudng: Nhitng
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kinh dién Pai Thira tir thip d&€n cao nhu Kinh Phdp Hoa, Hoa Nghiém
va DPai B4t Ni€t Ban, van van. Thit muoi mét la Vi Tang Hitu: Kinh
dién néi vé nhitng thin thong siéu viét, ngoai sic tudng tugng clia
pham phu. Thit muoi hai la Ludgn Nghi: Nhitng luan nghi vé€ kinh dién
Phat phdp. Bén canh d6, Phat gido Bic Tong cling c6 nim bd A Ham (tuong
ting véi kinh Trung B bén Phat gido Nguyén Thiy): Thit nha't 1a Trudng A
Ham gém nim mudi ban kinh. Thit nhi 12 Trung A Ham gdm 222 ban
kinh ban nhitng vin dé siéu hinh. Thif ba 12 Tap A Him gém 1362 ban
kinh, nhitng vin ban hdn hgp nay ban vé suy tudng tritu tugng. Thit tuw
12 Tang Nhit A Him gdm 51 ban kinh, ban vé cdc con s6. Thi nim la
Khui't Pa Ca A Ham: B thit nim trong nim bd A Ham, chi hét thdy tap
kinh chura ké trong t¢ A Ham kia nhu Kinh Phdp Cd, B6n Sanh Kinh
(Tién Than DPic Phat), Bon Su Kinh (nhitng chuyén x3y ra trong qué
kht).

Tai Trung Hoa va cdc x& Pong A, cdc trudng phai Phat gido Bic
Tong van con nhitng bd dai tang sau diy: 1) Luong Tang: Vua Luong
Vii P& cho tdng tap kinh dién Phat gido tai vudn Hoa Lam, gdm 5.400
quyén. 2) Khai Nguyén Tang: Theo Khai Nguyén Thich Gido Luc,
gdm 5.048 quyén. 3) Han Tang: Ban c6 nhat cia Triéu Tién con ghi lai
12 6.467 quyén. 4) Téng Tang: Bdn d5i nha Tong gdm 5.714 quyén. 5)
Nam Téng Tang: Badn ddi nha Nam Téng gdbm 5.665 quyén. 6) Nguyén
Tang: Bdn d5i nha Nguyén Mong gdm 5.397 quyén. 7) Minh Tang:
Bin d5i nha Minh gém 6.771 quyén. 8) Thanh Tang: Bin ddi nha
Thanh gdm 8.460 quyén. Nha Thanh di cho in lai tang kinh di nha
Minh vdi khS 16n hon nhiéu va c¢é phan bd tic. B niy mdi day dugc
in lai tai Thugng Hai va Pong Kinh. 9) Nhiat Tang: Bén ctia Nhiat Ban
dua vao dsi Nam Téng, gdm 5.665 quyén.
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Buddhist Councils & Buddhist Sutras

Thién Phiic

The Buddha passed away almost 26 centuries ago, but His
sublime teaching still exists in its complete form. Although the
Buddha’s Teachings were not recorded during His time, his
disciples preserved them, by committing to memory and
transmitted them orally from generation to generation. It is
certain that Buddha’s teachings were never compiled during his
life time. His death had shattered the confidence of his followers,
as they were feeling depressed due to absence of their mentor, as
there was no one else who could guide them. Hence, they all were
a confused and bewildered lot. Ultimately, they decided to
compile Buddha’s teachings and reduce them to scriptures. It was
an arduous task, as they had to recite his teachings from memory,
then collect them and finally compile them for being shaped into
scriptures. At the time of the Buddha, literacy was a privilege of
the elite in India, and this another indication of the premium
placed on democracy within the Buddhist tradition that literary
formulation of the teaching was neglected for so long. Many
people were not literate, so word of mouth was the universal
medium for preservation and dissemination of the Dharma. Three
months after the Buddha’s Parinirvana, there were some
tendencies to misinterpret or attempts were being made to pollute
His Pure Teaching; therefore, his disciples convened Councils for
gathering Buddha’s sutras, or the collection and fixing of the
Buddhist canon. In the development of Buddhism, several councils
are known, the history of which remains partially obscure. These
Councils were originally probably local assemblies of individual
monastic communities that were later reported by tradition as
general councils. In the development of Buddhism, four councils
are known. First council convoked by Mahakashyapa in the
vicinity of Rajagriha right after Buddha’s Parinirvana. The
second council was held in Vaishali, in 386 BC, about a century
after the first one. The Third Council was held at Pataliputra,
sponsored by King Asoka, a celebrated Buddhist layman, in 244
B.C. The fourth council seems also to have been the synod of a
particular school, the Sarvastivadins, more than a general
council. The fourth Great Council was held around 70 B.C. in
Kashmir under the patronage of King Kanishka. Besides, the fifth
council was held in 1871 at the instance of King Mindon of
Burma. The sixth Great Council was held in Rangoon in 1954.
Many people believed that the fifth and the sixth councils were not
necessary because after the Fourth Council, all Tripitaka
scriptures were collected satisfactorily. Besides, there were many
other Councils in Thailand and Ceylon, but they were not
considered Councils in the true sense of the term.
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1. The Buddha Started His Preaching Mission Which Gave

Birth to the Tripitakas:

It should be reminded that from Bodh-Gaya, where Prince
Sakyamuni attained great enlightenment, to the Deer Park near
Benares, which is about 300 kilometers, but because of his promise to
first preach to save the five brothers of Kaudinya after enlightenment,
so the Buddha walked slowly from Bodh-Gaya to the Deer Park, and it
took him a week to get there. Right at the Deer Park, the Buddha
preached to five ascetics his First Sermon (Dhammacakkappavattana
Sutta). The sermon preached about the Middle Way between all
extremes, the Four Noble Truths and the eight Noble Paths. This event
was also the Buddha's first turning the wheel of the Dharma which
gave birth to a religion with the name of Buddhism. Wheel of the
teaching in Buddhism, a symbol of the teaching expounded by the
Buddha, including the Four Noble Truths, The Eightfold Noble Path
and The Middle Way. The Dharma-Chakra is always depicted with
eight spokes representing the eightfold path. The Buddha truth which is
able to crush all evil and all opposition. The preaching of a Buddha.
Dharma wheel is likened a wheel because it crushed all illusions, evil
and on opposition, like Indra’s wheel, which rolls from man to man,
place to place, age to age. According to Buddhism, to turn the Dharma
Cakra (wheel) of dharma means to turn or roll along the Law-wheel,
i.e. to preach Buddha-truth, or to explain the religion of Buddha.
Turning the Wheel of Truth also means ‘preaching the Buddha’s Ideal,’
or the ‘realization of the Buddha’s Ideal in the world,” i.e., the
foundation of Kingdom of Truth.

As mentioned above, in the beginning, Sakyamuni Buddha first
went to convert the five Bhiksus in the Deer Park. These five Bhiksus
were the Buddha’s relatives. They had been cultivating the Way with
the Buddha, but three of them could not endure the bitterness of ascetic
practices. When Sakyamuni Buddha was in the Himalayas, he ate one
seasame seed and one grain of wheat each day, and he became as thin
as a matchstick, so they left because they were starving and could not
endure the suffering, only two of them remained. Later, on the eighth
day of the twelfth lunar month, a heavenly maiden made an offering of
milk to the Buddha. When the Buddha drank the milk, his two
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remaining companions also left, saying: “Cultivation consists of ascetic
practice. But now, you have drunk milk. That shows that you could not
cultivate. You cannot take the suffering.” Then they left. All of them
went to the Deer Park. When the Buddha arrived at the Deer Park, He
turned the Dharma Wheel of the Four Holy Truths three times for the
five Bhiksus.

In the Deer Park, Benares, at first the Buddha was ignored by the
five brothers of Kaundinya, but as the Buddha approached them, they
felt that there was something very special about him, so they
automatically stood up as He drew near. Then the five men, with great
respect, invited the Buddha to teach them what He has enlightened. So,
the Buddha delivered His First Teaching: Turning the Wheel of the
Dharma. He began to preach: “O monk! You must know that there are
Four Noble Truths. The first is the Noble Truth of Suffering: Life is
filled with the miseries and afflictions of old age, sickness, unhappiness
and death. People chase after pleasure but find only pain. Even when
they do find something pleasant they soon grow tired of it. Nowhere is
there any real satisfaction or perfect peace. The second is the Noble
Truth of the Cause of Suffering: When our mind is filled with greed and
desire and wandering thoughts, sufferings of all types follow. The third
is the Noble Truth of the End of Suffering: When we remove all
craving, desire, and wandering thoughts from our mind, sufferings will
come to an end. We shall experience undescribable happiness. And
finally, the fourth is the Noble Truth of the Path: The Path that helps us
reach the ultimate wisdom.”

Since then, the Buddha spread the seeds of Bodhi far and wide.
Specifically after the time the Buddha met with Yasas and preached to
him the teachings of Buddhism, Yasas and fifty friends of his
immediately donned the yellow robe and followed Him. They were the
first large group of Sangha to take vows right after the Buddha's
enlightenment. Henceforth, the Buddha and His Sangha started his
preaching mission. On one occasion, while in his way to Magadha, a
kingdom in central India at the time, the Buddha called on Uruvilva-
Kasyapa, the leader of the fire-worshipping cult and asked for lodging.
Uruvilva-Kasyapa showed the Buddha a stone hut and warned that
inside the hut there was a poisonous dragon that always appeared in
the middhle of the night to devour human beings. So, not be regret if



32

the Sangha of the Buddha chose to stay there and were eaten up.
However, the Buddha and his new Sangha still decided to enter the
stone hut and sat calmly in a crossed-legs posture. By midnight, the
poisonous dragon appeared, showed its jaws widely and clutched its
sharp claws, but it could neither harm the Buddha nor the new Sangha.
The following day, beyond the prediction of Uruvilva-Kasyapa and his
followers, the Buddha and his new Sangha were still safe and sound in
that stone hut. So Uruvilva Kasyapa and his followers went from
extreme surprise to admiration. So, Uruvilva Kasyapa came to consult
the Buddha about the methods of correct practices. After hearing the
wonderful Dharma from the Buddha in his ever convincing tone and his
virtuous manner, Uruvilva Kasyapa was now totally convinced. He
then determined to give up what he had practiced in the past and led
his five hundred disciples to take refuge in the Buddha. After the
Buddha converted Uruvilva Kasyapa and his five hundred followers, he
also preached to them the Four Noble Truths. All of them was filled
with joys of the Dharma and found that they were very lucky to have
the Buddha's help to get rid of the evils, to receive the good, and come
to tread on the right path. After that, Uruvilva Kasyapa met his two
brothers and gave them the account of how he was converted. The two
brother also agree to attend the Buddha's preaching and finally took
refuge in the Buddha. It should be reminded that the two brothers of
Uruvilva Kasyapa also had five hundred followers. So in a very short
period of time, the new Sangha of the Buddha already had more than
one thousand people. All of them followed the Buddha to return to
Mount Vulture Peak in Rajagrha. For the whole Sangha only walked,
this long procession of Monks on the move caught the attention of the
entire Kingdom og Magadha.

In his preachings, the Buddha always reminded that Buddhists
always need two ways of education: the first way is secular education
and the second one is religious education. These two ways are
considered as the two wings for a bird. Without two wings, no bird can
fly. Similarly, without these two ways of education, Buddhists would
lead to a poor and obscure life, not only in the secular world but also in
the spiritual life. Secular education will help us with an appropriate
profession to support our family while religious education will help us
lead a true happy life. As a matter of fact, religious education is
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extremely necessary, for it teaches us how to think and act in order to
be good and happy. Besides, it also helps us love and understand the
meaning of life so that we are able to adjust ourselves to its laws in any
circumstances. After experiencing six years in ascetic practices, the
Buddha advised his followers to follow the middle path. He taught:
“Buddhists should always make best use of their secular life while
cultivating the path of true happiness in this world and hereafter.”

According to The Agama Sutra, in 45 years of preaching the
Dharma, the Buddha declared explicitely that He did preach only on
Suffering and the End of Suffering, and nothing else. He exhorted His
disciples to go forth to preach the Dharma and to explain the holy life
for the welfare of the many, for the happiness of the many, out of
compassion for the world, for the advantage, for the happiness of the
deities and human beings. The Buddha made it very clear that His
purpose in preaching the Dharma was not to quarrel with other
religious leaders or to compete with antagonistic doctrines. There is no
quarrel in His preaching. He just shows the way to enlightenment and
liberation from all sufferings and afflictions. The Buddha is always
filled with love and compassion for all living beings. Even when He
takes a rest, He still wants to spread His love and compassion to other
beings. His preaching is only performed out of compassion and love for
the world. There are over 150 Buddhist sutras, all of them are talking
about the danger of mortalilty, so to preach others about Buddha’s
teachings with the hope that they will eventually understand and be
able to escape the cycle of births and deaths.

I1. The Unwritten Sacred Literature:

A Sanskrit term for “noble” or “wise.” A person who has attained
the path of seeing (darsana-marga), the third of the five Buddhist paths.
In Mahayana, this means that such a person has had directed
experience of emptiness (sunyata). In Buddhism, a “sage” is the one
who is wise and good, and is correct in all his characters. As a matter of
fact, Supreme wisdom, or the wisdom of a saint, whereby one is
enabled to look into the deepest recesses of consciousness in order to
grasp the inmost truth hidden away from the sight of ordinary
understanding. The Saint wisdom is the ultimate truth points to the
realization of supreme wisdom in the inmost consciousness, and does
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not belong to the realm of words and discriminative intellect; thus
discrimination fails to reveal the ultimate truth. However, the lamp of
words is useful to illuminate the passage to final enlightenment. The
Saint wisdom is also the wisdom of the Buddha, or the saints or the
sages; the wisdom which is above all particularization, i.e. the wisdom
of transcendental truth, sage-like or saint-like knowledge. According to
Prof. Junjiro Takakusu in the Essentials of Buddhist Philosophy, the
whole collection of the sacred literature authorized by the Council was
not written on paper or palm leaf during a period of about four hundred
years. It is well known that Brahmanism has never written down its
Vedic literature even to this day, especially those revealed texts called
“Hearing” (Sruti). We may imagine that Buddhism simply followed the
example of the older religion, but there were other reasons as well.
First, they dare not desecrate the sweet voice and kindly words of the
Blessed One by putting them down in the profane letters of a foreign
origin. The Buddha had once forbidden the translation of his words into
the Vedic sanskrit. How much less would it please him to write his
words in the foreign Accadian alphabet, which was used only for
commercial and popular purposes? Secondly, the language they
adopted in the council was, in all probability, a commingled one,
something like the Pali language, that is, the language of Pataliputra. It
was not advisable that their sacred language and literature should be
open to the public, especially when there were some dissenting elders
of a free-thinking tendency. Thirdly, to put the Buddha’s holy words to
letters might have seemed to them a sacrilege just as depicting his
sacred image in painting or sculpture. At any rate, the whole literature
was kept in memory and was not committed to writing until about four
centuries later. The Buddhist community, quite different from that of
the Brahmans, was an assortment of all four castes coming from all
quarters, and was not suitable for a serious recital of the holy words.
The result was an imperfect transmission. Fearing the loss and
distortion of the original teachings, King Vattagamani of Ceylon gave
orders to commit the whole literature to writing in Sinhalese characters,
about the year 80 B.C.
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II1.An Overview of Buddhist Councils:

The oral transmision of the Buddha’s teachings from generation to
generation: The Buddha has passed away, but His sublime teaching still
exists in its complete form. Although the Buddha’s Teachings were not
recorded during His time, his disciples preserved them, by committing
to memory and transmitted them orally from generation to generation.
At the time of the Buddha, literacy was a privilege of the elite in India,
and this another indication of the premium placed on democracy within
the Buddhist tradition that literary formulation of the teaching was
neglected for so long. Many people were not literate, so word of mouth
was the universal medium for preservation and dissemination of the
Dharma. Three months after the Buddha’s Parinirvana, there were
some tendencies to misinterpret or attempts were being made to
pollute His Pure Teaching; therefore, his disciples convened Councils
for gathering Buddha’s sutras, or the collection and fixing of the
Buddhist canon. In the development of Buddhism, several councils are
known, the history of which remains partially obscure. These Councils
were originally probably localassemblies of individual monastic
communities that were later reported by tradition as general councils.
Compilation of Buddha’s Teachings: It is certain that Buddha’s
teachings were never compiled during his life time. His death had
shattered the confidence of his followers, as they were feeling
depressed due to absence of their mentor, as there was no one else
who could guide them. Hence, they all were a confused and
bewildered lot. Ultimately, they decided to compile Buddha’s
teachings and reduce them to scriptures. It was an arduous task, as they
had to recite his teachings from memory, then collect them and finally
compile them for being shaped into scriptures.

1V. Buddhist Councils:

The First Council: First council convoked by Mahakashyapa in the
vicinity of Rajagriha right after Buddha’s Parinirvana. Mahakashyapa
questioned Upali concerning the rules of discipline and Ananda
concerning the doctrine. On the basis of Upali’s responses the Vinaya-
Pitaka was set down, and on the basis of Ananda’s the Sutra-Pitaka.
The text, upon which all had agreed, was then recited. In the Records
of Fa-Hsien, he also reported the two Buddhist Councils and his
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narrative although brief, but may be more accurate than that of Hsuan-
Tsang. He recorded: “Five to six li (Chinese mile) further west, in the
cave of Saptaparna. Right after the Buddha’s Parinirvana, 500 Arhats
made a compilation of Sacred Scriptures. During the time of recital
three high seats were set up, nicely arranged and adorned.
Mahakasyapa in the middle, Sariputra on the left and Maudgalyayana
on the right. Of the five hundred Arhats, one was missing.
Mahakasyapa presided the Council while Ananda stood outside the
gate because he was not able to gain permission.

Three months after the passing of the Buddha (in about 543 B.C.),
detecting tendencies within the Sangha toward loss of discipline, as
well as misinterpreting His Pure Teaching, the First Council was
organized by King Ajatasatru, and held at the Pippala cave, some said
near the Saptaparni cave, at Rajagriha in Magadha. Even though the
site and name of the cave have not yet been definitely identified.
Nonetheless, there is no dispute about the fact that it is at Rajagrha that
the First Council met. It is accepted by critical scholars that the First
Council settled the Dharma and the Vinaya, and there is no ground for
the view that Abhidharma formed part of the canon adopted at the First
Council. In this Council, there were 500 Bhiksus, among them Maha-
Kasyapa was the most respected and elderly monk, and two very
important persons who specialized in the two different areas which are
sutras and vinaya were present. One was Ananda and the other was
Upali. Only these two sections, the Dharma and the Vinaya, were
recited at the First Council. Though there were no differences of
opinion on the Dharma, there was some discussion about the Vinaya
rules. Before the Buddha’s Parinirvana, he had told Ananda that if the
Sangha wished to amend or modify some minor rules, they could do so.
However, on that occasion Ananda was so overpowered with grief
because the Buddha was about to pass away, he forgot to ask the
Master what the minor rules were. As the members of the Council
were unable to agree as to what constituted the minor rules, Maha-
Kasyapa finally ruled that no disciplinary rule laid down by the Buddha
should be changed, and no new ones should be introduced. Maha-
Kasyapa said: “If we changed the rules, people will say that the
Buddha’s disciples changed the rules even before his funeral fire has
ceased burning.” At the Council, the Dharma was divided into various
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parts and each part was assigned to an Elder and his pupils to commit to
memory. The Dharma was then passed on from teacher to pupil orally.
The Dharma was recited daily by groups of people who often cross
check with each other to ensure that no omissions or additions were
made. Historians agree that the oral tradition is more reliable that a
report written by one person from his memory several years after the
event. The historicity of this Council is doubted by many. Nevertheless,
it is likely that the first collection of writings took place relatively
early. At the end of the First Council, a monk named Purana was
invited by the organizers to participate in the closing phases of the
council, but he declined, saying that he would prefer to remember the
teachings of the Buddha as he had heard it from the Buddha himself.
This fact indicates the freedom of thought existed at the time of the
beginning of Buddhist community.

Maha Kasyapa, the most respected and elderly monk, presided at
the First Council. Then, Venerable Upali remembered and recited all
the rules set forth by the Buddha (rules of the Order), including all
rules for monks and nuns. Venerable Upali recited eighty times all
these rules in 90 days. These rules include: Sarvastivada-Vinaya,
Samghika-Vinaya, Dharmagupta-Vinaya, and Mahissasaka-Vinaya.
Then, Venerable Ananda, the closest disciple and the attendant of the
Buddha for 25 years. He was endowed with a remarkable memory.
First Ananda was not admitted to the First Council. According to the
Cullavagga, later other Bhikhus objected the decision. They strongly
interceded for Ananda, though he had not attained Arhathood, because
of the high moral standard he had reached and also because he had
learnt the Dharma and vinaya from the Buddha himself. Ananda was
eventually accepted by Mahakasyapa into the Council, and was able to
recite what was spoken by the Buddha (sutras and doctrines), including
the following sutras: Dirghagama Sutra, collection of Long Discourses;
Madhyamaga Sutra, collection of Middle-Length Discourses;
Anguttara-agama Sutra, collection of Gradual Sayings; Samyuktagama
Sutra, collection of Kindred Sayings; Khuddaka-agama, collection of
Smaller Collection.

The Second Council: The second council was held in Vaishali, in
386 BC, about a century after the first one. It is considerably better
documented in the texts than the first and is generally recognized as a
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historical event. The reason for the convocation of this council was
disunity concerning matter of discipline between monks in Vaishali and
disciples of Ananda’s. Monks in Vaishali had accepted gold and silver
from lay adherents in violation of the Vinaya rules. Monks in Vaishali
were also accused by Yasha, a student of Ananda’s, of nine other
violations, including taking food at the wrong time, drinking alcohol,
etc. On the other side, monks from Vaishali expelled Yasha from the
community because of his accusations. Yasha then sought support from
other influential monks and that was why the council was convoked.
The council composed of 700 monks, all arhat, took place in Vaishali.
The monks of Vaishali were found guilty by a committee of four senior
monks. Monks from Vaishali accepted the judgment of the Council. In
the Records of Fa-Hsien, he recorded: “Three or four li further east of
Vaisali stands a Stupa. Hundred years after the Buddha’s Parinirvana,
some monks in Vaisali practiced ten rules against the monastic
disciplines, contending that the Buddha had decreed these practices. At
that time, the Arhats and monks who obsereved the rules, 700 in all,
checked and collated the Vinaya Pitaka. People of later generations
erected a Stupa over this place, which still exists.”

The Second Council was held at Vaisali 100 years after the passing
of the Buddha. This Council was held to discuss some Vinaya rules
(there was some disunity concerning matter of discipline). There was
no need to change the rules three months after the Buddha’s
Parinirvana because little or no political, economic or social changes
took place during that short interval. But 100 years later, some monks
saw the need to change certain minor rules One hundred years after the
First Council, the Second Council was held to discuss some Vinaya
rules. There was no need to change the rules three months after the
Parinirvana of the Buddha bcause little or no political, economic or
social changes took place during that short interval. But 100 years later,
some monks saw the need to change certain minor rules. The Second
Council is considerably better documented in the texts that the first and
is generally recognized as a historical event. The Vaisali monks had
accepted gold and silver from lay adherents in violation of the Vinaya
rules. Moreover, they were accused by Yasha, a student of Ananda’s,
of nine further violations, including taking food at the wrong time,
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separate observance of the Uposatha by monks of a community, and
drinking alcoholic beverages.

The orthodox monks said that nothing should be changed, while the
monks of the Vajji from Vaisali expelled Yasha from the community
because of his accusations. They insisted on modifying some rules as
follows: First, Singilonakappa, allowing monks and nuns to store salt in
buffalo’s horns, while the orthodox monks considered carrying salt in a
hollowed horn. This practice is contrary to Pacittiya 38, which prohibits
(forbids) the storage of food and killing. Second, Dvangulakappa,
allowing monks and nuns to eat in the afternoon: The practice of taking
meals when the shadow is two fingers broad. This practice against
Pacittiya 37 which forbids the taking of food after midday. Third,
Gamantarakappa, allowing monks and nuns to eat the second time in a
day: The practice of going to another village and taking the second
meal there on the same day. This practice forbids in Pacittiya 35 which
forbids over-eating. Fourth, Avasakappa, allow retreats for spiritual
refreshment in a private place: The observance of the Uposatha
ceremonies in various places in the same parish. This practice
contravenes the Mahavagga rules of residence in a parish (sima). Fifth,
Anumatikappa, allowing ordination to proceed even though there are
not enough three superior monks and seven witnesses. Obtaining
sanction for a deed after it is done. This also amounts to a breach of
monastic discipline. Sixth, Acinakappa, allowing monks and nuns to
follow their customs and habits (customary practices and precedents).
This is also opposed to the rules. Seventh, Amathitakappa, allowing
monks and nuns to drink unrefined milk after the meal. This practice is
in contravention of Pacittiya 35 which prohibits over-eating. Eighth,
Jalogim-patum, allow monks and nuns to drink the drinking of toddy.
This practice is opposed to Pacittiya 51 which forbids the drinking of
intoxicants. Ninth, Adasakam-nisidanam, allowing monks and nuns to
sit down wherever they like to, not to follow rules set forth by the
Buddha before. Allow using a rug which has no fringe. This is contrary
to Pacittiya 89 which prohibits the use of borderless sheets. Tenth,
Jataruparajatam, allowing monks and nuns to store gold and silver, and
they are allowed to accept gold and silver. This practice is forbidden
by rule 18 of the Nissaggiya-pacittiya.
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The Venerable Yasha openly declared these practice to be
unlawful. After the sentence of excommunication had been passed on
him, he then went to Kausambi to seek support from influential monks
in all areas to which Buddhism had spread (the western country of
Avanti and of the southern country). He invited them to assemble and
decide the question in order to stop the growth of irreligion and ensure
the preservation of the Vinaya. Next, he proceeded to Mount
Ahoganga where Sambhuta Sanavasi dwelt to show him the ten thesis
advocated by the Vajjian monks. He asked the venerable to examine
the question in earnest. About the same time, some sixty Arhats from
the Western Country and eighty-eight from Avanti and the Southern
Country came to assemble on Mount Ahoganga. These monks declared
the question to be hard and subtle. They thought of the Venerable
Revata who was at Soreyya and was celebrated for his learning and
piety. So they proposed to met him and enlist his support. After a good
deal of travelling they met the Venerable Revata at Sahajati. On the
advice of Venerable Sambuta Sanavasi, Yasha approached the
Venerable Revata and explained the issue to him. One by one, Bhikshu
Yasha brought up the ten points and asked for his opinion. Each one of
them was declared to be invalid by the Venerable Revata:

Meanwhile, the Vajjian monks were not idle. They also went to
Sahajati in order to enlist the support of the Venerable Revata. They
offered him a lot of presents, but he refused with thanks. They also
induced his disciple, Uttara, to take up their cause, but he failed. At the
suggestion of Revata, the monks proceeded to Vaisali in order to settle
the dispute at the place of its origin. Finally a council composed of 700
monks, all arhats, also called the Council of the Theras. Bhikshu Ajita
was appointed the seatregulator. The Venerable Sabbakami was
elected president. The ten points were examined carefully one by one.
After seeing these above ten changes were so unreasonable. The
unanimous verdict of the assembly declared the conduct of the Vajjian
monks to be unlawful. As a result, they (Vajjian monks of Vaisali)
were found guilty by a committee composed of four monks from
eastern and four from western regions, respectively. The Vaisali monks
accepted this judgment without any opposition. The erring monks were
declared in violation of the orthodox code of discipline and censured
accordingly. Thus, in this council, rules of monastic discipline have
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remained virtually unchanged. Records of this council are found in both
the Pali and Sanskrit versions of the Vinaya-Pitaka. The Second
Council marked a division between the conservative and the liberal. It
is said that Vajjian monks of Vaisali held another Council which was
attended by ten thousand monks. It was called The Great Council
(Mahasangiti). Even though it was called Mahasanghika, it was not yet
known as Mahayana at that time).

The Third Council: The Third Council was held at Pataliputra,
sponsored by King Asoka, a celebrated Buddhist layman. There are no
records of this council in the Vinaya-Pitaka. The reason for the
convocation of this council was a disagreement over the nature of an
arhat. A monk from Pataliputra, Mahadeva, put forward that an arhat is
still subject to temptation and he is not yet free from ignorance; he is
still subject to doubts concerning teaching. Also according to
Mahadeva, an arhat can make progress on the path to enlightenment
through the help of others. These differing views led to the division of
the monks and the third council was convoked. However, the council
only confirmed the differences instead of reconciling these differences.
The Pali school in Ceylon did not accept this council. They accepted
the council convoked by King Asoka in 244 BC. The reason for the
convocation of the council in 244 BC was a conflict between monks
regarding the entering the order of two kinds of monks: 1) who entered
to practice Buddhism; 2) others who entered to enjoy certain privileges.
Abhidharma of Theravada refuted the heretical views and the entire
canon was read out.

A monk from Pataliputra, Mahadeva, put forward the following
position: An arhat is still subject to temptation, that is, he can have
nocturnal emissions. He is not yet free from ignorance. In addition, he
is still subject to doubts concerning the teaching. Moreover, according
to according to Mahadeva’s view, an arhat can make progress on the
path to enlightenment through the helpof others and, through the
utterance of certain sounds, he can further his concentration and thus
advance on the path. Differing views on these points led to division of
the monks into two camps: Those who affirmed these points of
Mahadeva’s, and who believed themselves to be in the majority, called
themselves Mahasanghika or Great Community. Their opponents,
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represented by the “elders,” who were distinguished by outstanding
wisdom and virtue, called themselves Sthavira.

With the conversion of King Asoka, the material prosperity of the
monasteries grew by leaps and bounds and the monks lived in ease and
comfort. The heretics who had lost their income were attracted by
these prospects to enter the Buddhist Order. They continued, however,
to adhere to their old faiths and practices and preached their doctrines
instead of the doctrines of the Buddha. This caused extreme distress to
Thera Moggaliputta-Tissa who retired to a secluded retreat on Mount
Ahoganga and stayed there for seven years. The number of heretics
and false monks became far larger than that of the true believers. The
result was that for seven years no Uposatha or retreat (Pavarana)
ceremony was held in any of the monasteries. The community of the
faithful monks refused to observe these festivals with the heretics.
King Asoka was filled with distress at this failure of the Sangha and
sent commands for the observance of the Uposatha. However, a
grievous blunder was committed by the Minister who was entrusted
with this task. His misunderstood the command and beheaded several
monks for their refusal to carry out the King’s order. When this sad
news reported to Asoka, he was seized with grief and apologized for
this misdeed. He then invited Maggaliputta Tissa to hold the Third
Council:

Thus the Third Council was held by the need to establish the purity
of the Canon which had been imperilled by the rise of different sects
and their rival claims, teachings and practices. Because of the above
mentioned reasons that caused this division, King Asoka organized the
Third Council (in the Third Century B.C.) at Pataliputra, the old capital
of Ceylon. King Asoka himself assigned 60,000 monks to participate in
this Council. To obey the order of King Asoka, Thera Tissa thereafter
elected a thousand monks who were well versed in the three Pitakas to
make a compilation of the true doctrine. The Council lasted for nine
months to discuss the different opinion among the Bhiksus of different
sects. At this Council the differences were not confined to the Vinaya
but also connected with the Dharma. This was not a general Council,
but rather a party meeting. At the end of this Council, the President of
the Council, Moggaliputtra-Tissa, compiled a book called the
Kathavatthu refuting the heretical, false views and theories held by
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some sects. The teaching approved and accepted by this Council was
known as Theravada. The Abhidharma Pitaka was included at this
Council: Upavasatha-Sila, and Tripitaka, Sutra, Vinaya, and
Abhidharma.

One of the important results of thei Council was the dispatch of
missionaries to different countries of the world for the propagation of
Buddhism. After the Third Council, Asoka’s son, Venerable Mahinda,
and the king’s daughter, Sanghamitta, brought the Tripitaka to Sri-
Lanka, along with the commentaries that were recited at the Third
Council. They were extraordinarily successful in this island. The texts
brought to Sri-Lanka were preserved until today without losing a page.
The text were written in Pali which was based on the Magadhi
language spoken by the Buddha. There was nothing known as
Mahayana at that time. Besides, from the edicts of King Asoka, we
know of various Buddhist missions he sent to far-off countries in Asia,
Afirca, and Europe. It is to a large extent due to these missionary
activities that Buddhism became one of the most important religions of
mankind. Between the first century B.C. to the first century A.D., the
two terms Mahayna and Hinayana appeared in the Saddharma
Pundarika Sutra or the Sutra of the Lotus of Good Law. About the
Second Century A.D. Mahayana became clearly defined. Nagajuna
developed the Mahayana philosophy of Sunyata and proved that
everything is void in a small text called Madhyamika-karika. About the
Fourth Century, there were Asanga and Vasubandhu who wrote
enormous amount of works on Mahayana. After the First Century A.D.,
the Mahayanists took a definite stand and only then the terms of
Mahayana and Hinayana were introduced. We must not confuse
Hinayana with Theravada because the terms are not synonymous.
Theravada Buddhism went to Sri-Lanka during the Third Century B.C.
when there was no Mahayana at all. Hinayana sects developed in India
and had an existent independent from the form of Buddhism existing in
Sri-Lanka.

The Fourth Council: This council had been convoked by the school
of Sarvastivadin, under the reign of King Kanishka with the purpose to
prevent the reformatory tendencies in the community. There were 500
arhats and 600 bodhisattvas attended this council. Later because of the
great importance attained by the Sarvastivadin, this council was
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recognized as a Buddhist council. The fourth council seems also to
have been the synod of a particular school, the Sarvastivadins, more
than a general council. The fourth Great Council was held around 70
B.C. in Kashmir under the patronage of King Kanishka, but as the
doctrine promulgated were exclusively Sarvastivada School. It is not
recognized by the Theravada. The Council was held to discuss new
interpretation of part of the Abhidharma that was intended to forestall
reformatory tendencies. According to various sources, this Council was
attended by 500 arhats as well as 600 Bodhisattvas. King Kanishka
summoned this Council at the instigation of an old and learned monk
named Parsva. The principal role is ascribed to Vasumitra, while
Asvaghosa, who was invited from Saketa to help supervised the writing
of the Mahavibhasa, a commentary on the Abhidharma. There is no
evidence that Mahayana Buddhism was represented in this Council.
However, because of the great importance later attained by the
Sarvastivadins, this synod came to be evaluated as a Council having
general authority: Sutra Pitaka, Vinaya Pitaka, and Abhidharma Pitaka.

The Fifth Buddhist Council: The fifth council was held in 1871 at
the instance of King Mindon of Burma. It is said that about 2,400
learned monks and teachers participated in the Council. The elders
Jagarabhivamsa, Narindabhidhaja and Sumangala Sami presided in
turn. The recitation and recording of the Tripitaka on marble continued
for about five months in the royal palce and the Tipitika was carved on
729 marble slabs and preserved at Mandalay. It should be noted that
various available editions of the Tripitaka were used for comparison
and references in this Council.

The Sixth Buddhist Council: The sixth Great Council was held in
Rangoon in 1954. About 2,500 learned bhikkhus of the various
countries of the world (from India, Burma, Ceylon, Nepal, Cambodia,
Thailand, Laos, and Pakistan), among which 500 bhikshus from Burma,
who were well versed in the study and practice of the teachings of the
Buddha, were invited to take the responsibility for re-examining the
text of the entire Pali canon. The Great Council was inaugurated in
1954, was to go on till the completion of its task at the full moon of
Vaiskha in 1956, that is, 2,500" anniversary of the Buddha’s
mahaparinirvana.
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The Seventh Buddhist Council and Other Councils: Many people
believed that the fifth and the sixth councils were not necessary
because after the Fourth Council, all Tripitaka scriptures were
collected satisfactorily. Besides, there were many other Councils in
Thailand and Ceylon, but they were not considered Councils in the true
sense of the term. The seventh council was held during the reign of
King Devanampiya Tissa (247-207 B.C.) under the presidentship of
Venerable Arittha Thera. This Council was held after the arrival in the
island of Buddhist missionaries, headed by Thera Mahinda, a son of
Emperor Ashoka. According to tradition, sixty thousand Arhats took
part in the assembly. Venerable Thera Arittha, a Simhalese Bhikshu, a
great disciple of Thera Mahinda in the line of Simhalese Theras,
recited the Canon. As mentioned in the Sangitivamsa, another Council
was held during the reign of King Mahanama in 516 Buddhist calendar
in which only the commentaries were translated from Sinhalese into
Magadhi (Pali) by Bhadanta Buddhaghosa. Council of Lhasa in 792 had
a public debate reported in several Tibetan and Chinese sources, which
purportedly involved the Indian scholar-monk Kamalasila and the
Chinese meditation master Ho-Shang Mo-Ho-Yen. According to Bu-
Ston’s account in his “History of the Dharma,” the debate was arranged
by Trisong Detsen and was held in Lhasa in 792. The central dispute,
according to all sources, concerned the proper understanding of the
path to awakening. Bu-Ston indicates that Mo-Ho-Yen taught that
awakening is attained suddenly and is not a result of gradual training .
It dawns in a sudden flash of insight, after which all mental afflictions
are eliminated. Kamalasila (One of the most important representatives
of the Madhyamika school in the 8" century. He played an important
role and had great influence on the development of the Madhyamika
school in Tibet) who followed the Indian model of the five paths
(marga) and ten levels (bhumi), contended that the process of
awakening gradually removes mental afflictions. Because these are
deeply rooted and are the result of countless lifetimes of
familiarization with negative thoughts and deeds, they cannot be
removed all at once. Bu-Ston reports that the Indian side led by
Kamalasila won the debate and was declared to be the orthodox
Buddhist system, while the Chinese side was defeated and forbidden to
propagate its teachings. Mo-Ho-Yen was reportedly so upset by the
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result that after his return to China he sent assassins to Tibet, who
killed Kamalasila by squeezing his kidneys. A Chinese account of the
debate, written by a disciple of Mo-Ho-Yen, reports that he won the
debate, but subsequent Tibetan records are unanimous in declaring
Kamalasila the victor. Some contemporary Western scholars have
raised questions about the historicity of the debate and its details, but it
is clear that from that time onward Chinese Buddhism was widely
considered in Tibet to be heterodox (trdi v4i gido 1y dudc chinh thic
cong nhin), and the tradition taught by Kamalasila was viewed as
authoritative. Another Council was held in 1587 Buddhist Calendar in
the reign of King Parakramabahu. The conference took place in the
royal palce and lasted for one year. The Council was presided by
Venerable Mahakapsyapa, and it is said to have revised only the
commentaries of the tripitaka of the Mahatheras. Another Council took
place in Thailand either in 2,000 or in 2,026 Buddhist Calendar, and it
lasted for one year. In order to establish Buddhism on a firm basis,
King Sridharmacakravarti Tilaka Rajadhiraja, the ruler of Northern
Thailand called this Council in Chieng-Mai, his capital. Another
Council was held in Thailand in 2331 Buddhist Calendar. After a war
with its neighboring country, the old capital Ayuthia was destroyed by
fire and many books and manuscripts of the Tripitaka were reduced to
ashes. Moreover, the Sangha was disorganized and morally weakened
by reason of prolonged hostility. Thus, King Rama I and his brother
called for a Buddhist Council to restore the faith from everyone. Under
the royal patronage, 218 elders and 32 lay scholars assembled together
and continued the recitation of the Tripitaka for about a year.

V. The Formation of Tripitakas:

The Buddha has passed away, but His sublime teaching still exists
in its complete form. Although the Buddha’s Teachings were not
recorded during His time, his disciples preserved them, by committing
to memory and transmitted them orally from generation to generation.
At the time of the Buddha, literacy was a privilege of the elite in India,
and this another indication of the premium placed on democracy within
the Buddhist tradition that literary formulation of the teaching was
neglected for so long. Many people were not literate, so word of mouth
was the universal medium for preservation and dissemination of the
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Dharma. Three months after the Buddha’s Parinirvana, there were
some tendencies to misinterpret or attempts were being made to
pollute His Pure Teaching; therefore, his disciples convened Councils
for gathering Buddha’s sutras, or the collection and fixing of the
Buddhist canon. In the development of Buddhism, several councils are
known, the history of which remains partially obscure. These Councils
were originally probably local assemblies of individual monastic
communities that were later reported by tradition as general councils.
In Buddhist history, there were four great councils inside of India and
some other councils outside of India. The three baskets (tripitaka), or
the three store houses, or three Buddhist Canon Baskets of Buddhist
Teachings which contains the essence of the Buddha’s teaching over
45 years. It is estimated to be about eleven times the size of the Bible.
The Theravada canon written in Pali and the Mahayana canon written
in Sanskrit. Even the Buddha already passed away, but His sublime
Dharma still exists. Even though the Master did not leave any written
records of His Teachings, his great disciples preserved them by
committing to memory and transmitting them orally from generation to
generation.

VI. Roles of Ananda in the First Buddhist Council:

It should be rementioned that three months after the passing of the
Buddha (in about 543 B.C.), detecting tendencies within the Sangha
toward loss of discipline, as well as misinterpreting His Pure Teaching,
the First Council was organized by King Ajatasatru, and held at the
Pippala cave, some said near the Saptaparni cave, at Rajagriha in
Magadha. First council convoked by Mahakashyapa in the vicinity of
Rajagriha right after Buddha’s Parinirvana. Mahakashyapa questioned
Upali concerning the rules of discipline and Ananda concerning the
doctrine. On the basis of Upali’s responses the Vinaya-Pitaka was set
down, and on the basis of Ananda’s the Sutra-Pitaka. The text, upon
which all had agreed, was then recited.

Even though the site and name of the cave have not yet been
definitely identified. Nonetheless, there is no dispute about the fact
that it is at Rajagrha that the First Council met. It is accepted by critical
scholars that the First Council settled the Dharma and the Vinaya, and
there is no ground for the view that Abhidharma formed part of the
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canon adopted at the First Council. In this Council, there were 500
Bhiksus, among them Maha-Kasyapa was the most respected and
elderly monk, and two very important persons who specialized in the
two different areas which are sutras and vinaya were present. One was
Ananda and the other was Upali. Only these two sections, the Dharma
and the Vinaya, were recited at the First Council. Though there were
no differences of opinion on the Dharma, there was some discussion
about the Vinaya rules. Before the Buddha’s Parinirvana, he had told
Ananda that if the Sangha wished to amend or modify some minor
rules, they could do so. However, on that occasion Ananda was so
overpowered with grief because the Buddha was about to pass away,
he forgot to ask the Master what the minor rules were. As the members
of the Council were unable to agree as to what constituted the minor
rules, Maha-Kasyapa finally ruled that no disciplinary rule laid down
by the Buddha should be changed, and no new ones should be
introduced. Maha-Kasyapa said: “If we changed the rules, people will
say that the Buddha’s disciples changed the rules even before his
funeral fire has ceased burning.”

Ananda played a crucial role in the “First Buddhist Council” held at
Rajagrha, at which 500 Arhats assembled to recite the discourses of the
Buddha from memory. Ananda had been presented at most of these,
but he had not yet attained arhathood, and so was initially excluded
from the council. He became an arhat on the night before the council,
however, and so was able to attend. Venerable Ananda, the closest
disciple and the attendant of the Buddha for 25 years. He was endowed
with a remarkable memory. First Ananda was not admitted to the First
Council. According to the Cullavagga, later other Bhikhus objected the
decision. They strongly interceded for Ananda, though he had not
attained Arhathood, because of the high moral standard he had reached
and also because he had learnt the Dharma and vinaya from the
Buddha himself. Ananda was eventually accepted by Mahakasyapa
into the Council, and was able to recite what was spoken by the
Buddha (sutras and doctrines), including the following sutras:
Dirghagama Sutra, collection of Long Discourses; Madhyamaga Sutra,
collection of Middle-Length Discourses; Anguttara-agama Sutra,
collection of Gradual Sayings; Samyuktagama Sutra, collection of
Kindred Sayings; Khuddaka-agama, collection of Smaller Collection.
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However, Ananda was charged by other Bhikshus several charges
which he explained as follows: First, he could not formulate the lesser
and minor precepts, as he was overwhelmed with grief at the imminent
death of the Master. Second, he had to tread upon the garment of the
Master while sewing it as there was no one to help him. Third, he
permitted women to salute first the body of the Master, because he did
not want to detain them. He also did for their edification. Fourth, he
was under the influence of the evil one when he forgot to request the
Master to enable him to continue his study for a kalpa. Fifth, he had to
plead for the admission of women into the Order out of consideration
for Mahaprapati Gautami who nursed the Master in his infancy. Sixth,
however, according to the Dulva, two other charges also seem to have
brought against Ananda: His first sin: He failed to supply drinking
water to the Buddha though he had thrice asked for it. He said that the
water of the river at that time was muddy, not potable for the Buddha.
His second sin: He showed the privy parts of the Buddha to men and
women of low character. He said that the exhibition of the privy parts
of the Buddha would rid those concerned of their sensuality.

VII.Main Languages in Buddhist Teachings:

The classical Aryan language of India, in contradistinction to
Prakrit, representing the language as ordinarily spoken. With the
exception of a few ancient translations probably from Pali versions,
most of the original texts used in China were Sanskrit. Sanskrit means
“perfect, complete and final.” Over the course of centuries, the
languages of the people who emigrated from northwestern regions
toward India, was refined and perfected, in order to lend expression to
the mystical truth that were revealed to the transcendental beings in
their meditations. Most of these Sanskrit terms have no equivalent in
European languages. Today, Sanskrit is a dead language as is Latin,
but it remains the sacred language of Hinduism for all of its religious
texts are composed in Sanskrit. At the time of the Buddha, in India,
there were two kinds of language. The first language was the Sanskrit:
“Perfect, complete and final.” Over the course of centuries, the
languages of the people who emigrated from northwestern regions
toward India, was refined and perfected, in order to lend expression to
the mystical truth that were revealed to the transcendental beings in
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their meditations. Most of these Sanskrit terms have no equivalent in
European languages. Today Sanskrit is a dead language as is Latin, but
it remains the sacred language of Hinduism for all of its religious texts
are composed in Sanskrit. Sanskrit is the ancient sacred language of
India, which for millenia served as the language of scholars and
authors of literary and religious works. Sanskrit means “Perfect,
complete and final.” Over the course of centuries, the languages of the
people who emigrated from northwestern regions toward India, was
refined and perfected, in order to lend expression to the mystical truth
that were revealed to the transcendental beings in their meditations.
Sanskrit is a classical language which was codified in the sixth century
B.C. by the great grammarian Panini, author of the monumental
grammatical treatise “Astadhyayi.” Most of these Sanskrit terms have
no equivalent in European languages. Today Sanskrit is a dead
language as is Latin, but it remains the sacred language of Hinduism
for all of its religious texts are composed in Sanskrit. The second
language was the Pali: Pali, considered more ancient by some Chinese
writers than Sanskrit both as a written and spoken language. This is one
of the basic languages in which the Buddhist tradition is preserved. The
language adopted by the Theraveda for the preservation of the
Dharma. Pali is derived from an ancient western Indian language. It
also contains some elements of Old Maghadi which Sakyamuni Buddha
delivered his discourses. According to the Buddhist tradition, Pali, one
of the basic languages derived from Sanksrit, in which the Buddhist
tradition is reserved. Many language researchers regard Pali as the
variation of the Magadha dialect that is said to have been the language
of the Magadhan elite and the language of the Buddha. Pali has been
used to record Buddhist Scriptures by the Theraveda School, consisting
of “Three Baskets” (Tripitaka) of texts: 1) Sutta-pitaka (Sanskrit Sutra-
Pitaka) or Basket of Discourses, containing sermons believed to have
been spoken by Sakyamuni Buddha or his immediate disciples; 2)
Vinaya Pitaka, “Basket of Discipline,” which includes texts outlining
the rules and expected conduct for Buddhist monks and nuns; and 3)
Abhidharma Pitaka, Basket of Higher Doctrine, consisting of scholastic
treatises that codify and explain the doctrines of the first Basket. Pali is
an Indian language that is structurally and grammatically similar to
Sanskrit. Contemporary scholars generally believe that it is a hybrid
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dialect (ngdn ngi tap chiing) which exhibits features of dialects spoken
in northwestern India. Theravada orthodoxy maintains that the Pali
canon contains the actual words of the Buddha and that it was
definitively redacted (bién soan) and sealed shortly after his death at
the “First Buddhist Council” at Rajagrha, but modern scholarship has
shown that it consists of materials evidencing different styles and
authors, and that it was probably redacted and altered over the course
of centuries before being written down.

VIII.Sutras & Apocryphal Sutras:

The Sutra Pitaka consists chiefly of instructive discourses delivered
by the Buddha to both the Sangha and the laity on various occasions. A
few discourses expounded by great disciples such as the Venerable
Sariputra, Moggallana, and Ananda, are incorporated and are accorded
as much veneration as the word of the Buddha himself, since they were
approved by him. Most of the sermons were intended mainly for the
benefit of Bhikkhus, and they deal with the holy life and with the
exposition of the doctrine. There are several other discourses which
deal with both the material and the moral progress of his lay-followers.
The Sigalovada Sutra, for example, deals mainly with the duties of a
layman. There are also a few interesting talks given to children. The
Sutra Pitaka may be compared to books of prescriptions, since the
discourses were expounded on diverse occasions to suit the
temperaments of various persons. There may be seemingly
contradictory statements, but they should not be misconstrued, as they
were uttered by the Buddha to suit a particular purpose; for instance, to
the self-same question he would maintain silence, when the inquirer
was merely foolishly inquisitive, or give a detailed reply when he
knew the inquirer to be an earnest seeker after the truth. The Sanskrit
or Mahayana Canon divides them into five sections: 1) Dirghagama
(Long Discourse), which corresponds to the Digha Nikaya in the Pali
Canon; 2) Madhyamagama (Middle Length Discourses), which
corresponds to the Majjhima Nikaya in the Pali Canon; 3)
Samyuktagama (Connected Discourses), which corresponds to the
Samyutta Nikaya in the Pali Canon; 4) Ekotarikagama (Increased-by-
one Discourses), which corresponds to the Anguttara Nikaya in the Pali
Canon. 5) The Sanskrit Canon has a so-called “Ksudrakagama” (Lesser
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Discourses), however, it does not correspond to the “Khuddaka
Nikaya” in the Pali Canon.

Sutras mean to sew or to thread or to string together. Strung
together as a garland of flowers. Sutras also mean a thread or a string.
“Sutra” is a Sanskrit term for “discourses” or “scripture.” Literally,
sutra means a thread on which jewels are strung. Words spoken by the
Buddha or sermons attributed to Sakyamuni Buddha, and sometimes,
less commonly, to one of his immediate disciples. Sutra-pitaka is one
of the three in the Buddhist Tripataka. According to the Buddhism
history, in the first Buddhist Council presided by Mahakashyapa, right
after the death of the Buddha, based on the responses of Ananda’s to
recite Buddha sutras. Usually, sutras begin with the only formula,
“Thus have I heard at one time,” which according to tradition was
adopted at the “First Buddhist Council” at Rajagrha. The sutras are
Buddhist scriptures, that is, the purported dialogues and sermons of
Sakyamuni Buddha. There are said to be over ten thousand, only a
fraction of which have been translated into English. The so-called
Hinayana were originally recorded in Pali, the Mahayana in Sanskrit.
Most Buddhist sects are founded upon one particular sutra from which
they derive their authority. The T’ien-T’ai and Lotus Sects from the
Lotus sutra; the Hua-yen from the Avatamsaka Sutra. The Zen sects,
however, is associated with no sutra, and this gives Zen masters
freedom to use the scriptures as and when they see fit or to ignore them
entirely. There is a familiar statement that Zen is a special transmission
outside the scriptures, with no dependence upon words and letters. This
only means that for the Zen sect, truth must be directly grasped and not
taken on the authoriry of any thing, even the sutras. Nowadays, there
are two kinds of Buddhist canon: Mahayana sutras and Theravada
sutras. Mahayana sutras totally differ in terms of contents and form
from those of the Pali Canon. It is said that Mahayana did not appear in
India until around first century B.C. (several centuries after the death
of the Buddha). The temporal discrepancy is explained by their
adherents as being due to their being hidden from the masses and only
passed on to advanced practitioners. The Theravada school rejects the
Mahayana sutras as foreign sutras that could not have been spoken by
Sakyamuni Buddha, but adherents of Mahayana assert that their texts
are advanced teachings, while the sutras of the Pali Canon were
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spoken for followers of lesser capacities. Characteristics of explanation
and translation of sutras. The first characteristics are Five layers of
mystic meaning when one explicates the text of a sutra: i) To explain
the title of the sutra. ii) To discern the essence of the sutra. iii) To
explain the guiding principle of the sutra. iv) To explain the sutra’s
powerful function. v) To explain forms of the Buddhist teaching in the
sutra. The second characteristics are Five kinds of terms that cannot be
translated: Five kinds of terms which Hsuan-Tsang did not translate but
transliterated. i) The Esoteric: Cannot be translated such as Dharani
mantras. ii) Those with several meanings. iii) Those without equivalent
in China. iv) Old-established terms. v) Those which would be less
impressive when translated.

Apocryphal Sutras: According to Paul L. Swanson in the T'ien-T'ai
Philosophy (p.41), the topic of Chinese apocryphal texts has received
much attention from Japanese Buddhologists in recent years, and for
good reason a list of Buddhist texts believed or suspected to be
apocryphal Chinese compositions contains some of the most important
and influential Sutras and treatises in Sino-Japanese Buddhism. This
list would include such important texts as the Mahayana Brahmajala
Sutra (Fan Wang Ching), the Meditation Sutra of the Pure Land
tradition, the Sutra of Immeasurable Meanings, Commentary on the
Awakening of Mahayana Faith, the Prajnaparamita Sutra of the
Benevolent King, Bodhisattva’s Original Resolves Ying-Lo-Ching, and
many more. These texts were influential not only on the level of
popular Buddhism, but also made quite an impact at the level of
scholarly Buddhism. According to master Tao-An in a very valuable
catalogue that he compiled around 374, a list of twenty-six texts which
he labelled as of "doubtful" authenticity, one hundred and forty three
works by anonymous translators, and one hundred and seventy-five
rare or unusual works. Later, in around 515, master Seng Yu added in
the Ch'u San Tsang Chi Chi (one of the earliest extant catalogue which
was complied by Seng Yu around 515) a list of twenty-four texts which
he considered apocryphal, and thirty texts which were considered
apocryphal by other monks. Seng Yu's catalogue is considered to be
highly reliable and it is important source in discussing apocryphal texts.
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IX. World Survived Collections of Buddhist Sutras:

Until the present time, there exist world survived collections of
sutras including Sutra Pitakas of the Theravadan and Northern Schools.
The Sutra Pitaka of the Theravadan School consists of five volumes: 1)
Digha-Nikaya (p): Collection of Long Discourses. 2) Majjhima Nikaya
(p): Collection of Middle-Length Discourses. 3) Samyutta Nikaya (p):
Collection of Kindred Sayings. 4) Anguttara Nikaya (p): Collction of
Gradual sayings. 5) Khuddaka Nikaya (p): Smaller Collection, the fifth
is divided into fifteen books: i) Khuddaka-patha (p) or Shorter Text, ii)
Dhammapada (p) or The Way of Truth, iii) Udana (p) or Heartfelt
sayings or Paeons of Joy, iv) Iti-vuttaka (p) or Thus said Discourses, v)
Sutta Nipata (p) or Collected Discourses, vi) Vimana Vatthu (p) or
Stories of Celestial Mansions, vii) Peta Vatthu (p) or Stories of Peta,
viii) Theragatha (p) or Psalms of the Brethren, ix) Therigatha (p) or
Psalms of the Sisters, x) Jatakha (p) or Birth Stories, xi) Niddesa (p) or
Expositions, xii) Patisambhida (p) or Analytical Knowledge, xiii)
Apadana (p) or Lives of Saints, xiv) Buddhavamsa (p) or The History
of Buddha, xv) Cariya Pitaka (p) or Modes of Conducts.

The Sutra Pitaka of the Northern School comprises of 12 sets of
sutras: The twelve divisions of Mahayana canon or the twelve kinds of
Buddhist scriptures distinguished according to different styles of
exposition. First, Sutra (skt): Large volumes of the Buddha teachings;
sutra is also often used in general to refer to all Buddha Teachings.
Second, Geya (skt): Teachings in which the Buddha repeats his verbal
teaching in poetry. Third, Vyakarana (skt): Doctrine containing Buddha
giving prophecies of attaining Buddhahood for his disciples. Fourth,
Gatha (skt): Verses containing ideas not expressed in prose. Gatha
includes verses found in the The Way of Truth (Dhammapada), Psalms
of the Brethren (Theragatha), and Psalms of the Sisters (Therigatha),
etc. Fifth, Udana (skt): Sutras the Buddha taught without anyone asking
a question, such as the Amitabha Buddha Sutra, etc. Sixth, Nidana
(skt): Sutras in which the Buddha relied on a condition or circumstance
to teach, such as the Avatamsaka Sutra. Seventh, Avadana (skt): Sutras
where the Buddha uses an example to teach the Dharma. Eighth,
Iturtaka (skt): Teachings where the Buddha speaks of the actions or the
Dharma Past Buddhas taught. Ninth, Jataka (skt): Teachings giving
accounts of the practices of Sakyamuni Buddha while he was still a
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Bodhisattva cultivating to attain Buddhahood. Tenth, Vaipulya (skt):
Various Mahayana Sutras which are encompassing all Dharmas from
lowest to highest level, such as the Dharma Flower Sutra, Avatamsaka
Sutra, Maha-Nirvana Sutra, etc. Eleventh, Adbhutahdharma (skt):
Sutras which teach various extremely extraordinary spiritual
penetrations beyond the scope of the unenlightened sentient beings.
Twelfth, Upadesa (skt): Commentaries and explanations of the
Buddha’s teachings. Besides, Northern School Buddhism also has five
Agamas which correspond to the five Nikayas in Theravada Buddhism:
First, Dirghagama (skt): Long Collection which comprises fifty sutras.
Second, Madhyamagama (skt): Medium Collection which comprises of
222 sutras, concerning with metaphysical problems. Third,
Samyuktagama (skt): Miscellaneous Collection which comprises of
1,362 sutras, dealing with abstract meditation. Fourth, Ekottarikagama
(skt): Numerical Collection which comprises 51 sutras. Fifth,
Ksudrakagama: The fifth of the Agamas, containing fifteen or fourteen
works, including such as the Dharmapada, Itivrttaka, Jataka,
Buddhavamsa, etc.

In China and East Asian countries, Northern Schools still have the
following Great Sutras: 1) Liang Tripitakas: By Liang-Wu-Ti of 5,400
chuan or books. 2) K’ai-Yuan Tripitakas: The K’ai-Yuan catalogue
contained 5,048 chuan or books. 3) Korean Tripitakas: The oldest
existing canon is believed to be the Korean with 6,467 chuan or books.
4) Sung Tripitakas: The Sung canon has 5,714 chuan or books. 5) South
Sung Tripitakas: The South Sung has 5,665 chuan or books. 6) Yuan
Tripitakas: The Yuan canon has 5,397 chuan or books. 7) Ming
Tripitakas: The Ming canon has 6,771 chuan or books. 8) Ts’ing
Tripitakas: The Ts’ing has 8,460 chuan or books. The Ts’ing dynasty
reprinted the Ming canon with supplement; and a new and much
enlarged edition has recently been published in Sanghai and Tokyo. 9)
Japanese Tripitakas: The Japanese canon, based on those of the South
Sung, has 5,665 chuan or books.
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