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Ma Ping Gia: Matanga (skt).

1) Giai c4p thap nhiit—The lowest caste.
2) Tén clia mdt phu nit trong giai cap thip da

du db ngai A Nan. Sau ndy trd thanh mot
trong nhitng dé t& trung thanh cda Phat:
Name of the low-caste woman who
inveigled Ananda. Later she became one
of the most devoted disciples of the
Buddha.
Ma Ping Gia A Lan Nha: Matanga-
aranyakah (skt)—MGot trong ba x& A Lan Nha,
try xd thit nhi cia Ty Kheo, trong nhitng nghia
dia, cdch xa thon x6m mot khodng 3.000 bo—
One of the three Aranyakah, the second class
of hermits (probably called after the lowest
caste), living in cemeteries, at a distance of
3,000 feet from a village.
Ma Ping Gia Chi: Chd Ma bing Gia lam
18 véi miau—The Matanga spell which is
performed with blood.
Ma Pang Gia Kinh: Kinh Ma Biang Gia néi
vé viéc Piic Phat d6 cho co gdi Ma Ping Gia
va néi vé tinh ti—A sutra on Matangi, and on
the stars, two books.
Ma Piang Ky: Matangi (skt)—See Ma Ping
Gia.
Ma P#é: Mati (skt)—Hi€u—Understanding.
Ma Dinh: B¢ tay 1én diu, mot théi quen ma
Phat hay ding d€ day dé t, c6 1& nhitng chAm
dot trén dau ching Ting ciing bit ngudn tr
d6—To lay the hand on the top of the head, a
custom of Buddha in teaching his disciples,
from which the burning of the spots on the
head of a monk is said to have originated.
Ma D9 La: Mathura or Mutra (skt)—See Ma
Thau La.
Ma E Nhan DPa La: Mahendra (skt)—See
Ma Ha Than Pa La.
Ma E Xa Sa Ca: Mahisasakah (skt)—Luu
Phdi hay B H6a Dia trong 18 bo Tiéu Thira—
One of the eighteen subdivisions of the
Sarvastivadah school.

Ma Gia: Maya (skt & p)—Me ctia Pic Phat
Thich Ca Mau Ni va vg vua Tinh Phan. Ba
song & nuéc Cau Ly thdi xua, nay thudc vuong
qudc Nepal—The mother of Sakyamuni
Buddha and wife of king Suddhodana. She
lived in the ancient country of Koliya which is
now in Nepal.
** For more information, please see Ma Ha
Ma Gia in Vietnamese-English Section.
Ma Gidi:
1) Ma luat: Mara laws (rules).
2) Co6i ma: Ma dao hay cdnh gigi cia éc
ma—The realm of the maras.
Ty Kheo vi cAu canh danh ti€ng, lgi
duéng ma tri gidi: Those of monks who
keep commandments for gaining fame and
luxury.
Ma Giéi Ty Kheo: Mara-law monk, who
seeks fame and gains or luxury—See Ma Gi6i
(3).
Ma Ha: Maha (skt)—L6n—Vi dai—Large—
Great.
Ma Ha Ba Xa Ba P& Maha Pajapati—
Pajapati Gotami (skt)—Con goi la Cau Pam
Di, Kiéu Pdp Di, hay Kiéu Pam Ni—Hang nit
ctia dong ho Cit Pam, tén 1a Ma Ha Ba Xa Ba
Pé, baladila ngudi chim séc, va ciing 1a k&
mAu clia Phat, ngudi dd nuodi ning dng sau cdi
chét clia me 6ng (vai ngdy sau khi dng din
sanh). Sau khi Vua Tinh Phan mAit, ba d3 nai
ni Phat cho phép ba gia nhap gido doan, Phat
dutng nhu da khong thuin; tuy nhién, sau vi
su thinh cAu cda A Nan, nén Ngai chap thuin
vGi 16 tién dodn ring co cau Ni chiing s& lam
phdp Phat gidm tho tir 500 d&n 1000 nim. Ba
da tré thanh vi Ni dau tién trong gido doan.
Theo Kinh Phdp Hoa thi ba s€ thanh Phat,
hiéu 1a Ma Ha Bét Thich Xa Bat P& (theo
Phip Hoa Huyén Tién, ti€ng Phan Kiéu Pdp
Na c6 nghia 1a gidng “Nhat Trd,” gidng cam
gid hay mia, 12 ti€ng goi bén ho nodi clia Pic
Phit, 1a bdn vong ctia dong ho Thich Ca)—
Gautami, faminine of the patronymic
Gautama, the family name of Sakyamuni.

3)
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Gautami is a name for Mahaprajapati,
Siddhartha’s aunt, nurse, and stepmother, by
whom he was raised following the death of his
mother (a few days after his birth). After the
death of King Suddhadona, she requested the
Buddha’s consent to the establishment of an
order of nuns. The Buddha was seemingly
against the request; however, later one of his
great disciples named Ananda repeatedly
urged the Buddha to consent. He finally
consented with a prediction that with the
establishment of the order of nuns, period of
survival of Buddha’s teaching would shorten
from 500 to 1000 years. She was the first nun
(abbess) in the Sangha. Acording to the Lotus
Sutra, she is to become a Buddha, under the
title of Sarvasattva-priya-darsana.

Ma Ha Bat Piac Ma: Mahapadma (skt).

1) Dai Hong Lién Hoa: Great red lotus.

2) bé Bat Han Nguc: Pia nguc lanh thi
tdim—The eighth cold hell.

Bltu Toa Bach Sen ctia Phat: The great
white lotus as the Budha’s throne, purity
and fragrance.

Ma Ha Bat Nha: Maha-prajna (skt)—Dai
tué, mot trong ba didc clia Ni€t Ban—Great
wisdom, great insight into all truth. One of the
three charateristics of the nirvana.

Ma Ha Bat Nha Ba La Mat Pa: Maha-
prajna-paramita (skt)—Pai tué ddo bi ngan
hay tri tué 16n dua chiing sanh sang bd gidc
ngd bén kia—The great wisdom method of
crossing the stream (shore) to nirvana.

Ma Ha Bat Nha Ba La Méat Da Tam

Kinh: The Heart of MahaPrajan Paramita
Sutra.

Ma Ha Bat Ni¢t Ban Na: Mahaparinirvana
(skt)—Dai diét d6 hay dai vién tich nhap (Ni€t
Ban cudi cling, gidi thodt va tich tinh)—The
great complete
Perfect rest.

Ma Ha Bo P& Tuy: Mahabodhi-sangharama
(skt)—Chuia Pai Gidc, gin B6 P& Pao Trang

3)

nirvana—Final release—

thudc x& Ma Kiét Ba—The monastery of the
great enlightenment, a vihara near the
Bodhidruma at Gaya, in Magadha.

Ma Ha B6 P¢é Ting Gia Lam: Mahabodhi-
sangharama (skt)—See Ma Ha Bb Bé Tu.

Ma Ha Ca Chién Dién: Mahakatyayana
(skt)—Mot trong mudi dai dé tit cia Pic Phat,
dudc ton kinh 12 bac d& nhat nghi luan. Ong la
ngudi bin x clia thinh Avanti, thudc mién tay
xtt An Po6. Ong sanh ra trong gia dinh Ba La
Mbn, va giit mot dia vi ¢d vin ton gido quan
trong cho vi vua ctia thanh ndy. Ong dugc Piic
Phat héa dd va cho quy-y tai thanh X4 V€,
kinh d6 cia nuéc Co6 Xa La, ndi ma nha vua
da biét phdi 6ng tdi d€ nghe ngéng vé nhitng
bdo cdo vé Phat phap. Sau khi tr§ thanh dé ti
Phit, 6ng da trd lai Avanti, va chinh tai day
dng da dd cho vi vua va nhiéu ngudi khic—
One of Sakyamuni’s ten great (principal)
disciples, respected as the foremost in debate.
He was a native of Avanti in western India. A
Brahman by birth, he held a position as
religious advisor to the local king. He was
converted at Sravasti, capital of Kosala, where
he had been sent by the ruler of Avanti, who
had heard reports of Sakyamuni Buddha’s
teachings. After becoming Sakyamuni’s
disciple, he returned to Avanti, where he
converted the king and many others.

Ma Ha Ca Di€p: Maha-Kasyapa (skt)—Mot
ngudi thudc dong déi Ba La Mon tai Ma Kiét
Da, di trd thanh mot trong nhitng mdn dd 16n
ctia Pitc Phat, ndi ti€ng vé ky luat khd hanh
va dao ditc nghiém khic. Nhd nhitng dic tdnh
Ay ma Ngai dd dugc ti ching tin nhiém chd tri
ki€t tap kinh dién 1an diu ciing nhu trong trach
lanh dao Tang gia sau khi Phat nhap diét. Ong
dugc coi nhu 13 vi t8 thit nhat trong 28 vi t&
céia dong Thién ¢ An D6 (Ba anh em 6ng Ca
Diép Ba déu la ngudi trudc kia tu theo ngoai
dao, thd than Lira. Ngai Pai Ca Dié€p c¢6 500
dé tit, hai ngudi em mdi vi c6 250 dé t. Sau
khi tin phuc gido nghia clia Pic Phat, ba vi da
mang hét ching dé t& clia minh vé quy-y
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Phat). Ong dudc coi nhu so 8 dong thién An
Do tir cAu chuyén “Truyén TAm An” vé Ma
Ha Ca Di€p mim cudi khi Pic Phat dua 1én
nhanh kim hoa. Ngudi ta néi Ma Ha Ca Di€p
ddc qud A La Hén chi sau tdm ngay theo Phat.
Sau khi Ma Ha Ca Diép thi tich, 6ng iy thdc
cho ngai A Nan lam chd tich hdi ddng Ting
Gia thdi bdy gis—Mahakasyapa—A Brahmin
of Magadha who became a close disciple of
the Buddha. He was renowned for his ascetic
self-discipline and moral strictness. Thanks to
the qualities right after the death of the
Buddha, he was asked to reside at the First
Council and to take over leadership of the
Sangha. He was considered (reckoned) as the
first of 28 Great Ancient Patriarchs Indian Zen.
He was regarded as the First Patriarch from
the story of the “transmission” of the Mind-
seal when the Buddha held up a golden flower
and Maha-Kasyapa smiled. Maha-Kasyapa is
said to have become an Arhat after being with
the Buddha for eight days. After his death he
is reputed to have entrusted Ananda with
leadership of the Order.

Ma Ha Ca Di€p Ba: Mahakasyapa (skt)—
See Ma Ha Ca Diép.

Ma Ha Ca La: Mahakala (skt)—Pai Hic
Thién—The greta black deva.

Ma Ha Cau Hy La: Mahakaushtila (skt)—
Mot trong nhitng dai dé t& cia Pdc Phat—One
of the great disciples of the Buddha.

Ma Ha Chat D€ Tat Déa: Mahacittasattva
(skty—Ma Ha B P& Chit b€ Tit Pda—Bd
Tat—A Bodhisattva—A great-mind being.
Ma Ha Chi Quan: Chi Quin Huyén Vin—
Chi Qudn Ludn—Bo sdch cdn bdn cia téng
Thién Thai day vé cich an dudng thin d€ tim
dugc trong sdng. Ciing dudc goi 1a vién don
chi qudn, nghia 12 nh& vao sy tdp trung tinh
thAn ma ngung bit vong niém va dat dugc
chin tri tdc thi (day 1a phuong phdp cla tdng
Thién Thai trong Kinh Phap Hoa). Pay 1a mdt
trong ba bd sdch 16n caa Thién Thai do dai su
Thién Thai thuyét gidng va dudc dé ti cia

ngai la Chuong An ghi chép lai thanh bo—The
foundation work on T’ien-T’ai’s modified form
of samadhi, rest of body for clearness of
vision. It is also called the concentration or
mental state, in which is perceived, at one and
the same time, the unity in the diversity and
the diversity in the unity (a method ascribed by
T’ien-T’ai to the Lotus Sutra). It is one of the
three foundation works of the T’ien-T’ai
School; was delivered by Chih-I to his disciple
Chang-An who committed it to writing.

Ma Ha Da Na P& Ba: Mahayanadeva
(skt)—Danh hiéu ctia Ngai Huyén Trang tai
An B6—A title given to Hsuan-Tsang in India.
Ma Ha Da Na: Mahayana (skt)—Pai Thira,
doi lai véi Ti€u Thira—The Great Vehicle, in
contrast with the Lesser Vehicle.

Ma Ha Pan Pic: Mahatantra (dharani)
(skty—bai lyc Pa La Ni giip vudgt qua ma
chuéng—Great spell power for overcoming the
evil and cleaving to the good.

Ma Ha P& Ba: Mahadeva (skt).

1) bai Thién: The great deva.

2) Tén cia moOt vi A La Hian: Name of an
arhat.

3) Tién than Pic Phit: A former incarnation
of Sakyamuni.

4) Ma Hé Tha La Thién: Mahesvara, Siva.

Ma Ha Ki¢p Tan Na: Mahakaphina.
Ma Ha Ki¢u Pam Ni: Mahagautami (skt)—
Di va ciing 1a ngudi nudi dudng Phit Thich
Ca—Aunt and nurse of Sakyamuni.
** For more information, please see
Ma Ha Ba Xa Ba Dé.

Ma Ha La: Mahallakas (skt)—Ngu dan—
Stupid—Ignorance.
Ma Ha La Xa: Maharaja (skt)—M0ot vi vua
tai gidi—A great or superior king.
Ma Ha Lo Sit Na: Maharosana (skt)—San
Han Thién—The angry deva.
Ma Ha Ma Gia: Maha Maya (skt).
1) DPai huyén (Iam cho cd vii tru vat chat

dudng nhu hién thuc va 1am cho gidc quan
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nhén ra nhu thé)—Great deceit or illusion,
worldly illusion, the divine power of
(which makes the
universe appear as if really existing and
renders it recognizable by the senses).
Hoang Hiu Ma Ha Ma Da: Ma Ha Phu
Nhian—Ba séng trong vuong qudc cd tén
Cau Ly, nay thudc vuong qudc Nepal. Ba
12 truSng nit cia vua Thién Gidc, va 1a vg
cua vua Tinh Phan, me rudt cua Phat
Thich Ca. Thdi T¢ Si Pat Pa sanh ra noi
hong phédi ciia hoang hiu, bdy ngay sau
thi hoang hdu qua ddi, em gdi hoang hiu
12 ba Ma Ha Ba Xa Ba Pé tr§ thanh me
nudi cia Thdi Td¢—Mahamaya lived in
the ancient kingdom of Koliya, which is
now in Nepal. She was the wife of
Suddhodana, and mother of Sakyamuni
(Siddhartha). Siddhartha was born from
her right side, and she died seven days
later, her sister Mahaprajapati becoming
his foster mother.

For more information, please see Ma Ha
Ba Xa Ba bé.

Ma Ha Man Pa La Hoa: Mahamandarava
(skt)—M0ot loai sen tring 16n—A large white
lotus.

Ma Ha Man Thu Sa Hoa: Mahamanjusaka
(skt)—Mot loai hoa dd gidng nhu hoa thién
thao § ving Bang Gan—A red flower yielding
the madder (munjeed of Bengal).

Ma Ha Muc Chi: Mahamucillinda (skt)—
Tén clia mot vi vua rong—Name of a Naga-
king.

Ma Ha Muc Kién Lién:
Mahamaudgalyayana (skt)—Muc Kién Lién—
Muc Lién—La Da Na—Pai Muc Lién—DPai
Muc Kién Lién—Mot trong mudi mon db 16n
cla Phat, xudt thAn tir mdt gia dinh Ba La
Mén. Ong gia nhip gido doan clng liic véi X4
Loi Phat, mot ngudi ban liic thi€u thdi. Ong di
giao k&t v6i X4 Ldi Phit, n€u ai im dugc chian
ly tru6e thi phdi néi cho ngudi kia ciing biét.
X4 Lgi Phat tim vé véi Piic Phat va bén mang

illusion material

2)

ksk

Muc Kién Lién dé&n gip Phat d€ cung trd
thanh dé t& Phat. Ong da nhanh chéng ndi
ti€ng nhd vao nhitng ning lyc thin thong. VE
sau ndy 6ng bi 4m hai bdi nhitng ké thu ghét
Phat gido. Ong thudng ditng bén trdi Pic Phat,
trong khi X4 Ldi Phat bén phdi. Bén Trung
Hoa ngudi ta n6i Muc Kién Lién 13 hién than
clia Ngai Pai Th& Chi B6 Tat. Muc Kién Lién
dudc Phat tho ky sau ndy sé& thanh Phit hiéu 12
Tamala-patra-candana-gandha—One of the
ten most important (chief) disciples of the
Sakyamuni Buddha, who came from a
Brahmin family. He entered the Buddhist order
at the same time with Sariputra, a friend since
youth. He agreed with Sariputra that whoever
first found the truth would reveal it to the
other. Sariputra found the Buddha and brought
Maudgalyayana to him; the former is placed
on the Buddha’s right, and the latter on his left.
He soon became famous (noted) for his
supernatural (miraculous) powers or abilities.
Later he was murdered shortly before the
death of the Buddha by enemies of
Buddhism. He is always standing at the left of
Sakyamuni, while Sariputra being on the right.
In China, Mahasthamaprapta is said to be a
form of Mahamaudgalyayana. The Buddha
predicted that when Maudgalyayana is reborn,
he is the Buddha with his title of Tamal-patra-
candana-gandha.

Ma Ha Na Bat: Mahasthamaprapta (skt)—
Dai Thé Chi B6 Tit.

Ma Ha Na Da: Mahanaga (skt).

1) Danh hiéu cta Phit: A title of a Buddha.

2) Danh hiéu cia mot vi A La Hédn: A title of
an arhat.

3) DPai Long Tugng bdo ho thé gidi: The

great nage, one of the elephants hat
supports the world.
Ma Ha Na Ma: Mahanama (skt)—Ma Ha
Nam—MGot trong nim vi ty kheo dugc Phat do
dau tién—One of the first five of sakyamuni’s
converts.



1275

Ma Ha Nam: Mahanama (skt)}—Se Ma Ha
Na Ma.

Ma Ha Nic Da Na: Mahanagna (skt)—Dai
Lo Than—Tén clia mdt vi Than khda thain—
Quite-naked—Great naked powerful spirit.
Ma Ha Né La: Mahanila (skt)—See Ma Ha
Ni La.

Ma Ha Nha Da Na: Mahanagna (skt)—See
Ma Ha Nac Da Na.

Ma Ha Nhian Pa La: Mahendra (skt)—Ma
E Nhan Ba La—See Ma Thin Da.

Ma Ha Ni La: Mahanila (skt)—Ma Ha Né&
La—Ngoc bich mau trong xanh, dudc dién t3
nhu 12 vién ngoc 16n clia Trdi P& Thich—
Dark-blue, a sapphire, described as the large
blue pearl of Indra, perhaps the Indranila.

Ma Ha Sa La: Mahasara (skt)—Ma Ha Ba
La—MOot thanh phd ¢ ma by gid 12 Masar,
cdch Patna chirng 30 ddm—An ancient city in
central India, the present Masar, about 30
miles west of Patna.

Ma Ha Tat: Mahasattva (skt)—See Ma Ha
T4t Poa.

Ma Ha Tat Po6a: Mahasattva (skt)—Pai
ching sinh hay dai hitu tinh. Nhitng ching sinh
c6 long dai bi va ning lyc 16n, mudn thanh
Phat d€ citu do ching sanh—A Bodhisatva—
Great being one with great compassion and
energy, who wants to become a Buddha and
brings salvation to all living beings.

Ma Ha Tat Péa Vuong Td: Mahasatva-
kumara-raja (skt).

1) Théi T&: The noble and royal prince.

2) Phat Thich Ca: Sakyamuni Buddha.

Ma Ha Tang Ky B§: Mahasanghikah or
Mahasanghanikaya (skt)—DPai Ching B9, mot
trong bon tong phdi cla Vaibhasika, dugc
thanh 14p sau 1an két tip kinh dién thd nhi.
Sau 1an két tip kinh dién thi ba, trudng phéi
nidy chia 1am nim tdng—One of the four
branches of the Vaibhasika, said to have been
formed after the second synod in opposition to
the sthaviras, marking the first division in the

Buddhist temple. Followers of Mahakasyapa.
After the third synod this school split into five
sects (Purvasaila, Avarasaila, Haimavata,
Lokottaravadinas, Prajnaptivadinas).

Ma Ha Téang Ky Luét: B) ludt Ma Ha Tang
Ky (luat thién mdn) do Phat Pa Bat Pa La va
Phip Hién dich sang Hoa ngit thanh 40
quyén—The great canon of monastic rules,
translated into Chinese by Buddhabhadra and
Fa-Hsien in 40 books.

Ma Ha Thich Pa: Maharastra (skt)—Vuong
qudc ¢ vé phia tdy bic clia cao nguyén PBé
Ciang—The Mahratta country, an ancient
kingdom in the north-west corner of the
Deccan.

Ma Ha Thién Su: Thién sy Ma Ha—Zen
Master Mahamaya—Thién st Ma Ha, thudc
dsi tht mudi dong Ty Ni Pa Luu Chi, géc
ngudi Chiém Thanh. Suv di tinh thdng cd chit
Phan 1in chit Hin. Sau su gip va trd thanh
mot trong nhitng dé ti¥ xud't sic nhat ctia Thién
st Phap Thuan. Nam 1014, su ddi vé nii Pai
Van & Trudng An chuyén tu “Téng Tri Tam
Mudi.” Nim 1029 su vé tru tri chuia Khai
Thi€n, nhung d€n nim 1035 su bd di du
phuong khong bi€t vé diu—Zen master
Mahamaya, a dharma heir of the tenth lineage
of the Vinitaruci Sect. He was a Champa
monk, but good in both Sanskrit and Chinese.
Later he met Zen Master Phdp Thudn and
became one of the most outstanding deisciples
of Phiap Thuin. In 1014, he moved to Mount
Pai Van in Trudng An to focus on practicing
“Dharani” or “Absolute Control.” In 1029 he
went to Khai Thién Temple and stayed there
for six years, but in 1035 he left Khai Thién
and became a wandering monk. Since then his
whereabout was unknown.

Ma Ha Ty Ha La: Mahavihara (skt)—Mot
t vién gan c6 d6 Anuradhapura ctia Tich Lan,
noi ngai Phap Hién da tim thdy 3.000 ting ni
vao khodng nim 400 sau Tay Lich—A
monastery near Anuradhapura, ceylon, where
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Fa-Hsien found 3,000 inmates in about 400
AD.

Ma Ha Ty Ha La Tru Bb:
Mahaviharavasinah (skt)—Mot hé phdi thudc
Mahasthavira, chdng lai hé thong Pai Thira—
A subdivision of Mahasthavira school, which
combated the Mahayana system.

Ma Ha Ty Lo Gia Na: Mahavairocana
(skt)—See bai Nhyt Nhu Lai and Vairocana.
Ma Hau La: Ma Hau Lic—Ma Ho.

1) Muhurta (skt)—M0ot gidy 14t—A moment.
2) Mahoraga (skt)—See Mahoraga
Sanskrit/Pali-Vietnamese Section.
Ma Hau La Da: Mahoraga (skt—Ma Huu
Mahoraga Sanskrit/Pali-

Vietnamese Section.

Ma Hau Lic: Mahoraga (skt)—See Ma Hiu
La.

Ma H@ Nhan Pa La: Mahendra (skt)—See
Ma Thén Da.

Ma He Thi La Thi¢n: Mahesvara (skt)—
bai Ty Tai Thién—The great sovereign ruler
or deva.

Ma He¢ Thu La Thién Vueng: Mahesvara-
raja (skt)—Pai Ty Tai Thién Vuong—Vua ctia
chu dai tu tai thién, chda t€ dai thién, vi c6
tdm tay ba mit, cdi bo tring. Theo ngai Huyén
Trang thi ngudi ta thd vi ndy tai Panjab—King
of devas, lord of one great chiliocosm, a deity
with eight arms, three eyes, riding on a white
bull. Hsuan-Tsang says specially worshipped
in the Panjab.

Ma Hé Xa Sa Ca: Mahisasakah (skt)—See
Ma E Xa Sa Ca.

Ma Hg: See Ma Phudgc.

Ma Ho: See Ma Hau La.

Ma Ho Lac Ca: Mahoraga (skt)—Ma Ho6

Lac Gia—Huu Lic—Ma Hiu La Da.

1) Mot loai dai mang thin (minh ngudi dau
rin): Described as large bellied; a class of
demons shaped like the boa (human body
and snake-liked head).

in

Lic—See in

2) Mot vi ton & Thai Tang Gidi, ciing la
quyén thudc cta Pic Thich Ca Nhu Lai:
An honoured one in the Garbhadhatu, also

a spirit in the retinue of Sakyamuni.
Ma Huu Lic: Ma Hiu La Da—See
Mahoraga Sanskrit/Pali-Vietnamese
Section.
Ma Kiét: Ma Khu La—H4ai qudi—A sea
monster—See Ma Kiét La.
Ma Kiét Pa: Magadha (skt & p)—Ma Ha
Pa—Ma Kiét Pé—Ma Gia Pa—M0ot trong
mudi sdu vuong quéc cb & An b0 trong thdi
Phit con tai thé, nim vé phia Pong Bic An,
trong d6 c6 B6 P& Pao Trang, mdt trung tAm
Phit gido thdi ¢8, noi c6 nhiéu tinh x4 goi la
Bahar. Thoi Ptic Phit con tai the, Ma Kiét Pa
12 mot vuong qudc hiing cudng, dudi quyén cai
tri cda vua TAn Ba Sa La (khodng tif nim 543-
493 trudc Tay Lich), ¢c6 kinh d6 trong thanh
Vuong X4. Sau d6 Ma Kiét Pa dudi quyén
clia vua A Xa Th€. Vua A Duc ciing di tirng
ngy tri X ndy vio khodng thé€ ky thit ba trudc
Tay Lich. Nuéc Ma Kiét Pa xua kia nay thudc
cdc quin Patna va Gaya, tiéu bang Bihar,
mién dong bic An P9. Thanh Vuong X4, ndi
Linh Thitu, va Tric LAm Tinh x4 déu nim
trong xt Ma Kiét Pa—One of the sixteen
major kingdoms of ancient India during the
Buddha’s time (northeast India). Nalanda and
Buddha Gaya lay within this kingdom, the
headquarters of ancient Buddhism, covered
with viharas and therefore called Bahar.
Magadha was the most powerful kingdom,
ruled by the king Bimbisara (543-493 B.C.)
with its capital in Rajagaha. Later, Magadha
was ruled by Ajatasatru (son of Bimbisara).
King Asoka of Maurya dynasty also ruled this
kingdom in the third century B.C. The old
country of Magadha is now the modern Patna
and Gaya districts of Bihar state in the
northeast India. Rajagriha, Vulture Peak and
the Bamboo Grove Monastery were located
here.
** For more information, please see Magadha

in
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in Sanskrit/Pali-Vietnamese Section.

Ma Kiet La: Makara (skt)—Ma Gia La—
Mot loai hai qudi, hodc trong 16t cd voi, hoidc
trong 16t ria—A sea monster, either in the
form of a great fish, a whale, or a great turtle.
Ma La:

1) Mala (skt)—Trang Hoa—A wreath—A
garland—A chaplet—Head-dress.
2)  Makara (skt)—See Ma Kiét La.

Ma La Ca Pa: See Mat La Kiét Pa.

Ma La Da: P6i Ma La Da ndi ti€ng véi

nhitng cdy dan huong—Malaya, the Malabar

hills, noted for their sandalwood.

Ma La Da: Marakata (skt)—Ngoc bich—The

emerald.

Ma La Pé: Malayadesa (skt)—Ma La Da Bé

S6—Ma Ly—Nuéc Mi Lai A—Malaya

country.

Ma La Vii: Malaya (skt)}—Huong thom ctla

loai cy bach dan thudc viing nii Ma La Vi &

Malabar—A kind of incense from the Malaya

mountains in Malabar.

Ma Lap Ba: Malava (skt)—Mot vudng qudc

c8 & Trung An b0, bay gid la Gujarat—An

ancient state in Central India, in the present

Gujarat.

Ma Ldi: Mallika (skt).

1) Mot loai hoa ¢6 mui thom nhu hoa lai: A

fragrant flower variously described as

jasmine, aloes, musk.

Tén cuta vi hoang hiu clia vua Ba Tu Nic

(Mat Lgi Phu Nhin): Name of the wife of

king Prasenajit.

Ma Lgi Chi: Marici (skt)—Mat Lgi Chi.

1) LAy hinh tuéng clia Thién nit dé dit tén.
Thién nif ndy thudng bay di truSc mit trdi,
12 vi thién than c6 ty tai thong luc. Néu
niém tén vi than ndy thi s& lia xa dudc
moi tai dch. P6 13 vi than thd ho ma Mat
Gido truyén tung. Theo huyén thoai Ba La
Mbn, day la vi than do nhan cdch héa 4nh
sdng, 1a con chdau ctia Pham Thién, 1a cha
me ctia Mit trdi (nd6i than cda vua Troi

2)

D€ Thich). Trong s6 nhitng Phat tt Trung
Qudc, Ma Lgi Chi 1a bi€u trung clia mot
ngudi nif tdm tay, hai tay dua cao véi hai
ddu hiéu mit trdi vd mit tring, vi nay
dudc ngudi ta ton siing nhu' 1a vi Than Anh
Sang vad Thian Bio Qudc, che chd din
ching khéi nhitng tai 4ch binh dao. Ba
ciing con dudc dan Trung Qudc goi la
Thién Hiu—A goddess independent and
sovereign, protectress against all violence
and peril. In Brahmanic mythology, the
personification of light, offspring of
Brahma, parent of Surya. Among Chinese
Buddhists Maritchi is represented as a
female with eight arms, two of which are
holding aloft emblems of sun and moon,
and worshipped as goddess of light and as
the guardian of all nations, whom she
protects from the fury of war. She is
addressed by the Chinese people as
Queen of Heaven.

Tia sing mit trdi (khong thé trong thiy va
ciing khong thé thi dic dugc)—Rays of
light, the sun’s rays, said to go before the
sun.

3) Boéng ma: A mirage.

4) Vong hoa hay chudi hoa: A wreath.

Ma Ma: Mama (skt)—Céi clia t6i—My—
Mine, genitive case of the first personal
pronoun.

Ma Ma Keé: Mamaki (skt)—Con goi 12 Ma
Mac Tich, Mang Mang K&, Mang Mang K¢,
Mang Mang KE—Kim Cuong miu hay me clia
kim cuong, 1a mot vi ton trong Kim Cuong Thi
Vién. Tri tué clia cdc vi Kim Cuong déu n3y
sinh tr ddy—The Vajra mother, mother of the
vajra or of wisdom in all the vajra group.

Ma Men: Ma chuéng lic say rugu—The
demon of drunkenness.

Ma Ngoai Pao: Externalist demons (evils).
Ma Na Ba: Manatta (skt)—See Ma Na Dda.

Ma Na Pda: Manatta (skt)—Ma Na Ba.

2)
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1) Duyét y hay lam vui. Ty kheo pham tdi
Téang Tan, thuc hanh sdm h6i, nhg d6 ma
tdy dudc toi 16i, nén ty minh vui va lam
cho chiing Tang dudc vui theo—Joy to the
penitent and his felow monks caused by
confession and absolution.

Mot hinh phat trong Téng chiing: Penance
or punishment for offences involving
reprimand.

Ma Na Ky: Manasa or Manasvati (skt).

1) Hb trén ring Hy Ma Lap Son, mdt trong
bon hd duge thanh hinh tir khi bién roi
xudng tif troi trén dinh Tu Di—A lake in
the Himalaya, one of the four lakes
formed when the ocean fell from heaven
upon Mount Meru.

Tén ctia mot loai rong bdo ho hd Ma Na
Ky: The dragon who is the tutelary deity
of this lake.

Ma Na To6 Tat P& Manasa or Manasvati
(skt)—See Ma Na Ky.

Ma Nap: Manavaka (skt).

1) Ma Nap Ba—Ma Nap Ba Ca—Ma Nap
Ba Phugc Ca—Ma La Ma Na
(naramana)—M0ot nguGi tré Ba La Moén
hay mot thi€u nién—A Brahman youth—
A youth—A man.

Tén ctia mot loai 40 ca sa cho Tang Ni:
Name of a robe for monks and nuns.

Ma Nap Tién: Bic Phiat Thich Ca Nhu Lai
trong tién ki€p khi con dang & dia vi cdi
ngudi—Sakyamuni in a previous incarnation.
Ma Nhén: Nhin hanh ca ma dao, nhu ngudi
bi ma sai khi€n hay vi sd ngudi khic ma tu
nhin nhuc—Mara-servitude, the condition of
those who obey mara.

Ma Ni: Cintamani (skt)—Ngoc Ma Ni—Ngoc
Nhu Y ¢6 khd ning 1am ra bit ci thit gi minh
mudn. Ngoc ndy tiéu bi€u cho sy vi dai va
cong ddc cta Phat va Kinh Phat—Wish-
fulfilling gem—A jewel (bright luminous
pearl) said to possess the power of producing
whatever one desires. It symbolizes the

2)

2)

2)

greatness and virtue of the Buddha and the

Buddhist scriptures (his doctrines).

Ma Ni Bat Pa La: Manibhadra (skt).

1) Mot trong tdm vi tuéng trong Thai Tang
Gidi: One of the eight generals
Garbhadhatu.

in

2) Vua Da Xoa: Vi bdo ho khach 1 hanh va
thuong nhin—A king of Yakshas, the
tutelary deity of travellers and merchants.

Ma Ni Kién Dai Long Vuong:

Maniskandhanaga (skt)—Vi long vudng trong
tay ai 12 ngoc hd ménh cho ngudi 4y—The
naga king in whose hand is the talismanic
pearl.
Ma No: Manusya (skt)—See Ma N6 Sa.
Ma N6 La: Manorhita or Manorhata (skt)—
Mot vi hoang t& An P06 tr§ thanh dé t& cla
ngai The Than va k& vi ngai d€ tr§ thanh T8
thtt 22 ctia Thién Tong An Do. Ong a téc gid
ctia bo Ty Ba Sa Luan. Ong lam viéc va tich &
mién dong An vao khodng nim 165 sau Tay
Lich—An Indian prince who became disciple
and successor to Vasubandhu as 22™ patriarch.
Author of the Vibhasa-Sastra. He laboured in
Western India and Ferghana where he died in
165 AD.
Ma No Mat Da: Manomaya (skt)—Ma N6—
Ma N6 Ma.
1) Y: Consisting of
Spiritual—Mental.

spirit or mind—

2) Y sinh than: Mind produced body.
3) Chu Phat, chu B6 T4t va chu Thién cé

than th€ do y minh héa sinh ra nén goi 1a
Ma N6 Ma: Buddhas, Bodhisattvas and
devas can use their minds to produce their
bodies, or forms at will (any appearance
produced at will).
Ma N6 Sa: Manusya or Manusa (skt)}—
Ngudi—Man—Any rational being.
Ma No Thi Nhugc: Manojna (skt)—Vira y—
Attractive—At will—Agreeable to the mind.
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Ma Nif: Con gdi thién ma chuyén du dd va
phé hai con ngudi (nam giéi)—The daughters
of mara who tempt men to their ruin.

Ma Nit Ma Ping Gia: Matanga—Ngudi da

du d6 Ngai A Nan vao nha—The one who

lured Ananda into her home.

Ma Oan: Ma quan, ké thd cia Pdc Phat—

Mara enmity, the enemy of Buddha.

Ma Pham: Mara and Brahma.

1) Ma vuong, chii ¢di trdi duc gidi thi sdu:

Mara, lord of the sixth desire-heaven.

Ma pham, chi c&i troi sdc gidi: Brahma,

lord of the heavens of form.

Ma Phugc: Hé phugc hay sy tréi budc cla

thién ma—Mara-bonds (attachments).

Ma Quai: Ghost—Devil.

Ma Quang: Anh sing huyén 4o ctia ma

quan—Mara’s delusive light.

Ma Quéan: Quian ma, quin binh ma 4c—The

army of mara.

Ma Quy: Ghosts and devils.

Ma Ra: See Ma.

Ma Sa: Mamsa (skt)—Thit—Flesh.

Ma Sy

1) Viéc ma: Demonic actions.

2) Viéc lam cla 4c ma, gdy chuéng ngai cho
dao Phat: Mara-deeds, especially in
hindering Buddha-truth.

Ma TAay: Masa (skt)—Mdt thang—A month.

Ma Thin Pia: Mahindra (skt)—Mahinda

(p)—Con trai cia vua A Duc, c6 tdi vdi nha

vua nhung vé sau tu chiing qud A La hén,

ngudi ta néi 6ng ndi ti€ng nhu 13 vi sing lap
nén Phit Gido & Tich Lan, khodng 200 nim
sau ngay DPirc Phat nhap Ni€t Ban. Theo Tich

Lan Pai Thong S&, vua A Duc mudn phat tri€n

Phat Gido thinh mdt ton gido clia thé gidi nén

ngai da ph4i con trai ctia Ngai 1a Ma Thin Pa

lam trudng doan Truyén Gido Tich Lan vao
khodng nam 250 tru6c TAy Lich. Ma Thin Pa
da dd cho vua Tissa, va dugc nha vua cip cho
mot khodng dit d€ xdy ngdi “Pai Tinh X4.

2)

Mot nhdnh cdy B6 DPé tai B6 Pé Pao Trang
ciing dudc mang sang trong & Tich Lan, dén
nay hdy con xanh tudi. Trong mot thdi gian
ngin, cdc gido doan dugc thanh 1ap. Hién nay
Tich Lan la dia c& cua Phit Gido Nguyén
Thiy—Son of the Indian King Asoka, on
repenting of his dissolute life, became an
arhat, and is said to be reputed as founder of
Buddhism in Ceylon, around 200 years after
the Buddha’s Nirvana. According to The
Ceylon Mahavansa, King Asoka sought to
expand Buddhism from the region around
Magadha into a “world” religion. As such, he
sent his son Mahinda to Sri Lanka in hopes of
establishing the Dharma on the island.
Mahinda converted the King, Devanampiya
Tissa, and received a site on the island to build
a monastery. This site eventually developed
into a Mahavihara or “Great Monastery.” A
branch of the Bodhi Tree was brought from
Bodhgaya and planted in Sri Lanka as well,
and it is still living well at this time. In a short
time, a valid ordination lineage for monks was
established, and the religion began to grow on
the island, remaining today as a stronghold of
Theravada Buddhism.
Ma Thau: Madhu (skt).
1) Ngot: Sweet.
2) Mot loai nuéc c6 chat lam say: An
intoxicating liquor.
Ma Thau La: Mathura or Madhura (skt)—
Ma B9 La—Ma DPot La—Ma Pau La—Mot
vuong qudc ¢ (tén hién dai 13 Muttra) nim
bén by song Jumna, mdt trong bdy Thdnh
thanh, goi 12 Khéng Tuc Thanh, ndi ti€ng véi
nhitng thap trong thainh—An ancient kingdom
and city, the modern Muttra on the bank of
Jumna; the reputed birthplace of Krsna, one of
the seven sacred cities, called Peacock City
(Krsna-pura) famous for its stupas.
Ma Thién: Mara-deva (skt)—Thién ma trén
dinh duc gidi—The god of lust, sin, and death.
** For more information, please see Tha Hoa
Ty Tai Thién.
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Ma Thién: Mara-dhyana (skt)—Nhing tu

tudng dc doc hay loan dong khdi 1én trong lic

thién hay tu thién dinh d€ hanh dong ta vay

nhu sai khi€n quy than—Evil or distracted

thoughts arise during meditation—Wrong and

harmful meditation.

Ma Thuéat: Magic.

Ma Troi: Jack-o’-lantern.

Ma Thy: Narcotic.

Ma Vong: Luéi ma—The net of mara.

Ma Vuong: Mara-raja (skt)—Ma vuong , chd

cdi trdi duc gidi thit sdu, hay c6i trdi Tha Héa

Tu Tai. T4t cd nhitng danh tir dung cho Ma

vuong déu tiéu biéu cho duc vong di quin 14y

chiing sanh 1am cén tr§ cho sy khdi phat thién

nghiép va ti€n bd trén dudng cdu dd va dai

gidc—The king of maras, the lord of the sixth

heaven of the desire-realm, or the Lord of the

Paranirmita-vasavartin. All the

“Mara-raja” represent Satan, or Mara, the

personification of evil and temper of man.

Mara-raja also means the Evil One, the

Temper, the God of Lust, or Sins. All of the

above  symbolize the  passions that

overwhelmed human beings as well as

everything that hinders the arising of the

wholesome roots and progress on the path of

salvation and enlightenment.

** For more information, please see Mara in
Sanskrit/Pali-Vietnamese Section.

Ma:

1) Chiri méng: To scold—To blame.

2) GO ma: Cheek.

3) Me: Mother.

terms for

M3 Hong:
1) Rosy cheeks.
2) Woman.

Ma4 Lim Péng Tién: Dimpled cheeks.
Ma: But.

Ma Ca: Mic cda—To bargain.

M34: Mo—Grave—Tomb.

Ma:

1) Con ngua: Asva (skt)—A horse.

2) M4 ndo (mdt trong thi't bido): Agate, one
of the seven treasures.

3) V@& bé ngoai: Appearance.

Mi Am Tang: Nam cin dau kin trong bung
chi khi nao ti€u tién mdi xudt hién, mot trong
32 twéng t6t clia Phc Phit—A retractable
penis, e.g. that of a horse, one of the thirty-two
signs of a Buddha.

Mai Pau: Piu ngya—Horse-head.

Mai Pau Pai Si: Hayagriva (skt)—See M3
Piu Quan Am.

Mia Pau La Siat: Loai quy La Sit minh
ngudi diu ngya, cai nguc noi Diém La—The
horse-head raksasa in Hades.

Mia Pau Minh Vuong: Hayagriva (skt)—
The horse-head Dharmapala—See Mi DPaiu
Quan Am.

M3 Piu Quan Am: Hayagriva (skt)—Con
goi 12 M3 Pau Pai ST hay Mia Pau La Sit,
ti€ng Phan 4m 12 Ha Da Y&t Loi Ba, 1a mot vi
ton noi Quan Am Vién trong Thai Tang gidi,
titc vi Su Tk V6 Uy Quan Am, c6 ddu va ¢
ngua, ¢6 hinh ddng rit uy nghi khi€n cho ma
quéan phai chiu thin phuc—The horse-neck or
horse-head Kuan-Yin in awe-inspiring attitude
towards evil spirits.

Ma Mach: Lia mach lam thiic dn cho ngya.
Vao mot mua he, Pic Phiat nhin 18i cia mot
vi vua Ba La Mén 1a A Ky Pat cung 500 vi Ty
Kheo d&n @€ an cu trong nudc cia vi vua nay.
Trong ba thdang d6 nha vua chi cho Phat va
Tang doan 4n lda mach cia ngya. Pay 1a mot
trong 10 khd nan cia Pic Phat—Horse-grain,
Buddha’s food when he spent three months
with the Brahmin ruler Agnidatta with 500
monks, one of his ten sufferings.

Mi Minh Bo Tat: See Asvaghosa in
Sanskrit/Pali-Vietnamese Section.

Ma Minh Dai Si: See Asvaghosa
Sanskrit/Pali-Vietnamese Section.

Ma Minh Ty Kheo: Se Asvaghosa in
Sanskrit/Pali-Vietnamese Section.

in
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Ma Nao: Carnelian.

Ma3a Nhi Son: Asvakarna (skt)—Tiéng Phan
am la Ngach Thap Phugc Y&t No, tifc ndi Ctu
Son, ddng ndi hinh nhu tai ngwa, mot trong bay
vong nudi bao quanh nii Tu-Di—One of the
seven concentric rings around Mount Meru.
Mai Thing: Asvajit (skt)—Con goi 1a Ma Su,
Am ti€ng Phan 13 Ngach Ty, mot trong nim vi
dé tir dau tién cia Pitc Phat (ngai Ma Thing
c6 phong thdi doan chinh uy nghi, nhu ngudi
thay huéng din cho moi ngudi. Ngai X4 Loi
Phit lic bi mit thiy day dang di thit théu
ngoai dudng thi gip dugc 6ng Ma Thing vé6i
vé uy nghi, bén d&€n gin hdi dao. Mot 1an khi
Ting doan dang di vao thanh khat thuc, mot vi
trudng ldo nhin thdy ngai Ma Thing, lién sanh
long hoan hy, bén phdt tim dyng 60 phong &
cho Tédng doan)—Horse-breaker or Horse-
master. The name of several persons, including
one of the first five disciples.

Mi T§: Ma TS Pao Nhit—See Ma-Tsu in
English-Vietnamese Section.

Ma Tuy: Asvamedha (skt)—Phép tu ngoai dao
14y ngua 1am vat hi€n t€ vi mudn cau xin 1én
cdi trdi hay nhitng muc dich dédc biét khac (vi
mudn ciu xin § cbi trdi, nén dung phép ma tr .
Chon 14y mdt con ngya bach, thd ra 100 ngay,
hodc ba nim, rdi tim theo v&t chan ctia né ma
ric vang vao, @€ bd thi cho moi ngudi. Sau d6
bit 14y con ngua va gi€t di. Phdi ndy tin ring
con ngua sau khi bi giét ciing dugc sanh 1én
cOi trdi)—The horse sacrifice, either as an
annual oblation to Heaven, or for specific
purposes.

Ma Uyén: Vuon ngga—The horse park—See
Bach Ma Tu.

Ma: Ling nhuc hay chiti b6i—To curse—To
scold.

Mac:

1) Diung: Not to—Do not—No.

2) Mang: A membrane.

Mac Bang: Dua hai tay 1én khdi dau té ¥ quy
phuc (diu hang)—To raise the hands to the
head in making obeisance.

Mac Gia: Magha (skt).

1) Chua cdi: Wealth.

2) Ciing dudng: Donation.
3) That tinh: Chom that tinh hay chom sao

bdy cdi—Seven stars.

Mac Ha:

1) Lén: Maha (skt)—Great.

2) Dong song Mahanada trong xt* Ma Kiét
ba, chdy vao vinh Cambay: Mahanada, a
small river in Magadha, flowing into the
gulf of Cambay.

Mac Ha Ting Ky Ni Gia Da:

Mahasanghika-nikaya (skt)—See

Mahasanghika in Sanskrit/Pali-Vietnamese

Section.

Mac Tac: PBirng Am—Not committing.

Mai: Cdy man—The plum.

Mai Danh: Mai danh 4n tich hay lui vé song

dau tén 4n miat—To conceal one’s name—To

live in retirement.

Mai Pat Lé: Maitreya (skt)—See Mai Dt

Lgi Da.

Mai Dat Lgi: Maitreya (skt)—See Mai Dit

Lgi Da.

Mai Pat Lgi Da: Maitreya (skt)—Con goi 1a

Mai P4t Lé hay Mai P4t Lgi, dich 1a Tu Thi,

Ia vi Phat Ha Sanh sau DPic Phiat Thich Ca

Mau Ni—Benevolent—Friendly—The

expected Buddhist Messiah—See Maitreya in

Sanskrit/Pali-Vietnamese Section.

Mai Kia: In the future.

Mai Mot: D€ cho mit di tai ning—To lose

one’s talent—To wrap up one’s talent in a

napkin.

Mai Sau: Later.

Mai Tang: To bury.

Mai Tang: To hide in the ground.

Mai:

1) Mainha: Roof.
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2) Con mdi (ga): Female (hen).

Mai: To sharpen.

Mai Migt: To be absorbed in—To give
oneself up to something—To devote oneself
to.

Mai Miét: To become absorbed—See Mai
miét.

Mai:

1) Mai mai: Continually.

2) Mua: To purchase—To buy

Mai Danh: Mua danh—To purchase honour.
Mai Hoc: To devote oneself to study.

Mai Lam: Vikritavana (skt)—Tu vién cdch
kinh thanh ctia Kashmere chitng 200 dam vé
phia tiy bic—A monastery about 200 miles
northwest of the capital of Kashmere.

Mai Mai: Forever—Ever-lasting.

Mai Nghi: To be lost in thought.

Maii Nhin: To let one’s glance rest on

something.

Mai Tu: To devote oneself to cultivate.

Man:

1) Vong hoa ddi dau: A chaplet—A head-
dress—A coiffure.

2) Chudingoc: Jade necklace.

3) Hoa Mat Lgi (hoa 1ai): Jasmine.

Man Mac:

1) Vague.

2) Immense—Very large—Vast.

Man Tra: Fraudulent.

Man: Curtain.

Man Che: Protective screen.

Man DPen: Black curtain.

Man Khéi: Black screen (curtain).

Man Sudng: Curtain (veil) of mist.

Main: Purna (skt)—Hoan tit hay chim dit—

To expire—To come to an end.

Man Cudc: the end of an affair.

Man DPat La: See Man Da

Vietnamese-English Section.

La in

Man Doi: To the end of one’s life—During

one’s lifetime.

Min Pd: Manda (skt)—Kim Cang Toa—The

diamond throne.

Min Giac: Thién Su Min Gidc (1052-

1096)—Zen Master Min Gidc—Thién su ndi

ti€ng Viét Nam, qué & Thing Long, Ha Noi,

Bic Viét. Ngai 1a dé ti ctia Thién su Quing

Tri va 1a Phdp tit ddi tht tim dong Thién Vo

Ngon Thong. Hau hét cudc ddi ngai holing héa

tai Thing Long. Ngai thi tich nim 1096, vao

tudi 45—A Famous Vietnamese Zen master
from Thing Long, Hanoi, North Vietnam. He
was a disciple of Qudng Tri. He became the

Dharma heir of the eighth generation of the

Wu-Yun-T’ung Zen Sect. He spent most of his

life to expand Buddhism in Thing Long. He

passed away in 1096, at the age of 45.

Man Han: At the end of time allowed—To

come to an end.

Man Ki€p: During one’s lifetime.

Man Ky: Thoi han di hoan tdt—The time

fulfilled.

Man Nghiép: See Méan Qua.

Man Nguyén: Contented—Satisfied.

Man Nguyét Quang Minh Phit: Perfect

Moon Light Buddha.

1) Man nguyét quang minh cé nghia la dnh
sdng ctia dém tring rim. Anh sdng d6 vira
thanh tinh vira an lac, c6 cdng nidng chira
lanh sy loan dong cda than tAm. Ban ngay
than tim ching ta bi 4nh mit trdi thi€u
ddt, nhung dudi dnh tring huyén diéu ban
dém, ching ta cdm thdy thodi mdi va dé
chiu. Bic Phat Man Nguyét Quang Minh
ciing nhu chu Phat déu c¢é ciing mot thi
dnh huéng nhu vay d6i véi ching sanh
moi loai: Perfect Moon Light means the
light of full moon. Such a light is pure,
peaceful, and able to heal mind and body.
During the day under the sun’s fury, our
mind and body burn, but under the softness
of the moonlight, we feel at ease and
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relax. Thus, similarly this Buddha and all
Buddhas have the same affect on all
sentient beings.

V& phia Pong clia thé gi6i Ta Ba c6 coi
Phat tén 1a B4t Pong, trong nudc dé cb
Phat tén 1a Man Nguyét Quang Minh lam
gido chi—To the East of the Saha World,
there is a Budhaland called Unditurbed, in
that world there is a Buddha named
‘Perfect Moon Light’ ruling over it.

Main Nguyét Ton: Danh hiéu khic dé€ goi
bic Phat—The full-moon honourd one,
Buddha.

Man Phan: To pass away—To die.

Min Phan Giéi: Tén khic cia cu tic gidi,
dé so sdnh vdi ngudi tai gia hay Sa Di chi tho
ngli hay bat gidi—The whole of the
commandments, i.e. a full-ordained monk as
compared with lay people or a sramanera, who
only eight
commandments.

Main Qua: Con goi 1a Biét Bio Nghiép, Min
Nghiép, hay Vién Man Nghi€p. Nghi€p duya
vio nhau d€ dua d&€n nhitng chi ti€t cla cdi
qud trong ki€p tdi sanh, nhu luc cin thi€u dd,
than thé manh yé&u, sang hén, tho ménh dai
ngin, van van, d€ phan biét vdi “din nghiép”
hay t8ng bdo 14 nghiép chii y&u tao thanh qua
bdo, khi€n chiing sanh phdi tdi sanh vdo c&i
ndao, nhu trdi, ngudi, hay thd, vin van (din
nghiép dugc vi nhu ngudi thg vé, trudc vé tdng
thé trdi, ngudi hay sdc sanh; man nghiép dugc
vi nhu 13 sy hoan tit bitc hoa, phdi t6 diém cic
nét dep x4u)—The fruit or karma, which fills
out the details of any incarnation, as
distinguished from the integral or direction of
karma which determines the type of that
incarnation, i.e. deva, man, or animal, etc.
Man Tang: The end of mourning.

Min Thanh: Fully complete, or perfect.
Man Thu Thi Lgi: Manjusri (skt)—See Vin
Thu Su Lgi in Vietnamse-English Section, and
Manjusri in Sanskrit/Pali-Vietnamese Section.

2)

receive  either five or

Man Toa:

1) Mot chiing hoi di ddy (khi tho gidi dan
phdi c6 tam su that chitng)—A complete,
or full assembly.

Ngay cudi cling clia chiing hdi (an cu kiét
ha): The last day of a general assembly.
Min Tic: Full—Satisfied—Contented--
Completed.

Man Y: See Man tic.

Man:

(A) Nghia cia Man—The meanings of
Arrogance or Haughtiness:

Kiéu man: Mana (skt)—C4ay tai minh cao
hon ma khinh miét ngudi khac—Proud—
Pride—Arrogance—Self-conceit—
Looking down on others—Superlicious—
Man la ty niang cao minh 1&én, dudng
duong tu dic. Ho c6 khuynh huéng 14n 4t
ngudi trén, cha dap ngudi dudi, khong hoc
héi, khong ling nghe 15i khuyén hay 15i
gidi thich, hdu qua 12 ho pham phai nhiéu
16i 1am ddng ti€c—Haughty people are
self-aggrandized and boasting. They tend
to bully their superiors and trample the
inferior. They refuse to learn any more or
listen to advice or explanations; and as a
result commit regretable errors.

Tran lan: Overflowing—Boundless—
Prolonged—Extended—Widespread.
Phan loai Man-Categories of Arrogances:
That Man: Seven arrogances—See That
Man.

Clru Man: Nine arrogances—See Cuu
Man.

Man Cing: Cing dudng bong Man P2 La
hay Vién Hoa lén chu Phiat—Offerings of
mandarava flowers.

Man C\: T4 ra kiéu man—To hold oneself
arrogantly.

Man Pa La: Mandala (skt)—Vong tron dién
td moi trudng hoat ddong cuia chu Phat trong
Mat Gido—A ritual or magic circle—A
diargram used in invocations, meditation and

2)

1)

2)

(B)
1)

2)
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temple sevices—See Mandala in English-
Vietnamese Section.

Man Da La Hoa: Madarava flowers.

Man Pa La Vuong: Chit “A” trong trudng

phdi Mit tong dudc xem nhu la Man Pa La

Vuong—The word “A” is styled the great

Mandala-king.

Man Pat La: Con goi 12 Min P4t La hay

Man Pic La, dich 13 chin ngon, thin chi hay

161 n6i bi mat cua chu Phat—Also used for

mantra, an incantation, spells, magical

formula, muttered sound, or secret words of

Buddhas.

Man Pd La Gido: Tén khéc cia tong Chan

Ngdén—Mandala doctrine, mantra teaching,

magic, yoga, the true word or Shingon sect

Man Hoac: Delusion of pride.

Man K&t: Man ké&t, mot trong citu két tréi cot

con ngudi trong sanh ti—The bondage of

pride, one of the nine bonds that bind men to
mortality.

** Hor more information, please see Cu K&t

Man Ki¢n: Mot trong mudi loai ta ki€n, 1ong

kiéu man, d6i véi viéc gi cling cho 1a minh hon

ngudi kém—Pride, regarding oneself as
superior, one of the ten wrong views.

** For more information, please see Thap Ta
Kién in Vietnamese-English Section.

Man Nhu: Tén khdc cia Ngai Van Tha Su

Ldi B4 Tat—Another name for Manjusri—See

Manjusri in Sanskrit/Pali-Vietnamese Section.

Man Qua: Khéi tAim kiéu man cho ring minh

hon hin ngudi hon minh—Regarding oneself

as superior to superior.

** For more information, please see That Man
and Ctu Man in Vietnamese-English
Section.

Man Son: Vi long kiéu ngao nhu ndi cao—

To compare the pride with a lofty mountain.

Man Sui: Man SG—Thap man st ¢6 thé sai

khi€n hay d4nh hudng thin tAm con ngudi, bao

gdm cd ngii don st va ngii 10i st—The
messenger, or lictor of pride. Ten messengers

that affect the mind, including five envoys of

stupidity and five wholesome deeds.

** For more information, please see Ngii Bon
Stt, and Ngii Lgi St in Vietnamese-English
Section.

Man Thflng Ton: Danh hiéu cia vi Phat—A

title of a Buddha.

Man Thu: Tén khdc cia Ngai Vin Thu Su

Ldi B6 Tat—Another name for Majusri—See

Manjusri in Sanskrit/Pali-Vietnamese Section.

Man Thu Pong Tw#: Tén khic cha Ngi

Vin Thi Su Lgi B T4t—Another name for

Manjusri—See Manjusir Sanskrit/Pali-

Vietnamese Section.

Man Thu Sa: Manjusaka (skt)

hoa Xich Poan trong viing bic An—Name of

a type of flower in north India.

Man Thu That Lgi: Manjusri (skt)—See

Vin Thut Su Lgi in Vietnamese-English

Section, and Manjusri Sanskrit/Pali-

Vietnamese Section.

in

Tén cda loai

in

Man Trang: Long ngd man bdc cao nhu cd
phudng treo cao trong gi6—Pride as a banner
rearing itself aloft.

Man Tudng: Tu tudng kiéu man—Proud, or
arrogant thoughts.

Mang: To wear—To carry.

Mang DP€n: To bring along.

Mang Di: To carry away.

Mang Mang: Very far.

Mang Mang Luc Dao: Bustling about and
absorbed in the six paths of transmigration.
Mang Mang: Vaguely—Dimly.

Mang Ng: To be in debt (indebted).

Mang On: To owe a debt of gratitude to
someone—Owing thanks.

Mang Theo: To carry on—Nothing anyone
did ever lost, but was carried on from life to
life, either happiness or pain.

Mang Ti€ng: To suffer a bad reputation—To
have a bad name.

Mang Xudng: To carry down.
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Mang Xudng Tuyén Dai: To carry down to
the hades.

Mang: To take into account.

Mang: Piece.

Mang:

1) Con trdn: A boa—Python.

2) L& mang—Rude—Coarse.

3) Quy Ma Hau La Gia trong gidng loai trin:
(Mahoraga (skt)—A class of demon
ressembling a python.

Mang:

1) Veil.

2) Life.

Mang Cin: Root of life.

Mang Bac: Bad destiny.

Mang Chung: To pass away—To die.

Mang Lénh: Command—Order.

Mang Mot: To die.

Mang Séng Con Ngudi Trong Hei Thd:
Human life is only in one breath—Pic Phat da
nhiéu 1an day: “Mang séng con ngudi trong
hoi thd, thd ra ma khong thd vao 1a da mang
mdt vd budc sang ki€p khiac”—The Buddha
taught on many occasions: “Human life is only
as long as one breath, for breathing out
(exhaling) without breathing (inhaling) means
we have already died and stepped over into a
new lifetime.

Mang Song Mong Manh, Né¢u Khéng Tu
Bay Gio Sé Khong Con Kip Nira: Life is
fragile, if we don’t cultivate now, we never
have any other opportunities.

Mang Van: Externalists believe that there is
a so-called “Destiny” or “Fate.”

Mang Y: To pay attention to—To mind.
Manbh:

1) Mu—-Blind.

2) Miéng: Mdnh—Piece.

Manh Ba: Mu va queé, ¥ néi mot vi thly hon
a4m—Blind and lame, an ignorant teacher.
Manh Long: Con rong mu, xuat hién trudc
Phat va dugc Phat cho bi€t ring cdi mu cla né

1a do bdi ki€p truGc né lam mot vi ting toi
16i—The blind dragon who appealed to the
Buddha and was told that his blindness was
due to his having been formerly a sinning
monk.

Manh Minh: Sy du6i mi va trong béng 81,
khong thd'y dugc dau 1a chan ly—Blind and in
darkness, ignorant of the truth.

Manh Muc: Blind.

Manh Quy: Ria mi gip khic g6 troi giita
bién di 1a kho, vi véi sanh 1am ngudi va gip
dugc Phat Phdp lai cang khé hon (y ndy vi véi
mot con ria mu giita bién khoi ma vé dudc
khiic gd ndi. Theo Kinh Tap A Ham, trong
bién cd c6 mdt con rlia mi, song lau vo lugng
ki€p, cd trim nim mdi trdi ddu mot 1an. C6
mdt khic ciy, trén c6 mot 16 18ng, dang troi
dit dJ trén mit nudc, rha ta khi trdi 1én dén
mit nudc cling vira cham vao bong ciy. Ké
pham phu lin trdi trong bi€n ddi sanh tif, mudn
trd lai dugc thAn ngudi qud 12 khé hon thé
Ay)—TIt is as easy for a blind turtle to find a
floating log as it is for a man to be reborn as a
man, or to meet with a Buddha and his
teaching (The rareness of meeting a Buddha is
compared with the difficulty of a blind sea-
turtle finding a log to float on, or a one-eyed
tortoise finding a log with a spy-hole through
it).

Manh Tam: To mean to—To intend to.
Manh Léi: Trick.

Manh Manh: Blind—Curtain.

Manh: See Mang.

Mainh Dé: Slender—Thin—Slim.

Mainh Khanh: See Manh dé.

Manh Mai: See Manh khanh.

Manh:
Determined.

Strong—Fierce—Violent—

Manh Diing: Ding midnh (manh mé va can
trudng)—Strong and courageous.

Mainh Héa: Lira manh—Fierce fire.

Manh Lgi: Fierce—Sudden.
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Manbh: Strong.

Manh Bao: Strong and brave.

Manh Chian Khée Tay: To enjoy good
health—To be well.

Manh Gioi: See Manh chan khde tay.

Manh Khoe: Healthy—Strong.

Manh Td: Meng-Tzu (Mencius 372-289
B.C.)—Ngudi sanh ra trong gia dinh khoa bang
tai nudc L3, sanh vio khodng nim 372 trude
Tay Lich vao thdi vua Chau Liét Vuong, va
mat khodng ndm 289 tru6c Tay Lich vao thdi
vua Chau Nodn Vuong. Ngai md cdi cha tir
nhd, dudc me hién day dd. Lén 1én theo hoc
v6i Thﬁy T Tu, duge chon truyén vé Pao Hoc
ctia Thay Khdng Ti. Ngai cé tai hung bién,
thudng di du thuyét & cdc nu6c Luong, TéE,
Tong, van van d€ dem dao nhin nghia ra citu
ddi. Nhung cédc vua thdi 4y chi lo thon tinh 1in
nhau, ché khong ai chiu coi trong diéu nhin
nghia, hodc thyc hanh theo dao 1y cia Thanh
Hién. Khi vé gia, ciing nhu Khdng T, nhin
thdy khodng ai chiu thyc hanh nhitng 15i day
clia minh, 6ng vé qué cling cdc hang mon dé
ghi chép lai nhitng 16i ddi ddp véi cdc vua
cung nhitng 13i binh thanh bd sdch Manh T&
gdm by quyén—Meng-Tzu belonged to one
of the aristocratic families in the state of Lu.
He was born in 372 B.C. during the time of
King Chou-Lieh-Wang, and died in 289 during
the time of King Chou-Nan-Wang. He lost his
father during his childhood and was cared for
and educated by a kind and devoted mother.
When he grew older, a teacher named Tzi-Tsu
taught him the proper philosophical teachings
of Confucius. He had the great ability to teach
and often traveled abroad to other states such
as Liang, Tsih, Tsung, etc. to use the teachings
of virtues and ethics to help others. However,
al the kings of those days cared only about
competing and battling with one another, none
of them was concerned or had any respect for
virtues and ethics (right and wrong) nor did
they follow the teachings of past saintly

teachers. At old age, just as Confucius, he saw
his teachings were not being applied, he
returned home, together with his students to
write the various experiences he had had while
debating with the kings of the countries he
visited as well as lessons he had taught his
students. This
volumes and it also included his criticism of
other philosophical teachings. The series was
self-titled Meng-Tzu.

Mao:

1) Lbéng mao: Hair.

2) Long vii: Feather.

3) Rom: Thatch.

Mao Bénh: Bénh hoan—Ailment—Flaw.

Mao Cai Pau:

was collected into seven

1) Mbt bé c¢é rom dung 1am nén che diu: A
handful of thatch to cover one’s head.

2) Mot mai tranh: A hut.

3) Mot ty vién: A monastery.

Mao DPao: See Mao Pau.

Mao Pau: tén khéc cia pham phu—A name
for ordinary people (pham phu, non-Buddhists,
or the unenlightened).

Mao Pau Pham Phu: An ignorant, gullible
person.

Mao Khéng: LS chon 16ng—Hair-hole—
Pore.

Mao Th?lng: A hair rope (tied up by the
passions, as with an unbreakable hair rope.
Mao:

1) See Mao Hi€m.

2) Gia Mao: Counterfeit.

Mao Dia: B6 Bé—Bodhi.

Mao Pia Chat Pa: Bodhicitta (skt)—B& Dé
Tam—The enlightened mind

Mao Dia Tat Pat La: Bodhisattva (skt)—
Bo Tit.

Mao Hi€m: To venture—To adventure—To
risk.

Mao Nhan: To assume falsely.

Mat: Cool—Fresh.
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Mat Mé: See Mat.

Mat:

1) Cha xat: To rub out or on.

2) Cham Dut: End.

3) Cho ngya dn: To feed a horse.
4) Mat Cua hay Mat Sit: Sawdust.
5) Ngon: Branch.

Mat Pa Lgi: Bic Son B, mdt trong nhitng
bd ctia hé phdi Ti€u Thira—One of the
divisions of the Sarvastivadah school.

Mat Da: Madhya (skt).

1) Chat cay doc: Intoxicating liquor—
Intoxicating.
2) 100.000: One hundred thousand.

Mat DPat Na: Madana (skt)—Tdy qui—A
fruit called the intoxicating fruit.

Mat P& Mati (ski)—Ma Dé—devotion—
Discernment—Understanding by wisdom.

Mat PE B La: Matipura (skt)—Tén clia mot
vuong qudc va thanh phd c§, ma vi vua vio
khodng nim 600 sau Ty Lich, xuat than ur
dong ha tién Thi Pa La. Noi day 1a qué huong
cia nhiéu nha truyén gido ndi ti€ng. Bay gid
12 Rohilcund, nim gita dong Hing Ha va
Ramaganga—An ancient kingdom and city,
the king of which in 600 A.D. belonged to the
Sudra caste, the home of many famous priests.
The present Rohilcund (Rohilkhand) between
the Ganges and the Ramaganga.

Mat pé Tang Ha: Matisimha (skt).

1) Su tf cda sy thong minh: The lion of

intelligence.
2) Mot tdn hiéu rdt danh du: An honorific
title.

Mat Pién: Madhyantika (skt)—Con goi la
Mat Pan Pia, Mat bién Pac Ca, Mat DPién
Pé, Mat Pién Pia, Mat Pién Pia Na, Mat
Xién Pé, tén clia mdt trong hai dé t¥ 16n clia
ngai A Nan Pa, ngudi dugc ngai A Nan truyén
lai gido phdp ctia Phat, va ndi ti€ng vi da dén
hoiing héa tai ving K& Tan (Kashmir); ngudi
khdc 12 dng Thuong Na Hoa Tu, di d&n viing
Trung Qudéc (nhitng x& Trung An) di dugc

hi€u 1a Trung Hoa—One of the two chief
disciples of Ananda, to whom he handed down
the Buddha’s doctrine. He is reputed to have
been sent to convert Kashmir, the other,
Sanakavasa, to convert Middle Lands, which is
probably Central India, though it is understood
as China.

Mat Dién P¢ Ca: Madhyantika (skt)}—See
Mat Pién.

Mat Ddi: The nd of one’s life.

Mat Do Ca: Madhuka (skt)—MOot loai trai rat
ngon—Bassia latifolia, a fine or pleasant fruit.
Mat Gia: Marga (skt).

1) Dbao—Track—Path—Way—The way.

2) DPao D€ hay @€ thit tv trong T Diéu D&:
The fourth of the four dogmas.

Bit Thanh Pao hay ctta ra dau khs dé
budc vao niét ban: The eight holy or
correct ways, or gates out of suffering into
nirvana.

Pao 12 nhin gidi thodt, gidc ngd B6 Bé 1a
qud: Marga is described as the cause of
liberation, bodhi as its result.

** For more information, please see Pao.
Mat Gia Lé: Maskari-Gosaliputra (skt)—Mat
Gia Lé Cau X4 Lé, mot trong luc su ngoai
dao. Ong ta cho ring ki€p hién tai khong phai
1a hidu quéa clia nhitng viéc lam trong nhitng
ddi qud kht, va kinh Ling Gia néi ring ong ta
day vé su hoan toan hoai diét vio cudi dvi
nay—One of the six tirthikas. He denied that
present lot was due to deeds done in previous
lives, and the Lankavatara sutra says he taught
total annihilation at the end of this life.

Mat Gia That La: Malyasri (skt)—Cong
chia clia vi vua cudi cling ctia xif Kosala—
Daughter of the last king of Kosala.

Mat Gia Thiy La: Margasiras (skt)—Théng
giita thing mudi mot va mudi hai (tr 16"
thang chin d&n 15" thang mudi Am lich)—The
month between November and December
(from 16™ of the 9™ month to the 15" of the
10™ month lunar calendar).

3)

4)
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** For more information, please see Thap Nhi
Nguyét.

Mat Hang: The lowest class.

Mat Hoéa:

1) Phat héa than lam nhanh hay 14 ke:
Buddha transformed into (palm) branches
or leaves.

2) Sy héa than clia Phat trong hinh thdi kinh

dién: The transformation of the Buddha in

the shape of the sutra.
Mat Huong: Gii trim huong thanh bot dé
ric trén hinh tugng (Phat)—Powdered incense
to scatter over images (Buddhas).
Mat Ki€p: Last existence.
Mat La: Malla (skt)—Ma La—MOot tir chi cu
dan vung Cau Thi Na va Pava—A term for
inhabitants of Kusinagara and Pava.
Mat La Cu Tra: Malakuta (skt)—Vudng
quéc 8 nim vé phia nam An D9, ndi tréi day
clia ly hé ngoai dao Ni Kién Pa vao khodng
nhitng nam 600 sau Tday Lich—An ancient
kingdom of Southern India, the coast of
Malabar, about 600 A.D. a noted haunt of the
Nirgrantha sect.
Mat La Du: Malaya (skt)—Vuong quoc nim
vé phia d6ng ring nii Malaya, bin ddo Ma
Lai—The western Ghats in Deccan (the
abound scandal trees); the
country that lies to the east of Malaya range,
Malabar—The Malay peninsula.
Mat La Ki¢t Pa: Marakata (skt)—Ma La Ca
ba—Ngoc Bich—The emerald.
Mat La Sa: Malasa (skt)—M0ot thung liing
nim trén ving thugng du Pundjab—A
mountain valley in the upper Pundjab.
Mat La Vuong Kinh: Kinh néi vé vua hanh
Mat La. Thud 4y c6 mot ting d4 16n chin giita
dudng di ciia qudc vuong, ma khong ai c6 thé
dsi di duge. Dan trong thanh khong thé di
chuyén dugce. Bitc Phiat bén hién thin thong
ddi hon d4 di (nhan d6 Phat thuyét vé& bon luc
dé @6 cho nhan din ving ndy)—The sutra of
the king of Malla, whose road was blocked by

mountains in

a rock, which his people were unable to
remove, but which the Buddha removed easily
by his miraculous powers.

** For more information, please see Tt Luc.
Mat Lat Sa Ca: Varsika (skt)—See Mat Su
Ca.

Mat Lé&: Bali (skt)—Mot vi vua A Tu La—An
asura king.

Mat Lgi: Mallika (skt)—Ma Lgi—Mat La.

1) Mat Lgi Hoa: Bong lai Trung Qudc—
Jasminum—The Chinese jasmine.

2) Man Hoa: Loai hoa ¢6 thé€ k&t thanh xiu
chudi—Chaplet flower, as its flowers may
be formed into a chaplet.

3) Trdi cdy dudc pha ché& cling dudng trong

cic cdc budi 1&: A concoction of various
fruits mixed with water offered in worship.
Mat Lgi Phu Nhan: Phu nhin clia vua Ba
Tu Néc nudc X4 V¢, dugc goi nhu vay 1a vi ba
hay dét, hay mang hoa lai, hoic ba dén ur
vuon lai—The wife of Prasenajit, king of
Kosala, so called because she wove or wore
jasmine chaplets, or came from a jasmine
garden.
Mat Lo:
1) To be at the end of one’s resources.
2) Cul-de-sac.
Mat Luu: People of the low class.
Mat Ma: Marman (skt)—Phin trong yé&u
(sinh tif)—Mortal spot—A vital part.
Mat Na: Manah or manas (skt).
1) Y: The active mind or consciousness as
the will-to-be.
Y Cin: Lam cho con ngudi trd thanh mot
sinh vat c6 tri khon va dao ddc—The sixth
of the Chadayatana, the mental faculty
which constitutes man as an intelligent and
moral being.
Mat Na Thic:
1) Y Thitc—Manas Consciousness.
2) Mat Na hoat ddng nhu mot tram thau thap
tdt c4 nhitng hoat dong clia sdu thirc kia.
Mat Na chinh 1a thdc thd by trong tdm

2)
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-

thic, ¢c6 nghia la “Tu Ludng.” N6 la Y
thitc hay nhitng hoat dong cia Y Cin,
nhung ty nd cling c6 nghia la “tdm.”—
This acts like the collection station for the
first six consciousnesses. The seventh of
the eight consciousnesses, which means
thinking and measuring, or calculating. It
is the active mind, or activity of mind, but
is also used for the mind itself.

Mat Nai Nam: Vandana (skt)—Suy th phung

hay ton kinh—Worship—Reverence.

Mat Nghe: Lowest trade.

Mat Ni: Mani (skt)—Ma Ni.

1) Vién Ngoc hay Bdo Chau: Jewel—A
crystal—A pearl.

2) Biéu tugng clia sy thanh tinh: A symbol of
purity.

3) Biéu tugng clia Pitc Phat hay gido phép
ctia Ngai: A symbol of the Buddha and/or
his doctrine.

4) Pugc ding trong ciu than chd Um Ma Ni

Bt Di Hong: Used in Om-mani-padmi-

hum.
Mat Ni Gido: Mat Ni H3a Ao Gido—Tén
gido thd than lfa, diu tién duge ngai Huyén
Trang néi dén trong nhut ky clia ngai khodng
tr 630 d&n 640 sau Tay Lich. Gido doan Mat
Ni 1in dau tién dén trung Qudc tir Pai TAn vao
nim 694. Vio nim 732, mot chi€u chi cda
triéu dinh tuyén bd 13 ta gido, mao nhin qua
tén cda Phat gido. Tuy nhién, Mat Na gido
van ti€p tuc phat trién & nhiéu noi bén Trung
Hoa mii cho dén cudi ddi nha Minh, dic biét
& ving Phic Ki€n. Nhiéu vin si Trung Hoa
1am 14n véi Hda Tién Gido—The Manichean
religion, first mentioned in Chinese literature
by Hsuan-Tsang in his Memoirs, between 630
and 640 A.D. The first Manichean missionary
from Ta-Ch’in reached China in 694. In 732,
an imperial edict declared the religion of Mani
a perverse doctrine, falsely taking the name of
Buddhism. It continued, however, to flourish in
parts of China, especially Fukien, even to the

end of the Ming dynasty. Chinese writers have
often confused it with Mazdeism.
Mat No Hat Lat Tha: Manorhita or
Manoratha (skt)—MOot thai tir An bo, con vua
Nadai, xudt gia vao tudi 30. Ong tr§ thanh dé
tlr va ngudi ndi nghi€p ngai Thién Thén, lam
t6 thit 22 dong Thién An Po. Ong ndi ti€ng vi
la tdc gid cta bd ludn Ty Ba Sa—An Indian
prince, son of the king of Nadai, became a
monk at the age of 30. He became the disciple
and successor of Vasubandhu, reputed author
of the Vibhasa sastra and the twenty-second
patriarch.
** For more information, please see Hai Muoi
T4m TS An Do (22).
Mat N6 Nha Cu Sa: Manojnaghosa (skt)—
Mot vi Ty Kheo An bo thdi xwa—An ancient
Indian monk.
Mat No Sa: Manusa or Manusya (skt)}—Loai
ngudi (ching sanh c¢6 nhin tinh va tri tué) —
Man—Human (man and mind or intelligence).
Mat N6 Thi Nha Tap Phugce La:
Manojnasvara (skt).

1) NhuY Am—Nhac Am—Lovely sounds—
Music.

2) Vua cua loai Can Théat Ba: A king of the
Gandharvas.

3) Nhitng nhac céng clia vua trdi P& Thich:

Indra’s musicians.

Mat Phap: The Degenerate Age of

Dharma—The Dharma Ending Age—The

Decadence of the Law—The period of the end

of Dharma.

1) Thdi mat phdap (thdi ky ma gido phap suy
vi vi cdch xa thdi Phat qud lau), thoi ky
cubi cung cta Phat phdp khodng 3000
ndm sau thdi Chdnh Phdp. Vao cudi thdi
ky ndy, s& khong con gidng day Phat phap
nifa, c6 nghia 13 Phit phdp chim dit mot
ngay nao dé6. Tuy nhién, Phat Di Lic hay
Phit CuSi (Hanh Phiic) s& xudt hién va
tdi tao tAit cd—The final period of
teaching of Buddhism which lasted 3000
years after the formal period. Toward the
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end of this period, there won’t be any
more teaching of Buddhism which means
the Buddhadharma will end (vanish from
the world) one day. However, Buddha
Maitreya or Laughing (Happy) Buddha is
to appear to restore all things.

Thai ky cudi ciing clia ba thdi ky Phat
phdp (Chanh, Tugng, va Mat Phdp), thoi
ky suy vi va bi ti€u diét cia gido phdp.
Trong thdi gian niy, dao dic suy doi,
phép nghi tu hanh hu hoai. Ta ma ngoai
dao 14n 16n vao phd hu Phat phap. Tuy c6
gido 1y, c6 ngudi tu hanh, nhung khong
mdt ai hanh tri ding phdp, hudng 1a tu
ching? Trong Kinh Pai Tap Nguyét Tang,
Ditc Phat di c6 13i huyén ky riing: “Trong
thdi Mat Phép, Gc fc ngudi tu hanh, song
khdng c6 mdt ai ching ddc.”: The last of
the three periods (The Proper Dharma
Age, The Dharma Semblance Age, and
The Dharma Ending Age), the age of
degeneration and extinction of the
Buddha-law. In this age, the Dharma and
precepts are weakened significantly.
Many othe religions, non-Buddhists, and
evil spirits will enter and blend in with
Buddhism, destroying the Buddha
Dharma. Thus, the Dharma still exists and
there are cultivators, but very few
practitioners are able to grasp fully the
proper Dharma or awakened to the Way,
much less attain enlightenment. In the
Great Heap Sutra, the Buddha made this
prophecy: “In the Dharma Ending Age, in
hundreds of thousands and hundreds of
thousands of cultivators, as the result, no
one will attain enlightenment.”

Trong Kinh Phap Diét Tan, Bdc Phat cling
c6 huyén ky ring: “Vé sau, khi Phap clia
ta sip diét, ndi cdi ngil trugc ndy, th dao
ndi 1én rat thanh. Lic &y c¢6 nhitng quyén
thudc clia ma trd hinh vao lam Sa Mén dé
phd r8i dao phdp ciia ta. Ho mic y phucy
nhu th€ gian, wa thich 40 Ca Sa nim mau,

thay vi miic 40 ba mau ludc clia hang
Ting si. Ho 4n thit, uéng rugu, sit sanh,
tham tru6c mui vi, khong c6 tir tAim tudng
trg, lai con ganh ghét 1in nhau; su niy
ghét su kia, chlia ndy ghét chiia kia. Bay
gid cdc vi BO Tat, Bich Chi, La Hdn vi
bdn nguyén ho tri Phat Phap nén mdi hién
than ra lam Sa Mon hay cu s, tu hanh tinh
tdn, dao trang nghiém, dudc moi ngudi
kinh trong. C4c bac 4y cé dic thudn hau,
tir 4i, nhAn nhuc, 6n hoa, gitp d6 ké gia
y&u ¢d cling, hiing dem kinh tugng khuyén
ngudi tho tri, doc tung, gido hda ching
sanh mot cich binh ding, tu nhiéu cong
diic, khong né chi d&n viéc tdn minh 1gi
ngudi. Khi cé nhitng vi tu hanh dao dic
nhu thé, thi cic Ty Kheo Ma kia ganh
ghét, phi bang, vu cho cic diéu xau, diing
dli moi cich 14n 4p, xua dudi, ha nhuc,
van van, khi€n cho cdc vi chan tu nay
khong dugc 6 yén. T d6, cdc dc Ty Kheo
kia cang ngay cang thém 196ng hanh,
khong tu dao hanh, bé chila chién diéu
tan, hu phé&. Ho chi biét tich tu tai sdn, 1am
cdc nghé khong hdp phip dé sanh song,
dot phd rifng nii, 1am t8n hai ching sanh
khong chiit tir taim. Liic 4y, c6 nhiéu ké no
ty ha tién xuit gia lam Ting Ni, ho thi€u
dao diic, dim dat, tham nhiém, nam nif
song chung 14n 1on. Phat Phdp suy vi chinh
12 do bon nay! Lai c6 nhitng ké trén phép
vua quan, 14n vao cta dao, rdi sanh tim
bi€ng nhic, khong hoc, khdng tu. Pén ky
bd tdc tung gidi, ho chi 10 13, ging gugng,
khong chiu chuyén chi 1ing nghe. N&u c6
gidng thuyét gidi luat, ho ludc truéc bd
sau, khong chiu néi ra cho hé&t. N&u ¢ doc
tung kinh van, ho khdng ranh cau chi,
khong chiu tim hdi noi bic cao minh, ty
min ciu danh, cho minh 13 phai. Tuy thé,
bé ngodai ho ciing lam ra vé dao dic,
thudng hay néi pho truong, dé€ hy vong
dugc moi ngudi cing dudng. Cac Ty Kheo
Ma nay sau khi chét s& bi doa vao trong
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tam db dc dao cda dia nguc, nga quy, stc
sanh, trdi qua nhiéu ki€p. Khi dén xong
t0i, ho s€ thdc sanh lam ngudi & noi bién
dia, chd khong c6 ngdi Tam Bdo.”—In the
Dharma Extinction Sutra, the Buddha
prophesized: “In the future, when my
Dharma is about to end, in this world of
the five turbidities, false religions will
arise to become very powerful. During
those times, the evil’s relatives will take
form, appearing as Bhikshus, to destroy
the Buddha Dharma. They will eat, sleep,
and wear ordinary clothing of lay persons,
fond of five exotic assorted colorings worn
on their robes, instead of the three solid
indigo blue, brown and gold colored robes
which Bhikshus are supposed to wear.
They eat meat, drink alcohol, kill, lust for
fragrances and aromas, with non-helping
conscience. Instead, they will become
jealous of and hateful toward one another;
this monk will hate or be jealous with the
other monk, this monastery will hate or be
jealous with the other monastery. At that
time, Bodhisattvas, Pratyeka-buddhas, and
Arhats who had vowed previously to
protect and defend the Buddha-Dharma,
will appear in life, taking on human form
as Bhikshus or lay people. These saints
will be devoted cultivators; their religious
conduct and behavior will be very
honorable, earning everyone’s admiration
and respect. They will have virtuous
qualities such as kindness and peace, have
no impure thoughts, great tolerance, good
will, help the old, the weak, the lonely,
and often bring statues and sutras to
encourage everyone to worship, read, and
chant. They will teach sentient beings in a
fair and objective manner and will
cultivate many merits and virtuous
practices. They will be altruistic always
practicing the concept of ‘self-loss for
others’ gain.” With the appearance of such

religious and virtuous people, other
demonic Bhikshus will develop much
hatred and jealousy. They will slander,
make wicked and false accusations, do
everything possible so these kind and
virtuous people cannot live in peace. From
that point forth, those demonic Bhikshus
will become even more reckless and wild,
never practicing Dharma, leaving temples
to rot, ruined and desolate. Their only
interest will be to build their private
fortune, having careers that are
unacceptable in Buddhism, such as
burning mountains and forests, without a
good conscience, killing and hurting many
sentient beings. In such times, there will
be many servants taking the opportunity to
become Bhikshus and Bhikshunis; they
will be neither religious nor virtuous.
Instead, they will be lustful and greedy,
where Bhikshus and Bhikshunis live with
one another. The Buddha-Dharma will be
destroyed in the hands of these people.
Also, there will be many criminals
entering the religious gate, increasing the
consciousness of laziness and laxity,
refusing to learn or to cultivate the Way.
When the reading of precepts comes
around the middle of every month, they
will act passively, reluctantly, and refuse
to listen carefully. If teaching and
expounding the precepts and doctrines,
they will go over them briefly, skipping
different sections, refusing to state all of
them. If reading and chanting sutra-poetry,
and not familiar with the lines, words, or
their deep meanings, they will refuse to
search or ask for answers from those who
have great wisdom, but instead they will
be narcissistic and conceited, seek fame
and praise, and think they are all-knowing.
Even so, on the outside, they will act
religious and virtuous, often prasing
themselves, hoping everyone will make
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offerings or charitable donations to them.
After these demonic Bhikshus die, they
will be condemned into the realm of hell,
hungry ghost, and animal, and must endure
these conditions for many reincarnations.
After repaying for these transgressions,
they will be born as human beings, but far
away from civilization, places that do not
have the Triple Jewels.

Theo Kinh Pai Bi, Bic Phat bdo Ngai A
Nan: “Nay A Nan! Khi ta nhap Niét Ban
i, trong thoi gian 2.500 nim sau, nhém
ngudi gilt gi6i, y theo chanh phép, 1an 1an
tiéu gidm. Cdc be ding phd gi6i, lam diéu
phi phdp, ngdy cang ting thém nhiéu. By
gid c¢6 nhiéu Ty Kheo dim mé danh Igi,
khong chiu tu than, tdm, tri hué¢; ho tham
trudc nhitng y bét, thic in, thudc men,
sang toa, phong x4, chiia chién, rdi ganh
ghét tranh gianh phi bang 14n nhau. ThAm
chi, kién thua nhau ra trudc cong quyén:
In the Great Compassion Sutra, the
Buddha taught Ananda: “Look here
Ananda! Two thousand five hundred years
after I entered the Nirvana, those who
maintain, practice according to the proper
dharma teachings will gradually diminish;
those who violate precepts, engage in
activities contrary to the Dharma teachings
will increase with each passing day. In
such times, many Bhikshus will be
mesmerized by fame and fortune, not
cultivating their minds, bodies, and for
wisdom. They will be greedy for Buddhist
robes, bowls, food, medicine, housing,
temple, then jealous,
competing and insulting one another,
taking one another to the authorities.

4)

and become

Mat Sat: To criticize too severely.

Mat Su Ca: Varsika (skt)—Con goi 1a Mat
Lat Sa Ca, tén mot loai “Vi Thdi” hoa, hay
hoa nd vé mila mua, cé sic tring vad mui rat
thdm—A flower that blooms during the rainy

season, described as of a white colour, and
very fragrant; the aloe.

Mat Ta La: Matsara (skt)—Bdn xén tham
lam—Grudging—Stingy—Greedy.

Mat Thau La: Mathura (skt)—See Ma Thau
La.

Mat The¢: Thoi cudi cing hay thdi Mat
Phap—Last age—The third and the last period
of a Buddha-kalpa—See Mat Phap.

Mat Th€ P& X4: Madhyadesa (skt)—Vuong
qudc trung tAim (trung tAm An bo)—The
central kingdom (in Central India).

Mat Thugng: Lin cudi cing—The last
time—At Lat—Finally.

Mat Tu: Nhitng ddy nha phu trong ty vién—
Subsidiary buildings of a monastery.

Mau: Quick—Rapid.

Mau Nhu Chép: As quick as (a streak of)
lightning.

Mau Nhu Tén Bay: As quick as an arrow.
Mau Tay: Quick-handed.

Mau Tri: Quick-witted.

Mau: Blood.

Mau Mit: Fairly rich.

Mau Mu: Kinship.

Mau: Color.

Mau Me: To give oneself airs.

May:

1) Lucky—Fortunate.

2) To sew—To stitch.

May Min: See May (1).

May Phuéc: Luckily—Fortunately.

May Ruii: Risky—Chancy.

May Sao: See May phudc.

May: Machine.

May: Eyebrows.

May May: Vaguely.

May Rau:
1) Eyebrows and beard.
2) Man.

May May: Little bit—Tiny bit.
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Mic:

1) Busy—Occupied.

2) To be caught in.

Mic Cd:

1) To be ashamed.

2) Mimosa (flower).
Mic Ket: To be busy.
Mic Lira: To be cheated.

Mic Nan: To meet with an accident—To fall
into misfortunes.
Mic Ng: To be in debt (indebted).
Miac:
1) Mic quﬁn 40: To dress—To wear.
2) Trim mic: Silent—Profound—Secret—
Dark.
Mic Cam: Inferiority complex.
Mic Chi€u Thién: Mic Chi€u Thién (cda
tong Tao Pong), nhain manh d&€n sy chuyén
héa va gidc ngd tir bén trong. Theo Thién Su
D.T. Suzuki trong Thién Luan, Tap II, nhitng
chiing c¢6 c6 thim quyén ma cdc nha mic
chi€u thién 18y 1am chd tua cho tin tudng cla
minh nhu sau—Silent
emphasizes on inner transformation and inner
realization. According to Zen Master D.T.
Suzuki in the Essays in Zen Buddhism, Book
II, the authoritative facts upon which the Zen
quietists based their belief are mentioned as
follows:
Khi Bitc Thich Ca Mau Ni § Ma Kiét Pa, Ngai
déng cira khong 1én ti€ng trong ba tuin. Pay
h4 khong phdi 1a mot dién hinh vé 16i mic
chi€u ctia Phat hay sao? Khi ba muoi hai vi Bd
T4t tai thanh Ty X4 Li ban bac vdi ngai Duy
Ma cit vé phiap mon bit nhi, cudi ciing Duy
Ma Cit im ling khong n6i mot 16i va Pitc Vin
Thu khen hay (See Appendix K—Kinh Duy
Ma Cit, Phim B Tat). Pay hd khong phai 1a
im ling mic chi€u cia mot vi dai B6 T4t hay
sao? Khi Tu B6 D& ngdi trong hang d4 khong
néi mot 15i, khong thuy&t mot cAu vé B4t Nha
Ba La Mat. Bay hd khong phdi 1a sy im ling
clia mot vi dai Thanh Vin hay sao? Khi thdy

illumination Zen,

Tu B6 Pé ngdi ling 1& nhu thé trong hang d4,
Thién D& Thich beén rdi hoa trdi cling dudng,
cling khong néi mot 16i. DAy hd khong phdi 1a
st im ling ctia pham phu? Khi B4 P& Pat Ma
dao d&n Trung Qudc, ngai ngdi sudt chin nim
trén Thién LAm, ldnh dam véi tit cd nhitng
ngdn gido. Pay hd khong phdi 1a sy im ling
clia t6 su hay sao? Va Luc T8 mdi khi thdy
mdt vi Ting d&€n, ngdi lién quay mit vao
tudng ngdi ling 1&. Py hd khong phdi 1a su
im ling cda thién su hay sao?—*When
Sakyamuni was in Magadha he shut himself up
in a room and remained silent for three weeks.
Is this not an example given by the Buddha in
the practice of silence? When thirty-two
Bodhisattvas at Vaisali discoursed with
Vimalakirti on the teaching of non-duality, the
latter finally kept silence and did not utter a
word, which elicited an unqualified admiration
from Manjusri. Is this not an example given by
a great Bodhisattva of the practice of silence?
When Subhuti sat in the rock-cave he said not
a word, nor was any talk given out by him on
Prajnaparamita. Is this not an example of
silence shown by a great Sravaka? Seeing
Subhuti thus quietly sitting in the cave,
Sakrendra showered heavenly flowers over
him and uttered not a word. Is this not an
example of silence given by an ordinary
mortal? When Bodhidharma came over to
China he sat for nine years at Shao-Lin
forgetful of all wordy preachings. Is this not an
example of silence shown by a patriarch?
Whenever the Sixth Patriarch saw a monk
coming, he turned towards the wall and sat
quietly. Is this not an example of silence
shown by a Zen Master?

Nhung Thién su Pai Hué bdo ring chi mic toa
khong thdi thi ching duge viéc gi cd, vi nd
ching dua dén dau, vi s chuyén y khong khdi
1én trong tAim ctia minh, & nhd d6 ma ngudi ta
budc vao thé€ gidi da thu bing mdt nhan quan
khdc hin bay gi¢. Nhitng thién gia mic toa
nao ma chin trdi tim tri khong vuong 1€n tdi
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céi trinh d6 goi 1a im ling tuyét ddi khon do,
ho qud quang trong hang t6i vinh vién. Ho
khong thé md ra con mit tri tué. Vi vay ho can
dugc dit din bdi ban tay ctia mot thién su—
But Ta-Hui declares that mere quiet sitting
avails nothing, for it leads nowhere, as no
turning-up takes place in one’s mind, whereby
one comes out into a world of particulars with
an outlook different from the one hitherto
entertained. Those quietists whose mental
horizon does not rise above the level of the so-
called absolute silence of unfathomability,
grope in the cave of eternal darkness. They
fail to open the eye of wisdom. This is where
they need the guiding hand of a genuine Zen
master.
Roi sau d6 Pai Hué ti€p tuc néu 1&én nhitng
trudng hgp chiing ngd do mot minh su huéng
din; ddng thdi lvu y sy cAn thi€t tham cAn mot
bac di td ngd va lat d8 hin toan bo thi thuat
im ling vOn cdn trd sy ting trudng tAm linh
Thién. Su 1at d8 toan bo cd ciu nay & day
dugc. Pai Hué néi theo mot thuidt ngit cla
kinh 12 ‘nhdp luu vong sd,” nghia 1a budc vao
dong va bd mit cdi chd trd,” & d6 mai mai
khong con ghi ddu sy ddi ddi ciia dong va tinh
na. Ong néu 1én bon trudng hgp—Ta-Hui
then proceeds to give cases of enlightenment
realized under a wise instructor, pointing out
how necessary it is to interview an enlightened
one and to turn over once for all the whole
silence-mechanism, which is inimical to the
growth of the Zen mind. This up-turning of the
whole system is here called by Ta-Hui after
the terminology of a sutra: ‘Entering into the
stream and losing one’s abode, where the
dualism of motion and rest forever ceases to
obtain. He gives four examples:

e Hoa Thugng Thiiy Lao nhan khi dang tia
ciy ding, héi Ma T8, <Y ctia T8 tir Tay
dén 1a gi?” Ma T8 ddp, ‘Lai gin day ta
bdo cho.” Rdi khi Thity Lao vira dén gan,
Mi T8 tong cho mot dap té nhao. Nhung
cdi té nhao ndy khi€n cho tim ctia Thiy

Lao hodt nhién dai ngd, bit gidc ding
day cui ha ha, tudng nhu xdy ra mot viéc
khong ngd, nhung rit mong mdi. Ma T8
héi, ‘Nha nguoi thdy cdi dao ly gi day?’
Thiy Lao ddp, ‘Qué that, trdim ngan phép
mon, vo lugng diéu nghia, chi trén diu
mot sdi 16ng ma biét ngay dugc ci cin
nguyén. Rdi Pai Hué ban: :Khi da ching
ngd nhu vay Thily Lao khong con chip
trude vao sy im ling cia Chanh dinh nita,
va vi ngai khdng con dinh mic vao d6 nén
vugt hdn 1én hitu vi va vo vi; § trén hai
tudng dong va tinh. Ngai khong con nudng
twa nhitng cdi 6 ngoai chinh minh nita ma
md ra kho tang tu ky, nén néi: ‘Ta da tha'y
sudt cin nguyén roi!” Ma TS biét the va
khong néi thém gi nita. Vé sau, khi dugc
hdi vé ki€n gidi Thién clia minh, ngai chi
néi: “Tir thud ném cdi dap ning né ciia TS
cho d&€n gid, ta vin cudi hoai khong
thdi.”—When Shui-Lao was trimming the
wistaria, he asked his master, Ma-Tsu,
‘What is the idea of the Patriarch’s coming
over here from the West?” Ma-Tsu
replied, ‘Come up nearer and I will tell
you.” As soon as Shui-Lao approached, the
master gave him a kick, knocking him
right down. This fall, however, all at once
opened his mind to a state of
enlightenment, for he rose up with a
hearty laugh, as if an event, most
unexpected and most desired for, had
taken place. Asked the master, “What is
the meaning of all this?” Lao exclaimed,
‘Innumerable, indeed, are the truths taught
by the Buddhas, all of which , even down
to their very sources, I now perceive at the
tip of one single hair.” Ta-Hui then
comments: “Lao, who had thus come to
self-realization, is no more attached to the
silence of Samadhi, and as he is no more
attached to it he is at once above assertion
and negation, and above the dualism of
rest and motion. He no more relies on



1295

things outside himself but carrying out the
treasure from inside his own mind
exclaims, ‘I have seen into the source of
all truth.” The master recognizes it and
does not make further remarks. When Shi-
Lao was later asked about his Zen
understanding , he simply announced,
‘Since the kick so heartily given by the
master, I have not been able to stop
laughing.’

Van Moén héi Pong Son: “G dau dén
day?” “Tra B6.” “Mua ha & dau?” “G Bdo
T, H6 Nam.” “Rdi khdi nii 4y lic nao?”
“Thanh tdm, ngay hai muci lam.” Van
Mon k&t luan, “Tha ngudi ba chuc héo, dit
nguoi dang tdi.” V& cudc thim hdi cida
Pong Son véi Van Mon, Pai Hué béo
ring: “Pong Son that 1a thudn phdt biét
bao! Ngai ct thit ma trd 13i, nén dudng
nhién 13 phdi nghi riing: ‘Minh di that tinh
ma tra 15i, thé thi ¢6 18i gi ma phai bi ba
chuc heo? Ngay hom sau lai d&n ki€m
thdy ma héi: ‘H6m qua nhd Hoa Thugng
tha cho ba chuc heo, nhung chua hiéu 1a
6 161 gi?” Van Mén bio: ‘Oi phudng gid
do tdi com, vi vdy ma nha nguoi di tr
Giang Tdy dén H6 Nam diy!” L&i cdnh
gidc Ay bong lam sing mit cia Pong Son,
roi thi ching c6 tin tic ndo ddng thong
qua, ching c6 dao 1y niao ding néu lén
nita. Ngai chi lay ma théi va néi: ‘T ddy
vé sau, t6i s& dung thio am & ndi khong
c6 diu vét ngudi; khong cit 14y mot hot
com, khong trong mot cong rau, va ti€p
dai khach mudGi phuong lai vang; toi s€ vi
ho ma nhd hét nhitng dinh nhitng méc; tdi
s& cdi bd cho ho nhitng chi€c nén thoa
dau, nhitng chi€c 40 hdi nach, khi€n cho
ho dugc hoan toan sach s€ va thanh nhitng
vi Tang xdng ding.’” Van Mon cudi va
no6i; ‘Cai thdn nhu modt trdi dira bao 16n
ma c6 cdi mi€ng rong vdy thay!’—Yun-
Men asked Tung-Shan: ‘Whence do you
come?’ ‘From Chia-Tu.” ‘Where did you

pass the summer session?” ‘At Pao-Tzu, in
Hu-Nan.” ‘When did you come here?’
‘August the twenty-fifth.” Yun-Men
concluded, ‘I release you from thirty
blows, though you rightly deserve them.’
On Tung-Shan’s interview with Yun-Men,
Ta-Hui comments: “How simple-hearted
Tung-Shan was! He answered the master
straightforwardly, and so it was natural for
him to reflect, “What fault did I commit for
which I was to be given thirty blows when
I replied as truthfully as I could?” The day
followinghe appeared again before the
master and asked, ‘Yesterday you were
pleased to release me from thirty blows,
but I fail to realize my own fault.” Said
Yun-Men, ‘O you rice-bag, this is the way
you wander from the west of the River to
the south of the Lake!” This remark all of
a sudden opened Tung-Shan’s eye, and
yet he had nothing to counicate, nothing to
reason about. He simplybowed, and said,
‘After this I shall build my litle hut where
there is no human habitation; not a grain
of rice will be kept in my pantry, not a
stalk of vegetable will be growing on my
farm; and yet I will abundantly treat all
the visitors to my hermitage from all parts
of the world; and I will even draw off all
the nails and screws that are holding them
to a stake; I will make them part with their
greasy hats and ill-smelling clothes, so
that they are toroughly smiled and said,
‘What a large mouth you have for a body
no larger than a coconut!’”

Yén qudc su khi con 12 mot hoc Ting, qua
nhiéu nim hoc hdi véi Tuy&t Phong. Mot
hom, Tuyét Phong biét cd duyén cda ngai
da chin mii, lién nim chit ngai va hdi coc
16c: “Cdi gi day?” Yé&n nhu vira chgt tinh
con mé va dudc liéu ngd. Ngai chi nhic
cdnh tay 1én dua qua dua lai. Phong néi:
“Nha nguoi lam gi th€?” Vi dé ti nay trd
15i nhanh nhiu: “Nio c6 gi ddu?”—VYen,
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the national teacher of Ku-Shan, when he
was still a student monk, studied for many
years under Hsueh-Feng. One day, seeing
that his student was ready for a mental
revolution, the master took hold of him
and demanded roughly, ‘What is this?’
Yen was roused as if from a deep slumber
and at once comprehended what it all
meant. He simply lifted his arms and
swung them to and fro. Feng said, “What
does that mean?” No meaning whatever,
sir, came quickly from the disciple.

e Mot hom Hoa Thugng Qudn Khé thim
Lim T&. Lim t& bu6c xudng gh& rom,
khong néi khong ring, nim chit nha su
lai; Qudn Khé lién néi: “Toi hiéu, toi
hi€u.”—One day Kuan-Ch’i saw Lin-Chi.
The latter came down from his straw chair,
and without saying a word seized the
monk, whereupon Kuan-Ch’i said, * I
know, I know.’

Miic Dau: Although—Though.

Maic Ke: To be careless—To care nothing for

someone’s advice.

Maic Ly: Gido phdp im ling ctia ngai Duy Ma

Cat, vi ngai cho riing chian 1y bat khi luin

(trong phap hdi, cac vi Thanh déu néi vé Phip

Tuéng BAt Nhi, Ngai Vin Thil néi vé vd ngdn

v thuyét, trong khi ngai Duy Ma chi mic

nhién khong néi)—The principle of silence,

that the absolute is indefinable, the doctrine of

Vimalakirti.

Mic Nhién: Yén lang khong néi—Tacitly—

Silent—Without words.

Mic San: Brahmananda (skt)—Pham Pan—

D6i v6i cdc Ty Kheo hung bao s& duge dua

dé&n “Mic San,” noi d6 khong ai dugc giao du

vdi hang ngudi niy—To send to coventry an

obnoxious monk, all intercourse with him

being forbidden.

Miic Truyén: Gido phap tim truyén tam, chi

khong bing 16i néi hay vin tw—Silent

teaching or propagation, i.e. from mind to
mind, without words or writing.

Mic Tudng: To fall into deep thought.
Man: Salty.

Man Lat: Salty and flavourless.

Min Ma: Hearty—Warm—Cordial.

Maing:

1) Bamboo shoot.

2) Very young.

M?ing: To reproach—To blame—To scold—
To curse.

Ming Chii: To scold and curse.

Ming Nhi€c: To scold severely.

Mit: Eye.

Mit Dir: Wicked eyes.

Mit Ganh Ty: Jealous eyes.

Mit L4o Lién: Shifty eyes—Dishonest eyes.
M4t Nhin Xudng: Eyes cast down

Mit Tam: Drishti (skt)—The mind’s eye—
Wisdom—Insight.

Mit Thut Sau: Eyes were sunk

Mit Thudng: Naked eyes.

Mit Tinh: Sharp eyes.

Mit: Face.

Mit Day: Shameless (unblushing) face.

Mit Day May Dan: See Mit day.

Mat DiI: Wicked face.

Mait Phdi: Right side.

Mat Trai: Reverse (side).

Mit Trang: The moon.

Mat Trdi: The sun.

Miit Tién: Facade—The front.

Mit U May Chau: Sad face.

Mam: Tray.

Mam: Seed.

Man Thinh: To keep quiet.

Min:

1) BO: To depart.

2) Minh man: Clever—Ingenious—Witty.
3) Phé tich: Ruin.
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4) Thuong x6t: Grieve for—Mourn—
Sympathize.

Min Can: Industrious—Diligent.

Min Cau Ly: Hingula (skt)—Nudc Cao Ly

(ngudi An b6 goi nuéc Cao Ly la Hingula,

phién theo &m Hén 1a Min Cau Ly)—Korea.

Min Ky: Ngay tudng nhd ky niém sinh nhat

clia bic trudng ldo dao dic—A day of

remembrance for a virtuous elder on the

anniversary of his birthday.

Min Quyén Quy Thue: Tir bd quyén gido

Ti€u Thira @€ tim vé& ngdi nha chan thuc Pai

Thira—To depart from the temporary and find

a home in the real, i.e. forget Hinayana, partial

salvation, and turn to Mahayana for full and

complete salvation.

Min Tigp: Smart.

MA4p M4ay: To move gently.

MAap Mé: To reach almost up to.

Map M&: Foggy—Dim.

MAt: Loss.

MA't Cong: To waste one’s efforts.

MAt Day: Ill-bred—Badly brought-up.

Mait Gid Tri: To become debased.

M4t Hon: To be like a lost soul.

Mat Hitng: To lose interest.

Mat Long: To displeased.

M4t Lan: To disappear gradually.

Mat Ldi: To lose in interest.

MA't Mang: To lose one’s life.

MAa't Mit: To lose face.

Ma't Miia: To lose (have a bad) crop.

MAat Ngti: Lack of sleep.

MAt Stic: To lose strength.

Mat Thiing Biing: To lose one’s balance.

M4t Thi Gid: To waste (lose) time.

Ma't Tri: Lunatic.

MAt Viéc: To lose one’s job (position).

Mat:

1) DBodng kin: Closed in—Close together.

2) Mat: Gall—Bile.

3) Matong: Honey.
4) Mat Tong, d6i lai v6i Hién tong: Occult—

Esoteric—Secret, contrasted with open or

exgteric.
Mat An: Mat 4n clia Phat va Bd T4t 4m chi
hanh nguyén cda cdc ngai—The esoteric
digital sign of a Buddha or bodhisattva
indicati\,/e of his vow.
Mat An Nhu Lai: The secret seal from
Tathagata.
Mat Bao: To report (warn) secretly.
Mat Chu: Mat chd Pa La Ni, hay mat chd
tong tri—A dharani or esoteric incantation.
Mat Chiing: Tin dd Phat gido Mat tong—
The followers of the esoteric school.
Mit Cd: Co hdi hoc mat chi clia tong Chan
Ngdon—The motive power, or fundamental
element, in the esoteric; the opportunity of
learning a mantra.
Miat Pam: Secret talk.
Mat Pién: Esoteric (tantric—occult) scripturs.
Mait Giao: Mat gido hay Phat gido Mat tong,
phét trién dic biét noi Chan Ngon tong, thd
buc bai Nhat Nhu Lai, Thai Tang va Kim
Cuong Gi6i; doi lai véi Hién gido. Mat gido
g0m cdc kinh néi vé mat tdnh ging sitc day vé
mdi trong quan ndi tai cla thé giéi bén ngoai
va th€ gi6i tim linh, sy ddng nhAt cla tAm va
vil try, cdc phudng thitc dugc MAt gido x&
dung trong cdc phép qudn tudng nhu sau—The
esoteric method. The esoteric Mantra, or
Yogacara sect, developed especially
Shingon, with Vairocana as the chief object of
worship, and the Mandalas of Garbhadhatu and
Vajradhatu—The esoteric teaching or Tantric
Buddhism, in contrast with the open schools
(Hién gido). The Buddhist tantra consists of
sutras of a so-called mystical nature which
endeavor to teach the inner relationship of the
external world and the world of spirit, of the
identity of Mind and universe. Among the
employed in tantric meditational
practices are the following:

in

devices
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Man Pa La c6 nghia la “vong tron,”
“hdi,” hay “hinh.” Cé nhiéu loai Man Pa
La, nhung c6 hai thit thong thudng nhat
trong Mat gido—Mandala (skt)—Mandala
means “circle,” “assemblage,” “picture.”
There are various kinds of mandala, but
the most common in Esoteric Buddhism
are of two types:

Mot hinh k&t hgp vé chan dung nhiéu loai
khic nhau, quy, thin, Phat va Bo6 Tit,
bi€u thi ning luc, sitc manh va cdc hoat
dong chung trong cdc hinh vudng tron—A
composite picture graphically portraying
different classes of demons, deities,
Buddhas and Bodhisattvas, representing
various powers, forces, and activities,
within symbolic squaes and circles.

Ngay tai trung tdm l1a Phat Ty L6 Gid Na,
vi Phiat Quang Minh Bi€n Chi€u; va mot
luge dd tiéu bi€u vai mau Am thiéng liéng
cla ti€ng Phan goi 1a “bija” hay “chlng
ti,” tiéu biéu cho cdc hinh tigng—In the
center of which is a figure of the Buddha
Vairocana, the Great Illuminator; and a
diagrammatic  representation  wherein
certain sacred Sanskrit letters, called
“bija” or “seeds” are substituted for
figures.

For more information, please see

Mandala in English-Vietnamese Section.
Chon Am: Mantra (skt)—Céc 4m thiéng
liéng nhu Am OM ching han, dudc truyén
tir thay sang dé ti trong lic khdi thi. Khi
tAm ngudi dé ti dia dugc diéu hop ding
ddn, ngudi ta néi 1a cdc chin dong clia
bi€u tugng ngdn ngit nay ciing vdi sy phdi
hgp cda né trong tim thic cla ngudi khai
thi ¢ md tAm thic clia ngusi dé ti dén
cdc chiéu kich cao hon—These sacred
sounds, such as OM, for example, are
transmitted from the master to his disciple
at the time of initiation. When the
disciple’s mind is properly attuned, the
inner vibrations of this word symbol

ELINNYS

together with its associations in the
consciousness of the initiate are said to
open his mind to higher dimension—See
Mantra  in  Sanskrit/Pali-Vietnamese
Section.

3) Tha An: Mudra (skt)—Pay 1a diéu bo cla
than thé, dic biét 1a cdc cit dong tugng
trung clia ban tay, dugc thuc hién dé trg
giip kéu goi nhitng tdm thdi song hanh
nhit dinh cla chu Phat va chu BS Tat—
These are physical gestures, especially
symbolical hand movements, which are
performed to help evoke certain states of
mind parallel to those of Budhas and
Bodhisattvas—See Mudra in Sanskrit/Pali-
Vietnamese Section.

Mit Giao Tap Bd: Phai Mat Gido Tap Bo

c6 kinh dién dugc dich rdt sém vao thé ky thit

4 sau Tay Lich. Cat Htu (Srimitra) nguGi x&

Qui-Tu, mdt bo lac da tring, d3 dich mot vai

ban kinh sang Hdn vin. D6 1a nhitng bua chd

thudng gdm c6 mdt vai mat chi va nhitng bai
tan than hay thanh § thugng gidi, nhung that ra
chiing khong thé dugc xem nhu 14 bi€u dudng
cho nhiing u§c vong cao—What we designate
as “Miscellaneous Mystic” of which mantras
were translated early in the fourth century
A.D. Srimitra of Kucha, a Central Asian state
inhabited by a white race, translated some
texts into Chinese. These were charms, cures,
and other sorts of sorcery, often containing
some matra prayers and praises of gods or
saints of higher grades, but generally speaking

they could not be regarded as expressing a

high aspiration.

Mit Gido Thuan B§: Phdi ma ta ménh danh

12 Mat Gido Thuan Bo hay Thuan Mat khdi

ddu véi ba vi phap st An Do d&n Trung Qudc

vao thdi nha Pudng (713-765)—What we can
designate as ‘Pure Mystic’ begins with some
able Indian teachers who arrived in China

during the T ang period (713-765).
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1) Vi diu tién 1a Thiéen Vo6 Uy
(Subhakarasimha 637-735): See Thién Vo
Uy.

2) Vi thd hai 12 Kim Cuong Tri (Vajrabodhi
663-723): See Kim Cang Tri.

3) Vi thi ba 1a Bat Khong (Amoghavajra
705-774): See Bat Khong.

4) Vi thd tw 12 Nhat Hanh (I-Hsing 683-727):

See Nhat Hanh.
Mit Giao Td Mén: The four doors in
esoteric sect—See Tt Mon Mat Gido.
Mat Hanh: Esoteric practice or discipline,
the origin of which is attributed to Rahula.
Mat Hanh: Phuong cdch thyc hanh bi mat—
Inconspicuous practice.
Maiat Hiéu: Mat danh ctia buc Ty Lo Gid
Na—The esoteric name of Vairocana; also any
true word or esoteric spell.
Mat Holing T An: See T6 An Mat Holing.
Mat Hoi: Secret society.
Mat Hitu: Intimate.
Mat Khéu: Password.
Mat Kinh: Kinh dién Mait tong—The
foundation texts of the esoteric school Pai
Nhat kinh.
Mat Lam Son B9: See Luc Thanh B6.
Mat Lat Gia Tat Tha Bat Na: Mrga-
sthapana, or Mrgadava (skt)—Theo Eitel trong
Trung Anh Phat Hoc Tir Pién, Mat Lat Gia
T4t Tha Bat Na, 13 khu vudn Loc D3 ndi ti€ng,
nim vé phia dong bic thanh Ba La Nai, noi
Ditc Phat thich vé an cu ki€t ha. Bay gid 1a
Sarnath gan Benares—According to Eitel in
The Dictionary of Chinese-English Buddhist
Terms, Mrga-sthapana, a famous park north-

east of Varanasi, a favourite resort of
Sakyamuni. The modern Sarnath, near
Benares.

Mit Lgi Gia La: Mrga (skt)—Con nai—A
deer.

Mat Lgi Xa: Mileccha (skt)—Nhitng xi&
khong Phit gido va hdy con man rg—Non-
Buddhist nations, the barbarians.

Mat Nghi: To talk secretly.

Mait Nghia: Nghia bi mit cia gido phdp—

The esoteric meaning or doctrine.

Mat Nghi¢m Qudc:

1) Coi Tinh Bd cta Bic Ty Lo Gid Na: Pure
Land of Vairocana.

2) Hoa tang hay gido thuyét trong kinh Hoa
Nghiém: The doctrine in the Flower
Adornment Sutra.

Mat Ngii: Samdha (skt)—Ngbén ngi¥ bi méit

cia tdong Chan Ngbébn—Occult or esoteric

expression—Secret language—Secret
meaning.

Mat Nhan: Nhian bi mat—The esoteric,

occult, recondite cause.

Mat Phap: Nhitng phuong phdp bi mit—

Esoteric methods.

Mat Phé: Mat truyén hay chi truyén bing

miéng chif khong biing vin ty—To pass down

esoterically, or’by word of mouth.

Mat Phiing An: See Héa An, Ha Gidi, Héa

Vién, and Kim Cang BPam.

Mat Quén: L& quin dinh theo truyén thdng

Mat tong—The baptism of the esoteric sect.

Mat Tang: Tang kinh dién ciia Mat tong—

The esoteric canon.

Mit Thi¢t: Intimately.

Mat Tich: DiAu tich bi mit—Secret or

invisible tracks.

Mit Tich Kim Cang Luc Si: Vajrapani

(skt)—Vi lyc s ho tri bic Phat—A guardian

of Buddhas, driving away all yaksa

disturbers—See Kim Cang Mat Tich.

Mit Tich Lyc Si: Vajrapani (skt)—See Kim

Cang Mat Tich.

Mat Tinh P9: The Pure Land of Vairocana.

Mat Tong: Mantrayana (skt)—Tén goi chung

Phit gido Mat tdng dugc diing d€ chi cic hinh

thitc Phat gido vé sau niy tai An bJ, nhu tong
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Chan Ngbén (Mantrayana), Kim Cang thira
(Vajrayana), hay Cau Sinh Khdi thira
(Sahajayana). Ngudi sang lap ra Mat Tong tai
Trung Qudc 1a ngai Thién V6 Uy (see Thién
V6 Uy) vao khodng nim 720 sau Tay Lich. Du
Gia c6 nghia l1a ‘dinh tri,” va cling mang y
nghia ‘chita dung nhitng mat thuyé&t.” Tong
phdi ndy day cho Phat t& nhitng sy hanh tri bi
hi€m trong viéc tu tip dao Phat. Tong phdi
niy c6 mot thdi ky phon thinh dén ndi ddng
héa ca Bdt Nhd tdong va Td Luén téng. Tuy
nhién, trong tat cd cdc xu huéng clia Phit gido
thi gido Iy Mat tong cho d&€n ngay nay vin con
bi xem thudng va ngd nhan. Cic phép tu luyén
Mat tong (tantras) bi nhi€u ngudi k€t t0i, bit
ngudn chi y&u tir nhitng truyén thong An Do
gido suy ddi va nhitng viéc 1am bat chinh ma
cdc truyén thong niy giy ra trong ddm ngudi
ngu dot. Thanh ki€n chdng lai moi cdi gi thudc
vé Mat tong nhu thé€ manh mé dé&n ndi ngay cd
cdc hoc gia ciing tir bé khong mudn dinh ddng
gi d&€n nd, k&t qui 12 moi sy nghién citu vo tu
vé gido phdi ndy dd bi gdc bd sudt mot thdi
gian dai—The general name of Tantric
Buddhism is given to the later aspects of
Buddhism in India, i.e., esoteric, mantra, or
esoteric school, or the Tantra School. It is also
called the True Word sect (Chan Ngon tong—
Mantrayana), or the secret teachings, the
Vajrayana, or the Sahajayana. The founder of
the Esoteric school in China was Subhakara
(Shan-Wu-Wei) around 720 A.D. Yoga means
‘to concentrate the mind,” and also means
‘containing the secret doctrines.” This sect,
which taught the magic observances in
Buddhist practices. At one time, this school
was so prosperous that the prajna school and
the Four Madhyamika Treatises school were
absorbed in it. However, among all the aspects
of Buddhism, its Tantric teachings have until
been the most neglected and
misunderstood. The Tantras against which
accusations have been hurled originated
mostly from the decadent forms of late Hindu

now

tradition and the malpractices which they gave
rise to among the ignorant. The prejudice,
which in this way grew against everything
Tantric, was so strong that even scholars
refused to have anything to do with it, and
consequently any impartial investigation or
research was neglected for a long time—For
more information, please see Chan Ngo6n
To6ng, and Cau Sinh Khdi Tong.

Mat Tu: Chit bi mat cia Pic Ty L6 Gid Na,
hay ctia chu Phat va chu B6 Tat—The esoteric
letter of Vairocana, of Buddha
bodhisattva.

Mit Uéc: Secret agreement.

Maiu Pa La: Mardala or Mrdanga (skt)—MJot
loai trong dugc dién ta 13 c6 ba mit—A kind
of drum described as having three faces.

Mau H6 Lac: Mahoraga (skt)—Ma Huu
Lic—Ma Hiu La Gia—See Mahoraga in
Sanskrit/Pali-Vietnamese Section.

Mau Ho6 Lat Pa: Muhurta (skt).

or or

1) Khodng thdi gian mdt ngdy mdt dém: A
period of a day and a night.

2) Khodng thdi gian 48 phit: A period of
forty-eight minutes.

3) Mot khodng thdi gian ngdn: A brief space

of time.
Mau La Tam B9 Lu: Mulasthanapura
(skt)—Vung ma bay gi¢ goi 1a Multan—The
modern Multan.
Mau Ni: Muni or Mahamuni (skt)—
Sakyamuni—See Thich Ca Mau Ni Phit.
Mau Ni That L¢i: Munisri (skt)
mdt vi cao Ting thudc viing Bic An vao thé
ky thd nim—Name of a noted monk from
northern India in the fifth century.
Maiu Ni Vuong: Vua cla chu Ting, mot
danh hiéu cia Phat—The monk-king, a title of
the Buddha.
Mau Sa Lac: Musaragalva (skt)—Ma Sa La.
1) Mot loai san ho tring: A kind of white
coral.

Tén cta
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2) Ma Nao: Corneilian—Agate (mother of
pearl). It is one of the seven kinds of
precious stone (sapta-ratna).

Méau Thuin: Vipratishedha (skt)—Conflict

Contradictory—Contrariety—Mau

nhan: Personal conflict

Mau: Notch—Tie.

Mau Nhi¢m: Supernatural—Miraculous.

Maiu:

1) Mot miéng: Piece.

2) Mot miu (dat): Acre.

Mau:

1) Kiéu Miu: Sample—Pattern—Model.

2)  Me: Matr (skt)y—Mother—Mommy.

Mau Chi:

1) Ba me c6 khd nidng sinh sén—The mother

lord.

Trong Thai Tang Gidi, Phat Ty Lo Gid Na

1a g&c hay 12 bd chd trong Man Pa La.

Bon vi Phat khiac déu c6 “BO Miu” va

déu phdi ndy sinh ra Ba La Mt cho miu

chi: In the mandala of Vajradhatu and

Garbhadhatu; Vairocana, being the source

of all things, has no “mother” as

progenitor, and is the lord of the mandala.

The other four dhyani-buddhas have

“mothers” who are supposed to arise from

the paramitas:

a) A Stc bé Phat ¢c6 Kim Cang Ba La Mat

cho miu chd: Aksobhya Buddha has

vajra-paramitas for mother.

Nam Phit c6 Bdo Ba La Mat cho miu

chti: Ratnasambhava Buddha has jewel-

paramitas for mother.

A Di Dba Phit c6 Phap Ba La Mat cho

mAu chii: Amitabha-Buddha has dharma-

paramitas for mother.

Bat Khong Phat ¢c6 Yé&t-Ma Ba La Mat

cho miu chii: Amogha-siddhi Buddha

has precept-paramitas for mother.

Miu Pao: Mother’s duty.

Miu Gido: Kindergarten.

Miu Nghi:

thudn cd

2)

b)

c)

d)

1) Mother’s virtue.

2) Queen.

MAu Thén: See Mu (2).

Miu Tinh: Maternal.

Mau Ti&: Mother and child.

Mau:

1) Tudi tot thinh vugng: Flourishing.

2) Cung tht nim trong mudi cung: The fifth
of the ten stems.

Mau Pat La: Thd ba La—Sudra (skt)—Giai

cAp ndng n6—The caste of farmers and slaves.

Mau Dia: Parthia—T4ay An Quéc—An Tay

Qudc.

May: Cloud.

May Ngii Sic: Clouds of five colors—May

nim mau. Ngudi ta néi may nay chi hién ra

ndi nao c¢6 bac Thadnh Nhan trd ngu ma théi—

It is said that this type of cloud appears only in

area where there is a saintly being.

M?fy: How much (many) ?

Mé: Border—Edge.

Me: See Miu (2).

Me Con: See Miu Ti.

Meéc: To tell stories (tales).

Men:

1) Ferment (of wine).

2) Enamel (of teeth).

3) Varnish (earthenware).

4) To come near—To approach—To go
along.

Men Theo: See Men (4).

Men Xi: See Men (3).

Méo: Out of shape—Distorted—Deformed.
Mét Ching: Pale as death.

Mé: Maya (skt)—Mé mudi—Deluded—
Misleading ideas—Confuse—Delusion—
lusion.

Mé Pao: Laim mé md va dién ddo—
Deluded—Confused—To delude and upset.
Me Giéi: World of delusion—Any world of
illusion.
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Me Hodc: Hu Vong—Meé hoic hay hu vong
12 bi lira d6i hoan toan. Mé hoic con 4m chi
mot niém tin vio mot diéu gi d6 trdi véi thuc
tai. Mit khdc, mé hoidc gdi ¥ ring diéu dudc
thd'y c6 thuc tai khiach quan nhung bi gidi thich
1Am hay thdy sai. Theo Phit Gido, mé hoic la
v minh, 12 khong bi€t chan tdnh clia van hitu
hay y nghia thit sy cda sy hién hitu. Chiing ta
bi cdc gidc quan cia minh (k€ ca ly tri va tu
tuéng phan biét) 1am cho 1Am lac dén khi nao
chiing con khién chiing ta chdp nhan thé gidi
hién tugng nhu 14 toan thé thuc tai, trong khi
that ra n6 chi 12 mot khia canh gidi han va phu
du cda thyc tai, va tdc dong twa hd nhu 12 &
bén ngoai ddi vdi ching ta, trong khi né chinh
12 phidn 4nh cda chinh ching ta. Piéu ndy
khong c6 nghia 12 th€ gi6i twong ddi khdng c6
thyc thé gi ca. Khi cdc vi thdy néi riing tat ca
moi hién tugng déu 12 hu vong, cic thiy mudn
néi ring so véi tm, thi th€ gidi do gidc quan
nhin bi€t chi 12 mot khia canh gi6i han va
phién dién cda chin ly, ciing gidng nhu i
mong 40 ma thoi—Deluded and confused—To
charm—To entice—To enchant—To be
deluded is to be totally deceived—Deceived in
regard to reality—Delusion also implies a
belief in something that is contrary to reality.
[lusion, on the other hand, suggests that what
is seen has objective reality but is
misinterpreted or seen falsely. In Buddhism,
delusion is ignorance, an unawareness of the
true nature of things or of the real meaning of
existence. We are deluded or led astray by our
senses (which include the intellect and its
discriminating thoughts) insofar as they cause
us to accept the phenomenal world as the
whole of reality when in fact it is but a limited
and ephemeral aspect of reality, and to act as
though the world is external to us when in truth
it is but a reflection of ourselves. This does not
say all phenomena are illusory, they mean that
compared with Mind itself the
apprehended by the senses is such a partial
and limited aspect of truth that it is dreamlike.

world

** For more information, please see VO Minh.

M@e Hon: Bewitched.

Me¢ Ly: Bi mé mudi trong nguyén Iy hay mé
ly “khong”—Deluded theory—
Deluded in regard to fundamental principle,
i.e. ignorant of reality.

Mé Ma Giac Phiat: Delusion is demon,
enlightenment is Buddha.

M@ Mai: To be absorbed in.

Me Man:

1) Tobe in a coma.

2) Indefinite—Vague.

mudi vé

Me Mjt: Mé mudi va chim ddm trong duc
vong—Delusion and sunk in the passions.

Me Mudi: Stupid.

Mze Ngan: B3 mé t6i—The shore of delusion.
Mge Ngb: Illusion and enlightenment.

Me Ngo Bat Nhi: Mé va ngd trén cin ban
khong sai khdac. Ching chi 1a mdt tdnh—
Delusions and enlightenment (delusion and
awareness) are fundamentally the same. They
are of the one Buddha-nature—See BAt Nhi.
Me Ngo Nhian Qua: Nhan va qui clia mé va
ngd. N6i theo T Diéu D€ thi nhin clia mé
vong 1a tap d€, qua clia n6 1a khd d&. Nhan
clia ching ngod 1a dao d€, qué cda né 1a diét
d6—The the axioms, that of
“accumulation” is caused by illusion, with
suffering as effect; that of “the way” is caused
by enlightenment, with extinction of suffering.
Me Ngoé Nhat Nhu: Mé ngd chi 1a nhitng
khia canh cta chan 1y, chit khong phéi khdc
nhau, nhu nuéc v6i bing déu cling mot thé (&
thé 18ng 14 nudc, & thé dic 1a bing)—Delusion
and enlightenment are aspects of the one
reality, as water and ice are the
substance.

Mé Nhan Chi: Bua chd 1am mé hoic ngudi
to delude or

four

same

khdac—Incantations confuse
others.

Mg Sang: Delirium.
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Me Sinh: Tit cd nhitng ching sanh mé
mudi—All deluded beings.

Me Su: Delusive phenomena or affairs—
Deluded in regard to phenomena.

Mé Tam: A deluded mind.

Mé Tan: Cinh gidi mé mudi (ba cbi sdu
dudng)—Deluded ford of
delusion, i.e. mortality—See Luc Pao, and
Tam Gi6i in Vietnamese-English Section.

Mg Tin Di Poan: Day 12 16i mé tin nhu thd
dau cop, diu trau, hay thd than rin rit, binh
vOi Ong tdo, xin xam, b6i qué, vin van. Pao
Phat 13 dao cta tri tué, th€ nén, dao Phat
khong bao gid chdp nhin mé tin di doan; tuy
nhién, nhitng tin ngudng va nghi 1& mé tin da
dugc dua vao nhim to son di€m phin cho ton
gido d€ 16i kéo quan chiing, nhung mot lic sau
thi nhitng diy leo dudc trong @€ trang hoang
ling tAim da leo phii ¢ ling tAm, va két qua 1a
gido 1y ton gido bi gat ra nhudng chd cho
nhitng nghi thi’c mé tin—Superstition—This is
a belief or rite unreasoningly upheld by faith
such as venerating the head of tiger, and
buffalo, the snake and centipede deities, the

realms—The

Lares, consulting fortunteller, reading the
horoscope, etc. Buddhism means wisdom,
therefore, Buddhism never accept

superstitions; however, superstitious beliefs
and rituals are adopted to decorate a religion
in order to attract the multitude. But after some
time, the creeper which is planted to decorate
the shrine outgrows and outshines the shrine,
with the result that religious tenets are
relegated to be the background and
superstitious  beliefs and rituals become
predominent .

Mze Tin Ta Pao: To have improper belief.
M@ Tu: Mé tit 1a ké c6 tién trong tay ma van
chét d6i, giong nhu ching sanh c¢6 Phat tdnh
ma khong bi€t ding dén (theo Kim Cang Tam
Mudi Kinh)—The deluded son who held a gold
coin in his hand while starving in poverty, such

is the man with Buddha-nature, but fails to use

it.

Mze Vong: Tdi tim trong viéc phan biét sy va

ly thi goi 12 mé, hu ddi ching thuc thi goi 1a

vong—Deluded and misled; deluding and

false.

M&: See M& Cac.

Mg Céc: Cereals.

M?é Pau: Ngudi giit tiem—Keeper of the

stores.

M¢ Lé¢ Da: Maireya (skt)}—M0ot loai thic

udng ngot, nhung c6 thé lam cho ngudi ta say,

vi dudc rat ra tr bong Lythrum fructicosum—

A kind of intoxicating drink, extracted from the

blossoms of Lythrum fructicosum with sugar.

M#éch Long: To displease someone—To hurt

someone’s feelings.

Mém: Soft.

M#ém Déo: Flexible.

Mém Long: To be moved.

Mém Mong: Flexible.

M#¢n: To be fond of—To love—To cherrish.

M¢n Phuc: To love and admire.

Ménh Mong: Vast—Immense.

Ménh:

1) Sanh mang: Jivita (skt)—Life—Length of
life.

2) S& mang: Fate.

3) Ménh Iénh: Decree.

Meénh Bao: Sy quy bdu clia cudc sdng (song

dé tu tap gidi thodt)—The precious posession

of life.

Mgenh Cin: Theo Ti€u Thira gido thi cin ban

cla cudc s6ng hay sy tdi sanh 1a phi sic phi

tAm, ma 14 do nghiép cla qud khd sinh ra, Pai

Thira chdp nhin cdi nﬁy mugn tén 12 ménh

cin, chit khong phai 1a thyc thé riéng cé bon

ménh—A root or basis for life or reincarnation,

the nexus of Hinayana between two life-

periods, accepted by Mahayana as nominal but

not real.



1304

Ménh Chung: Lic chét hay Iic gan chét—
Life’s end or nearing the end of life.
Ménh DPao Sa Mon: Vi Sa Mon 14y gidi
luat, thién dinh va tri hué lam cudc s6ng cudc
tu, nhu Ngai A Nan da lam—A sramana who
makes the commandments, meditation and
knowledge his very life, as Ananda did.
Ménh DPoc: Ménh truge, mot trong ngi
trugc—Turbidity or decay of the
principle, reducing the length of life, one of the
five turbidities.
** For more information, please see Ngii
Trugc.
Mgenh Gia: Mot trong 16 ta ki€n cho riing tho
ménh cuia cdi ta 1a ¢6 thuc—The living being;
the one possessing life; life, one of the sixteen
wrong views believing that life is real.
Ménh Ménh Piéu: Jivajiva (skt)—See Cong
Ménh biéu.
Ménh Nan: Nhitng kh6 khian tr§ ngai trong
cudc song—Life’s hardships; the distress of
living.
Ménh Pham: Ménh nan va pham nan hay tai
nan lién quan dé€n sy mit con clia tinh ménh
(ménh nan) va tai nan lién quan dén viéc kién
tri hay khong kién tri tu hanh pham hanh
(pham nan)—Meénh Pham 13 tai nan hay trd
ngai cho tinh ménh va sy tu tri pham hanh cla
ban thdn minh—Life and honour, i.e. perils to
life and perils to noble character.
Ménh Quang: The light of a life, i.e. soon
gone.
Ménh Quang Piéu: Jivajivaka or Jivamjiva
(skt)—Sinh Sinh Diéu—C@ng Ménh Piéu—
Loai ludng thi di€u hét rat hay—A bird with
two heads, asweet songster—See Cong Ménh
Diéu.
Ménh Thiing: S¢i diy sinh ménh ludn bi
gdm nhim bdi chudt vo thudng ngay va
dém—The rope of life, always gnawed by the
two rats, i.e. night and day.
Mgt Pu: To be exhausted—Tired to death—
Tired out—Dead tired.

vital

Meét La: See Mét bir.

Mgt Méi: Tired.

Mgét Nhoai: See Mét Dur.

M¢#€u: To twist the face.

Mi: Long may—Eyebrows.

Mi Gian Bach Hao Tuéng: Uma (skt)—
Cham 16ng tring & gitta hai chan may clia Pic
Phat, mot trong 32 tuéng tot clia Pic Phat—
The curl of white hairs, between the eyebrows
of the Buddha, one of the thirty-two signs of
Buddhahood.

Mi Gian Quang: Theo Kinh Phdp Hoa, mi
gian quang 13 4nh sdng tring phdt ra tir giita
cip chin may clia Pdc Phat, ludn sing ndy
chi€u sdng khdp cdc cdi—According to the
Lotus Sutra, this is the ray light which issued
therefrom lighting up all worlds.

Mi: Yéu qudai—An orge—Evil spirit.

Mi Nit: Mot thi€u nit dude ding nhu phudng
tién 1am t&n hai ngudi khic—A young woman
used as a means (medium) for such a spirit to
injure others.

Mia Mai: Ironical.

Mich Long: See Mé&ch Long.

Mién:

1) Nhim mit lai: To close the eyes.

2) Ngua: Lam cho than khong con ty tai, tAm
bi hon mudi, gy tr6 ngai cho phép
quian)—Sleep.

3) Nudc Mién: Cambodia.

Mién Man: Unceasing—Contnual—Never-
ending—Ceaseless.

Mién Sang: Bed.

Mién Vién: Durable—Lasting—far-off.
Mién Tang: A monastery sleeping room.
Mién Truong Tich Tinh: Eternal rest.
Mién: Region.

Mién:

1) Burma (a country east of India).

2) Vermicelli.

Mién: To exempt—To excuse.
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Mién Chap: To excuse—To forgive.

Mién Cuéng: Unwillingly—Reluctantly

Mién La: Provided that.

Mién Phi: Free of charge—No cost—No fee.

Mién Ting: Vi Ting dugc mién trong cic

budi hop chiing hang ngay vi ban cdc Phit sy

khic—A monk whose attendance at the daily

assembly is excused for other duties.

Mién Thi: To excuse—To forgive.

Mién T#&: To discharge—To acquit.

Mién T#di: To pardon a fault.

Mién Trir: See Mién.

Mi€ng: Piece—Fragment.

Mi¢ng Khi Pé6i Bing Go6i Khi No: One

mouthful when hungry is better than a full

bowl when not hungry.

Migéng: Mouth.

Mi€t: At a stretch.

Miét:

1) Vung: Region.

2) Khong: Without—Not.

3) Nho: Small—Minute.

Migét Lé Xa: Mleccha (skt).

1) Khong phdi ching toc Arya: Non-Aryan.

2) Nhirng ngudi man rg: Barbarians..

3) Nhitng bd toc 6 vung bién dia: Frontier
tribes.

Migét Mai: To devote onseself to.

Miét Thi: To disdain—To despite—To scorn.

Mieu Ta: To describe.

Mi€u: Caitya (skt)—Small temple.

Miéu: Small shrine.

Mim: To tighten.

Mim Cudi: To smile.

Minh:

1) Che md, d6i lai véi hién: Secret, invisible,
in contrast with open, manifest.

2) Khic chit trén gb hay trén d4: To engrave
on wood or stone.

3) Tri hué: Vidya (skt)—Théng minh—
Knowledge—Bright—Clear—Wise—
Understanding—Enlightenment.

4) Tri Tué Phat: The Buddha-wisdom.

Chan Ngon hay Minh do khiu phdt ra
(né€u do than phat ra nhu hao quang thi goi
l1a minh): Chan ngdn c¢6 khd ning pha trir
hon am—True word which can destroy the
obscurity of illusion.

6) Nha Minh bén Trung Qudc khodng tir
1368 dén 1644: The Ming dynasty in
China, around 1368 to 1644 A.D.

7) Sép tbi: Next (day and year).

8) U d6: Pia nguc tdi tim—Hades.

9) U minh: Darkness—Obscurity.

10) V6 minh: Ignorance—Stupidity.

Minh Bach: Apparent—Clear—Explicit.

Minh Bi¢n: To distinguish clearly.

Minh Chau: The bright-moon mani or pearl,

emblem of Buddha.

Minh Chau Thi¢n Tw: The moon-deva.

Minh Chinh: Clear and uprught.

Minh Ching: Nhitng sicc manh v hinh, nhu

Pham Thién, Thién Vuong, Da Ma Thié€n, n6i

chung 12 nhirng lyc v6 hinh—The invisible

powers, Brahma, Sakra, Yama, the spirits in

general.

Minh Cuy: Cay dudc dang chdy, so sinh véi

Minh Dic Dinh clia B Tat—A shining torch,

compared to a samadhi in the Bodhisattva’s

four good roots.

** For more information, please see Minh Pic
Pinh.

Minh Duong Hi: Minh 4m chi loai quy ndi

¢6i Am, dudng 4m chi chu thi€n ndi cdi trdi hay

ching Ba La Mon. Minh Duong Hoi 1a hoi

cting dudng cho hai loai chiing sanh vira ké

trén—The assembly for offerings of the spirits

below and above, pretas, etc.

Minh Pao: Con goi 12 Minh P4 hay Minh

bo.

1) Con dudng sang: The bright or clear way;.
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2) Con dudng ctia thin chi Pa La Ni: The
way of the mantras and dharanis.

3) Con dudng u tdi: The dark way.

4) C6i u minh t8i 4m: Land of darkness, the
shades—Hades.

5) Noi & cia Diém Ma Vuong: The abode of

the Yama King.

Minh Pat: Gidc ngd, bi€t dugc sy tdi sanh
qud khtt vi lai clia minh va ngudi va trong ki€p
hién tai cham ddt phién nio dé€ dat dugc dai
gidc—Enlightenment—With the knowledge of
future incarnation of self and others, of past
incarnations of self and others, and that the
present incarnation will end illusion (Minh),
and thorough or perfect enlightenment (Pat).

1) Tam Minh: Three insights—See Tam
Minh.
2) Tam bPat: Three aspects of the

omniscience of the Buddha—See Tam

bat.
Minh Pic Pinh: Minh P{c—Thién dinh ma
tt gia hanh ctia bac B6 Tat dugc & Noin Vi
(thién dinh dat dugc § mic Minh Pic 13 lic
thién gid dat dudc tri hué vo 1au)—A samadhi
in the Bodhisattva’s four good roots (catus-
kusala-mula) in which there are the bright
beginnings to release from illusion.
Minh Pang Quang: Mot bai Tang quan
trong ctia Phit gido Viét Nam vao tién ban thé
ky 20. Ngai sanh vao nim 1923 va ving béng
vao nam 1954. Ngai 1a nha cdi cdch Phat gido
trong ldc luan Iy va dao dic Phat gido dang
con nghiéng ngda, va 1a ngudi sdng ldp ra
Gido Hoi Phat gido Ting Gia Khat Si Viét
Nam. Ngai dd khéo léo phSi hgp gifta hai
truyén thong gido 1y Bic va Nam tong d€ lam
thanh gido 1y cdn ban cho gido hdi. Khdng bao
lau sau khi thanh 1ap, hang triéu tin dd da theo
Ngai tu tAp. Vao giita thap nién 70s, mot dé ti
16n cia Ngai la Hoa Thugng Thich Gidc Nhién
da thanh ldp Gido HoOi Phat Gido Tang Gia
Khat Si Thé Gi6i v6i s6 tin dd khip ndi trén
thé gidi—An important Vietnamese Monk in
the first half of the twentieth century. He was

born in 1923 and considered missing on the
way to preach in 1954. When moral and
traditions of Vietnamese Buddhism were in
rapid decline, he was a key Monk in the
revival and reformation of Vietnamese
Buddhism during that time; he was also the
founder of the Vietnamese Sangha Bhikshu
Buddhist school. Most Honorable One Minh
bing Quang cleverly combined both doctrines
from Mahayana and Theravada (Hinayana) to
make the doctrine for the Vietnamese Sangha
Bhikshu Buddhist Sect. Not long after the day
he founded the school, millions of followers
followed him to practice. In mid 70s, one of his
great disciples, Most Venerable Thich Gidc
Nhién, founded the International Sangha
Bhikshu Buddhist Association in the United
States of which followers are all over the
world nowadays.

Minh D&: Con goi 1a Minh Tinh hay Ty Tinh.
Ph4i S6 Luidn ngoai dao 1ap ra d&€ thif nhat
trong 25 d€, 1& ding vé c4i md mit khong 16
rang, khong bi€t dugc, 12 ngudn goc khdi 1én
van hitu—The Sankhya doctrine of primordial
profundity, beyond estimation, the original
nature out of which all things arose.

Minh DPia: Phdt Quang Dia, dia thi ba trong
thdp dia—The stage of illumination, the third
of the ten stages.

Minh Poan: To judge clearly.

Minh Pd: See Minh (3).

Minh D: See Minh (4).

Minh D9 Vo Cyc: Céch dich ci 1a Bat Nha
Ba La Mat (Bat 1a minh, d6 1a Ba La Mat), cai
tué dua chiing sanh d&€n chd gidc ngd—An old
interpretation of Prajna-paramita means the
wisdom that ferries to the other shore without
limit.

Minh DPic: High virtue.

Minh Gia: Lgi ich do sic manh tdm linh hay
do sy cdm wng ctia chu Phat va chu B Tit
dem lai khong thdy bi€t—The invisible aid of
the spiritual powers.
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Minh Giai: To explain clearly.

Minh Gidm: TAm guong siang—A clear and

bright mirror.

Minh Giéi:

1) C&6i U minh: Hades.

2) Ha Tam DPd hay ba dudng dit dia nguc,
nga quy, va stic sanh: The three lower
forms of incarnation, i.e. hell, preta, and
animal.

Minh Hanh: Zen Master Minh Hanh (1596-

1659)—Thién Su Trung Qudc, qué & Kién

Xuong, Tinh Giang T4y. Ngai theo su phu la

Hoa Thuogng Chuyét Chuyét qua Viét Nam va

d&én Thing Long viao nim 1633. Ho tru tai

chua Ninh Phic (But Thip) hon 11 nam. Sau
khi Hoa Thugng Chuyé&t Chuyét thi tich nim

1644, Thién su Minh Hanh trd thanh Phdp t&

ddi thit 35 dong Thién Lam T€. Cuing nim 4y,

Thién Su Minh Hanh va ba Hoang Thdi Hau

Trinh Thi Ngoc Triic dyng lai chua Buat Thap

thanh ngdi chiia c6 quy mo to 16n hon. Thién

st Minh Hanh ti€p tuc tru tai chiia Ninh Phic
dé€ holing duong Phat phap d&€n khi ngai thi

tich nim 1659—Zen Master Minh Hanh, a

Chinese monk from Ki€n Xuong, Giang Tay.

He followed his master, Most Venerable

Chuy€t Chuyét to go to Vietnam. They arrived

at Thing Long in 1633. They stayed at Ninh

Phic (But Thiap) Temple for more than 11

years. After Zen Master Chuy&t Chuyét

passed away in 1644, Zen Master Minh Hanh
became the Dharma heir of the thirty-fifth
lineage of the Linn-Chih Zen Sect. On the
same year, the temple was rebuilt on a larger
scale by Zen Master Minh Hanh and the

Queen Mother Trinh Thi Ngoc Tric. He

continued to stay at Ninh Phic Temple to

expand the Buddha Dharma until he passed

away in 1659.

Minh Hanh Tic: Vidya-carana-sampanna

(skt).

Theo Kinh Niét Ban—According to the

Nirvana Sutra:

Phd gidc t6i thugng clia Phat dva trén giGi
luat, thién dinh va tri hué (gidi, dinh, tué). Mot
trong mudi danh hiéu Phiat—Knowledge-
conduct-perfect—The unexcelled universal
enlightenment of the Buddha based upon the
discipline, meditation and wisdom.

Mot trong mudi danh hiéu cta Phat: One of
the ten titles of the Buddha.

Theo Tri PO Luin gidi thich thi Minh Hanh

Tic 12 ddy dd tam minh, tam hanh, tam

nghi€ép—According to the Commentaries on

the Prajna Paramita Sutra:

Tam Minh: Three insights—See Tam Minh.

Tam Hanh: Three lines of action that affect

karma—See Tam Hanh.

Tam Nghi€p: Three kinds of karma—See Tam

Nghiép.

Minh Hic: Anh sdng gidc ngd khic phuc vo

minh, ciing nhu huong téa mii xuyén khip—

The inner light, enlightenment censing and

overcoming ignorance, like incense perfuming

and interpenetrating.

Minh Hién:

1) RO rang: Clear—Explicit—Evident.

2) U minh va sing t4:

brightness.

Minh Hién Luéng Gi6i: Chi hai ¢5i Minh

Gidi va Hién Gidi. Minh gi6i 1a thé gidi cia

ngudi chét, hay Am cinh; hién gi6i 1a th€ gidi

cla ngudi sdng, hay duong gian—The two

regions of the dead and of the living.

Minh Hoding T Dung: See T Dung Minh

Hoiing.

Minh Huin: Con goi 1a Noi Hudn, § trong

céi chan nhu clia bdn gidc, ling 1& nung dot

huin tip vong tim d€ sinh ra B6 P& Tam—

Fumigation within, inner influence—See Noi

Huan.

Minh Hug: Tam minh hay tam hué—The

three Enlightenments—The thre wisdoms.

** For more information, please see Tam
Minh and Tam Hué.

Darkness and
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Minh Ich: See Minh Lgi.

Minh Khi¢m Hoding An: Thidn Su Minh
Khiém Hoing An (1850-1914)—Zen Master
Minh Khiém Hoing An—Thién su Minh
Khiém Holing An, mot trong nhitng dé t& ndi
ti€ng cta Thién su Tién Gidc Hii Tinh. Nim
1869 ngai tru tri chuia Vién Gidc. Ngai la Phap
t& doi th 38 dong Thién Lam TE. Nam 1875,
ngai dudc clr 1am gido tho khi méi 26 tudi. Sau
khi thdy ngai thi tich, hiu hét cudc dsi ngai,
ngai di trung tu vd hoing héa Phit gido tai
mién Nam nu6c Viét. Ngai thi tich nim
1914—A Vietnamese monk, one of the
outstanding disciples of Zen Master Tién Gidc
Hé4i Tinh. In 1869 he stayed at Vién Gidc
Temple. He was the Dharma heir of the thirty-
eighth generation of the Linn-Chih Zen Sect.
In 1875, he became the Acarya (see Acarya in
Sanskrit/Pali-Vietnamese Section) when he
was only 26 years old. When his master passed
away, he spent most of his life to revive and
expand Buddhism in the South. He passed
away in 1914.

Minh Khong: Thién su Minh Khong (1076-
1141)—Zen master Minh Khong—Thién su
Viét Nam, qué § Nam Dinh, Bic Viét. Ngai la
Phdp t& ddi thi 13 dong Ty Ni Pa Luu Chi.
Nim 29 tudi, ngai theo Gidc Hai va Pao Hanh
du hanh sang Thién Tric. Khi tr§ vé qué
huong ngai xdy chua Dién Phudc va tinh
chuyén tung chi Pai Bi. Ngai dugc vua Ly
Nhian Téng ton 1lam Qudc Su. Ngai thi tich
nim 1141—A Vietnamese Zen master from
Nam DBinh, North Vietnam. He was the
Dharma heir of the thirteenth generation of the
Vinitaruci Zen Sect. At the age of 29, he
accompanied Gidc Hai and Pao Hanh to travel
to India. When he returned he built Dién
Phuéc Temple and focused in reciting Great
Compassion Mantra. He was honored by King
1y Nhan Tong as the National Teacher. He
passed away in 1141.
Minh Liguw: Am hiéu
understand thoroughly.

tudng tdn—To

Minh Lgi:

Nhitng cong ddc hay Igi lac tAm linh khong
nhin thﬁ'y dugc: Invisible benefit, or merit, i.e.
witihn spiritual.

Thong minh va lanh 1¢i (c6 khd nidng xuyén
thing nhitng sy viéc huyén bi)—Clear and
keen (be able to penetrate all mysteries).
Minh Luy: Sy chim s6c khong ludng cla chu
Phit va chu B6 Tét 1a khong thé nghi ban, né
VUGt ra ngodi sy hiu bi€t clia ching sanh—
The unfathomable thought or care of the
Buddhas and Bodhisattvas, beyond the
realization of men.

Minh Luong: Zen Master Minh Ludng—
Thién su Minh Luong, mot vi cao Ting ngudi
Viét Nam, qué & Phu Ling. Ngai gap Hoa
Thugng Chuy&t Céng va trd thanh dé t khi
Hoa Thugng tir bén Tau sang Viét Nam. Sau
d6 ngai trd thanh Phdp t& doi thd 35 dong
Thién Lam T&. Sau khi Thay thi tich vio nim
1644, ngai doi vé chila Vinh Phic trén ndi Cén
Cuong, Phii Lang d€ hoiing duong Phat phap.
Truéc khi thi tich ngai truyén phdp lai cho
Thién Su Chin Nguyén—A Vietnamese
famous monk from Mount Phu Lang. He met
and became a disciple of Most Venerable
Chuyé&t Coéng when the latter arrived in
Vietnam. Later he became the Dharma heir of
the 35" generation of the Linn Chih Zen Sect.
After his master passed away in 1644, he
moved and stayed at Vinh Phic Temple on
Mount Con Cuong in Phu Ling to expand the
Buddha Dharma. Before he passed away, he
transmitted the Dharma to Zen Master Chan
Nguyén.

Minh Min: Sighrabodhi (skt)—Theo Eitel
trong Trung Anh Phat Hoc Tir Dién, Minh Man
(Sighrabodhi) 124 mot nha su ndi ti€ng clia tu
vién Na Lan Pa—According to Eitel in The
Dictionary of Chinese-English Buddhist Terms
composed by Professor Soothill, Sighrabodhi
was a famous priest of the Nalanda monastery.
Minh Minh:

Anh sédng va bong t5i: Light and darkness.
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Sttc manh cta 4nh sing va béng t6i: The
power of light and darkness.

Chu Thién va ma quy: Gods and demons—
Devas and Yama.

Hitu hinh va v6 hinh: Visible and invisible.

Minh Muc: Bright eyes.

Minh Nguyét: Tring sidng—The bright
moon.

Minh Nguyét Chau: See Minh Nguyét Ma
Ni.

Minh Nguyét Ma Ni: Minh Chiu—Ngoc

chdu ma ni trong sidng nhu dnh trang—The

bright-moon mani or pearl.

Tugng trung cho Ditc Phat: The emblem of the

Buddha.

Tugng trung cho Phat Gido: The emblem of

Buddhism.

Tugng trung cho Gido dién Phat gido: The

emblem of Buddhist scriptures.

Tugng trung cho sy thanh tinh: The emblem of

purity.

Minh Nguy¢t Thién Td: Nguyét Thién T

trong cdi trdi P& Thich—The moon-deva, in

Indra’s retinue.

** For more information, please see Nguyét
Thién TU.

Minh Nhat: Hoan toan tdi

obscurity, pristine darkness.

Minh Nhyt: Minh

Tomorrow.

Minh Nién: Nim t6i—Next year.

Minh Noi: See Minh Huén.

Minh Oan: To explain that someone is

innocent.

Minh Phap: The law or method of mantras,

or magic formulae.

Minh Phi: Vidya-raja (skt)

Mot tén khdc cia Pa La Ni. Vi hoang hdu ¢6

ki€n thic ky diéu, c6 thé vugt qua moi dc

nghi€ép—Another name for dharani as the

queen of mystic knowledge and able to

overcome all evil.

am—Entire

thién—Ngay mai—

Bac ton nit 1am bd chd phdi ngiu trong cdc ho
Man Pd La: The female consorts shown in the
mandalas.

Minh Phu: Cung dién noi am phi hay dia
nguc—The palace of darkness, Hades.

Minh Phiic: Sy phiic dd clia ngudi chét (nhu
bd thi, cling dudng, hay tung kinh hd niém cho
ngudi qud vang)—The happiness of the dead.
Minh Quan: Nhitng chiic quan ndi cdi dia
nguc—The rulers of Hades.

Minh Quang: Brilliant.

Minh Quang Tam: The illuminated mind.
Minh Quéan: Clear-sighted king.

Minh Sat: To examine clearly.

Minh Sat Tu@: Vipassana (p)—Insight—
Intuitive vision—Hé thong thién dinh clia Phat
gido Nguyén Thiy—A Buddhist system of
meditation practiced in the Theravada.

Minh So: Sy t8i 4m nguyén so ciia van hitu—
The primitive darkness at the beginning of
existence.

Minh Sd: S¢ quan hay st gid cta Diém
Vudng—Lictors, or messengers of Hades.
Minh Tam: Tadm gidc ngd—The enlightened
heart—To engrave something in one’s
memory.

Minh Théan: The bright spirits devas, gods,
demons).

Minh Thé: To swear.

Minh Thi: Explicitly—Clearly.

Minh Thién: Clear sky.

Minh Thoat: Enlightenment from ignorance
and release from desire.

Minh Thong: Siéu lyc vudt ngoai sy dién td
clia ngdén ngt hay hinh tugng—Mysterious,
supernatural, omnipresent power.

Minh Tin Phét Tri: Tin tudng rd rang noi tri
hué cta Phit 12 con dudng din dén vang sanh
Tinh BD0—To believe clearly in Buddha’s
wisdom as leading to rebirth in the Pure Land.
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Minh Tinh: Sao Thdi Bach va Thién T tri vi
tai d6—Venus and the deva-prince who dwells
in that planet.

Minh Tri Thién Su: Zen Master Minh Tri

(?-1196)—Thién su Viét Nam, qué & Phu

Cam, Bic Viét. Lic hay con tré, ngai gip va

trd thanh dé ti ciia Thién su Pao Hué. Ngai 1a

phdp t& ddi thd 10 dong Thién V& Ngon

Thong. V& sau, ngai tru tai chiia Phic Thanh

dé hoing héa cho dé&n khi ngai thi tich vio

nim 1196—A Vietnamese Zen master from

Phii Cam, North Vietnam. When he was

young, he met and became a disciple of Zen

master Pao Hué. He was the dharma heir of
the tenth generation of the Wu-Yun-T’ung Zen

Sect. Later, he stayed at Phiic Thinh Temple

to expand Buddhism until he passed away in

1196.

Minh Tué: See Minh Hué.

Minh Tu:

1) See Minh Lu.

2) S& hitu clia ngudi chét, 1a hanh phic dudc
tdi sanh vao cdi cao hon: Possessions of or
for the dead; their happiness of being
reborn in higher realms.

Minh Tuéng: Brightness.

Minh ﬁng: Su cdm ¢ng cda chu Phat va chu

B6 Tit khong thé thiy bi€t dugc—Response

from the invisible, i.e. that of Buddhas and

Bodhisattvas.

Minh Vang:

1) Divé cdiu dd: Going into the shades.

2) Chét: Death.

Minh Vat Nhat Tri: Thién Su Minh Vat

Nhit Tri (?-1786)—Zen Master Minh Vit Nhat

Tri—Thién su Viét Nam, qué tai Pong Nai,

Nam Viét. Ngai la dé tif cia TS Nguyén Thiéu

Siéu Bach. HAu hét cudc doi ngai, ngai da

chan hung va hoiing héa Phit gido tai mién

Nam. Ngai thi tich nim 1786. Mot vai dé t&

Xuét sic ctia ngdi nhu Thién su Thiét Thanh

Liéu Pat § chia Thién Muy, Hué; Thién su

Thiét Thoai Tanh Tudng, khai son chiia Hoa

Nghiém & Thii Ptc, Gia DPinh; Thién su Phat
Chi Pic Hanh, khai son chiia Long Nhiéu &
Thi Puc, Gia Pinh—A  Vietnamese Zen
master from Pdng Nai, South Vietnam. He
was a disciple of Patriarch Nguyén Thiéu Siéu
Bach. He spent most of his life to revive and
expand Buddhism in the South. He passed
away in 1786. Some of his most outstanding
disciples are: Zen master Thiét Thanh Liu
Pat at Thién Mu Temple in Hué&, Zen master
Thi€ét Thoai Tanh Tudng, founder of Hoa
Nghiém temple in Thi Pic, Gia Pinh, Zen
master Phat Chi Bic Hanh, founder of Long
Nhiéu Temple in Tha Pic, Gia Dinh.
Minh Vi Mat Hanh: Thién Su Minh Vi Mat
Hanh (1828-1898)—Zen master Minh Vi Mit
Hanh—Thién su Minh Vi Mat Hanh, dé t clia
Thién su Tién Gidc Hai Tinh. Nim 1850, ngai
tru tai chiia Gidc LAm va 1a Phdp t& doi thd 38
clia dong Thién Lam T&. Sau khi su phu ngai
thi tich, phdn 16n cudc ddi con lai cia ngai,
ngai da trung tu va hoing héa Phit gido tai
mién Nam nuSc Viét. Ngai thi tich nim 1898,
tho 72 tudi—A Vietnamese monk, a disciple of
Zen master Tién Gidc Hai Tinh. In 1850, he
stayed at Gidc Lam temple in Gia Dinh. He
was the dharma heir of the thirty-eighth
generation of the Linn-Chih Zen Sect. After
his master passed away, he spent most of the
rest of his life to revive and expand Buddhism
in the South until he passed away in 1898, at
the age of 71.
Minh Vudng: The rajas—King of hell—Céc
Minh Vuong than gido 1€nh, nhin gido 1&€nh
cia Pitc Ty Lo Gid Na, hién Phdn No thin dé
hang phuc ching ma—TFierce spirits who are
the messengers of
Vairocana’s wrath against evil spirits.
** For more information, please see Pai Minh
Vuong.
Minh Uéc: Treaty—Pact.
Minh Xac: To confirm clearly.

Minh Xi: The regions or realms of study
which produce wisdom.

and manifestation
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Minh:
1) Body.
2) Oneself.

Minh Lam Tén Ngudi La Hai, Nguoi
Lam Tén Minh La Phu6c: Harming others
brings misfortunes; being harmed is to receive
merits.

Mit Pac: Completely ignorant.

Mo: To grop—To feel about with the hand as
one does in the dark.

Mo Ra: To grop out.

Mo Mam: See Mo.

MO: See Moc Ngu.

Moi: Tired—Weary.

Moéi Chan: To be tired of walking.
Moi Migng: To talk oneself tired.

Moi:
1) Slave.
2) Every.

Moi Ngu@i: Everybody.

Moi Ngi: Everywhere.

Moi Vat: Everything.

Moi Viéc: See Moi vat.

Mon: Article—Thing—Item.

Mon: To wear.

Mon Chi: Discouraged—Broken-spirited—
Despondent.

Mon Hgi: Out of breath.

Mon Mit: To be tired of waiting.
Mon Stc: To wear oneself out.

Mon:

1) Little—Small.

2) Mean—Humble (hén mon).
Mong: To expect and desire—To hope.
Mong Chd: To wait for.

Mong Dgi: See mong chg.

Mong Manh: Mdng Minh—Khong chic
chin:

1) Small—Slender—With little hope.
2) Slim—Faint—Uncertain.

Mong Moéi: To desire eagerly—To expect—
To aspire.

Mong Uéc: To wish—To hope.

Mong:

1) Talon—Claw (méng vudt).

2) Foundation—Base (nén méng).

3) Nail (mdng tay chan).

Mong: Slender—Thin—Slim.

Mong Manh: Fragile.

Mong Tanh: Very thin.

Maoét: To glean—To gather what has been left
over.

Mot: Wood-eater.

M¢ Hd: Ambiguous—Vague.

Mo Mang: To sleep slightly.

Mg Mong: Daydreaming

Mo Ngui: To drop off to sleep.

Mé:

1) A bundle (wood).

2) To talk in one’s sleep.

MGo': Dim—Blurred.

Mg Mit:
Obscure.
MG@é: To open.
MG Hé: To half-open.

M@ Long: To open one’s heart.

MG Mang Tam Tri: To develop one’s mind.
M& Mit: To open the eyes.

Mé Mit Tam: To open the mind’s eye—
Pay 1a mot ciach khic dé€ dién t3 vé kinh
nghiém gidc ngd hay sy ty nhin ra ty tanh, ti
d6 thdy biét tit cd tu tdnh cla van hitu—This
is another way of speaking of the experience
of  enlightenment or  self-realization.
Awakening to one’s true nature and hence of
the nature of all existence.

MG Ra Mt Con Pudng: To offer a way—
To open a way—Buddha Dharma offers a safe
way to the Deathless, to Nirvana.

Mé Rong: To widen—To expand—To
broaden—To enlarge.

Viparyasa (skt)—Confusion—
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M@ Troi: To untie.

M@éi: New—Recent—Fresh.

MGgéi Pay: Recently—Lately.

MGgi: To invite.

Mg Loi: To invite for form’s sake.

Mém: To feed from mouth to mouth.

Mdn Mén: Tender—Young.

Mon Trén: To caress.

Mb:

1) Lin mod (nhu ngudi md mod dudng): To
feel, or to grope, e.g. as a blind man.

2) Mo dat: Mound.

3) Muu md: Plans—Schems—Counterfeit—
Forge.

Mbd Ha: See Moha in Sanskrit/Pali-

Vietnamese Section.

M6 Pham: Model—Pattern—Example.

Mo Phong: To copy—To imitate.

M6 Ta: Describe.

Mb Tugng: Kinh Ni€t Ban néi d&€n ngudi mu
dién t3 voi bing cdch rd voi (hé 18 nga thi n6i
voi ciing nhu d4 va nhon nhu mii tén)—The
Nirvana Sutra mentioned about the blind man
who tried to describe an elephant by feeling it.

M#d: Tomb—Grave.

Mo Cdi: To be orphaned.

Mo Cdi Cha: Fatherless.

Md Cdi Me: Motherless.

Mo Hoi NuGc Mit: Sweat and tears.
Mbo:
1) To peck (birds).

2) To operate (dissect).

3) To kill an animal for food.

Mo:

1) Aimo: To love—To long for.

2) Luyén 4i: To love—To hanker after.

3) See MJ.

M6 DPao: To devote oneself to religion
affairs—To be devout.

8

M6 Duyén: To collect subscription (of
Buddhist monk).

Mo Ha:  Moha
Unenlightened—Stupid—See
Sanskrit/Pali-Vietnamese Section.
Md La: Mula (skt)—Cin—Fundamental—
Root—See Mula in Sanskrit/Pali-Vietnamese
Section.

Mo La Tat Ba Tat P& Ba Pa Ni Ca:
Mula-sarvastivadah-nikaya (skt)—Cadn ban
thuy&t Nhitt Thi€t Hitu Bo—The fundamental
works, original texts of the Hinayana school of
Sarvastivada.

Mo Nai La: Mudra (skt)—D4u 4n—A seal—
A sign—Token—hand or finger signs—See
Mudra in Sanskrit/Pali-Vietnamese Section.
Mbc:

1) Cay: Wood—A tree.

2) Kastha (skt)—A piece of wood—Timber.
3) Tam: To bathe

Moc Digu: Moc tinh, mot trong ctu diéu,
nim vé phia nam Kim Cang Vién, bén ngoai
Thai tang Man Ba La—]Jupiter, one of the nine
luminaries, on the south of the Diamond hall,
outside the Garbhadhatu mandala.

Mbc Pic La: Mudra (skt)—A seal—Mystic
signs with the hands.

(skt)y—Ngu
Moha

Si—
in

Moc Pau:

1) Ngudi din don: Block-head—A stupid
person.

2) Ké phd gigi: One who breaks the
commandments.

Mbec P&: Mukti (skt)—Moc PEé—Muc D&
La—Deliverance (gidi thoat)—Liberation—
Emancipation—The getting rid of evils one by
one.

Moc Hoa Lam: Papaya forest—See Khd
Hanh Lam.

Moc Hoan Tu: V6 Hoan TG—Mot loai ciy
¢6 khé ning trdnh dugc ta quy. Hat cda né ¢6
thé diing 1am trang hat. CAy con mang y nghia
bat hai hay an toan. N6 con 12 tén ca mot
loai trdi dau dung lam xa bong—A tree whose
wood can exorcise evil spirits, or whose seeds
are used as rosary beads. It is said to be the
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arista, which means unharmed, secure; it is the
name of the soap-berry and other shrubs.

Moc Huong: Kunduruka or Putchuk (skt)—
Cédn Huong—Huan Luc Huong—bPa Gia La—
Mot loai trim huong—An incense-yielding
tree—The resin of the plant.

Moc Loan T: Seeds used for rosary beads.
Méc Luat Tang: A rigid formalist—A
wooden pettifogging monk.

Moc Mai: Con ngua gd, mdt bi€u tugng cla
su gidi thodt—A wooden horse—A symbol of
emancipation.

Mjc Ngu: Mo cd bing cay hay khic gb tron,
moéc bong rudt, lam theo hinh cd, v6i mot khe
duc nim ngang dé€ tao Am hudng, dudc ding
dé go nhip tung kinh trong cdc tu vién. Khi
dugc go bing cdi dui c6 diu boc vai, s& phat
ra nhitng 4m thanh r6 rang va dic biét. Mo
dugc dung diu tién bén Trung Qudc, nhung 1y
nguyén thily ctia viéc ding md gd vin chua
dugc biét r6. Md 16n c6 thé cao mot thude hay
md nhd c6 thé d€ dugc trong 1ong. Mo thudsng
dudc ddnh béng bing son mai mau dd sing.
Ngudi ta néi ring vi ¢4 ludn m3 mit cd ngay
14n dém (khong bao gi ngl), nén day 1a mot
thi du dién hinh cho su tinh thiic va chim chy
trong nha Thién. C6 hai loai md—The wooden
fish is a hollowed-out roundish wooden block,
fashioned after some sort of sea creature, with
a long horizontal slit for resonance, employed
as an accompaniment to sutra chanting in
Buddhist temples. When struck by a padded
stick it emits a clear and distinctive sound.
Wooden fish was first used in China, but the
origin of the use of a wooden fish is unknown.
This wooden drum may be as large as three
feet in height or small enough to hold in the
lap. Usually it is lacquered bright red. It is said
that a fish always has its eyes open day and
night (never sleep), so it is a good example for
alertness and watchfulness in Zen. There are
two kinds:

1) Hinh tron nhu vy cd ding dé€ go khi tung
doc: A round one for use to keep time in
chanting.

2) Mot loai gidng nhu hinh cd dung ding

thudng treo & nha trl, ddnh 1&n khi t6i gio
com: A long one hanged in front of the
mess hall for calling to meals.
Moc Phiach Thai Tw: Mot trong nhitng tién
thdn cia DPic Phiat Thich Ca—One of the
former incarnations of Sakyamuni.
Mbc Phat: Tugng Phat bing gd—A Buddha
of wood—An image of wood.
Moc Thue: Living on wild fruits and nuts.
Méoc Thugng Toa:
1) Cay gia: The elder with the tree.
2) Ngudi thAm nién (trudng 1d0): The elder’s
staff.
Méc Tinh: Brhaspati (skt).
1) Lord of increase.
2) The planet Jupiter.
Mbdc Xoa: Moksa (skt)—Gidi
Deliverance—Emancipation.
** For more information, please see
Pratimoksa.
Mbc Xoa Ciic Pa: Moksagupta (skt)—A
monk of Karashahr, protagonist of the
Madhyamayana whose ignorance
Hsuan-Tsang publicly exposed.
Moc Xoa Pé Ba: Moksadeva (skt)—Mon dd
Ti€u Thira § Tay Tric ton kinh ngai Huyén
Trang nén goi ngai 12 Moc Xoa P& Ba hay la
Gidi Thodt Thién—A title given by
Hinayanists in India to Mahayanadeva, such as
Hsuan-Tsang.

thodt—

school

Mbi Gidi: To go between—Intermediary.
Moi:

1) Con mdi: Termite.

2) PAu mdi: Cause.

M@di Hoa: Cause of misfortune.

M0oi Lgi: Advantage.

Mdi Nguy Hai: A nuisance.

M@di Thi: A feud.
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Mboi: Bait—Lure.

MBbi: Each—Every.

M?di P4t Ly: Maitreya (skt)—Di Lic.

Mbi P4t Ly Mat Na: Maitrimanas (skt)—

Kindly mind—Merciful.

Mbon:

1) Cura: Clra ra vao ctia moi nha—Gate—
Door—Entrance.

2) Tong Phdi: Sect—School.

3) Gido Thuyét: Pic biét 1a gido thuyé&t din
d&én ctu d6 hay Niét Ban—Teaching,
especially one leading to salvation or
nirvana.

4) Subject (study).

5) Event (sport).

Mbon Bai: License.

Mon Chu: Vi ki€m sodt cita hay coi tdng
quat mot tong phdi—The controller of a gate,
or sect.

Mon Diing Ho P&i: Marriage of the same
(equal) class or property.

Mon D¢: Follower—Disciple.

Mon DPd: See Mon dé.

Mon Kinh: Bai Kinh vé tang 1& va doc ngay
tai ctra trudc nha—The funeral service and
read at the house-door.

Moé6n Li#: Ban cung hoc hay cing tu—
Disciple—Fellow-student.

Mon Luu: See Mon Phdi, and Mon Tich.
Mon Phai: Sect—School

Mbon Sinh: See Mon @é.

Mbon Su: Vi su dudc cong nhan nhu vi Thay
clia gia dinh—Preceptor—The monk who is
recognized as teacher by any family.

Mon Than: Vi Thin giit cita—The gate-gods
or guardians.

Mon Thu: See Mon Chi.

Mon Tich: Mon d6 hay sy phat trién clia mon
phdi—The followers, or development of any
sect.

Mén Trang: Tham Bédng—Tham Trang—
Danh Thi€p—A name paper, card, or visiting
card.

Mong:

1) Bao trum: To cover.

2) Mong mudi: Stupid—Ignorant.

Méng Co: Nuéc Mong CSE—Mongolia—

Mongol.

Moéng Hoic: Stupid and deluded.

Moéng Ménh: Immense—Vast.

Moéng Quanh: Desert.

M#dng: Rainbow.

Méng:

1) Gidc mong: Nhitng cdi hién ra trong mdng
1a khong c6 thyc—A dream.

2) Sy huyén gid ctia chu phap: Chu phdp thé
gian khong c6 thuc tinh—A simile of the
things of the world.

Mong Ao: Illusion—Visionary.

Mong Du: Sleep-walking.

Mong Huyén: Tinh chdt cia moi hién tugng

1a khong thyc nhu mong nhu huyén—Dream

illusion, the of all
phenomena.

Mong Ki€n: Tudng tugng ci minh thiy hay

da tha'y trong mdng, hay nhitng c4i thd'y khong

c6 thyc—To see in a dream—To imagine one
sees, or has seen.

Mong Son Pic Di: (7-1104)—Ong thudc dvi

thit tim ctia dong Thién Ngii TS Phap Dién.

Mong Son di ké lai nhitng kinh nghiém Thién

ctia minh nhu sau—Mung-Shan-Te-I, who was

the eighth descendant of Fa-Yen of Wu-Tsu.

Mung-Shan told the following stories of his

experience in Zen:

e Nim 20 tudi téi m6i quen bi&t vdi Thién,
cho d&n nim 32 tudi, téi da thim viéng 17
hay 18 Thién su, héi ho vé& cich thuc hanh
phdp moén Thién, nhung khong ai chi ra
manh mdi. Sau nay khi d&€n tim trudng 3o
Hoan Son, ngai day t6i hdy nhin vao ¥
nghia cia ‘Vd,” va néi thém ‘hdy chim

and characteristics
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chii vao chit V6 sudt cd ngay dém khong
ngitng nghi, nhu con chudt dang rinh méo,
nhu gd mdi 4p tritng. Khi chua thiy 1o,
hiy nhu con chudt gim nhidm cdi ruong gd
va dung bao gid xao lang cong phu. Thyc
hanh cong phu nhv vay, chic chin thdi co
birng sdng clia tim nguoi s& dén—When I
was twenty years old, I became
acquainted with Zen, and before I was
thirty-two 1 had visited seventeen or
eighteen Zen masters asking them as to
their method of discipline, but none were
able to enlightetn me on the most
important point. When later I came to the
master Huan-Shan, he told me see into the
meaning of ‘Wu,” and added, ‘Be vigilant
over your WU through all the periods of
the day, as constantly vigilant as a cat is
when she tries to catch a rat, or as a hen is
while sitting on the eggs. As long as you
have as yet no insight, be like a rat
gnawing at the coffin-wood and never
vacillate in your exertion. As you go on
with your task like that, the time will
surely come when your mind will become
enlightened.”

Y theo 15i day nay, t6i chim chi thuc
hanh, ngay dém khong nghi. Roi trdi qua
18 ngay. Bong nhién khi dang udng tra toi
chgt hi€u cdi cudi nu ctia Ca Di€p khi Dic
Phat duwa 1én moOt canh hoa truéc dai
chiing. T6i mirng 18 khon xiét; di cau mot
vai vi trudng lio cta Thién, nhung cic
ngai khong tra 15i rd rét, ¢6 vi bdo tdi hay
diing bdo 4n tam mudi ma &n chitng mudi
phuong th& gidi, chir dirng ban long dén
thit gi khdc. Toi tin 18i ndy, trdi qua hai
nim, nim hi€u Cé&nh DPinh thi nim
(1265), to6i dang 13 tai tinh T& Xuyén, phu
Trung Khanh, dang nguy kich vi bi bénh
ki€t ning. Khong con chiit lyc ndo, cd dén
hdi 4n tam muoi cling khong gidp gi trong
ldc ndy. K& ca cdi hi€u vé Thién da tirng
c6 ciing ching gitip to6i dugc. Ludi khong

chiu néi, thin th& khong chiu ctr dong; chi
con chd chét 12 hét. Qua khit dién ra trudc
mit: nhitng diéu di 1am, nhitng cidnh ngod
da tirng trdi; th€ 12 61 & trong mot trang
thdi tuyét vong ghé gém va hét con biét
cdch nao thodt khdi cdi day vd cla né.
Sau cung c6 gdng tu chd, t6i phan phé
mudn clia minh, rdi ling 1& ditng day, thip
mdt it nhang, don lai cdi bd doan cii k§¥;
lam 1& Tam B4o, Thién Long va thAm sim
h&i nhitng tdi chudng tién khién. Toi khan
nguyén ring néu toi hét ki€p nay thi mong
nhd niang lwc clia Bat Nhd ma tdi sinh
trong mot gia dinh t6t dep vd dugc xuat
gia tir khi hdy con bé bdng. Nhung néu tdi
dudc 1anh bénh, t6i mudn dugc xult gia
ngay va hi€n cd cudc ddi con lai d€ hoc
Thién. N&u dudc gidc ngo, toi sé citu gidip
moi ngudi cling dugc gidc ngd nhu minh.
Sau 15i khan nguyén nay, tdi dé khdi chir
Vo trong long vd quay 4nh sdng soi vao
trong minh. Khong lau, t6i nghe trong tang
phti mdy dong ddi ba 1an, nhung khong dé
tam d&€n; mdt ldc sau 16ng may t6i nghe
ciing khong chiu chdp, va ldt nita toi hét
bi&t d&€n than th€ ciia minh; chi ¢6 chit Vo
con lai trong 1ong thoi. P&n chiéu tdi roi
chd ngdi va thd'y bénh minh bét dugc mot
ntia; t6i ngdi xudng trd lai cho d&€n khi gan
sdng. B4y gid bénh hoan toan bi€n mat.
Gig¢ da binh phuc, thin tdm nhu tho thdi—
Following this instruction, I steadily
applied myself to the work, day and night.
Eighteen days thus elapsed. Suddenly,
when I was taking tea, I cam upon the
meaning of Kasyapa’s smile, which was
elicited when the Buddha produced a
flower before a congregation of his
disciples. I was overjoyced; 1 wished to
find out whether my understanding was
correct and called upon a few masters of
Zen. They, however, gave me no definite
answer; some told me to stamp the whole
universe with the stamp of Sagara-mudra-
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samadhi, and not to pay attention to
anything else. Believing this, I passed two
years. In the sixth month of the fifth year
of Ching-Ting (1265), I was in Ch’ing-
Ch’ing, Szu-Ch’uan, and suffering a great
deal from dysentary, was in a most critical
condition. No energy was left in me, nor
was the Sagaramudra of any avail at this
hour. Whatever understanding of Zen I
had all failed to support me. The tongue
refused to speak, the body to move; all
that remained was to greet death. The past
unrolled itself before me, the things I had
done, as well as the situations I had been
in; I was thus in a ghastly state of
despondency and completely at a loss as
to how to escape from its torture. At last,
determining to be master of myself, I
managed to make my will. I then got up
quietly, lit some incense, arranged the
invalid cushions; I made bows to the
Triple Treasure and also to the Naga gods,
and silently confessed my previous sins
before them. I prayed that if [ were to pass
away at this time I might be reborn
through the power of Prajna in a good
family and become a monk in my early
years. But if I should be cured of this
disease I wanted to become a monk at
once and devote the rest of my life
entirely to the study of Zen. If an
illumination should come I would help
others even as myself to get enlightened.
After making this prayer, I set up “WU”
before my mind and turned the light within
myself. Before long I felt my viscera twist
for a few times, but I paid no attention; it
was after some time that my eyelids
became rigid and refused to blink, and
later on I became unconscious of my own
body; the “WU” alone occupied my
consciousness. In the evening I arose
from my seat and found that I was half
cured of the disease; I sat down again until

the small hours of the morning when the
physical disorder completely disappeared.
I was myself again, well and in good
spirits.

Thdng tim nim 4y, tdi d&€n Giang Ling
thi phdt lam sw. Gan h&ét mot nim toi di
hanh cuée, va lic dang thdi com thi thay
ra ring viéc tu tAp cong 4n phdi giit khong
gian doan vi v6i cong phu lién tuc. Rdi
t6i d&n trd ngu tai Hoang Long. LAn thi
nhat budn ngtl, tdi vin dung y chi chdng
lai va vin ngdi nhu cii, con budn ngl bi
chinh phyc d& dang. LAn th hai budn ngi,
t6i tdng khit né y nhu 1an trudc. Lan thi
ba con budn ngii xAm chi€m ning né, tdi
budc xudng khédi chd ngdi va di 1& Phat,
nhd vy ma thiy tinh tdo lai. Tré lai chd
ngdi va ti€p tuc ti€n t6i. Nhung sau hét
lic phai di ngti t6i dung gdi ké diu va ngi
dugc mot chiit; sau d6, 14y cdnh tay 1am
gdi, v cudi cung hoin toan khéi phdi
nim dai xudng. Qua hai dém nhu th&, d&€n
dém tht ba, tdi mét nhoc dén dd nhu thiy
chan khdng chim dat. Bdng didu ddm may
mil nhir che mit nay dudc quét sach, toi
thdy nhu vira tim xong, hoan toan mat
mé—In the eighth month of the same year
I went to Chiang-Ling and had my head
shaved to become a monk. Before the
year was over, I went on a pilgrimate, and
while cooking rice I found out that the
koan exercise must be carried on
uninterruptedly and with continuous effort.
I then settled myself at Huang-Lung.
When 1 felt sleepy for the first time I
exercised my will to resist it and kept on
sitting, when the sleepiness was early
vanquished. When I became sleepy a
second time, I drove it away in a similar
manner. A third attack was too strong; I
got down from my seat and made bows to
the Buddha, which revived me. I resumed
my seat and the process had to be
repeated. But when at last [ had to sleep I
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used a pillow and slept a little; later my
elbow was substituted for the pillow, and
finally I altogether avoided lying down.
Two nights were thus passed; on the third
night I was so fatigued that I felt as if my
feet did not touch the ground. Suddenly
the dark cloud that seemed to obstruct my
vision cleared away, and I felt as if I had
just come from a bath and was thoroughly
rejuvenated.

Con vé cong 4n thi nghi tinh 12 ning nhit
va cdng 4n sing sitng ra ddy ma khong
can dung coéng. TAt cd nhitng cdm gidc
ngoai thin, nhitng ngli duc va bat phong
khong con qudy phd nifa; ty minh trong
su6t nhu mot chén pha 1& diy tuyét, nhu
trgi thu quang dang khong may. Cong phu
ctt dién ti€n rit 6t dep nhu thé&, nhung
chua c6 chut dat khodt nao. Sau d6 toi gia
tf chila du hanh sang Chiét Giang. Doc
dudng vi qui nhiéu mét nhoc nén cong
phu Thién ciing suy gidm. Toi dén chiia
Thira Thién, ndi diy C6 Thiém Hoa
Thugng dang tru tri, va tam thsi ding
chan & d6. To6i ty thé s& khong roi khdi
ndi nay cho d&n khi ndo 1anh hoi dugc dao
Thién. Hon mot thang sau, toi 14y lai cong
phu di mAt. BAy gid khip minh ghé 13;
nhung van quyét tAim gift vitng cong phu
dii ¢6 ddnh d6i cid cudc ddi. Nhd d6 ma
tim lyc dugc manh mé& thém nhiéu, va
biét gift vitng cong phu clia minh ngay ci
Iic bénh hoan—As to the koan, a state of
mental fixation prevailed, and the koan
occupied the centre of attention without
any conscious striving on my part for it.
All external sensations, the five passions,
and the eight disturbances, no longer
annoyed me; I was as pure and transparent
as a snow-filled silver bowl or as the
autumnal sky cleared of all darkening
clouds. The exercise thus went on quite
successfully but as yet with no turning
point. Later I left this monastery and

travelled to Ché-Chiang. On the way I
experienced many hardships and my Zen
exercise suffered accordingly. I came to
the Ch’eng-T’ien monastery which I was
presided over by the Master Ku-Ch’an,
and there took up my temporal habitation.
I vowed to myself that I would not leave
this place until I realized the truth of Zen.
In a little over a month I regained what I
had lost in the exercise. It was then that
my whole body was covered with boils;
but I was determined to keep the
discipline even at the cost of my life. This
helped a great deal to strengthen my
spiritual powers, and I knew how to keep
up my seeking and striving even in illness.
Mot hém dude mdi di tho trai, sudt trén
dudng dén nha trai chd, vira di vira deo
dudi cong 4n, mii mi€t trong cong phu tu
tap cho t&i ngang qua nha ma vin khong
hay minh dang & didu. Nhd vdy ma toi
hiéu ra th& ndo goi la thyc hanh cong phu
ngay trong moi dong dung. P&n diy thi
tAm co cla toi nhu mit tring phdn chi€u
tr 10ng sdu ctia dong nudc dang chdy; mat
nudc tuy chdy xi€t, nhung mit tring vin y
nhién bat dong—One day, being invited
out to dinner I walked on with my koan all
the way to the devotee’s house, but I was
so absorbed in my exercise that I passed
by the house without even recognizing
where I was. This made me realized what
was menat by carrying on the exercise
even while engaged in active work. My
mental condition then was like the
reflection of the moon penetrating the
depths of a running stream the surface of
which was in rapid motion, while the
moon itself retained its perfect shape and
serenity in spite of the commotion of the
water.

Ngay mdng sdu thing ba, tdi dang ngdi
trén bd doan, tim niém chir V6 nhu
thudng 1€ thi vi Tang thd tda budc vao
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Thién dudng. Tinh c& thdy lam roi hop
nhang trén nén nha, khua 1én mot ti€ng.
Ti€ng dong chgt khoi t& tim minh thiy
mot vién tugng tAm linh méi mé, va cling
v6i ti€ng kéu toi thau triét ty thé cida
minh, chop dugc 6ng gia Tri€u Chau (tic
gid chit Vo). T6i budc miéng doc ngay
mot bai tung:

“Mdt hitng 16 dau cling

Pap phién ba thi thiy

Triéu Chau ldo siéu quian

Dién muc chi nhu thi

(Pudng di chot hét busc

DAm ngudc, séng 1a nuée

Gia Triéu Chau qua ching

Mit may ching chi khic).
On the sixth of the third month I was
holding “WU” in my mind as usual while
sitting on the cushion, when the head-
monk came into the meditation hall.
Accidentally he dropped the incense-box
on the floor, making a noise. This at once
opened my mind to a new spiritual vista,
and with a cry I obtained a glimpse into
my inner being, capturing the old man
Chao-Chou (the author of WU). I gave
voice to the following stanza:

“Unexpectedly the path comes to an end

When stamped through, the waves are the
water itself.
They say, old Chao-Chou stands
supremely above the rest,
But nothing extraordinary I find in his
features.”
Suét mia thu, t6i tham van cdc dai danh
Tang nhu Tuy&t Nham, Thai Canh, Thach
Khanh va Hu Chu. Hr Chu khuyén t6i dén
ki€m Hoan Son. Khi t6i dén gip Hoan
Son, ngai hdi: “Quang minh tich chi€u
khip cd ha sa th€ gi6i, diy hd khong phai
12 15i cha td Tai Truong Chuy€&t?” Toi sdp
md miéng thi Hoan Son hét mot ti€ng va
dudi toi di ching chit 1& d9. Nhg diy ma
t6i ddi ngudc hin, va tir diy, tAim toi

chuyén chd vao thdi d6 nay cta ngai. Khi
di hay ngdi, in hay udng, tim toi phé thic
vao d6—During the autumn I interviewed
masters of high reputation such as Hsueh-
Yen, T’ui-Kéng, Shih-Fan, and Hsu-Chou.
The last-mentioned advised me to to go to
Huan-Shan. When I saw Huan-Shan, he
asked: “The light, serenely illuminating,
fills all the universe to its furthest limits,
are these not the words of the literari
Chang-Chuo?” 1 was about to open my
mouth when Huan-Shan gave a “Kwatz!”
and dismissed me unceremoniously. This
upset me, and since then my thoughts
were concentrated on this attitude of the
master. Walking or sitting, eating or
drinking, my mind was occupied with it.
Sdu thang trdéi qua, vao mdt ngay mua
xudn ndm sau, khi di dao tir ngoai thanh
trd vé, vita budc 1én buc thang d4, thi gid
lang déng bang trong 6c¢ ndo tif 1lau chgt
tan chdy, t6i quén minh dang di trén
dudng. Toi di thing d&€n Hoa Thugng, va
ngay khi 14p lai cdu héi cua t6i trude kia,
t6i bén 1at ngudc Thién sing clia ngai.
Biy gid t6i dd hi€u ro tron ven cong 4n
ma nhitng nit thit that 1a khé ndi két—
Six months passed when, one day in the
spring of the following year, I was
returning from an out-of-town trip and was
about to climb a flight of stone steps, when
the solid ice that had been clogging my
brain for so long unexpectedly melted
away, and I forgot that I was walking on
the roadway. I immediately went to the
master, and when he repeated the
question I overturned his seat. I now
thoroughly understood the koan, whose
knots had been so hard to unite.

Nay cdc nhian gid: Hiy di cho tron 18i
tham Thién. Gid st t6i khong bi bénh &
Trung Khénh, cudc ddi cda t6i 1& ra da
trdi xudi. Can thi€t phdi gip mot vi thiy
that sing sudt. Hiy xem c6 nhan da déc
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long hing hdi va bén bi cd ngay dém

tham thién hiu d& thau ddo dao 1y ciu

Thién—Oh  Brother! Be
thorough going in your Zen exercise. If 1
had been taken ill when at Chung-Ch’ing
my life might have been almost wasted .
The main thing is to be introduced to a
master with really spiritual insight.
Consider how earnestly and steadily the
ancient master devoted themselves both
day and night to the study of Zen in order
to grasp the ultimate truth of it.

Mong Tudéng: Nghi dé€n nhitng diéu trong

mong, tudng twdng hay nghi d&€n nhitng chuyén

khong c6 thit—To dream a thing—To think of

a dream—To imagine.

Méong Yém: Ac mong—Nightmare.

Mabt:

1) The day after tomorrow.

2) Fashion.

Mit:

1) S6& mot: One.

2) Chim mit: Sunk.

3) Qua ddi: Gone.

Mot Ba Ty: Khong c¢6 chép miii, khong thé

nam dudc, khong c6 y&u linh—No nose to lay

hold of, no lead, no bases.

Mot Cach Cé Vin Hoa: In a cultural

manner

Mot Cach Cu Thé: A concrete way.

Mot Du¢ Pat Lgi Sit Chi: Mayadrsti

(skt)—Nga ki€n, mé chip c6 cdi ta—Illusion-

views, interpreted by egoism, the false

doctrine that there is a real ego.

Mot Piac Gia La Tw: Maudgalaputra or

Maudgalyayana (skt)—See Ma Ha Muc Kién

Lién.

Mot Pé Muc Phan Tach: Phan tich vé& t¢

dai—One analysis or the analysis of the four

elements—See Tt Pai.

Mot P& Muc Quan Tuéng: See Nhit Quan

(2).

Mot Doi: A lifetime.

canh cula

Mot Po: Phat—Buddha.

Mot Giao Thi¢p: Khong lién quan, khong dn
nhip vdi nhau—No inter-relation.

Mot Hai Khi: Sometimes.

Mot Lan: One time.

Mot Lita: Of the same rank (class).

Mot Mach: At one stretch.

Mot Minh: Alone.

Mot Nam: A handful.

Mot The: See Mot ddi.

Mot Thé: At the same time.

Mot Tu Vi: Vo vi, vo gid, vd dung, ty nhu
nhitng ngudi mi ma ban luin vé mau cla
stta—Tasteless, valueless, useless, e.g.
discussion of the colour of milk by blind
people.

Mu: Blind—Sightless—Eyeless.

Mu Chi: Illiterate.

Mu Loa: See Mu.

Mu Quang: To be blinded.

Mu Tit: To ignore completely---As blind as a
bat.

Mu:

1) Midwife.

2) Old woman.

Mua: To buy—To purchase.

Mua Ban: To buy and sell.

Mua Danh: To buy a false reputation.
(honour).

Mua Sau Chudc Nio: To give oneself a lot
of pains.

Mua Thiu Chudc O4n: To incur hatred.
Miia: To dance.

Mia Riu Qua Mit Thg: To brag
excessively.

Mua Pong: Winter.

Mua Git: Harvest—Reaping season.

Mua Ha: Summer.

Mua Thu: Autumn—Fall.

Mua Xuén: Spring.
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Miic: To dip (lade or draw) water.
Muc:
1) Pé muyc: Column—Item—Unmber.

2) Mut nat: Rotten—Decayed.

3) Caksuh (skt)—The eye—The organ of
vision.

4) Chanh: Chief or head.

5) Chén: Chén trau hay bo—To herd.

6) Muc Su: Pastor.

7) Than yéu: Amicable—Friendly.

Muc Chi Lan Pa: Mucilinda or

Mahamucilinda (skt)—Muc Lian—Mau Chan
Lin Pa—MAu Chin Lan Na
bPa—Ma Ha Muc Chi Lan BPa—Tén cta long
vuong hay vua clia lodi rong (nhd nghe phip
ma gidi thodt khdi ki€p rong) tru trong hang
cua ao Muc Chi Lan DPa, bén canh tdoa kim
cuong & B6 P& Pao Trang ndi Phat ngdi tinh
toa bdy ngdy dém ngay sau khi Ngai thanh
dao, chinh vi long vuong nay da bdo vé Pic
Phit trong khodng thdi gian d6—A naga or
dragon king who dwelt in a lake near a hill and
cave of this name, Gaya,
Sakyamuni sat absorbed for seven days after
his enlightenment, protected by this nage king.
Muc Chi Lan Da Long Tri: A lake where
a nage or dragon king dwelt—See Muc Chi
Lan ba.

Muc Co Thu Lang (Lugng): Khd ning
phan biét nhanh nhen, chi ngudi nhay bén—
The power of the eye to discern triffling
differences—Quick discernment.

Muc Pa: Mukta (skt).

1) Gidi Thodt: Release—Free.

2) Chau Béo: A pearl.

Muc P& La: Mukti (skt)—Muc Pic La—Giai
Thodt—Release—Emancipation—The
knowledge of experience of liberation—See
Gidi Thoat.

Muc Dé: See Moc dé.

Muc Pich: Goal—Objective.

Muc Pich Cao Ca: Lofty objective.

Muc DPich Giai Thoat: A goal of liberation.

near where

Van Chan Lan
[ ]

Muc Pong: Herd-man.

Muc Ha: Before the eyes.

Muc Ha V6 Nhan: To see no man under

one’s eyes—Very proud.

Muc Khu: Mukha (skt).

1) Miéng: Mouth.

2) Ctra Ngd: Opening—Door.

Muc Kich: To witness.

Muc Kién Li¢n: See Ma-ha Muc Kién Lién

in Vietnamese-English Section.

Muc Kién Lién Tu P& Tu: Maggaliputta

Tissa.

Theo Mahavamsa, Muc Kién Lién Tu D&

Tu sinh ra trong mot gia dinh Ba La Mon,

chua d&n 16 tudi ngai da tinh thong hét ba

kinh Vé Pa. Tuy nhién, sau d6 ngai dugc

trudng 140 Siggava héa d0. Ngai da di

theo Phat gido va nhanh chéng dat dén

qud vi A La Hén v6i diy di moi phép
than thong. Chinh do d4nh hudng clia ngai
ma vua A Duc di cho con trai ciia minh 1a

Ma Thin Pa va con gdi 12 Ting Gia Mat

Pa xuit gia tu theo dao Phat. Sau dé, hai

vi ndy da vugt bién d&n Tich Lan d€ héa

dd cho cid hon ddo ndy tin theo Phit—

Moggaliputta-Tissa was born in a Brahmin

family and learned the three Vedas before

he was sixteen. He was, however, won
over to the new faith by Thera Siggava
and very soon attained to Arhatship with
all its attendant supernatural powers. It
was under his influence that the Emperor
made over to the Buddhist Order his son

Mahinda and daughter Sanghamitta. Later,

these two crossed to Ceylon and converted

the whole island to the Buddhist faith.

e VGi viéc vua A Duc di theo dao Phat,
nhiéu tu vién nhanh chéng phit tri€n vé
mit vat chit va cdc tu si c6 mot dJi sdng
diy dd dé chiu hon. Nhiéu nhém di gido
da bi mat ngudn thu nhip nén ngi theo
Phit gido. Tuy nhién, du theo dao Phit,
nhung ho vin giff tin ngudng, cdch hanh
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tri, cling nhu thuyét gidng gido 1y clia ho
thay vi gido 1y dao Phit. Piéu nay khién
cho trudng lio Muc Kién Lién Tu D& Tu
dau budn vo cliing, nén ong lui v& & 4n
mdt noi héo lanh trong nii A Phi su6t bdy
nim. S& ngudi di gido va tu si gid hiéu
ngdy mot dong hon nhitng tin d6 chin
chianh. K&t qud 1a trong sudt bdy nim
ching c6 mot ty vién nao t§ chic 18 BS
Tat hay ty tt. Cong dong tu si sting dao tir
chdi khong chiu 1am 1& nidy vdi nhitng
ngudi di gido. Vua A Duc rit lo ling vé sy
xao ling ndy ctia Ting ching nén phai ra
1énh thyc hién 1& B& TA4t. Tuy nhién, vi
dai thin dudc nha vua giao ph6 nhiém vu
niy di gy ra mot vu thim sit dau 1ong.
Ong ta hi€u sai ménh 1énh nha vua nén da
chit du nhitng tu si khong chiu thyc hién
l1énh vua. Hay tin ndy, vua rat dau long.
Ngai di cho thinh trudng 1io Muc Kién
Lién Tu D& Tu vé Hoa Thi d€ thinh y. Sau
nhiéu 14n tir chdi khdng dudc, trudng lio
Muc Kién Lién Tu P& Tu phdi nhan 15i di
dén gip vua d€ c6 van cho nhd vua vé
vdn @& ndy. Vua hdi xem minh c6 mang
t0i sdt hai cdc tu si do hanh ddng cda vién
quan dai than clia minh. Trudng ldo trd 15i
ring néu khdng chii y xau thi khdng c6
tdi. Nhu th€ moi thic mic trong 1ong nha
vua dudc gidi téa. Poan trudng 1do Muc
Kién Lién Tu P& Tu con gidng gidi cho
nhd vua vé chdnh phdp cta Pic Phat
trong mot tuan 1&. Chinh nh vdy ma nha
vua thdy dugc nhitng sai 1dm clia ngoai
dao ciing nhu nhitng vi Ting gid hiéu, nén
ngai cho triéu tip Hoi Nghi K&t Tap Kinh
Dién Ian thit ba: With the conversion of
King Asoka, the material prosperity of the
monasteries grew by leaps and bounds and

and preached their doctrines instead of the
doctrines of the Buddha. This caused
extreme distress to Thera Moggaliputta-
Tissa who retired to a secluded retreat on
Mount Ahoganga and stayed there for
seven years. The number of heretics and
false monks became far larger than that of
the true believers. The result was that for
seven years no Uposatha or retreat
(Pavarana) ceremony was held in any of
the monasteries. The community of the
faithful monks refused to observed these
festivals with the heretics. King Asoka
was filled with distress at this failure of
the Sangha and sent commands for the
observance of the Uposatha. However, a
grievous blunder was committed by the
Minister who was entrusted with this task.
His misunderstood the command and
beheaded several monks for their refusal
to carry out the King’s order. When this
sad news reported to Asoka, he was seized
with grief and apologized for this misdeed.
He then invited Maggaliputta Tissa to go
to Pataliputta to advise the king on this
issue. After several unsuccessful attempts,
the elder Tissa was prevailed upon to
consent to go to Pataliputta. The king
asked Tissa whether he was guilty of the
murder of the monks through his Minister.
The Thera answered that there was no
guilt without evil intent. This satisfied the
scruples of the King. Then the Elder
expounded the holy teachings of the
Buddha for a week that helped the king
see the misguided beliefs brought to
Buddhism by heretics and false monks.
Therefore, the king convened the Third
Council—See K&t Tap Kinh Dién (III).

the monks lived in ease and comfort. The Muc Ki&n: To see with one’s own eyes.

heretics who had lost their income were Mue Lién: See Ma Ha Muc Kién Lién in
attracted by these prospects to enter the Vietnamese-English Section.

Buddhist Order. They continued, however, Muc Luat Ting: A wooden pettifogging
to adhere to their old faiths and practices ) .
monk (a rigid formalist).
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Muc Luc: Table of content.

Muc Nat: Decayed—Rotten.

Muc Nguu: Muc dong hay ké chin triu—
Cowherd.

Muc Sic: Domestic animals.

Muc Su: Clergyman—~Pastor.

Muc Tieu: Objective—Goal.

Muc Trung V6 Nhan: Contemptuous.

Muc Tie: Vi tri v6i mdt va hanh v6i chin—
Eye and foot—Knowledge and practice—Eyes
in the feet.

Muc Tic Tién: Aksapada (skt)—Vi sang lap
ra phdi Nhin Minh Luin—Founder of the
Nyaya, or logical school of philosophers.

Mui: Smell—Odour.

Mui Doi: pleasures of life.

Mui Hoi: Bad smell.

Mui Khai: Smell of amonia.

Mui Khét: Smell of burning.

Mui Thom: Pleasant smell.

Mui Thii: Nasty smell—Bad odour.

Mui Vi: Taste.

Miii:

1) Point—Cape.

2) Nose.

Mun:

1) Acne—Pimple.

2) Piece—Bit.

3) Carbuncle (mun nhot).

Miung:

1) Chinese denotion of the first ten days of
the month.

2) Mosquito-net.

Muéi:

1) Salt.

2) To pickle—To salt.

Mubi: Ripe—To grow ripe.

Mudi: Mosquito.

Mudi: Ngu mudi—Stupid—Fishy—Dark.
Mudn Dan: All the people.

Muédn Phan: Extremely.

Mudn Thug: Forever—Eternally.
Mudn Van:
numberless.

Countless—Inumerable—

Muén: To want—To desire—To wish.

Muén An Ngon: To want to enjoy good

food.

Muén:

1) Mudn mang: Late—Tardy.

2) Phién mudn: Melancholy (siu mudn)—
Depressed—Oppressed—Sad.

Mudn Mang: Late.

Mudn Sau: See Siu Mudn.

Mudng: Spoon.

Miit:

1) Extremity.

2) To suck.

Mut: See Mun (3).

Mua: To rain.

Muc Thudc: Rule.

Mirng: To rejoice—To congratulate.

Mirng Khap Khéi: To be full of joy.

Mirng Mudn Khéc: To weep tears of joy.

Mirng Quinh: To be excited with joy—To

rejoice greatly.

Mirng Run: To flutter with joy.

Mirng Tham: To rejoice inwardly.

Miing Tudi: To wish a Happy New Year.

Mudi Ac Nghi¢p: See Thap Ac nghiép.

Mudi An Phat: Ten kinds of Buddha’s

grace—See Thép Phit An.

Mu@i An Ciia Chu Pai Bd Tit: Theo Kinh

Hoa Nghiém, Phim 38, chu dai B6 Tt c6

mudi An. B4 T4t ding mudi 4n ndy mau thinh

vo thugng chdnh ding chinh gidc, ddy di tri

4n nhit thi€t phap v thugng cda Nhu Lai—

According to The Flower Adornment Sutra,

there are ten kinds of definitive mark of Great

Enlightening Beings. Enlightening Beings who

abide by these can quickly achieve supreme

perfect enlightenment and become endowed
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the mark of Buddhas’ unexcelled

knowledge of all truths.

1)

a.

b.

2)

3)

An thit nhiit—The forst definitive mark:
Bié€t khd khd: Knowing the suffering of
pain.

Biét hoai khd: Knowing the suffering of
disintegration.

Bié&t hanh khd: Knowing the suffering of
transitoriness.

Nhit tim chuyén cAu Phat phdp ching
sanh tAm gidi dai: Single-mindedly seek
the way of enlightenment, without
becoming lazy.

Thuc hanh B T4t hanh khong mdi ludi,
ching kinh sg: Carry out practices of
enlightening beings, unwearied, without
fear of apprehension of anxiety.

Ching bd dai nguyén ciu nhit thiét tri:
Not giving up this great undertaking.

Kién cd, bat thoi, ot rdo vo thugng Bo
Dé: Seeking omniscience steadfastly, not
retreating, ultimately attaining unexcelled,
complete perfected enlightenment.

An tht hai—The second definitive mark:
B6 Tit thidy c6 ching sanh ngu si cudng
loan, hoic dung 15i 4c tho té d€ hiy nhuc,
hoic diing dao giy ngéi dd dé€ lam tén
hai, tron khong vi viéc nidy ma bé tim B
Tét, chi nhAn nhuc nhu hoa chuyén tu Phit
phdp, tru dao t&i thing, nhip ngdi ly
sanh—Seeing that there are sentient
beings who are foolish and deluded to the
point of madness, reviling, attacking, and
injuring one another by words and
weapons, do not abandon the attitude of an
enlightening being because of
scenes; they just forbear with tolerance
and gentility, concentrate on cultivating
the way of enlightenment, abide in the
supreme Path, and enter the state of
detachment. The third definitive mark.

An thit ba—The third definitive mark: .
Chu Pai B Tit nghe Phat phdp thim
thAm twong ung vdi nhit thi€t tri, c6 thé

these

4)

5)

diing ty tri thAm tin, nhin kh3 hiéu 13, xu
nhdp—When Great Enlightening Beings
hear explanation of the most profound
teaching of Buddhas relating omniscience,
they are able by their own knowledge to
deeply believe and accept it, to
understand and enter into it.

An thit tv—The fourth definitve mark:
Chu Pai B6 Tit ciing nghi ring—Great
Enlightening Beings also think:

Phit thAm tAm ciu nhit thi€t tri: Having
made the profound determination to seek
omniscience.

Sé& thanh Phat dugc vo thugng BO Pé:
Shall become a Buddha and attain
supreme complete perfect enlightenment.
TAt cd ching sanh luu chuyén trong th&
gi6i hitu vi, chiu vo lugng khd; chinh vi
thé€ ma chu Bd Tit ¢ ging lam cho ho
phdt tim B6 D& tham tin hoan hy, siéng tu
tinh tidn, kién c6, bat thdi: All sentient
beings are flowing the world of
mundane conditions, suffering
immeasurable pains; therefore, they try to
set their minds on enlightenment, to
believe and delight in it, and to cultivate it
diligently and  steadfastly = without
regressing.

An tht nim—The fifth definitive mark:
Bi&t Nhu Lai tri vd bién nén ching diing
chimg ngin do ludng: Knowing the
knowledge of Buddhas is boundless and
do not try to access it in limited terms.
Nghe dugc vd bién tri Phat tir v lugng
Phat, khong thé dinh gid dugc: Having
heard of the boundlessness of Buddhas’
knowledge from innumerable Buddhas,
are able to make limited assessments.

Tat ¢4 vin ty thé gian néi ra déu c6 chirng
ngin, déu ching bi€t dugc Nhu Lai tri
hu¢: Everything written or said in all
words has limitations and cannot
comprehend the knowledge of Buddhas.

in
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Chu Pai Bo tit noi vo thugng Bd Pé
dugc—In regard to unexcelled, complete
perfect enlightenment, Great Enlightening
Beings have.

Su mong muén 8i thing:Supreme desire.
Sy mong mudn thim thim: Profound
desire.

Su mong mudn rong 16n: Vast desire.

Sy mong mudn vi dai: Great desire.

Nhiéu sy mong mudn: Complex desire.

Sy mong mudn khong gi hon: Insuperable
desire.

Sy mong muén vo thugng: Unsurpassed
desire. Steadfast desire.

Sy mong mudn kién cd:Desire that cannot
be destroyed by any demons or false
teachers or their cohorts.

Sv mong mudn ma ching ma ngoai dao
va quyén thudc khong pha hoai dudc:

Su mong mudn ciu nhdt thi€t tri khong
thSi chuyén: Unyielding desire to seek
omniscience.

B6 T4t an tru trong nhitng sy mong mudn
niy noi vd thugng Bé PE rot rdo bt thdi:
Dwelling in such desire, ultimately never
turn back from supreme enlightenment.
An thtt biy—The seventh mark: B Tat
thyc hanh Bd Tét hanh ching k& than
mang khong gi tr§ ngai dugc—Great
Enlightening Beings carry out enlightening
actions without concern for their own
bodies or lives. No one can discourage or
frustrate them.

Vi phit tdim xu huéng nhit thi€t tri:
Because they proceed with determination
toward all-knowledge.

Vi nhiit thi€t tri tinh thudng hién tién:
Because the essence of omniscience is
always apparent to them.

Vi dugc tit cd Phit tri quang minh:
Because they have the light of knowledge
of all Buddhas.

Tron ching bé r&i Phat BS P, tron ching
rdi bd thién tri thitc: Never give up on the

8)

9)

10)

enlightenment of Buddhas and never
abandon the wise.

An tht tim—The eighth mark: Chu Dai
B6 Tit néu thiy thién nam t thién nit
nhin xu huéng Pai thra thdi—When
Great Enlightening Beings see good men
and women aiming for great Vehicle of
universal enlightenment.

Ting trudng tim ciu Phat phdp: Foster
the growth of their determination to seek
Buddhahood.

Khi€n ho an tru tit cd thién cin: To
stabilize all foundations of goodness.
Khi€n ho nhi€p thi tim nhdt thiét tri:
Internalize  the  determination  for
omniscience.

Khi€n ho bat théi vo thugng Bd Pé:
Never to turn back the quest for supreme
enlightenement.

An thtt chin—The ninth definitive mark:
Great enlightening beings cause all
sentient beings to achieve an impartial
mind and induce them to cultivate the path
of universal knowledge: B6 Tat lam cho
tdt cd ching sanh dugc tim binh ding,
khuyén ho siéng tu dao nhit thiét trf.
Dung tim dai bi ma vi ho thuyét phap,
khi€n ho tron ching thdi chuyén noi vo
thugng chianh ding chdnh gidc: They
explain the truth to sentient beings
compassionately and cause them never
turn back on the Path of Enlightenment.
An thtt mudi—The tenth definitive mark:
Pai B6 tit dung tam th& chu Phat dong
mot thi€n cin: Great Enlightening Beings
have the same foundations of goodness as
all Buddhas.

Chéng dit ching tinh clia chu Phat, rot
rdo dugc dén nhit thi€t ching tri: They
perpetuate the seed of Buddhahood and
ultimately reach omniscient knowledge.

Muvi Ba La Mat Cia Chu Pai Bd Tat:
Theo Kinh Hoa Nghiém, Ph&m 38, c¢6 mudi Ba
La Mat clia chu dai BS Tat. Mudi Ba La Mat
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Cta Chu Pai B6 T4t. Chu B tit an tru trong

mudi Ba La Mit ndy thi dugc ddy dd dai tri Ba

La Mat vo thugng cla chu Phat—According o

the Flower Adornment Sutra, Chapter 38, there

are ten transcendent ways possesed by Great

Enlightening Beings. Enlightening Beings

abide by these principles will attain the

supreme transcendent knowledge of the

Buddhas.

1) Thi Ba La MAt, vi x4 bd tit cd s hitu:

Transcendent giving, relinquishing all they

have.

Gidi Ba La Mat, vi thanh tinh Phat gidi:

discipline, keeping the

precepts of Buddhas pure.

Gi6i Ba La Mat, vi thanh tinh Phat gidi:

Transcendent tolerance, abiding in the

tolerance and forbearance characteristic of

the enlightened.

Tinh tAn Ba La Mat, vi tdt cd chd lam

ching thdi chuyén: Transcendent vigor,

not regressing whatever they do.

Thién Ba La Mat, vi chi tap trung vao mot

cdnh: Transcendent meditation, focusing

their minds on one point.

B4t Nha Ba La Mat, vi nhu that quin sét

t4t cd chu phdp: Transcendent wisdom,

observing all things as they truly are.

Tri Ba La Mait, nhip Phat luc:

Transcendent knowledge, entering into the

powers of Buddhas.

Nguyén Ba La Mit, vi ddy di nhitng dai

nguyén Phd Hién: Transcendent vowing,

fulfilling the great vows of Universal

Good.

Than thong Ba La Mat, vi thi hién tit c3

cong dung ty tai: Transcendent spiritual

powers, demonstrating all autonomous
actions.

10) Phdp Ba La Mit, vi vao khip tat cd Phat
phép: Transcendent teaching, penetrating
all Buddhas’ teachings.

Mudi Ba Té Tinh Pd Trung Hoa:

Thirteen Chinese Pure Land patriarchs:

2)
Transcendent

3)

4)

5)

0)

vi

7

8)

9)

1) L& Son Hué Vién: Hui-Yuan (334-416
AD).

2) Quang Minh Thién Pao: Shan Tao (613-
681 AD).

3) Bét Chau Thita Vién: Tzu-Min (680-748
AD).

4) Ngii Hp Phdp Chi€u: Fa Chao.

5) Dai Nham Thi€u Khang: Tsiao-Kang.

6) Vinh Minh Dién Tho: Yung-Ming
Yenshou.

7) Chiéu Khanh Tinh Thutng: Tseng-Shang.

8) Van Thé Chau Hoiing Lién Tri: Chu Hung
Liench’ih (1535-1616 AD).

9) Tri Hiic Ngiu ch: Ou-I (1599-1655 AD).

10) Phdé Nhian Hanh Sich Triéu Luu: Tsao
Liu.

11) Tién LAm Thic Hién Tinh Am: Tseng-an.

12) Tir Phiic T& Tinh Triét Ngo: Tz’ ie-Wu.

13) Linh Nhan An Quang: Yin Kuang (1861-
1940 AD).

Mudi Ba Y&u To Ciia Sy Gide Ngd: Theo

Kinh Hoa Nghiém, c6 mudi ba y&u t& din dén

su gidc ngd t6i thugng—According to the

Avatamsaka Sutra, there are thirteen elements

of supreme enlightenment.

1) Tam dai bi 1a y&u t& din dau: A great

compassionate heart which is the chief

factor of the desire.

Tri siéu viét 12 y&u t6 chi dao: Knowledge

born of transcendental wisdom which is

the ruling element.

Phuong tién 12 y&u t6 ho tri: Skilful means

which works as a protecting agent.

Tham tAm 12 chd nuong twa: The deepest

heart which gives it a support.

B6 Bé tam 1a kho tang dong ding véi oai

Iyc ctia Nhu Lai: The Bodhicitta of the

same measure with the Tathagata-power.

B6 P& Tam c6 kha ning phan biét lyc va

tri cla hét thdy chdng sanh: The

Bodhicitta endowed with the power to

discern the power and intelligence of all

beings.

2)

3)
4)

5)

0)
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7) Bd Dé tim huéng tSi tri vd ngai: The
Bodhicitta directed towards the knowledge
of non-obstruction.
B6 Pé tAm tily thudn véi trf ty nhién: The
Bodhicitta in conformity with spontaneous
knowledge.
Bd P& tim c6 thé gido héa Phit dao cho
hét thdy chiing sanh tlly thuin véi tri siéu
viét: The Bodhicitta which is capable of
instructing all beings in the truths of
Buddhism according to knowledge born of
transcendental wisdom.
B6 Pé tim trdi rong khip bién t€ cia
phdp giéi rdng 16n nhu hu khdng: The
Bodhicitta which is extending to the limits
of the Dharmadhatu which is as wide as
space itself.
Tri hué ndi qud vi Phat, tri d6 thidy hét
moi sy trong khong gian va thdi gian; céi
tri vugt ngoai cadnh gidi tuong d6i va sai
biét vi né thAm nhap khip moi bién t& ciia
vii try va truc nhan cdi chan thudng trong
chép mit: The knowledge which belongs
to Buddhahood, and which see into
everything that is in space and time, the
knowledge which goes beyond the realm
of relativity and individuation because it
penetrates into every corner of the
universe and surveys eternity at one
glance.
Ning lyc ¥ chi doén ngd moi chuéng ngai
nim cdn tr§ dudng di khi né6 mudn dat tdi
muc dich t8i hiu, n6 gidi thodt tit cd th&
gian ra khdi sy tréi budc clia sdng va chét:
The will-power that knocks down every
possible obstruction lying athwart its way
when it wishes to reach its ultimate end,
which is the deliverance of the whole
world from the bondage of birth-and-
death.

13) Pai tir va dai bi song song véi tri va luc
khong ngdét thi thi€t phuong tién dem lai
an lanh cho hét thdy chiing sanh: An all-
embracing love or compassion which, in

8)

9)

10)

11)

12)

combination with knowledge and will-
power, never ceases from devising all
means to promote the spiritual welfare of
every sentient being.
Mudi Bt Hoai Tin Cia Chu Bé Tit:
Theo Kinh Hoa Nghiém, Phim 38, ¢c6 mudi
bat hoai tin clia chu Pai Bd Tat. Chu B6 Tat
an tru trong phap ndy thdi dugc bAt hoai tin
dai tri hué vé thugng clia chu Phat—According
to the Flower Adornment Sutra, Chapter 38,
there are ten kinds of indestructible faith of
Great Enlightening Beings. Enlightening
Beings who abide by these can attain the

supreme indestructible faith of great
knowledge of Buddhas.
1) B4t hoai tin d6i véi chu Phat: Have

indestructible faith in all Buddhas.

Bat hoai tin d6i vdi tat cd Phat phdp: In all
Buddhas’ teachings.

BAt hoai tin d6i vé6i tAt cd Thanh Ting: In
all wise and holy mendicants.

B4t hoai tin ddi vé6i tit cd B6 Tat: In all
enlightening beings.

B4t hoai tin d8i v6i tit c3 thién tri thic: In
all genuine teachers.

Bat hoai tin d6i véi tat cd ching sanh: In
all sentient beings.

2)
3)
4)
5)

6)

7) BAt hoai tin d6i v6i dai nguyén cida tat cd
Bo6 Tat: In all great vows of enlightening
beings.

8) B4t hoai tin d6i vdi tt cd B6 T4t hanh: In

all practices of enlightening beings.

Bat hoai tin d6i véi sy cung kinh clng
dudng tit cd chu Phat: In honoring and
serving all Buddhas.

B4t hoai tin d6i v6i phudng tién thién x4do
gido hoa diéu phuc ti't cd chiing sanh cia
B6 Tat: In the skillful mystic techniques of
enlightening beings.

Mudi Bat Kha Tu Nghi Clia Chu Pai Bo
Tat: Theo Kinh Hoa nghiém, Phim 38, c6
mudi Bat Kha tu nghi cda chu Pai Bd Tat. Chu
B6 Tit an tru trong mudi phap Bt Tu Nghi
ndy thdi duge phdp bat tu nghi vo thugng cla

9)

10)
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chu Phat—According to the Flower Adornment 7) DAu hay thi hién thap luc thian bi€n tu tai
Sutra, Chapter 38, there are ten kinds of

inconceivability of Great Enlightening Beings.
Enlightening Beings who abide by these will
attain the supreme inconceivable qualities of

all Buddhas.
1) TAtca thién cin bat tu nghi: All their roots

2)

3)

4)

5)

6)

of goodness are inconceivable.

TAt cd thé nguyén bat tu nghi: All their
vows are inconceivable.

Biét tat cA phiap nhu huy&n bt tu nghi:
Their knowledge that all things are like
illusions is inconceivable.

Tam B6 Pé, tu hanh B) Tit, thién ching
mat, khong chd phin biét bat tu nghi:
Their arousal of  aspiration
enlightenment and  cultivation  of
enlightening practice without losing roots
of goodness and without arbitrary notions
id inconceivable.

DAu thAm nhap tAt cd phdp ciing ching
14y diét do, vi tdt cA nguyén chua thanh
min, bit tu nghi: Their not grasping
extinctionand liberation in spite of having
profoundly penetrated all things, because
all their vows are not fulfilled, is
inconceivable.

Tu B6 Tit Pao, thi hién gidng than, nhap
thai, ddn sanh, xudt gia, khd hanh, dén
dao trang, hang phuc chiing ma, thanh t8i
chdnh gidc, chuyén chinh phap luin, nhiap
dai Ni€t Ban, than bi€n ty tai, khong thoi
nghi, ching bd bi nguyén cifu ho ching
sanh, bt tv nghi: They cultivate the Path
of Enlightening Beings and manifest the
appearances of incarnation, birth, leaving
home, austere practices, going to the site
of enlightenment, conquering demons,
achieving supreme enlightenment,
teaching and passing away, their spiritual
transformation free, not
abandoning their vow of compassion,
saving and protecting sentient beings, all
of this is inconceivable.

for

unceasing,

8)

9)

ctia Nhu Lai ma ching bd tdm khip phap
gidi gido héa ching sanh, bat tu nghi:
Though they are able to manifest the ten
powers of Buddhas and their freedom of
mystical projection, yet they do not give
the mind equal to the cosmos, and teach
sentient beings, this is inconceivable.

Biét tat cd cdc phdp vd tuéng 1a tudng,
tuéng 1a vo tuéng, vd phin biét la phin
biét, phan bié€t 1a vd phin biét, phi hitu 1a
hitu, hitu 1a phi hitu, vo tic 1a tdc, tic la
vd tic, phi thuyét 13 thuyét, thuyét 1a phi
thuy&t, bat tur nghi: They know that in all
things signlessness is their sign, their signs
are signless, nondiscrimination is
discrimination, discrimination is
nondiscrimination, nonexistence is
existence, existence is nonexistence,
inaction is action, action 1is inaction,
nonexplanation is explanation,
explanation is nonexplanation, , this is
inconceivable.

Biét tim cling B4 P& khong khic, bi€t BS
DPé cuing tim khong khéc, Biét tim va B
Dé cuing chiing sanh khong sai khac. Cling
ching sanh tim dién ddo, tudng dién dio,
ki€n dién ddo bat tu nghi: They know their
mind is equal to enlightenment, they know
enlightenment is equal to mind, they know
mind and enlightenment are equal to
sentient beings, yet they do not give rise
to confusion of mind,
thoughts, or confusions of views, this is
inconceivable.

confusion of

10) o} trong mdi niém nhip diét tin dinh, sach

hét tat cd hitu 1au, ma ching chitng thuc
t&, cling ching hét thién cin hitu 1au. Dau
biét tAt cad phdp vo lau, ma bi&t lau tin
ciing bi€t 1au diét. DAu bi€t Phat phip tifc
thé gian phédp, th€ gian phdp tic Phat
phap, ma ching & trong Phat phdp phin
biét the gian phédp, ching & trong thé& gian
phdp phin biét Phat phdp. Tat cid phap
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déu nhap phép gidi vi vo s& nhap. Biét tat
cd phdp déu khong hai vi khong bién ddi:
From the moment to moment they enter
absorption in extinction and exhaust all
contamination, yet they do not experience
ultimate reality and do not end roots of
goodness with contamination; though they
know all things are free from
contamination, yet they know the end and
extinction of contaminations; though they
know the principles of Buddhas are
identical to the things of the world, and the
things of the world are identical to the
principles of Buddhas, yet they do not
form notions of worldly things within the
principles of Buddhas, and do not form
notions of principles of Buddhas in the
things of the world. All things enter the
realm of reality because there is nothing
entered; they know all things are nondual
because there is no change.
Mudi Bat Khong Ma Chu Pai Bo Tit
Pat Pugc Khi Chitng Quang Minh Tang
Tri: Theo Kinh Hoa Nghiém, Phim 27—Thap
Dinh, c6 mudi thit bat khong ma chu dai Bd
Tat dat dugc khi chitng Quang Minh Tang
Tri—According to the Flower Adornment
Sutra, Chapter 27, there are ten kinds of
fruitfulness Great Enlightening Beings attain
when they realize the treasury of light of
knowledge:
1) Kién bat khong, vi lam cho ching sanh
phat trién thién cin: Fruitful seeing,
because of causing sentient beings to
develop roots of goodness.
Vin bat khong, vi 1am cho ching sanh
dugc thanh thuc: Fruitful hearing, causing
sentient beings to gain maturity.
DPong tru bat khong, vi lam cho tAm chiing
sanh dudc diéu phuc: Fruitful association,
causing sentient beings’ minds to be
pacified.
Phéit khdi bat khong, vi lam cho chiing
sanh thuc hanh ddng nhu 161 néi, thong dat

2)

3)

4)

tdt cd phdp nghia: Fruitful aspiration,
causing sentient beings to do as they say
and master the meanings of all the
teachings.
Hanh bat khong, vi 1am cho vo bién th€
gi6i déu thanh tinh: Fruitful action,
causing boundless worlds to be purified.
Thén cin bat khdng, vi & chd vd lugng chu
Phat ddt nghi cho v lugng chiing sanh:
Fruitful = companionship, cutting off
countless beings’ doubts in the presence of
the Buddhas of countless worlds.
Nguyén bt khong, vi theo sd niém cla
ching sanh khi€n 1dm viéc cling dudng
tht thing thanh tyu cdc nguyén: Fruitful
vows, causing whatever sentient beings
are thougth of to make excellent offerings
and accomplish undertakings.
Thién xdo phip bat khong, vi lam cho tat
cd c6 thé tru noi tri thanh tinh gidi thodt
v0 ngai: Fruitful skillful methods, causing
all to be able to abide in pure knowledge
of unobstructed liberation.
Mua phdp vii bat khong, vi noi vd lugng
cin tdnh cda chiing sanh, phuong tién khai
thi hanh nhdt thié€t tri khi€n tru Phat dao:
Fruitful showering of the rain of Teaching,
expediently revealing the practice of
universal knowledge to countless beings
of various faculties and causing them to
abide in the path of Buddhahood.
XuAt hién bat khong, vi hién vd bién
tuéng, lam cho t't ca chiing sanh déu dugc
soi sang: Fruitful appearance, manifesting
boundless forms, causing all sentient
beings to be bathed in illumination.
Mudi Bat Phéng Dat: Mudi diéu bit phong
dat (Kinh Hoa Nghié m—Ph4Am 18)—Ten kinds
of nonindulgence (The Flower Adornment
Sutra—Chapter 18). When enlightening beings
persist in nonindulgence, they attain ten kinds
of purity (See Ten kinds of purity A).
1) Gitt gin gidi cAm:To keep the behavioral
precepts.

5)

6)

7

8)

9)

10)
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2) Xa lia ngu si, tim B6 Pé thanh tinh: To
abandon folly and purify the will for
enlightenment.

Long thich ngay thing, chdi bd dua ninh:
Straightforwardness and reject flattery and
deception.

Siéng tu cin lanh khong thdi chuyén: To
earnestly without
regressing.

Ludén khéo tu duy tdm minh da phit
nguyén: To continually reflect on one’s
aspiration.

Chiéing thich gin glii pham phu, du tai gia
hay xuét gia: Not to enjoy association with
ordinary people, whether they be
householders or monks.

Tu nhitng nghiép lanh ma ching mong ciu
qud bdo th& gian: To do good deeds
without hoping for worldly rewards.

Lia hin nhi thira ma tu theo BS T4t hanh:
To forever leave lesser vehicles and
practice the Path of Enlightening Beings.
Thich tu tip diéu lanh, ching dé€ doan
tuyét: To gladly practice what is good, not
letting goodness be cut off.

Ludn khéo qudn sit sic tuong tuc cua
minh: To always examine one’s own
perseverance.

Mudi Bat Thién Nghiép Pao: Akusala-
kammapathi (p)—Theo Kinh Phing Tung
trong Trudng Bo Kinh, ¢6 mudi Bat Thién
Nghiép Pao—According to the Sangiti Sutta in
the Long Discourses of the Buddha, there are
ten unwholesome courses of action.

1) Sat Sanh: Taking life.

3)

4)

cultivate  virtues

5)

6)

7)

8)

9)

10)

2) Trom Cdp: Taking what is not given.
3) Ta Dam: Sexual misconduct.

4) Vong Ngodn: Lying speech.

5) Ludng Thiét: Slandering.

6) Ac Khiu: Rude speech.

7 YN git: Idle chatter.

8) Tham: Greed.

9) San: Hatred or Malevolence.

10) Si Mé hay Ta Kién: Ignorance or Wrong
views.
Mudi Bi¢n Nhap Cia Chu Pai Bé Tat:
Theo Kinh Hoa Nghiém, Phdm 38, c6 mudi
phdp bi€n nhip ctia chu Pai Bd Tat. Chu Bd
T4t an tru trong phdp nay thdi dugc phap bién
nhdp dai tri vO6 thugng ctia Nhu Lai—
According to the Flower Adornment Sutra,
Chapter 38, there are ten kinds of universal
entry of Great Enlightening Beings.
Enlightening Beings who abide by these can
attain the supreme door of liberation of
Buddhas.
1) Vao khdp ching sanh: Universal entry
among sentient beings.
Vao khidp qudc dd: Universal entry into
lands.

2)

3) Vao khdp cdc loai hinh tuéng cla th&
gian: Universal entry into various features
of worlds.

4) Vao khip hda tai: Universal entry into
fires.

5) Vao khdp thly tai: Universal entry into

floods.

6) Vao khip Phat: Universal entry into
Buddhahood.

7) Vao khdp trang nghiém: Universal entry
into arrays of adornments.

8) Vao khip than vo bién cong dirc clia Nhu

Lai: Universal entry into the embodiments
of boundless virtues of Buddhas.

Viao khip tat cd sy thuyét phdp: Universal
entry into all kinds of explanations of
truth.

Viao khip nhitng sy cling dudng tat cd Nhu
Lai: Universal entry into all kinds of
offerings to Buddhas.

Mudi Bi€n Xi: Kasinayata-nani (p)—Theo
Kinh Phiing Tung trong Trudng Bo Kinh, c6
mudi Bi€n Xd. According to the Sangiti-Sutta
in the Long Discourses of the Buddha, there
are ten objects for the attainment of
absorption.

1) DBia Bién Xu: Earth-Kasina.

9)

10)
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2) Thiy Bién Xit: Water-Kasina.

3) Hoda Bién Xu: Fire-Kasina.

4) Phong Bi&n Xi: Wind-Kasina.

5) Thanh Sic Bién Xt: Blue Kasina.

6) Hoang sic Bi€n Xi: Yellow Kasina.

7) Xich Sic Bi€n Xu: Red Kasina.

8) Bach Sic Bién Xit: White Kasina.

9) Hu Khong Bién Xi: Space Kasina.

10) Thic Bi€n Xt (trén, dudi, ngang, bat nhi,

vd lugng): Consciousness Kasina (above,

below, on all sides, individed, unbounded).
Mudi Bign Tai Cia Chu Dai Bd Tit:
Theo Kinh Hoa Nghiém, Phim 38, ¢c6 mudi
thtt bién tai cda chu Pai BS Tat. Chu B6 Tit
an trong trong phdp niy c6 thé dat dugc bién
tai xdo diéu vo thugng cia chu Nhu Lai—
According to the Flower Adornment Sutra,
there are ten kinds of intellectual power of

Great Enlightening Beings. Enlightening

Beings who abide by these can attain

supremely skillful intellectual powers of

Buddhas.

1) Bién tai vd phin biét ndi tit ¢4 cdc phip:
The intellectual power of not arbitrarily
discriminating among things.

2) Bién tai vd sd tic noi tit cd cdc phap: The
intellectual power of not fabricating
anything.

3) Bién tai vd s trudc noi tat cd cdc phdp:
The intellecual power of not being
attached to anything.

4) Bién tai thdu 18 tdnh khdng ndi tat cd cdc
phédp: The intellectual power of realizing
emptiness.

5) Bién tai khong u t8i nghi hoic noi tat cd
cic phdp: The intellectual power of
freedom from the darkness of doubt.

6) Bién tai Phit gia bi ndi tit cd cdc phdp:
The intellectual power of receiving
support from Buddha in all things.

7) Bién tai tu gidc ngd noi tdt cd cdc phdp:

The intellectual power of spontaneous
awareness of all truth.

8) Bién tai vin ci sai biét thién xdo ndi tit

cd cdc phdp: The intellectual power of

skill in differentiation of expressions of all

truths.

Bién tai chon that ndi tAt cd cdc phdp: The

intellectual power of truthfully explaining

all things.

Bién tai thy theo cda tit cd ching sanh

lam cho ho hoan hy: The intellectual

power of gladdening all sentient beings

according to their mentalities.

Mudi Binh Ping Cia Chu Pai Bd Tit:

Theo Kinh Hoa Nghiém, Phim 38, ¢c6 mudi

thit binh ding clia chu Pai B4 Tat. Chu BS T4t

an try phdp nay thdi dugc phdp vo thugng binh

ding ctia chu Phit—According to the Flower

Adornment Sutra, Chapter 38, there are ten

kinds of impartiality possessed by Great

Enlightening Beings. Enlightening Beings who

abide by these principles will attain the

supreme impartiality of Buddhas.

1) Noi tit cid ching sanh binh ding:

Impartiality toward all sentient beings.

Noi tdt c& phdp binh ding: Impartiality

toward all things.

TAt ¢4 coi binh ding: Impartiality toward

all lands.

T4t cd thAm tAm binh ding: Impartiality

toward all determinations.

TAt cd thién cin binh ding: Impartiality

toward all roots of goodness.

T4t cA B6 Tit binh ding: Impartiality

toward all enlightening beings.

TAt cd nguyén binh ding: Impartiality

toward all vows.

. TAt c& Ba La Mat binh ding: Impartiality

toward all transcendence

TAt cA hanh binh ding: Impartiality

toward all practices.

10) T4t ca Phat binh ding: Impartiality toward
all Buddhas.

Mudi Bd Tat Pia: Ten stages of a

Mahayana Bodhisattva—See Thap Dia B6 Tit

Pai Thura.

9)

10)

2)
3)
4)
5)
0)
7
8)

9)
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Muoi Bén Piéu Khong Thé Thuyet
Minh Pudc: Fourteen inexpressible things—
See Im Ldng Cao Qui.

Mudi Bon Loai Cling Dudng: Theo Trung
B0, Kinh Phan Biét Cling Dudng, c6 mudi bon
loai cing dudng phan loai theo hang ngudi—
According to The Middle Length Discourses of
the Buddha, Dakkhinavibhanga Sutra, there
are fourteen kinds of personal offering.

1) Cing dudng cho cdc Bic Nhu Lai, bac A
La Hédn, Chianh Ping Chinh Gidc: One
gives  offering the Tathagata,
accomplished and fully enlightened.

Cing dudng cho cidc vi Boc Gidc Phit:
One gives offering to a pratyeka-buddha.
Ciing dudng cho céc bac dé t& A La Hén
ctia Phat: One gives offering to an arahant
disciple of the Tathagata.

Cing dudng cho cdc vi dang trén dudng
chiing qud A La Hdn: One gives offering
to one who has entered upon the way to
the realisation of the fruit of Arahanship.
Ciling dudng cho cdc vi chiing qud B4t Lai:
One gives offering to to a Non-Returner.
Cing dudng cho cdc vi dang trén dudng
chitng qua Bat Lai: One gives offering to
one who has entered upon the way to the
realisation of the fruit of Non-Returner.
Cing dudng cho cdc vi chifng qud Nhat
Lai: One gives offering to a Once-
Returner.

Cing dudng cho cdc vi dang trén dudng
chitng qud Nha't Lai: One gives offering to
one who has entered upon the way to
realization of the fruit of Once-Returner.
Ciing dudng cho céc vi chiing qua Dy Luu:
One gives offering to a Stream-Enterer.
Cuing dudng cho cdc vi dang trén dudng
chitng qué Dy Luu: One gives offering to
one who has entered upon the way to the
realisation of the fruit of stream-entry.
Cung dudng cho cdc vi ngoai hoc da ly
tham trong cdc duc vong: One gives

to

2)

3)

4)

5)

6)

7

8)

9)

10)

11)

offering to one outside who is free from
lust for sensual pleasures.

12) Cing dudng cho nhitng pham phu gin giit
gidi luat: One gives offering to a virtuous
ordinary person.

13) Cidng dudng cho nhiing vi pham phu theo
dc gidi: One gives offering to an immoral
ordinary person.

14) Cidng dudng cho cédc loai bang sanh: One
gives offering to an animal.

Muoi Bén Loai Sic: Thap Td Sdc—

Fourteen kinds of rupa—See Sic (D).

Mudi Bén Phép Vo Uy: Fourteen

Fearlessnesses—See Thap T Vo Uy.

Mudi Bon Tam S& Bat Thién: Theo Vi

Diéu Phdp, c6 mudi bon tAm s bit thién—

According to The Abhidharma, there are

fourteen unwholesome factors.

1) Si: Moho (p)—Delusion—Ignorance—Si

hay moha ddng nghia v6i vo minh. Ban

chi't clia né 1a 1am cho tinh than chiing ta

mil quing hay ching bi€t gi. Nhién vu clia

né 13 1am cho chiing ta khong thdu sudt

dugc ban chat that cia sy vit. N6 hién
dé&n khi ching ta khong c6 chdnh ki€n. N6
chinh 12 g&c r& cla tit cd nhitng nghiép
bat thién—Delusion or moha is a synonym
for avijja, ignorance. Its characteristic is
mental blindness or unknowing. Its
function is non-penetration, or
concealment of the real nature of the
object. It is manifested as the absence of
right understanding or as mental darkness.

Its proximate cause is unwise attention. It

should be seen as the root of all that is

unwholesome.

V6 Tam: Ahirikam (p)—Shamelessness—

Ty minh khdng biét xAu hd khi thin lam

viéc xiing bay, khi khdu néi chuyén xiing

bay—Shamelessness is the absence of
disgust at bodily and verbal misconduct.

V6 Quy: Anottappam (p)—VO quy la

khong bi€t h then vdi ngudi khi than

khau 1am va néi chuyén xiing bay. Vo quy

2)

3)



4)

5)

6)
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xdy ra khi ching ta thi€u tu trong chinh
minh va thi€u kinh trong ngudi—
Fearlessness of wrong doing, or moral
recklessness is the absence of dread on
account of bodily and verbal misconduct.
This happens due to lack of respect for
self and others.

Phéng Dat: Uddhaccam (p)—
Restlessness—Unrestrained—Loose—
Distracted—Agitation. DPédc tidnh
phéng dat 1a khong tinh ling hay khong
thic li€m than tim, nhu mit nudc bi gié
lay dong. Nhiém vu cla phéng dat 1a 1am
cho tAm budng lung, nhu gié thdi phuén
dong. Nguyén nhin gan dua téi bat phéng
dat 12 vi tdm thi€u sy chim chd khon
ngoan—It has the characteristic of
disquietude, like water whipped up by the
wind. Its function is to make the mind
unsteady, as wind makes the banner
ripple. It is manifested as turmoil. Its
proximate cause is unwise attention to
mental disquiet.

Tham: Lobho (p)—Tham 13 cin bit thién
diu tién che diy long tham tu ky, su ao
udc, luyén 4i va chip truSc. Tdnh cda né
la bam viu vao mot sy vit nao dé hay
tham lam dim nhiém nhitng gi né wa
thich. Nghiép dung ctia n6 1a sy bam chat,
nhu thit bAm chit vao chdo. N6 hién 1én
4p ché khi chiing ta khong chiu budng bo.
Nguyén nhan gin dua dén tham 1a vi
chiing ta chi thdy sy hudng thu trong sy
viéc—Greed, the first unwholesome root,
covers all degrees of selfish desire,
longing, attachment, clinging. Its
characteristic is grasping an object. Its
function is sticking, as meat sticks to a hot
pan. It is manifested as not giving up. Its
proximate cause is seeing enjoyment in
things that lead to bondage.

Ta Kién: Ditthi (p)—Wrong view—Ta
ki€n 12 thay sy vat mot cdch sai 1am. Tdnh
va nghiép dung cla né 1a gidi thich sai

5
cua

and

7

8)

9)

1Am ma cho 1a tring. Nguyén nhin gin
clia n6 1a khong chiu tin theo tif di¢u dé—
False view means seeing wrongly. Its
characteristic is unwise or unjustified
interpretation or belief. Its function is to
preassume. It is manifested as a wrong
interpretation or belief. Its proximate
cause is unwillingness to see the noble
ones.

Ngd Man: Mano (p)—Conceit—Pride.
T4nh clia tAim s& nay 1a cao ngao, y tai y
th€ ctia minh ma khinh d& hay ngao man
ngudi. N6 duge coi nhu 13 tinh dién ré—
Conceit has the
haughtiness. Its function is self-exaltation.
It is manifested as vainglory. Its proximate
cause is greed disassociated from views. It
should be regarded as madness.

San: Doso (p)—Hatred—Ill-will—Tanh
clia tAim sd ndy 1a ghét hay khong ua
nhitng cdnh trdi nghich. Nghi€p dung cia
né 1a ty banh truéng va ddt chdy than tAm
chinh né—Doso, the second
unwholesome root, comprises all kinds
and degrees of aversion, ill-will, anger,
irritation, annoyance, and animosity. Its
characteristic is ferosity. Its function is to
spread, or burn up its own support, i.e. the
mind and body in which it arises. It is

characteristic  of

cla

manifested as persecuting, and its
proximate cause is a ground for
annoyance.

Tat B6 hay Ganh Ty: Issa (p)—Envy—
T4nh cla tat d6 hay ganh ty 1a ganh ghét
dd ky nhitng gi ma ngudi ta hon minh hay
su thanh cong cia ngudi khiac. Nguyén
nhin dua dén tit do 12 khdong mudn thdy
su thanh cong clia ngudi khac—Envy has
the characteristic of being jalous of other’s
success. Its function is to be dissatisfied
with other’s success. It is manifested as
aversion towards that. Its proximate cause
is other’s success.



10)

11)

12)

13)

14)
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Xan Tham: Macchariyam (p)—Avarice—
T4nh clia xan tham hay bdn xén 1a mudn
che didu sy thanh cdng hay thinh vugng
clia minh vi khong mudn chia xé véi ngudi
khic—The characteristic of avarice or
stinginess is concealing one’s own success
when it has been or can be obtained. Its
function is not to bear sharing these with
others. It is manifested as shrinking away
from sharing and as meanness or sour
feeling . Its proximate cause is one’s own
sucess.

Lo Au: Kukkuccam (p)—Lo 4u khi lam
diéu sai pham —Worry or remorse after
having done wrong. Its characteristic is
subsequent regret. Its function is to sorrow
over what has or what has not been done.
It is manifested as remorse.

Hoén Trim: Thinam (p)—T4nh ctia hon
trAm 13 1am cho tAm tri m& mit khdng sdng
suét—Sloth is sluggishness or dullness of
mind. Its characteristic is lack of driving
power. Its function is to dispel energy. It is
manifested as the sinking of the mind. Its
proximate cause is unwise attention to
boredom, drowsiness, etc. Sloth is
identified as sickness of consciousness or
cittagelanna.

Thuy Mién: Middham (p)—Ténh ctia thuy
mién 13 budn ngl hay guc git lam cho
tam tri md mit khong thé quin tudng
dugc—Torpor is the morbid state of the
mental Its
unwieldiness. Its function is to smother. It
is manifested as drooping, or as nodding
and sleepiness. Sloth and torpor always
occur in conjunction, and are opposed to
energy. Torpor is identified as sickness of
the mental factors or kayagelanna.

Hoai Nghi: Vicikiccha (p)—Doubt—Hoai
nghi c6 nghia 12 hoai nghi vé mit tinh
thin. Theo quan diém Phat gido thi hoai
nghi 12 thi€u kha niing tin tudng noi Phat,
Phap, Tang—Doubt signifies spiritual

factors. characteristic is

doubt, from a Buddhist perspective the
inability to place confidence in the
Buddha, the Dharma, the Sangha, and the
training.

Mui Bon Phan Cia Mot Phat Ti: Ten
duties of a Buddhist—Theo Kinh Thi Ca La
Viét, mot Phat tif phdi chu toan mudi bdn phan
quan y&u d6i v6i gia dinh va x4 hoi—
According to the Sigalaka Sutra, a Buddhist
must perform the following ten duties toward
his family and society.

1)

a)

b)

Cha me d6i v6i con cdi—Duties of parents
toward children:

Cha me phéi khuyén con cdi giit dao hanh
Phit, tao bAu khong khi thain mat giita cic
con cidc chdu, gin giii ban be tdt, nhic
nhd cAn min hoc hanh, huéng din tim vg
chdng cho vira doi diing 1ta va ban thdo
chung cong viéc gia dinh—Parents should
advise children to maintain Buddhist
behavior, create an intimate atmosphere
among children and grandchildren, and
frequent loyal friends, encourage them in
their study and guide them in the choice of
a suitable husband or wife.

Trong Kinh Thi Ca La Viét, bic Phat day:
“Nay gia chu t&, cha me c6 long thuong
twdng dén con theo nidm cdch—In the
Sigalaka Sutra, the Buddha taught: “Oh
son of Sigalaka, there are five ways in
which the parents should treat their
children.”

Ngin chin con lam diéu dc: They will
restrain him from evil.

Khuyé&n khich con lam diéu thién: They
will support him in doing good.

Day con nghé nghiép: They will teach him
some skill.

Cudi vg xting ddng cho con: They will find
him a suitable wife.

DPing thoi trao cua thira ty cho con: In due
time, they will hand over his inheritance to
him.



2)

b)

3)
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Con d6i v6i cha me—Duties of children a) Chdng ddi v6i vg phdi twong kinh, phdi 1a

toward parents:

Con céi phdi hét 1ong hi€u kinh véi cha
me, phdi gitt danh dy gia dinh, gdnh vic
cong viéc nhoc nhin, sin séc cha me khi
dm dau hon 1a khéc thuong, cling gid linh
dinh, dat vong hoa trén md ngudi da
khud't; khong nén theo vg con ma bd roi
cha me, con ma bt hi€u véi cha me thi
khdng con mot viéc xaAu xa nao ma khong
lam dugc—Children should be respectful
toward their parents, preserve the honors
of the family, assume full charge of heavy,
strenuous works, and nurse their parents
when they become sick rather than letting
them to die and afterward crying
frantically, laying a big wreath at their
tomb or celebrating sumptuous death
anniversaries. They should not listen to
their wives’ opinion to abandon their own
parents, because it is too bad to be
undutiful toward them.

Theo Kinh Thi Ca La Viét, buc Phit day:
“Nay gia chi t&, c¢6 nim trudng hgp,
ngudi con phdi phung dudng cha me nhu
phuong Pong”—According to the Sigalaka
Sutra, the Buddha taught: “There are five
ways in which a son should minister to his
mother and father as the Eastern
direction.”

Pugc nudi dudng, téi s€ nudi dudng lai
cha me: He should think having been
supported by them, I will support them.
Tbi s& 1am bdn phan ddi v6i cha me: I will
perform their duties for them.

Tbi sé& gin giit gia dinh va truyén thong: I
will keep up the family tradition.

Toi bdo vé tai sdn thira ty: I will be
worthy of my heritage.

Toi s& 1am tang 1& khi cha me qua ddi:
After my parents’ deaths, I will distribute
gifts on the their behalf.

Chong d6i v6i vg—Duties of the husband
toward his wife:

b)

4)

a)

ngudi cot try ¢6 tinh than trdch nhiém cao
dd, gdnh vic nhitng viéc ning né khé
khin, khong to ti€ng ning 15i, cu xib
nghiém tdc, dn udng don gidn, khdng keo
bin, khong ngoai tinh, va tin v¢ nhitng
cong viéc nha—Being the pillar of the
family, the husband must be closely
related to his wife and both must develop
mutual affection. He should have a great
sense of responsibility, take charge of
difficult work, and know how to deal
correctly with others. He should lead a
sober life and should not be stingy, nor
commit fornication.

Trong Kinh Thi Ca La Viét, Bidc Phat day:
“Nay gia chd t&, c¢6 nim cdch, ngudi
chdng phdi d6i xtt v6i v¢ nhu phucng
Tay.”—In the Sigalaka Sutra, the Buddha
taught: Oh son of Sigalaka, there are five
ways in which a husband should minister
to his wife as the Western direction.”:
Kinh trong vg: By honouring her.

Khong bat kinh ddi véi vg: By not
disparaging her.
Trung thanh véi
unfaithful to her.
Giao quyén hanh cho vg: By giving
authority to her.

Sdm db nit trang cho vg: By providing her
with adornments.

Vg ddi v6i chdng—Duties of the wife
toward her husband:

Vg ddi vdi chdng phai kinh né, diu dang,
chan that, khong d6i co, nha cla gon
ging, chi tiéu cAn kiém, giit gin ti€t hanh,
bdo vé& gia phong, gido duc con cdi, la
hién miu cda con cdi, vui vé vdi ba con
quyén thudc, vd ban bé—The wife must
respect her husband, be sweet, sincere,
economical, and faithful. She must protect
her family customs and habits, and be
good mannered toward her children and
amiable toward relatives and friends.

vg: By not being



b)

¢)

5)
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Trong Kinh Thi Ca La Viét, Biac Phat day:
“Nay gia chi ti, dugc chong d6i xi nhu
phuong Tay theo nim cach nhu vy, ngudi
vg c6 1ong thuong tuwdng chong theo nim
cidch.”—In the Sigalaka Sutra, the Buddha
taught: “Oh son of Sigalaka, there are five
ways in which a wife, thus ministered to
by her husband as the Western direction.”

Thi hanh t5t dep bdn phan ctia minh: By
properly organising her work.

Khéo ti€p d6n ba con: By being kind to
the relatives.

Trung thanh v&i chdong: By not being
unfaithful.

Khéo gin giit thi sdn clia chdng: By
protecting husband’s property.

Khéo 1€éo va nhanh nhen lam moi cong
viéc: By being skilful and diligent in all
she has to do.

Nay gia chd t&, ngudi vg dudc ngudi
chdong ddi x& nhu phuong Tiy theo nim
cdch va ngudi vg¢ cé long thuong tudng
chdng theo nim cdch. Nhu vay phuong
Tay dugc che chd, dugc trd thanh an 6n
va thodt khdi cdc sy sg hdi: In this way the
Western direction is covered, making it at
peace and free from fear.

P&i vdi anh chi em, ba con, thin thich, va
ling giéng—Duties of the head of the
family toward relatives, kinfolk and
neighbors: Thuong yéu va hoa thudn véi
anh chi em, biét 1am diéu 1gi ich chung
cho gia dinh, xa hdi, trdnh sy ganh ty, 6c
dd ky, gy chia ré lam khong khi gia dinh
thi€u dAm A4m an vui. Gitp d& than thich
nghe¢o, k& dau y&u, ngudi nan tai tit
nguyén, khdng cd chap gidn hdn dii c6 ¥
ki€n ba't dong, tranh dit 1am lanh, cAn giao
thiép hoa nhi vdi ling giéng, nhd ciy
nhau ldc tit l¥a t8i dén—He must get
along with brothers and sisters and
relatives, be useful to his family, and
society, and shun jealousy. He must not
sow division among family and members

6)

a)

b)

c)

and must help his poor, sick, disabled
kinfolk. He should not be unforgiving or
angry against He be
courteous toward neighbors who would
help him in case of an emergency.

Thay d6i v6i tro—Duties of the teacher
toward his students:

Thay phdi hét long day db, chim s6c trd
sao cho ting tién cd phin tri duc ciing nhu
dic duc; phai d€ y gidng day nhitng diéu
ma trd chua ldnh hoi ddy db; phdi luon
ludn c8i méd, rong rdi, ling nghe nhitng
kho6 khian ma trd gip phdi—The teacher is
devoted to his students by explaining
carefully what they do not understand yet,
being overt and paying sharp attention wo
what they say.

Theo Kinh Thi Ca La Viét, buc Phit day:
“Nay gia chu t, cdc bac su trudng c¢6 10ng
thuong tuéng dé€n cdc dé ti theo nim
cich—In The Sigalaka Sutra, the Buddha
taught: “Oh son of Sigalaka, there are five
ways in which their teachers care for their
students.”

Huin luyén dé t¥ nhitng gi minh di dugc
khéo huan luyén: They will give thorough
instruction.

Day cho béo tri nhitng gi minh dugc khéo
bédo tri: Make sure they have grasped what
they should have duly grasped.

Day cho thuan thuc cdc nghé nghiép:
Given them a thorough grounding in all
skills.

Khen dé t& véi cac ban bé quen thudc:
Recommend them to their friends and
colleagues.

Bdo dam nghé nghiép cho dé& tir vé moi
mdt: Provide them with security in all
directions.

Nay gia chi t&, nhu vay 1a bac su trudng
dugc dé t¢ phung dudng nhu phuong Nam
theo nim cdch va su trudng cé long
thuong tuéng dén dé t¥ theo ndm cach.
Nhu vy phuong Nam dudc che chd, duge

others. must
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b)

8)

a)

b)
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trd thanh an 6n va thodt khoi cdc su sg
hai: In this way the Southern direction is
covered, making it at peace and free from
fear.

Tro d6i véi thaiy—Duties of the students
to their teacher:

Tro phdi kinh mén thiy nhu cha me, ving
15i thay day, siéng ning hoc tap, gitip dd
thim nom thdy khi 6m dau hoic hoan
nan—>Student should respect their teacher
as they do toward their parents. They must
obey, help him in case of illness and be
diligent in their study.

Nay gia cht t, c6 ndm cdch, dé ti phung
dudng cdc bac su trudng nhu phuong
Nam—There are five ways in which
pupils should minister to their teachers as
the Southern direction:

DPing day d€ chio: By rising to greet
them.

HAu ha thdy: By serving them.

Hing hai hoc tip: By being attentive.
Tu phuc vu thiy: By waiting on them.
Chi tim hoc hdéi nghé nghiép:
mastering the skills they teach.

Chd d6i v6i cong nhan—Duties of
employer toward employee:

Cht phdi chim séc stic khée ngudi lam,
cong binh ma phan cong viéc, trd luong
thich ddng. N&€u ngudi 1am pham 15i, phai
xét do ¢ ¥ hay vo tinh ma thudng phat;
khi ho tich cyc lam viéc dua dén 1gi 16¢c
thém phéi thudng ding miic, khong keo
kiét—The employer must take care of his
employees’ health. He must be impartial
when distributing services to them and pay
them their due salary. If the employee
makes a mistake, he must carefully
examine if it is done voluntarily or
involuntarily inflicting  any
punishment. In case of a reward, it should
be relevant to the gains he has gotten.
Trong Kinh Thi Ca La Viét, Bic Phat day:
“Nay gia chd t&, c¢6 nim cdch mot vi

By

before

9)

a)

b)

Thanh chii nhan d6i x¥ v6i hang nd boc
nhu phuong Dudi.”—In the Sigalaka
Sutra, the Buddha taught: “Oh son of
Sigalaka, there are five ways in which a
master should minister to his servants and
work people as the Nadir direction.”

Giao cong viéc ding theo sic cia ho: By
arranging their work according to their
strength.

Lo cho ho #n udng va tién luong: By
supplying them with food and wages.

Diéu tri cho ho khi bénh hoan: By looking
after them when they are ill.

Chia xé cdc my vi dac biét cho ho: By
sharing special delicacies with them.
Thinh thodng cho ho nghi phép: By letting
them off work at the right time.

Cong nhan ddi véi chi—Duties of
employees toward their employer:

Ngudi 1am phai ¢d gdng phuc vu sao cho
cong viéc dugc tt hon; phai chuyén cin,
luong thién, khong lam hu hao, phi t8n va
khong nén chi trich hay néi 1én, néi xau
chii nhdn v6i ngudi ngoai—Employees
should do their best to improve their
output. They must be diligent and honest.
They should not waste raw material,
criticize or bite back their employer with
others.

Trong Kinh Thi Ca La Viét, Bic Phat day:
“Nay gia chu t, cdc hang nd bdc dugc
Thénh chl nhin d6i x{ nhu phuong Dudi
véi nim cich kia, c6 1ong thuong ddi véi
vi chti nhan theo nim cdch nhu sau.”—In
the Sigalaka Sutra, the Buddha taught:
“Oh son of Sigalaka, there are five ways
in which servants and workpeople, thus
ministered to by their master as the
Nadir.”

Day trudc khi chi thitc ddy: They will get
up before him.

bi ngt sau khi chd di ngd: They will go to
bed after him.
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Tu biing Iong v6i cdc vat di cho: Take
only what they are given.

Khéo lam cdc cong viéc: Do their work
properly.

DPem lai danh ti€ng 6t dep cho chi: Be
bearer of his praise and good repute.

Nay gia chd ti, cdc hang nd bdc dude cic
vi Thanh chii nhin d6i x nhu phuong
Dudi v6i ndm cdch, ho cling c6 long
thuong ddi v6i Thanh chi nhin theo nim
cach. Nhu vy phuong Duéi dugc che chd,
dugc trd thanh an 8n va thodt khdi cdc sy
sg hdi: In this way the Nadir is covered,
making it at peace and free from fear.

10) P&i v6i Ting Ni va cdc thanh vién cida

ton gido khac—Duties of Buddhist adepts
toward monks, nuns, and members of
other religions:

(A) Déi véi chu Ting Ni—Duties of Buddhist

a)

b)

adepts toward monks and nuns:

D6i v6i Ting Ni phdi cung kinh vang 15i,
thanh that va chim chi nghe 15i gidng day
clia cdc thdy; cAn hoc hanh dé mdi ngay
thém tinh  ti€n—They should be
deferential, obedient and sincere toward
their master and listen carefully to the
explanations of the latter. They should
read and try to understand the Buddha’s
teachings spiritual
progress.

Trong Kinh Thi Ca La Viét, Bic Phat day:
“Phudng Trén can dudc hi€u 13 Sa Mon,
Ba La Mon. Nay gia chi t&, ¢c6 nim cdch
vi thién nam t& d6i x& véi cdc vi Sa Mon,
Ba La Mon nhu phuong Trén.”—In the
Sigalaka Sutra, the Buddha taught: “The
Zenith denotes ascetics and Brahmins. Oh
son of Sigalaka, there are five ways in
which a man should minister to ascetics
and Brahmins as the Zenith.”

C6 long tir trong hanh dong vé than: By
kindness in bodily deed.

C6 long tir trong hanh dong vé khiu: By
kindness in speech.

in order to make

(B)

a)

b)

©)

C6 long tir trong hanh dong vé y: By
kindness in thought.

MGS rong ctta d€ dén cic vi Ay: By
keeping open house for them.

Cling dudng cdc vi 4y cdc vat dung cin
thi€t: By supplying their bodily needs.
Chu Tiang Ni d6i véi Phat tf tai gia—
Duties of monks and nuns toward lay
people:

Nay gia chd t&, cdc vi Sa Mon, Ba La
Mo6n dudc vi thién nam tf d8i x¥ nhu
phuong Trén theo ndm cdch nhu vay, cling
c6 long thuong vi thién nam t& theo nim
cdch sau ddy—The ascetics and Brahmins,
thus ministered to by him as the Zenith,
will reciprocate in six ways:

Ngin khong cho ho lam diéu dc: They
will restrain him from evil.

Khuyén khich ho 1am diéu thién: They
will encourage him to do good.

Thuong x6t ho vdi tAm tur bi: They will be
benevolently compassionate towards him.
Day ho nhitng di€u chua nghe: They will
teach him what he has not heard.

Lam cho thanh tinh diéu d3 dugc nghe:
They will help him purify what he has
heard.

Chi bay con dudng dua dén coi Trdi: They
will point out to him the way to Heaven.
Nay gia chi t&, cdc vi Sa Mon, Ba La
Mo6n dugc thién nam t& d6i x& nhu phuong
Trén v48i ndm céch, cling ¢6 1ong thuong
thién nam t& theo nim cdch. Nhu viy
phuong Trén dudc che chd, dudgc trd thanh
an 6n va thodt khdi cdc sy sg hii: In this
way the Zenith is covered, making it at
peace and free from fear.

D6i véi cdc ton gido khac—Duties toward
other religions: P&i vé6i ton gido thi khong
bai xich ton gido cia ngudi khédc, lam nhu
vay thém mau thuin va cling 12 ddo huyét
chon chinh ton gido ma minh dang theo—
They should not disparage other religions
since it could create more conflicts.



1338

Mudi Bung Ciia Chu Pai B Tat: Theo
Kinh Hoa Nghiém, Phim 38, c6 mudi bung
cla chu Pai Bd Tat. Chu Pai B6 Tat an tru
trong phiap ndy thdi dugc bung rong 16n vo
thuong ctia Nhu Lai, déu c6 thé dung tho tat
cd ching sanh—According to the Flower
Adornment Sutra, Chapter 38, there are ten
kinds of guts of Great Enlightening Beings.
Enlightening Beings who abide by these can
acquire the supreme vast guts of Buddhas, able
to contain all sentient beings.

1) Bung lia ta vay, vi tim thanh tinh: Guts
free from deception, their hearts being
pure.

Bung lia huyén nguy, vi tdnh chdt chon
that: Guts free from falsehood, being
honest by nature.

Bung ching hu gid, vi khong hiém ddi:
Nonprevericating  guts, having no
crookedness.

Bung khong thi doat, vi khong tham ddi
vGi tit cd vat: Nonswindling guts, having
no greed for anything.

Bung dit phién ndo, vi diy dd tri hué:
Guts cutting off afflictions, being full of
wisdom.

Bung thanh tinh tAm, vi 18i cdc diéu 4c:
Pure-minded guts, being free from all
evils.

Bung quén sit in udng, vi nhé d&n phdp
chon that: Guts examining food and drink,
remembering reality.

Bung quédn sdt vo tdc, vi gidc ngd duyén
khdi: Guts observing noncreation, being
aware of interdependent origination.

Bung ngd tat c& dao xult ly, vi khéo thanh
thuc thdm tdm: Guts aware of all ways of
emancipation, fully developing the will.
Bung xa rdi tit cd ciu nho bién kién, vi
lam cho t4t cd ching sanh nhap vao bung
Phat: Guts rid of the defilement of all
extreme views, enabling all
beings to enter into the guts of Buddha.

2)

3)

4)

5)

0)

7

8)

9)

10)

sentient

Mu%i Cach Chuy&n Phap Luin Cia Céc

Piwc Nhu Lai: Theo Kinh Hoa Nghiém, cdc

Pitc Nhu Lai ¢c6 mudi cich chuyén Phip

Ludn—Ten aspects of the turning of the

turning of the great wheel of teaching by truly

awakened Buddhas (The Flower Adornment

Sutra)

1) Thanh tinh day dd bon tri vo ty: They are

imbued with the knowledge of the four

pure fearlessness.

Xuit sanh bon bién tai tiy thuin Am

thanh: They produce utterances consonant

with the four intellectual powers.

Khéo c6 thé khai trién tuéng ctia bon

chian d€: They are able to expound the

characteristics of the four truths.

Tdy thudn chu Phat vO6 ngai gidi thodt

They accord with the

liberation of all Buddhas.

C6 thé 1am cho chiing sanh phdt tim tin

thanh tinh: They are able to provoke pure

faith in the minds of all sentient beings.

Nhitng 15i néi ra déu khong ludng cong,

déu c6 thé nhd trir tén doc dau khé cho tat

cd ching sanh: Whatever they say is not in
vain, being able to extract the poison
arrows of suffering from sentient beings.

Pbai bi nguyén luc gia tri: They are

supported by the power of great

compassionate commitment.

Khi phdt Am s& vang vong khip cing tat

c4 th& giéi mudi phuong: Their utterances

pervade all worlds.

Trong vd s6 ki€p ching ngdt thuyét phap:

Teach endlessly for incalculable eons.

10) Lgi thuyét nao cling déu c6 thé gidp phat
khdéi nhitng phdp cin, luc, gidc, dao, thién
dinh, gidi thodt va The
teachings they utter are all able to produce
spiritual faculties and powers, ways of
awakening, meditations, liberations,
concentrations and such phenomena.

Mudi Cach Nhap Ki€p Cia Chu B Tat:

Theo Kinh Hoa Nghiém. C6 mudi cdich ma chu

2)

3)

4)

unobstructed

5)

6)

7

8)

9)

tam mudi:
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B6 tat nhap ki€p dugc Phat n6i d&€n. Picu nay
c6 nghia 1a chu Bd Tdt nhap vao khip tit c3
ki€p—According The
Adornment Sutra, there are ten kinds of entry
into ages by Enlightening Beings mentioned by
the Buddha. This means they enter all ages.

cac to Flower

1) Nhap ki€p qud khit: They enter into past
ages.

2) Nhap ki€p vi lai: They enter into future
ages.

3) Nhap ki€p hién tai: They enter into
present ages.

4) Nhap ki€p dé€m dugc: They enter into
countable ages.

5) Nhap ki€p khong d€m dudc: They enter
into uncountable ages.

6) Nhap ki€p d&€m dugc cung 13 ki€p khong
d&€m dugc:They enter into countable ages
as uncountable ages.

7) Nhap ki€p khong d€m dudc cing la ki€p
d€m dugc: They enter into uncountable
ages as countable ages.

8) Nhap tit ca ki€p cung la phi ki€p: They
enter all ages as not ages.

9) Nhap phi ki€p cung 1a nhap tat cd ki€p:

They enter nonages as all ages.
10) Nhap tat cd ki€p cling mdt niém: They
enter all ages as one instant.
Mudi Cach Nhap Th€ Gidi Cia Chu Bd
Tat: Theo 18i Phat day trong Kinh Hoa
Nghiém, chu Pai B6 T4t ¢6 mudi cdach nhip
th€ gi6i hay nhap mudi phuong thé giGi—
According to the Buddha in the Flower
Adornment Sutra, Great Enlightening Beings
have ten kinds of entry into worlds or ten
directions.
1) Nhap th€ giéi nhiém: They enter defiled

worlds.

2) Nhap th€ gidi tinh: They enter pure
worlds.

3) Nhap th€ gi6i nhd: They enters small
worlds.

4) Nhap th& gidi 16n: They enter large

worlds.

5) Nhap th& gidi vi trin: They enter worlds
within atoms.

6) Nhap th€ gidi vi t€: They enter subtle
worlds.

7) Nhap th€ gidi ddo 16n (ip): They enter

inverted worlds.
Nhip thé& gi6i ngita: They enter upright
worlds.
Nhap th€ gii c6 Phat: They enter the
worlds where there are Buddhas.
10) Nhap th€ gidi khong Phat: They enter the
worlds where there are no Buddhas.
Mudi Cach Sanh Cia Chu Pai Bo Tit:
Theo Kinh Hoa Nghiém, Phim 38, c6 mudi
cach sanh ciia chu Pai Bé Tat. Musi cdch tai
sanh clia dai B6 Tat, vi diéu phuc ching sanh
ma thi hié€n nhu vay—According to the Flower
Adornment Sutra, Chapter 38, there are ten
kinds of birth of Great Enlightening Beings
which they manifest in order to pacify sentient
beings.
1) Xa lia ngu si, ma sanh v&i chdnh ni€ém
chanh tri: Birth with right awareness and
right knowledge, free from folly and
delusion.
Phéng udi dai quang minh chi€u khip dai
thién th& gi6i ma sanh: Birth radiating
great networks of light beams illuminating
the whole universe.
Tru t8i hau hitu, ching con tho thin sau
ma sanh: Birth in the final existence,
never to be reincarnated.
Bat sanh bat khdi ma sanh: Unborn,
unoriginated birth.
Biét tam gidi nhu huyén ma sanh: Birth
knowing the triple world to be like an
illusion.
Khip hién thin ndi thip phuong thé gidi
ma sanh: Birth appearing corporeally
everywhere in all worlds in the ten
directions.
Chitng than nhit thi€t chiing trf ma sanh:
Birth in a body realizing omniscience.

8)

9)

2)

3)

4)

5)

0)

7
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9)
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Phéng tit cd Phat quang minh khip gidc
ngd tAt c than ching sanh ma sanh: Birth
in a body emanating the lights of all
Buddhas and awakening all
beings.

Nhip dai tri qudn sidt tam mudi thin ma
Birth in a body entering
contemplative concentration with great
knowledge.

sentient

sanh:

10) Piéu sanh tht mudi cia chu Pai Bd Tat:

The tenth birth of Great Enlightening
Beings:

B6 Tit lic sanh, chin dong tit ci cdc coi
Phat: When Great Enlightening Beings are
born, they shake all Buddha-lands.

Gidi thodt tAt cd chdng sanh: Liberate all
sentient beings.

Diét trir tAt cd 4c dao: Annihilate all states
of misery.

Che chéi tdt cd ching ma: Eclipse all
demons.

Chu B6 Tat d&€n nhém hop: Innumerable
enlightening beings come and gather
around them.

Mudi Canh Gidi Chuwa Giiac Ngd: Ten
realms of unenlightened:

1)

2)

3)

4)

5)

B6 Tat: Chi dat dugc phin gidc chit chua
toan gidc—Bodhisattva who only attains
partial  enlightenment, not ultimate
enlightenment of Buddhahood.

A La Hin chi dugc phan gidc, chit khong
phdi 1a toan gidc cta Phat: Arhat who
only attains partial enlightenment, not
ultimate enlightenment of Buddhahood.
Thanh Vin: Chi dat dugc phan gidc chi
khong toan gidc nhu chu Phat—Hearer
who only attained partial enlightenment,
not the wultimate enlightenment of
Buddhahood.

Duyén gidc chi dugc phan gidc, chit khdng
phéi toan gidc ctia Phat: Pratyeka-buddha
who only attains partial enlightenment, not
the ultimate enlightenment of the Buddha.
Thién: Heaven.

6)
7
8)
9)

Nhan: Human.

A-tu-la: Asura.

Stic sanh: Animal.

Nga quy: Hungry ghost.

10) Bia nguc: Hell.

Mudi Canh Gi6i Ciia Chu Pai B Tit:
Theo Kinh Hoa Nghiém, Phim 38, c6 mudi
canh gidi clia chu Pai B6 Tat. Chu B6 Tit an
tru trong phdp niy thdi dugc canh gidi dai tri
hué vo thugng clia Nhu Lai—According to the
Flower Adornment Sutra, Chapter 38, there are
ten spheres of Great Enlightening Beings.
Enlightening Beings who abide by these will
attain the supreme sphere of great knowledge
of Buddhas.

1)

2)

3)

4)

5)

6)

Thi hi€én mo6n vd bién phap gidi, lam cho
ching sanh dugc nhdp: Showing infinite
ways of access to the realm of reality so
that sentient beings can enter.

Thi hién tit cd th& giéi vo lugng diéu
trang nghiém lam cho ching sanh dugc
nhip: Showing the infinite wonderful
arrays of all worlds, so that sentient beings
can enter.

Héa hién qua dén tit cd chdng sanh gidi,
déu phuong tién khai ngd: Traveling by
projection to the realms of all sentient
beings to enlighten them all by
appropriate means.

Noi thAn Nhu Lai xudt hién than BO Tat,
noi than B6 T4t xudt hién than Nhu Lai:
Producing embodiments of Enlightening
Beings from the body of Buddhas,
producing embodiment of Buddha from
the body of an enlightening being.

Ndi hu khong hién th€ gidi, ndi th€ gidi
hién hu khong: Manifesting the world in
the realm of space, manifesting the realm
of space in the world.

Noi sanh tif hién Niét ban gidi, noi Niét
ban gidi hi€n sanh t& gidi: Manifesting the
realm of nirvana in the realm of birth and
death, manifesting the realm of birth and
death in the realm of nirvana.
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7 o] trong ngdén nglr clia modt chiing sanh
xudt sanh ngdn ngit clia tit cd Phat phdp:
Producing verbalizations of all Buddha
teachings in the language of one sentient
being.

Pem v6 bién than hién lam mot than, mot

thAn hién lam tit cd thian sai biét:

Showing all bodies as one body, one body

as all different bodies.

Pem mot thin diy khip tit cd phip gidi:

Filling all universe with one body.

10) 6] trong mot niém 1am cho t4t cd ching
sanh phat tim Bd P&, déu hién vo lugng
than thanh chianh ding chdnh gidc: In one
instant causing all sentient beings to rouse
the will for enlightenment, each
manifesting infinite bodies attaining
enlightenment.

Mudi Canh Gigi Vo Ngai Dung Cua

Chu Pai Bé Tat (Kinh Hoa Nghiém—Ph4m

38): Ten kinds of unimpeded function relating

to realms (The Flower Adornment Sutra—

Chapter 38).

1) Tai cinh gi6i phdp gidi ma ching bd cinh

gidi ching sanh: Abide in the realm of

reality without abandoning the realm of
sentient beings.

Tai cdnh gidi Phat ma ching bé canh gidi

ma quy: Abide in the realm of Buddhas

without abandoning the realm of demons.

Tai cdnh gidi Ni€t ban ma ching bd cinh

giGi sanh tir: Abide in the realm of nirvana

without abandoning the realm of birth and
death.

Nhap cdnh gidi nhit thi€t tri ma ching dit

Canh gi6i B Tat ching tinh: Enter the

realm of omniscience without putting an

end to the realm of the nature of

Enlightening Beings.

Tru noi cinh gi6i tich tinh ma ching bd

canh gidi tdn loan: Abide in the realm of

tranquility and calm without abandoning
the realm of distraction.

8)

9)

2)

3)

4)

5)

6) Tru ndi cdnh giGi hu khong, ndi—Abide in
the spacelike realm where:

(A)

a. Khong di khong dén: There is no coming
or going.

b. Khong hy luan: No conceptualization.

c. Khong tuéng trang: No form.

d. Khong thé tdnh: No essence.

e. Khong ngdn thuyét: No verbalzation.

DAu vay chu Bd Tit vin khong lia bd

cdnh gidi hy ludn cda tit cd ching sanh:

Yet Enlightening Beings still do not

abandon the realm of all sentient beings,

conceptual representations.

Tru noi cdnh gidi nhitng tri luc, gidi thodt

ma ching bd cinh gidi clia tAt ci nhitng

phuong sd: Dwell in the realm of occult

powers liberation, yet

abandoning the realm of specific locations.

Nhip cdnh gi6i vd ching sanh t&, ma

ching bd gido héa tit cd ching sanh:

Enter the realm of ultimate nonexistence

of sentient beings, yet they do not give

teaching all sentient beings.

Tru ndi cdnh gidi tich tinh thién dinh, gidi

thoat, than thong, minh tri, ma & tat ca th&

gidi tho sanh: Dwell in the realm of

meditation, liberation, spiritual powers,

7

and without

8)

9)

and higher knowledges, quiet and
peaceful, yet they manifest birth in all
worlds.

10) Tru noi cidnh gidi Nhu Lai tit cd hanh
trang nghiém thanh chinh gidc, ma hién
oai nghi tich tinh clia tit cd Thanh vin,
Bich Chi Phat: Dwell in the realm of
realization of true enlightenment adorned
by all the deeds of Buddhas, yet they
manifest the  composed, tranquil
comportment of the personally liberated
and individually illuminated.

Mudi Canh Giéi Vo Ty Cda Chu Bd
Tat: Mudi thit cdnh gidi vo i bat twr nghi cia
chu Phat (Kinh Hoa Nghiém—Phé{m 33)—Ten
kinds of peerless inconceivable realms of all
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Buddhas (The Flower Adornment Sutra—
Chapter 33).

1) TAatca chu Phat mot 1an ngdi ki€t gia cling
khdp mudi phudng vo lugng thé gidi: All
Buddhas, once sitting, pervade infinite
worlds in the ten directions.

TAt ¢4 chu Phat néi mot ci nghia déu hay
khai thi tdt c& Phat phdp: All Buddhas,
uttering one logical statement, can express
all Buddha teachings.

TAt cd chu Phat phéng mot quang minh
déu chi€u khip tdt cd thé gidi: All
Buddhas, emanating one light, can
illuminate all worlds.

TAt ca chu Phat & noi mot than déu hay thi
hién ta't c3 than: All Buddhas, in one body,
can manifest all bodies.

TAt ci chu Phat & trong mot xit déu hay
thi hién tit cd thé& gidi: All Buddhas can
show all worlds in one place.

TAt cd chu Phat § trong mot tri déu hay
quyét rd tit cd cdc phap khong bi ngin
ngai: All Buddhas can ascertain all things
within one knowledge without any
impediment.

TAt c4 chu Phit & trong mot niém déu hay
qua khip mudi phuong th€ gidi: All
Buddhas can travel to all worlds in the ten
directions in a single moment of thought.
TAt cd chu Phat & trong mot niém déu
hién Nhu Lai v0 lugng oai lyc: All
Buddhas can manifest the infinite spiritual
powers of the enlightened in a single
instant.

T4t cd chu Phit § trong mdt niém duyén
khdp tam th& Phit va chidng sanh, tAm
khong tap loan: All Buddhas can focus on
all Buddhas and sentient beings of past,
present and future in a single instant
without confusion of mind.

TAt cd chu Phit & trong mdt niém cling
v6i tam th& tit cd Phat ddng mot thé
khong hai: All Buddhas are in one instant

2)

3)

4)

5)

6)

7

8)

9)

10)

essentially the same as all Buddhas of

past, future and present.
Mudi Canh Thién Pinh: See Ten stages or
objects in meditation.
Mudi Canh Vyc: Theo tong Thién Thai,
toan thé vii tru dugc coi nhu 13 sy tip thanh
clia “tam thién,” nhung ly thuy&t niy khac hin
nhitng hé théng da nguyén khdc. N6 khong
phdi 1a mot 15i liét ké tat cd cdc phdp, ciing
khong phdi 12 th€ gi6i hé cia ba dai thién thé
gidi vii tru. Ba nghin khong phéi chi cho mot
tinh chdt bao la clia danh s§ hay ban thé, ma
dé néi 1én sy tuong dung cla tit cd cdc phdp
va nhit th€ cttu cdnh clia toan thé vii tru. Vé6i
cin ban “ba nghin” niy, tdng Thién Thai dé ra
mot thé gidi hé gdm mudi cdnh vuc, tic 12 the
giGi cla hitu tinh dugc chia thanh mudi cdi hay
Luc Pham T& Thanh—According to the T’ien-
T’ai Sect, the whole universe is said to have
the constituency of “three thousand,” but the
theory is quite different from other pluralistic
systems. It is not an inumeration of all
dharmas; nor is it the world system of the three
chiliocosms. The expression of “three
thousand” does not indicate a numerical or
substantial immensity, but is intended to show
the inter-permeation of all dharmas and the
ultimate unity of the whole universe. As the
basis of “three thousand” the school sets forth
a world-system of ten realms. That is to say,
the world of living beings is divided into ten
realms or the six stages of rebirth for ordinary
people and the four saints—See Luc Pham Tw
Thanh.
Mudi Cian Cia Chu Pai Bo Tat: Theo
Kinh Hoa Nghiém, Pham 38, chu dai B Tit
c6 mudi cin. Chu Bd T4t an tru trong nhitng
phdp ndy thdi dudc cin dai tri vién min vd
thugng cia Nhu Lai—According to the Flower
Adornment Sutra, there are ten kinds of
faculties of Great Enlightening Beings.
Enlightening Beings who abide by these can
attain the supreme faculties of fulfillment of
great knowledge of Buddhas.
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Hoan hy cin, vi thdy tat cd chu Phat véi
long tin ching hu hoai: Joyful faculties,
seeing all Buddhas, with faith
indestructible.

Hi vong cén, vi nhitng Phat phap da nghe
déu té ngd tAt cd: Hopeful faculties,
understanding whatever Buddha teachings
they hear.

B4t thoi cin, vi tit cd tdic sy déu 1ot
rdo:Nonregressing faculties,
consummating all their tasks.

An tru cin, vi ching dit tit cd Bo Tat
hanh: Steadfast faculties, not stopping the
practices of Enlightening Beings.

Vi t& ciin, vi nhip 1y vi diéu B4t Nhid Ba
La Mat: Subtle faculties, entering the
subtle principle of transcendent wisdom.
B4t huu tdc cin, vi rdt rdo sy viéc tit ci
ching sanh: Unceasing faculties,
consummating the tasks of all sentient
beings.

Nhu Kim Cang ciin, vi chiing biét tat cd
nhitng phdp tdnh: Adamantine faculties,
realizing the nature of all things.

Kim Cang quang diém cin, vi chi€u khip
tAt cd cdnh gidi Phat: Indestructible
glowing faculties, illuminating all spheres
of Buddhahood.

Vo sai biét cin, vi tit cd Nhu Lai dong
mot than: Undifferentiated faculties, being
the same one body as all Buddhas.

V6 ngai t& cin, vi thAim nhip mudi tri luc
cia Nhu Lai: Unobstructed faculties,
deeply penetrating the ten powers of the
enlightened.

Mudi Chan Cia Chu Pai Bd Tat: Theo
Kinh Hoa nghiém, Pham 38, chu dai B6 Tat c6
mudi chun. Chuy B Tét an tru trong nhitng
phdp ndy thdi dugc nhitng chun vo thugng toi
thing cia Pdc Nhu Lai, khi cAt chun mot budc
12 c6 thé d&n khip tat cd thé gidi—According
to the Flower Adornment Sutra, Chapter 38,

there are

ten kinds of feet of Great

Enlightening Beings. Enlightening Beings who

abide by these can attain the supreme feet of
Buddhas, which can reach all worlds in one
step.

1y

2)

3)

4)

5)

6)

7

8)

9)

10)

Chun tri gi6i, vi dai nguyén thu thing déu
thanh tyu vién man: The feet of discipline,
fulfilling all higher aspirations.

Chun tinh tin, vi tich tip tit c& phdp Bo
DPé phan khong thdi chuyén: The feet of
energy, assembling all of enlightenment
without regreesing.

Chun thin thong, vi tily theo duc lac cia
chiing sanh 1am cho hoan hy: The feet of
spiritual  knowledge, gladdening all
sentient beings according to their desires.
Chun than lyc, vi ching rdi mot coi Phat
ma qua dén tat cd cdi Phat: The feet of
psychic powers, going to all Buddha-lands
without leaving one Buddha-land.

Chun thim tAm, vi nguyén cau ti't ca phip
thu tha“ing: The feet of determination,
seeking all higher laws.

Chun kién thé, vi tit ci viéc lam déu rot
rao: The feet of resolute commitment,
fulfilling all their tasks.

Chun tuy thudn, vi ching trdi 15i day cda
cac bac ton tic: The feet of accord, not
opposing the teachings of all the
honorable.

Chun lac phdp, vi nghe va tho tri tat cd
phdp cia chu Phat néi khong mdi ludi:
The feet of delight in truth, Tirelessly
hearing and holding all teachings spoken
by Buddhas.

Chun phép vil, vi dai ching thuy&t phdp
khong khi€p nhugc: The feet of rain of
teaching, lecturing to the masses without
timidity.

Chun tu hanh, vi tit cd cdc diéu dc déu xa
lia: The feet of cultivation, getting rid of
all evils.

Mudi Chd An Tru Cia Chu Pai B Tat:

(The

Flower Adornment Sutra—

Chapter 38): Theo Kinh Hoa Nghiém, Phim
38, ¢c6 mudi chd an tru clia chu Pai Bd Tait.



1344

Chu B6 T4t an tru trong phdp ndy thdi dugc an

tru nhitt thiét tri vo thugng—According to The

Flower Adornement Sutra, Chapter 38, there

are ten kinds of abiding of Great Enlightening

Beings. Enlightening Beings who abide by

these can reach the Buddhas’ supreme abiding

in omniscience.

1) An tru tim B P&, chua titng quén mat:

Abiding in the will for enlightenment,

never forgetting it.

An tru Ba La Mat, vi ching nham tr¢ dao:

Abiding in the transcendent ways, not

tiring for fostering enlightenment.

An tru thuy&t phdp, vi ting trudng tri hué:

Abiding in the teaching of truth, increasing

wisdom.

An try ndi binh thdn v6 tu, vi ching dai

thién dinh: Abiding in dispassion, realizing

great meditational concentration.

An tru tuy thudn—Abiding in conformity

to:

e Nhit thi€t tri: Universal knowledge.

e DAu da: Austerity.

e  Tri tic: Contentment.

e Diéu tiét trong dn, mic, va §: Moderation
in food, clothing, and dwelling.

e Diét bé nhitng di€u 4c: Getting rid of evil.

e Few desires mean few concerns: Thi€u

duc thiéu su.

An try thim tin, vi gdnh vdc chanh phéap:

Abiding in deep faith, bearing the true

Teaching.

An tru than cdn cidc Pic Nhu Lai, vi hoc

Phat oai nghi: Abiding in the company of

the enlightened, to learn the conduct of

Buddhas.

An tru xuit sanh thin thong, vi vién min

dai tri: Abiding in generation of spiritual

powers, to fulfill great knowledge.

An try dic nhin, vi vién min tho ky:

Abiding in attainment of acceptance,

fulfilling the forcast of enlightenment.

An tru dao trang, vi diy di thap luc, vo

iy va tit cd Phat phdp: Abiding in the site

2)

3)

4)

5)

6)

7

8)

9)

10)

of enlightenment, fulfilling powers,
fearlessness, and all aspects of
Buddhahood.

Mudi Chd Nim Cia Chu Dai B Tit:
Theo Kinh Hoa Nghiém—Phim 38, c6 mudi
chd nim cda chu Pai Bd Tat. Chu BO Tit an
tru trong mudi chd nim ndy thdi dugc chd nim
dai phdp vo thugng ca Nhu Lai, déu c6 thé
khai ngd tat cd ching sanh—According to the
Flower Adornment Sutra, Chapter 38, there are
ten kinds of reclining of Great Enlightening
Beings. Enlightening Beings who abide by
these can atain the supreme reclining of the
great teaching of Buddhas and be able to
awaken all sentient beings.

1) Chd nim tich tinh, vi thin tim yén ling:
The reclining of silent tranquility, because
of practicing in accord with principle.

Chd niim thién dinh, vi tu hanh ding ly:
The reclining of meditation, because of
practicing in accord with the truth.

Chd nim tam mudi, vi thdn tdm nhu
nhuyén: The reclining of concentration,
because of body and mind being supple.
Chd niim thién nghiép, vi vé sau ching in
nin: The reclining of good works, because
of not having regrets afterward.

Chd nim Pham thién, vi ching nio hai
minh va ngudi: The reclining of Brahma,
because of not disturbing self or others.
Chd nim chdnh tin, vi ching bi khuynh
dong: The reclining of true faith, because
of being unshakable.

Chd niim chdnh dao, vi thién hitu khai
gidc: The reclining of the right path,
because of awakening by good
companions.

Chd nim diéu nguyén, vi thién x3o hdi
huéng: The reclining of sublime
aspirations, because of skillful dedication.
Chd niim tit cd viéc déu xong, vi viéc lam
The reclining of
completion of all tasks, because of having
accomplished all that is to be done.

2)

3)

4)

5)

0)

7

8)

9)

déu hoan man:
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10) Chd nim bd qua nhitng cong dung vi tat
cd déu quen thudc: The reclining of
relinquishment of all effort, because of
thorough training.

Mudi Chd Ngoi Cia Chu Pai Bo Tit:

Theo Kinh Hoa Nghiém—Phﬁm 38, ¢6 mudi

chd ngdi clia chu Pai Bd Tat. Chu B Tat an

tru noi mudi chd ngdi niy thdi dugc chd ngdi
chdnh gidc vo6 thugng cia Pdc Nhu Lai—

According to the Flower Adornment Sutra,

Chapter 38, there are ten kinds of sitting of

Great Enlightening Beings. Enlightening

Beings who abide by these can attain the

Budhas’ supreme sitting of true awareness.

1) Chd ngdi chuyén luan vuong, vi phat khdi

mudi thién dao: The sitting of universal

mornarchs,  promoting  all
behavior.

Chd ngbdi Tt Thién vuong, vi & tit ci thé

gian ty tai an 14p Phat phap: The sitting of

guardian deities, independently
establishing the Buddha teaching in all
worlds.

Chd ngdi BE Thich, vi lam thing chii cho

t4t cd ching sanh: The sitting of Indra,

king of gods, being superior lords of all
sentient beings.

Chd ngdi Pham vuong, vi & ngudi va minh

tam déu dugc ty tai: The sitting of

Brahma, being in control of their own and

others’ minds.

Chd ngdi su ti, vi hay thuy&t phap: The

sitting of lions, being able to expound the

truth.

Chd ngdi chdnh phép, vi diing sic tong tri

bién tai ma khai thi: The sitting of right

teaching, holding forth by means of mental
command and intellectual powers.

Chd ngdi kién cd, vi thé nguyén rot ro:

Steadfast sitting, Vowing to reach the

ultimate end.

Chd ngdi dai tir, vi 1am cho cdc ching

sanh hung dit déu hanh phiic: The sitting

vrituous

2)

3)

4)

5)

6)

7

8)

of great benevolence, bringing happness
to all evil sentient beings.

9) Chd ngdi dai bi, vi nhin chiu tit cid dau
khS ching méi nham: The sitting of great
compassion, tirelessly enduring all pains.

10) Chd ngdi kim cang, vi hang phuc ma quan
va ngoai sitting,
Conquering demons and false teachers.

Mudi Chd S6¢ Hanh Cia Chu Pai Bo

Tat: Theo Kinh Hoa Nghiém, Phim 38, c6

mudi chd s hanh ctia chu Pai Bé T4t. Chu B

T4t an tru trong phdp ndy thdi dudc chd s&

hanh dai tri hué vo thugng cia Pic Nhu Lai—

According to the Flower Adornment Sutra,

Chapter 38, there are ten kinds of sphere of

action of Great Enlightening Beings.

Enlightening Beings who abide by these can

reach the supreme sphere of action of great

wisdom of Buddhas.

1) Dung chdnh niém lam chd s hanh, vi ddy

dd niém xd: They take right mindfulness

as their sphere of action, as they fulfill the

points of mindfulness.

Dung nhitng xu huéng 1am chd s3 hanh, vi

xu huéng phdp chanh gidc: They take all

realms of beings as their sphere of action,
as they become truly aware of this
implications of the Teaching.

Dung tri hué 1am chd s& hanh, vi dugc

Phit hoan hy: They take wisdom as their

sphere of action, gaining the joy of

Buddhas.

Dung Ba La Mat 1am chd s& hanh, vi diy

di nhdt thi€t ching tri: They take the

transcendent ways as their sphere of

action, as they fulfill omniscience.

Dung t¢ nhi€p phdp 1am chd s& hanh, vi

nhd d6 ma gido héa ching sanh: They

take the four integrative practices as their
sphere of action, as they educate sentient
beings.

Dung sanh tif 1am chd s& hanh, vi chia

nhém thién cin: They take birth and death

dao: Adamantine

2)

4)

5)

6)
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as their sphere of action, as
accumulate roots of goodness.
Dung sy néi chuyén dua tap vdi ching
sanh 1am chd s& hanh, vi tly nghi gido
héa va khi€n cho chiing sanh dugc gidi
thodt: They take bantering with all
sentient beings as their sphere of action,
as they teach them according to their
needs and cause them to become free.
Dung thin thdng 1am chd s& hanh, vi biét
cdnh gidi cdc cin cda tit cd chiing sanh:
They take spiritual powers as their sphere
of action, as they know the realms of the
senses of all sentient beings.

Dung phuong tién thién xdo lam chd sé
hanh, vi tuong ung v6i Bat Nha Ba La
Mat: They take skill in means as their
sphere of action, uniting them with
transcendent wisdom.

Duing dao trang 1am chd s& hanh, vi thanh
nhit thi€t tri ma ching dit hanh B Tit:
They take the site of enlightenment as
their sphere of action, as they attain
universal knowledge, without stopping the
practices of Enlightening Beings.

Mudi Chd S¢ Tru Cia Chu Pai Bé Tit:
Theo Kinh Hoa Nghiém, Phim 38, c6 mudi
chd sd tru clia chu Pai BS T4t. Chu B6 T4t an
tru trong phdp niy thdi dugc chd sd tru vo ngai
vO thugng cia Nhu Lai—According to The
Flower Adornment Sutra, Chapter 38, there are
ten kinds of abode of Great Enlightening
Beings. Enlightening Beings who abide by
these can reach the supreme abode of Buddhas
where there is no obstruction.

1) Dung dai tr 1am chd s& try, vi tAim binh
ding véi tit ca ching sanh: The abode of
great goodwill, being impartial toward all
sentient beings.

Diing dai bi 1am chd s& try, vi ching khinh
ngudi chua hoc: The abode of great
compassion, not slighting the uncultivated.

they

7

8)

9)

10)

2)

3) Dung chd dai hy 1am chd s& tru, vi rdi tit
cd uu ndo: The abode of great joy, aloof
from all vexations.

Dung dai x4 1am chd s& tru, vi noi hitu vi
vo vi déu binh ding: The abode of great
equanimity, regarding the created and
uncreated equally.

Diing tat cd Ba La Mat 1am chd s& tru, vi
14y B6 P& tim lam dau: The abode of
transcendent ways, being led by the
aspiration for enlightenment.

4)

5)

6) Dung nhit thi€t khong 1am chd s§ tru, vi
thién xdo qudn sit: The abode of
universal emptiness, by virtue of skillful
analysis.

7) Diuing v6 tudng lam chd sé tru, vi ching ra

héi chdanh vi: The abode of signlessness,
not leaving the absolute state.

Dung vd nguyén lam chd s tru, vi quin
sat tho sanh: The abode of wishlessness,
examining the experience of taking on
life.

Dung niém hué 1am chd s& tru, vi nhin
phdp thanh tyu vién man: The abode of
recollection and awareness, by virtue of
full development of recognition of truth.
Diing tit cd phdp binh ding lam chd s&
try, vi dudc tho ky: The abode of equality
of all things, by virtue of having gained
the prediction of Budhahood.

MuGi Cong Piwc Cia Tu Tap Théan
Hanh Ni¢m: Ten merits od the cultivation of
the mindfulness of the body—Theo Kinh Tu
Tap Than Hanh Niém trong Trung BO, tu tp
than hanh niém 1a khi di bi€t ring minh dang
di; khi ding biét ring minh dang ding; khi
nim biét ring minh dang nim; khi ngdi biét
ring minh dang ngdi. Than thé dugc x& dung
th€ nao thi minh bi€t thin thé nhu th& Ay.
Song khong phéng dat, nhiét tim, tinh can, cic
niém va cic to duy vé th€ tuc dugc doan trir.
Nh& doan trit cdc phdp 4y ma ndi tim dugc an
trd, an toa, chuyén nhat va dinh tinh. Nhu vy
l1a tu tdp thdn hanh niém. C6 mudi cong dic

8)

9)

10)
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cla tu tdp Than Hanh Niém—According to the

Kayagatasati-Sutta in the Middle Length

Discourses of the Buddha,

mindfulness of the body means when walking,

a person understands that he is walking; when

standing, he understands that he is standing;

when sitting, he understands that he is sitting;
when lying, he understands that he is lying. He
understands accordingly however his body is
disposed. As he abides thus diligent, ardent,
and resolute, his memories and intentions
based on the household life are abandoned.

That is how a person develops mindfulness of

the body. There are

cultivation of the mindfulness of the body:

1) Lac bat lac dugc nhi€p phuc, va bat lac
khong nhi€p phuc vi 4y, va vi 4y song
ludn ludén nhi€p phuc bat lac dugc khéi
1én; khi€p ddm s¢ hdi dudc nhi€p phuc,
va khi€p ddm s¢ hdi khong nhi€p phuc
dudc vi 4y, va vi 4y ludon ludén nhi€p phuc
khi€p ddm s¢ hdi dugc khdi 1én: One
becomes a conqueror of discontent and
delight, and discontent does not conquer
oneself; one abides overcoming discontent
whenever it arises.

2) Vi 4y kham nhin dugc lanh, néng, doi,
khét, sy xic cham cda rudi, mudi, gid,
mit trdi, cac loai rin rét, cdc cach néi khé
chiu, khé chdp nhin: One becomes a
conqueror of fear and dread, and fear and
dread do not conquer oneself; one abides
overcoming fear and dread whenever they
arise.

3) Vi 4y c6 khd ning chiu dung dugc nhitng
cam tho vé& than khdi 1én, khd dau, nhéi
dau, thd bao, chéi dau, bat kha y, bat khd
4i, dua dé€n ché&t di€ng: One bears cold
and heat, hunger and thirst, and contact
with gadflies, mosquitoes, wind, the sun,
and creeping things; one endures ill-
spoken, unwelcome words and arisen
bodily feelings that are painful, racking,

cultivation of

ten merits of the

4)

5)

6)

sharp, piercing, disagreeable, distressing,
and menacing to life.

Tuy theo ¥ mudn, khdng c6 khé khin,
khong c6 mét nhoc, khong cé phi sic, vi
Ay chiing dugc T& Thién, thudn tdy tAm
tu, hién tai lac trd: One obtains at will,
without trouble or difficulty, the four
jhanas that constitute the higher mind and
provide a pleasant abiding here and now.
Vi Ay chiing dudc céc loai than thong, mot
than hién ra nhiéu than, nhiéu than hién ra
mot than; hién hinh bi€n di ngang qua
vach, qua tudng, qua ndi nhu di ngang hu
khong; don thd trdi 1én ngang qua dat lién
nhu & trong nudc; di trén nudc khong chim
nhu di trén dat lién; ngdi ki€t gia di trén
hu khong nhu con chim; v§i ban tay cham
va rd mat tring va mat trGi, nhitng vat c6
dai oai lyc, dai oai than nhu vay; c6 thé
thin c6 thin thong bay cho d&n Pham
Thién; v4i thién nhi thanh tinh siéu nhan,
c6 thé nghe hai loai ti€ng, chu Thién va
loai ngudi, & xa hay & gan: One wields the
various kinds of supernormal
having been one, he becomes many;
having been many, he becomes one; he
appears and vanishes; he goes unhindered
through a wall, through an enclosure,
through a mountain as though through
space; he dives in and out of the earth as
though it were water; he walks on water
without sinking as though it were earth;
seated cross-legged, he travels in space
like a bird; with his hand he touches and
strokes the moon and sun so powerful and
mighty; he wields bodily mastery even as
far as the Brahma-world.

Vi tAm clia vi 4y, vi 4y biét tim clia cdc
ching sanh, cdc loai ngudi; tim cd tham,
biét tAm c6 tham; tAm khong tham, biét
tdm khong tham; tAm c6 sin, biét tim c6
san; tam khong san, bi&t tAm khong sén;
tAm c6 si, biét tim c6 si; tAim khong si,
biét tim khong si; tAim chuyén chd, biét

power:
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tdm chuyén chd; tAm tdn loan, bi€t tAm
tdn loan; tAim dai hanh, bi€t tAim dai hanh;
tAm khong dai hanh, bi€t tAim khong dai
hanh; tim chua vo thugng, biét tAim chua
vd thugng; tam vo thugng, bi€t tAm vd
thugng; tim thién dinh, bit tAm thién
dinh; tAm khong thién dinh, biét tim
khong thién dinh; tAm gidi thoat, bi€t tAm
gidi thodt; tAim khong gidi thodt, biét tAm
khoéng gidi thodt: One understands the
minds of other beings, of other persons,
having encompassed them with one’s own
mind. He understands the mind of other
beings, of persons, having
encompassed them with his own mind. He
understands a mind affected by lust as
affected by lust and a mind unaffected by
lust; he understands a mind affected by
hate as affected by hate and a mind
unaffected by hate as unaffected by hate;
he understands a mind affected by
delusion as affected by delusion and a
mind unaffected by delusion as unaffected
by delusion; he understands a contracted
mind as contracted and a distracted mind
as distracted mind; he understands an
exalted mind as exalted and an unexalted
mind as unexalted; he understands a
surpased mind as surpassed and an
unsurpassed as unsurpassed; he
understands a concentrated mind as
concentrated and an unconcentrated mind
as unconcentrated; he understands a
liberated mind as liberated and an
unliberated mind as unliberated.

Vi 4y nhé dén cdc ddi song qud khi nhu
mdt ddi, hai ddi, van van, vi 4y nhé dén
cdc doi song qud khi véi cdc nét dai
cuong va cdc chi ti€t: One recollects one’s
manifold past lives, that is, one birth, two
births..., a hundred births, a thousand
births, a hundred thousand births, many
aeons of world-contraction, many aeons of
world-expansion, many aeons of world-

other

8)

9)

10)

contraction and expansion: “There I was
so named, of such a clan, with such an
appearance, such was my nutriment, such
my experience of pleasure and pain, such
my life-term; and passing away from
there, I reapppeared elsewhere; and there
so named, of
appearance, such was my nutriment, such
my experience of pleasure and pain, such
my life-term; and passing away from
there, I reappeared here. Thus with their
aspects and particulars one recollects
one’s manifold past lives.

Véi thién nhin thuin tinh, siéu nhin, vi 4y
thdy sy séng va su chét clia ching sanh:
With the divine eye, which is purified and
surpasses the human.

Vi 4y biét rd ring ching sanh ngudi ha
liét, ké cao sang, ngudi dep dé ké tho xau,
ngudi may min, ké bat hanh déu do hanh
nghi€p clia ho: One sees beings passing
away and reappearing, inferior and
superior, fair and ugly, fortunate and
unfortunate, and one understands how
beings pass on according to their actions.
Véi sy diét trir cdc 1au hodc, sau khi tu
minh chitng tri véi thugng tri, vi Ay ching
dat va an trd ngay trong hién tai, tim gidi
thodt, tué gidi thodt khong cé 1au hoic:
By realizing for oneself with direct
knowledge, one here and now enters upon
and abides in the deliverance of mind and
deliverance by wisdom that are taintless
with the destruction of the taints.

too I was such an

Muci Cong Pic Lén Thanh Tinh Hoan
Toan Roi Ldi Clia Chu Phat: Theo Kinh
Hoa Nghiém, Phdm 33, c6 mudi cong ditc 16n
hoan toan r&i 16i thanh tinh cda chu Phat—
According to the Flower Adornment Sutra,
Chapter 33, there are ten kinds of great virtue
that are impeccably pure of all Buddhas.

1)

Chu Phat du oai difc 16n rdi 18i thanh tinh:
All Budhas are endowed with great
spiritual powers, impeccably pure.
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3)
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5)

6)
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8)
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Chu Phat déu sanh noi nha tam th€ Nhu
Lai, ching tdc diéu thién r3i 16i thanh
tinh: All Buddhas are born in the families
of the enlightened ones of past, present
and future, of people harmonious and
good, impeccably pure.

Chu Phit vinh vién t&€ tim vo s§ tru, rdi
181 thanh tinh: All Buddhas’ minds are free
from obsession forever, impeccably pure.
Chu Phat noi phap tam thé déu vo s&
tru6c, rdi 161 thanh tinh: All Buddhas are
free from attachment to anything in the
past, present and future, impeccably pure.
Chu Phat biét nhitng loai tdnh, déu 1a mot
tdnh, khong tir ddu dén, rJi 16i thanh tinh:
All Buddhas know all kinds of natures are
one nature, coming from nowhere,
impeccably pure.

Chu Phit tir qua khit dén hién tai vi lai
phuéc dic vo tan ddong véi phdp gidi, roi
16i thanh tinh: All Buddhas® virutes, past,
present and future, are inexhaustible,
equal to the cosmos, impeccably pure.
Chu Phit vo bién thin tuéng khip mudi
phuong coi, tuy thdi diéu phuc tit ci
ching sanh, rdi 16i thanh tinh: All
Buddhas’” boundless physical forms
pervade all lands of the ten directions,
teaching all beings the
appropriate time, with impeccable purity.
Chu Phat dudc bén dic vo dy lia nhitng
khiing b&, & trong chiing hoi dai su t
hong, phin biét ranh ré tdt cd cdc phdp,
rdi 161 thanh tinh: All Buddhas acquire the
fourfold fearlessness, are free from all
fears, and roar the grat lion’s roar among
the masses, clearly discerning all things,
impeccably pure.

Chu Phit trong v lugng ki€p nhip niét
ban, ching sanh nghe danh hiéu dugc
phuéc vd lugng nhu Phit hién tai cong
dic khong khéc, roi 16i thanh tinh: All
Buddhas enter final nirvana in untold ages,
and when sentient beings hear their names

sentient at

10)

they gain immeasurable benefit, same as
if the Buddhas were presently existing,
impeccably pure.

Chu Phat & xa trong vo lugng thé gidi, néu
c6 ching sanh nhitt tim chdnh niém thoi
déu dugc thdy, roi 18i thanh tinh: All
Buddhas though in untold distant worlds,
can be seen by sentient beings who
correctly meditate on them single-
mindedly, impeccably pure.

Mudi Cung Pi¢gn Cia Chu Pai Bo Tit
(Kinh Hoa Nghiem—Ph4m 38): Ten kinds
of palace of great enlightening beings (The
Flower Adornment Sutra—Chapter 38)—Chu
B6 Tit an tru trong diy thdi dudc phdp quin
ddnh noi tit cd th€ gian than luc ty tai—
Enlightening Beings who abide by these can
attain coronation by truth and freedom of
spiritual powers in all worlds.

1)

2)

3)

4)

5)

B6 D¢ tim Ia cung dién cta B6 Tit vi
hiing khong quén mat: The determination
is a palace of Enlightening Beings
because they never forget it.

Thap thién nghi€p dao phuéc ddc tri hué
1a cung dién cia B6 T4t vi gido hda
ching sanh c¢6i duc: The blessing and
wisdom of virtuous conduct are a palace
for Enlightening Beings because they
civilize sentient beings in the realm of
desire.

TG pham tru thién dinh 12 cung dién cda
B6 Tat vi gido héa ching sanh coi sic:
The meditative concentrations of pure
benevolence, compassion, joy, and
equanimity are a palace of Enlightening
Beings because they teach the sentient
beings in the realm of form.

Sanh Tinh Cu Thién 13 cung dién cta Bo
T4t, vi tit cd phién ndo ching nhiém:
Birth in the heaven of pure abodes is a
palace of Enlightening Beings because no
afflictions can affect them.

Sanh v6 sic gidi 1a cung dién cta Bd Tit
vi khi€n tit ci ching sanh lia chd nan:
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Birth in the formless realm is a palace of
Enlightening Beings because they enable
sentient beings to escape difficult
situations.

Sanh vao th€ gidi tap nhiém la cung dién
clia Bd T4t, vi khié€n tat cd chiing sanh dit
phién nio: Birth the world of
defilement is a palace of Enlightening
Beings because they enable all sentient
beings to cut off afflictions.

Thi hién & ndi cung thé tif quyén thudc 1a
cung dién ctia B6 Tat, vi thanh tyu ching
sanh déng hanh thud xua: Appearing to
abide in a mansion with spouse, children,
and retinue, is a palace of Enlightening
Beings, because they develop their past
associates.

Thi hién & ngdi ludn vuong, td thién
vuong, d€ thich, pham vuong 12 cung dién
clia B Tit, vi diéu phuc chiing sanh tim
ty tai: Appearing to dwell in the rank of
ruler, celestial world guardian, Indra, or
Brahma is a palace of Enlightening
Beings, in order to tame beings with the
mentality of controllers.

TAt cA B T4t hanh du hi than thong déu
dugc ty tai 12 cung dién ctia B6 Tat, vi
gidi du hi cdc thién, gidi thodt, tam mudi
tri hué: Persisting in all practices of
Enlightening Beings, freely exercising
spiritual powers and attaining mastery of
them all, is a palace of enlightening beings
because they autonomously and skillfully
exercise the knowledge of meditations,
liberations, and concentrations.

TAt cd chu Phat tho ky nhit thiét tri, qudn
d4nh tu tai vd thugng 13 cung dién ctia Bd
Tat, vi try thap luc trang nghi€m, lam viéc
tu tai ctia Phdp Vuong: The guarantee that
all Buddhas receive of coronation as a
mornach of all knowledge, supremely
independent, is a palace of Enlightening
Beings because they abide among the
adornments of the ten powers and perform

in

the autonomous deeds of all mornachs of
truth.

Mudi Ctra Giai Thoat Clia Chu Pai Bo

Tat: Theo Kinh Hoa Nghiém, Phim 38, c6

mudi clra gidi thodt clia chu Pai B6 tdt. Chu

Bd T4t an tru trong phdp niy thdi dugc mon

gidi thodt v thugng ctia Nhu Lai—According

to the Flower Adornment Sutra, Chapter 38,

there are ten kinds of doors of liberation of

Great Enlightening Beings. Enlightening

Beings who abide by these can attain the

supreme door of liberation of Buddhas.

1) Mon gidi thodt mdt than cling khip tit ci

th& gidi: Pervading all worlds with one

body.

Mo6n gidi thodt thi hién vd lugng nhiing

loai sic tuéng noi tat ca th€ gidi: Showing

infinite various forms in all worlds.

Mbn gidi thoit dem tit cd th& gidi vao

mot cdi Phat: Putting all worlds in one

Buddha-field.

Mbn gidi thoat khip gia tri tit cd ching

sanh gidi: Universally supporting all

realms of sentient beings.

Mon gidi thodt ding thdn trang nghiém

clia tit cA Phit day khip tat ca thé gidi:

Filling all worlds with the adornment

bodies of all Buddhas.

Mbn gidi thodt trong thin minh thiy tit cd

thé gidi: Seeing all worlds in one’s own

body.

Mbén gidi thodt trong mot niém qua tit cd

th€ gidi: Seeing all worlds through one

thought.

Mon gidi thodt thi hién tit c4 Nhu Lai

xuét th€: Showing the emergence of all

Buddhas in one world.

Mon gidi thodt mot than diy khip ci phap

gidi: Filling all worlds with one body.

10) Mon gidi thodt trong mdt niém thi hién ti't
cd Phat du hi thin thong: Showing the free
play of spiritual powers of all Buddhas in a
single instant.

2)

3)

4)

5)

0)

7)

8)

9)
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Mudi Danh Hi¢u Pai Trugng Phu Cua
Chu Pai Bé Tiat: Theo Kinh Hoa Nghiém,
Phim 38, sau khi thanh tyu tu tip mudi dao
xuét sanh Phat phap, chu Bd Tat sé dat dugc
mudi danh hi€u dai trugng phu—According to
the Flower Adornment Sutra, Chapter 38, after
accomplishing cultivating ten ways of
generating the qualities of Buddhahood,
Enlightening Beings will attain these ten
appellations of greatness (See ten ways of
generating the qualities of Buddhahood).

1) Hiéu la B6 D& Tat Pda, vi do BS Pé tri
sanh ra: They are called Beings of
Enlightenment because they are born of
knowledge of enlightenment.

Hiéu 1a Ma Ha T4t Dda vi an try trong
Pai Thira: They are called Great Beings
because they dwell in the Great Vehicle.
Hiéu 1a Bé Nhdt Tt Bda, vi chitng phéap
dé nhut: They are called Foremost Beings
because they realize the foremost truth.
Hiéu 12 Thiing T4t Pda vi gidc ngd phdp
thi thing: They are called Superior
Beings because they are aware of high
laws.

Hiéu 12 T&i Thing T4t Pda, vi tri hué tdi
thing: They are caled Supreme Beings
because their knowledge is supreme.

Hiéu 1a v6 thugng Tat Pda, vi khai thi
phdp vo thugng: They are called Exalted
Beings because they the
unexcelled teaching.

Hiéu 12 Luc T4t Pda, vi biét rong thip
Iyc: They are called Beings of Power
because they have extensive knowledge
of the ten powers.

Hiéu 12 Vo Ping Tit Pda, vi th€ gian
khong sdnh dugc: They are called
Incomparable Beings because they have
no peer in the world.

Hiéu 12 Bat Tu Nghi T4t Pda, vi noi mot
niém ma Thanh Phat: They are called
Inconceivable Beings because they
become Buddhas in an instant.

2)

3)

4)

5)

0)

reveal

7

8)

9)

10) Chu B T4t dudc danh hiéu nay thdi dugce
thanh tyu Bd Tit Pao: Enlightening
beings win these appellations accomplish
the Paths of Enlightening Beings.

Mudi Danh Hi¢u Phét: See Ten epithets of

a Buddha, and Thap Hiéu.

Mu@i Pa La Ni: See Thap Chiing Pa La Ni.

Mudi Pai Sy R3t Rdo Cla Chu Dai Bd

Tat (Kinh Hoa Nghiém—Ph4m 38). Chu Bo

T4t an tru trong phap ndy thdi dudc sy rot rdo

dai tri hué vo thugng B6 Pé—Ten ultimate

great tasks of Great Enlightening Beings (The

Flower Adornment Sutra—Chapter 38).

Enlightening Beings who abide by these can

accomplish the ultimate great task of the

knowledge of unexcelled complete perfect
enlightenment.

1) Ro6trdo cung kinh ciing dudng ta't cd Nhu

Lai: Honor and provide for all Buddhas.

R6t rdo tiy nghi nhé d&n ching sanh nao

¢6 thé citu hd: Be able to save all sentient

beings they think of.

ROt rdo chuyén cau tat cd Phat phdp: To

single-mindedly seek all facets of

Buddhahood.

2)

3)

4) R6t rdo chta nhém tit cid thién cin:
Accumulate all roots of goodness.
5) Contemplate all Buddha teachings: R&t

rdo tur duy tat cd Phit phdp.

6) Rot rdo day di tat cd thé nguyén: Fulfill
all vows.
7) R&t rdo thanh tyu tdt cd hanh B Tat:

Accomplish all enlightening practices.

ROt rdo phung sy tdt cd thién tri thidc:
Serve all genuine teachers.

R6t rdo qua dén th& giGi clda chu Phat:
Visit the Buddhas in all worlds.

R6t r40 nghe va tho ti chdnh phdp cla
chu Phat: Hear and remember the true
teachings of all Buddhas.

Mudi Pao Cia Chu Bo Tat: Mudi dao
cla chu Pai B6 T4t (Kinh Hoa Nghiém—
Phd&m 38). Chu B6 T4t an try trong mudi dao
ndy thdi duge dao phuong tién thién xdo vo

8)
9)

10)
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thugng cda tat ¢4 Nhu Lai—Ten kinds of path
of Great Enlightening Beings (The Flower
Adornment Sutra—Chapter 38). Enlightening
Beings who abide by these ten paths can attain
the path of unexcelled skill in means of all
Buddhas.

1)

1y

2)

g e o

5)

Nhit dao 12 Bd T4t dao, vi chazlng bd Bd
Dé tim doc nhiit: One path is a Path of
Enlightening Beings because they do not
give up the
enlightenment.
Nhi dao 12 B T4t dao, vi xuit sanh tri
hué va phuong ti€n: Two paths are a Path
of Enlightening Beings because they
develop wisdom and skill in means.

Tam dao 12 B Tat dao vi chu B Tat thuc
hanh nhitng phdp sau ddy—Three paths
are a Path of Enlightening Beings because
they practice the following dharmas:
Khong: Emptiness.

Vo tudng: Signlessness.

V6 nguyén: Wishlessness.

Ching nhiém trudc tam giGi: Are not
attached to the three worlds.

T¢ hanh 13 B6 T4t dao—Four practices
are a Path of Enlightening Beings:

Sdm trit tdi chudng khdéng thoi nghi:
Ceaselessly removing the barriers of
wrongdoing by repentance.

Tay hy phudc ddc khong thoéi nghi
Ceaselessly rejoicing in virtue.

Cung kinh ton trong khuy&n thinh Nhu Lai
khong thdi nghi: Ceaselessly honoring the
enlightened and request them to teach.
Thién xdo hdi huéng khong thoi nghi:
Skillfully practicing
ceaselessly.
Ngii cidn Ia
faculties are
Beings:

An try tinh tin: They rest on pure faith,
steadfast and imperturbable.

sole determination for

dedication

Bd Tit dao—The five
a Path of Enlightening

6)

Khdi dai tinh tdn, viéc 1am rdt rdo: They
generate great energy, finishing their
tasks.

Mot bé chdnh niém, khong phan duyén
khéac la: They are single-minded in right
collection, without wandering attention.
Khéo biét tam mudi, nhap xudt phuong
tién: They know the techniques for
entering and emerging from concentration.
Hay khéo phdn biét cdnh giGi tri hué:
They are able to distinguish spheres of
knowledge.

Luc thong 12 B6 Tiat Pao—The six
psychic powers are a Path of Enlightening
Beings:

Thién nhin thdy & nhitng hinh sic cla tat
c th& gidi, bi€t cdc ching sanh chét diy
sanh kia: With celestial eye they see all
forms in all worlds and know where
sentient beings die and are born.

Thién nhi nghe rd chu Phat thuy&t phap,
tho tri ghi nhd, rdng vi ching sanh tuy can
cd dé€ khai didn: With the celestial ear
they hear all Buddhas teaching, absorb
their teachings,
expound them widely to sentient beings
according to their faculties.

Tha tAm thong hay biét tAim ngudi tu tai
vd ngai: With telepathic knowledge they
are able to know the minds of others
freely, without interference.

Tiic mang thong, nhd biét 1o ti't cd ki€p s6
quia khd, thém 16n cdn lanh: With
recollection of past life they are able to
remember all ages of the past and
increase roots of goodness.

Thin tic thong, tly theo nhitng chiing
sanh ddng dugc héa do, vi ho ma bi€n
hién nhiéu thi cho ho thich mén chdnh
phdap: With the power of psychic travel
they are able to appear variously to beings
capable of being enlightened, to induce
them to delight in truth.

and remember and
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LAu tin tri hién ching thuc t& khdi B6 T4t
hanh ching doan diét: With knowledge of
extinction of contamination they actually
realize the ultimate truth, while carrying
out the deeds of enlightening beings
without ceases.

Tha't Bd T4t dao—Seven
remembrances are a Path of Enlightening
Beings:

Niém Phat & mot 16 16ng thdy vo lugng
Phat khai ngd ti't c4 tAim chdng sanh: They
remember Buddhas because they see
infinite Buddhas in a single pore opening
the minds of all sentient beings.

Niém Phép, ching rdi chiing hoi clia cic
bic Nhu Lai: They remember the
Teaching because they do not leave the
assemblies of all Buddhas.

O trong ching hoi cla tit cd Nhu Lai,
than thira diéu phdp, tuy cédn tdnh duc lac
clia cdc chiing sanh ma dién thuy&t cho ho
dugc ngd nhiap: They personally receive
the sublime Teachings in the asemblies of
all Buddhas and expounded to sentient
beings according to faculties,
temperaments and inclinations, to
enlighten them.

Niém Ting, ludn ndi tiép tha'y khong thoi
dit, ndi tit cd th€ gian thdy BS Tat: They
remember the harmonious Community
because they continually see enlightening
beings in all worlds.

Niém x4, biét rit ro tit cd B tdt hanh xa
ting trudng, tAm bd thi rong 16n: They
remember relinquishment because they
know all enlightening beings’ practices of
relinquishment magnanimous
generosity.

Niém gi6i, ching bd tim Bd D¢, dem tit
ca thién cin hdi hudng ching sanh: They
remember precepts because they do not
give up the aspiration for enlightenment,
and dedicate all roots of goodness to
sentient beings.

niém 1la

their

increase

8)

Niém thién, thudng ghi nh6 Bd T4t Nhit
Tam B6 X@ tai PAu Sudt Thién cung:
They remember heaven because they
always keep in mind the enlightening
beings in the heaven of happiness who are
to become Buddhas in the next lifetime.
Niém chiing sanh, tri hué phuong tién gido
héa diéu phuc d&€n khip tat ca khong gidn
doan: They remember sentient beings
because they teach and tame them with
wisdom and skill in means, reaching them
all, without interruption.

Tuy thuin B6 P& Bdt Thanh Pao 1a Bo
Tat dao—Following the Holy Eightfold
Path to Enlightenment is a Path of
Enlightening Beings:

Thuc hainh dao Ch4nh kién, xa lia tt c3 ta
ki€n: They travel the path of right insight,
getting rid of all false views.

Khdi chianh tu duy, bd vong phan biét,
tAm thudng thy thuin nhift thiét tri: They
right thought, abandoning
arbitrary conceptions, their minds always
follow universal knowledge.

Thudng thyc hanh chdnh ngit, rdi 16i ngit
nghi€p, tuy thuan Thidnh ngén: They
always practice right speech, getting rid of
faults of speech and following the words
of sages.

Hing tu chdnh nghiép, gido héa ching
sanh, khi&€n cho ho dugc diéu phuc: They
always cultivate right action, teaching
sentient beings to make them peaceful and
harmonious.

An try chinh mang, diu di tri tdc, oai
nghi thAim chdnh, tiy thuin B Bé, thuc
hanh Théanh ching, tit cd 16i 1Am déu roi
hén: They abide by right livelihood, being
frugal and content, careful and correct in
behavior, eating, dressing, sleeping,
eliminating evil, and practicing good, all in
accord with enlightenment, forever getting
rid of all faults.

exercise
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Khdi chdnh tinh tdn, siéng tu tdt cd khd
hanh ctia Bd T4t, nhap thap luc clia Phat
khong chuéng ngai: They arouse right
energy, diligently cultivating all difficult
practices of enlightening beings, entering
the ten powers of Buddhas without
hindrances.

Tam thudng chanh niém, déu cé thé ghi
nhé tit cd nhitng ngdén Am, trir diét tAm
tdn dong cla th€ gian: Their minds always
recollect correctly, able to remember all
messages, eliminating all mundane
distraction.

Tam thudng chdnh dinh, khéo nhip moén
Bo tat bat tu nghi gidi thodt, & trong mot
tam mudi xuit sanh tdt cd mon tam muoi:
Their minds are always correctly
concentrated, they enter the door of
inconceivable liberation of enlightening
beings, and in one concentration they
produce all concentrations.

Nhip cttu thit dé dinh 12 B6 Tat dao—

Entering the nine successive
concentrations is a Path of Enlightening
Beings:

R&i duc nhiém sin hai ma ding tat cd ngi
nghiép thuy&t phdp vd ngai: They detach
from craving and ill-will, and expound the
truth without inhibition in all they say.
Diét trir tu duy (gidc), ma dung tat ca tri tw
duy (gidc) gido hdéa ching sanh: They
extinguish thought and reflection, yet
teach sentient beings with the thought and
reflection of omniscience.

DAu trir quin sit, ma dung tit ca tri quan
sat gido héa ching sanh: They extinguish
reflection, yet teach sentient beings with
the reflection of omniscience.

X4 ly hy 4i ma thdy tit ca chu Phat long
rit hoan hy: They give up joy and
emotion, yet they are most joyful when
they see all Buddhas.

R&i thé gian lac ma tiy thuan B Tit dao
xuidt th€ lac: They give up worldly

10)

enjoyments and follow the transcendent
enjoyment of the Path of enlightening
beings.

Nhap sic dinh ma ching bd tho sanh ndi
duc gi6i: They enter concentration in the
realm of form, yet without abandoning life
in the realm of desire.

Nhap vo sic dinh ma ching bd tho sanh
noi duc gi6i va sic gidi: They are
unshakable
concentration, yet without abandoning life
in the realms of desire and form.

Dau try trong diét tudng dinh, ma ciing
ching dit B6 Tat hanh: Though they
abide in concentration in which all
perceptions are extinguished, they do not
stop the activity of enlightening beings.
DAu tru trong diét tho dinh, ma ciing
ching dit 6 Tat hanh: Though they abide
in concentration in which all sensations
are extinguished, they do not stop the
activity of enlightening beings.

Hoc thap Phat luc 1a B Tat dao—
Learning the ten powers is a Path of
Enlightening Beings:

Tri khéo biét thi xit phi xit: Knowledge of
what is so and what is not so.

Tri khéo bi€t nghiép bdo nhian qud, qud
khit, vi lai va hién tai clia tit cd chiing
sanh: Knowledge of the causes and
effects, deeds and consequences, past,
future, and present, of all sentient beings.
Tri khéo biét ciin co clia ti't cd ching sanh
ching ddng ma tuy nghi thuy&t phap:
Knowledge of the differences in faculties
of all sentient beings and explaining the
truth to them as is appropriate.

Tri khéo bi€t tit cd chding sanh c6 vo
Iugng tdnh: Knowledge of infinite
different natures of sentient beings.

Tri khéo biét tat cd ching sanh ki€n gidi
sai biét, ma lam cho ho nhiap vao phdp
phuong tién: Knowledge of differences in
weak, middling, superior

and enter formless

and
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understanding of all sentient beings, and
means of introducing them to truth.

f. Tri bi€t khip tit c4 th€ gian, tit ci coi, tat
cd tam thé&, tdt cd ki€p, hién khip hinh
tu6ng oai nghi cia Nhu Lai, ma ciing
ching bé viéc lam cia BO Tit:
Knowledge of manifesting the appearance
and conduct of Buddha throughout all
worlds, all lands, all times, all ages,
without abandoning the pactics of
enlightening beings.

g. Tri khéo bi€t tit cd thién, gidi thodt, va
cdc tam mudi, hoic ciu hoic tinh, thdi
cliing phi thdi, chi 12 nhitng phudng tién
xuit sanh cho B Tit gidi thodt mon:
Knowledge of all meditations, liberations,
and concentrations, whether defiled or
pure, timely or not, expediently producing
door of liberation for enlightening beings.

h. Tri bi€t tAt cd chdng sanh & trong cdc loai
chét diy sanh kia sai khdc nhau:
Knowledge of distinctions in all sentient
beings’s death in one place and birth in
another in the various states of existence.

i. Tri & trong mot niém déu biét tam thé tat
c4 ki€p s0: Instantaneous knowledge of all
ages in past, present and future.

j.  Tri khéo biét tit cd ching sanh lac duc,
phién nio, nghi hoic, tip khi déu diét hét,
ma ching rdi bd hanh BS Tat: Knowledge
of extinction of all sentient beings’
deisres, compulsions, delusions, and
habits, without abandoning the practices of
Enlightening Beings.

Mudi Pao Ly Sanh Cia Chu Pai Bd

Tat: Theo Kinh Hoa Nghiém, Phim 38, c6

mudi dao ly sanh ctia chu Pai B T4t. Chu B

T4t an tru trong phdp ndy thdi dugc phdp

quyét dinh cda B6 Tdt (see Ten qualities of

Great Enlightening Beings)—According to the

Flower Adornment Sutra, Chapter 38, there are

ten Paths Of Emancipation Of Great

Enlightening Beings. Enlightening Beings who

abide by these will attain qualities of certainty
of Enlightening Beings.

1)

2)

3)

4)

5)

0)

7

8)

9)

10)

Xuit sanh Bat Nhd Ba La MAat, ma ludn
qudn sdt tdt cd ching sanh: Evoking
transcendent  wisdom, yet  always
observing all sentient beings.

Xa i nhitng ki€n chidp ma do6 thodt tit cd
ching sanh bi ki€n chdp rang budc:
Detaching from all views, yet liberating
all sentient beings bound by views.

Ching tudng niém tit cd twdng, ma ching
bé tdt cd ching sanh chdp tuéng: Not
minding any appearances, yet not
abandoning sentient beings attached to
appearances.

Siéu qud tam gidi, ma thudng & tai tAt cd
th& gidi: Transcending the triple world, yet
always being in all worlds.

R&i hin phién ndo, ma & chung véi tat ca
ching sanh: Forever leaving afflictions,
yet living together with all sentient beings.
Déc phdp ly duc ma thudng dung dai bi
thuong x6t tt cd ching sanh nhiém trudc
duc lac: Attaining desirelessness, yet
always most compassionately pitying all
sentient beings attached to desires.
Thudng thich tich tinh, ma ludn thi hién tat
cd quyén thudc: Always enjoying
tranquility and serenity, yet always
appearing to be in company.

R&i sanh th€ gian, ma chét ddy sanh kia
khdi hanh Bd Tit: Being free from birth in
the world, yet dying in one place and
being reborn in another, carrying on the
activities of enlightening beings.

Ching nhiém tit cd phdp th& gian, ma
ching dit tdt cd viéc lam cida thé€ gian:
Not being affected by any worldly things,
yet not stopping work in the world.

Chu Phat B4 Pé da thi hién ra trudc ma
ching bé tit cd hanh nguyén ctia B& Tat:
Actually realizing full enlightenment, yet
not abandoning the vows and practices of
Enlightening Beings.
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MuGi Pao Trang Nghiem Cia Chu Pai
B Tat: Theo Kinh Hoa Nghiém, Phdm 38, ¢6
mudi dao trang nghiém ctia chu Pai B Tit.
Chu B6 Tit an tru trong phdp ndy thdi dugc
dao dai trang nghiém vo thugng cia Nhu Lai,
ciing ching bé B T4t Pao—According to the
Flower Adornment Sutra, Chapter 38, there are
ten kinds of way of adornment of Great
Enlightening Beings. Enlightening Beings who
abide by these can attain the supreme way of
great adornment of Buddhas, without leaving
the Ways of Enlightening Beings.

1)

2)

3)

4)

5)

Pai BS Tat ching rdi duc gii ma nhip
sic gi6i, vo sic gidi thién dinh, gidi thoit
va cdc tam mudi, ciing ching nhon day
ma tho sanh: Without leaving the realm of
desire, they enter the meditations,
liberations, , and trances of the realms of
form and formlessness, yet they are not
thereby born in those realms.

Tri hué hién tién nhip Thanh Vin dao,
nhung ching do dao ndy ma ching 14y
qud xudt ly: Their knowledge appears to
enter the path of personally liberated
saints, yet they do not take emancipation
by this route.

Tri hué hién tién nhédp Bich Chi Phat dao,
ma phat khdi dai bi ching thoi dit: Their
knowledge appears to enter the path of
individual illumination, yet they do not
cease to generate great compassion.

Diu c¢6 quyén thudc nhon thién vay
quanh, trim ngan thé nit ca mia hiu ha,
ma chua ting tam bé thién dinh, gidi
thodt, va cdc tam mudi: Though they have
human and celestial retinues surrounding
them, hundreds and thousands of
concubines and troupes of singers and
dancers, they never for a moment leave
meditation, liberation, and concentration.
Cing tit cd chiing sanh tho nhitng duc lac,
cling nhau vui dlia, ma van chua tirng tam
trong mot niém rdi bd B Tat binh ding
tam mudi: They take part in amusements

6)

7

8)

and expeirence pleasure and happiness
with all sentient beings, but they never for
a moment leave the concentration of
equanimity of Enlightening Beings.

D3 dén bi ngan, khdng con chdp trude thé
gian phdp, ma ciing ching bd hanh cttu do
ching They already
transcended all worlds and have no
attachments to anything, yet they do not
abandon efforts to liberate sentient beings.
An try trong chdnh dao, chanh tri va chanh
ki€n, ma hay thi hién vao tit ci ta dao,
ching 14y lam thiét, ching chip lam tinh,
lam cho ching sanh d6 xa rdi ta phdp:
They live by the right path, right
knowledge, and right insight, yet they can
appear to enter false paths, without taking
them to be true or pure, to cause the
sentient beings in them to
abandon false principles.

Thudng khéo ho tri tinh gidi cda Nhu Lai,
ba nghiép than, khiu, y khong 1am 13i, vi
muon gido héa ching sanh pham gidi nén
thi hién lam tit cd hanh pham phu. Diu
di ddy dd phudc dic thanh tinh tru buc BS
T4t, ma thi hién sanh noi tit c& dia nguc,
sic sanh, nga quy, cling nhitng chd hiém
nan ban cling, 1am cho nhitng chiing sanh
dé déu dudc gidi thoat. Ky that, B4 Tat
ching sanh vio nhitng loai dé: They
always maintain the Buddha’s pure
precepts, and their thoughts, words, and
deeds are faultless, but because they want
to edify immoral sentient beings, they
appear to perform the acts of ordinary
ignorant people; though they are already
filled with pure virtues and abide in the
course of Enlightening Beings, yet they
appear to live in such realms as hells,
animality, ghosthood, and in difficulty and
poverty, in order to enable the beings
therein to gain liberation; really the
Enlightening Beings are not born in those
states.

sanh: have

involved
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9) Ching do ngudi day ma dugc vd ngai

bién, tri hué quang minh, cé thé chi€u rd
khip ca Phit phdp, dudc thin luc cla tit
cd Nhu Lai ho tri ddng mot phap than véi
t4t cd chu Phat, thanh twu t4t cd phép kién
¢8, bi mit, minh tinh clia byc dai nhin, an
tru nhitng thira gidi thodt binh ding, cinh
gi6i chu Phat déu hién ra, diy di tat ci
th€ tri quang minh, soi thdy tit cd ching
sanh gidi, c6 thé vi ching sanh ma 1am tri
phdp su, thi hién ciu chdnh phip khong
thoi dit, dau that lam vo thugng su cho
ching sanh ma thi hién ton kinh a-xa-lé.
Vi dai BS Tat thién xdo phuong tién tru
B6 Tit dao, tuy theo s& nghi déu vi ching
sanh ma thi hi€n: Without being taught by
another, they attain unhindered intellect
and the light of knowledge, are able to
illumine and understand all Buddha
teachings, are sustained by the spiritual
power of all Buddhas, are one of the same
body of reality with all Buddhas,
accomplish all incorruptible mystic states
of clarity and purity of great people, abide
in all equal vehicles of liberation, are
aware of all spheres of Buddhahood, are
endowed with the light of all worldly
knowledge, and clearly see all realms of
sentient beings; they are able to be truth-
knowing teachers for sentient beings, yet
they make the appearance of ceaseless
search for truth; though they are actually
unexcelled teachers of sentient beings,
they show respect to preceptors and
religious mentors, because great
enlightening beings, by skillful expedients,
abide in the path of enlightening beings,
yet manifest whatever is necessary.

10) Pao trang nghiém tht mudi—The tenth

way of adornment:

Thién cin day di: Their roots of goodness
are sufficient.

Coéng hanh 1ot rdo: Their practices are
completed.

TAt cd Nhu Lai cing chung quidn dinh:
They are coronated by all Buddhas
together.

Pén bi ngan tit cd phdp tu tai: Reach the
furthest extent of mastery of all the
teachings.

Lua phdp vo ngai diing d6i trén diu: Their
heads crowned with the turban of the state
of nonobstruction.

Than hinh d&€n khip tat ca thé€ gidi, hién
khip thin vo6 ngai cia Nhu Lai: Their
bodies reach all worlds and everywhere
they show the body of Buddha that has no
resistance.

Noi phép tu tai 1ot rdo tdi thugng: Masters
of the teachings, they attain supreme
fulfillment.

Chuyén phdp ludn vO6 ngai thanh tinh:

Turn the unimpeded pure wheel of
teaching.

TAt cd phdp tu tai cia BO Tat déu da
thanh  tgu: They have  already

accomplished all manner of freedom of
enlightening beings.

(A) Nhung vi ching sanh nén thi hi€n tho sanh

(B)

ndi tit cd cdc qudc do: But for the sake of
sentient beings they appear to be born in
all lands.

Dong mot cdnh véi tat cd chu Phat trong
ba dvi: They are in the same realm as all
Buddhas.

Nhung vin ching ph& hanh BS Tit: Yet
they do not abandon the practices of
Enlightening Beings.

Ching bé phiap Bd Tit: Yet they do not
give up the principles of Enlightening
Beings.

Chéng xao ling nghiép B6 Tit: Yet they
do not neglect the works of enlightening
beings.

Ching rdi dao B6 Tat: Yet they do not
leave the path of Enlightening Beings.
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e. Ching loi oai nghi Bd Tat: Yet they do not
slacken the conduct of Enlightening
Beings.

f. Chdng dit nhitng chip thii ciia B Tat:
Yet they do not cut off the grasping of
Enlightening Beings.

g. Ching thoi phuong tién thién xdo Bo Tat:
Yet they do not cease the skillful methods
of Enlightening Beings.

h. Ching tuyét viéc lam cta Bd Tit: Yet
they do not stop doing the tasks of
enlightening beings.

i. Ching nham hoat dong phit trién ctia B
Tat: Yet they do not tire of the
developmental activities of Enlightening
Beings.

j.  Ching dimg stc tru tri cia B6 tdt: Yet

they do not put an end to sustaining power

of Enlightening Beings.

Tai sao?—Why? Vi B4 Tdt muén mau

chéng chitng v thuong B6 PEé nén—

Because Enlightening Beings want to

quickly unexcelled, complete

perfect enlightenment, so:

a. Qudn mdn nhit thi€t tri: They examine
the ways of access to omniscience.

b. Tu hanh B tdt khong thoi nghi: Cultivate
the practices of Enlightening Beings
unceasingly.

Mudi Pao Xuit Sanh Phat Phiap Cia

Chu Pai Bo Tat (Kinhy Hoa Nghiém—

Phim 38). —Ten ways of generating the

qualities of Buddhahood of Great Enlightening

Beings (The Adornment Sutra—

Chapter 38). Chu B6 T4t an tru trong phdp niy

thdi dugc mudi danh hiéu dai trugng phu (see

Ten appellations of greatness)—Enlightening

Beings who abide by these will gain ten

appellations of greatness.

1) Tuy thuin thién hitu 12 dao xuit sanh Phit
phdp, vi ho ddng gieo cin lanh: Following
good friends is a way of generating
qualities of Buddhahood, because they
plant roots of goodness together.

©

realize

Flower

2)

3)

4)

5)

6)

7

8)

9)

Tham tAm tin hi€u 12 dao xuit sanh Phat
phdp, vi bi€t Phat ty tai: Profound
devotion is a way of generating qualities
of Buddhahood, because they know the
masteries of Buddhas.

Phadt thé nguyén 16n 1a dao xudt sanh Phat
phdp, vi tim ho rong rdi: Making great
vows is a way of generating qualities of
Buddhahood, because their minds become
broad.

Nhin tho thién cin clia minh 13 dao xuit
sanh Phat phap, vi bi€t nghiép ching mat:
Recognizing their own roots of goodness
ia a way of generating qualities of
Buddhahood, because they know their
action is not wrong.

TAt ca ki€p tu hanh khong nham dd 1a dao
xuit sanh Phit phdp, vi biét dén tot thud
vi lai: Tirelessly cultivating practice in all
ages is a way of generating qualities of
Buddhahood, because it comprehends the
future.

Vo s6 th€ gidi déu thi hién 1a dao xudt
sanh Phat phdp, vi thanh thuc ching sanh:
Appearing in countless worlds is a way of
generating qualities of Buddhahood, by
maturing sentient beings.

Ching ditt B6 T4t hanh 12 dao xuat sanh
Phat phdp, vi ting trudng Pai bi: Not
stopping the practices of enlightening
beings is a way of generating qualities of
Buddhahood, by increasing  great
compassion.

Vo6 lugng tAm 1a dao xud't sanh Phat phép,
vi mdt niém khip tit cd hu khdng gidi:
Infinite awareness is a way of generating
qualities of Buddhahood, by pervading all
of space in a single moment of thought.
Hanh thu thing 1a dao xuadt sanh Phat
phdp, vi cong hanh di tu khong hr mat:
Excellent action is a way of generating
qualities of Buddhahood, because what
has been put into practice is not lost.
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10) Nhu Lai ching 1a dao xudt sanh Phat 1) Bd D& tdm khdi 1én tir tim dai bi—The

phdp, vi 1am cho tit cd ching sanh thich
phit tim Bd Pé dung tit cd phdp lanh

gidp d6 gitt gin: The potential of e

enlightenment is a way of generating
qualities of Buddhahood, causing all
sentient beings to gladly set their minds on
enlightenment and sustain this will by all
virtues.
Mudi Pic Pi€ém Cha Bd D¢ Tam: Ten
characters of Bodhicitta—B6 Tat Di Lic trit
hét bién tai clia ngai d€ tdn duong sy quan
trong cia B6 P& tim trong su nghiép clia mot
vi BO Tat. B&i vi n€u Thién Tai Pong Tik
khong in ddm su kién d6 trong 10ng, da khong
d& gi budc vao cung dién Ty L6 Gid Na. Cung
dién d6 tang 4n ti't cd nhitng bi mat trong ddi
song tAm linh clia ngudi Phat t cao tuyét. N&u
ddng tir d6 chua dudc chon ky d€ bit dau,
nhitng bi mat &y khong c¢6 nghia gi hét. Ching
c6 thé bi hi€u 1Am nghiém trong va hau qué c&
nhién 1a khéc hai. Vi ly do d6, Ngai Di Lic chi
cho Thién Tai thd'y dii moi géc canh diu la ¥
nghia dich thyc ctia B P& taim. B4 P& tim c6
mudi dic diém sau ddy—Evidently Maitreya
exhausted his power of speech in order to
extol the importance of the Bodhicitta in the
career of a Bodhisattva, for without this being
dully impressed on the mind of the young
Buddhist pilgrim Sudhana, he could not have
been led into the interior of the Tower of
Vairocana. The Tower harbors all the secrets
that belong to the spiritual life of the highest
Buddhist. If the novice were not quite fully
prepared for the initiation, the secrets would
have no signification whatever. They may
even be grossly misunderstood, and the result
will be calamitous indeed. For this reason,
Maitreya left not a stone unturned to show
Sudhana what the Bodhicitta really meant.
There are ten characteristics of the Bodhicitta
(Essays in Zen Zen Buddhism, vol. III):

Bodhicitta rises from a great
compassionate heart:

N&u c6 dai bi tam, ching thé 1a Phat
phép. Coi ndng dai bi tim (Mahakaruna)
1a nét chinh cda Pai Thira. Ching ta c6
thé néi, toan bd tinh chat cla gido thuyét
d6 quay quanh cdi tru chdt nay. Nén triét
ly vién dung dugc miéu td rdt gdi hinh
trong Hoa Nghiém thyc sy chinh 1a cdi
bung v3 cta cdng niang sinh dong dé:
Without the compassionate heart there
will be no Buddhism. This emphasis on
Mahakaruna is characteristic of the
Mahayana. We can say that the whole
panorama of its teachings revolves on this
pivot. The philosophy of Interpenetration
so pictorially depicted in the Avatamsaka
Sutra is in fact no more than the outburst
of this life-energy

Né&u ching ta vin con diy dua trén binh
dién tri niing, nhitng gido thuy&t clda Phit
nhut Tanh Khoéng (Sunyata),Vo Nga
(Anatmya), van van, d& trd thanh qué triru
twgng vd mait hét sinh lyc tAm linh vi
khong kich thich ndi ai cdi cAm tinh cudng
nhiét. Piém chinh cAn phai nhd 13, tit ca
gido thuyé&t cia Phat déu 1a két qua cda
mdt trdi tim Am 4p hiing hudéng téi tit cd
céc loai hitu tinh; chit khong 14 mot khdi
6c¢ lanh ling mu&n pht kin nhitng bi mat
clia ddi sdng bing 1y luin. Tic 1a, Phat
phdp 1a kinh nghiém cd nhin, khong phai
12 tri€t hoc phi nhin: As long as we tarry
on the plane of intellection, such Buddhist
doctrines as  Emptiness  (sunyata),
Egolessness (anatmya), etc., may sound so
abstract and devoid of spiritual force as
not to excite anyone to fanatic enthusiasm.
Thus main point is to remember that all
the Buddhist teachings are the outcome of
a warm heart cherished towards all
sentient beings and not of a cold intellect
which tries to unveil the secrets of



2)

1360

existence by logic. That is to say,
Buddhism is personal experience and not
impersonal philosophy.

Phit B6 P& tim khong phai 12 bi€n c6
trong mot ngay—The raising of the
Bodhicitta is not an event of one day: Phait
Bd P& tim doi hdi mot cudc chudn bi
trudng ky khong phdi trong mot d6i ma
phdi qua nhiéu ddi. P6i véi nhitng ngudi
chua hé tich tip thién cin, tAim vin dang
ngtd viii. Thién cin phai duge don lai dé
sau nay gieo gidng tr§ thanh cay Bd Dé
tam hop béng. Thuyét nghiép bio c6 thé
khong phdi 12 mdt 18i trinh bay c6 khoa
hoc vé cdc su kién, nhung cdc Phat ti Pai
Thira hay Ti€u Thira déu tin tudng tic
doéng clia né ndi lanh vuc dao ddc trong
ddi sdng cda ching ta. N6i rong hon,
chirng nao tit cd ching ta con 12 nhitng
loai mang st tinh, chiing ta khoéng tron
thodt cdi nghi€p di trudc, du d6 c6 nghia
12 gi. BAt ctt § dau c6 khdi niém vé thoi
gian, thi ¢6 sy ti€p ndi clia nghiép. N&u
chdp nhan diéu d6, B4 P& tam khong thé
sinh trudng tif manh dat chua gieo trong
chic chin thién cin—The raising of the
Bodhicitta requires a long preparation, not
of one life but of many lives. The Citta
will remain dormant in those souls where
there is no stock of merit
accumulated. Moral merit must be stored
up in order to germinate later into the
great  overshadowing the
Bodhicitta. The doctrine of karma may not
be a very scientific statement of facts, but
all Buddhists, Mahayana and Hinayana,
believe in its working in the moral realm
of our lives. Broadly stated, as long as we
are all historical beings we cannot escape
the karma that proceded us, whatever this
may mean. Whenever there is the notion
of time, there is a continuity of karma.
When this is admitted, the Bodhicitta
could not grow from the soil where no

ever

tree  of

3)

4)

nourishing stock of good ness had ever
been secured.

B6 D& tim phdt sinh tir thién cin—
Bodhicitta comes out of a stock of good
merit: Néu B6 D& tAm phat sinh tir thién
cin, chic chin né phdila phinhiéu dd tat
ca cic diéu tot dep clia chur Phat va chu
Bo Tit, va cdc loai cao dai. Pong thdi n6
phéi 1a tay cy phdch diét trir cdc dc trugc,
bdi vi khong thit gi ¢ thé duong ddu ndi
sdm chdp kinh hoang gidng xudng tir ludi
tam sét P& Thich cda B6 D& tAim—If the
Bodhicitta comes out of a stock of merit, it
cannot fail to be productive of all the good
things that belong to the Buddhas and
Bodhisattvas and other great beings. At
the same time it must also be the great
crusher of evils, for nothing can withstand
the terrible blow inflicted by the
thunderbolt of the Citta-Indra.

Phit B6 Pé tim dién ra tir chd uyén 3o
cla ty tdnh, d6 12 mdt bi€n c6 ton gido vi
dai—The awakening of the Bodhicitta
which takes place in the depths of one’s
being, is a great religious event: Tinh chat
cao quy c6 hitu ctia B6 Dé tim khong hé
bi hiy bang ngay du né & gitta moi thd 6
nhiém, & nhiém clia tri hay hanh, hoic
phién ndo. Bién 16n sinh tif nhan chim ta't
cd moi cdi roi vio d6. Nhat 13 cdc nha
tri€t hoc, ho thda man vdi nhitng 16i gidi
thich ma khong ké d&€n ban than cla sy
thyc, nhitng ngudi d6 hoan toan khong thé
ditt minh ra khdi sy tréi budc clia sdng va
chét, bdi vi ho chua tirng cit dit soi diy
vd hinh clia nghiép va tri ki€n dang kém
hdm ho va cdi dit nhi nguyén do 6c duy
tri cia minh—The intrinsic nobility of the
Bodhicitta can never be defamed even
when it is found among defilements of
every description, whether they belong to
knowledge or deeds or passions. The great
ocean of transmigration drowns every
body that goes into it. Especially the
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philosophers, who are satisfied with
interpretations and not with facts
themselves, are utterly unable to extricate
themselves from the bondage of birth and
death, because they never cut asunder the
invisible tie of karma and knowledge that
securely keeps them down to the earth of
dualities because of their intellectualism.

B Pé tim vudt ngoai vong chinh phuc
cia Ma vuong—Bodhicitta is beyond the
assault of Mara the Evil One: Trong Phat
phdp, Ma vuong tugng trung cho nguyén
ly thién chap. Chinh n6 1a ké ludn mong
cAu co hdi tin cong lau dai kién cd cda
Tri (Prajna) va Bi (Karuna). Tru6c khi
phat tim B6 DéE, linh hon bi 16i kéo t6i
thién chap hitu va vo, va nhu th€ 13 nim
ngodi ranh gidi ning luc ho tri cla tit cd
chu Phit va Bd Tadt, va cdc thién hitu tri
thic. Tuy nhién, sy phat kh&i d6 ddnh dau
mot cudc chuyén hudng quyét dinh, doan
tuyét dong tu tudng cd hitu. B4 T4t bay
gid da c6 con dudng 16n thénh thang trudc
mit, dugc canh chitng cin thin bdi dnh
hudng dao difc clia tit cd cdc dang hd tri
tuyét diéu. B6 T4t budc di trén con dudng
thing tip, nhitng budc chan cda ngai qua
quyét, Ma vuong khdng c6 c¢d hdi ndo cidn
trd ndi budc di vitng chii clia ngai hudng
t6i gidc ngd vién mian—In Buddhism,
Mara represents the principle of dualism.
It is he who is always looking for his
chance to throw himself against the solid
stronghold of Prajna and Karuna. Before
the awakening of the Bodhicitta the soul is
inclined towards the dualism of being and
non-being, and is thus necessarily outside
the pale of the sustaining power of all
Buddhas, Bodhisattvas, and good friends.
The awakening, however,
decisive turning-away from the old line of
thought. The Bodhisattva has now an open
highway before him, which is well
guarded by the moral influence of all his

makrs a

6)
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good protectors. He walks on straightway,
his footsteps are firm, and the Evil One
has no chance to tempt him away from his
steady progress towards  perfect
enlightenment.

Khi B4 Pé tim dudc phat khdi, B Tat
dudc quyét dinh an try noi nhat thiét tri—
When the Bodhicitta is aroused, the
Bodhisattva’s hold on all-knowledge is
definite and firm: B P& tim c6 nghia 12
lam tr8i day khdt vong mong ciu gidc ngd
t6i thugng ma Phat da thanh tyu, d€ rdi
sau d6 Ngai lam bic dao su cia mot
phong trao ton gido, dugc goi 1a dao Phat.
Gidc ngd t6i thugng 12 nhat thi€t tri
(Sarvajnata), thudng dudc nhic nhé trong
cdc kinh dién Pai Thira. Nhat Thi€t tri
von 12 y&u tinh clia dao Phat. N6 khong
c6 nghia ring Phit biét h&t moi thif, nhung
Ngai dd nim vitng nguyén Iy cin bdn cla
hién hitu va Ngai da vao sdu trong trong
tAim cda ty tinh—The Bodhicitta means
the awakening of the desire for supreme
enlightenment which was attained by the
Buddha, enabling him to become the
leader of the religious movement known
as Buddhism. Supreme enlightenment is
no other than all-knowledge, sarvajnata, to
which reference is constantly made in all
the Mahayana texts. All-knowledge is
what  constitutes the essence  of
Buddhahood. It does not mean that the
Buddha knows every individual thing, but
that he has grasped the fundamental
principle of existence and that he has
penetrated deep down into the center of
his own being.

Phit B4 Pé tAim ddnh ddu doan md dau
cho sy nghiép ctia B6 Tat—The rise of
Bodhicitta marks the beginning of the
career of a Bodhisattva: Tru6c khi phdat B6
Dé tam, y niém vé Bd Tt chi 1a mot 16i
triru tugng. C6 thé tit ci chiing ta déu la
B6 Tat, nhung khdi niém d6 khong dugc
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ghi ddm trong tAm thic ching ta, hinh dnh
d6 chua di song dong d€ 1am cho chiing
ta cAm va song su thuc. TAm dugc phat
khédi, va su thuc trd thanh mot bi€n cd
riéng tu. BO T4t bay gid song tran 1én nhu
run 1én. B6 T4t va B6 P& tim khong thé
tich riéng. B6 Pé tim & dau 1a Bd Tit &
d6. TAm qué thuc 12 chia khéa mé (At cd
clra bi mat ctia Phat phdp—Before the rise
of the Bodhicitta, the idea of a Bodhisattva
was no more than an abstration. We are
perhaps all Bodhisattvas, but the notion
has not been brought home to our
consciousness, the image has not been
vivid enough to make us feel and live the
fact. The Citta is aroused and the fact
becomes a personal event. The Bodhicitta
is now quivering with life. The
Bodhisattva and the Bodhicitta are
inseparable; where the one is there the
other is. The Citta indeed is the key that
opens all the secret doors of Buddhism.

B6 Dé tim Ia giai doan thi nhit trong
hanh nguyén ctia B6 Tat—The Bodhicitta
is the first stage of the Bodhisattva’s life
of devotion and vow: Trong Kinh Hoa
Nghiém, chd dich di cau dao clia Thién
Tai 1a c6t nhin ra dau la hanh va nguyén
cda B6 T4t. RSi nhy Pic Di Lic ma
Thién Tai tryc nhin t¥ trong minh tit cd
nhitng gi minh sin dudi giita cic minh su,
céc dao si, cdc Thién thin, van van. Cudi
cling dugc ngai Phd Hién 4n chitng, nhung
néu khong c6 gido huin clia Pic Di Lic
vé B6 P& tim va dugc ngai din vao lau
ciac Ty Lo, Thién Tai hin 12 khong mong
gi thuc su bu6e 1én su nghiép Bo Tit dao
clia minh. Hanh va nguyén, xdc ching
mot Phit t& c6 tu cdch 1a Pai Thira chi
khong phai 12 Tiéu Thira, khong thé
khong phit khéi B4 Pé tam tru6e tién—In
the Avatamsaka Sutra, the chief object of
Sudhana’s quest consists in finding out
what is the Bodhisattva’s life of devotion

9)

and vow. It was through Maitreya that the
young Buddhist pilgrim caem to realize
within himself all that he had been
searching for among the various teachers,
philosophers, gods, etc. The final
confirmation comes from Samantabhada,
but without Maitreya’s instruction in the
Bodicitta and is admision into the Tower
of Vairocana, Sudhana could not expect to
start really on his career of
Bodhisattvahood. The life of devotion and
which stamps a Buddhist as
Mahayanist and not as Hinayanist is
impossible without first arousing the
Bodhicitta.

Pic chit ciia B6 T4t sinh ra tir B6 P& tim
1a khong bao gid bi€t d&€n mét méi—The
characteristic of Bodhisattvahood born of
the Bodhicitta is that He never know what
exhaustion means: Kinh Hoa Nghiém md
td BO Tat nhu 1a mot ngudi khong hé mét
mdi s6ng cudc ddi dang hi€n, d€ lam 1gi
ich hét thdy chiing sanh, v& tinh thin ciing
nhu vat chit. Ddi song clia ngai trdi rong
dén tin cung th€ gidi, trong thdi gian vo
tdn va khong gian vo bién. N&u ngai
khong lam xong cong nghiép ciia minh
trong mot doi hay nhiéu doi, ngai sin sang
tdi sinh trong thdi gian vo s, cho d&én bao
gid thdi gian cling tin. Mdi trudng hanh
dong cda ngai khong chi gidi han trong
thé gian cda ching ta & day. C6 vo so th&
gidi tran ngdp ci hu khong bién t&, ngai
ciing s& hién than khip & d6, cho dé&n khi
nio dat d€n mifc md moi ching sanh véi
moi cin co thdy déu thodt khdi vd minh
va ngdi chip—The Avatamsaka Sutra
describes the Bodhisattva as one who
never becomes tired of living a life of
devotion in order to benefit all beings
spiritually as well as materially. His life
lasts till the end of the world spatially and
temporarily. If he cannot finish his work in
one life or in many lives, he is ready to be

VOWS
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reborn a countless number of times when
time itself comes to an end. Nor is his field
of action confined to this world of ours. As
there are innumerable worlds filling up an
infinite expanse of space, he will manifest
himself there, until he can reach every
being that has any value at all to be
delivered from ignorance and egotism.

Khéi niém B6 P& tAm 1a mot trong nhitng
tiéu chi quan trong phan biét Pai Thira va
Tiéu Thita—The notion of Bodhicitta is
one of the most important makrs which
label the Mahayana as distinct from the
Hinayana: Tinh cdch khép kin ctia t& chifc
Tang 1 1am ti€u hao sinh Iyc Phat phap.
Khi th€ hé dé ngy tri, Phat phdp han ché
ich 1gi clia né trong mot nhém khd tu dic
biét. N6i dén Tiéu Thira, khong phai chi
chirng d6. Cong kich ning nhit ma néi,
Ti€u thira chian ding sy sinh trudng cda
hat giéng tim linh dugc vun trong trong
tAm cla moi loai hitu tinh; ding 1& phai
sinh trudng trong sy phat khéi B4 P& tam.
Tam d6 khat vong khong bao gis bi khd
héo vi suong gid lanh lung cta cdi gidc
ngd tri ning. Khit vong nay két chit gdc
ré, va sy gidc ngd phdi théa man nhitng
yéu sich clia n6. Cic hoat dong khong hé
mét mdi ctia BO Tt 1a két qua cda long
ngudng vong d6, va chinh cdi d6 duy tri
tinh thin cia Pai Thita vd cling song
ddng—The exclusiveness of the monastic
organization is a death to Buddhism. As
long as this system rules, Buddhism limits
its usefulness to a specific group of
ascetics. Nor is this the last word one can
say about the Hinayana; the weightiest
objection is that it stops the growth of the
spiritual germ nursed in the depths of
every sentient being, which consists in the
arousing of the Bodhicitta. The Citta has
its desire never to be nipped by the cold
frost of intellectual enlightenment. This
desire too deep-seated, the

is and

enlightenment itself must yield to its
dictates. The Bodhisattva’s untiring
activities are the outcome of this desire,
and this is what keeps the spirit of the
Mahayana very much alive.
Mudi Pic Tinh Ciia Bé Tiat Trong
Ching H¢i Hoa Nghiém:
characteristics of Bodhisattvas in
Gandavyuha Assembly—See B6 T4t (C).
Mudi Piac Tinh Cia Thanh Vin Chiing
Trong Ching H®i Hoa Nghiém: Ten
Characteristics of Sravakas in the Gandavyuha
Assembly:
1) Ho da tu ngd vé ty tinh clia sy thit va ly
tanh: They are enlightened in the self-
nature of truth and reason.
Ho dia soi t6 giGi han cda thuc tai: They
have an insight into the limit of reality.
Ho d3 thiAm nhap y&u tidnh cla chu phap:
They have entered into the essence of
things.
Ho di vudt ngoai bién sanh tir: They are
out of the ocean of becoming.
Ho da an tru trong kho tang phudc ddc cia
Phat: They abide where the Buddha-merit
is stored.
Ho da gidi thodt khdi sy tréi budc cua
nhitng ki€t s& va phién nio: They are
released from the bondage of the knots
and passions.
Ho da cu ngu trong ng6éi nha vo ngai:
They dwell in the house of non-
attachment.
Tam ho tich tinh nhu hu khong: They stay
in serenity of space.
Ho dia hoan toan dut sach nhitng nghi
hoic d6i v6i Phat: They have their
desires, errors, and doubts wiped off by
the Buddha.
Ho d4 hi€n minh mot cach chin chinh va
trung thanh cho bién Phat tri: They are
rightly and faithfully devoted to the
Buddha-ocean.

Ten
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Mu¢i Pau Cia Chu Pai Bd Tat: Theo
Kinh Hoa Nghiém,Ph&m 38, c6 mudi diu cia
DPai B6 Tat. Chu B6 Tit an tru trong phdp niy
thdi dugc ddu dai tri hué vd thugng clia Nhu
Lai—According to the Flower Adornment
Sutra, Chapter 38, there are ten kinds of head
of Great Enlightening Beings. Enlightening
Beings who abide by these can attain the
supreme head of knowledge and wisdom of
Buddhas.

1) PAau Niét ban vi khong ai thi'y dugc danh:
The head of nirvana, as no one can see the
top.

PAu ton kinh, vi tdt cd nhon thién déu
kinh 1&: The head of honor, respected by
all humans and celestials.

Pau thing gidi quing dai, vi t3i thing
trong dai thién th€ gidi: The head of
universal higher understanding, being
supreme in the universe.

PAu dé nhit thién cin, vi tam gi6i chiing
sanh déu ton kinh cing dudng: The head
of formost roots of goodness, honored by
the sentient beings of the three worlds.
PAu gdnh dodi ching sanh, vi thanh tuu
tudng nhuc k& trén dinh: The head
bearing sentient beings, developing an
indestructible crown.

PAu ching khinh tién ngudi, vi § tit ci
chd déu 1a buyc ton thing: The head of not
despising others, in all places always
respectful.

DPau Bdt Nhia Ba La Mat, vi trudng dudng
tAt cd phdp cong dic: The head of
transcendent  wisdom, nurturing all
virtuous qualities.

PAu tuong ung phuong tién tri, vi hién
khip tit ci thin ddng loai: The head of
union of knowledge and skill in means,
everywhere appearing compatible
forms.

PAau gido héa tit cd ching sanh, vi thiu
nap tit cd chiing sanh 1am dé ti: The head

2)

3)

4)

5)

6)

7

8)

in
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of teaching all sentient beings, taking all
sentient beings as disciples.

10) PAu thii ho phdp nhin ctia chu Phat, vi
lam cho Tam bao chiing ching doan tuyét:
The head of preservation of the eye of
reality of Buddhas, able to perpetuate the
seeds of the three treasures.

Muoi Pé Muc Bat Tinh: Theo Vi Diéu

Phdp, c6 mudi loai t thi, bat tinh, hay mudi

giai doan tan hoai clia tif thi. DAy 1a nhitng dé

muc hanh thién dudc dé nghi cho nhitng ngudi
duc—According The

Abhidharma, there are ten kinds of foulness,

impurities, or corpses in different stages of

decay. This set of meditation subjects is
especially recommended for removing sensual
lust.

ham mé sic to

1) T thi sinh: Uddhumataka (p)—A bloated
corpse.

2) Ti thi di d6i mau: Vinilaka (p)—A livid
or discoloured corpse.

3) T¢ thi dd tan rd chdy nudc: Vipubhaka
(p)—A festering corpse.

4) T& thi bi ddt lia: Vicchiddaka (p)—A
dismembered or dissected corpse.

5) T thi bi duc khoét: Vikkhayitaka (p)—An
eaten corpse.

6) Tu thi bi ving vun ra thanh tirng manh:
Vikkhittaka (p)—A scattered-in-pieces
corpse.

7) Tu thi rd r&i vung vdy tdn mdc: Hata-
vikkhittaka  (p)—A  mutilated and
scattered-in-pieces corpse.

8) T& thi ddm didy mdu: Lohitaka (p)—A
bloody corpse.

9) T thi bi doi tha duc tan: Pulavaka (p)—A

worm-infested corpse.

10) Bo xuong: Atthika (p)—A skeleton.

Mudi P& Muc Suy Ni¢m: Anussati (p)—

The ten recollections.

1) Niém Phit: Buddhanussati (p)—Suy niém
vé DPiic Phat—The recollection of the
Buddha.
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Ni¢m Phdp: Dhammanussati (p)—Suy
niém vé gido phdp—The recollection of
the Dharma.

Niém Tang: Sanghanussati (p)—Suy niém
vé Ting—The recollection of the Sangha.
Niém Giéi: Silanussati (p)—Suy niém vé
Gi6i Luat. Tinh thifc vé viéc tu hanh tri

gitt gi6i luat—The recollection of
Morality. The practice of mindfully
recollecting the special qualities of

virtuous conduct.
Niém Thi: Caganussati (p)—Suy niém vé
Tam B& Thi. Tinh thic vé viéc tu hanh

hanh b6 thi—The recollection of
generosity ~ which involves  mindful
reflection on the special qualities of
generosity.

Niém Thién: Devatanussati (p)—Suy
niém vé chu Thién—Thuc tap bing cich
suy niém nhu vay: “Chu Thién dugc sanh
ra trong nhitng trang thai si€u viét vi ho c6
nhitng phim hanh tin, gidi, bd thi, va tri
hué. Ta ciing c6 nhitng phim hanh 4y.”
D& muc hanh thién ndy 1a d& muc tu thién
tinh thitc vé nhitng phim hanh dic biét
v6i sy ching ki€n clia chu Thién—The
recollection of the devas, practised by
mindfully considering: “The deities are
born in such exalted states on account of
their faith, morality, learning, generosity,
and wisdom. I too possess these same
qualities.” This meditation subject is a
term for mindfulness with the special
qualities of one’s own faith, etc., as its
objects and with the devas standing as
witnesses.

Niém Lac: Upasamanussati (p)—Suy
niém vé trang thdi thanh binh an lac.
Quin chi€u vé sy an lac ciia Niét Ban:
The of peace. The
contemplation on the peaceful attributes
of Nibbana.

Niém T&: Marananussati (p)—Suy niém
vé su chét. Quin tuwdng vé cdi chét la

recollection

9)

10)

chic chdn, cdi chét dén bat ngd, va khi
chét ngudi ta phai bd hé&t moi tht—The
recollection of death. The contemplation
on the fact that one’s own death is
absolutely certain, that the arrival of death
is utterly uncertain, and that when death
comes one must relinquish everything.
Niém Than: Kayagatasati (p)—Suy niém
hay tinh thitc vé thin. Quén tudng vé 32
phin clia than thé nhu téc, 16ng, méng,
rang, da, xuong, tdy,
Mindfulness occupied with the body. The
contemplation of the thirty-two repulsive
parts of the body, hair of the head, hairs of
the body, nails, teeth, skin, flesh, sinews,
bones, marrow, etc.

Niém Tic: Anapanasati (p)—Suy niém vé
hdi thd. Tinh thitc vé cdm gidc xtic cham
clia nhitng viing phu cin hai 18 miii hay
moi trén khi khong khi 4p dén ldc ta thd
vao thd ra—Mindfulness of breathing. The
attentiveness to the touch sensation of in-
breath and out-breath in the vicinity of the
nostrils or upper lip, whether the air is felt
striking as one breathes in and out.

vin van—

Mudi D¢ T Lén Cia Dic Phat: See Ten
chief disciples of Sakyamuni.

Mudi Piéu Bi Ma Nhi€p Tri Ciia Chu
Pai Bd Tat: Theo Kinh Hoa Nghiém, Phdm
38, c6 mudi diéu bi ma nhi€p tri clia chu Pai
B T4t. Chu BS T4t r5i bd duge mudi diéu ma
nhi€p tri ndy thdi dugc mudi diéu chu Phat
nhi€p tri—According to the Flower Adornment
Sutra, Chapter 38, there are ten kinds of
possession by demons of Great Enlightening
Beings. Enlightening Beings who can leave

these ten can attain the supreme supportive

power of Buddhas.

1) Tam ludi bi€ng: Laziness.

2) Chi nguyén hen kém: Narrowness and
meanness of aspiration.

3) Noi cong hanh chit it lai cho la dua:

Satisfaction with a little practice.
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4) Lianh tho mot hanh, tir ch6i nhitng hanh
khéic: Exclusivity.

5) Ching phét dai nguyén: Not making great
VOWS.

6) Thich nai tich diét, dit trir phién nio, nén
quén mat B Pé tam: Liking to be in
tranquil  extinction and annihilating
afflictions, forgetting the Bodhi mind.

7) Dit hin sanh ti: Permanently annihilating
birth and death.

8) B4 hanh B6 Tit: Giving up the practices
of enlightening beings.

9) Ching gido héa chiing sanh: Not edifying
sentient beings.

10) Nghi bang chidnh phdp: Doubting and

repudiating the truth.
**  For more information, please see ten kinds
of support by Buddhas.

Mudi Piéu Bi¢t Het Tat Ca Cac Phap
Khong Thira S6t Cia Chu Phat: Theo
Kinh Hoa Nghiém, Phim 33, ¢6 mudi diéu
bi€t hét tat cd cdc phdp khong thira sét clia
chu Phat—According to the Flower Adornment
Sutra, Chapter 33, there are ten exhaustive
knowledges of all Buddhas.

1) Biét hét tit cd phdp quéd khit khong thira
sot: They know all things of the past
exhaustively.

Bié&t hét tit ca phép vi lai khong thira sét:
They know all things of the future
exhaustively.

Bi&t hét tit cd phdp hién tai khong thira
sot: They know all things of the present
exhaustively.

Bié&t hét tat ci phdp ngdn ngit khong thira
sot: They know all principles of language
exhaustively.

Bi€t hé&t tat cd tAm chidng sanh khong thira
sot: They know all sentient beings’ minds
exhaustively.

Biét hét tat cd nhitng phin vi thugng trung
ha thién cin cla chu B6 Tat khong thira
sot: The know all the various ranks, high,

2)

3)

4)

5)

6)

middling, and low of the roots of
goodness of Enlightening Beings.

Bié&t hét tat c3 tri vién man va cong ditc
ctia chu Phat khong thira s6t: They know
all Buddhas’ complete knowledge and
virtues do not increase or decrease.

Biét hét tit cd phdp déu tir duyén khdi
khong thira sét: They know all phenomena
come from interdependent origination.
Biét hét tiat cd dao thé€ gian khong thira
sot: They know all world systems
exhaustively.

Bié&t hét t't ca thé gidi chling, trong t't cd
phép gidi nhitng sy sai bi€t nhu ludi Thién
D€ khong thira sét: They know all the
different phenomena in all worlds,
interrelated in Indra’s net.

Mudi Piéu Cau Phap Cia Chu Pai Bd
Tat: Theo Kinh Hoa Nghiém, Phim 38, c6
mudi diéu ciu phap cla chu Pai B6 Tat. Chu
B6 Tit an tru trong phdp ndy thdi dudc dai tri
hué tit cd Phat phdp ching do ngudi khic
day—According to the Flower Adornment
Sutra, Chapter 38, there are ten kinds of quest
truth of Great Enlightening Beings.
Enlightening Beings who abide by these can
attain great knowledge of all elements of
Buddhahood without being instructed by
another.

1) Tryc tim ciu phdp, vi khong dua ninh
phinh phd: Quest for truth with a
straightforward mind, being free from
dishonesty.

Tinh tdn cau phdp, vi xa lia ludi bi€ng
khinh man: Diligent quest for truth, being
free from laziness.

Nhiit hudng ciu phép, vi ching ti€c than
mang: Wholly devoted quest for truth, not
begrudging their lives.

Vi mudn trir phién nio cho tit ci chiing
sanh ma ciu phdp, vi ching vi danh, 1gi
hay sy cung kinh: Quest for truth to
destroy all sentient beings’ afflictions, not
doing it for fame, profit, or respect.

7

8)

9)

10)

for

2)

3)

4)
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5) Vi lgi minh, I¢i ngudi, ciing nhu 1¢i tat cd
chiing sanh ma ciu phap, chi ching vi tu
1gi: Quest for truth to benefit self and
others, all sentient beings, not just helping
themselves.

Vi nhap tri hué ma ciu phap, ching vi vin
ty: Quest for truth to enter knowledge of
wisdom, not taking pleasure in literature.
Vi thodt sanh tif ma ciu phédp, vi ching
tham thé lac: Quest for truth to leave birth
and death, not craving worldly pleasures.
Vi do chiing sanh ma cau phap, vi phiat B6
Pé tam: Quest for truth to liberate sentient
beings, engendering the determination for
enlightenment.

Vi dit nghi cho tit cd ching sanh ma cau
phép, vi lam cho ho khong do dy: Quest
for truth to resolve the doubts of all
sentient beings, to free them from
vacillation.

Vi diay di Phat phdt ma ciu phip, vi
ching thich nhitng thira khic: Quest for
truth to fulfill Buddhahood, not being
inclined to lesser aims.

Mudi Piéu Cha Day Con Gai: Mudi diéu
rin day ma mdt ngudi cha khon ngoan day con
gdi—Ten admonitions a wise father should
instruct his daughter—See Nghiém DBudng
Huan N Thap Gido.

Mu®di Piéu Ching L§i Thoi Cia Chu
Phat: Theo Kinh Hoa Nghiém, Phim 33, c6
mudi diéu ching 16i thi cia chu Phat—
According to the Flower Adornment Sutra,
Chapter 33, there are ten kinds of proper
timing of all Buddhas.

6)

7)

8)

9)

10)

1) Tat cd chu Phat thanh chanh ding chinh
gidc ching 15i thdi: All Buddhas attain
Anuttara Samyak Sambodhi at the proper
time.

2) Tat cd chu Phat thanh thuc ké c6 duyén

ching 13i thdi: All Buddhas develop and

mature those with afinity at the

appropriate time.

3) T4t cd chu Phat tho ky cho chu B Tat
ching 16i thdi: All Buddhas give
enlightening beings instructions for the
future at proper time.

TAt cd chu Phat theo tAm chdng sanh ma
thi hién than luc ching 156i thai: All
Buddhas show spiritual powers in accord
with sentient beings’ minds at the proper
time.

TAt ca chu Phat theo chd hi€u ciia chiing
sanh ma thi hién than Phat ching 13i thdi:
All Buddhas show Buddha-bodies in
accord with sentient beings’
understandings at the proper time.

4)

5)

6) Tat cd chu Phat tru ndi dai xa ching 16
thdi: All Buddhas persist in great

relinquishment at the proper time.

TAt c& chu Phat vao cdc tu lac ching 16i
thdi: All Buddhas go into inhabited places
at appropriate time.

TAt ca chu Phat nhi€p tho cdc chiing sanh
tinh tin ching 18i thdi: All Buddhas
receive the pure and faithful at the proper
time.

7

8)

9) Tat c& chu Phat diéu phuc nhitng ching
sanh 4c ching 16i thdi: All Buddhas tame
evil sentient beings at the appropriate
time.

10) TAt ca chu Phat hién bat tw nghi Phat thin

thong ching 16i thdi: All Buddhas reveal
the inconceivable occult powers of the
enlightened at the proper time.
Mudi Piéu Chitng Tri Cia Chu Pai Bd
Tat: Theo Kinh Hoa Nghiém, Phim 38, c6
mudi diéu chidng tri cda nhitng dai B6 Tat.
Chu B T4t an tru trong phdp ndy thdi dugc tat
cd phuong tién thién xdo—According to the
Flower Adornment Sutra, Chapter 38, there are
ten kinds of realizational knowledge possessed
by Great Enlightening Beings. Enlightening
Beings who abide by these can attain skillful
use of all the teachings.
1) Biét tit cd phdp mot tuéng: They know
the unity of all things.
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Bi€t tit cd phdp vo ludng twéng: They
know the infinity of all things.

Biét tit cd phdp tai modt niém: They know
the presence of all things in a single
instant.

Bié&t chiing sanh tim hanh vd ngai: They
know the
activities of all sentient beings.

Biét tit ca ching sanh cic cin binh ding:
They know the equality of faculties of all
sentient beings.

Biét tit c4 chdng sanh phién ndo tap khi
hién hanh: They know the impassioned
habitual activities of all sentient beings.
Biét tat cd chiing sanh tAm s hién hanh:
They know the mental compulsions of all
sentient beings.

Biét tit ci ching sanh thién va bAt thién
hién hanh: They know the good and bad
acts of all sentient beings.

Biét tit cA B6 T4t nguyén hanh, ty tai, try
tri, bi€n héa: They know all enlightening
beings’ and practices, mastery,
preservation of the teaching, and mystical
transfigurations.

Biét tat cd Nhu Lai ddy dd thap luc thanh
Chdnh Ping Chinh Gidc: They know all
Buddhas’ fulfillment of the ten powers and
attainment of true enlightenment.

interpenetration of mental

VOWS

Mudi Piéu Cia Chu Phat Ma Chu Pai

Bo

Tat Hing Ghi Nh6: Theo Kinh Hoa

Nghiém, Pham 38, c6 mudi diéu clia chu Phat
ma chu B Tat phai hiing ghi nh6—According
to the Flower Adornment Sutra, Chapter 38,
there are ten kinds of pure things of Buddhas

that should always be remembered by

Enlightening Beings.

1) TAatcd Bo tat phdi thudng ghi nhé vé nhon
duyén qud khi cGa chue Phat: All
Buddhas’ past events should always be
remembered by Enlightening Beings.

2) TAat cd Bo Tat phai thudng ghi nhé hanh

thanh tinh thi thing clia chu Phat: All

3)

4)

5)

6)

7

8)

9)

10)

Buddhas’ pure superior actions should
always be remembered.

TAt cd B6 Tt phdi thudng ghi nhd chu
Phat diy di Ba La Mat: All Buddhas’
fulfillment of the ways of transcendence
should be always remembered.

TAt c& Bd Tat phai thudng ghi nhé dai
nguyén thanh twu cda chu Phat: All

Buddhas” accomplishment of great
undertakings should always be
remembered.

TAt cA B Tt phai thudng ghi nhS sy
chita nhém cong ddc cha chu Phat: All
Buddhas’ accumulation of virtues should
always be remembered.

TAt cd B6 Tt phdi thudng ghi nhé chu
Phat da dd day pham hanh: All Buddhas’
embodiment of spiritual practice should
always be remembered.

TAt cd B6 T4t phdi thudng ghi nhé chu
Phat hi€n thanh chidnh gidc: All Buddhas’
actualization of true enlightenment should
always be remembered.

TAt cd B6 Tat phdi thudng ghi nhé vo
lugng sic than cla chu Phat: The infinity
of all Buddhas physical forms should
always be remembered.

T4t c& B Tat phadi thudng ghi nhé than
thong vo lugng cda chu Phat: The infinity
of all Buddhas’ spiritual powers should be
always remembered.

T4t c& B Tat phai thudng ghi nhd thap
luc ctia chu Phat: All Buddhas’ ten powers
of confidence should be always
remembered.

Mudi Pi¢u Pitc Phat Khuyén Ngudi Cha
Day Con Gai: Theo Kinh Thi Ca La Viét, c6
mudi diéu Pic Phat khuyén bat cit ngudi cha
nio ciing nén day dd con gdi minh trudc ngay
xuét gid—According to the Sigalaka, there are
ten things which the Buddha advises any father
to educate his daughter before she gets
married.
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Khong nén néi xdu chéng va cha me
chdng v6i ngudi ngodi, cling khdng dem
chuyén xdu bén ch6ng ma thuit lai cho
ngudi ngoai: A wife should not speak ill of
her husband and parents-in-law to others,
nor does she report shortcomings or
household quarrels elsewhere.

Khong nén ngdi 1& ddi mdch, nghe ngéng
nhitng chuyén x&u clia ngudi ngoai rdi
dem vé nha ban tdn: A wife should not
gossip, nor listen to or discuss stories of
other families.

D6 trong nha chi nén dua cho nhitng ngudi
nio mugn roi trd lai: Things should only
be lent to those who do return them.
Khong nén dua cho nhitng ngudi mugn dd
ma khong trd lai: No household utensils
should be lent to those who do not return
tem.

Phdi gidp d& thin bing quyén thudc
ngheéo khé, dau ho c6 trd lai dugc hay
khong: A wife should help poor relatives
and friends even if they do not have the
ability to repay.

Phai luén ngdi ding chd thich nghi. Khi
thdy cha me chdng dén phai ding day
chao hdi: A wife should always sit in an
appropriate place. On seeing her parents-
in-law or husband, she should stand up to
greet them.

TruGe khi 4n com phdi xem coi ¢6 don
ddy di cho cha me chdng va chdng hay
chuwa. Ngudi vg cling phdi xem chirng
cham séc ngudi an ké & trong nha: Before
taking her meals, a wife should first see
that her parents-in-law and husband are
served. She should also see that her
servants are well cared for.

Trude khi di ngli phdi quan sit nha cta,
clta déng then gai cin thin. Xem coi
nhitng ngudi gidp viéc trong nha da lam
tron bdn phan chua, va cha me chdéng da
di ngii chwa. Ngudi vg cling phai ludn thic
khuya diy sém; trir khi dau &m, khong

9)

10)

nén ngl ngay: Before going to sleep, a
wife should see that all doors are closed,
furniture is safe, servants have performed
their duties, and make sure that parents-in-
law have retired. A wife should also rise
early in the morning and, unless unwell,
she should not sleep during the day.

Phai xem chdng va cha me chdng nhu Ii¥a.
Mbi khi c6 viéc v6i cha me chdng va
chdng phai hét siic cin than nhu khi lam
viéc véi Ita: Parents-in-law and husband
should be regarded as fire. A wife should
deal carefully with them as one would
deal with fire.

Cha me chdng va chdng phdi dugc ton
kinh nhu nhifng vi trdi trong nha: Parents-
in-law and husband should be regarded as
divinities (The Buddha himself refers to
parents-in-law as divinities).

Mudi Pi¢u Puge Chu Phat Nhi€p Tri:
Theo Kinh Hoa Nghiém, c6 mudi diéu dugc
chu Phat nhiép tri. N&u chur Bd T4t rdi bd dude
mudi diéu bi ma nhiép tri thdi duge mudi diéu
dudc chu Phat nhi€p tri—According to the
Flower Adornment Sutra, there are ten kinds
of support by Buddhas. If Enlightening Beings
can get rid of the ten possessions by demons,
they can gain ten kinds of support by Buddhas
(see ten kinds of possession by demons).

1)

2)

3)

4)

Ban sd c6 thé phat tim B6 P& dudc Phat
nhi€p tri: They are supported by Buddhas
first being able to aspire to
enlightenment.

Trong nhiéu ddi gin giit tim B Pé khong
dé quén mat, dugc chur Phat nhi€p tri: In
preserving the will for enlightenment life
after life without letting it be forgotten.

R4 biét dugc ma su va c6 thé xa lia, dugc
chu Phit nhi€p tri: In being aware of
manias and being able to avoid them.
Nghe cic mdén Ba La Mit r6i tu hianh
ding phdp, dugc chu Phat nhi€p tri: In
learning the way of transcendence and
practice them as taught.

in
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Bié&t khd sanh tf ma ching nham ghét,
dugc chu Phat nhi€p tri: In knowing the
pain of birth and death, yet not rejecting
them.

Qudn phdp thim thAm dudc vo lugng qua,
dugc chu Phat nhi€p tri: In contemplating
the most profound truth and gaining
immeasurable reward.

Vi chiing sanh néi phdp nhi thira, ma
ching ching 14y qué gidi thodt nhi thira,
dudc chur Phat nhiép tri: In expounding the
principles of the two lesser vehicles of
salvation for the benefit of sentient beings
without actually grasping the liberation of
those vehicles.

Thich quan phdp vo vi ma ching tru trong
dé, d6i véi hitu vi va vo vi khong tudng 1a
hai, dudc chu Phit nhi€p tri: In happily
contemplating the uncreated without
dwelling therein and not thinking of the
crated and the uncreated as dual.

Pén chd vo6 sanh ma vin hién tho sanh,
dudc chu Phit nhi€p tri: In reaching the
realm of birthlessness, yet manifesting
birth.

DAu chiing dugc nhit thi€t tri ma khéi
hanh Bb Tit ching dit giong B4 Pé, dugc
chu Phat nhi€p tri: In realizing universal
knowledge, yet carrying out the practices
of enlightening beings and perpetuating
the seed of Enlightening Beings.

Mudi Piéu Pugec Phap Nhi€p Tri Ciia
Chu Bd Tat: Theo Kinh Hoa Nghiém, Phim
38, c6 mudi diéu dugc phap nhi€p tri cia chu
B6 Tat. Chu B6 Tt an tru trong phap ndy thdi
dudc phdp nhi€p tri vo thugng clia ti't ci chu
Phat—According to the Flower Adornment
Sutra, Chapter 38, there are ten kinds of
support by truth of Great Enlightening Beings.
Enlightening Beings who abide by these can
attain the supreme support of truth of all
Buddhas.

1)

2)

3)

4)

5)

6)

7

8)

9)

10)

Bi€t tdt ¢4 hanh phdp 1a vo thudng:
Knowing all conditioned states are
impermanent.

Biét ti't ¢ hanh phéap 12 khd: Knowing all
conditioned states are painful.

Biét tit c4 hanh phdp 12 v6 ngi: Knowing
all identyless
egoless).

Bi€t tit cad phdp la tich diét ni€t ban:
Knowing all phenomena are quiescent
nirvana.

Bi€t t4t ¢4 phép theo duyén ma phdt khdi,
khong c6 duyén thoi khong khdi: Knowing
all phenomena arise from conditions and
do not come to be without conditions.

Bi€t vi do ta tv duy nén sanh khdi vo
minh. Vi do ¢6 vé minh khdi nén ¢6 ldo ti
phét khdi. Mot khi ta tu duy bi diét, thi vo
minh diét, vO minh diét thi 140 t& ciling
diét: Knowing that ignorance comes from
wrong thought, and finally old age and
death come from ignorance, so if wrong
thought is extinguished, ignorance is
extinguished, and finally old age and
death are extinguished.

Bi€t ba mon gidi thodt xudt sanh Thanh
vin thira, ching phdp v trdnh xuét sanh
boc gidc: Knowing the three doors of
liberation and generating the vehicle of
hearers, realizing the state of
noncontention and generating the vehicle
of individual illuminates.

Biét luc phdp luc Ba La Mat va ti nhi€p
phdp xuit sanh Dai thira: Knowing the six
transcendent ways and the four means of
integration, generating the Great Vehicle.
Biét tdt cd cdi, tAt cd phdp, tat cd ching
sanh, tAt cd cd th€ la cdnh gi6i cha Phat
tri: Knowing that al lands, all phenomena,
all sentient beings and all times are
spheres of knowledge of Buddhas.

Biét dit tit cad niém, bd tit ca thd, roi
trudc rdi sau, ty thuan ni€t ban: Knowing
how to cut off all thoughts, abandon all

conditioned states are
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grasping, detach from before and after,
and accord with nirvana.
Muovi Piéu Kién Khéi Pau Pua P&n
Hoai Bao Gidc Ngd Toi Thugng: Theo
Kinh Hoa Nghiém, c6 mudi diéu kién khdi
diu dua dén uSc vong gidc ngd toi thugng—
According to the Avatamsaka Sutra, there are
ten preliminary conditions that lead to the
cherishing of the desire for supreme
enlightenment.
1) DAy di thién cin: Kusalamula (skt)—The
stock of merit is well-filled.
Tu tdp cdc thién hanh: Carana (skt)—
Deeds of goodness are well practiced.
Chita nhém diy di cdc tu luong:
Sambhara (skt)—The necessary moral
provisions are well stored up.
Cung kinh cing dudng chu Phat:
Paryupasita (skt)—The Buddhas have
respectfully served.
Thanh tyu ddy dd cdc tinh phdp: Sikla-
dharma (skt)—Works of purity are well
accomplished.
Than can cdc thién tri thitc: Kalyanamitra
(skt)—There are good friends kindly
disposed.
Tam hoan toan thanh tinh: Visuddhasaya
(skt)—The heart is thoroughly cleansed.
Tam quing dai dugc kién
Vipuladhyasaya (skt)—Broad-mindedness
is firmly secured.
Tin cin dudc bén vitng: Adhimukti (skt)—
A deep sincere faith is established.
10) Sén sang tim dai bi: Karuna (skt)—There
is the presence of a compassionate heart.
Mu®i Pi¢u Lanh Ma Chu Bo Tat Lam
Lgi Ich Cho Chiing Sanh 0 Coi Ta Ba:
Ten Bodhisattvas’ excellent deeds in the Saha
world—Theo Kinh Duy Ma Cit, Phdm th&
Mudi, Duy Ma Cat néi: “Bd Tat & cdi Ta Ba
nay d6i v6i chiing sanh, long dai bi bén chic
that ddng nhu 161 cdc ngai da nggi khen. Ma
B6 Tét & cdi ndy Idi ich cho chiing sanh trong
mdt d5i con hon trim ngan ki€p tu hanh & coi

2)

3)

4)

5)

6)

7

8) co:

9)

nuéc khdc. Vi sao? Vi ¢di Ta Ba ndy c6 mudi
diéu lanh ma cdc Tinh P9 khdc khdng c6.”—
According to the Vimalakirti, Chapter Tenth,
Vimalakirti said: “As you have said, the
Bodhisattvas of this world have strong
compassion and their lifelong works of
salvation for all living beings surpass those
done in other pure lands during hundreds and
thousands of aeons. Why? Because they
achieved ten excellent deeds which are not
required in other pure lands.

1) Mot Ia ding bd thi @€ nhi€p d6 ké ngheo
nan: Charity (dana) to succour the poor.
Hai 13 ding tinh gi6i d€ nhi€p do ngudi
phd gidi: Precept-keeping (sila) to help

2)

those who have broken the
commandments.
3) Bala dung nhin nhuc d€ nhi€p do ké gian

dit: Patient endurance (ksanti) to subdue
their anger.

Bon 1a dung tinh tin d€ nhi€p do ké gidi
dai: Zeal and devotion (virya) to cure their
remissness.

Nim 12 ding thién dinh d€ nhi€p do ké
loan y: Serenity (dhyana) to stop their
confused thoughts.

Sdu la diing tri tué dé€ nhi€p d6 ké ngu si:
Wisdom (prajna) to wipe out ignorance.
Bay 13 néi phdp trir nan dé€ d6 ké bi tim
nan: Putting an end to the eight distressful
conditions for those suffering from them.
T4m 13 ding phdp dai thira d€ do ké ua
phip ti€u thira: Teaching Mahayana to
those who cling to Hinayana.

Chin 13 dung cdc phip lanh dé€ ciu t&
ngudi khong dirc: Cultivation of good roots
for those in want of merits.

Mudi 12 thudng dung t& nhi€p d€ thanh
tyu ching sanh.”: The four Bodhisattva
winning devices for the purpose of leading
all living beings to their goals (in
Bodhisattva development).

Mudi Piéu Phan Tan Cia Chu Pai Bo
Tat: Theo Kinh Hoa Nghiém, Phim 38, c6

4)

5)

6)

7

8)

9)

10)
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mudi diéu phian tin clia chu B4 Tat. Chu B6 d.
T4t an tru trong phap nay thdi dugc noi tit c3
phdp phan tin tu tai vd thugng clia chu Phat—
According to the Flower Adornment Sutra,
Chapter 38, there are ten kinds of springing of

Great

Enlightening Beings. Enlightening

Beings who abide by these can achieve the
supreme springing of Buddhas in the midst of
all things.

1)

2)

3)

4)

Nguu vuong phit tin, vi che mat tat ca
thién long bat bd: The springing of a
majestic bull, overshadowing all dragons,
yakshas, kinnaras, gandharvas, and other
creatures.

Tugng vuong phan tAin—The springing of
a majestic elephant:

Tam khéo diéu phuc va nhu nhuyén
ching sanh: Their minds well tamed and
gentle all sentient beings.

Gdnh vdc tAt c& nhitng ching sanh:
Carrying all sentient beings.

Long vudng phian tdn—The springing of a
great water spirit:

N&i may diy dai phdp: Producing dense
clouds of the great teaching.

Chi€u dién quang gidi thoat: Flashing the
lightning of liberation.

Chan sim nghia nhu thit: Reverberating
with the thunder of truth.

Ru6i mwa cam 10 cin, luc, gidc phan,
thién dinh, gidi thodt,
Showering the sweet rain of the spiritual
faculties and powers, the elements of
enlightenment, meditations, liberations,
and concentrations.

Pai Kim Si Di€u vuong phin tin—The
springing of the great golden- winged bird:
Lam can nu6c tham 4i: Evaporating the
water of covetousness.

Phd vé ngu si: Breaking the shell of
delusion.

Chup bit nhitng 4c ddc long phién nio:
Catching the evil poisonous dragon of
affliction.

tam muoi:

5)

6)

7

8)

9)

Khi&n chiing sanh ra khdi bién khd sanh
t: Lifting beings out of the ocean of
suffering of birth and death.

Dai su t& vuong phan tin—The springing
of great majestic lion:

An try trong dai tri vO Uy: Resting secure
in fearless.

LAy binh ding lam khi gi6i: Using
impartial great knowledge as a weapon.
X0 dep chiing ma va ngoai dao: Crushing
demons and false teachers.

Diing kién phdn tin, vi c¢6 thé & trong
chién trin 16n sanh t¥, x6 diét tA't ca phién
ndo odn thu: Springing of spirit and
strength, able to destroy the enemy and
afflictions on the great battlefront of birth
and death.

Pai tri phan tin—The springing of great

knowledge:
Bi€t than tAm va cdm gidc: Knowing the
elements of body, mind, and sense
experience.

Bi€t cdc duyén khdi: Knowing other
interdependent productions.

Tu tai khai thi tit cd phdp: Freely
explaining all things.

Pa La Ni phdn tdn—The springing of
mental command:

Dung stic ni€ém hué tho tri chdanh phdp
ching quén: Retaining teachings by the
power of recollection and awareness.

Tuy theo cdn tdnh cda ching sanh ma vi
ho tuyén thuyét: Expounding the
teachings according to the faculties of
sentient beings.

Bién tai phidn tAn—The springing of
intellectual powers:

Vo ngai va chéng phin biét tit cd cic
phdp: Uninhibited and swift analyzing
everything.

Lam cho tit cd ching sanh dudc 1gi ich:
Causing everyone to receive benefit and
be happy.
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10) Nhu Lai phadn tAn—The springing of
realization of Thusness:

a. Nhit thiét chlng tri nhitng phdp tr¢ dao
déu thanh tyu vién man: Fulfilling all aids
to the way to omniscience.

b. Dung modt niém tuong ung hué, nhitng chd
ding dugc déu dudc tAt ci: With
instantaneous wisdom attaining all that
can be attained.

c. Nhifng chd ding ngd tit cd déu ngd:
Understanding all that can be understood.

d. Ngdi toa su tir: Sitting on a lion throne.

e. Hang phuc chiing ma: Conquering hostile
demons.

f.  Thanh vd thugng chanh ding chanh gidc:
Realizing unexcelled, complete achieve
perfect enlightenment.

Mudi Pi¢u Rang Budc: Ten bonds.

1) Vo tam (c6 16i ma khong biét ty hd then):
Shamelessness.

2) Vb quy (c6 16i ma khong bi€t mic cd véi
ngudi)—Unblushingness.

3) Tatdd (ghen ghét): Envy.

4) Xan (bdn xén hén ha): Meanness.

5) Bat Hoi ( khong bi€t dn nin nhitng toi 18i
da lam): Regretlessness.

6) Thuy mién (hén mé hay than tdm khong
thitc tinh): Torpidity.

7) Trao cG¢ (tim niém xao dong):
Unstableness—Excitability.

8) H6n trim (thdn thic hon mé, khong biét
chi cd): Gloominess.

9) San han: Anger.

10) Phd (che ddu tdi 4c): Covering sins.

Mudi Pi¢u Roi Bo Ma Nghi¢p Ciia Chu
Pai Bd Tat (Kinh Hoa Nghiém—Ph4m 38).
Chu B T4t an try trong mudi phdp niy thdi cé
thé ra khdi tit cA ma dao—Ten ways of
getting rid of demons’ of Great
Enlightening Beings (The Flower Adornment
Sutra—Chapter 38). Enlightening Beings who
abide by these can escape all demonic ways.

actions

Gan thién tri thic, cung kinh ciing dudng:
Associating with the wise and honoring
and serving them.

Ching ty cao t dai, ching tu khen nggdi:

Not elevating themselves or praising

themselves.

Tin hi€u thAm phdp ctia Phiat ma ching

hiy bdng: Believing in the profound

teaching of Buddha without repudiating it.

Ching bao git quén mat tim nhit thiét tri:

Never ever forgetting the determination

for omniscience.

Siéng tu diéu hanh, hiing ching phéng

dat:  Diligently cultivating

practices, never being lax.

Thudng ciu tat ca phdp danh cho Bo Tit:

Always seeking all the teachings for

enlightening beings.

Hing dién thuy€&t chdnh phdp, tim khong

nham mdi: Always expounding the truth

tirelessly.

DPiéu r5i bd ma nghiép thi tim—The

eighth way of getting rid of demons’

actions:

a. Quy y tit cd chr Phit mudi phuong:
Taking refuge with all the Buddhas in the
ten directions.

b. Nghi d&€n chu Phit nhu nhitng vi citu ho:

Thinking of

protectors.

Tin tho Gc niém tit cid chu Phat thian luc

gia tri:  Faithfully accepting and

remembering the support of the spiritual
power of the Buddhas.

Cung tit cd Bd Tat ddng gieo cin lanh

binh ding khong hai: Equally planting the

same of goodness with all
enlightening beings.

Muoi Pi¢u Tam Niém: Ten Non-Seeking

Practices:

1) Nghi d&n than thé thi dirng cAu khong binh

khd, vi khong binh khd thi duc vong dé

sinh: We should not wish (yearn) that our
bodies be always free of diseases,

1)

2)

3)

4)

5)

refined

6)

7

8)

them as saviors and

9)

10)

roots



2)

3)

1374

because a disease-free body is prone to
desire and lust (because with a disease-
free body, one tends to be tempted with
desire and lust). This will lead to precept-
breaking and retrogression:.

$ ddi thi dirng cAu khong hoan nan, vi
khong hoan nan thi kiéu xa ndi ddy. N&u
nhu ching ta ct song mii trong cdnh
thanh nhan, nhu ¥, khong bi ddi din vit,
lai ching bi vuéng it nhiéu sy khd nio, uu
phién, tit tim s& sanh ra cdc niém khinh
man, kiéu sa; tir d6 ma két thanh vo s6 toi
16i. Phat tl chon thuan phai nhan ndi hoan
nan ma thdc tinh con trudng mong va
chiém nghiém dugc 19i Phat day 1a dung.
Do d@6 ma phét tim tinh chuyén tu hanh
cau gidi thodt: We should not wish that
our lives be free of all misfortune,
adversity, or accident because without
them, we will be easily prone to pride and

arrogance. This will lead us to be
disdainful and overbearing towards
everyone else. If people’s lives are

perfect, everything is just as they always
dreamed, without encountering
heartaches, worries, afflictions, or any
pains and sufferings, then this can easily
give way to conceit, arogance, etc.; thus,
becoming the breeding ground for
countless transgressions and offenses.
Sincere Buddhists should always use
misfortunes as the opportunity to awaken
from being mesmerized by success, fame,
fortune, wealth, etc. and realize the
Buddha’s teachings are true and accurate,
and then use this realization to develop a
cultivated mind seeking enlightenment.

Citu xét tAim tdnh thi dirng cAu khdng khiic
mic, vi khong khiic mic thi s& hoc khong
thdu ddo: We should not wish that our
mind cultivation be free of all obstacles
because without obstacles, we would not
have opportunities to excell our mind. This
will lead to the transgression of thinking

4)

)

6)

7

8)

9)

that we have awakened, when in fact we
have not.

XAy dung dao hanh thi dirng cau khong bi
ma chuéng, vi khdong bi ma chudng thi chi
nguyén khong kién cudng: We should not
wish that our cultivation be free of
demonic obstacles,
would not be then firm and enduring. This
leads to the transgression of thinking that
we have attained, when in fact we have
not.

Viéc lam thi dirng mong dé& thanh, vi viéc
d& thanh thi 1ong hay khinh thudng kiéu
ngao: We should not wish that our plans
and activities meet with easy success, for
we will then be inclined to thoughts of
contempt and disrespect. This leads to the
transgression of pride conceit,
thinking ourselves to be filled with virtues
and talent.

Giao ti€p thi dirng ciu 1¢i minh, vi lgi
minh thi m4t di dao nghia: We should not
wish for gain in our social relations. This
will lead us to violate moral principles and
see only mistakes of others.

Vi ngudi thi dirng mong tat ca déu thuan
theo y minh, vi dugc thuan theo ¥ minh thi
long tat kiéu cidng: We should not wish
that everyone, at all times, be on good
terms and in harmony with us. This leads
to pride and conceit and seeing only our
own side of every issue.

Thi 4n thi dirng cAu dén déap, vi ciu dén
ddp 13 thi An c6 muu dd: We should not
wish to be repaid for our good deeds, lest
we develop a calculating mind. This leads
to greed for fame and fortune.

Thay 1gi thi ditng nhiing vao, vi nhiing vao
thi si mé& phai ddong: We should not wish to
share in opportunities for profit, lest the
mind of illusion arise. This leads us to lose
our good name and reputation for the sake
of unwholesome gain.

because our vows

and
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10) Oan trc khong cAn bién bach, vi con bién
bach 12 nhian ngid chua xa: When subject
to injustice and wrong, we should not
necessarily seek the ability to refute and
rebut, as doing so indicates that the mind
of self-and-others has not been severed.
This certainly lead
resentment and hatred.

Luin Bdo Vuong Tam Mudi ctia Pdc Phat—

Thus, the Buddha advised all of us to consider:

1) LAy binh khd lam thudc thdn—Turn

suffering and disease into good medicine

(consider diseases and sufferings as

miraculous medicine).

LAy hoan nan lam gidi thodt—Turn

misfortune and calamity into liberation

(take misfortune and adversity as means

of liberation).

LAy khiic mic 1am thd vi—Turn obstacles

or high stakes into freedom and ease (take

obstacles as enjoyable ways to cultivate
ourselves).

LAy ma quin lam ban dao—Turn demons

or haunting spirits into Dharma friends

(take demonic obstacles as our good

spiritual advisors).

LAy khé khiin lam thich thi—Turn trying

events into peace and joy (consider

difficulties as our joy of gaining
experiences or life enjoyments).

Liy ké t& bac lam ngudi gitip d6—Turn

bad friends into helpful associates (treat

ungrateful people as our helpful aids).

LAy ngudi chong ddi 1Am noi giao du—

Turn apponents into “fields of flowers”

(consider  opponents good

relationships).

Coi thi 4n nhu d6i dép bd—Treat

ingratitude as worn-out shoes to be

discarded (consider merits or services to
others as ragged slippers).

Lidy sy xd 1¢i lam vinh hoa—Turn

frugality into power and wealth (take

frugality as our honour).

to

will

more

2)

3)

4)

5)

6)

7

as our

8)

9)

10) LAy oan ttc 1am cta ngd dao hanh—Turn
injustice and wrong into conditions for
progress along the Way (consider injustice
or false accusations as our virtuous gate to
enlightenment).

Mudi Piéu Thanh Nhu Lai Lyc Ciia

Chu Pai Bé Tat: Ten kinds of attainment of
powers of the enlightened of enlightening
beings— Chu B6 Tét ¢6 di mudi Nhu Lai luc
ndy thdi goi 12 Nhu Lai Chanh Pdng Chdnh
Gidc (Kinh Hoa Nghiém—Phim 38)—
Enlightening Beings who acquire these ten
powers are called Buddhas, truly awake.

1) Vi siéu qud tAt cd nhitng ma phién nio
nghi€p nén thanh Nhu Lai lyc: Attain the
powers of the enlightened because they
transcend the afflictive activities of all
demons.

Vi day du tit cA B T4t hanh va tv tai du
hy tit cd B6 Tat tam mudi: Fulfill all
enlightening practices
concentrations of enlighening beings.

DPiy di tit cA B Tit quing dai thién
dinh: Accomplish all the far-reaching
meditations of enlightening beings.

Vién min tit c phdp tr¢ dao bach tinh:
Fulfill al the pure means of fostering
enlightenment.

Pugc tit ci phép tri hué quang minh khéo
td duy phin biét: Attain illumination of
knowledge of all things and can think and
analyze well.

2)
and master all

3)

4)

5)

6) Than cung khdp tdt cd th& gi6i: Their
bodies pervade all worlds.

7) C6 thé dung thin lyc gia tri tit ci: Can
support all by spiritual powers.

8) Ngdn am phit ra déu dong v6i tAm clia ta't

ca ching sanh: Their utterances are equal
to the minds of all sentient beings.

Vi ba nghiép than ngit y dong véi tit ci
tam th& chu Phat, trong mot niém biét ro
nhitng phdp trong tam thé&: They are
physically, verbally, mentally equal to the

9)
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Buddhas of all times, and can comprehend
the things of all times in a single thought.
10) Pugc thién gidc tri tam mudi, di Nhu Lai
thap lyc, nhitng 12 thi xd phi x& tri lyc dén
lau tin tri luc: Attain concentration of
precisely aware knowledge and are
imbued with the ten powers of the
enlightened, from knowledge of what is so
and what is not so up to knowledge of
extinction of contaminations.
Mudi Piéu Théi That Phat Phap Ma
Chu Pai Bo Tat Nén Tranh: Theo Kinh
Hoa Nghiém, Phdm 38, c6 mudi diéu thdi that
Phat phap ma chu B Tat nén tranh. Chu Bo
T4t trdnh dugc mudi diéu ndy thdi nhap dugc
dao ly sanh cla BO Tat—According to the
Flower Adornment Sutra, Chapter 38, there are
ten things that cause enlightening beings to
regress from the Buddha teachings, which they
should avoid. Enlightening Beings who avoid
these ten things will enter the Enlightening
Beings’ paths of emancipation.

1) Khinh man thién tri thdc: Slighting the
wise.

2) S¢ khd sanh ti: Fearing the pains of birth
and death.

3) Nham tu hanh Bd Tit: Getting tired of
practicing the acts of enlightening beings.

4) Ching thich try th& gian: Not caring to
remain in the world.

5) Say dim tam mudi: Addiction to
concentration.

6) Chap 1ay thién cén: Clinging to roots of
goodness.

7) Repudiating the truth: Hiy bdng chdnh
phép.

8) Doan Bd Tit hanh: Putting an end to the
practices of enlightening beings.

9) Thich dao nhi thtra: Liking the ways of

individual liberation.
10) Hiém han chu B T4t: Having aversion to
Enlightening Beings.
Mudi Piéu Thi LAy Cia Chu Pai Bd
Tat: Theo Kinh Hoa Nghiém, Phim 38, chu

dai B6 T4t c6 mudi di€u thd 1dy, do diy ma
khong dit hanh B T4t. Chu B6 Tét an tru ndi
mudi diéu thi 14y ndy thdi c6 thé ching dit
B6 Tit hanh, vd dugc phiap vo sé thi vd
thugng clia tat cd Nhu Lai—According to the
Flower Adornment Sutra, Chapter 38, there are
ten kinds of grasping by which they perpetuate
the practices of Enlightening Beings.
Enlightening Beings who abide by these can
perpetuate the practices of Enlightening
Beings and attain the Buddhas’ supreme state
of not grasping anything.

1) Tha Idy tit c4 ching sanh gidi, vi 1ot rdo
gido hoéa ching sanh: They grasp all
realms of sentient beings, to ultimately
enlighten them.

Thii 14y tAt c4 th& gidi vi rdt rdo nghiém
tinh: They grasp all worlds , to ultimately
purify them.

Thi 14y Nhu Lai vi tu hanh B Tit dé
cing dudng: They grasp Buddha,
cultivating the practices of Enlightening
Beings as offerings.

Tha 14y thién cin vi chita nhém twéng héo
cong ditc cia chu Phat: They grasp roots
of goodness, accumulating the virtues that
mark and embellish the Buddhas.

Thi 14y dai bi, vi diét khd cho tit ca
ching sanh: They grasp great compassion,
to extinguish the pains of all sentient
beings.

Thii 14y dai tit, vi cho tdt cd ching sanh
nhifng They grasp great
benevolence, to bestow on all beings the
happiness of omniscience.

Thii 14y Ba La MAt, vi tich tip nhitng
trang nghiém ctia B4 Tat: They grasp the
transcendent ways, to accumulate the
adornments of Enlightening Beings.

Thi 14y thién xdo phuong tién, vi déu thi
hién & tit cA moi ndi: They grasp skill in
means, to demonstrate them everywhere.

2)

3)

4)

5)

6)

tri lac:

7

8)
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9) Thi 1dy B DE, vi dugc tri vo ngai: They
grasp enlightenment, to obtain
unobstructed knowledge.

10) Thii 14y tit ca cdc phdp, vi  moi noi déu
diing minh tri &€ hién ro: They grasp all
things, to comprehend them everywhere
with clear knowledge.

Mudi Piéu Tinh Tu Ngit Nghi¢p Ciia

Chu Pai Bé Tat (Kinh Hoa Nghiém—Ph&m

38)—Ten ways of purifying speech of Great

Enlightening Beings (The Flower Adornment

Sutra—Chapter 38).

(A) Mudi phép tinh tu nglt nghiép—Ten ways

of purifying speech:

Tinh tu ngit nghiép, thich 1ling nghe am

thanh ctia Bdc Nhu Lai: Joyfully listening

to the voice of Buddhas.

Tinh tu ngit nghi€p, nghe néi cong ddc cua

B6 Tat: Joyfully listening to the

explanations of the virtues of Enlightening

Beings.

Tinh tu ngit nghiép, ching néi nhirng 15i

ma ching sanh ching thich nghe: Not

saying anything unpleasant to sentient
beings.

Tinh tu ngit nghiép, xa lia nhitng 15i 1Am

cla 13i néi: Truly avoiding all faults of

speech.

Tinh tu ngit nghié€p, hoan hy tin thin Nhu

Lai: Joyfully praising the enlightened.

Tinh tu ngi nghiép, & chd thip Nhu Lai to

ti€ng khen nggi cdng dic nhu thiét cda

chu Phét: Signing the praises of Buddhas
aloud at the monuments of deceased

Buddhas.

Tinh tu ngft nghiép, ding tim thanh tinh

ban b8 chidnh phidp cho ching sanh:

Giving teachings to sentient beings with

profound, pure mind.

Tinh tu ngit nghi€p, dung Am nhac ca tung

dé tan than Piic Nhu Lai: Praising Buddha

with music and song.

Tinh tu ngit nghiép, & chd chu Phat ling

nghe chdnh phip ching ti€c thin mang:

1y

2)

3)

4)

5)

6)

7

8)

9)

Listening to the true teaching without

worrying about one’s body or life.

Tinh tu ngif nghiép, x4 than thira sy tit cd

B6 Tat va cdc phap su dé lanh tho diéu

phdp: Giving oneself up to serve all

enlightening beings and teachers of truth,
and receiving the sublime teaching from
them.

Chu B6 Tét an try trong mudi phép tinh tu

ngit nghiép niy sé& dudc mudi didu thd

ho—Enlightening Beings who abide by
these ten ways of purifying speech can
gain ten kinds of protection:

Pugc thién vuong cung thién ching thd

hd: They are protected by all celestial

beings.

Pugc long vuwong va long ching thi ho:

By all nagas.

Pugc Da xoa vuong cung da xoa ching

tha ho: By all yakshas.

Pugce Can thit ba vuong cing Can that ba

chiing thi hd: By all Gandharvas.

Pugc A tu la vuong va A tu la ching tht

hd: By all titans.

Pugc Ca lau la vuong va Ca lau la ching

tha ho: By all Garudas.

Pugc Khin na la vuong va Khin na la

ching thi ho: By all kinnaras.

Pudc Ma hiu la gid vuong cling Ma hiu

la gia ching thd ho: By all Maharagas.

Pugc Pham vuong va Pham ching thd hd:

By all Brahmas.

10) Pugc Nhu Nhu Lai Phdp vuong va tat cd
phdp su thi ho: By all teachers of truth,
beginning with the Buddhas.

(C) Pudc sy thii ho ndy rdi, chu Pai B6 Tit c6
thé thanh twu mudi dai sy—Having
received this protection, great
enlightening beings are able to accomplish
ten great works.

10)

(B)

1)

2)
3)
4)
5)
0)
7
8)

9)

1) Lam cho tit cd ching sanh hoan hy:
Gladdening all sentient beings.
2) C6 thé qua lai tit ca th€ gidi: Going to all

worlds.



1378

3) T4t cd cin tdnh déu c6 thé o bict:
Knowing all faculties.

4) Tat ca thing gidi déu 1am cho thanh tinh:
Purifying all devotions.

5) TAt cd phién ndo déu lam cho doan trir:
Exterminating all afflictions.

6) Tat ca tap khi déu lam cho xa ly: Getting
rid of all habit energy.

7) Tat cd duc lac déu lam cho sing sach:
Purifying all inclinations.

8) TAtca thim tAm déu 1am cho ting trudng:
Increasing all profound determinations.

9) TAat ca phdp gi6i déu 1lam cho cling khip:

Causing all to pervade al universes.

10) T4t cd Ni€t ban khip lam cho thdy rd:
Causing all nirvanas to be clearly seen.
Mudi Piéu Tu Cua Chu Pai Bé Tat:
Theo Kinh Hoa Nghiém, Phim 38, c6 mudi
diéu tu ctia chu Pai B T4t. Chu B6 Tét an tru
trong phap ndy thdi tu duge dao qua vd thugng
va dat dugc ti't cd cdc phap—According to the
Flower Adornment Sutra, there are ten kinds
of cultivation of Great Enlightening Beings.
Enlightening beings who abide by these can
achieve the supreme cultivation and practice

all truths.

1) Tu cic mdén Ba La Mat: Cultivate the
ways of transcendence.

2) Tuhoc: Learning.

3) Tu hué: Wisdom.

4) Tu nghia: Purpose.

5) Tu phédp: Righteousness.

6) Tu thodt ly:Emancipation.

7) Tu thi hién:Manifestation.

8) Tu siéng thyc hanh ching ludi: Diligence.

9) Tu thanh chdnh ding chdnh gidc:

Accomplishment of true awakening.
10) Tu chuyén chdnh phdp luin: Operation of
right teaching.
Mudi Pi¢u Tu Tinh Chuyén Cia Chu
Pai Bd Tat: Theo Kinh Hoa Nghiém, Phdm
38, chu dai B& Tit c6 mudi diéu tu tinh
chuyén. Chu B Tit an try trong nhitng phdp
ndy thdi dugc siéng tu dai tri hué vo thugng

cia Nhu Lai—According to the Flower
Adornment Sutra, Chapter 38, there are ten
kinds of diligent practices of Great
Enlightening Beings. Enlightening Beings who
abide by these can attain the supreme practice
of great knowledge and wisdom of Buddhas.

1) Siéng tu bd thi, vi déu x4 thi tit cA ma
khong ciu bdo ddp: Diligent practice of
giving, relinquishing all without seeking
reward.

Siéng tu tri gidi, vi diu da khS hanh, thi€u
duc tri tdc: Diligent practice of self-
control, practicing austerities, having few
desires, and being content.

Siéng tu nhin nhuc, vi rdi quan niém ta va
ngudi (ty tha), nhin chiu tat cd diéu khd
ndo, tron khdong sanh 10ong sin hai:
Diligent  practice  of  forbearance,
detaching from notions of self and other,
tolerating all evils without anger or
malice.

Siéng tu tinh tin, vi thin ngit y ba nghiép
chua tirng tidn loan, tit cd viéc lam déu
ching thdi chuyén maii dén khi rot rdo:
Diligent practice of vigor, their thoughts,
words and deeds never confused, not
regressing in what they do, reaching the
ultimate end.

Siéng tu thién dinh, vi gidi thodt , tam
muoi xuit hién than thong, rdi lia tat ci
quyén thudc, duc lac, phién nio, va min
nguyén: Diligent practice of meditation,
liberations, concentrations,
discovering powers, leaving
behind all afflictions, and
contention.

Siéng tu tri hué, vi tu tAp chifa nhém ti't cd
cong ddc khong nham mdi: Diligent
practice of wisdom, tirelessly cultivating
and accumulating virtues.

Siéng tu dai tlr, vi bi€t t4t ci ching sanh
khong cé ty tdnh: Diligent practice of
great benevolence, knowing that all

2)

3)

4)

5)

and
spiritual
desires,

6)

7
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sentient beings have no nature of their
own.

Siéng tu dai bi, vi bi€t cdc phdp déu
khong, tho khd cho tit cd ching sanh
khéng nham mdi: Diligent practice of
great compassion, knowing that all things
are empty, accepting suffering in place of
all sentient beings without wearying.
Siéng tu gidc ngd thap luc Nhu Lai, vi 0
thdu vo6 ngai chi bay cho chiing sanh:
Diligent practice to awaken the ten
powers of enlightenment, realizing them
without obstruction, manifesting them for
sentient beings.

Siéng tu phap luan bat thdi, vi chuyén dén
tAm cda tdt cd ching sanh: Diligent
practice of the non receding wheel of
teaching, proceeding to reach all sentient
beings.

Mudi Di¢u Vo Nhi Thyc Hanh Phép Ty
Tai Ctia Chu Phat: Theo Kinh Hoa Nghiém,
Phdm 33), c6 mudi diéu vo nhi thuc hanh phép
tu tai ctia chu Phat—According to the Flower
Adornment Sutra, there are ten kinds of
mastery of nondual action of all Buddhas.

1) TAat ca chu Phat déu hay khéo néi 18i tho
ky, quy€t dinh khdng hai: All Buddhas can
speak  words of  prediction  of
enlightenment,  definitively,  without
duality.

TAt cd chu Phat déu hay tiy thuin tim
niém cda chdng sanh, lam cho ¥ ho dudc
théa min, quyét dinh khong hai: All
Buddhas satisfy beings
according to their wishes, definitely,
without duality.

Chu Phit déu hay hién gidc tit cd phap,
dién thuy€&t y nghia, quyé&t dinh khong
hai:All Buddhas can manifest be awake to
all truths and expound their meanings,
definitively, without duality.

Chu Phat déu biét tam th& tit ca sit na 1a
modt sat na, quyét dinh khong hai: All
Buddhas all

8)

9)

10)

2)

can sentient

3)

4)

have the wisdom and

knowledge of the Buddhas of past, future
and present, definitively, without duality.
Chu Phét ludn cé dﬁy dd tam th€ Phat tri
hué, quyét dinh khong hai:

Chu Phat déu biét tam th& tit ca sit na 1a
modt sat na, quyét dinh khong hai: All
Buddhas know that all instants, past, future
and present, are one instant, definitely,
without duality.

Chu Phat déu biét tam thé t4't ¢ cdi Phat,
vao mdt cdi Phat, quyé&t dinh khong hai:
All Buddhas know that all past, future and
present Buddha-lands inhere in one
Buddha-land, definitively, without duality.
Chu Phat déu biét tam thé tit ca 151 Phat,
1a mot 15i Phat, quyét dinh khdng hai: All
Buddhas know the words of all Buddhas of
all times are the words of one Buddha,
definitely, without duality.

Chu Phat déu bi€t tam thé& tit ca chu Phat,
cling ti't cd chiing sanh dugc gido héa thé
tanh binh didng, quyét dinh khong hai: All
Buddhas know that all Buddhas of all
times and all the beings they teach are
essentially equal, definitely,
duality.

Chu Phat déu bi€t thé phdp va Phat phép,
tdnh khong sai khdc, quyét dinh khong
hai: All Buddhas know that worldly
phenomena and Buddhist principles are
essentially not different, definitely,
without duality.

Chu Phat déu biét tat c4 tam th& chu Phat
c6 bao nhiéu thién cin déu ddng mot
thién cidn, quyét dinh khong hai: All
Buddhas know that the roots of goodness
of all Buddhas of all times are the same
one root of goodness, definitely, without
duality.

Mudi Piéu Vui Thich Cia Chu Pai Bd
Tat (Kinh Hoa Nghiém—Phim 38—Ly
Th€ Gian): Ten kinds of enjoyment (The
Sutra—Chapter 38—
Detachment from the World)—B5 tit tru trong

5)

0)

7

8)

without

9)

10)

Flower Adornment
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phdp ndy thdi dugc phdp lac vo thugng cla
chu Nhu Lai—Enlightening Beings who abide
by these can attain the supreme enjoyment of
truth of all Buddhas.

1) Thich chanh niém vi tim ching tdn loan:
They enjoy right mindfulness because
their minds are not distracted.

Thich tri hué vi phan biét cac phdp: They
enjoy knowledge, distinguishing all things.
Thich qua dé&n tit c& chd Phit, vi nghe
phép khong nham: They enjoy visiting all
Buddhas, listening to the teaching
tirelessly.

Thich chu Phat, vi day khip mudi phuong
khong bién t&: They like the Buddhas
because they fill the ten directions without
bound.

Thich B6 Tat ty tai, vi tit ci chiing sanh
dung v6 lugng mdén ma hién than: They
like enlightening beings because they
freely appear in infinite ways for the
benefit of sentient beings.

Thich cic m6n tam mudi vi ndi mot mon
tam mudi nhap tit ¢ mdn tam mudi: They
enjoy the doors of concentration because
in one door of concentration they enter all
doors of concentration.

Thich Pa La Ni vi tho tri phdp ching quén
dé day lai cho chiing sanh: They enjoy
mental command of mnemonic formula
because they hold all the doctrines without
forgetting and hand them on to others.
Thich v6 ngai bién tai, vi ndi mdt doan
mdt ciu, phian biét dién thuyét trdi qua
bat kh4 thuyét ki€p khong cling tin: They
enjoy unhindered powers of analysis and
elucidation, expounding a single saying
inexhaustibly.

Thich thanh chdnh gidc, vi tit c4d ching
sanh ma dung v6 lugng mon thi hién than
dé thanh chanh gidc: They enjoy attaining
true enlightenment, manifesting bodies in
infinite ways, attaining true enlightenment
for the sake of sentient beings.

2)

3)

4)

5)

6)

7)

8)

9)

10) Thich chuyén phap luan, vi dep trir tat cd
phdp di dao: They enjoy turning the wheel
of true teaching, destroying all misleading
doctrines.

Mudi Giai Poan Phat Trién Tam Cia
Tong Chan Ngon: Theo Gido Su Junjiro
Takakusu trong Cuong Yé&u Tri€t Hoc Phat
Gido, Mat gido hay Kim Cang Thira Phat Gido
12 mot tir ngit dung dé chi cho tong chi bi mat
cao siéu, vugt hin cd Tiéu Thira va Pai Thira.
Theo Pai Su Hoiing Phdp, c6 mudi giai doan
phat trién tam. Nhitng giai doan ndo tir thap
1én cao, cho thdy sy ti€n trién cda tim thic
con ngudi theo thdi gian, con nhitng giai doan
cling phét trién ddng thdi nhu trong 6 va 7, 8
va 9, cho thdy tinh trang cda th€ gi6i huéng
thugng—According to Prof. Junjiro Takakusu
in The Essentials of Buddhist Philosophy, the
Mystic Doctrine School or the Buddhist
Diamond Vehicle Vajrayana is a name given
to a higher mystic doctrine, transcending all
Hinayana and Mahayana doctrines. Such
Diamond Vehicle is only represented by Great
Master Kobo with his proposal of the ten
stages of spiritual development. These stages
coming one above the other, show the timely
progress of the human mind, while those which
stand co-ordinated at one time as in 6 and 7, 8
and 9, show the state of the progressive world.
1) Di Sanh Ky Duong Tam: Nhitng néo
dudng clia cudc séng mi quing do bin
ning diéu khién. Pay la giai doan cda
pham ngu—Various paths of blind life
driven by the instinctive impulse. This is
the stage of common people.

Ngu Dong Tri Trai TAm (nhin thira): C&

ging vudt 1én sdng ddi dao dic, nhu

trudng hop ctia Khdng Gido—The Vehicle
of human beings striving to have a moral
life, the satge of Confucianism.

Anh Péng V6 Uy Tam (Thién thira): Giai

doan chiing sanh & ¢di trdji, nd Iyc cho mot

sic mang si€u nhién, nhu Lio gido va Ba

La Mon gido—The Vehicle of heavenly

2)

3)
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beings striving to have a supernatural
power, the stage of Taoism and
Brahmanism.

Duy U4n V6 Ngi Tam (Thanh Vin thira):
DPay 1a thira clia cdc dé tff truc ti€p cla
Phat, vuon 1én ddi song tim linh cao ding
nhu trong cdc bd phdi Ti€u thira, Cau X4
va Thanh That tong—The Vehicle of the
dirct pupils of the Buddha, or sravaka,
striving for higher spiritual life as in
Hinayana schools, Kusala, and the
Satyasiddhi schools.

Bat Nghiép Nhan Ching TAm (Poc Gidc
thira): Thira ndy tho hudng gidc ngd riéng
tu, nhung con vi ky—The Vehicle of the
self-enlightened ones (pratyeka-buddha)
enjoying self-enlightenment yet falling
into egoism.

Tha Duyén DPai Thira TAm: Cho ring ba
thira 1a chin thit, giai doan ciia Tam Luén
va Phdp Tuéng tong—The doctrine of the
three Vehicles, holding the three Vehicles
as real, the stage of San-Lun and
Dharmalaksana schools.

Gidc Tam B4t Sanh TAm: Nhu (6)—Same
as in (6).

Nhit Pao V6 Vi Tam: Nhat Thira, cho
ring chi c6 mot thira 1a chan that, giai
doan cia Hoa Nghiém va Thién Thai—
The doctrine of One Vehicle, holding the
one Vehicle as real, the stage of Hua-Yen
and T’ien-T ai schools.

Cuc VO Ty Tanh Tam: Nhu (8)—Same as
in (8).

Bi Mat Trang Nghiém Tam: Téng chi cla
Chan Ngbén tong hay Kim Cang Thira.
Theo quan diém ctia Chan Ngon tong,
Kim Cang thtra ddng trén cdc thira khic,
d6 1a tdi thugng thira vé Mat Gido—The
Diamond Vehicle as held by the Shingon
School. According to the Shingon idea, the
Diamond Vehicle stands above all others;
it is the supreme Vehicle of mysticism.

MudGi Gidi: Ten realms—See Thap Gidi.

Mudi Gidi Bat Hoi: Mudi gidi khong dua

dén sy hdi hin—Ten rules which produce no

regrets.

1) Khong sat sanh: Not killing.

2) Khong trom cip: Not stealing.

3) Khdéng ta dim: Not committing sexual
misconduct.

4) Khdng néi ddi: Not lying.

5) Khong néi 16i clla ngudi: Not telling a
fellow-Buddhist’s sins.

6) Khong udng rugu: Not drinking wine.

7) Khong ty cho minh hay va ché ngudi dé:

8)

9)

Not praising oneself and discrediting
others.

Khong hén ha: Not being mean to other
beings.

Khong san hin: Not being angry.

10) Khong hiy bing Tam Bao: Not defaming

the Triratna.

Mudi Gidi Sa Di: Budc dau tién trén dudng
tu tip—Ten commandments of Sramanera
Precepts, the first step in cultivation the
Way—Mudi Gi6i Sa Di: Ten virtues—Ten
basic prohibitions binding on novice monks and

nuns:

1) Khong sit sanh hai vat: Not Killing living
beings.

2) Khong 1ay ctia n&€u khong dugc cho: Not
taking what has not been giving.

3) Khéng ta hanh: Not committing
Misconduct in sexual matters.

4) Khong néi doi: Not telling lies.

5) Khdng udng rugu: Not drinking liquor.

6) Khodng deo trang sic va sic cic loai nudc
hoa: Not wearing adornments and
perfume.

7) Khoéng ca hiat nhdy mia: Not enjoying
singing and dancing.

8) Khong nim giudng cao rOng: Not sleeping
in large raised beds.

9) Khong dn sdi gid: Not eating out of

regulated hours.
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10) Khong cit giit hay s& hitu qui kim bdo
thach: Not possessing gold, silver, and
other precious metals and stones.

*** For more information, please see Thap
Gidi.

Mu@i Giéi Trong: The ten major precepts—

See Mudi Gidi Trong Clia Chu B6 T4t Trong

Kinh Pham Vong.

Mudi Gi6i Trong Cia Chu Bd Tat

Trong Kinh Pham Voéng: Phit da day

chiing dé ti ring: “c6 Mudi gi6i trong cho Bd

T4t. Né&u ai tho gidi ma khong gilt, ngusi d6

khong phai 12 Bo tit, ngudi d6 cling khong c6

chiing t Phat. Ngay cd Phiat ma con Phai tri
tung nhitng gidi ndy. TAt cd ching B tit da
hoc gidi trong qué khit, s€ hoc trong tuong lai,
hay dang hoc trong ltic ndy. Ta di gidi thich
nhitng diém chdnh cta B Tit gidi. May ong
phdi hoc va hanh Bd tdt gidi trong chinh tAm
minh.”—The Ten Major Precepts or the ten
weighty prohibitions—In the Brahma-Net

Sutra, the Buddha said to his disciples, “There

are ten major Bodhisattva precepts. If one

the precepts but fails to keep

(observe/practice) them, he is not a

bodhisattva, nor he is a seed of Buddhahood. I,

too, recite these precepts. All Bodhisattvas

have studied them in the past, will study in the
future, and are studying them now. I have
explained the main characteristics of the

Bodhisattva precepts. You should study and

observe them with all your heart.”

1) Gidéi Sat Sanh: First Major Precept on
Killing—La Phat tit, khong tv minh giét,
khong xiti ngudi gi€t, khdng phuong tién
hay khen ting ai gi€t, khong thi'y gi€t ma
tiy hy, khong dung bua chd giét, khong
nhon, duyén, hay cdch thic ma giét,
khong nghiép gi€t. Pham tit cd loai hitu
tinh c6 mang sdng déu khong dugc c6 ¥
gi€t. LA Phat ti¥, phai ludn phdt dai bi tAm
va 1ong hi€u thuén, 14p thé citu gidp tit cd
ching sanh-, ma trdi lai tg phéng tim nd
long sdt sanh, Phat t& ndy pham “B6 Tat

receives

2)

Ba La Di T6i.”—A disciple of the Buddha
shall not himself kill, encourage others to
kill, kill by expedient means, praise
killing, rejoice at witnessing killing, or kill
through incantation or deviant mantras. He
must not create the causes, conditions,
methods, or karma of killing, and shall not
intentionally kill any living creature. As a
Buddha’s disciple, he ought to nuture a
mind of compassion and filial piety,
always divising expedient means to rescue
and protect all beings. If instead, he fails
to restrain himself and kills sentient beings
without mercy, he commits a Parajika
offense.

Gi6i Trodm Cudp: Second Major Precept
on Stealing—La Phat t&, khong ty minh
trdm cudp, khong bdo ngudi trdm cudp,
khdng phuong tién trdm cuép, nhin dén
khong dung bua chd ma trom cudp; khong
nhon trom cudp, duyén trdm cudp, cich
thitc trdm cu6p hay nghiép tréom cudp. Tat
ca tai vat, di 1a cla quy thin, tif cay kim
ngon cé déu cé chid, khong ding trom
cudp. La Phat t&, phdi ludn c6 1dng tir bi
hi€u thuin thudng gitp cho moi ngudi
dugc phudc ditc an vui. Trdi lai, lai sanh
tAm trom cudp tai vat cia ngudi, Phat td
ndy pham “Bd T4t Ba La Di Toi."—A
disciple of the Buddha must not himself
steal or encourage others to steal, steal by
expedient means, steal by means of
incantation or deviant mantras. He should
not create the causes, conditions, methods,
or karma of stealing. No valuables or
possessions, even those belonging to
ghosts and spirits or thieves and robbers,
be they as small as a needle or a blade of
grass, may be stolen. As a Buddha’s
disciples, he ought to have a mind of
mercy, compassion, and filial piety,
always helping other people to earn merits
and achieve happiness. If instead, he
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steals the posessions of others, he commits
a Parajika offense.

Gidi Dam: Third Major Precept on Sexual
Misconduct (not to lust)—La Phat td,
khong ty minh dim dyc, khong bdo ngudi
dam duc, véi tat cd phu nit, cdc loai cdi,
loai m4i, cho dé&n thién nit, quy nit, thin
ni cung phi dao ma hanh dam; khong
nhon dim duc, duyén dam duc, cich thic
dam duc, hay nghi€p ddm duc. La Phat t(,
ddi v6i tat cd khong dude dim duc, ma
phdi c6 long hi€u thuin ctu dd it ca,
phéi dem phdp thanh tinh ma khuyén day
ngudi. Dam gi6i cling 12 mdt trong ngi
gidi cho Phat t& tai gia (mdt trong nim
diéu gi6i clia hang Phat ti tai gia 1a phdi
diét trir ta dam. Mot trong mudi gidi trong
cla hang xuit gia 12 phdi hoan toan cit
dit dam duc). Trdi lai n€u khong c6é tAm
tit, lam cho moi ngudi sanh viéc dam duc,
khong lya sic sanh, cho d€n hanh dam véi
me, con, chi, em trong luc than, Phat t&
ndy pham “Bd T4t Ba La Di Toi."—A
disciple of the Buddha must not engage in
licentious acts or encourage others to do
so. He (a monk) should not have sexual
relations with any female; be she a
human, animal, deity or spirit, nor create
the causes, conditions, methods, or karma
of such misconduct. Indeed, he must not
engage in improper sexual misconduct
with anyone. A Buddha’s disciple ought to
have a mind of filial piety, rescuing all
sentient beings and instructing them in the
Dharma of purity and chastity. Sexual
misconduct is also one of the five basic
precepts for householders. If instead, he
lacks compassion and encourages others to
engage in sexual relations promiscuously,
including with animals and even their
mothers, daughters, sisters, or other close
relatives, he commits a Parajika offense.
Gid6i Vong: Fourth Major Precept on Lying
and False Speech—La Phit t&r, khong

5)

vong nglt, khdng bdo ngudi vong ngi,
khong phuong ti€én vong ngit, khong nhon
vong ngit, duyén vong ngit, cich thic
vong ngit, nghiép vong ngit. Nhin dén
khong thi'y néi thdy, thd'y n6i khong thay,
hodc thin vong nglt, tim vong ngit. La
Phat t&, phdi ludn ludn chdnh ngit chdnh
ki€n, va ciing 1am cho tit cd chiing sanh
¢6 chanh ngit chanh ki€n, ma trdi lai 1am
cho moi ngudi th ngft, ta ki€n, ta nghiép,
Phit t¢ nidy pham “B6 Tit Ba La Di
Tdi.”—A disciple of the Buddha must not
himself use false words and speech, or
encourage others to lie or lie by expedient
means. He should not involve himself in
the causes, conditions, methods, or karma
of lying, saying that he has seen what he
has not seen or vice-versa, or lying
implicitly through physical or mental
means. As a Buddha’s disciple, he ought
to maintain Right Speech and Right Views
always, and lead all others to maintain
them as well. If instead, he causes wrong
speech, wrong views or evil karma in
others, he commits a Parajika offense.

Gi¢i Udng Rugu va Bdn Rugu: Fifth
Major Precept on Drinking or Selling
Alcohol Beverages—ILa Phat ti, khong tu
minh udng hay ban rugu, khong bio ngudi
udng hay bdn, khdng duyén udng hay bén,
khong céch thic udng hay ban, khong
nghiép udng hay bdn rugu. Tat cd rugu
déu khong dugc uéng hay bin vi rugu 1a
nhon duyén sanh toi 16i. La Phat tir phai
lam cho t4t c4 chiing sanh c6 tri hué¢ sdng
sudt, ma trdi lai dem sy mé say dién ddo
cho tit c4 ching sanh, Phit t¥ niy pham
“B6 Tat Ba La Di Toi.”—A disciple of the
Buddha must not drink or trade in alcohol
beverages or encourage others to do so.
He should not create the causes,
conditions, methods or karma of drinking
or selling any intoxicant wnatsoever, for
intoxicants are the causes and conditions



0)

7

1384

of all kinds of offenses. As a Buddha’s
disciple, he ought to help all sentient
beings achieve clear wisdom. If instead,
he cayses them to have upside-down,
topsy-turvy thinking, he commits a
Parajika offense.

Gi6i Rao Lbi ctia Tt Chiing: Sixth Major
Precept on Broadcasting the Faults of the
Assembly (not to discuss the faults of
other Buddhists)—La Phat t, khong tu
minh rao 18i ctia BO T4t xuit gia, B4 Tat
tai gia, Ty Kheo, Ty Kheo Ni, khong bdo
ngudi rao 16i; khong nhon rao 15i, duyén
rao 13i, cdch thifc rao 16i, nghiép rao 15i.
La Phat ti, khi nghe ké 4c, ké ngoai dao,
cling ké nhi thira néi nhitng di€u phi phap
trdi ludt, phéai luén c6 1ong tir bi gido hda
nhitng ké Ay, khi€n cho ho sanh 1ong lanh
v6i Pai thira, ma trdi lai Phat t& tw minh
rao néi nhitng 16i trong Phat phdp, Phat ti
ndy pham “B6 Tit Ba La Di Toi."—A
disciple of the Buddha must not himself
broadcast the misdeeds or infractions of
Bodhisattva-clerics or Bodhisattva-
laypersons, or of ordinary monks and nuns,
nor encourage others to do so. He must not
create the causes, conditions, methods, or
karma of discussing the offenses of the
Assembly. As a Buddha’s disciple,
whenever he hears persons,
externalists or followers of the Two
Vehicles speak of practices contrary to the
Dharma or contrary to the precepts within
the Buddhist community, he should
instruct them with a compassionate mind
and lead them to develop wholesome faith
in the Mahayana. If instead, he discusses
the faults and misdeeds that occur within
the assembly, he commits a Parajika
offense.

Gi6i Ty Khen Minh va Ché Ngudi:
Seventh Major Precept on Prasing Oneself
and Disparaging Others (not to praise
onself and disparage others)—La Phat tt,

evil

8)

khéng ty khen minh ché ngudi, khdng bdo
ai khen minh ché ngudi; khong nhon ché
ngudi, khong duyén ché ngudi, khong
cich thitc ché ngudi, khong nghiép ché
ngudi. La Phat t, nén sin sang nhan 13y
nhitng khinh ché cho ti't ¢ chiing sanh va
nhudng tit cid viéc tot cho ngudi, chd
khoéng bao gid tu phd truong tai ddc cia
minh ma dim diéu hay t8t cia ngudi, néu
khong Phat tir ndy pham “Bd Tit Ba La
Di T9i.”—A disciple of the Buddha shall
not praise himself and speak ill of others,
or encourage others to do so. He must not
create the causes, conditions, methods, or
karma of prasing himself and disparaging
others. As a disciple of the Buddha, he
should be willing to stand in for all
sentient beings and endure humiliation
and slander, accepting blame and letting
sentient beings have all the glory. He
should never display his own virutes and
conceal the good points of others, thus
causing them suffer slander, he commits a
Parajika offense.

Gigi Bon Xén va Lgi Dung Ngudi Khéc:
Eighth Major Precept on Stinginess and
Abuse of others—La Phit t&, khong tu
minh bdn xén hay 1di dung ngudi khic,
khong xii ngudi bén xén, khong nhon bdén
xén, duyén bdn xén, cich thitc bdn xén,
nghiép bon xén. La mot Phat t da tho B
T4t gi6i, khi thd'y ngudi ban cling dén cau
xin, phdi bing moi c4ch gitip d§ theo nhu
cAu clia ho, chit khong dem long gian ghét
khéng cho mdt may may; hodc cé ngudi
dén ciu hoc gido phap, da ching n6éi mot
ké mdt cAu ma con ming dudi, 12 pham
“B6 Tat Ba La Di Toi.”—A disciple of the
Buddha must not be stingy or encourage
others to be stingy. He should not create
the causes, conditions, methods, or karma
of stinginess. As a Bodhisattva, whenever
a destitute person comes for help, he
should try his best to help, not to refuse.
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Besides, he must try to help others
understand and practice Dharma. If
instead, out of angerand resentment, he
denies all asistance, refusing to help even
a penny, a needle, a blade of grass, even a
single sentence or verse or a phrase of
Dharma, but instead scolds and abuses that
person, he commits a Parajika offense.
Giéi Gian Hon khong ngudi: Ninth Major
Precept on Anger and Resentment (not to
get angry)—La Phat t&, khong ty minh
hon gidn, khong bido ngudi hon gidn;
khong nhon gidn, duyén gidn, cdch thitc
gian, nghiép giadn. Ngugc lai, phdi luén ¢
long tit bi hi€u thuin, khi€n gidp cho
chiing sanh, cho dén loai phi ching sanh
ludn dugc 1gi lac. N&Eu ddi vdi tit cd cac
lodi ching sanh, cho dén trong lodi phi
ching sanh ma dem 16i 4c ma nhuc, con
thém ding tay chan, dao gy dé d4nh dap
ma vin chua ha da, cho d&€n nan nhén kia
14y 18i nhd nhe xin 13i, cAu sdm hoi ta toi,
nhung vin khong hét gian, Phat t nay
pham “Bd Tat Ba La Di T6i.”—A disciple
of the Buddha shall not harbor anger or
encourage others to be angery. He should
not create the causes, conditions, methods,
or karma of anger. In the contrary, As a
disciple of the Buddha, he ought to be
compassionate and filial, helping all
sentient beings, or even transformation
beings (deities and spirits) be happy at all
times. If instead, he insults and abuses
sentient beings, or even transformation
beings such as dieties and spirits, with
harsh words, hitting them with his fists or
feet, or attacking them with a knife or
club, or harbors grudges even when the
victim confesses his mistakes and humbly
seeks forgiveness in a soft, conciliatory
voice, the disciple commits a Parajika
offense.

Gi6i Hiy Bédng Tam Bédo: Tenth Major
Precept on Slandering the Triple Jewel

(not to insult the Three Treasures)—La
Phat tit, khong bao gid tu minh hiiy bang
Tam Bdo, khong xiii ai hiy bdang; khong
nhon hdy béng, duyén hiy bédng, cdch
thitc hiy bing, nghi€p hiy biang. La Phat
t thuan thanh, mot khi nghe ngoai dao
hay ké dc hiiy bing Tam Bédo du chi mot
15, thi dau d6n ching khac chi trim ngan
dao ki€m dim vao tim, hudng 1a tu minh
hily bang? La Phat tir ching nhitng ludn
dem long ton kinh Tam Bdo, ma con
khi€n cho ngudi ngudi déu dem 1dong ton
kinh. Ngugc lai, khong c6 ditc tin va long
hi€u thuin d6i v6i Tam Bdo, lai con gidp
sttc cho nhitng k& 4c, ké ta ki€n hdy bdng
nita, Phat tif ndy pham “Bd Tat Ba La Di
Toi.”—A Buddha’s disciple shall not
himself speak ill of the Triple Jewel or
encourage others to do so. He must not
create the causes, conditions, methods, or
karma of slandering. As a devoted
Buddhist, when hearing a single word of
slander against the Triple Jewel from
externalists or evil beings, he experiences
a pain similar to that of hundreds of
thousands of spears piercing his heart.
How then could he possibly slander the
Triple Jewel himself ? As a disciple of the
Buddha, we are not only always revere
the Triple Jewel ourselves, but we also
help others understand and revere the
Triple Jewel. On the contrary, if a disciple
lacks faith and filial piety towards the
Triple Jewel, and even assists evil persons
or those of aberrant views to slander the
Triple Jewel, he commits a Parajika
offense.
Mudi Hai B9 Kinh: Twelve Sutras which
are classifications of the Buddha’s teachings—
See Thap Nhi B¢ Kinh.
Mudi Hai Con Giap: The twelve animals
which represent the twelve months of a year,
which also represent the 24 hours of a day—
See Thap Nhi Thd.
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MuGi Hai Loai Ching Sanh: Twelve
categories of living beings—See Thip Nhi
Loai Ching Sanh.

MuGi Hai Loi Nguyén Cua Pic Duge Su
Luu Ly Quang Phét: The twelve vows of
Bhaishajya-Guru-Buddha—Theo Kinh Dugc
Su, Ptic Phat bdo ngai Vin Thi Su Lgi B6 T4t
ring & phuong Pong cdch ¢6i Ta Ba hon mudi
cin da sa cdi Phit, c6 mot thé gidi tén 1a Tinh
Luu Ly. Ptc gido chd ¢di 4y hiéu 1a Dugc Su
Luu Ly Quang Nhu Lai, Ung Chinh Ping
Gidc, Minh Hanh Vién Man, Thién Thé, Thé
Gian Gidi, Vo Thugng Si, Piéu Ngu Trudng
Phu, Thién Nhan Su, Phat, Th€ Ton. Khi con
tu hanh B6 Tit, Pic Duge Su Luu Ly Quang
Nhu Lai ¢6 phdt mudi hai nguyén 16n, khién
cho chiing hitu tinh cdu chi dugc ndy. Pic Phat
Thich Ca Mau Ni da khing dinh v6i Bd Tt
Vin Thi Su Lgi ring: “DAu ta ¢6 n6éi d&€n min
mot ki€p hay hon mot ki€p ciing khong thé
ndo néi cho hét dudc. Tuy nhién, ta cé thé néi
ngay ring cdi Phat kia khong cé dan ba, khong
c6 dudng dit vd ci dén ti€ng khd ciing
khong.”—According to The Medicine Buddha
Sutra, the Buddha said to Manjusri
Bodhisattva: “East of this world, past countless
Buddha-lands, more numerous than the grains
of sand in ten Ganges Rivers, there exists a
world called Pure Lapis Lazuli. The Buddha of
that world is called the Medicine Buddha Lapis
Lazuli Radiance Tathagata, Arhat, the
Perfectly Enlightened, Perfect in Mind and
Deed, Well Gone, Knower of the World,
Unsurpassed Being, Tamer of Passions,
Teacher of Gods and Men, Buddha, World
Honoured One. When the World Honoured
Medicine  Buddha was treading the
Bodhisattva path, he solemnly made Twelve
Great Vows to grant sentient beings whatever
they desired. Sakyamuni Buddha confirmed
Manjusri  Bodhisattva: “I cannot possibly
describe them all, not even if I were to speak
for an eon or more. However, this Buddha-land

is utterly pure. You will find no temptations, no
Evil Paths nor even cries of suffering there.”

1) Pai Nguyén thit nhit—The First great
Vow: Nguyén ddi sau, khi chiing dudc dao
Chéanh Dfmg Chanh Giac, thin c6 hao
quang siang sudt, ruc rd chi€u khip vo
lugng, vo s6, vo bién thé gidi, d€ soi sing
gidc ngd cho moi ching sanh, khi€n cho
tdt cA chiing hitu tinh déu c6 di ba mudi
hai twéng dai trugng phu, cung tim chuc
mon tly hinh trang nghiém nhu thian cta
ta vdy—I vow that in a future life, when I
have attained Supreme, Perfect
Enlightenment, my brilliant rays
radiate to all beings or to shine upon all
beings with the light from my body,
illuminating infinite, countless boundless
realms. This body will be adorned with the
Thirty-Two Marks of Greatness and
Eighty Auspicious Characteristics.
Furthermore, I will enable all sentient
beings to become just like me.

Pai Nguyén tht hai—The Second Great
Vow: Nguyén ddi sau, khi dudc dao Bo
Dé, than ta nhu ngoc luu ly, trong ngoai
sang sudt, tinh sach hoan toan, khong c6
chit nho bgn, 4nh quang minh chéi loi
khdp noi, cong dic cao voi voi va an trd
giffa tirng 1udi dét biing tia sing, td hon
vang nhit nguyét. Chiing sanh trong cdi u
minh déu nhd 4nh sing Ay ma tdm trf
dudc md mang va tily ¥ mudn di d&€n chd
nao dé lam cdc sy nghiép gi ciing déu
dugc ca—I vow that in a future life, when
I have attained Supreme Enlightenment,
my body, inside and out, will radiate far
and wide the clarity and flawless purity of
lapis lazuli. This body will be adorned
with  superlative virtues and dwell
peacefully in the midst of a web of light
more magnificent than the sun or moon.
The light will awaken the minds of all
beings dwelling in darkness, enabling

will

2)



3)

4)

5)
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them to engage in their pursuits according
to their wishes.

bai Nguyén tht ba—The Third Great
Vow: Nguyén ddi sau, khi dudc dao Bo
Dé, diing tri hué phuong tién vo lugng vo
bién do cho ching hitu tinh, khi€n ai ndy
déu c6 dh cic vat dung, ché khong ai phai
chiu sy thi€u thdn—I vow that in a future
life, when 1 have attained Supreme
Enlightenment, I will, with infinite wisdom
and skillful means, provide all sentient
beings with an inexhaustible quantity of
goods to meet their material needs. They
will never want for anything.

bai Nguyén thit tu—The Fourth Vow:
Nguyén ddi sau khi dugc dao B6 P&, néu
c¢6 ching hitu tinh tu theo ta dao, thi ta
khi€n ho quay vé an tru trong dao Bd D&,
hoédc cé nhitng ngudi tu theo hanh Thanh
Vin, Poc Gidc thi ta cling 14y phép Dai
Thira ma day bdo ho: I vow that in a
future life, when I have attained Supreme
Enlightenment, I will set all who follow
heretical ways wupon the path to
Enlightenment. Likewise, I will set those
who follow the Sravaka and Pratyeka-
Buddha ways onto the Mahayana path.
Pbai Nguyén tht nim—The Fifth Vow:
Nguyén ddi sau khi dugc dao Bd P&, néu
c6 chiing hitu tinh nhiéu vé lugng, vo bién
§ trong gido phdp cia ta ma tu hanh theo
hanh thanh tinh, thi ta khi&n cho tit ci déu
gitt dugc phip gidi hoan toan day di ci
tam tu tinh gidi. Gid st c6 ngudi nao bi tdi
hily pham gidi phdp ma khi dd nghe dugc
danh hiéu ta thi tr§ lai dudc thanh tinh,
khéi sa vao dudng dc—I vow that in a
future life, when I have attained Supreme
Enlightenment, I will help all the countless
sentient beings who cultivate the path of
morality in accordance with my Dharma to
observe the rules of conduct (Precepts) to
perfection, in conformity with the Three
Root Precepts. Even those guilty of

6)

7

disparaging or violating the Precepts will
regain their purity upon hearing my name,
and avoid descending upon the Evil Paths.
bai Nguyén thd sdu-The Sixth Vow:
Nguyén ddi sau khi chitng dudc dao Bo
Pé, néu c6 chiing hitu tinh nao thin hinh
hén ha, cdc cin khong did, xau xa, khd
khao, tai di€c, mit dui, néi ning ngong
nghiu, tay chin tat nguyén, lic hii, dién
cudng, chiu tit ci nhitng bénh khd iy ma
khi d3 nghe danh hiéu ta lién dudc thin
hinh doan chdnh, tdim tdnh khon ngoan,
cdc cin day dd, khong con nhitng bénh
khS &y nita—I vow that in a future life,

when I have attained Supreme
Enlightenment, sentient beings with
imperfect bodies, whose senses are

deficient, who are ugly, stupid, blind, deaf,
mute, crippled, hunchbacked, leprous,
insane or suffering from various other
illnesses, will, upon hearing my name,
acquire well-formed bodies, endowed with
intelligence, with all senses intact. They
will be free of illness and suffering.

bai Nguyén thi biy—The Seventh Great
Vow: Nguyén ddi sau, khi dudc ching dao
B6 DE, né€u c¢6 chiing sanh nao bi nhitng
chitng bénh hi€m nghéo khong ai citu
chita, khong ai d€ nuong nhd, khong gip
thay, khong gip thudc, khong ba con,
khong nha ctra, chiu nhi€u ndi ngh¢o hen
khon khé, ma hé& danh hiéu ta di nghe lot
vao tai mot 1an thi tit c& bénh hoan khd
nio déu tiéu trlr, thAn tAm an lac, gia
quyén sum vay, clia cdi sung tiic, cho d&n
chitng dugce dao qua Vo Thugng Bd Pé—I
vow that in a future life, when I have
attained Supreme Enlightenment, sentient
beings afflicted with various illnesses,
with no one to help them, nowhere to turn,
no physicians, no medicine, no family, no
home, who are destitute and miserable,
will, as soon as my name passes through
their ears, be relieved of all their illnesses.
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With mind and body peaceful
contented, they will enjoy home, family
and property in abundance and eventually
realize Unsurpassed Supreme
Enlightenment.

Pai Nguyén thit tim—The Eighth Great
Vow: Nguyén ddi sau khi ta ching dugc
dao qua B PE&, néu c6 nhitng phu nif nao
bi trim diéu hén ha khd s& cla than gdi
1am cho budn riu, buc tic, sanh tim nhaim
chdn, mudn bd thin 4y ma h& nghe danh
hiéu ta réi thi tAt cd déu duge chuyén than
gdi thanh thin trai, ¢c6 dd hinh tudng
trugng phu, cho dén chitng dugc dao qua
V6 Thugng B PE—I vow that in a future
life, when I have attained Supreme
Enlightenment, those women who are
extremely disgusted with  ‘hundred
afflictions that befall women’ and wish
abandon their female form, will, upon
hearing my name, all be reborn as men.
They will be endowed with noble features
and eventually Unsurpassed
Supreme Enlightenment.

bai Nguyén thd chin—The Ninth Great
Vow: Nguyén ddi sau khi ta ching dugc
dao qud B Pé thi khi&€n cho chiing sanh
hitu tinh ra khdi vong luéi ma nghiép,
dudc gidi thodt tdt cid su rang budc cla
ngoai dao. N&u c6 nhitng ké sa vao rirng
4c ki€n, ta nhi€p din ho trd vé vé6i chdanh
ki€n va din dan khi€n ho tu tip theo cic
hanh B T4t dugc mau chitng dao Chanh
DPing B6 Pé—I vow that in a future life,
when [ have attained Supreme
Enlightenment, I will help all sentient
beings escape from the demons’ net and
free themselves from the bonds of
heretical paths. Should they be caught in
the thicket of wrong views, I will lead
them to correct views, gradually inducing
them to the practices of
Bodhisattvas and swiftly realize Supreme,
Perfect Enlightenment.

realize

cultivate

11)

and 10) Pai Nguyén tht mudi—The Tenth Great

Vow: Nguyén ddi sau khi ta chitng dugc
dao qua Bd Pé, néu c6 chiing hitu tinh
nao ma phdp ludt nha vua gia toi phdi bi
xiéng xich, ddnh dap, hodc bi giam giit
trong chdn lao tli, hodc bi chém giét, hoic
bi nhiéu tai nan nhuc nhd, than tdm chiu
nhitng ndi khd, budn riu, bic rit, hé nghe
d&n danh hiéu ta thi nhd s@c oai thin
phudc dic clia ta déu dugc gidi thodt tit
ca nhitng ndi wu khd ay—I vow that in a
future life, when I have attained Supreme
Enlightenement, those sentient beings who

are  shackled, beaten, imprisoned,
condemned to death or otherwise
subjected to countless miseries and

humiliations by royal decree, and who are
suffering in body and mind from this
oppression, need only hear my name to be
freed from all these afflictions, thanks to
the awesome power of my merits and
virtues.

DPai Nguyén tht mudi mot—The Eleventh
Great Vow: Nguyén ddi sau khi ta dugc
chitng dao B6 D&, néu c6 chiing hitu tinh
nao bi sy d6i khat hoanh hanh, d&€n ndi vi
tim mi€ng dn phdi tao cdc nghiép dir, ma
h& nghe danh hiéu ta rdi chuyén niém tho
tri thi trudc hét ta ding cdc mén #n udng
ngon la ban bd cho than ho dugc no di va
sau ta mGi dem phdp vi nhiém mau ki€n
1ap cho ho cdi cdnh gidi an lac hoan
toan—I vow that in a future life, when I
have attained Supreme Enlightenment, if
sentient beings who are tormented by
hunger and thirst, to the point of creating
evil karma in their attempts to survive,
should succeed in hearing my name, recite
it singlemindedly and hold fast to it, I will
first satisfy them with most exquisite food
and drink. Ultimately, it is through the
flavor of the Dharma that I will establish
them in the realm of peace and happiness.
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12) Pai nguyén thit muGi hai—The Twelfth

Great Vow: Nguyén ddi sau khi ta chitng
dugc dao B6 Pé, néu c6 chiing hitu tinh
nao nghéo d&n ndi khdong cé 4o che than
bi mudi mong cin ddt, néng lanh dii diu,
ngay dém khd biic, h& nghe dén danh hi¢u
ta ma chuyén niém tho tri thi ta khi€n cho
dudc nhu y mudn: Nao cdc thit y phuc 6t
dep, ndo ti't cd cdc bdo vat trang nghiém,
nao tring hoa, phin sdp bat ngdt mii
thom va trdng nhac cing nhitng diéu ca
mda, tiy tdim mudn thudng thic mén nao
cling dugc thda man cd—I vow that in a
future life, when I have attained Supreme
Enlightenment, if sentient beings who are
utterly destitute, lacking clothes to protect
them from mosquitos and flies, heat and
cold, and are suffering day and night,
should hear my name, recite it
singlemindedly and hold fast to it, their
wishes will be fulfilled. They will
immediately all manner of
exquisite clothing, precious adornments,
flower garlands and incense powder, and
will enjoy music and entertainment to
their heart’s content.

receive

Muoi Hai Loi Nguyén Cua Pidc Quin
The Am B Tat: The Twelve Great Vows of
Avalokitesvara Bodhisattva.

1)

2)

Nam M6 hiéu Vién Thong, danh Ty Tai,
Quan Am Nhv Lai quing phat hofing thé
nguyén: Ngai dudc xung ting 1a “hi€u
bi€t ddy dd,” “thong dong hoan toan.”
Ngai dem phép tu hanh ma khuyén do
khip cung ching sanh—Namo, the
Greatly Enlightened, well known for great
spiritual freedom, the Avalokitesvara
Tathagata’s vow of immense propagation.
Nam Mo nhitt ni€ém tim v06 qudi ngai,
Quin Am Nhu Lai thudng cu Nam Hai
nguyén: o} trong mot ni€ém tdm dudgc tu tai
vo ngai, Ngai thudng & bé phuong Nam dé
cttu do ching sanh—Namo, single-minded

3)

4)

5)

6)

7

in liberation, Avalokitesvara Tathagata’s
vow to often dwell in Southern Ocean.
Nam M6 Ta Ba U Minh gidi Quian Am
Nhu Lai tAim thanh ctu khS nguyén: Ngai
ludn & ¢6i Ta Ba va ¢di U Minh dé ctu do
ké nao kéu citu tdi Ngai—Namo, the
dweller of Saha World, the Underworld,
Avalokitesvara Tathagata’s vow to follow
the prayer sounds of sentient beings to
alleviate pains and sufferings.

Nam M6 hang ta ma, trr yéu qudi Quan
Am Nhuv Lai ning trir nguy hiém nguyén:
Ngai c¢6 kha nidng trir khit loai ta ma yéu
qudi, va dd sdc cdu ngudi gip nguy
hiém—Namo, the destroyer of evil spirits
and demons, Avalaokitesvara Tathagata’s
vow to eliminate dangers.

Nam M5 thanh tinh binh thily duong liéu,
Qudn Am Nhu Lai cam 10 sdi tim nguyén:
Ngai 14y nhanh dudng li€u diu dang nhing
vao nudc ngot mat trong cdi binh thanh
tinh d€ rudi tdt cad Ia long clia ching
sanh—Namo, the holy water bottle and
willow branch, Avalokitesvara
Tathagata’s vow to provide comfort and
purification of sentient beings’ minds with
sweet holy water.

Nam M6 bai Tur Bi ning Hy X4, Quén
Am Nhu Lai thudng hanh binh ding
nguyén: Thuong x6t ngudi déi va sin long
tha thd, Ngai khong phan biét ké odn
ngudi thian, tit cd Ngai déu coi nhu
nhau—Namo, the greatly compassionate
and forgiving Avalkitesvara Tathagata’s
vow often to carry out conducts with
complete fairness and equality.

Nam M9 tri da tudn vo ton hai, Quan Am
Nhu Lai thé diét tam dé nguyén: Pém
ngay di khip d6 day d€ cttu gitp ching
sanh ra khoi cdc sy tdn hai, Ngai nguyén
cttu v6t chiing sanh ra khdi ba dudng dc
dia nguc, nga quy va sic sanh—Namo, in
all times without abandonment,
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Avalokitesvara Tathagata’s vow to try to
eliminate the three realm.

Nam M6 vong Nam nham ciu 1& bidi,
Quin Am Nhu Lai, gia tda gidi thodt
nguyén: Né&u ai quay vé ndi huéng Nam
ma hé&t 1ong ciu nguyén thi diu cé bi
gdng ciim xiéng xich ciing dudc thodt
khdéi—Namo, Potala Mountain, essential
to worship, Avalokitesvara Tathagata’s
vow to break from the bondage of
shackles and chains to find liberation.

Nam Mo tao phdp thuyén du khS hai,
Quan Am Nhu Lai dd tdn chdng sanh
nguyén: Diing phép tu hanh d€ 1am chiéc
thuyén, Ngai di ciing khip trong bién khd
dé do hét ching sanh—Namo, the creator
of the dharma-vessel traveling the ocean
of sufferings, Avalokitesvara Tathagata’s
vow to rescue and aid all sentient beings.
Nam Mo tién tring phan, hiu bdo cii,
Quin Am Nhv Lai ti€p din Tdy Phuong
nguyén: N&u ai cAu nguyén va tu hanh
theo Ngai chi din, khi r&i bé x4c thin nay
thi s& cé phuén dai di trudc, trang long
quy gia theo sau, d€ ruSc vé Tay
Phuong—Namo, the holder of flags and
parasols, Avalokitesvara Tathagata’s vow
to protect and deliver sentient beings to
the Western Pure Land.

Nam M6 Vo6 Lugng Tho Phat cédnh gidi,
Quian Am Nhu Lai Di Pa tho ky nguyén:
& cénh gi6i cha Pic Vo Luong Tho, tic
bitc A Di Ba, Ngai di dugc cho biét tru6e
12 vé sau Ngai sé& thay th€ Piic Phat A Di
Pa & ngdi vi d6—Namo, the world of the
Infinite Life Buddha, Avalokitesvara
Tathagata’s vow to have Amitabha
Buddha give the prophecy of Buddhahood.
Nam M6 doan nghiém thin vO ty trai,
Quian Am Nhu Lai quia tu thap nhi
nguyén: Pugc than hinh nghiém trang
khong ai so sinh dugc vdi Ngai, Ay 1a két
qué cda sy tu theo mudi hai nguyén 16n
niy—Namo, the incomparable adorning

body in the three worlds, Avalokitesvara
Tathagata’s vow to complete the twelve
vOws to rescue sentient beings.

Mudi Hai Tam V6 Sic Gi6i: Theo A Ty
bat Ma Lu4n (Vi Diéu Phap), c6 mudi hai tim
thién trong c¢di v6 sic—According to the

Abhidharma,

there are twelve kinds of

Immaterial-Sphere Consciousness:
(A) B6n Tam Thién V6 Sic Gidi—Four kinds

1)

2)

3)

4)

(B)

5)

6)

7

8)

©

9)

of Immaterial-Sphere Consciousness:

Tam Thién trong Khong V6 Bién Xii:
Wholesome consciousness pertaining to
the base of infinite space.

Tam Thién trong Thic V6 Bién Xi:
Wholesome consciousness pertaining to
the base of infinite consciousness.

Tam Thién trong V& S& Hiu Xu:
Wholesome consciousness pertaining to
the base of nothingness.

Tam Thién trong Phi Tudng, Phi Phi
Tudng Xi&: Wholesome consciousness
pertaining to the base of neither
perception nor non-perception.

Bon TAm Thién Qua thudc Vo Sic Gidi—
Four kinds of Immaterial-Sphere-
Resultant Consciousness:

TAm Thién Qui trong Khong V6 Bién Xi:
Resultant consciousness pertaining to the
base of infinite space.

Tam Thién Qua trong Thitc Vo Bién Xi:
Resultant consciousness pertaining to the
base of infinite consciousness.

Tam Thién Qud trong V6 S& Hitu X
Resultant consciousness pertaining to the
base of nothingness.

Tam Thién Qua trong Phi Tudng Phi Phi
Tudng Xd: Resultant consciousness
pertaining the of neither
perception nor non-perception.

Bon Tam Hanh V6 Sic Gigi—Four kinds
of Immaterial-Sphere Consciousness:

Tam Thién Hanh trong Khéng V6 Bién
Xi: Functional consciousness pertaining to
the base of infinite space.

to base
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10) TAm Hanh Thién trong Thic V6 Bién Xit: (B) Theo Kinh Hoa Nghiém, Phim 38, ¢6

Functional consciousness pertaining to the
base of infinite consciousness.

11) TAm Thién Hanh trong V& S& Hitu Xi:
Functional consciousness pertaining to the
base of nothingness.

12) TAm Thién Hanh trong Phi Tudng Phi Phi
Tudng Xu: Functional
pertaining to the base
perception nor non-perception.

** For more information, please see Tt Khong
Xa. ;
Mudi Hai Thiang Trong Nim Céa An
DP6: The twelve months in India—See Thap

Nhi Nguyét.

Mudi Hanh Ciia Chu Pai B Tit:

(A) Thap Hanh B6 Tit—Ten Bodhisattva

practices:

1) Hoan hy hanh: The practice of giving

joy—Lam cho ching sanh hoan hy.

Nhiéu ich hanh: Beneficial practice—

Thudng 1am 1gi lac cho chiing sanh.

Vo6 sdn hian hanh: The practice of non-

opposition—Hanh khong sin hin véi

ching sanh moi loai.

V6 tin hanh: The practice of

indomitability—N&t hanh 1gi tha khong

bao gid dit.

Ly si loan hanh: The practice of non

confusion—Hanh tu hanh xa lia si loan.

Thién hién hanh: The practice of good

manifestation—Hanh thi hién 12 ngudi 5t

gido hda ching sanh.

V6 tru6c hanh: The practice of

nonattachment—Hanh khéng bao gid

chap trudc.

Nan dic hanh: The practice of that which

is difficult to attain—Thyc hanh nhitng

hanh khé dat dugc.

Thién phdp hanh: The practice of good

teaching—Hanh tu hanh thién phap.

Chan that hanh: The practice of truth—

Hanh tu hanh theo chan 1y ctia Pic Phat.

consciousness
of neither

2)

3)

4)

5)

0)

7

8)

9)

10)

1)

2)

3)

4)

5)

0)

7)

8)

9)

10)

mudi hanh clia chu Pai Bd Tit. Chu Bb
T4t an tru trong phap ndy thdi dugc hanh
v6 lai v6 khd cia Pic Nhu Lai—
According to The Flower Adornment
Sutra, Chapter 38, there are ten kinds of
action of Great Enlightening Beings.
Enlightening Beings who abide by these
can achieve the action of Buddhas that has
no coming or going.

Hanh nghe chdnh phép, vi va thich chdnh
phdp: Hearing the Teaching, of
fondness for truth.

Hanh thuy&t phdp vi 1di ich ching sanh:
Expounding the Teaching to benefit
sentient beings.

Hanh rdi tham, sin, si va s¢ hdi, vi biét
diéu phuc ty tAm: Getting rid of
covetousness, anger, delusion, and fear,
by taming their own minds.

Hanh duc gi6i vi mudn gido héa ching
sanh ¢0i duc: Action in the realm of
desire, to teach beings in that realm.

Hanh chdnh dinh sic gidi va vd sic gidi,
lam cho ho mau xoay trd lai:
Concentration in the realm of form and
formlessness, to foster quick return to
noncontamination.

Hanh xu huéng phdp nghia vi mau dudc tri
hu¢: Aiming for the meaning of the
Teaching, to quickly attain wisdom.

Hanh tho sanh tit c& x@, vi tu tai gido héa
ching sanh: Action in the realm of life, to
freely edify sentient beings.

Hanh t4t c& cdi Phat, vi 1€ bdi cling dudng
chu Phit: Action in all Buddha-lands,
honoring all Buddhas.

Hanh Niét ban, vi ching dift sanh ti noi
tiép: Nirvanic action, not cutting off the
continuity of birth and death.

Hanh thanh tyu vién man tdt cd Phat
phép, vi ching bd phdp hanh ctia B6 Tit:
Fulfilling all qualities of Buddhahood

out

vi
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without giving up application of the

principles of Enlightening Beings.
Mudoi Hang Nguoi Khi Lim Chung
Khong Nié¢m Phit Dugc: See Ten types of
people who cannot recite the Buddha’s name
at the time of death in English-Vietnamese
Section.
Mudi Hanh Bo Tat: Ten kinds of practice of
great enlightening beings.
(A) Mudi hanh Bd T4t ma chu Phat da tuyén
thuy&t trong tam thé€ (Kinh Hoa Nghiém—
Phim 21—Thiap Hanh)—Ten kinds of
practices, which are expounded by the
Buddhas of past, present and future (The
Flower Adornment Sutra—Chapter 21—
Ten Practices):
Hoan hy hanh: The practice of giving joy.
Nhiéu ich hanh: Beneficial practice.
V6 vi nghich hanh: Practice
nonopposition.
V6 khuit nhiéu hanh: Practice of
indomitability.
Vo si loan hanh: Practice of nonconfusion.
Thién hién hanh: Practice of good
manifestation.
Vo trudc hanh Practice of nonattachment.
Nan dic hanh: Practice of that which is
difficult to attain.
Thién phdp hanh: Practice of good
teachings.
Chon thiét hanh: Practice of truth.
Mudi hanh ciia chu Bd Tiat—Theo 15i
Phat day trong Kinh Hoa Nghiém thi chu
B6 Tat c6 mudi thit hanh gitip ho dugc dai
tri hué vo thugng ctia chu Nhu Lai—
According to the Buddha in The Flower
Adornment Sutra, Great Enlightening
Beings have ten kinds of practice which
help them attain the practice of the
unexcelled knowledge and wisdom of
Buddhas.
Hanh vi tit cd ching sanh, vi nhd d6 ma
1am cho khip cd dudc thanh thuc: Practice

9]
2)
3) of
4)

5)
6)

7)
8)

9)

10)
(B)

1)

dealing with all sentient beings, to develop
them all to maturity.

Hanh cu tit cd cdc phdp, vi nhd d6 ma tu
hoc tit c4: Practice seeking all truths, to
learn them all.

Hanh 1am t4t cd cic thién cin va khi€n
cho ching ting trudng: Practice of all
roots of goodness, to cause them all to
grow.

Hanh Tam mudi vi nhd d6 ma dudc nhit
tim bAt loan: Practice of all concentration,
to be single-minded, without distraction.
Hanh thyc hanh tri hué¢ vi nhd d6 ma
khong c6 chi 1a ching r6 ching biét:
Practice of all knowledge, to know
everything.

Hanh tu tip tit ci, do d6 ma khong chi la
khong tu dugc: Practice of all cultivations,
to be able to cultivate them all.

Hanh nuong noi tat cd Phat sat (Phat do—
Phit quéc), vi thdy déu trang nghiém:
Practice dealing with all Buddha-lands, to
adorn them all.

Hanh ton trong va hd trg tit ci thién hitu
tri thdc: Practice dealing with all good
companions, respecting and supporting
them.

2)

3)

4)

5)

6)

7

8)

9) Hanh ton kinh va cing dudng chu Nhu
Lai: Practice dealing with all Buddhas,
honoring and serving them.

10) Hanh tu tap thin thong bi€n héa, vi nhd

d6 ma c6 thé bi€n héa ty tai d€ héa do
ching supernatural
powers, to be able to transform anywhere,
anytime to help sentient beings.
Mudi Hoai Bdo Cia Chu Bd Tat: Ten
cherishing desires of Bodhisattvas—Trong
Kinh Hoa Nghiém, Hdi Van Ty Kheo tdn
duong mudi hodi bido ctia Thién Tai Pdng
Th—In the Avatamsaka Sutra, Sagaramegha
Bhiksu praises Sudhana’s ten cherishing
desires—See Mudi Phim Hanh Ctia Chu B6
Tat.

sanh: Practice all
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Mudi Hoan Canh Khéi Tam Dai Bi: Ten
circumstances in which Bodhisattvas develop
their compassionate minds—Theo Kinh Hoa
Nghiém, ngai Phd Hién Bd Tat da khai thi cdc
vi B Tat vé tAm dai bi phdi quan sit thdy nhu
sau—According to the Avatamsaka Sutra,
Samantabhadra Bodhisattva shed light on why
Bodhisattvas developed the compassionate
mind as follows:

1) Bd Tit quin sit thdy cdc chiing sanh
khong ndi nuong tya ma khdi tim dai bi:
Bodhisattvas observe sentient beings and
seeing that they do not have any place to
lean on to develop great compassion.

Bb T4t quan thdy ching sanh tim tdnh
ching diéu thuin ma khdi dai bi tAm:
Bodhisattvas observe sentient beings and
seeing that they are not kind and good-
natured to develop great compassion.

B6 Tit quin thi'y ching sanh nghéo ciing
khon khd, khong c6 cin lanh ma khdi dai
bi tim: Bodhisattvas observe sentient
beings and seeing that they suffer in
poverty without wholesome karma to
develop great compassion.

Bb Tit qudn thidy ching sanh ngd say
trong dém dai vd minh ma khdi tAim dai
bi: Bodhisatvas observe sentient beings
and seeing that they sleep soundly in the
long night of binding ignorance to
develop great compassion.

B6 Tit quan thdy chiing sanh Iam nhitng
diéu d4c ma khdi tAm dai bi: Bodhisattvas
observe sentient beings and seeing that
they carry out wicked actions to develop
great compassion.

B6 Tat quan thdy chiing sanh lam nhitng
diéu 4c ma con thich lao minh thém vio
trong cdc sy rang budc khic nita, ma khdi
tdm dai bi: Bodhisattvas observe sentient
beings and seeing that they are already
bound and tied down but are still fond of
other bondage to develop great
compassion.

2)

3)

4)

5)

6)

7) B Tit quédn thd'y chiing sanh bi chim dim
trong bién sanh tf ma khdi dai bi tAm:
Bodhisattvas observe sentient beings and
seeing that they are drowning in the ocean
of life and death to develop great
compassion.

B6 Tit quin thiy ching sanh bi vuong
mang toi khd 1au dai ma khdi tAm dai bi:
Bodhisattvas observe sentient beings and
seeing that they are trapped enduring
sufferings for an extensive period of time
to develop great compassion.

B6 Tét quin thdy ching sanh khong wa
thich phdp lanh ma kh&i tdm dai bi:
Bodhisattvas observe sentient beings and

8)

9)

seeing that they are not fond of
wholesome dharma to develop great
compassion.

10) Bb T4t quin thdy chiing sanh xa mat Phat
phdp ma khdi tim dai bi: Bodhisattvas
observe sentient beings and seeing that
they are far away and have lost the
Buddha Dharma to develop great
compassion.

Mudi Ho Tri Nhan Phap: Natha-karana-
dhanna (p)—Theo Kinh Phiing Tung trong
Trudng BO Kinh, c6 mudi hd tri nhan phap—
According to the Sangiti Sutta in the Long
Discourse of the Buddha, there are ten things
that give protection:

1) Giéi Bon Ty Kheo: Patimokkha (p)—
Moral—O day, vi Ty kheo c6 gidi hanh,
song ch& ngu vdi s ché ngu clia gidi bon
Patimokkha, ddy dd oai nghi, chanh hanh,
thi'y nguy hi€m trong nhitng 16i nhd nhit,
tho l1anh va tu hoc trong gidi phap—Here
a monk is moral, he lives restrained
according to the restraint of the discipline,
persisting in right behavior, seeing dnager
in the slightest fault, he keeps to the rules
of training.

Pa Vin Ty Kheo: 0] day vi Ty kheo nghe
nhiéu, gin giif nhitng gi da nghe, chat chita
nhitng gi di nghe. Nhitng phip 4y, so

2)



3)

4)

5)

6)

7
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thién, trung thi€n, hau thién, nghia 1y vin
ci cu tic, dé cao ddi séng pham hanh,
hoan toan diy dd thanh tinh, nhitng phidp
4y, vi da nghe nhiéu, d nim giit, da ghi
nhé nhd tung doc nhiéu Ian, chuyén ly
quan sit, khéo thanh tyu nhd chdnh
ki€n—Here a monk who has learned
much, and bears in mind, and retained
what he has learnt. In these teachings,
beautiful in the beginning, the middle and
the ending, which in spirit and in letter
proclaim the absolutely perfected and
purify holy life, he is deeply learned, he
remembers them, recites them, reflects on
them and penetrates them with vision.
Thién Hitu Ty Kheo: Vi Ty Kheo 1a thién
hitu, thién ban I, thién ban ddng—A
monk is a friend, associate and intimate of
good people.

Thién Ngon Ty Kheo: Vi Ty Kheo la
thién ngdn, ddy di sy nhu hoa va khiém
nhudng, nhin nai va nhan sy chi trich mot
cich cung kinh—A monk is affable,
endowed with gentleness and patience,
quick to grasp instruction.

Phuc Vu Ty Kheo: Khi nao c6 nhitng
trdch nhiém cin phai lam ddi véi cdc vi
ddng pham hanh ma nién lap cao hon, vi
Ay khéo 1éo, khdong bi€ng nhic, suy tu mot
cdch ddy @i @€ lam, vira di dé t6 chitc—
Whatever various jobs there are to be
done for his fellow monks, he is skilful,
not lax, using foresight in carrying them
out, and is good at doing and planning.

Ai Thuyé&t Phap Ty Kheo: Vi Ty kheo ua
Phép, 4i luyén néi Phdp, tv minh vd cling
hoan hy d6i v6i Thing Phdp, Thing
Luat—Here a monk who Iloves the
Dhamma and delights in hearing it, he is
especially fond of the advanced doctrine
(abhidhamme) and dicipline (abhivinaye).
Tri Tdc Ty Kheo: Vi Ty kheo ty minh
bing long véi cdc vat dung nhan dudc nhu
y phuc, 4m thuc, sang toa, bénh dugc—

8)

9)

10)

Here a monk who is content with any kind
of requisites: robes, alms-food, lodging,
medicine in case of illness.

Tinh Tan Ty Kheo: Vi Ty Kheo s6ng tinh
tdn siéng ning doan trif cdc dc phap,
thanh tyu cdc thién phdp, cuong quyét,
kién tri tinh tdn, nhin tri khong ph& bd cic
thién phdp—Her a monk who ever strives

to arouse energy, to get rid of
unwholesome states, to establish
wholesome  states,  untiringly  and

energetically striving to keep such good
states and never shaking off the burden.
Chanh Niém Ty Kheo: Vi Ty Kheo chanh
niém, diy du tdi thugng niém va tinh gidc,
nhé d€n va ghi nhd nhitng di€u néi va lam
tir laiu—Here a monk who is mindful, with
a great capacity for clear recalling things
done and said long ago.

Hué Tri Ty Kheo: Vi Ty kheo ¢6 hué tri,
diy dd sanh diét tri, huéng dén su quyét
trach cdc bac Thanh, chon chanh diét trir
moi dau kh—Here a monk who is wise,
with wise perception of arising and
passing away, that Ariyan perception that
leads to the complete destruction of
suffering.

Mudi Khi Gigi Cia Chu Pai Bo Tat:
Theo Kinh Hoa Nghiém, Phim 38, c6 mudi
th khi gi6i cha chu Pai B T4t. Chu BS Tt
an try noi phap niy thdi c6 thé diét trir nhitng
phién nio, ki€t st ¢4 chita nhém tir 1u clia tit

ca

ching sanh—Enlightening Beings who

abide by these can annihilate the afflictions,
bondage, and compulsion accumulated by all
sentient beings in the long night of ignorance.

1)

2)

B& thi 1a khi gi6i clia B6 Tit, vi c¢6 thé
diét trir tA't cd xan 1an: Giving is a weapon
of enlightening beings, destroying all
stinginess.

Tri gidi la khi gi6i ctia B6 T4t, vi vift bd
tdt cd sy hiy pham: Self-control is a
weapon of enlightening beings, getting rid
of all crime.
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4)

5)

6)

7

8)

9)

10)
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Binh ding 1a khi gidi cia B6 Tit, vi dit (A) Theo Kinh Hoa Nghiém, Phdm 27, chu

trir tAit cd phan biét: Impartiality is a
weapon of enlightening beings, removing
all discrimination.

Tri hué 1a khi gidi cia B6 Tat, vi tiéu diét
tdt cd vO minh phién nio: Wisdom is a
weapon of enlightening beings, dissolving
all ignorance and afflictions.

Chanh mang 1a khi gi6i ciia B6 Tit, vi xa
roi tAt cd td mang: Right livelihood is a
weapon of enlightening beings, leading
away from all wrong livelihood.

Thién x4o phuong tién 1a khi gi6i ctia B6
Tat, vi thi hién tit cd xd: Skill in means is
a weapon of enlightening beings,
manifesting in all places.

Tham, sin, si va tdt cd phién nio 1a khi
gi6i ciia B Tat, vi ding mdn phién nio
dé dd chiing sanh: All afflictions, wrath,
and folly are weapons of enlightening
beings because they liberate sentient
beings through afflictions.

Sanh ti¥ 12 khi gi6i ctia Bd Tat, vi ching
didt hanh B Tdt va ludn gido héa chiing
sanh: Birth-and-death is a weapon of
enlightening beings because they continue
enlightening practices and teach sentient
beings.

Né6i phdp nhu that 1a khi gidi cia B Tat
vi hay phd tat c& chip trudc: Teaching the
truth is a weapon of enlightening beings,
able to break up all clinging.

Nhit thi€t tri 12 khi gi6i cda B Tat, vi
ching bd hanh mon cia Bd Tat: All
knowledge is a weapon of enlightening
beings because they do not give up the
avenues of practice of enlightening
beings.

Mudi Khong Dinh Mic: Theo Kinh Hoa
Nghiém, chu dai Bd Tt c6 mu6i tht khdng

dinh
Adornment Sutra,

to the Flower
there are ten kinds of

mic—According

nonattachment of Great Enlightening Beings.

1y
2)
3)
4)
5)

6)

7

8)
9)

10)

(B)

Pai B T4t tru trong nhift thi€t tri chiing
sanh sai biét than dai tam mudi c6 thé dat
duge mudi thd vo s tru6c—According to
the Flower Adornement Sutra, Chapter 27,
Great enlightening beings abide in the
concentration of the differentiated bodies
of all sentient beings can attain ten kinds
of non-attachment:

Noi tit cd cdi vd s6 truSe: Non-attachment
in all lands.

Noi tit ¢4 phuong vo sd trudc: Non-
attachment in all places.

Noi tit cd ki€p v6 s& truSc: Non-
attachment in all times.

Noi tat ¢4 ching sanh v s& truéc: Non-
attachment in respect to all beings.

Noi tdt cd phdp vO s tru6c: Non-
attachment in respect to all phenomena.
Noi tit cd Bd Tit vo s tru6c: Non-
attachment in respect in respect to all
Enlightening Beings.

Noi tit cd B6 Tat nguyén vd s§ trudce:
Non-attachment in respect to all
Enlightening Beings’ vows.

Noi tdt cd tam mudi v sé truSc: Non-
attachment in respect to all concentrations.
Noi tdt cd Phat vo6 s trudc: Non-
attachment in respect to all Buddhas.

Noi tit cd dia vo s§ truc: Non-attachment
in respect to all the stages of
enlightenment.

Theo Kinh Hoa Nghiém, Phim 38, chu Bd
T4t an tru trong phap nay thdi c6 thé mau
chuyén tit ci tudng va dugc tri hué thanh
tinh thugng—Ten  kinds  of
nonattachment of great enlightening
beings (The Flower Adornment Sutra—
Chapter 38): Mudi phédp vo trude cida chu
Pai Bd Tit (Kinh Hoa Nghiém—Phim
38)—Enlightening Beings who abide by
these can quickly overturn all concepts
and attain supreme pure wisdom.

vO
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Vo tru6c ndi tAt cd th€ gidi: Non-
attachment to all worlds.

Vo truSc ndi tit cd ching sanh: Non-
attachment to all sentient beings.
Non-attachment to all phenomena.

Vo trudc noi tit cid cdc phdp: Non-
attachment to all actions. Vo trudc ndi tit
ca sé tic:

Non-attachment to all roots of goodness.
Non-attachment to all place of birth. Vo6
truc noi tat cd chd tho sanh:

V6 tru6c ndi tdt cd nguyén: Non-
attachment to all vows.

V6 trude ndi tit cd hanh: Non-attachment
to all practices.
Non-attachment
Beings.

V6 truSc noi tdt cd chu Phat: Non-
attachment to all Buddhas.

to all Enlightening

Muoi Lim TAm Thién Thudc Sic Gidi:
Theo A Ty Pat Ma Luan (Vi Diéu Phap), cé
mudi lim tAm thién thudc sic gidi—According
to the Abhidharma, there are fifteen kinds of

fine-material-sphere

wholesome

consciousness:
(A) Naim Tam Thién Thudc Sic Gigi. Mdi

1)

2)

tang trong nim hang Thién Sic Gi6i nay
déu 12 nhan tao qua tuwong xitng cho hanh
gid trong cdnh Sdc Gi6i sau khi tir bd xdc
thin niy—Five kinds of fine-material-
sphere consciousness, or rupa jhanas.
These jhanas have their corresponding
effects in the realms of form:

Tam thién so thién cling véi TAm, sat, Phi,
Lac, va Nhat Piém hay Tru: First jhana
moral or wholesome
together with initial application, sustained
application, zest, happiness, and one-
pointedness.

Tam Thién nhi thién cling v6i Tam, Sit,
Phi, Lac va Nhit Piém: Second jhana
moral
together with initial application, sustained

consciousness

or wholesome consciousness

3)

4)

5)

(B)

6)

7

8)

9)

10)

application,
pointedness.
Tam Thién tam thién cung véi Tam, Sit,
Phi, Lac, va Nhit DPiém: Third jhana
moral or wholesome
together with initial application, sustained
application, zest, happiness, and one-
pointedness.

Tam Thién tf thién cling v6i Tam, Sit,
Phi, Lac va Nhit Piém: Fourth jhana
moral or wholesome
together with initial application, sustained
application, zest, happiness, and one-
pointedness.

TAm Thién ngii thién cling v6i Tam, Sit,
Phi, Lac va Nhat Piém: Fifth jhana moral
or wholesome consciousness together with
initial application, sustained application,
zest, happiness, and one-pointedness

Nim Loai TAm Qud Thudc Sic Gigi—
Five kinds of fine-material-sphere
resultant consciousness:

Tam Qu4 so thién ciing véi Tam, Sat, Phi,
Lac va Naht Piém: First jhana resultant
together  with
application, sustained application, zest,
happiness, and one-pointedness.

Tam Qud nhi thién ciing véi TAm, Sit,
Phi, Lac va Nhit Piém: Second jhana
resultant together with
initial application, sustained application,
zest, happiness, and one-pointedness.

Tam Qua tam thién ciing v6i Tam, Sit,
Phi, Lac vad Nhit Di€m: Third jhana
resultant consciousness together with
initial application, sustained application,
zest, happiness, and one-pointedness.

Tam Qua tf thién cling v6i TAm, Sat, Phi,
Lac va Nhit Biém: Fourth jhana resultant
together  with
application, sustained application, zest,
happiness, and one-pointedness.

Tam Qua ngii thién cing v6i Tam, Sit,
Phi, Lac va Nhit Diém: Fifth jhana

zest, happiness, and one-

consciousness

consciousness

consciousness initial

consciousness

consciousness initial
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resultant consciousness together with
initial application, sustained application,
zest, happiness, and one-pointedness.
Nim Loai TAm Hanh Thudc Sic Gigi—
Five kinds of fine-material-sphere
functional consciousness:

Tam Hanh so thién cung véi Tam, Sit,
Phi, Lac vad Nhit Piém: First jhana
functional consciousness together with
initial application, sustained application,
zest, happiness, and one-pointedness.

Tam Hanh nhi thién cing véi TAm, Sit,
Phi, Lac va Nhit Piém: Second jhana
functional consciousness together with
initial application, sustained application,
zest, happiness, and one-pointedness.

Tam Hanh tam thién ciing vdi TAm, Sit,
Phi, Lac va Nhit Piém: Third jhana
functional consciousness together with
initial application, sustained application,
zest, happiness, and one-pointedness.

TAm Hanh ti thién ciing véi TAm, Sit,
Phi, Lac va Nhat Pi€m: Fourth jhana
functional consciousness together with
initial application, sustained application,
zest, happiness, and one-pointedness.

Tam Hanh ngii thién ciing véi Tam, Sit,
Phi, Lac va Nhit Piém: Fifth jhana
functional consciousness together with
initial application, sustained application,
zest, happiness, and one-pointedness.

** For more information, please see Tam, Sit,

Phi, Lac, va Nhit Diém.

Mudi Lam Lac Thién Gia C6 Thé Bi Roi
Vao: Ten wrong ways into which the Yogin
may fall—Theo Bdc Son Tham Thién Céinh
Luc, dugc Vo Di Nguyén Lai viét vao diu thé
ky thi 17, phai Thién Bdc Son di dwa mudi
phuong phdp thuin thuc nghi tinh va 10 1am
lac ma Thién gid c6 thé bi roi vio—In Po-
Shan’s Admonition Regarding the Study of
Zen, written by Wu-I-Yuan-Lai in the
beginning of the seventeenth century, in which
Po-Shan Zen Sect recommended ten methods

©)

1)

12)

13)

14)

15)

of maturing doubts and ten wrong ways into
which the Yogin may fall.

1) Duy Tri, & diy n6 ép budc cong dn khodc
nhitng ndi dung luan ly: Intellectualism,
wherein the koan is forced to yield up its
logical contents.

Mb dang bi quan cda tim tri; né khi&n
hanh gid né trdnh nhitng hoan cdnh khong
thich ¥, trén vio sy mic nhién toa thi: A
pessimistic frame of mind whereby the
Yogin shuns such environments as are
unfavorable to quiet contemplation.

Chd truong tinh mic, né khi€n hanh gid
trin 4p cdc y twdng vad cam gidc hau
ching trang thdi tich tinh hay ngoan
khong: Quietism, by which he tries to
suppess ideas and feelings in order to
realize a state of tranquilization or perfect
blankness.

C6 phin loai hay phé phdn, thy theo gidi
thich duy tri riéng biét cla minh, tat cd
nhitng cdng 4n do c§ nhan d€ lai: The
attempt to classify or criticize according to
his own intellectualistic interpretation all
the koans left by the ancient masters.

Cdi hi€u bi€t cho ring ching c6 gi hét
trong sic than gid hgp ndy, ma tri thifc cla
né roi xuyén qua cdc quan ning: The
understanding that there is something
inside this body of the
combinations, whose intelligence shines
out through the several sense-organs.

Va tri thifc ndy nuong vao sic thin ma tao
tdc nhitng hanh vi thi€n hay dc: And which
by means of the body functions to perform
deeds good or bad.

Chii truong khd hanh, né ludng cong bit
sic than chiu moi hinh thitc ép xdc:
Asceticism, in which the body is uselessly
subjected to all forms of mortification.

Cdi y tudng tich chita phic bdo, nhd d6
hanh gid mong dat t6i Phat qud hay gidi
thodt rot rdo: The ida of merit by the

2)

3)

4)

5)

various

0)

7

8)
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accumulation of which the Yogin desires
to attain Buddhahood or final deliverance.
Chu truong phéng dat, khdng chiu ghép
minh vao dao hanh, luan ly: Libertinism,
in which there is no regulation of conduct,
moral or otherwise.

10) Khoa trudng va ki€u man: Grandiosity and

self-conceit.

Muoi Loai Ngusi Khong Niém Phiat
Pugc Lic LAm Chung: Ten types of people
who cannot recite the Buddha’s name at near-
death time—S4& di hang pham phu nghich éc
khi 1am chung biét niém Phat 13 do tir trudc ho
da c6 cin lanh, phudc ditc, nhan duyén, nén
ddi ndy méi gip thién hitu tri thic va khéi
long tin tudng phung hanh, chit nhitng ké mot
doi tao 4c, khi lam chung mong gi cé dugc
dugc mdt cdu niém Phat d€ dugc vang sanh?
Theo Hoa Thugng Thich Thién TAm trong
Tinh D6 Thiap Nghi Hoic Van Luan, ciu hdi
s6 20, c6 mudi hang ngudi khong thé niém
Phat liic cin tr. Nhitng su kién ndy c6 thé xay
dén véi bat ctt ai, bAt k& 12 xudt gia hay tai
gia. Ching xdy ra do bdi nghiép doi trudc hay
ddi niy (tic nghiép hay hién nghiép) va xay ra
bit thin khong tranh dugc. Chiing ta khong
phdi 12 bac Thanh nhan ching tic mang thong,
lai ciing ching phai 12 bic di tha tim, thién
nhin, bi€t minh khi mang chung chét t5t hay
x&u, ma binh thdi khong niém Phat, dén khi
1am chung n€u rdi mic phdi mot trong mudi dc
duyén, chirng d6 du cé Phit séng hay bao
nhiéu thién hitu tri thic cling khong thé nio
cttu dudc. Lic d6 than thifc sé& tily theo nghiép
ma di vao chén tam dd bat nan, nhiéu ki€p
chiu kh&:The reason perverse and evil beings
manage to recite the Buddha’s name at the
time of death is that they have ‘good roots,
causes, conditions, merits, and virtues’ from
the past. That is why they are able to
encounter good spiritual advisors, believe in
them and act accordingly. How can those who
commit evil deeds throughout their lives be
reborn in the Pure Land with just a single

9)

recitation of the Buddha’s name? According to
Most Venerable Thich Thién Tam in the
Treatise on The Ten Doubts, question number
20, there are ten types of people who cannot
recite the Buddha’s name at the time of death.
These are common occurrences which can
befall anyone, clergy or laypeople. They are
due to previous or current karma and occur
suddenly and unavoidably. We are not sages
who have attained the ‘knowledge of previous
lives,” and who can thus know in advance
whether or not we will encouter karmic
retribution at the moment of death. Neither do
we have the faculty of reading other people’s
Minds nor supernatural vision, to know
whether we will die peacefully or not. Thus, if
we do not recite the Buddha’s name in daily
life, how will we react if, at the time of death,
we inadvertently meet with one of these
calamities? At such time, even if a living
Buddha or a multitude of good spiritual
advisors surround us, they will have no way to
save us. Our consciousness will then follow
our karma and descend upon the Three Evil
Paths, subject to eight adversities and enduring
many eons of suffering.

1) Nhitng ké khong gdp ban lanh hay thién
hitu tri thitc nén ching ai khuyén ho niém
Phat: Those who fail to meet spiritual
friends or good advisors and thus have no
one to urge them to recite.

Nhiing ké bi biic thi€t bdi khd nghiép, nén
khong yén On rdi ranh d€ niém Phat:
Those who are oppressed by karmic
suffering and lack both peace of Mind and
free time to practice Buddha Recitation.
Nhitng ké bi tring phong thinh linh trg
nén 4 khiu hay khuy&t tit an néi nén
khong thé niém Phit dugc: Those stricken
by sudden illness and become dumb or
speech impaired, which prevents them
from actually reciting the Buddha’s name
aloud.

2)

3)
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4) Nhitng k& mat tri nén khong thé chi tim
niém Phat dudc: Those who are insane
and cannot focus the Mind on invoking the
Buddha’s name.

Nhitng ké bat dic ky t& bdi Iira nudc nén

khéng c6 d@d binh tinh chi thanh niém

Phat: Those who meet with sudden death

by fire or drowning and lose their

calmness and utter sincerity.

Nhitng ké thinh linh bi hai b3i da thd:

Those who are suddenly injured by

ferocious beasts.

Nhing ké Iic can tif gip thidy td ban dc

phd hoai long tin: Those who encounter

wicked teacher and evil friends at the time
of near death, as such friends destroy their
faith.

Nhitng ké gip bao binh, hon mé bat tinh

roi qua ddi: Those stricken by fatal illness

and become unconscious when passing
away.

Nhitng ké thinh linh tring thuong chét

trin: Those who are wounded and die

suddenly on the battlefield.

10) Nhitng ké té ti¥ trén cao ma vong mang:
Those who lose their lives falling from
high places.

Muci Loai Thiegn Hitu Tri Thic: Musi

loai thi€én hitu tri thtdc— Theo 16i Phat day

trong Kinh Hoa Nghiém, phdm 38 (Ly Thé

Gian), chu Pai B T4t c6 mudi loai thién hitu

tri thitc gitip ho trén dudng di dén dai gidc—

According to the Buddha in The Flower

Adornment Sutra (Chapter 38 Detachment

From The World), Great Enlightening Beings

have ten kinds of spiritual friends who help

them along the path to enlightenment.

1) Thién tri thic gidp chu Bd Tét an tru Bd

dé tam: Spiritual friends who cause them

to persist in the determination for
enlightenment.

Thién tri thitc gitip chu B4 T4t sanh trudng

thién cédn: Spiritual friends who cause

them to generate roots of goodness.

5)

0)

7

8)

9)

2)

3) Thién tri thitc gidp chu Bd T4t thyc hanh
hanh ca cic mdén Ba La MAat: Spiritual
friends who cause them to practice the
way of transcendence.

Thién tri thitc khi€n gidi thoét tat cd phap:

Spiritual friends who enable them to to

analyze and explain all truths.

Thién tri thitc khi€n thanh thuc dudc tat ca

ching sanh: Spiritual friends who enable

them to develop all sentient beings.

Thién tri thitc khi€n duge quyét dinh bién

tai: Spiritual friends who enable them to

attain definitve analytic and expository
powers.

Thién tri thiic khi€n ching nhiém trudc tat

cd th€ gian: Spiritual friends who cause

them not to be attracted to any world.

Thién tri thitc khién trong tit cd ki€p tu

hanh khong nham mdi: Spiritual friends

who cause them to practice tirelessly in all
ages.

Thién tri thite khi€n an try trong Hanh Phé

Hién: Spiritual friends who establish them

in the practice of Universal Good.

Thién tri thitc khi€n nhip noi tri cda chu

Phat da nhap: Spiritual friends who

introduce them to the reaches of

knowledge of all Buddhas.

Mudi Loai Vién Lam Cda Chu Dai B

Tat: Theo Kinh Hoa nghiém, Phdm 38, c6

mudi loai vién 1am cda chu dai Bd Tat. Chu

Bd Tit an tru trong phip ndy thdi dugc dai

hanh an lac lia uu ndo vo thugng ctia Nhu

Lai—According to the Flower Adornment

Sutra, Chapter 38, there are ten kinds of grove

of Great Enlightening Beings. Enlightening

Beings who abide by these can achieve the

Buddhas’ unexcelled peaceful, happy action,

free from sorrow and afflication.

1) Sanh ti 1a vién 1am cta B T4t vi khong
nham bé: Birth and death is a grove for
Enlightening Beings because they do not
reject it.

4)

5)

6)

7

8)

9)

10)
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Gido héa chiing sanh 13 vién 1am ctia BS
Tét vi khong mbi mét: Teaching sentient
beings is a grove for Enlightening Beings
because they do not tire of it.

Tru ti't c4 ki€p 1a vién 1am ctia B6 Tat, vi
nhi€p nhitng hanh 16n: Living in all ages is
a grove of Enlightening Beings because
they embrace all great deeds.

Thanh tinh th& gidi 12 vién 1am clia Bo
T4t vi 1 chd dirng & ctia BS Tat: Purifying
the world is a grove for Enlightening
Beings because it is where they
themselves sojourn.

TAt ci cung dién clia ma 13 vién 1Am cla
B6 Tit, vi hang phuc dugc chiing ma: All
abodes of demons are agrove for
Enlightening Beings because they conquer
them all.

Tu duy phdp da dugc nghe la vién lam
clia B6 Tat, vi ddng nhu ly qudn sit:
Thinking about the teaching they hear is a
grove for Enlightening Beings because
they examine them truthfully.

Sau phdp Ba-La-Mat, tif nhi€p phdp, va
ba muoci bdy pham tr¢ dao 1a vién 1am clia
Bo6 Tit vi 1 c4nh gidi ti€p ndi clia Piic
Phat: The six ways of transcendence, four
means of integration, and thirty-seven aids
to enlightenment grove
Enlightening Beings because they succeed
to the domain of the Buddha.

Thap lyc, t¢ vo dy, mudi tdim phdp bat
cong, nhin d&€n tit cd Phat phip déu la
vién 1am ctia B4 T4t vi ching niém nhd
nhitng phdp khdc: The ten powers, four
fearlessnesses, eighteen unquie qualities,
and all other aspects of Buddhahood are a
grove for Enlightening Beings because
they do not think of anything else.

Thi hién tit cA B T4t oai luc tu tai thin
thong 12 vién 1am ctia B6 Tit, vi dung dai
thAn luc chuyén phdp luin diéu phuc
chiing sanh khong théi nghi: Manifesting
the autonomous spiritual capacities of all

are a for

Enlightening Beings is a grove for
enlighening beings because they use great
spiritual powers to turn the wheel of
teaching unceasingly and civilize sentient
beings.

Mot niém & tit ci xif vi tit cd ching sanh
thi hién thanh chdnh gidc 1a vién 1am cta
B6 Tit, vi phdp than ciing khip hu khong
tdt cd thé gidi: Instantly showing all
sentient beings the attainment of true
enlightenment in all places is a grove of
Enlightening Beings because the body of
reality pervades all worlds in space.

Mubi Loi Khuyén V& Cong An Thién
Ctia Théi An: Ten advices regarding the Zen
koan from T’ui-Yin—Thuc tdp cong 4n 14n 16n
véi Thién dinh, nhung theo tit cA nhitng cdnh
gidc ndy do mot vi ton tic dé ra vé viéc thyc
tAp cong 4n, thi rd rang Thién khong phai 1a
thyc tap Thién dinh hay tu duy hay kham nhin
thu dong. Néu nhitng ngudi hoc Thién déu
hi€u diing din, thi phai hi€u tron ven nét dic
sic nay. Thién c6 mot chd dich rd: “birng tim
td ngd;” va dé€ di dén tAm trang ndy, phai nhin
thing cong 4n bing d6i mit clia tim, khong tu
duy, khong chap truée, chi coi né6 nhu mot cay
sa0, nhd d6 ma nhdy khdi dong séng tuong doi
dé qua bd tuyét d6i bén kia. Cdi dic sic cla
dao Phat Thién tong 12 moi thanh qui khong
qua trung gian ctia khdi niém tén gido nhu toi
16i, difc tin, an sing, cfu chudc, van van. Vi
th&, ma Thién su Thoi An c6 mudi 15 khuyén
vé cong 4n cho hanh gid tu thién nhu sau—
The koan exercise is confused with so-called
meditation, but from all these warnings given
by an old master regarding the exercise it is
evident that Zen
meditation or in passivity. If Zen is to be
properly understood by its students, this
characteristic aspect of it must be fully
comprehended. Zen has its definite object,
which is ‘to open our minds to enlightenment’
as we say, and in order to bring about this state
of consciousness a koan is held out before the

10)

is not an exercise in



1401

mental ey, not to meditate on, nor to keep the

mind in a state of receptivity, but to use the

koan as a kind of pole with which to leap over
the stream of relativity to the other side of the

Absolute. And the unique feature of Zen

Buddhism is that all this is accomplished

without restoring to such religious conceptions

as sin, faith, grace, salvation, etc. Therefore,

Zen master T ui-Yin had ten advices for those

who practice koan as follow.

1) Khoéng tinh todn theo tri tudng tugng: Do

not calculate according to  your

imagination.

Khong phéng tdm xao lang khi minh su

nhuéng may hay nhim mit: Let not your

attention be drawn where the master
raises his eyebrows or twinkles his eyes.

Khong quy dinh cong 4n d€ rit ra mot y

nghia: Do not try to extract meaning from

the waythe koan is worded.

Khong bdc bach bing 18i: Do not try to

demonstrate on the words.

Khong dit ¥ nghia cong 4n lam d6i tugng

cho tu twdng: Do not think that the sense

of the koan is to be grasped where it is
held out as an object of thought.

Dirng coi Thién nhu mot trang thdi chi thy

ddng: Do not take Zen for a state of mere

passivity.

Khong phan dodn cong 4n theo tiéu chuin

“Htu va V6”: Do not judge the koan with

dualistic standard of existence and non-

existence.

Khong coi cong 4n nhu 1a chi diém cho

ngoan khodng (tuyét ddi trdng rdng): Do

not take the koan as pointing to absolute
emptiness.

Khong 1dm nhim cdng 4n: Do not

ratiocinate on the koan.

10) Bing dem long chd dgi chitng ngd: Do not
keep your mind in the attitude of waiting
for enlightenment to turn up.

Muoi Lgi fch Cho Nhitng Ai To Vé Hay

Tac Tugng Thd Ngai Pia Tang Bo Tit:

2)

3)

4)

5)

6)

7

8)

9)

Ten kinds of benefits for those who sculpt or
paint an image of Earth Store Bodhisattva,
either in gold, silver, copper, or iron—Theo
Kinh Dia Tang Bd T4t B6n Nguyén, Phim thi
Mudi Mot, ngai Kién Lao Dia Than bach cling
Pitc Phat riing: “Bach ditc Th€ Ton! Con xem
xét chiing sanh & hién tai nay va vé vi lai sau
ndy, ndi chd sach s& & phuong nam trong cudc
dd't cda minh &, dung dat dd tre gd ma dung
cit cdi khdm cdi that. Trong d6 c6 thé hoa vé,
cho d&n dung vang , bac, ddng, sit dic nin
hinh tugng Pia Tang B6 Tat, d6t huong ciing
dudng, chiém 1& nggi khen, thdi chd ngudi d6
& dugc mudi diéu lgi ich. Nhitng gi 13 mudi
diéu?’—According to the Sutra of the Past
Vows of Earth Store Bodhisattva, Chapter
eleven, the Dharma Protection of an Earth
Spirit, the Earth Spirit Firm and Stable spoke
to the Buddha and said: “World Honored One!
As I regard the living beings of the present and
future, I see those who make shrines of clay,
stone, bamboo, or wood and set them on pure
ground in the southern part of their dwellings.
They place within the shrines an image of
Earth Store Bodhisattva, sculpted,
painted, or made of gold, silver, copper, or
iron. They then burn incense, make offerings,
behold, worship, and praise him. Such people
will receive ten kinds of benefits. What are
these ten?”

1) Mot 1a dat cat t6t mau—First, their lands
will be fertile.

Hai 12 nha cira an 6n mii mii—Second,
their families and homes will always be
peaceful.

Ba 13 ngudi dd chét dugc sanh 1én coi
tr6i—Third, their deceased ancestors will
be born in the heavens.

B6n 13 nhitng ngudi hién con hudng su 1gi
ich—Fourth, those still alive will have
benefit and will have their lifespan
increased.

Nim 12 cdu chi ciing toai y cA—Fifth, they
will obtain what they want.

either

2)

3)

4)

5)
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6) Sdu la khong c6 tai hoa vé nu6c va lta—
Sixth, they will not encounter the disasters
of water and fire.

7) Bday la trit sach viéc hu hao—Seventh,
they will avoid unforeseen calamities.

8) Tam la dit hin 4c mong—Eighth, their
nightmares will cease.

9) Chin 1a khi ra ldc vao cé thin theo hd
vé—Ninth, they will be protected by
spirits during their comings and goings.

10) Mudi 1a thudng gip bac Thianh Nhon—

Tenth, they will encounter many causes of

Sagehood.
Mudi Luat Nghi Ciia Chu Pai B Tit:
Theo Kinh Hoa Nghiém—Phim 38, c6 mudi
luat nghi cia chu Pai B6 Tat. Chu B Tat an
tru trong phap ndy thdi dugc luat nghi dai tri
thugng—According to the Flower
Adornment Sutra, Chapter 38, there are ten
kinds of rules of behavior of great enlightening

vO

beings. Enlightening beings who abide by
these can attain the supreme discipline of
great knowledge.

1) Ching hiy bang Phat phap: Should not
slander any enlightening teachings.

Tin tim noi chu Phat ching hoai diét:
Faith in the Buddhas should be
indestructible.

Ton trong cung kinh tat cd B Tat: Should
honor and respect all enlightening beings.
Ching bd tAm mén thich tit ca thién tri
thie: Should never give up their friendship
with wise people.

Ching méng long ghi nhé nhitng Thanh
Vin Bdc Giac: Should not think of those
who seek individual salvation.

Xa lia tit cd nhitng thdi chuyén Bd Tit
dao: Should avoid all regression on the
path of enlightening beings.

Ching khdi tat c tim t6n hai ching sanh:
Should not give rise to any malice toward
sentient beings.

2)

3)

4)

5)

6)

7

8) Tu tit c4 thién cin déu khi€n r6t rio:
Should cultivate all roots of goodness to
perfection.

9) C6 thé hang phuc ching ma: Should be

able to conquer all demons.

10) Lam cho ddy di tat cA Ba-La-Mat: Should
fulfill all the ways of transcendence.

Mu@i Lyc Cia Chu Pai Bo Tat: Ten

kinds of power possessed by Great

Enlightening Beings.

I. Mudi tht lyc trong Phdm 27 Kinh Hoa
Nghiém—Ten kinds of power in Chapter
27, Flower Adornemtn Sutra:

(A) P€ dat dugc mudi thit luc ndy, chu Bd Tt
phdi—To attain these ten kinds of power,
Enlightening Beings must:

a. An try trong Phip gi6i tv tai Bai Tam
mudi: Abide in the concentration of
freedom in the elemental cosmos.

b. C6 mudi thit hdi: See Ten kinds of Ocean.

c. C6 mudi thit thi thing: See Ten kinds of

excellence.

Mudi thtt luc nao?—What are these ten

kinds of power?

Stic diing kién, vi diéu phuc thé gian: The

power of courageous strength, because

they tame worldlings.

Stic tinh tin, vi hiing ching thdi chuyén:

The power of energy because they never

backslide.

Stic vo trudc, vi lia cdc cdu nhiém: The

power of nonattachment, because they get

rid of defiling obsessions.

Sitc tich tinh, vi khong tranh luin noi tit

cd phdp: The power of silent calm,

because they have no disputes about
anything.

Stic nghich thun, vi noi tat cd phdp tim

ty tai: The power to oppose or conform,

because they are free in the midst of all
things.

Sttc phédp tdnh, vi trong cdc nghia dugc tu

tai: The power of the nature of things,

because they attain mastery of all truths.

(B)

1)

2)

3)

4)

5)
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Stéc v6 ngai, vi tri hué quang dai: The
power of nonobstruction, because their
knowledge and wisdom is immensely vast.
Sttc vd dy, vi khéo thuyé&t phdp: The
power of fearlessness, because they can
explain all truths.

Strc bién tai, vi khéo tho tri cac phdp: The
power of intellect, because they can hold
all truths.

Stic khai thi, vi tri hué v6 bién: The power
of revelation, because their knowledge
and wisdom is boundless.

Thiap Luc Bé T4t (Kinh Hoa Nghiém—
Phim 38—Ly Th& Gian)—Ten kinds of
powers (The Flower Adornment Sutra—
Chapter 38):

(A) Chu Bb Tét an try trong phdp nay thdi c6

1y

2)

3)

4)

5)

6)

7

8)

dd niang luc vd thugng ctia Nhu Lai—
Enlightening Beings who abide by these
can acquire the supreme power of
Buddhas.

Ning lyc nhip tu tinh ctia chu phdp: The
power to comprehend the inherent
essence of all things.

Ning Iuc nhip tit cd cdc phdp nhu héa:
The power to comprehend that all things
are like phantoms.

Ning luc nhip tit ci cdc phdp nhu huyén:
The power to comprehend that all things
are like illusions.

Ning Iuc nhap tat ca cdc phap déu 1a Phat
phdp: The power to comprehend that all
things are Buddha’s teachings.

Ning lyc ndi tit cd cdc phdp khong nhiém
trudc: The power to have no attachments
to anything at all.

Ning Iuc hi€u 16 chu phap: The power to
clearly understand all things.

Ning lyc noi tit cd thién tri thic hiing
ching bd r8i tAim ton trong: The power of
the respectful mind never abandoning
spiritual teachers.

Ning luc 1am cho tit c3 thién cin thuin
dén tri vd thugng B6 Pé: The power to

9)

10)

(B)

2)

3)

4)

5)

6)

7

8)

cause all roots of goodness to reach
supreme knowledge.

Ning luc ndi tit cd Phit phap thim tin
ching hity bing: The power of deep faith
in all Buddhas’ teachings without
rejection.

Ning lyc 1am cho nhit thi€t tri tim bAt
thoi thién xdo: The power of skill in
preventing the will for omniscience from
backsliding.

Chu B6 Tit an tru trong phdp nay thdi
dudc thap luc nhit thiét tri vo thugng cla
chu Phat—Enlightening beings who abide
by these can attain the Buddhas’ ten
powers of omniscience.

Tham tim luc vi ching tap tit ca thé tinh:
Power of the profound mind, not getting
mixed up in worldly feelings.

Ting thugng thAm tam luc, vi ching bd tat
cad Phat phdp: Power of overmastering
profound mind, not giving up the ways of
enlightenment.

Phuong tién Iuc, vi tit cd cong hanh déu
rot rdo: Power of means, consummating
whatever they do.

Tri Iyc vi biét tit cd tAm hianh: Power of
knowledge, comprehending the activities
of all minds.

Nguyén luc, vi tit cd mong ciu déu lam
cho vién man: Power of vows, fulfilling all
aspirations.

Hanh Iuc vi cling tot thud vi lai ching dit:
Power of practice, continuing forever.
Thira Iyc vi hay xuit sanh t't c3 thira ma
ching bd dai thira: Power of vehicle of
liberation, able to produce all vehicles of
liberation without abandoning the great
universal vehicle.

Than bién luc, vi § trong mdi 16 16ng déu
thi hién tit cd th& gidi thanh tinh, tit cd
Nhu Lai: Power of
transformations, showing all pure worlds
and all Buddhas appearing in the worlds in
each pore.

miraculous
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9) Bb Pé luc, vi lam cho tit ci ching sanh
phat tdm thanh Phat khong doan tuyét:
Power of enlightenment, inspiring all
sentient beings to seek enlightenment and
become Buddhas, without end.
Chuyén Phdp Luin Iyc, vi néi mdt cau
phdp déu xing nhitng cin tinh duc lac
cla tat cd ching sanh: Power of turning
the wheel of the teaching, explaining one
expression of truth in accord with the
faculties, temperaments, and inclinations
of all sentient beings.
*** For more information, please see Thap
Luc B Tit.
Mudi Luwc Cia Chu Phat: Mudi thi luc
ctia chur Phat (Kinh Hoa Nghiém—Phim 33)—
Ten kinds of might with enormous power of all
Buddhas (The Flower Adornment Sutra—
Chapter 33).

10)

1) T6i thugng lyc: Supreme power.

2) VO lugng luc: Measureless power.

3) Quéng dai lyc: Grandiose power.

4) Pai oai ddc lyc: Awesome power.

5) Nan hoach lyc: Power difficult to acquire.
6) BAt thoi luc: Undiminishing power.

7) Kién c6 luc: Stable power.

8) Bathoai lyc: Indestructible power.

9) Tat cd th€ gian bat tw nghi lyc: Power

inconceivable to any worldlings.
10) TAt cd ching sanh vo6 ning dong luc:
Power that all living beings cannot shake.
Mudi Lye Tri Clia Chu Pai Bé Tat: Theo
Kinh Hoa Nghiém—Phim 38, c6 mudi phdp
luc tfi cha chu Pai B6 Tat. Chu B6 Tat tru
trong phdp ndy thdi noi tit cd cdc phdp dugc
Iyc tri tw tai vd thugng—According to the
Flower Adornment Sutra, Chapter 38, there are
ten kinds of support of power of Great
Enlightening Beings. Enlightening Beings who
abide by these can gain the support of the
power of supreme mastery of all truth.
1) Phat lyc tri: Support by the power of
Buddhas.
2) Phap lyc tri: Support by the power of truth.

3) Chung sanh lyc tri: Support by the power
of sentient beings.

4) Nghiép luc tri: Support by the power acts.

5) Hanh lyc tri: Support by the power of
practices.

6) Nguyén lyc tri: Support by the power of
VOWS.

7) Canh gidi lyc tri: Support by the power of
the environment.

8) Thdi lyc tri: Support by the power of time.

9) Thién lyc tri: Support by the power of
good.

10) Tri lgc tri: Support by the power of
knowledge.

MuGi Lyc Vo Ngai Dung (Kinh Hoa
Nghiém—Ph4m 38): Ten kinds of unimpeded
function relating to power (The Flower
Adornment Sutra—Chapter 38).

1) Ching sanh lyc v6 ngai dung, vi gido hda
diéu phuc ching bé rdi: Unimpeded
function of power relating to sentient
beings, teaching and taming them without
abandoning them.

Sat lyc vd ngai dung, vi thi hién bat kha
thuyét trang nghiém d& trang nghiém:
Power relating to lands, manifesting
untold adornment and arraying them.

Phép luc vd ngai dung, vi 1am cho tit cd
thdn vao moét thin: Power relating to
phenomena, causing all bodies to enter the
bodiless.

Ki€p luc vo ngai dung, vi gidc ngd thiy
mién: Power relating to oens, cultivating
practices unceasingly.

Phat Iyc vo ngai dung, vi gidc ngd thuy
mién: Power of enlightenment, awakening
those who are asleep.

Hanh luc vd ngai dung, vi nhi€p thii ti't ci
B6 Tit hanh: Power of action including all
practices of enlightening beings.

Nhu Lai Ivc vd ngai dung, vi do thoat tat
ching sanh: Power of Buddhas,
liberating all sentient beings.

2)

3)

4)

5)

0)

7)

2
ca
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8) Vo su luc vd ngai dung, vi tu gidc tat cd
cic phép: Teacherless power,
spontaneously awakening to all truth.

9) Nhit thi€t tri luc vd ngai dung, vi ding

nhit thi€t tri thanh chdnh gidc: Power of
omniscience, attaining true enlightenment
by omniscience.

10) Pai bi luc vd ngai, vi ching bd tit ca
ching sanh: Power of great compassion,
not abandoning sentient beings.

Mudi Ludi Cia Chu Pai B6 Tét: Theo

Kinh Hoa Nghiém, Phiam 38, ¢6 mudi ludi cla

chu Pai B4 Tat. Chu B6 T4t thanh tyu nhitng

phdp ndy thdi duge ludi vo thugng trim khip
t4't cd Phat d6 ctia Pitc Nhu Lai—According to
the Flower Adornment Sutra, Chapter 38, there
are ten kinds of tongue of Great Enlightening

Beings. Enlightening Beings who accomplish

these will acquire the supreme tongue of

Buddhas, which covers all Buddha lands.

1) Ludi khai thi dién thuy&t vo6 tin hanh

ching sanh: A tongue that reveals and

explains the acts
beings.

Ludi khai thi di€én thuy&t vo tdn phdp

mon: A tongue that reveals and explains

infinite doors to truth.

LuGi tdn thdn cong dic v tdn cda chu

Phat: A tongue that sings the praises of the

infinite virtues of Buddhas.

Ludi dién xudng tir bién vo tin: A tongue

of infinite eloquence.

Ludi khai xi€n Dai thira trg dao: A tongue

that expounds aids to the Path of the Great

vehicle.

Ludi tram khidp hu khong: A tongue that

covers all space.

Ludi chi€u khip tit cd coi Phit: A tongue

that illuminates all Buddha-fields.

Ludi 1am cho tit c& chiing sanh dudc té

ngd: A tongue that awakens the

understanding of all sentient beings.

LuGi 1am cho chu Phét hoan hy: A tongue

that causes all to praise the Buddhas.

of infinite sentient

2)

3)

4)

5)

6)
7

8)

9)

10) Ludi hang phuc chiing ma ngoai dao, diét
trir ti sanh phién ndo, va 1am cho dén
Niét ban: A tongue that defeats all
demons and false teachers, destroys all
afflictions of birth and death, and fosters
arrival at nirvana.

Mu@i Ly Do Khi€n Chu Pai B6 Tat Thi
Hién Pi Bay Budc: Theo Kinh Hoa Nghiém,
Phdm 38, c6 mudi Iy do khi€n chu dai Bd T4t
thi hién di bdy budc. Chu Pai B6 T4t vi mudn
diéu phuc cho chiing sanh dugc an lac nén thi
hién di bdy budc nhu viy—According to the
Flower Adornment Sutra, there are ten reasons
Great Enlightening Beings show the act of
walking seven steps.
they show the act of walking seven steps after
birth; they manifest this to pacify sentient
beings.
1) Vi hién B6 T4t lyc ma thi hién di bdy
buGc: To manifest the power of
enlightening beings.
Vi hién x4 thi bdy thdnh tai ma thj hién di
bdy budc: To manifest the giving of the
seven kinds of wealth.
Vi cho Pia Than théa nguyén ma thi hién
di bay budc: To satisfy the wishes of the
spirits of the earth.
Vi hién tuéng si€u tam gidi ma thi hién di
bdy budc: To manifest the appearance of
transcending the three worlds.
Vi hién budc t3i thing clia B6 T4t hon
hin budc di cla tugng vuong, nguu vuong,
su t& vuong ma thi hién di bay budc: To
manifest the supreme walk of the
enlightening being, beyond the walk of the
elephant, the bull, or the lion.

Vi hién twéng kim cang dia ma thi hién di

bay budc: To manifest the characteristics

of adamantine ground.

Vi hién mudn ban cho chiing sanh sifc

diing manh ma thi hién di bdy budc: To

manifest the desire to give sentient beings
courageous strength.

For these ten reasons

2)

3)

4)

5)

6)

7
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8) Vi hién tu hanh thit gidc bitu ma thi hién
di bdy budc: To manifest the practice of
the seven jewels of awakening.

Vi hién phdp di dugc ching do ngudi
khdc day nén thi hién di bdy budc: To
show that the truth they have realized
does not come from the instruction of
another.

Vi hién 1a t6i thing vo ti & thé gian nén
thi hién di bay budc: To manifest supreme
peerless in the world.

Mudi Ly Do Khi¢n Chu Pai Bé Tat Thi
Hién Kh§ Hanh: Theo Kinh Hoa Nghiém,
Phdm 38, ¢6 mudi 1y do khi€n chu Pai Bd T4t
thi hién khd hanh. Chuw B& Tat dung phudng
tién khS hanh ndy dé diéu phuc va lam cho
ching sanh an lac—According to the Flower
Adornment Sutra, Chapter 38, there are ten
reasons Great Enlightening Beings practice
austerities. Enlightening Beings use these
expendient means of austerities to pacify all
sentient beings.

1) Vi mudn thanh tyu nhitng ching sanh c6
trinh do hiéu bi€t kém ma thi hién khd
hanh: To develop sentient beings with low
understanding.

Vi mudn trir ta ki€n cho chiing sanh ma thi
hién khd hanh: To remove false views
from sentient beings.

Vi mudn lam cho nhitng ching sanh ching
tin nghiép bdo thdy dudc nghiép bdo, ma
thi hién khd hanh: To show the
consequences of action to sentient beings
who do not believe in consequences of
action.

Vi mudn tily thuin phdp phii c6 clia thé
gi6i tap nhiém ma thi hién khd hanh: To
do so in accord with the adulterated and
polluted world.

Vi mudn cho thdy khd ning chiu dung
nhin nhuc ma thi hién kh8 hanh: To show
the ability to endure toil and diligently
work on the way.

9)

10)

2)

3)

4)

5)

6) Vi mudn lam cho ching sanh thich ciu
phdp ma thi hién khS hanh: To cause
sentient beings to want to seek the truth.
Vi nhitng chiing sanh say dim duc lac va
ngd lac ma thi hién khd hanh: For the
sake of sentient beings who are attached
to sensual pleasures and selfish pleasure.
Vi mu6n hién bay B T4t khdi hanh 1a t5i
thugng, nén nhin dén ddi sau cling ma
ching bd siéng ning tinh tin, nén thi hién
khd hanh: In order to show that
enlightening beings’ effort is supreme,
continuing to the very last life.

Vi muén 1am cho chiing sanh thich phdp
tich tinh, ting trudng thién cin, ma thi
hién kh& hanh: To induce sentient beings
to enjoy the state of calm and tranquility
and increase roots of goodness.

Vi mudn chd dén khi th€ nhon cdn tinh
dugc thanh thuc, ma thi hién khd hanh: To
wait until the time is ripe to develop
people’s immature faculties.

Mudi Ly Do Khi¢n Chu Pai Bé Tat Thi
Hitn O Than Péng T& (Kinh Hoa
Nghiém—Ph4m 38): Ten reasons Enlightening
Beings appear as children (The Flower
Adornment Sutra—Chapter 38).

1) Vi hién dé thong dat tdt cd nghé thuat
khoa hoc th€ gian ma thi hién & than dong
t&: To manifest the learning of all worldly
arts and sciences.

Vi hién thong dat nhitng nghé nghiép vii
thuat binh trin th& gian ma thi hién & than
ddng tir: To manifest the learning of riding
military arts and various worldly
occupations.

Vi hién thdng dat tit cd nhitng viin biit,
dam luan, cd nhac th€ gian ma thi hién &
than dong ti: To manifest the learning of
all kinds of worldly things
literature, conversation, games,
amusements.

Vi hién xa lia nhitng 16i 1dm clia ba

nghiép than, khdu y ma thi hién § than

7

8)

9)

10)

2)

3)

such as
and

4)



5)

0)

7

8)

9)

10)
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dong t&: To manifest the shedding of 2)

errors and faults of word, thought, and
deed.

Vi hién mo6n nhip dinh tru ni€t ban khip
cing mudi phuong vd lugng thé gidi ma
thi hién & than dong t&: To manifest
entering concentration, staying in the door
of nirvana, and pervading infinite worlds
in the ten directions.

Vi hién sic manh si€u qua thién long bat
bd, troi, ngudi, phi nhon, ma thi hién §
thain ddng tir: To show that their power
goes beyond all creatures, celestials,
human, and nonhuman.

Vi hién sic tuéng oai quang ctia Bd Tit
siéu qud long than ho phap ma thi hién &
than ddng ti: To show that the appearance
and majesty of enlightening beings goes
beyond all deities.

Vi mudn lam cho nhitng ching sanh tham
dim duc lac mén thich phdp lac ma thi
hién & thin ddng t&: To cause sentient
beings addicted to sensual pleasures to
joyfully take pleasure in truth.

Vi ton trong chianh phdp, si€éng tu cing
dudng chu Phat ma thi hién & thin dong
ti: To show the reception of truth and
respectfully make offerings to all
Buddhas.

Vi hién dugc Dic Phat gia bi, dugc phap
quang minh ma thi hién & thin dong ti: To
show empowerment of Buddhas and being
bathed in the light of truth.

Mudi Ly Do Khi¢n Chu Pai B Tat Thi
Hi¢n O Vueng Cung (Kinh Hoa Nghiém—
Phim 38)—Ten reasons Enlightening Beings
appear to live in a royal palce (The Flower
Adornment Sutra—Chapter 38).

1)

Vi mudén lam cho nhitng chiing sanh dong
tu hanh véi Bd T4t doi trude duge thanh
thuc thién cdn ma thi hién § vuong cung:
To cause roots of goodness of their
colleagues of the past to develop to
maturity.

3)

4)

5)

6)

7

8)

9)

Vi mudn hién thi src thién cin cta chu B4
T4t ma thi hién & vuong cung: To show
the power of roots of goodness of
Enlightening Beings.

Vi nhon thién tham ddm noi d6 vui thich
ma hién hién db vui thich dai oai dic cla
B6 Tit nén thi hién & vuong cung: To
show the comforts of great spiritual power
of enlightening beings to humans and
celestials who are obsessed with comforts.
Vi muén tlly thuin tim ching sanh doi
ngi trugc ma thi hién & vuong cung: To
adapt to the minds of sentient beings in the
polluted world.

Vi muén hién siic oai dic cia Bd Tat c6
thé & thim cung nhip tam mudi ma thi
hién & vuong cung: To manifest the
spiritual power of Enlightening Beings,
able to enter concentration in the heart of
the palace.

Vi mudn 1am cho ching sanh ddng nguyén
G doi trude duge théa mian y nguyén ma
thi hién & vuong cung: To enable those
who had the same aspiration in the past to
fulfill their aims.

Vi mudn khién cha me, gia dinh va ba con
dugc thda nguyén ma thi hién & vuong
cung: To enable their parents, family and
relatives to fulfill their wishes.

Vi mudn dung k§ nhac phét ra ti€ng diéu
phdp cing dudng it cd chu Nhu Lai ma
thi hién & vuong cung: To use music to
produce the sounds to the
teaching to offer to all Buddhas.
Vi muén & tai trong cung tru tam mudi vi
diéu, tir thanh Phit nhin d&n Nié&t ban déu
hi€n bay ma thi hién & vuong cung: To
dwell in the subtle concentration while in
the palace and show everything from the
attainment of Buddhahood

sublime

to final

extinction.

10) Vi tity thuan thd ho Phat phdp ma thi hién

2,

6 vuong cung: To accord with and
preserve the teaching of the Buddhas.
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Mudi Ly Do Khi¢n Chu Dai Bd Tat Thi The Enlightening Beings observe that
Hi¢n Vi Ti€u, TAm Ty The¢ Pitu Phuc though the seeds sown in the world be

Chiing Sanh (Kinh Hoa Nghiém—Ph&m 38)
cho ho dugc an lac-- Ten reasons why Great
Enlightening Beings smile and make a promise
in their hearts to tame and pacify sentient
beings (The Flower Adornment Sutra—
Chapter 38).

1y

2)

3)

4)

5)

6)

few, the fruits reaped are many.

7) Bd Tit quin sit thdy tit ci ching sanh
dugc Phat gido héa déu chic duge 1¢i ich:
The Enlightening Beings see that all
sentient beings who receive the teaching
of Buddha will surely gain benefit.

8) BO Tat quan sit thiy trong ddi qua khit
chu Bé T4t ddng hanh nhiém trudc viéc
khéc, nén ching dudc cong ditc quing dai
ciia Phat phdp: The Enlightening Beings
see that Enlightening Beings who were
their colleagues in past ages have become
obsessed with other things and cannot
attain the great virtues of the Buddha
teaching.

9) BO Tit quén sdt thdy rong ddi qua khd,
hang nhon thi€n cing minh tdp hdi, ma
nay van con & byc pham phu, khong xa ly
duge, ma cling nhiam mdi: The
Enlightening Beings see that the celestials
and humans who were in the same
communities with them in the past still
are in mundane states, unable to detach
from them, and not tiring of them either.

10) Bdy gio B6 T4t dugc quang minh cla tat
cd Nhu Lai chi€u d&€n cang thém han hoan
vui vé: Then Enlightening Beings are

Chu dai B6 T4t nghi riing tat cd thé& gian
chim tai viing buin 4i duc, trir chu B6 T4t
ra, khong ai c6 thé citu ho dugc: Great
Enlightening Beings think that all
worldlings are sunk in the mire of craving,
and no one but Enlightening Beings can
rescue them.

TAt c4 th€ gian bi duc vong phién niio lam
mil, chi c¢6 chu B6 T4t 1a c¢6 tri hué: All
worldlings are blinded by passion and
afflictions, and only Enlightening Beings
have wisdom.

Chu Bd Tit do thin gid danh s& dudc
phdp thin v thugng sung min tam thé&
clia cdc Pic Nhu Lai: Based on this so-
called body, Enlightening Beings will
attain the supreme reality-body of
Buddhas, which fills all times.

Biy gid Bd T4t ding mit vo chudng ngai
qudn sdt tdt c Pham Thién nhin dé&n Pai
Ty Tai Thién trong mudi phuong ma nghi : )
rling: Nhitng ching sanh niy déu t cho bathed in the lights of all Buddhas and are

ring minh c6 dai tri lwc: Then the even more ]oyful.’ .

Enlightening Beings, with unobstructed Mu’(\’)'i Ly Do Khién Chu Pai Bo Tat
eyes, look over all the Brahma heavens Xudt Gia (Kinh Hoa Nghiém—Phim 38)—
and all the controlling heavens, and think: Ten reasons enlightening beings leave a royal
These sentient beings all think they have palce (The Flower Adornment Sutra—Chapter

the power of knowledge. 38).

Biy gid Bd Tat qudn sdt cdc ching sanh 1) Nham chdn tai gia: To reject living at
tir 1au gieo trong thién cin, nay ciing déu home.

th6i mit The Enlightening Beings 2) Khi€n ching sanh nham chdn sy tham
observe sentient beings who have long dim tai gia: To cause sentient beings
planted roots of goodness and who now attached to their homes give up their
are regressing and sinking. attachment.

B6 Tdt qudn sdt thdy th€ gian chiing ¢ 3) Tuy thudn tin m&n dao Thénh: To follow
gieo trong du it ma dugc qud rdt nhiéu: and appreciate the path of Saints.
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4) Tuyén duong va tdn thdn cong dic xuit
gia: To publicize and praise the virtues of
leaving home.
Hién bay lia hin ki€n chdp nhi bién: To
demonstrate enternal detachment from
extreme views.
Khién ching sanh lia xa duc lac va ngi
lac: To cause sentient beings to detach
from sensual and selfish pleasures.
Hién tuéng xuit tam gidi: To show the
apearance of transcending the world.
Hién ty tai chﬁng 1¢ thudc ngudi khac: To
show indepedence, not being subject to
another.
Vi hién bay sé& dugc thap luc va vo dy cia
cidc bic Nhu Lai: To show that they are
going to attain the ten powers and
fearlessnesses of Buddhas.
Vi hau than BS T4t phdi thi hién xuat gia:
It is natural that Enlightening Beings in
their final life should do so.
Muvi Ly Do Lien H¢ DP&n Doi Song
Khi¢n Hanh Gia Mong Cau Giic Ngb:
Theo Kinh Hoa Nghiém, vin dé u6c vong gidc
ngd toi thugng can thi€t cho hanh gid, c6 mudi
ly do lién hé dén dvi song khi€n hanh gid
mong cAu gidc ngd—According to the
Avatamsaka Sutra, the desire for supreme
enlightenment is so necessary for practitioners,
and there are ten reasons related to our daily
life which lead practitioners desire for
enlightenment.
1) bé chitng dugc Phat tri: Buddha-Jnana
(skt)—For the realization of Buddha-
knowledge.

5)

0)

7)

8)

9)

10)

2) P& dat dugc mudi oai lyc: Dasabala
(skt)—For the attainment of the ten
powers.

3) D& dat dugc dai v dy: Mahavaisaradya
(skt)—For the attainment of great
fearlessness.

4) PéE dat dugc phdp binh ding clia Phat:
Samatabuddhadharma  (skt)—For the

attainment of the truth of sameness which
constitutes Buddhahood.

Pé ho ciiu  bat thé gian:
Sarvajagatparitrana (skt)—For protecting
and securing the whole world.

Pé€ lam thanh tinh tAm tir bi: Kritpakaruna
(skt)—For the purification of a pitying and
compassionate heart.

Pé dat dugc vo phan biét tri: Asesajnana
(skt)—Khip mudi phuong th& gidi khong
gi 12 khong bi€t d€n—For the attainment
of a knowledge which leaves nothing
unknown in the ten directions of the world.
P& lam thanh tinh Phat d6 khi€n cho tit
c4 khong con vudng mic: Asamga (skt)—
For the purification of all the Buddha-
lands so that a state of non-attachment will
prevail.

P& trong khodng mot niém ma tri nhan
cung khidp qud khd, hién tai va vi lai:
Ksanabodha (skt)}—For the perception of
the past, present, and future in one

5) tri ca
6)

7)

8)

9)

moment.
10) P& chuyén dai phap luan trong tinh than

khong khi€p sd: Dharmacakrapavarta
(skt)—For the revolving of the great
wheel of the Dharma in the spirit of
fearlessness.
Mudi Ly Do Phiat Tam Bé DPé&: Ten
reasons to cause sentient beings to develop
Bodhi Mind—Theo Thiét Hién Pai Su, T3 thi
mudi mot trong Lién Téong Thap Tam T8, c6
mudi 1y do khi€n ching sanh phit tim Bd
Pé—According to Great Master Sua-Sen, the
eleventh Patriarch of the Thirteen Patriarchs of
Pureland Buddhism, there are ten reasons that
cause sentient beings to develop Bodhi Mind.
1) Vi nghi dén on Phit—Because of
remembering of the grace of the Buddha:
buc Thich Ton, khi mdi phat tim, vi do
chiing ta, tu Bd Tét dao trdi qua vo lugng
ki€p, chiu di cdac sy kh6—Take our
Sakyamuni Buddha as an example, from
the time He first developed the mind to



b)

¢)

d)
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cultivate for the Ultimate Bodhi Mind or
Buddhahood, to aid and escue sentient
beings, he had endured endless sufferings.
Lic ta tao nghi€p, Bic Phit x6t thudng
ding dd moi phuong tién gido hda, ma ta
ngu si khong chiu tin theo: When we
create karma, owing to the Buddha’s
compassion and mercy, He creates infinite
skillful methods to teach and transform us,
but because of our ignorance and stupidity
we refuse to listen.

Ta doa 4c dao, Phat lai cang thuong,
mudn thay ta chiu khd, nhung ta nghiép
ning khong thé€ nio citu vét dugc: When
we get condemned to the Evil Paths, the
Buddha expands his compassion, wanting
to take our place of suffering. But because
of our heavy karma, it is not possible to
rescue us.

Dén khi ta lam ngudi, Phat ding phuong
tién khi€n ta gieo cin lanh, nhiéu ki€p
theo dbi, long khéng tam bd: When we
become humans, the Buddha uses various
skillful means influencing us to plant good
cultivated karma, following us through
infinite
abandoning us.

Chiing ta phuéc mdéng nghiép diy, sanh
nhim thdi mat phdp, khé 1ong gia nhip
gido doan, khé long ma thdy dugc kim
than Bdc Phat. May ma con gdp dudgc
Thénh tugng. May ma ddi trudc c6 trong
cin lanh, nén d5i niy nghe dudc Phat
Phép. N&u nhu khéng nghe dugc chdnh
phdp, diu bi€t minh da tho Phat An. An
ddc niy bién thim khong cling, non cao
khé sdnh. N&u ta khong phit tim B Dé,
gilf vitng chdnh phdp, cttu do ching sanh,
thi du cho thit ndt xuong tan ciing khong
dén ddp dugc: Sentient beings with few
virtues and heavy karma, born in the
Dharma Ending Age. It is extremely
difficult to become a member of the
Sangha. It is impossible to witness the

reincarnations  without ever

2)

Buddha’s Golden Body. Fortunately,
owing to our planting good roots in former
lives, we still are able to see the Buddha’s
statues, still be able to hear and learn
proper dharma. If we have not heard the
proper dharma teaching, how would we
know that we often receive the Buddha’s
Blessings? For this grace, no ocean can
compare and no mountain peak can
measure. Thus, if we do not vow to
develop Bodhi Mind, or to cultivate the
Bodhisattva’s Way to attain Buddhahood,
firmly maintain the proper dharma, vow to
help and rescue all sentient beings, then
even if flesh is shredded and bones are
shattered to pieces, it still would not be
enough to repay that great grace.

Vi nhé 4n cha me—Because of
remembering of the grace of the parents:
Cha me sanh ta khé nhoc! Chin thing cuu
mang, ba nim bd mém. Pén khi ta dudc
nén ngudi, chi mong sao cho ta néi doi
tong dudng, thira ty t6 tién. Nao ngd mot
s6 trong chiing ta lai xuit gia, lam xung
Thich i, khong dang com nuée, ching dd
tay chan. Cha me con ta khong thé nuoi
dudng than gia, d&€n khi cha me qua dvi, ta
chua thé diu dit than thic clia cdc ngudi.
Chirng hoi tudng lai thi: “Nu6c troi da
céch biét tir dung. Mo bi€c chi hit hiu thu
thdo.” Nhu th& ddi v6i doi 1a mot 16i 16n,
ddi v6i dao lai ching ich chi. Hai dudng
da 161, khé tranh toi khién! Nghi nhu th&
rdi, 1am sao chudc 16i? Chi con cich
“Trim ki€p, ngan ddi, tu B6 Tat hanh.
Mudi phuong ba cdi dd khip chiing sanh.”
DPugc nhu vdy ching nhitng cha me mdt
ddi, ma cha me nhiéu ddi cling déu nho
do thodt. Pugc nhu thé ching nhitng cha
me mot ngudi, md cha me nhiéu ngudi,
ciing déu dugc siéu thing—Childbirth is a
difficult and arduous process with nine
months of the heavy weight of pregnancy,
then much effort is required to raise us



3)

a)
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with a minimum of three years of breast
feeding, staying up all night to cater our
infantile needs, hand feeding as we get a
little older. As we get older and become
more mature, our parents invest all their
hopes we will succeed as adults, both in
life and religion. Unexpectedly, some of
us leave home to take the religious path,
proclaiming ourselves as Buddha’s
messenger and, thus are unable to make
offerings of food, drink nor can we help
our parents with day to day subsistence.
Even if they are living, we are unable to
take care of them in their old age, and
when they die we may not have the ability
to guide their spirits. Upon a moment of
reflection, we realize : “Our worlds are
now ocean apart, as grave lies melancholy
in tall grass.” If this is the case, such is a
great mistake in life, such a mistake is not
small in religion either. Thus, with both
paths of life and religion, great mistakes
have been made; there is no one to bear
the consequences of our transgressions but
ourselves. Thinking these thoughts, what
can we do to compensate for such
mistakes? Cultivate the Bodhisattva Way
in hundreds and thousands of lifetimes.
Vow to aid and rescue all sentient beings
in the Three Worlds of the Ten Directions.
If this is accomplished, not only our
parents of this life, but our parents of
many other lives will benefit to escape
from the unwholesome paths. And not just
the parents of one sentient being, but the
parents of many sentient beings will
benefit to escape from evil paths.

Vi tudng nhé d€n on su trudng—Because
of remembering of the grace of the
teachers:

Danh ring cha me sanh duc sic than,
nhung néu khong c6 thay thé gian, it ta
ching hiéu bi&t nghia nhan. Khong bié't 1&
nghia, liém si, thi nao khac chi loai cAm

b)

c)

thi?: Even though our parents give birth to
our physical beings, if not the worldly
teachers, we would not understand right
from wrong, virtue, ethics, etc. If we do
not know right from wrong, know how to
be grateful, and have shame, then how are
we any different from animals?

Khong c6é thay xudt thé, it ta ching am
tudng Phat phdp. Ching am tudng Phat
phéap, nao khac chi hang ngu méng? Nay
ta bi&t chit it Phat phdp 12 nhd ai? Hudng
nita, thin giéi phdm dia nhuin phin ddc
hanh, 40 ci sa thém rang vé phudc dién.
Thuc ra, tit cA déu nhd on su trudng ma
dugc: If there were no spiritual teachers
for guidance, obviously, we would not be
able to understand the Buddha-Dharma.
When we do not understand the Buddha-
Dharma, the Doctrine of Cause and Effect,
then how are we different from those who
are ignorant and stupid? Now that we
know a little bit of virtue, how to be
grateful, having shame, and somewhat
understand the Buddha-Dharma, where
did such knowledge come
Moreover, some of us are fortunate
enough to become Bhiksus and Bhiksunis,
showering ourselves with precepts,
cultivating and understanding the virtuous
practices, wearing the Buddhist robe, and
gaining the respect of others. Thus none of
this would happen if not for elder masters.
Pi hi€u nhu thé, néu nhu ta cau qui nhd,
thi chi ¢ thé 1gi riéng minh. Nay phat dai
tdm, mdi mong dd cic loai ham thic.
Pudc nhu vay thi thdy th€ gian méi dy
hudng phan 1¢i ich, ma thiy xuit thé ciing
thdéa y vui mirng: Knowing this, if we pray
for the “Lesser Fruits,” then we can
benefit only ourselves. Therefore, we
must develop the Great Bodhi Mind of a
Maha-Bodhisattva to wish to rescue and
aid all sentient beings. Only then would

from?



4)

1412

our worldly teachers truly benefit, and our
Dharma Masters truly be happy.

Vi nghi thi chi—Because of
remembering to be grateful to the
benefactors: K& xuat gia hom nay, tir d6
mic, thifc in d&€n thudc men giudng chi€u
déu nhg dan na tin thi. Pan na tin thi lAm
viéc vat vd ma vin khong di song, TV
Kheo sao danh ngdi khong hudng thu?
Ngudi may dét cyc nhoc ngay dém, ma
Ty Kheo y phuc du thira, sao lai khong
mang on dan na tin thi cho ddng? Thi chi
¢6 1dm ngudi quanh nim nha tranh, khong
gidy phit nao dugc an nhan, trong khi Ty
Kheo & noi nén rong chiia cao, thong tha
quanh ndm. Pan na tin thi d@ dem cong
cuc nhoc cung cip su an nhan, thi chu Ty
Kheo 1ong nao vui dugce? Pan na tinh thi
phai nhin nhiit tai Igi d€ cung cip cho chu
Ty Kheo dugc no dd, c6 hgp 1y khong?
Thé& nén Ty Kheo phdi ludn ty nghi: “Phdi
van 1ong bi tri, tu phudc hué trang nghiém,
dé cho dan na tin thi dugc phudc duyén,
va ching sanh nhg 1¢i ich.” N&u ching
vay thdi ng ndn hat com tit vdi dén dip
c6 phan, phdi mang thdn nd dich stc sanh
dé dén trd ng nin—Nowadays, Bhiksus
cultivating the Way are all dependent on
the people charitable
donations, from clothing, food, to medicine
and blankets. These charitable people
work hard, and yet they don’t have enough
to live on. Bhiksus do nothing except
enjoy the pleasure these gifts, how can
Bhiksus find comfort in their doing so?
People work assiduously to sew robes, not
counting all the late nights. Bhiksus have
abundance of robes, how dare we not
appreciate them? Laypeople live in huts,
never finding a moment of peace. Bhiksus
live in high, big temples, relaxing all year
round. How can Bhiksus be happy in
receiving such gifts knowing laypeople
have suffered so? Laypeople set aside

an

who make

5)

b)

their earnings and profits to provide
services to Bhiksus. Does this make
sense? Therefore, Bhiksus must think: “I
must be determined to cultivate for
enlightenment, practice to find the Budhist
wisdom so charitable beings and sentient
beings may benefit from it. If this is not
the case, then every seed of rice and
every inch of fabric shall have their
appropriate debts. Reincarnated into the
realm of animals, debts must be repaid.

Vi bi€t on ching sanh—Because of
remembering to be grateful to the sentient
beings:

Ta clung ching sanh tir vo thi dé&n nay,
ki€p ki€p, ddi dvi , dbi thay nhau lam
quyén thudc nén kia diy déu c6 nghia véi
nhau: From infinite eons to this day, from
generation to generation, from one
reincarnation to another, sentient beings
and I have exchanged places with each
other to take turns being relatives.

Vi th€ trong mot ddi ching ta 12 quyén
thudc, ma ddi khdc lai 1am ké la ngudi
dung, nhung cudi cling ching ta van lién
hé nhau trong vong sanh ti luan hdi. Nay
dii cdch ddi ddi than, hon mé khong nhd
bi€t, song cit Iy ma suy ra, ching thé
khong dén ddp dugc?—Thus, in one life,
we are family and in another we are
strangers, but in the end we are all
connected in the cycle of rebirths. Thus,
though it is now a different life, our
appearances have changed, having
different names, families, and ignorance
has caused us to forget; but knowing this
concept, we realize we are all family, so
how can we not demonstrate gratitude to
all sentient beings?

Vit loai mang 16ng, ddi si‘ng ngay nay,
bi€t dau ta 1a con cdi cla ching trong ki&p
tru6c?—Those animals with fur, bearing
horns and antlers in this life, it is possible



)

6)

a)

1413

we may have been their children in a
former life.

Loai buém, ong, tring, d&€ hién tai, biét
ddu chdng 1a cha me ddi trudc cua
minh?—Insects such as butterflies, bees,
worms, crickets of this life, may for all we
know, be our parents of a former life.

Dé&n nhu nhitng ti€ng rén siét trong thanh
nga quy, hay giong kéu la ndi ¢di 4m ty;
tuy ta khong thi'y, khong nghe, song ho
vin van ciu ctfu vét: What about those
who scream in agony in the realm of
Hungry Ghosts; and those who cry in
sufferings from the abyss of Hell. Even
though our eyes cannot see and our ears
cannot hear, they still pray and ask for our
assistance.

Cho nén B Tit xem ong, ki€n 1a cha me
quéd khtt. Nhin cAm thd 12 chu Phat vi lai.
Thuong néo khd 1au dai ma hing lo cifu
vét. Nhé nghia xua sdu ndng, ma thudng
tudng bdo an: Therefore, the Bodhisattvas
look upon bees and ants as their parents of
the past; look upon animals as future
Buddhas; have great compassion for those
in the suffering realms, often finding ways
to aid and rescue them; Remember the
kindness of the past, and often think about
finding ways to repay such kindness.

Vi tuwdng khS sanh ti—Because of
thinking of the pain and suffering of life
and death:

Ta ciing chiing sanh nhiéu ki€p dén nay,
hiing & trong vong sanh t, chua tirng dugc
thodt ly, khi & cbi nay, lic th& gi6i khdc,
khi sanh thién cdnh, lic s6ng nhon gian.
Siéu doa trong phit gidy, xuéng 1én ngan
muo6n néo. Clra quy sém di, rdi chiéu trd
lai. Am ty nay thodt, bdng mai vao. Lén
non dao rirng ki€m, than thé dit lia. Nudt
sit néng dau soi, rudt gan ra chdy. Khéc
than trong Ita, rén si€t trong bing. Mudn
1an s6ng chét ndi trong mot ngay dém ma
gidy phiit khd dau bing ca thé ky. Lic da

b)

bi doa, du biét toi khé, nhung dn nidn dau
con kip nita. P&n khi ra khéi, voi lién
quén mat, vin giy tdi tao nghiép nhu
thudng—For innumerable lives, I and all
sentient beings have existed in the cycle
of rebirths, unable to find enlightenment,
sometimes living in this world, sometime
in another, sometimes in Heaven,
sometimes as a human, etc. Condemned to
lower realms in seconds, traveling up and
down on a thousand paths. Left the gate of
evil in the morning, only to return in the
evening. Today escaping the gate of hell,
only to come back tomorrow. Going up to
the mountain, getting slashed to pieces,
i.e., hell. Swallow burning metal balls, get
fried in oil, body deteriorates and burns to
ashes. Agonize in fire and scream in pain
from being frozen. Every day and night
hundreds and thousands of rebirths occur;
every second of suffering seems like a
million years. At that time, even if
realizing the evil deeds committed, it” too
late to repent and find salvation. When
finally free, everything is quickly
forgotten, continuing to commit evil deeds
as before.

Tam nhu 1i khdch rudi dong: Mind being
similar to a hurried distant traveler, is
never at peace.

Than ddi hét nha ndy dén nha khdc, chi
ching bao git chiu ngirng lai: Body never
at rest, moving from one house to another.
Cit bui cdi dai Thién, khong tinh ndi s&
than luan chuyén: Every speck of dust of
the universe even begin to
compare to the constant movements of
the body.

Nu6c ddy trong bon bi€n, ching nhiéu
bing giot 1& biét ly: The water in the four
great oceans is not enough to account for
the tears cried.

N&u khong c6 15i Phat day, thi viéc ndy ai
thdy ai nghe?—If Buddha did not preach

cannot
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such matters, who would know or hear of
this?

Né&u cif luyén mé nhu trudc, thi e ring vin
luan hdi néo cii: If we continue as before,
we can’t avoid being as we always were,
drowning in the cycle of life and death.
Trim ngan ki€p tdi sanh c6 ti€c ciing
mudn mang: Hundreds and thousands of
reincarnations and rebirths have occurred,
it is too late to have regrets.

MBOi ki€p cit qua di, khong c6 git ddu ma
nudi ti€c vi ludn mudn mang. Gid 6t voi
qua ma ching lai: Once each life passed
by, there is no time for regrets because it
will be too late. The good hours pass
quickly and never again returns.

Than ngudi dé mat khé tim: Losing the
opportunity to be a human being is easy,
yet having the chance to be human is
extremely difficult.

Am cdnh mit mi, x6t ndi biét ly day dic.
Tam dd 4c dao, thuong thay ndi thong khd
c6 ai thay th€ dugc: How dark and gloomy
hell is, the agonies from eternal
separations of loved ones. The world’s
hatred and revenge. No one is here to take
your place.

Vi viy cho nén phai dit ngudn sanh ti;
phdi tat can b€ duc si; phai tu do, do tha,
ddng 1én gidc ngan. Muon ddi siéu hay
doa 1a do phiit gidy ndy quy€t dinh, khong
thé nao bé tré dugc: Therefore, put an end
to the origin of life and death; empty out
all ignorance and stupidity. Help yourself
and others to find liberation. Finally, to
realize the Ultimate Enlightenment. A
thousand lives in Heaven or Hell depends
on this very moment. At this moment, the
wise must realize this truth without
hesitation.

Vi ton trong tdnh linh—Because of the
respect for the True-Nature:

Tam tdnh clda ching ta cing Pdc Thich
Ca Nhu Lai khong hai, khong khac—Our

b)

c)

Mind-Nature and that of Sakyamuni
Buddha’s are not two and not different.
Tai sao Pttc Thich Ca da thanh Chanh
Gidc, sdng sudt ty tai, ma chding ta vin
con 12 pham phu dién ddo hon mé: Why
has Sakyamuni Buddha already attained
enlightenment, greatly shining and free.
Yet we are still unenlightened common
mortals filled with delusions and
ignorance.

Ditc Thich Ton ¢6 di vo lugng than thong,
tri hu¢, cong ditc trang nghi€m, con ching
ta thi ddy vo lugng phién nio, nghiép
duyén, luy trdn rang budc: Sakyamuni
Buddha is complete with infinite spiritual
powers, wisdom, and adorned with endless
merits and virtues, but we are complete
with infinite afflictions, karmic destinies,
and desires binding us tightly?

Chiing ta va Phat, tAm tdnh tuy vin dong
mdt, nhung vi mé ngd nén cidch nhau mot
trdi mdt vic—The Mind-Nature may be
the same, but the separation between
enlightenment and ignorance is oceans
apart:

Chuing ta thi vi nhu hat bdo chiu vo gia bi
vui dudi bun nho, bi ngudi ta xem nhu cat
da: This is similar to a priceless jewel
covered in mud; seeing it people will think
it rock and sand.

Phat da dung vo lugng phdp lanh d6i tri
phién nio d€ tdnh ddc hién bay. Vi nhu
hat bdo chiu dugc rita sach, lau kho, treo
dé trén trang cao, lién phéng quang ruc
r6: The Buddha already used infinite
wholesome dharmas to tame and oppose
afflictions so the true nature will shine
through. This is similar to washing,
cleaning, and drying a priceless jewel and
then set high above, it will shine through.
Chi c6 cdch nidy mdi khong udng cong
Phat gido héa, ching phu tinh linh clia
chinh minh, va xi@ng ding 1a bat dai
trugng phu: Only this way, it will not be a
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waste of Buddha’s teaching, not disappoint
our own true nature, and we will fit as a
person with Buddhist wisdom.

Vi sdm hdi nghiép chuéng—Because of
repentance for karmic obstructions: Puc
Phat day: “Du pham mot gidi nhd ciing
phdi doa dia nguc biing tudi tho cda T
Thién Vudng.”—The Buddha taught: “To
be guilty of a small transgression, must be
condemned to hell equal to the life of a
heavenly being in Tushita Heaven.”

L3i nhé con phdi nhu vdy, hudng 1a 15i
ning. Ching ta mdi ngay, mot cr dong
thudng sai gi6i luit. Lic dn udng thudng
pham diéu rin. Tinh ra trong mdt ngay
ciing da nhiéu toi, huéng chi 1a tron doi
cho dé&n vo lugng ki€p vé trude. Nay ci
14y ngii gidi ra ma xét, thi mudi ngusi di
hét chin ngudi pham. Pham it thi con phat
16 sam hoi, chit pham nhiéu thi che dau: If
a lesser transgression is already in that
way, what about greater offenses? In each
day, with each movement we violate
precepts. When eating and drinking more
Buddha’s silas are broken. Thus if counted
each day, we have already committed
many transgressions, let alone a lifetime
or infinite lives in the past. If we use the
five precepts to examine, then nine out of
ten people have already violated them;
only lesser transgressions are confessed,
but the greater ones will be hidden.

Tai gia nim gi6i con nhu th€, hudng chi 1a
cic gi6i Sa Di, Ty Kheo va B Tat: The
five precepts for laypeople are already
practiced in that way, what about the
Sramana, Bhiksu, and Bodhisattva
Precepts?

Nay ta phdi phdt 10ng thuong minh, thuong
ngudi. Lé roi theo ti€ng, thin khiu thiét
tha, cling v6i chiing sanh ma cau sim hoi.
N&u con ching phat 16 sam hdi thi muon
kié’p ngan ddi, 4c bdo kho tru, 1am sao
thodt khd cho dugc: Now we must have

9)
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pity for ourselves and for others. With
sincere mind and body, tears fall with
sounds, together with all sentient beings
pray for repentance. If this is not
practiced, then in a thousand lifetimes and
ten thousand reincarnations, evil
retributions will be difficult to eliminate.
How will liberation from suffering be
found?

Vi cau sanh Tinh P6—Because of praying
to gain rebirth in the Pureland:

& ¢5i Ta Ba viéc tu tip ti€n dao rat khé
khdn. Vi khé khdn nhu vay nén du tu tdp
nhiéu ki€p vin chua thanh: Remaining in
this saha World to cultivate and make
progress is a difficult task. It is so difficult
that so many lifetimes passed, yet
enlightenment is not attained.

V& Tay Phuong Cuc Lac hanh tri thi sy
thanh Phat d& dang hon. Vi dé nén mot
ddi lién dic qui. Chinh vi vdy ma su tu
hanh trong thdi mat phap ndy that khong
gl hon phdp moén Tinh Bo: Going to the
Ultimate Bliss or Western Pureland to
cultivate and practice, then with this right
condition the matter of attaining
Buddhahood is easy. It is so easy that even
in a lifetime of cultivation, one can attain
enlightenment. This is why in this Dharma
Ending Age, no other dharma door
surpasses the Pureland Dharma Door.

Prc Phat day trong Kinh A Di Pa: “It can
lanh, khé dugc ving sanh. Nhiéu phudc
diic méi dugc vé cdi Tinh. Nhung nhiéu
phudc dic khong gi bing chip tri danh
hiéu; nhiéu cin lanh ching chi hon phét
tim BO Pé. Cho nén, tam tri danh hiéu
Phat, thing hon bd thi trim nim; mot phat
dai tAm, vugt qua tu hanh nhiéu ki€p. Bgi
vi niém Phat vin mong thanh Phit, ma dai
tAim khong phat, thi ni€ém Phit lam chi?
Con phit tim dé€ tu hanh, ma Tinh Do
ching cau vé, thi dii cho cé phat tAm rdi
ciing d& bé thdi chuyén”: The Buddha
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taught in The Amitabha Sutra: “With little
wholesome karma, it is difficult to gain
rebirth. One must have many merits and
virtues before being born in the Pure
Worlds. However, having abundance of
merits and virtues can never equal the

Buddha’s name; having abundance of b)

whoelsome karma can never equal
developing the Bodhi Mind. Therefore, it
is necessary to understand that temporarily
reciting the Buddha’s name is greater than
making donations for one hundred years. .
With one development of the great mind
or Ultimate Bodhi, leaps over cultivation
of many lifetimes. Because reciting
Buddha is to continue to vow to be
Buddha. But if the greater Bodhi mind is
not developed, what is the point of reciting
Buddha? As for developing the mind to
cultivate, but do not pray for the Pureland,
then even if that mind is developed, it is
easy to regress.

Vi th€ gieo giong BO PEé ma cay ludi
niém Phat thi dao qué tu nhién ting tién:
Therefore, planting the Bodhi seed,
cultivate the tongue to practice Buddha
Recitation, then the enlightenment fruit
will increase naturally.

Nuong thuyén Pai Nguyén vao bién miu
Tinh Do, it TAy Phuong quyét dinh dugc
sanh vé: Rely on the vessel of great vows
or Amitabha’s forty-eight great vows to
enter the magnificent
Pureland, then gaining rebirth to the
Western World is an absolute guarantee.
Vi ho tri Chianh Phdp—Because of
upholding the Proper Dharma:

Nhu Ditc Th& Toén tir vo lugng ki€p dén
nay, vi chiing sanh ma tu dao B6 P&—Just
as Sakyamuni Buddha, from infinite eons
until now, for our benefit, cultivated the
Bodhi ways:

Ngai dd 1am viéc khé 1am, nhin diéu khé
nhin: He has accomplished tasks that are

ocean of the

difficult to accomplish, tolerated things
that are difficult to tolerate.

Vi th€ ma Ngai di cong vién qui min,
thanh df{ng Nhu Lai: For this reason, he
attained the fullness of all practices,
became a Tathagata.

Sau khi thanh Phét, nhon duyén gido héa
da xong, lién vao Ni€t Ban. Nay Chdnh
Phdp da qua, Tugng Phdp lai hét, chi con
lai thdi Mat Phap. Tuy c6 kinh gido, ma
khong ké dic thanh vi nhitng 1y do sau
day—After becoming a Buddha, when His
time to teach and transform came to an
end, He entered Nirvana immediately.
Now, the Proper Dharma Age has passed
and the Dharma Semblage Age has ended,
there is only left the Dharma Ending Age.
Even though many sutra teachings are still
available, no one attains enlightenment for
many reasons.

Thdi nay thi ta chdnh ching phan, thi phi
13n 16n, tranh dua nhan nga, deo dudi 1gi
danh: In this period, right and wrong are
no longer divided, gossips are rampant,
everyone is fiercely competing with one
another, lusting after fame and fortune.
Cho nén Tam Bdo ching con thiét nghia,
suy tan toi t& khong thé thot 13i. Chiing ta
l1a Phat t&, ma khong bdo dugc an Phat,
trong khong ich cho minh, ngoai khéng ich
cho ngudi, sdng khong ich cho duong thé,
ché&t khdng ich cho ddi sau. Suy nghi nhu
vdy nén cdm thiy dau 1ong x6t da ma
phdt tim B6 Pé, nguyén nguyén do sanh,
tam tim cAu Phat, thé hé&t bdo than, sanh
vé Cuc Lac. Nhitng mong sau khi ching
qud, trd lai Ta Ba khién cho Phat nhuyt
rang soi, Phdp moén md rong, Tang doan
lam thanh c8i trugc, ngudi ngudi déu tu
ditc phuong Pong, ki€p van nhd d6 ma
tiéu trir, vd Chdnh phdp do day dugc bén
vitng: Therefore, the Triple Jewels no
longer have their true meanings. Having

deteriorated so greatly that it is
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unbearable to speak of it. We are
Buddhists, yet we are unable to show
gratitude to Buddha’s blessings.

Intrinsically, we can’t benefit ourselves;
extrinsically, we can’t benefit others.
When alive we do not benefit the world;
when dead we do not benefit the future.
Thinking this way, it hurts from the core of
our beings. Thus we must develop quickly
the Bodhi Mind. Vows after vows, vowing
to rescue sentient beings and thoughts
afetr thoughts praying to Buddha so that
once this karmic body ends, we will gain
birth to the Ultimate Bliss World, hoping
and wishing once we become enlightened,
we will return to this saha World in order
to influence and lead the Buddha's’sun to
shine brightly, the Dharma Door to open
widely, the Sangha to flourish in this
turbid world, everyone cultivates virtues
in the East, relying on this the present age
will end, and the Proper Dharma will be
firmly maintained as the result.
Muci Ly Do Van Hitu Hoa DPi¢u Trong
Phap Giéi Duyén Khdéi: Theo Gido Su
Junjiro Takakusu trong Cuong Yé&u Triét Hoc
Phat Gido, c6 mudi ly do khi€n van hitu hoa
diéu trong phdp gidi duyén khdi—According
to Prof. Junjiro Takakusu in The Essentials of
Buddhist Philosophy, there are ten reasons that
all things in the real world ought to have
harmony among themselves.
1) Vi van vat dong thdi hién khdi: Because
of the simultaneous rise of all things.
2) Vi van vat hd tuong dnh hudng 1in nhau:
Because of the mutual permeation of the
influence of all things.
Vi van vat thi€t y&u hd tuong ddng nhit
(tuong hly va tuong thanh) d€ thé hién sy
hoa diéu: Because of the necessity of
reciprocal identification between all
beings (mutual self-negation to agree with
each other) for the realization of harmony.

3)

4) Vi chli va ban thi€t y&€u 1a nhat thé, hay
hoa diéu, d€ thanh tyu muc dich: Because
of the necessity of unity, or harmony,
between the leaders and the followers for
the attainment of a purpose.

Vi van vat khdi nguyén tir y thé, do d6
mot ¥ niém tuong déng phai dudc phin
dnh trong t4t cd: Because all things have
their origin in ideation, therefore a similar
ideal ought to be expected of all.

Vi van vat 12 k&€t qud cda nhan duyén, do
d6 ching hd tuong phu thudc nhau:
Because all things are the result of
causation and therefore are mutually
dependent.

Vi van vat khong dinh tinh nhung cling hd
tuong phu trg, do dé ching ty do hién hitu
trong sy hoa diéu vdi tit cd: Because all
things are indeterminate or indefinite in
character but mutually complementary,
therefore they are free to exist in harmony
with all things.

Vi van vat déu c¢6 Phit tinh tiém 4n bén
trong: Because of the fact that all beings
have the nature of Buddha dormant in
them.

Vi van hitu, tf t8i cao dén tdi thap, déu
cung chung trong mdt vong tron tron ven
(mandala): Because of the fact that all
beings, from the highest to the lowest, are
parts of one and the same Mandala
(circle).

Vi ¢6 sy hd tuong phidn chi€u tit cd moi
tdic dung, nhu trong mdt cin phong dyng
cdc mit kinh chung quanh, sy vin dong
clia mdt dnh tugng tao ra sy vin dong cia
hiing nghin phdn chi€u: Because of mutual
reflection of all activities, as in a room
surrounded by mirrors, the movement of
one image causes the movement of the
thousand reflections.

MuGi Ma Nghiép: Theo Kinh Hoa Nghiém,
Phdm 38, c6 mudi thit ma nghiép ciia chu Pai
B6 T4t. Chu B6 T4t nén mau xa lia mudi ma
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nghiép ndy ma siéng cau Phat nghiép—
According to The Flower Adornment Sutra,
Chapter 38, there are ten kinds of demons’

actions

of Great Enlightening Beings.

Enlightening Beings should quickly get away
from to seek enlightened action.

1)

2)

a)
b)

a)

b)

)

4)

a)

b)

Quén mit B6 Pé tim, tu cic thién phap,
day 12 ma nghiép: Cultivating roots of
goodness while forgetting the aspiration
for enlightenment.

Ma nghiép tht nhi—The second demons’
actions:

Ac tam b6 thi: Giving with ill-will.

San tam tri gidi: Keeping precepts with
hatred.

Chéi bd ngudi c¢6 tdnh dc: Rejecting
people of bad character.

Xa ké 1udi bi€ng: Rejecting the slothful.
Khinh man ké loan ¥: Slighting the
confused.

Khinh ké si mé: Despising the ignorant.
Ma nghi¢p thd ba—The third demons’
actions:

Noi phdp thim thAm sanh tim xan 1in
(ganh ghét bun xin): Being jealous and
stingy with the profound teaching.

Khong thuy&t phdp citu do nhitng ngudi c6
thé cttu dd dugc: Not explaining the truth
to those who are capable of being
enlightened.

Khi dugc tai 1gi va cung kinh thi gugng
thuyé&t phap, diu ngudi khong ciu nghe
cling nhu khdéng cé khd nidng nghe:
Insisting on on explaining it to people
without the capacity for it as long as
wealth and honor are thereby available.
Ma nghi€p thid tt—The fourth demons’
actions:

Ching thich ling nghe 4c mdn Ba La Mat:
Not liking to hear about the ways of
transcendence.

DAiu c6 nghe néi d&n, ciing ching mang
dé&n viéc tu hanh: Not practicing them
even when hearing about them.

9

d)

5)

a)

b)

6)

a)

b)

c)
d)
e)
7

a)

b)

DAu ciing tu hanh nhung lai gidi dai:
Tending to negligence even when
practicing them.

Vi ludi bi€ng nén chi y hén kém ching
cAu phédp dai B6 P& vo thugng: Becoming
narrow and mean in spirit because of
laziness, seeking supreme
enlightenment.

Nhitng ma nghiép tht ndm—The fifth
demons’ actions:

and not

Xa thién tri thdc: Avoiding good
companions.
Gan dc tri thifc: Associating with bad
companions.

Cau ty gidi thodt: Craving personal
release.

Ching thich tho sanh: Not wanting to
accept life.

Chi chudng Nié€t ban ly duc tich tinh:
Wishing for the desirelessness
tranquility of nirvana.

Ma nghi¢p tht siu—The sixth demons’
actions:

Khdi tdm sin hin v6i chu BO Tit:
Arousing hatred anger
enlightening beings.

Nhin chu B6 T4t v6i 4c nhian: Looking at
Enlightening Beings with malevolent
eyes.

Nhin ngé tim cau 16i 1Am cta chu BS Tit:
Looking for faults in enlightening beings.
N6i 16i 1dm cta chu B Tat: Talking of
the faults of Enlightening Beings.

Ngin dit tai 1¢i cling dudng d&€n chu B
Téat: Cutting off their support.
Ma nghiép thd bay—The
demons’ actions:

Phi bang va ching thich ling nghe chdnh
phép: Repudiating true teaching and being
averse to hearing it.

Gi4 str c6 dugc nghe ciing lién sanh long
hiy bang: Immediately criticizing true
teaching when hearing it.

and

and toward

seventh



¢

d)

8)

a)

b)

d)

9)

a)

b)

10)
a)
b)
¢)
d)

e)
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Thay ngudi thuy€t phdp ching sanh long
ton trong: Having no respect for those who
expound true teaching.

Cho minh ding con tit c& ngudi khdc thi
sai: Claiming oneself to be right and
others all wrong.

Ma nghi€p tht tim—The eighth demons’
actions:

Thich hoc th€ luin xdo thuidt vin tir:
Indulging in the study of secular literature.
Xién duong nhi thira che m& Phat phap
thim tham: Expounding the vehicles of
individual salvation while obscuring the
profound Teaching.

Dung diéu nghia truyén day cho ngudi
ching d4ng day: Giving subtle doctrines to
unsuitable people.

Xa r6i B6 Dé, tru noi td dao: Straying
from enlightenment and persisting in false
paths.

Ma nghi€p thitt chin—The ninth demons’
actions:

Thudng thich gin giii cing dudng véi
nhitng ngudi dia dugc gidi thodt an dn:
Always liking to associate with those who
are already liberated and at peace, and
giving them offerings.

Ching chiu gin gili gido héa ngudi chua
gidi thodt chwa an 6n: Not being willing to
approach or edify those who have not yet
attained liberation or peace.

Ma nghi€p thit mudi—The tenth demons’
actions:

Thém 16n ngd man: Developing conceit.
Khong tdn kinh: Having no respect.

Lam nhiéu sy nio hai v6i cac chiing sanh:
Often troubling or hurting sentient beings.
Ching ciu chdnh phédp tri hué chon thiét:
Not seeking genuine knowledge of truth.
Tam § té 4ac khé khai ngd dugc: Being
mean and difficult to awaken.

Mudi Man Nghi¢p Ciia Chu Pai B6 Tit:
Theo Kinh Hoa Nghiém, Pham 38, chu dai B
T4t c6 mudi man nghiép. Chu Bd T4t lia dugc

mudi man nghiép ndy thdi dugc mudi tri
nghi€ép—According to the Flower Adornment
Sutra, Chapter 38, there are ten kinds of
conceited action of Great Enlightening Beings.
Enlightening Beings who can get rid of these
ten kinds of conceited action will attain ten
kinds of actions of knowledge.

1)

2)

3)

4)

D6i v6i Su, Ting, cha me, sa mon, ba la
mon try ndi chdnh dao, hoic hudng vé
chdnh dao, 14 nhitng phu6c dién ding ton
trong ma ching cung kinh, 1a man nghiép:
Not respecting  teachers, parents,
mendicants, people on the right Path,
people aiming for the right Path, or
honorable fields of blessings, is conceited
action.

Hoidc c6 Phdp Su dugc phdp tdi thing,
ngdi Pai thira, bi€t dao xuat y&u, dic Pa
La Ni, dién thuyé&t phdp quing dai trong
kh& kinh khdng thoi nghi. Lai phdt khéi
tAm cao man ciing nhu ching cung kinh
cdc bac 4y, 1a man nghiép: If there are
teachers who have attained to supreme
truth, who ride the Great Vehicle of
universal enlightenment, who know the
way to emancipation, who have attained
mental command and expound the great
principles of the scriptures, to be haughty
toward them or their teachings and to be
disrespectful is conceited action.

Trong chiing hdi nghe thuyét diéu phdp
ma ching chiu khen cho ngudi khic tin
tho, 12 man nghiép: When in an audience
hearing the sublime Teaching expounded,
to be unwilling to laud its excellence and
cause others to believe and accept it, is
conceited action.

Man nghi¢p tht tu—The fourth conceited
action:

Ua sanh 1long qué man: Habitually
conceiving the illusion of superiority.

Ty cao va khinh ngudi: Elevating onself
and looking down on others.

Not seeing one’s own faults.



5)

6)

7
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Ching thay 16i minh: Not knowing one’s
own shortcoming: Ching bi€t minh d3.
Man nghi€p th nim—The fifth conceited
action.

Ua sanh 1ong qud man, tudng minh gidi
hon ngudi: Habitually imagining that one
is beter than those who are better than
onself.

Ching tdn than ngudi dao dic ding dudc
tan than: Not praising virtuous people who
are praiseworthy.

Chéng vui khi c6 ngudi tdn thin ngudi dao
ditc: Not being happy when others praise
virtuous people.

Ua sanh 1ong qua man. Thiy c¢6 Phédp su
va ngudi thuy€&t phép, bi€t 1a phdp, 1a luit,
l1a chon thiét, la 16i Phat day, ma vi ghét
ngudi nén cling ghét phdp, tv minh hay
bdng, bdo ngusi hiy bdng, diy 14 man
nghi€p: When seeing someone preach, in
spite of knowing it is the norm, the rule,
the truth, the word of Buddha, to despise
the teaching because of disliking the
person, to slander it and incite others to
slander it, is conceited action.
Man nghiép thd bady—The
conceited action:

Ty cAu tda cao: Seeking a high seat for
oneself.

Ty xung Phdp Su: Declaring onself to a
teacher.

Tu xung ung tho nhin cing dudng:
Declaring onself to be worthy of receiving
offerings.

Ching ung lam viéc: Not supposed to
work.

Ching ung lam viéc: Failing to rise to
greet old people who have cultivated
spiritual practice for a long time. Thay
buc tu hanh 1au ndm ky cuu, ch:fmg chiu
diing day ti€p rudc:

Chéng chiu hd tri cling dudng chu B6 Tat:
Being unwilling to serve and make
offerings to enlightening beings.

seventh

8)

9)

10)

Thiy ngudi c6 dic thdi nhiu may ching
vui, néi 18i thd 15, tim tdi 16i 14m ctia buc
4y, 12 man nghiép: Frowning unhappily on
seeing people with virtue, speaking to
them harshly and looking for faults in
them, is conceited action.

Man nghi€p thd chin—The
conceited action—When seeing intelligent
people who know the truth:

Ching chiu gin giii: not being willing to
approach and attend them.

Ching chiu cung kinh cing dudng: Not
respecting and honoring them.

Chéng chiu héi han gi 1a thién, gi 12 bt
thién, nhitng gi nén lam, nhitng gi ching
nén lam, hodc lam nhifng c6ng hanh gi ma
dugc 1gi ich an lac: Being unwilling to ask
them what is good and what is not good,
what should be done and what should not
be done, what acts result in various
benefits and comforts in the long night.

La ké ngu si ngoan c¢d, chim trong ngi
man, ching bao gi¢ thidy dugc dao gidi
thodt: Being foolish and deluded, stubborn
contentious, swallow by self-
importance, never able to see the way of
emancipation.
Man nghiép
conceited action:
Tam khinh man che day: Minds shrouded
by conceit.

Khi chu Phat xudt th& ching c6 thé than
cidn, cung kinh, cing dudng: When
Buddhas appear in he world are unable to
approach, respect, and honor them.

Thién cin mdi ching sanh, thién cin cii
titu mit: No new good airses, and
goodness from the past evaporates and
vanishes.

N6i nhitng diéu ching nén néi: They say
what they should not.

Cii lai nhitng diéu ching nén cii: They
contend where they should not.

ninth

and

tht mudi—The tenth
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f.  Trong ki€p vi lai tit doa him sau hiém
nan: In the future they will surely fall into
a deep pit of danger and.

g. Ching con gip Phat: Will not even
encounter Buddha.

h. Trong trim ngan ki€p ching con dudc
nghe phép:

i. Chi do tir truSc da tirng phat tim B6 Dé
nén tron ty tinh ngd: Much less hearing
the Teaching for hundreds of thousands of
eonsThough because of having once
conceived the aspiration for enlightenment
they will in the end wake up on their own.
**See Ten kinds of actions of knowledge.

Mudi Mit Cia Chu Pai Bé Tat: Theo

Kinh Hoa Nghiém, Phim 38, chu dai BO T4t

c6 mudi mit. Chu Bd Tit an tru trong phdp

ndy thdi dugc dai tri hué nhan vo thugng cla

Nhu Lai—According to the Flower Adornment

Sutra, there are ten kinds of eye of Great

Enlightening Beings. Enlightening Beings who

abide by these attain the eye of supreme

knowledge of Buddhas.

1) Nhuc nhin, vi thdy tdt cd hinh sic: The

flesh eye, seeing all forms.

Thién nhin, vi thdy tit cd tAm niém cla

tit cd ching sanh: The celestial eye,

seeing the minds of all sentient beings.

Hué nhin, vi thdy tat cd nhitng ciin cdnh

gi6i cla tit ca ching sanh: The wisdom-

eye, seeing the ranges of the faculties of
all sentient beings.

Phép nhin, vi thdy tuéng nhu that cla tAt

ca phdp: The reality-eye, seeing the true

characters of all things.

Phat nhan, vi thdy thip luc cia Nhu Lai:

The Buddha-eye, seeing the ten powers of

the enlightened.

Tri nhin, vi thdy bi€t cdc phdp: The eye

of knowledge, knowing and seeing all

things.

Quang minh nhin, vi thd'y quang minh clia

buc Phat: The eye of light, seeing the

light of Buddha.

2)

3)

4)

5)

6)

7

8) Xuat sanh tif nhdn, vi thd'y Ni€t Ban: The
eye of leaving birth-and-death, seeing
nirvana.

V6 ngai nhin, vi chd thdy khong chuéng

ngai: The unobstructed eye, its vision

without hindrance.

10) Nhit thi€t tri nhin, vi thdy phd mon phap
gidi: The eye of omniscience, seeing the
realm of reality in its universal aspect.

MuGi Mat Ngit Thien Xao Cia Chu Pai

Bo Tat: Mudi xdo mat ngit cia chu Pai BS

T4t (Kinh Hoa Nghiém—Phidm 38). Chu Bd

T4t an tru trong phdp nay thdi dugc vi mit ngit

thugng cda Nhu Lai—

Enlightening Beings who abide by these can

master the unexcelled skillful esoteric speech

of the Buddhas.

1) X4o matngit § trong tit ci Phat kinh: The

skillful esoteric sayings all the

discourses of Buddhas.

X340 mat ngit noi tit cd chd tho sanh:

Skillful esoteric sayings about all places of

birth.

X40 mat ngit noi tat cd B T4t than thong

bi€n hién thanh ding chdnh gidc: Skillful

esoteric sayings about all enlightening
beings’  spiritual manifestations and
attainment of enlightenment.

Skillful sayings the

consequences of actions of all sentient

beings.

Skillful esoteric sayings about the Xdo

mat ngit noi tdt cd chiing sanh phat khéi

nhiém tinh: defilement and purity
produced by all sentient beings:.

X340 mit ngit rdt rdo vd chudng ngai noi

t4t cd cdc phdp: Skillful esoteric sayings

about how to be ultimately unobstructed in
the midst of all things.

X340 mat ngif ndi tit cd hu khdng gi6i, mdi

ndi mdi chd déu cé th& gidi hodc thanh

hoic hoai, trong d6 khong c6 chd trong:

Skillful esoteric sayings about how in

every place in space are worlds, some

9)

thién xdo VO

in

2)

3)

4) esoteric about

5)

0)

7
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becoming, some decaying, without any
gaps in between.

X340 mit ngit noi tit cd phdp gidi tit cd
mudi phuong nhin dén chd vi t&, déu c6
Nhu Lai thi hién sd sanh nhin d&n thanh
Phat nhip dai ni€t ban diy khidp phdp
gi6i, déu phan biét thy: Skillful esoteric
sayings about how everywhere in all
places in all universes, in all phenomena,
even in microscopic points, there are
Buddhas manifesting birth, attainment of
Buddhahood, and entry into final nirvana,
filling the cosmos, each distinctly seen.
X340 mit ngit & chd thay tit cd chiing sanh
binh ding ni€t ban vi khong bién ddi ma
ching bd dai nguyén, vi tit ci tri nguyén
chua dugc vién man lam cho vién man:
Skillful esoteric sayings about seeing all
sentient beings as equally nirvanic, being
unchanged, yet not giving up great
aspirations, causing them to be fulfilled by
the vow for omniscience.

X40 mat ngit § chd dau bi€t tat ca phap td
ngod ching do ngudi khdc ma ching rdi bd
cic bac thién tri thidc, d6i véi Nhu Lai
cang thém ton kinh, cung thién tri thic
hoa hi€p khong hai. Noi nhitng thién cin
thdi tu tip gieo trdng hdi huéng an tru.
DPong mot sé tic, ddng mot thé tanh, ddng
mot xuét ly, ddng mot thanh tyu: Skillful
esoteric sayings about not abandoning
teachers in spite of knowing that truths are
not realized through the agency of
another, honoring the enlightened even
more, becoming one with spiritual friends
in cultivating, dedicating, and living by
virtues, with the same actions, the same
essence, the same emancipation, the same
fulfillment.

Mudi Minh Tic Cia Chu Pai Bo Tat:
Theo Kinh Hoa Nghiém, Phdm 38, c6 mudi
minh tic cia chu Pai Bd T4t. Chw B T4t an
tru trong phdp niy thdi dugc dai quang minh
vd thudng ndi tat cd Phat phdp clia Nhu Lai—

8)

9)

10)

According to the Flower Adornment Sutra,
Chapter 38, there are ten kinds of sufficiency
of insight of Great Enlightening Beings.
Enlightening Beings who abide by these can
attain the supreme illumination of all teachings
of the Buddhas.

1) Khéo phan biét cac phdp: Skillfully
analyzing all things.

2) Chéng chdp trudc cic phap: Not grasping
or clinging to anything.

3) Lia dién ddo ki€n: Divorcing all deluded
views.

4) Tri hué quang chi€u cdc cin: Illuminating
all senses with the light of knowledge.

5) Khéo phét khdi chanh tinh tan: Skillfully
generating rightly directed energy.

6) Hay thAm nhap chon d€ tri: Being able to
penetrate knowledge of absolute truth.

7) Minh tdic thd bady—The seventh

sufficiency of insight:
a. Diét nghiép phién nio: Extinguishing the
actions of afflictions.
b. Thanh tyu tin tri sanh tri:
Developing the knowledge of extinction
and knowledge of birthlessness.
Thién nhén tri khéo quan sit: Observing
everywhere with the knowledge of the
celestial eye.
Tdc tru niém bi€t thud trudc thanh tinh:
Knowing the purity of the past by
recollection of past states.
LAu tin thin thong tri ddt nhitng lau cla
ching Annihilating the
contaminations of sentient beings by the
spiritual knowledge of ending
contamination.
Mudi Mén Cing Dudng: Ten Offerings—
Ciing dudng d&n chu Phat va chu Bo Tat dé b
1ong biét on. Piéu ndy ciing gidng nhu con cdi
t6 10ng cung kinh cha me, hay nhu hoc tro tdn
kinh thdy vay—Offerings to the Buddha and
Bodhisattvas mean to express respect and
gratitude to them. It is similar to children
paying respect to their parents, as well as

va vO

8)

9)

10)
sanh:
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students showing gratitude toward their
teachers:
1) Huong—Incense: Cing dudng huong

2)

3)

4)

5)

6)

7

8)

nhang v&i nghia dat dugc an binh ndi tai
va lam cho phong phii sy nhan bi€t vé chu
phdp—To offer incense means to achieve
our inner peace and enrich our Dharma
perception.

Hoa—Flowers: Cing dudng hoa c6 nghia
1a mong loai trtt nhitng thit khdng vui ndi
thdn va cling mong huong hoa lam cho
nhitng ngudi quanh ta dugc an vui—To
offer flowers means to clean and rid our
body of what is unpleasant and to give
pleasure to the people around us.

Anh lac--Chudi trang hat: Clng dudng
chudi anh lac c6 nghia 14 1am vira 1dng va
lam tang oai nghi tudng hdo—To offer
beads means to satisfy and dignify our
appearance.

beén—Lamps: Cing dudng den cé nghia
12 muén lam ting tué gidc vd dua ching
ta d&€n tri tué tuyét d6i—To offer lamps
means to brighten our vision and lead us to
absolute wisdom.

Qud—Fruits: Cdng dudng qué trdi c6
nghia 12 mong mudén toai nguyén va ti€n
nhanh d&€n qud vi Phat—To offer fruits
means to fulfill our wishes and hasten our
path toward Buddhahood.

Tra—Tea: Cling dudng tra cé nghia la
lam tudi mdt hoi thd va xa lia nhitng lo
du—To offer tea means to freshen our
breath and distance us from worries.

Thuc phim—Food: Cing dudng thuc
phdm c6 nghia 1 mong trudng tho va lam
dé dang nhitng kinh nghiém tu hanh—To
offer food means to extent the longevity
of our lives and facilitate our articulation
skills.

Am nhac Phat—Buddhist music: Cing
dudng Am nhac Phit mong lam vui th&
day phién nio—Buddhist music to rejoyce
the whole afflicted world.

9) Chap tay--Folding palms: Clng dudng cdi
chap tay c6 nghia 13 bay td long khiém
nhudng ton kinh chu Phat va chu B6 Tat—
To offer folding palms means to humble
our selves in front of the Buddhas and
Bodhisattvas.

10) Quan d0—Clothes: Ciing dudng quin 4o
1a mong dudc trang nghi€m ngoai tuéng
ciing nhu 1am cho ching ta cdm thdy an
dn hon—To offer clothes means to make
us look magnificent and remorse and to
provide us with security.

Mudi Mén Dién Thuy&t V6 Lugng Ciia

Chu Phit: Theo Kinh Hoa Nghiém, Phdm 33,

c6 mudi mon dién thuyé&t vd lugng cha chu

Phat. Chu Phat dién thuy&t vo lugng nhit thiét

chu Phét tri mon—According to the Flower

Adornment Sutra, Chapter 33, there are ten

kinds of exposition of the inumerable facets of

the Teaching of the Buddhas. All Buddhas
expound the ways of knowledge of all

Buddhas.

1) Chu Phit dién thuy&t vo lugng gidi thodt
mdn: All Buddhas expound innumerable
facets of the realms of sentient beings.

2) Chu Phit dién thuy&t vo lugng ching sanh
hanh mén: All Buddhas expound
innumerable facets of the activities of
sentient beings.

3) Chu Phat dién thuyé&t vo lugng chiing sanh
nghiép qud mén: All Buddhas expound
innumerable facets of effects of acts of
sentient beings.

4) Chu Phat dién thuyé&t vo lugng gido héa
ching sanh moén: All Buddhas expound
innumerable facets of teaching sentient
beings.

5) Chu Phat dién thuyét vo lugng tinh chiing
sanh  moén: All Buddhas expound
innumerable facets of purifying sentient
beings.

6) Chu Phat dién thuyé&t vd lugng Bo Tit
nguyén moén: All Buddhas expound
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innumerable  facets  of of

enlightening beings.

Chu Phat dién thuyé&t vo lugng Bd Tit

hanh mén: All Buddhas expound

innumerable facets of practices of
enlightening beings.

Chu Phat dién thuyé&t tt cd thanh ki€p-

hoai ki€p mon: All Buddhas expound

innumerable facets of the ages of
becoming and decay of all worlds.

Chu Phat dién thuyé&t vo lugng B Tit

thAm tdm tinh Phat sit mon: All Budhas

expound innumerable facets of
enlightening beings devotedly purifying

Buddha-lands.

10) Chu Phat dién thuy&t vo lugng tdt cd thé
gidi tam th& chu Phit noi nhitng ki€p d6
th dé xudt hién moén: All Buddhas
expound innumerable facets of
successive emergence in each age of the
past, present and future Buddhas in
innumerable worlds.

Mudi Mon Du Hy Cia Chu Pai Bo Tit:
Theo Kinh Hoa Nghiém, Phim 38, ¢c6 mudi
mdn du hi cia chu Pai Bd Tat. Chu B6 Tat an
tru trong phdp niy thdi dudc dai tri du hy vo
thudng cta Nhu Lai—Enlightening Beings
who abide by these can attain the versality of
great knowledge of Buddhas.

1) DPem thian ching sanh lam than qudc do,

ma ciing ching hoai thin chiing sanh:

Make the body of sentient beings the body

of lands, without destroying the body of

sentient beings.

Pem thin qudc dd 1am thin ching sanh

ma ciing ching hoai thin qudc do: Make

the body of lands the body sentient beings,
without destroying the body of lands.

Noi Phat thian thi hién thin Thanh vin,

than Pdc gidc, ma ching gidm thin Phat:

In the body of Buddha they show the body

of disciples and self-illumined ones,

without diminishing the body of Buddha.

VOwWS

7

8)

9)

2)

3)

4) Noi than Thanh vén, thin Doc gidc thi

hién Phat than, ma ching ting trudng thin

Thanh van, than Pdc gidc: In the body of

disciples and self-illumined ones they

show the body of Buddha, without
augmenting the body of disciples and self-
illumined ones.

Noi than B T4t hanh thi hién than thanh

chdnh gidc ma ching doan thin Bd Tit

hanh: In the body of practices of
enlightening beings they show the body of
attainment of enlightenment, without
cutting off the body of practices of

Enlightening Beings.

Noi than thanh chdnh gidc thi hién thin tu

hanh B6 Tét hanh, ma ching gidm than

thanh chdnh gidc: the body of
attainment of enlightenment they manifest
cultivation of the body of practices of

Enlightening Beings, without diminishing

the body of attainment of enlightenment.

Noi c6i Ni€t ban thi hién than sanh t&, ma

ching nhim tru6c sanh tir: Show the body

of birth and death in the realm of nirvana,
without clinging to birth and death.

Noi cbi sanh t& thi hién Niét ban, ma

ching rot rdo nhip noi Nié€t ban: Show

nirvana in the realm of birth and death, yet
without finally entering nirvana.

Nhip tam mudi ma thi hién tit cd nghiép,

nhung ching bé rdi tam mudi chdnh tho:

Enter into concentration, yet manifest all

ordinary action, without relinquishing the

correct reception of concentration.

10) G chd mot Bac Phat nghe phap tho tri,
than ching dong ma ding sic tam mudi &
trong bit kha thuyé&t Phat hoi déu hién
thAn ma ching phan than cling ching khdi
dinh, ma nghe phdp tho tri tuong tuc
ching dit, niém niém nhu vy ndi mdi
than tam mudi déu xudt sanh bt kha
thuy&t thin tam mudi. TAt c& ki€p con ¢
cling tin ma thin tam mudi cia B tdt
ching thé cling tin: In the prsence of one

5)

6)

In

7

8)

9)
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Buddha they hear and absorb the teaching,
not moving physically yet by the power of
concentration appearing physically in the
audiences of untold Buddhas,
dividing their bodies not rising from
concentration, continuously hearing and
absorbing the teachings, in this way
moment to moment producing untold
concentration-bodies in each
concentration-body, going on this way, so
that the ages of time may be exhausted
but the concentration-bodies of
enlightening beings are inexhaustible.
Mudi Mén Kié€n Phat Cia Chu Pai Bo
Tat (Kinh Hoa Nghiém—Ph4dm 38). Chu Bb
T4t an try trong mudi mon ki€n Phat ndy thdi
thudng dude thdy Pic Nhu Lai vo thugng—
Ten ways of seeing Buddhas of Great
Enlightening Beings (The Flower Adornment
Sutra—Chapter 38). Enlightening Beings who
abide by these always see the supreme
Buddha.
1) Vo truc ki€n, d6i v6i Phat thanh chanh
gidc an tru th& See by
nonattachment the Buddha of abiding in
the world attaining true enlightenment.
Xui't sanh ki€n d6i véi nguyén Phat: See
the Buddha of vows by production.
Tham tin ki€n d6i véi nghiép bdo Phat:
See the Buddha of rewards of action by
deep faith.
Tuy thuin ki€n d6i vdi tru tri Phat: See
the Buddha of preservation by following
the Teaching.
Tham nhap ki€n d6i véi Ni€t ban Phat:
See the Buddha of Nirvana by deeply
entering it.
Phd chi ki€n d6i v6i phdp gisi Phat: See
the cosmic Buddha everywhere.
An tru ki€n ddi véi tAm Phat: See the
Buddha of mind by peaceful stability.
Vo lugng vd y ki€n d6i v6i tam mudi
Phat: See the Buddha of concentration by
infinite independence.

neither

gian:

2)

3)

4)

5)

6)
7

8)

9) Minh lidu ki€n d6i véi bdn tdnh Phat: See
the Buddha of fundamental essence by
clear comprehension.

10) Ph& tho ki€n ddi véi tiry lac Phat: See the
Buddha of adaptation by universal
awareness.

*¥* For more information, please see Ten
Ways of Getting Rid of Demons.
Muci Mon Nhap Tam Mudi Sai Bigt Tri:
Theo Kinh Hoa Nghiém, Phim 10—Thap
Pinh, c6 mudi mén nhiap tam mudi sai biét
tri—According to the Flower Adornment Sutra,
Chapter 27, there are ten kinds of knowledge
of differentiation of entry into concentration of
Great Enlightening Beings.
1) Doéng phuong nhiap dinh Tay phuong khéi:
Entering concentration in the east and
emerging in the west.
Tay phuong nhip dinh déng phuong khdi:
Entering concentration in the west and
emerging in the east.
Nam phuong nhip dinh Bic phuong khdi:
Entering concentration in the south and
emerging in the north.
Béc phuong nhap dinh nam phuong khdi:
Entering concentration in the north and
emerging in the south.
Dong bic phuong nhip dinh, tAy nam
phuong khdi: Entering concentration in
the northeast and emerging in the
southwest.
TAy nam phuong nhip dinh dong bic
phuong khdi: Entering the concentration in
the southwest emerging in the northeast.
TAy bdc phuong nhip dinh, dong nam
phuong khdi: Entering the concentration in
the northwest and emerging in the
southeast.
Dong nam phuong nhip dinh tdy bic
phuong khdi: Entering the concentration in
the southeast and emerging in the
northwest.

2)

3)

4)

5)

0)

7

8)
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9) Ha phuong nhip dinh thugng phuong khdi:
Entering the concentration in the nadir and
emerging in the zenith.

10) Thugng phuong nhdp dinh ha phuong
khdi: Entering the concentration in the
zenith and emerging in the nadir.

Mudi Mot Di¢u Pic Phat Day Vé Bon

Phan Cia Ngudi V¢ Trong Cudc Song

Hon Nhan: Trong Kinh Ting Nhat A Ham,

Dic Phit c6 mudi mot 16i khuyén ra't ¢6 gid tri

cho nhitng ngudi con gdi trudc khi di 14y

chdng—In the Anguttara Nikaya, the Buddha
has eleven valuable advices for girls on their
role in their married life:

1) Khong nén nudi tu tudng toi 16i ddi véi

chdng: Should not harbour evil thoughts

against her husband.

Khong nén doc 4c, thd bao hay 1dn 4t

chong: Should not be cruel, harsh or

domineering.

Khong nén phung phi ma nén tin tién

song trong pham vi 1gi titc ki€m dugc:

Should not be a spendthrift but should be

economical and live within her means.

Nén canh chirng va gin giir tai sdn va cua

cdi do ngudi chdng vit vd ki€m dugc:

Should zealously guard and save her

husband’s property and hard-earned

wealth.

Ludn ludn ddc hanh va trong sach trong

tim va hanh dong: Should always be

virtuous and chaste in mind and action.

Phai trung thanh va khéng nubi tu tudng

hay hanh ddng ngoai tinh nao: Should be

faithful and harbour no thoughts of any
adulterous acts.

Phai nén cin trong vé 15i néi va 1& phép

trong hanh dong: Should be refined in

speech and polite in action.

Phai nén t& t&, cAn ci va siéng ning:

Should be kind, industrious and hard-

working.

Phai nén quan tim va tir bi v&i chdng va

thdi do ddi xi v6i chong phai nhu ngudi

2)

3)

4)

5)

6)

7

8)

9)

me thuong yéu va bdo vé dda con trai cia
minh:  Should be thoughtful and
compassionate towards her husband and
her attitude should equate that of a mother
loving and protecting her son.
Phai nén nhiin nhin va 1& do: Should be
modest and respectful.
Phai nén trim tinh, binh tinh va hi€u biét
phuc vu khong nhitng nhu mdt ngudi vg
ma cling nhrr ngudi ban va ngudi ¢d vin
cho chdng khi can thi€t: Should be cool,
calm and understanding serving not only
as a wife but also as a friend and adviser
to her husband when the need arises.
Mudi Mot Phim Hanh Pem Lai Tinh
Trang An Lanh Cho Ngu¢i Nit Trong
Th€ Gian Nay Va Trong Canh Giéi K&
Ti€p: Theo Kinh Tap A Ham, Pic Phat da dé
cip vé musi mot phdm hanh dem lai tinh trang
an lanh cho ngudi nit trong th€ gidi nay va
trong cdnh gidi k& ti€p nhu sau—In the
Samyutta Nikaya Sutta, the Buddha mentioned
about eleven virtues that would conduce
towards the well-being of women both in this
world and in the next as follows:
1) Pao tidm nhiét thanh: Saddho (p)—
Religious devotion.

10)

1)

2) Biét h8 then va kinh vi toi 16i: Hirima-
ottapi (p)—A sense of shame and fear of
evil deds.

3) Khong budng lung phéng ting theo chiéu

huéng dodc hi€m, thii odn va sin hin:
Akkodhanao-anupanahi (p)—Not disposed
towards malice, animosity, and anger.

Khong ganh ty: Anissuki (p)—Not jealous.
Khong keo ki€t bdn xén ma quing dai
rong rdi: Amacchari (p)—Not niggardly or
stingy, but largehearted or generosity.

4)
5)

6) Duc hanh trong sach: Anaticari (p)—Pure
in conduct.
7) Soéng dao dic va thich hgp véi thuidn

phong my tuc: Silava (p)—Virtuous and
moral.
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8) Trau ddi hoc van va kién thirc thim siu:
Bahussuto (p)—Learned and steeped in
knowledge.

9) Hing say va nhiét thanh: Araddhaviriyo

(p)—Arden and zealous.

10) Canh gidc va lanh le: Upatthita-sati (p)—
Mentally alert and nimble.

11) Sdng sudt va khon ngoan: Pannava (p)—
Wise and sagacious.

Mudi Mot Sic Phap: Thap Nhit Sic—The

Eleven Form Dharmas:

A. Nim cin—Five Faculties:
1) Mit: Cakshus (skt)—Eyes.
2) Tai: Shrotra (skt)—Ears.
3) Miii: Ghrana (skt)—Nose.
4) Lu6i: Jihva (skt)—Tongue.
5) Than: Kaya (skt)—Body.

B. Sdu trin—Six external sense objects or
dusts:

1) Sic tran: Rupa (skt)—Forms.

2) Thanh tran: Shabda (skt)—Sounds.

3) Huong trin: Gandha (skt)—Smells.

4) Vi trin: Rasa (skt)—Tastes or flavors.

5) Xiic tran: Sprashtavya (skt)—Objects of
touch.

6) Phdp trin: Dharmayatanikani rupani

(skt)—Dharmas pertaining to form.
Mugi Mot Tam Dian P&n Gidc ngd: Theo
Kinh Hoa Nghiém, c6 11 tdim din dén gidc
ngd0—According to The Avatamsaka Sutra,
there are minds that lead to
enlightenment (desire for enlightenment is
really arouse from these minds).
1) Tam Pai Bi: Maha-karuna-citta (skt)—
Mong bdo boc hét thdy ching sanh—A
great loving heart which is desirous of
protecting all beings.
Tam Pai Tu: Maha-maitri-citta (skt)—
Ludn luén mudn 1am 1¢i ich cho hét thdy
ching sanh—A great compassionate heart
which ever wishes for the welfare of all
beings.
Tam An Lac: Sukha-citta (skt)—Mong
1am cho ké khic hanh phic, vi thdy ho

elven

2)

3)

chiu dung di moi hinh thifc khd nio—The
desire to make others happy, which comes
from seeing them suffer all forms of pain.
Tam Lgi Ich: Hita-citta (skt)—Mong lam
1¢i ich cho ké khéc, ctu rdi ho thodt khdi
nhitng hanh vi sai qudy va to6i 16i—The
desire to benefit others, and to deliver
them from evils and wrong deeds.
Tam Ai Min: Daya-citta (skt)—Mong bdo
boc hét thdy chiing sanh tho4t khdi nhitng
tAm tuéng khon quin—A sympathetic
heart which desires to protect all beings
from tormenting thoughts.
Tam V6 Ngai: Asamga-citta (skt)—Mudn
dep bd ti't ci chuéng ngai cho k& khdc—
An unimpeded heart which wishes to see
all the impediments removed for others.
Tam Quang Pai: Vaipula-citta (skt)—Tam
diy khip cd vii tru—A large heart which
fills the whole universe.
Tam VO Bién: Ananta-citta (skt)—Tam vo
bién nhu hu khong—An endless heart
which is like space.
Tam V6 Cau Nhiém: Vimala-citta (skt)—
Tam thiy hét thdy chur Phit—A spotless
heart which sees all the Buddhas.
Tam Thanh Tinh: Visuddha-citta (skt)—
Tam ¥ng hgp v4i tri tué clia qué khi, hién
tai, va vi lai—A pure heart which is in
conformity with the wisdom of the past,
present, and future.
Tam Tri Tué: Jnana-citta (skt)—Tam nhg
d6 c6 thé budc vao bién 16n nhdt thi€t
tri—A wisdom-heart by which one can
enter the great ocean of all-knowledge.
Mudi Muc Dich Thi Hien Hang Ma Cua
Chu Pai Bo Tat: theo Kinh Hoa Nghiém,
Phdm 38, c6 mudi muc dich thi hién hang ma
clia chu Pai Bd Tdt—Coording to the Flower
Adornment Sutra, Chapter 38, there are ten
purposes of conquering of demons.
1) Vi chiing sanh ddi ngii truge thich chién
d&u, nén chu B4 T4t mudn hién bay sic
oai didc ma thi hién hang ma: Because

4)

5)

0)

7

8)

9)

10)

1)
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sentient beings in times of confusion are
bellicose, enlightening beings want to
show their spiritual power.

Chu Thién va thé nhon c6 nhitng ké hoai
nghi, vi mu6n dit trir 10ng nghi ngd cho ho
ma thi hién hang ma: To cut off the doubts
of people in celestial and mundane states
who have doubts.

Gido héa va diéu phuc ching ma: To
civilize and tame the armies of demons.

Vi muén cho nhitng ké thich quin trin
trong hang Thién nhon d€n xem d& tAim ho
dugc diéu phuc: To cause people who like
the military to come and observe demon
quelling, so their minds will be subdued.
Vi hién bay oai lyc B6 Tit, trong doi
khong ai dich ndi: To show that no one in
the world can oppose the powers of
enlightening beings.

Vi muén phét khéi st diing minh cida tat
cé ching sanh: To arouse the courage and
strength of all sentient beings.

Vi thuong x6t ching sanh trong doi mat
th&: Out of pity for sentient beings of
degenerate times.

Vi muén hién bay ngay dé&n chén dao
trang ma con c6 ma quin quiy nhiéu, tir
d6 vé sau méi siéu dugc canh gidi ma: To
that even up the
enlightenment there are still hordes of
demons who come to create disturbance,
and only this does one finally manage to
get beyond the reach of demons.

Vi muén hién bay nghiép dung cda phién
nio y&u kém so véi dai bi va dic hanh:
To show that the force of afflictions is
weak and inferior compared with the
mighty power of great compassion and
virtue.

Tuy thuidn phdp hanh clia th€ gian 4c
trugc, ma thi hién hang ma: To do what
must be done in a polluted, evil world.

show to site of

Mudi Miii Ciia Chu Pai Bé Tat: Theo
Kinh Hoa Nghiém, Phdm 38, c6 musi miii ctia

chu Pai B Tat. Chu B6 T4t thanh tyu nhitng
phdp ndy thdi dugc vd lugng vo bién thanh
tinh t§ cda Nhu Lai—According to the Flower
Adornment Sutra, Chapter 38, there are ten
kinds of nose of Great Enlightening Beings.
Enlightening Beings who accomplish these will

acquire the infinite, boundless nose of
Buddhas.
1) Nghe nhitng vat hoi, khong cho dé 1a hoi:

When they smell foul things, they do not
consider them foul.

2) Khi nghe nhitng hdi thom, khdng cho dé 1a
thom: When they smell fragrances, they
do not consider them fragrant.

3) Thom hoi déu nghe, nhung tim B Tat

van binh ding: They smell both fragrance
and foulness, their minds are equanimous.
Ching thom ching hoi, an tru ndi x4:
Neither fragrance nor foulness, abiding in
relinquishment.

N&u nghe y phuc, giudng ngli va than thé
clia chiing sanh thom hdi, thdi bi€t dugc
ho khdi long tham, sin hay si: If they
smell the gragrance and foulness of
people’s clothes, bedding, or bodies, they
can discern their conditions of greed,
anger, and delusion.

4)

5)

6) N&u nghe hoi clia ciy cd, vin van, thdi
biét & rang nhu d6i truSc mit: If they

smell the scents of hidden repositories,
plants and trees and so on, they can
discern them as if they were right before
their eyes.

Né&u nghe mui clia ching sanh trén trdi
dé&n dia nguc thdi biét hanh nghiép qud
khtt cda ho dd gdy tao: If they smell
scents from the hells below to the heaven
above, they know the past deeds of the
beings there.

Né&u nghe hoi bd thi, tri gi6i, da vin, tri
hué ctia hang Thanh Vin thoi an try tAm
nhitt thi€t tri ching cho tin dong: If they
smell the fragrance of generosity,
morality, learning, of

7

8)

and wisdom
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Buddhas’ disciples, they remain steady in
the will for omniscience and do not let it
be distracted.

Né&u nghe hdi ctia tat cd B T4t hanh, thdi
diing tri hué binh ding nhap Phat dia: If
they smell the fragrance of all
enlightening practices, they enter the state
of Buddhahood by impartial wisdom.

Nghe hdi canh gidi tri hué cla ti't ca Phat,
ciing ching ph&€ bd nhitng hanh Bb Tat: If
they smell the fragrance of the sphere of
knowledge of all Buddhas, they still do not
give up the practices of Enlightening
Beings.

Mudi Nghia Cia Chu Pai Bé Tat: Theo
Kinh Hoa Nghiém, Phaim 38, c6 mudi nghia
cia chu Pai B6 Tat. Chu B6 tit an tru trong
phdp ndy thdi dudc nhit thi€t tri v thudng
nghia—According to the Flower Adornment
Sutra, there are ten kinds of principle of Great
Enlightening Beings. Enlightening Beings who
abide by these can attain the supreme principle
of omniscience.

1) Da viin nghia vi kién ¢6 tu hanh: Principle
of great learning, steadfastly putting it into
practice.

Phip nghia, vi khéo suy gim lia chon:
Principle of truth, skillfully thinking about
it and discerning it.

Khong nghia, vi d¢ nhdt nghia khong:
Principle of emptiness, the ultimate truth
being emptiness.

Tich tinh nghia, vi xa rdi nhitng 6n ndo
cla chiing sanh: Principle of silence and
calm, being detached from the clamor and
confusion of sentient beings.

Bat kha thuyét nghia, vi ching chip tit ca
nglt ngdn: Principle of inexpressibility, not
clinging to words.

Nhu thiét nghia, vi thiu rd tam th€ binh
ding: Principle of according with truth,
realizing that past, present and future are
equal.

9)

10)

2)

3)

4)

5)

6)

Phdp gi6i nghia, vi tdt c& cdc phdp dong
mdt vi: Principle of the realm of reality,
all things being one in essence.

Chon nhu nghia, vi tit cA Nhu Lai thuin

nhdp: Principle of true Thusness, as all

who realize Thusness enter it.

Thiét t& nghia, vi bi€t rd rdt rdo chon thiét

nghia clia phdp t6i thugng: Principle of the

limit of reality, realizing ultimate truth.

10) Pai Bat Ni€t Ban nghia, vi diét tit cd khd
dé tu nhitng hanh B& Tat: Principle of
great ultimate nirvana, extinguishing all
suffering yet carrying out the practices of
Enlightening Beings.

Mu¢i Nghia Ma Chu Nhu Lai Quan Sat

Khi Pa Thuc Hanh Xong Phat Su: Theo

Kinh Hoa Nghiém, Phim 38, c6 mudi nghia

ma chu Nhu Lai qudn sat khi da thyc hanh

xong Phit sy. Cac buc Nhu Lai vi quan sit
mudi nghia nay nén thi hién nhap Ni€t ban—

According to the Flower Adornment Sutra,

Chapter 38, there are ten considerations when

Buddhas have done their Buddha-work, they

manifest final extinction. These are ten points

of consideration because of which the Buddhas

7

8)

9)

manifest ultimate extinction in nirvana.

1) Vi chi bay tit cd hanh phdp that 1a vo
thuong: To show that all activities are
really impermanent.

Vi chi bay tit ca phdp hitu vi ching phai
la phdp an 8n: To show that all created
things are unstable.

Vi chi bay dai ni€t ban 13 chd an 6n, vo
bd ty: To show that ultimate nirvana is the
abode of peace, without fear.

Vi hang nhon thién tham dim sic than,
nén vi ho ma thi hién sic than 1a phdp vo
thudng, khi€n ho phédt nguyén tru phdp
than thanh tinh: To show those (human
and celestial beings) attached to the
physical body that the physical body is
impermanent, so that they will aspire to
dwell in the pure body of reality.

2)

3)

4)
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5) Vi chi bay siic vd thudng khong thé
chuyén dugc: To show that the power of
impermanence cannot be overturned.

6) Vi chi bay tit ci phap hitu vi ching tu tai,
ching tru theo tdim: To show that all
created things do not remain as one wishes
and are not under one’s control.

7) Vi chi bay tit cd nhitng hién hitu déu nhu
huyé&n héa, ching bén chic: To show that
all existents are like magical productions
and are not hard and fast.

8) Vi chi bay tdnh ni€t ban rot rdo bén chic,
ching thé hu hoai: To show that the nature
of nirvana is ultimately
indestructible.

9) Vi chi bay tat cd phdp vd sanh vd khdi,
ma c6 tudng tu hop va tdn hoai: To show
that all things have no birth or origin, yet
have the appearance of assemblage and
dissolution.

10) Mot khi chu Phat—Once the Buddhas:

a. Thuc hanh xong Phat sy: Have finished
their Buddha-work.

b. B&n nguyén di min: Have fulfilled their
VOWS.

c. DPi chuyén xong phdp luan: Have turned
the wheel of teaching.

d. Ngudi ddng dugc héa @6, déu di héa do
xong: Have enlightened and liberated
those who could be enlightened and
liberated.

e. Sy tho ky da thanh, theo phdp phdi nhu
vy nhip noi bat bi€n dai ni€t ban: Have
made predictions of Buddhahood of the
enlightening beings who become honored
ones, as a matter of course they enter
unchanging, great, ultimate nirvana.

Mudi Nghié¢p Ciia Chu Pai Bo Tat: Theo

Kinh Hoa Nghiém, Phim 38, c6 mudi nghiép

clia chu Pai B6 T4t. Chu B6 Tit an tru trong

phdp nay thdi dudc nghiép quing dai vo
thugng cia Nhu Lai—According to the Flower

Adornment Sutra, Chapter 38, there are ten

kinds of activity of Great Enlightening Beings.

stable and

Enlightening Beings who abide by these can

achieve

the supremely great activity of

Buddhas.

1y

2)

3)

4)

5)

6)

7

8)

9)

T4t ca thé gidi nghiép, vi déu c6 thé trang
nghiém thanh tinh: Activity related to all
worlds, able to purify them all.

TAt cd chu Phit nghiép, vi déu c6 thé
cing dudng: Activity related to all
Buddhas, able to provide offerings to them
all.

TAt cd B Tat nghiép vi dong gieo thién
cin: Activity related to all enlightening
beings, planting the same roots of
goodness.

T4t cd ching sanh nghiép, vi déu cé thé
gido hda: Activity related to all sentient
beings, Able to teach and transform them
all.

TAt cd vi lai nghiép, vi nhi&p thii tot thud
vi lai: Activity relating to the future, able
to take in the whole future.

T4t cd thdn luc nghiép, vi ching rdi mot
th€ gidi d&én khip tat cd th€ gidi: Activity
of all spiritual powers, able to reach all
worlds without leaving one world.

TAt cd quang minh nghiép, vi phéng quang
minh v6 bién mau, trong mdi quang minh
c6 toa lién hoa déu c6 B6 Tat ngdi kiét
gia trén d6. Dung day dé thi hién: Activity
of all light, emanating lights of infinite
colors, with an Enlightening Being sitting
on a lotus seat appearing in each light
beam.

T4dt cid giong Tam Bio ching doan
nghiép, vi sau khi Ditc Phat di€t do thoi
thd ho tru tri nhitng Phit phdp: Activity
perpetuating the lineage of the three
treasures, preserving and sustaining the
Budhas’ teachings after the demise of the
Buddhas.

TAt cd bi€n héa nghiép, vi & tat cd thé
gi6i thuy€t phdp gido héa cic chiing sanh:
Activity of all miraculous transformations,
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expounding the truth and teaching the
sentient beings in all worlds.

TAt c4 gia tri nghiép, 8 trong modt niém tiy
tAm s§ thich clia cd chiing sanh déu vi ho
ma thi hién, 1am cho tat cd nguyén vong
déu thanh man: Activity of all
empowerments, instantly appearing to
sentient beings according to their mental
inclinations, causing all aspirations to be
fulfilled.

Mudi Nguyén Thanh Tinh Cia Chu Dai
B0 Tat: Theo Kinh Hoa Nghiém, Phdm 18, c6
mudi nguyén thanh tinh clia chu B6 Tat—
According to the Flower Adornment Sutra,
Chapter 18, there are ten pure vows of
Enlightening Beings.

1)

2)

3)

4)

5)

6)

7

8)

9)

Nguyén thanh thyc chiing sanh khong mdi
nham: Vow to develop living beings to
maturity, without wearying.

Nguyén lam di diéu lanh d€ nghiém tinh
thé gi6i: Vow to fully practice all virtues
and purify all worlds.

Nguyén thira sy va ton kinh Nhu Lai: Vow
to serve the enlightened, always
engendering honor and respect.

Nguyén ho tri chanh phdp, ching ti€c than
mang: Vow to keep and protect the true
teaching, not begrudging their lives.
Nguyén dung tri quin sdt vao cdc Phat do:
Vow to observe with wisdom and enter the
lands of the Buddhas.

Nguyén ciing cic Bd Tit ddng mot thé
tanh: Vow to be of the same essence as all
Enlightening Beings.

Nguyén vao ctta Nhu Lai va biét rd cdc
phap: Vow to enter the door of realization
of Thusness and comprehend all things.
Nguyén ngudi thdy sanh tin tim va dugc
1gi lac: Vow that those who see them will
develop faith and all be benefited.
Nguyén than lyc tru thé tin ki€p vi lai:
Vow to stay in the world forever by
spiritual power.

10) Nguyén di Ph& Hién hanh tu tip modn
nhit thi€t ching tri: Vow to fulfill the
practice of Universal Good and master the
knowledge of all particulars and all ways
of liberation.

Mudi Nguyén Vo Ngai Dung Cia Chu

Pai Bo Tat (Kinh Hoa Nghiém—Ph4m 38):

Ten kinds of unimpeded function relating to

vows (The Flower Adornment Sutra—Chapter

38).

1) Pem nguyén cta tit cd Bd Tit lam
nguyén cia minh: Make the vows of all
Enlightening Beings their own vows.

2) Pem nguyén luc thanh B6 Dé ciia tit ca
chu Phat, thi hién ty minh thanh chdnh
gidc:  Manifest themselves attaining
enlightenment by the power of the vow of
attaining of enlightenment of all Buddhas.

3) Tuy chiing sanh dugc héa do, tg¢ minh
thanh vo thugng chdnh ding chdnh gidc:
Attain supreme perfect enlightenment
themselves in accordance with the sentient
beings they are teaching.

4) DPai nguyén ching dit noi tit ca vo bién
t&€ ki€p: Never end their great vows,
throughout all eons, without bounds.

5) Xa lia thitc than, ching chdp tri than, diing
nguyén ty tai hién tit cd thin: Detaching
from the body of discriminating
consciousness and not clinging to the body
of knowledge, they manifest all bodies by
free will.

6) X4 bd thin minh d€ thanh min nguyén
clia ngudi: Give up their own bodies to
fulfill the aspirations of others.

7) Gido héa khip chiing sanh ma ching bd
dai nguyén: Edify all sentient beings
without giving up their great vows.

8) O tat c& cdc ki€p thuc hanh BS T4t hanh
ma dai nguyén ching dit: Cultivate the
deeds of Enlightening Beings in all ages,
yet their great vows never end.

9) Noi mdt 16 16ng hién thanh chdnh gidc, do
nguyén luc nén ddy khip tit cid Phat do.
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& v6 lugng th€ giGi vi mdi ching sanh ma
thi hi€n nhu vdy: Manifest the attainment
of true enlightenment in a minute point (a
pore), pervade all Buddha-landsby the
power of vowing, and show this to each
and every sentient beings in untold worlds.
N6i mot cau phap khip tit cd phdp gibi,
ndi may 16n chanh phap, chéi dié€n quang
gidi thodt, nd ti€ng sim thiét phdp, rugi
mua vi cam 15, diing nguyén lyc 16n thAm
nhudn khip tit cid ching sanh gidi:
Explain a phrase of teaching, throughout
all universes, raising great clouds of true
teaching, flashing the lightning of
liberation, booming the thunder of truth,
showering the rain of elixir of immortality,
fulfilling all sentient beings by the power
of great vows.

Mudi Ngit Ngon Cida Chu Pai Bo Tat:
Theo Kinh Hoa Nghiém, Phim 38, c6 mudi
ngit ngodn clia chu Pai B6 Tat. Chu B6 Tét an
tru trong phép niy thdi dugc vi diéu nglt vo
thugng cia Nhu Lai—According to the Flower
Adornment Sutra, Chapter 38, there are ten
kinds of speech of Great Enlightening Beings.
Enlightening Beings who abide by these can
attain the supreme subtle speech of Buddhas.
1) Nhu nhuy&n ngit, vi lam cho tit ¢4 ching
sanh déu an &n: Gentle speech, causing all
sentient beings to be calm.

Cam 16 ngit, vi 1am cho tit cd chiing sanh
déu thanh luong: Sweet elixir speech,
causing all sentient beings to be clear and
cool.

Bat cudng ngit, vi bao nhiéu 13i néi déu
chan  thit:  Nondeceptive  speech,
everything they say being true.

Chon thiét ngi¥, vi nhAn d&n trong chiém
bao ciing khong vong ngi: Truthful
speech, not lying even in dreams.

Quing dai ngit, vi khip tit cd chu thién
déu ton kinh: Great speech, being honored
by all the gods.

10)

2)

3)

4)

5)

6) Tham tham ngit, vi hién thi phdp tinh:
Profound speech, revealing the essence of
things.

Kién c6 ngit, vi thuyét phdp vo tin:
Steadfast speech, expounding truth
inexhaustibly.

Chdnh tryc ngit, vi phit ngon dé hiéu:
Straightforward speech, their statements
being easy to understand.

Ching ching ngit, vi thy thdi thi hién:
Various speech, being spoken according to
the occasion.

Khai ngd tit cd chdng sanh ngit, vi tiy
theo chd duc lac ctia ho ma 1lam cho ho
hi€u r5: Speech enlightening all sentient
beings, enabling them to understand
according to their inclinations.

Mudi Nhan Duyén Khi€n Bé Tat Phat
Tam B Pé: Theo Kinh Hoa Nghiém, Phim
38, c6 mudi nhon duyén phit tim B6 D& cla
Pai B0 Tit—According to the Flower
Adornment Sutra, there are ten kinds of causes
of Great Enlightening Beings’s development
of the will for enlightenment.

1) Vi gido héa diéu phuc tit ci chiing sanh
ma phit tim B Pé&: They become
determined to reach enlightenment to
educate and civilize all sentient beings.

Vi diét trir tAt ca khS cho ching sanh ma
phit tim B& DPé&: They become
determined to reach enlightenment to
remove the mass of suffering of all
sentient beings.

Vi ban cho tit c4 ching sanh su an lac ma
phit tim B& Dé&: They become
determined to reach enlightenment to
bring complete peace and happiness to all
sentient beings.

Vi dit sy ngu si cdia tit ci chiing sanh ma
phét bé: They become
determined to reach enlightenment to
eliminate the delusion of all sentient
beings.

7

8)

9)

10)

2)

3)

4)
tim B
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5) Vi ban Phat tri cho tit cd ching sanh ma
phit tim B& Dé&: They become
determined to reach enlightenment to
bestow enlightened knowledge on all
sentient beings.

Vi cung kinh cling dudng tit cd chu Phat
ma phit tim B& DPé&: They become
determined to reach enlightenment to
honor and respect all Buddhas.

Vi thuin theo Phiat gido cho chu Phit hoan
hy ma phit tim B6 Pé&: They become
determined to reach enlightenment to
follow the guidance of the Buddhas and
please them.

Vi thiy sic tuéng hdo clia tit ci chu Phat
ma phdt tim B DPé&: They become
determined to reach enlightenment to see
the marks and embellishments of the
physical embodiments of all Buddhas.

Vi nhap tri hué quing dai clia t4t cd Phat
ma phit tim B6 Dé&: They become
determined to reach enlightenment to
comprehend the vast knowledge and
wisdom of all Buddhas.

Vi hién hién lyc vo dy cda tit ca chu Phat
ma phit tim B& Pé&: They become
determined to reach enlightenment to
manifest the powers and fearlessnesses of
the Buddhas.

Mudi Nhan Duyén Khi¢n Ching Sanh
Phat TAm Bd Pé: N&u ching ta khong phat
Bb Bé tAm mot cdch cao rong, va khong phat
nguyén mot cich kién c6, chiing ta s& mai mai
lin troi trong vong ludn hdi sanh ti trong vo
lugng ki€p. Cho dii chiing ta c6 chiu tu hanh di
nita, cling chi 1a phi cong v6 ich. Vi vy ching
ta nén ludn nhin rd ring tu theo Phat, 12 phdi
rong phat tim B6 DPé ngay chi khong chan
chir. Theo Kinh A Di Pa, “Ngudi thi€u thién
cin phu6c dic nhan duyén, khdng thé sanh vé
¢6i nude Cuc Lac dude.” Mudn dugc nhiéu
cin lanh khong chi hon 12 phdt tim B6 Dé;
mudn duge nhiéu phude dic khdng chi hon 1a
tri danh hiéu Phat. Nhi€p tAm niém Phat gidy

6)

7

8)

9)

10)

phit hon bd thi nhi€u nim, chan that phit long
B6 P& hon tu hanh nhiéu ki€p. Giit chic hai
nhin duyén niy, quyét dinh dugc ving sanh
Cuc Lac. Trong “Phit B6 P& TAm Vin,” Pai
Su Tinh Am da khuyén t&f ching nén nghi dén
mudi nhan duyén khi€n ching sanh phét tim
B6 P& nhu sau—If we do not develop the
broad and lofty Bodhi Mind and do not make
firm and strong vows, we will remain as we
are now, in the wasteland of Birth and Death
for countless eons to come. Even if we were to
cultivate during that period of time, we would
find it difficult to persevere and would only
waste our efforts. Therefore, we should realize
that in following Buddhism, we should
definitely develop the Bodhi Mind without
delay. According to The Amitabha Sutra, “You
cannot hope to be reborn in the Pure Land with
little merit and virtue and few causes and
conditions or good roots. Therefore, you should
have numerous merits and virtues as well as
good roots to qualify for rebirth in the Pure
Land. However, there is no better way to plant
numerous good roots than to develop the Bodhi
Mind, while the best way to achieve numerous
merits and virtues is to recite the name of
Amitabha Buddha. A moment of singleminded
recitation surpasses years of praticing charity;
truly developing the Bodhi Mind surpasses
eons of cultivation. Holding firmly to these
two causes and conditions assures rebirth in
the Pure Land.” In the commentary of
“Developing the Bodhi Mind,” Great Master
Hsing-An encouraged the fourfold assembly to
remember ten causes and conditions when
developing the Bodhi Mind as follows:

1) Vinghi d&én an Phat: Owing to our debt to
the Buddha.

2) Vi cong an cha me: Owing to our debt to
the parents.

3) Vi nhd an su trudng: Owing to our debt to
the teachers.

4) Vi tuwdng an tin thi dan na: Owing to our

debt to the benefactors.
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Vi bi€t an chiing sanh: Owing to our debt
to other sentient beings.

Vi lo kh& sanh tir: Owing to our concerns
about sufferings of Birth and Death.

Vi ton trong tdnh linh: Owing to the
respect for our Self-Nature.

Vi sdm trtr nghi€ép chudng: Owing to the
repentance and elimination of evil karma.
Vi hd tri Chdnh Phdp: Owing to upholding
the correct Dharma.

Vi cAu sanh Tinh P6: Owing to seeking
rebirth in the Pure Land.

For more information, please Tdm Cach
Phidt B6 P& TAm, and Musi Ly Do Phat
Tam B Dé.

Mudi Nhat Thi€t Tri Ma Chu Phat
Hing Tru: Mudi didu try noi nhit thi€t trf
ctia chu Phit (Kinh Hoa nghiém—Phim 38)—
Ten stations of omniscience of all Buddhas
(The Flower Adornment Sutra—Chpater 38).

1)

2)

3)

4)

Chu Phat & trong mot niém déu biét tim
t4t cd chiing sanh vd tAm s hanh trong
tam thé&: All Buddhas instantly know the
minds and mental patterns of all sentient
beings of past, present and future.

Chu Phit & trong mot niém déu bi€t tam
th€ t4t cd ching sanh chfa nhém céc
nghi€ép va nghiép bdo: All Buddha
instantly know the acts and the resulting
consequences of those acts amassed by all
sentient beings in the past, present and
future.

Chu Phit trong mot niém déu bi€t tat cd
ching sanh tliy s§ nghi ma ding tam luin
gido héa diéu phuc: All Buddhas instantly
know the needs of all sentient beings and
teach and civilize them by means of
correct diagnosis, prescription, and occult
influence.

Piéu tru noi nhdt thi€t tri tht tu—The
fourth station of omniscience:

Chu Phat & trong modt niém bi€t hét phdp
gidi tit cd chiing sanh chd c6 tAim tudng:

All Buddhas instantly know the mental

5)

6)

7

8)

9)

10)

characteristics of all sentient beings in the
COSMos.

O tit ¢4 x¢ khdp hién Phat xudt thé:
Manifest the emergence of Buddhas in all
places.

Khi&€n nhitng chiing sanh ndy déu dugc
phuong tién nhi€p tho: Take those beings
into their care by expedient means.

Chu Phit & trong mdt niém tiy khip tAm
nhao duc gii cla tit cd ching sanh trong
phdp gidi ma thi hién thuy&t phdp cho ho
dugc diéu phuc: All Buddhas instantly
manifest expositions of teaching according
to the mental inclinations, desires, and
understanding of all sentient beings in the
cosmos, causing them to become civilized.
Chu Phat & trong mot niém déu biét tim
s§ thich cdia tit cd ching sanh trong phip
gi6i ma vi d6 hién than luc: All Buddhas
instantly know the inclinations of the
minds of all sentient beings in the cosmos
and manifest spiritual powers for them.
Chu Phat & trong mot niém khip tit ca
chd tiy theo tit ¢4 ching sanh ddng dugc
héa @6 ma thi hién xuit th€, vi ho ma néi
thAin Phat ching nén thi trudc: All
Buddhas instantly manifest appearance in
all places according to all the sentient
beings who may be taught, and explain to
them that the embodiment of Buddha is
not graspable.

Chu Phat & trong mdt niém dén khip phdp
gidi tat ci chd, tit cd ching sanh, tit cd
lyc dao: All Buddhas instantly reach all
places in the cosmos, all sentient beings,
and their particular paths.

Chu Phat § trong mot niém tiy céc ching
sanh c6 ai nhd tudng, khong chd nio ma
chu Phat khong d&n: All Buddhas instantly
go in response to any beings who think of
them, wherever they may be.

Chu Phit & trong mot niém déu biét chd
hi€u va y mudn cla ti't ci ching sanh, va
vi ho ma thi hién vd lugng sic than: All
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Buddhas know the understanding and
desires of all sentient beings and manifest
immeasurable physical forms for their
benefit.

Mudi Nhu Thigt Tru Noi Vé Thuong Bo

Pé: Theo Kinh Hoa Nghiém, Phim 38, c6

mudi thit nhu thiét tru noi v thugng B6 DéE.

Chu B6 Tiét an tru trong phdp ndy thdi dugc

dai tri hué biru vo thugng cida chu Phat—

According to the Flower Adornment Sutra,

Chapter 38, there are ten kinds of jewel-like

state  in unexcelled complete perfect

enlightenment. Enlightening Beings who abide
by these can attain the jewel of supreme great
knowledge and wisdom of Buddhas.

1) Nhu thiét tru th nhadt—The first jewel-
like state:

a. Chu Pai B6 Tat déu c6 thé qua dén chd
chu Phit noi vo s6 thé gidi: They go to the
Buddhas in countless worlds.

b. Chiém ngudng chu Phat:
Buddhas.

c. HAu ha chu Phat: Pay obeisance to all
Buddhas.

d. Ton vinh va cing dutdng chu Phat: Serve
and honor all Buddhas with offerings.

2) Nhu thiét tru tht nhi—The second jewel-
like state:

a. O chd bat tw nghi ctia chu Phat 1ing nghe
chanh phdp: Listen to true teaching from
inconceivably many Buddhas.

b. Tho tri ghi nhé khong d&€ quén mat chinh
phdp: Absorb and remember the true
teaching.

c. Phan biét va tu duy chdnh phdp: Analyze
and ponder the true teaching.

d. Tiang trudng sy tinh gidc va tri hué:
Increase in awareness and wisdom.

e. Thuc hanh chdnh phdp khdp moi noi:
Carry out the true teaching everywhere.

3) Nhu thiét try tht ba—The third jewel-like
state: M4t ndi ¢di ndy ma hién sanh noi
cdi khac, ma véi Phat phdp khdong mé
lAm—Disappear from this land and appear

Behold all

4)

5)

6)

to be born elsewhere, yet have no
confusion about the Buddha teaching.

Nhu thiét try thi tv—The fourth jewel-
like state:

Bi€t tr mot phdp xud't sanh tit cd phdp bdi
nhitng nghia cda tat ca phdp rot rdo déu la
mot nghia:
principles from one principle, for the
various meanings of all principles are
ultimately all one meaning.

C6 khd ning riéng biét dién thuyét tirng
phdp mot: Be able to analyze and explain
each of the principles.

Nhu thiét try thd nim—The fifth jewel-
like state:

Bi€t nham lia phién nio: Know how to
reject afflictions.

Biét ngin didt phién nio: Know how to
stop afflictions.

Bi€t phong hd phién nio: Know how to
prevent afflictions.

Biét doan trir phién nio: Know how to
exterpate afflictions.

Tu hanh B6 Tat: Cultivate the practices of
Enlightening Beings.

Ching chitng phdp tuyét ddi, nhung rot
rdo ddo bl ngan: Do not experience
absolute truth but ultimately arrive at the
further shore of ultimate truth.

Vi phuong tién thién xdo chu Bd T4t hoc
gidi nhitng cdi can hoc: With expedient
skill they learn well what is to be learned.
Lam cho hanh nguyén xua déu dugc thanh
man: Cause their past vows to reach
fulfillment.

Than ching méi nhoc: Without physical
fatigue.

Nhu thiét tru thd sdu—The sixth jewel-
like state:

DAu biét ring nhitng tim phan biét cda
chu B T4t déu khong c6 x@ s8, ma vin
néi c6 nhitng phuong xd d€ lam thém
phuong ti€n citu do ching sanh: Know that
all objects of mental discriminations of

Know how to elicit all
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Enlightening Beings have no locations, yet
they still say there are various locations to
make more means to save sentient beings.
DAu khong phin biét, khong tao tic,
nhung vi mudn diéu phuc tit cid ching
sanh, nén ¢6 tu hanh cé s& tdc: Though
they have no discrimination and do not
create anything, yet because they want to
tame all sentient beings, they do cultivate
practices and do act.

Nhu thiét tru thit bAy—The seventh jewel-
like state:

Biét tit c4 tinh déu ddng mot tanh, nghia
la—Know all things are of one and the
same essence, which is:

Vo tdnh: No essence.

Khong cdc thit tdnh: No variety.

Khong v6 lugng tdnh: No infinity.

Khong kha todn s§ tanh: No calculability.
Khéng khd xing lugng tdnh: No
measurability.

Khong sic: No form.

Khong tudng: No characteristics.

Hoic mdt hoic nhiéu déu bat kha dic:
Whether all
ungraspable.

Quyét dinh nhitng diéu trén diy la—
Know for certain all of the above are the
norms of:

bay 1a Phat phdp: Buddhas’ teachings.
Day 1a B6 T4t phép: Enlightening beings’.
bay la DBoc gidc phdp: Individual
illuminates’.

bay l1a Thanh van phdp: Hearers’.

bay 1la pham phu phdp: Ordinary
people’s.

bay la thién phdap: What things are good.
DAy la bat thién phdp: What things are not
good.

DAy 1a th€ gian phdp: What is mundane.
Pay 13 xudt th& gian phdp: What is
supramundane.

DAy 12 phdp 16i 1Am: What is error.

one or many, are

8)

Day 1a phiap khong 16i 1Am: What is
without error.

bay 1a phdp hitu 1du: What is
contaminated.
bay 1a phdp vd ladu: What is
uncontaminated.
bay la phap hitu vi: What is compounded.
bay la phip vO6 vi: What is
uncompounded.

Nhu thiét try thd tim—The eighth jewel-
like state:

(A) Chv Pai Bd Tit thidy ring—Great

©)

enlightening beings find that:

Cau Phat bat khi dic: The Buddhas
cannot be grasped.

Ciu Bd Tdt bat khd dic: Enlightening
Beings cannot be grasped.

CAu phdp bat kha ddc: Phenomena cannot
be grasped.

Cau chiing sanh bat khd dic: Sentient
beings cannot be grasped.

DAu vay chu Pai Bd Tit vin khong—
Great Enlightening Beings do not:

Ching bd nguyén diéu phuc chiing sanh:
Give up the vow to tame sentient beings.
Khi&n cho chidng sanh noi cdc phdp ma
dat thanh chdnh gidc: Enable sentient
beings to attain true enlightenment.

Tai sao?—Why?

Vi chu Pai Bd Tit khéo quédn sit: Great
enlightening beings are skillful observers.
Biét tit ¢4 ching sanh tAm tdnh phan biét:
Know the mentalities of all sentient
beings.

Biét tit cd cdnh gidi clia chiing sanh:
Know the perspective of all sentient
beings.

Tuy phuong tién héa dao khi€n ching
sanh dat dudc Ni€t ban: Guide sentient
beings accordingly, so that they can attain
nirvana.

(D) Hoan man nguyén gido hdéa chiing sanh

bing cdch manh mé tu hinh B T4t hanh:
They practice the deeds of Enlightening
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Beings zealously in order to fulfill their
vow to enlighten sentient beings.

Nhu thiét try tht chin—The ninth jewel-
like state:

(A) Chu Pai B6 Tat bi€t thién xdo thuyét

(B)

©)

phdp, thi hién ni&t ban. Vi d6 chiing sanh
nén bao nhiéu phuong tién da cé, tat cd
déu 1a tam tudng ki€n lap, ching phai
dién ddo, ciing ching hu doi: Great
Enlightening Beings know that tactful
instructions, manifestation of nirvana, and
all means of liberating sentient beings are
construed by mind and thought, and are
not aberrant or false.

B6 Tt bi€t rd cdc phdp tam th& binh
ding, nhu nhu bat dong
Enlightening Beings realize that all things
are equal in all times, they do not move
from Thusness, yet do not abide in
ultimate truth.

Chu Bd T4t ching thdy c6 mot chiing sanh
da dudc héa dg, sé dugc hdéa dd hay nay
dugc héa do: Enlightening Beings do not
see there are any sentient being who ever
have received, will receive or do receive
teaching.

vO tru:

(D) Chu Bd Tt bi€t ro—Enlightening Beings

10)

know:

Khong chd tu hanh ndi chinh ho:
Themselves have nothing to practice.
Khong c6 chit phdp gi hodc sanh hoidc
diét ma c6 thé dugc: There being nothing
at all born or persihing that can be
grasped.

Nhu vin nuong noi tdt cd phdp khi€n sé
nguyén ching luéng khong: They still
cause their vows not to be in vain by
means of all things.

Nhu thiét tru thd mudi—The tenth jewel-
like state:

(A) Chu Pai Bd Tit noi bit khd tu nghi vo

lugng chu Phat, & chd mdi Dic Phit nghe
vd lugng tho ky danh hiéu déu khic, ki€p
s6 ching dong: Great Enlightening Beings

(B)

hear from countless Buddhas predictions
of future Buddhas, each with different
names, living in different ages.

T mot ki€p nhin dén vo lugng ki€p, chu
Bo6 Tt thudng nghe nhu vay, nghe rdi tu
hanh ching kinh ching sd, ching mé
ching hoic vi—They listen to this for
untold eons and, having heard, cultivate
practice, not startled or frightened, not lost
or confused because:

Bié&t Phat tri bat kha tuw nghi: Enlightening
Beings know the knowledge of Buddhas is
inconceivable.

Nhu Lai tho ky khdong hai 15i: The
predictions of the Buddhas have no
ambiguity in their words.

Ty than hanh nguyén stc thu thing: The
extraordinary power of their own active
commitment.

Tuy nghi tho héa khi€n vo thugng Bo Pé
thanh min tdt cd nguyén ddng phip gidi:
Foster perfect enlightenment in all who
are capable of being taught, fulfilling all
their vows, equal in extent to the cosmos.

Mudi Niem Nigm Xuat Sanh Tri Cia
Chu Phat: Mudi tht niém niém xut sanh trf
ctia chu Phat (Kinh Hoa Nghiém—Phim 33)—
Ten kinds of instantly creative knowledge of
the Buddhas (The Flower Adornment Sutra—
Chpater 33).

1)

2)

3)

Trong mdt niém, tdt cd chu Phat hay thi
hién vd luong thé gi6i, tir cbi trdi gidng
xudng: All Buddhas ca, in a single instant,
appear to descend from heaven in infinite
worlds.

Trong mot niém, tit cd chu Phat déu hay
thi hién vo lugng th& gidi, Bd Tat tho
sanh: All Buddhas can, in a single instant,
manifest birth as Enlightening Beings in
infinite worlds.

TAt c& chu Phat hay thi hién vo lugng thé
gidi, gia hoc dao: Manifest
renunciation of the mundane and study of
the way to liberation in infinite worlds.

Xuat
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TA't c& chu Phat hay thi hién vo lugng thé
gi6i, dudi coi B P& thanh Chinh Ping
Chanh Gidc: Manifest attainment of true
enlightenment under enlightenment trees
in infinite worlds.

T4t c& chu Phat hay thi hién vo lugng th€
gi6i chuyén diéu phip ludn: Manifest
turning the wheel of the Teaching in
infinite worlds.

TAt ci chu Phat déu hay thi hién vo lugng
th& gi6i, gido hda chiing sanh, ctiing dudng
chu Phat: Manifest education of sentient
beings and service of the enlightened in
infinite worlds.

TAt cd chu Phat trong mot niém, déu hay
thi hién vd lugng thé gidi, bat khd thuyét
nhiéu loai than Phat: All Buddhas, in a
single instant, manifest untold variety of
Buddha-bodies in infinite worlds.

TAt cd chu Phit, trong mot niém, thi hién
vo lugng th€ gidi, nhiéu thi trang nghiém,
vd s§ trang nghiém, tit cd tri tang ty tai
ctia Nhu Lai: All Buddhas can, in a single
instant, manifest all kinds of adornments in
infinite worlds, innumerable adornments,
the freedom of the enlightened, and the
treasury of omniscience.

T4t cd chu Phit, trong mot niém, déu thi
hién vd lugng thé gidi, vo lugng vd s&
ching sanh thanh tinh: All Buddhas can, in
a single instant, manifest countless of pure
beings in infinite worlds.

Trong mdt niém, tit cd chu Phat—All
Buddhas can, in a single instant:

Péu hay thi hién vo lugng tam thé chu
Phat: Manifest the Buddhas of past,
present and future in infinite worlds.
Nhiéu loai cidn tdnh: With various
faculties and characters.

Nhiéu céch tinh tin: Various energies.
Nhiéu th¢ hanh gidi: Various practical
understandings.

c.

& trong tam thé thanh Chanh Péng Chanh
Gidc: Attaining true enlightenment in the
past, present and future.

Mudi Nigm Vang Sanh: Khi 1dm chung ma
con tu tai niém dugc mudi niém thanh tuu, tic
1a dugc vang sanh—At the time of death, one
will achieve rebirth in the Pure Land with only
ten perfect utter}ances.

Mu®i Phap An (Kinh Hoa Nghiém—Phdm
27): Ten kinds of truth seal (The Flower
Adornment Sutra—Chapter 27).

1)

2)

3)

4)

5)

6)

7

8)

DPdng thién cin binh ding véi tam thé chu
Phat: Having the same roots of goodness
equal in all Buddhas of past, present and
future.

Dong dudc tri hué phdp thin v bién t&
v6i chu Phat: Attaining the reality body
with boundless knowledge, same as all
Buddhas.

Dong chu Nhu Lai tru phdp bat nhi:
Abiding in nonduality, same as the
Buddhas do.

Dong chu Nhu Lai qudn sit tam th& vo
lugng cianh gi6i thdy déu binh ding:
Seeing the infinite objects of all times as
all equal, same as the Buddhas do.

Dong chu Nhu Lai liéu dat phdp gidi vo
ngai canh gidi: Gaining comprehension of
the unobstructed realm of the cosmos of
reality, same as that of the Buddhas.

Dong chu Nhu Lai thanh tyu thap luc thyc
hanh vd ngai: Achieving the ten powers,
same as the Buddhas, being unhindered in
function.

Pong chu Nhu Lai tuyét hdn hai hanh, try
phdp vd tranh: Having forever cut off
opinions and passions, dwelling in the
state of freedom from conflict, same as the
Buddhas.

Pong chu Nhu Lai gido héa ching sanh
hiing ching thoi nghi: Ceaselessly
teaching sentient beings, same as the
Buddhas do.
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9) Doéng chu Nhu Lai & trong tri thién x3o,
nghia thién xdo hay khéo qudn sat:
Having ability to observe adaptive skill in
knowledge and meaning, same as the
Buddhas.

10) Pong chu Nhu Lai ciing vé6i tat cd Phat
binh ding khong hai: Being equal to all
Buddhas, same as all Enlightened Ones.

Mudi Phap Bi€n Héa Cia Chu Pai Bd

Tat: Theo Kinh Hoa Nghiém, Phim 38, c6

mudi phdp bi€n héa ctia chu Pai B6 T4t. Chu

B6 Tt an tru trong phap nay thdi dugce diy dd

tAt cd cdc phdp bi€n héa vo thugng—

According to the Flower Adornment Sutra,

Chapter 38, there are ten kinds of magical

displays of Great Enlightening Beings.

Enlightening Beings who abide by these can

acquire all means of supreme magical
displays.
1) T4t cd ching sanh bi€n héa: Magical

display of all sentient beings.

2) TAat cd thin bi€n héa: Magical display of
all bodies.

3) Khip céc cdi bi€n héa: Magical display of
all lands.

4) TAt cd clng dudng bién héa: Magical
display of gifts.

5) Tit c& am thanh bi€n héa: Magical
display of all voices.

6) TAat cd hanh nguyén bi€n héa: Magical
display of all practical undertakings.

7) TAt ca gido héa va diéu phuc ching sanh
bién héa: Magical display of education
and civilization of sentient beings.

8) Tat cd thanh chdnh gidc bi€n hda:
Magical display of all attainment of true
enlightenment.

9) T4t cd thuyé&t chan phdp bi€n hda:

Magical display of explanation of all truth.
10) Tat c4 gia tri bi€n hdéa: Magical display of
all empowerments.
Mudi Phap Bi€t Tam Th¢ Ciia Chu Bo
Tat: Mudi phdp biét tam th& clia chu Bd Tat
duge Phat gidng trong Kinh Hoa Nghiém

(Phim 38—Ly Thé Gian)—Enlightening
beings know all things in all times—Chu Bd
T4t biét ta't c4 nhitng phdp trong tam thé—Ten
ways of knowing the worlds of past, present
and future of all Enlightening Beings
mentioned by the Buddha in The Flower

Adornment Sutra (Chapter 38—Detachment

from The World):

1) Bi€t nhitng an 1ap: They know their

definitions.

Biét nhitng ngdn ngit: They know

speech.

Bi€t nhitng ludn nghi: They know

deliberations.

Bié€t nhitng quy tic: They know

rules.

Bi€t nhitng xung tdn: They know

appellations.

Biét nhitng ché& linh: They know

orders.

Bi€t nhitng gid danh: They know

provisional names.

Bigét kia vd tan:

endlessness.

Biét kia tich diét: They know

quiescence.

10) : Biét tat c 1a “khoéng.”—They know their
total emptiness.

Mudi Phiap Ching B6 Tam Tham Pai

Ciia Chu Bd Tat (Kinh Hoa Nghiém—

Phim 38—Ly Th& Gian): Ten kinds of

profound great that

enlightening beings do not abandon (The

Flower Adornment Sutra—Chapter 38—

Detachment from the World)—Chu Bé T4t an

tru trong phdp ndy thdi ching bé tat cd Phat

phdp—Enlightening Beings who abide by
these will be able not to abandon all principles
of Buddhahood.

1) Ching bd tim thim-dai thanh tyu vién
min tit cd Phat B Pé: They do not
abandon the profound great determination
to fullfil the enlightenment that all
Buddhas realize.

2) their

3) their

4) their

5) their

6) their

7 their

8) They know their

9) their

determinations



1440

2) Ching bd tim thim-dai gido héa diéu
phuc tit ci ching sanh: To edify and
civilize all sentient beings.

3) Ching bd taim thim-dai ching dit ching
tdnh cia Phit: To perpetuate the lineage
of Buddhas.

4) Ching bd tim thim-dai gin gdi tit cd
thién tri thitc: To associate with all good
spiritual friends.

5) Ching bd tim thaim-dai cling dudng ta't ca
chu Phiat: To honor and service all
Buddhas.

6) Ching bé tam thim-dai chuyén ciu tit ca
phip cdng ddc dai thwa: To
wholeheartedly seek all the virtuous
qualities of the Great Vehicle of universal
salvation.

7) Chéng bé tAm thim-dai & chd chu Phat tu
pham hanh, hd tri tinh gidi: To cultivate
religious practice in the company of all
Buddhas and maintain pure conduct.

8) Ching bd tim tham-dai thin can ti't ci Bd
Tat: To associate with all enlightening
beings.

9) Ching bd tAm thim dai ciu tit cd Phat

phdp phuong tién hd tri: To seek the

means of applying and preserving all

Buddha teachings.

Ching bd tim thaim-dai thanh nguyén tit

cd Bd Tat hanh nguyén, chita nhém tat ca

Phat phdp: To fulfill all practices and

vows of Enlightening Beings and develop

all qualities of Buddhahood.

Mudi Phap Chu Pai Bé Tat Pat Pugc

Khi Tru Vao Vo Ngai Luian Tam Mudi:

Mudi phdp ma chu Bd Tat dat duge khi tru

viao Vo6 Ngai luAn Tam mudi. Pai Bd T4t tru

trong tam mudi nay thdi dugc mudi phdap dong
tam th& chu Phit—Ten things that

Enlightening Beings attain when they abide in

the Unimpeded wheel concentration (The

Flower Adornment Sutra—Chapter 27). Great

enlightening beings in this concentration attain

10)

ten things that are the same as in all Buddhas,
past, present and future.

)

2)

3)

4)

5)

0)

7

8)

9)

Pudc tuéng hio trang nghiém ddng vdi
chu Phat: They acquire the same
variegated arrays of marks and
refinements as all Buddhas.

Phéng dai quang minh thanh tinh ddng vé6i
chu Phat: They are able to emanate
networks of pure light, the same as all
Buddhas.

Thin thong bi€n héa diéu phuc chiing
sanh dong v6i chu Phat: They perform
miracles and displays of spiritual power to
attune and pacify sentient beings, the
samw as all Buddhas.

Sic than vd bién, thanh 4m thanh tinh
ddong véi chu Phat: Their boundless
physical bodies and universal voices are
the same as those of all Buddhas.

Tuy chiing sanh nghi€p ma hién tinh cdi
Phit dong v6i chu Phat: They manifest
pure Buddha-lands according to the action
of sentient beings, the same as all
Buddhas.

Bao nhiéu ngdn ngif ciia ti't cd ching sanh
déu c6 thé nhi€p tri ching quén ching
mat dong vé6i chu Phat: They are able to
remember the speech of all sentient
beings.

Bién tai vd tdn tiy tdm chdng sanh ma
chuyén phdp luan cho ho sanh tri hué
ddng v6i chu Phat: With inexhaustible
intellectual powers they teach in accord
with the mentalities of sentient beings,
developing wisdom in them, the same as
all Buddhas.

Dai su tt hong khong khi€p sg, ding vo
lugng phap khai ngd chiing sanh dong vdi
chu Phat: Their lion’s roar is fearless as
they  enlighten living beings by
innumerable teachings, the same as all
Buddhas.

Trong khoidng mdt niém dung dai thin
thong vao khip tam th& ddng véi chu
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Phat: By great spiritual power they enter
past, present and future in a single instant,
the same as all Buddhas.

10) Khip khai thi cho tit c& chiing sanh chu
Phat trang nghiém, chu Phat oai lyc, chu
Phat cidnh gidi, ddng vdi chu Phat: They
are able to show all sentient beings the
adornment of all Buddhas, the powers of
all Buddhas, and the states of all Buddhas,
the same as all Buddhas.

Mudi Phap Cia Chu Pai Bo Tat: Ten

kinds of laws of Great Enlightening Beings.

(A) Musi phdp (Kinh Hoa Nghiém—Phim
36). Chu Pai B4 Tdt mudn mau day du
hanh Bd Tit phdi siéng tu mudi phip
niy—Ten principles (The Flower
Adornment Sutra—Chpater 36). Great
Enlightening Beings who want to quickly
fulfill the pactices of enlightening beings
shold diligently practice these ten
principles.

1) Tam ching xa bd tit cd chiing sanh: In
their mind they should not abandon
sentient beings.

2) D6i véi chu Bd Tat phdi xem nhu Phat:
They should think of Enlightening Beings
as Buddhas.

3) Tron ching hiy bdng Phat phdp: They
should never slander any teachings of the
Buddhas.

4) Biét cic qudc dd khong cing tin: They
should know that there is no end to
different lands.

5) RAt c6 long tin mén ndi B6 T4t hanh:
They should be profoundly devoted to
enlightening practices.

6) Ching bd tAm binh ding hu khong phip
gi6i B4 Pé: They should not give up the
cosmic, spacelike, impartial mind of
enlightenment.

7) Quédn sit B6 P& nhap Nhu Lai: They
should contemplate enlightenment and
enter the power of Buddhas.

8)

9)

10)

(B)

1Y)

2)

3)

4)

5)

6)

7

Siéng ndng tu tdp vO ngai bién tai: They
should cultivate unobstructed intellectual
and expository powers.

Gido héa ching sanh khong nham mdi:
They should teach unenlightened beings
tirelessly.

Tru ndi tit cd th& gi6i ma tdm khong
nhiém truéc: They should live in all
worlds without attachment in their minds.
Theo Kinh Hoa Nghiém, Phim 38, c6
mudi phdp cla chu Pai B6 Tat. Chu Bb
T4t an tru trong mudi phdp ndy thdi dugc
phdp quéng dai v thugng ctia Bic Nhu
Lai—According to the Flower Adornment
Sutra, Chapter 38, there are ten kinds of
law of Great Enlightening Beings.
Enlightening Beings who abide by these
ten laws can attain the supremely great
law of Buddhas.

Chon thiét phdp, vi nhu thuyét tu hanh:
The law of truth, practicing what they
teach.

Phdp thd hai, ly thd phdp—The second
law of detachment from clinging:

Lia ning thi: Detaching from the clinger.
Lia s& thi: Detaching from that which is
clung to.

Vo6 tranh phap, vi khong mé 1dm giy gd:
The law of noncontention, being free from
all confusing conflicts.

Tich di€t phép, vi trir diét tAt ci nhiét nio:
The law of silent extinction, extinguishing
all irritations.

Ly duc phép, vi tit cd tham duc déu dit
trr:  The law of dispassion, all
covetousness being ended.

Vo6 phan biét phép, vi dit hin phan duyén
phan biét: The law of freedom from false
notions, all arbitrary conceptualization
clinging to objects permanently ceasing.
V6 sanh phdp, vi dudng nhu hu khdng bat
dong: The law of birthlessness, being
immovable as space.
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9)

10)

©)

1)
2)
3)
4)

5)

6)

7

8)
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V6 vi phdp, vi lia nhitng tudng sanh tru
diét: The Ilaw of uncreated, being
detached from appearances of origin,
subsistence, and anihilation.

B&n tdnh phép, vi ty tinh vo nhiém thanh
tinh: The law of basic essence, being
inherently pure.

X4 bd At ca Niét ban hitu du, vi hay sanh
tdt cd BO T4t hanh tu tip ching dit: The
law of abandoning all nirvana in which
there is still suffering, to be able to
generate all practices of Enlightening
Beings and carry them uninterruptedly.
Pai Bé Tit néi musi phip (Kinh Hoa
nghiém—Ph4m 38). Chu Pai B Tit an
tru trong nhitng phap ndy thdi dudc phap
x40 thuy&t vo thugng cia Nhu Lai—Ten
kinds of teaching expounded by Great
Enlightening  Beings (The  Flower
Adornment Sutra—Chapter 38).
Enlightening Beings who abide by these
can accomplish the supremely skillful
preaching of the Buddhas.

N6i phdp thim thdm: The teaching of

profundity.

Né6i phdp quiang dai: The teaching of
enormity.

N6i cdc loai phdp: The teaching of
variegation.

N6i phdp nhit thi€t tri: The teaching of
omniscience.

N6i phdp tuy thudn Ba La Mat: The
teaching of following the ways of
transcendence.

N6i phdp xudt sanh Nhu Lai Iuc: The
teaching of generating the powers of the
enlightened.

N6i phdp tam thé twong ung: The teaching
of the interrelation of past, present and
future.

N6i phdp lam cho B& Tat ching thdi
chuyén: The teaching of causing
enlightening beings not to be regress.

9) No6i phdp tdn thdn cong ddc Phat: The
teaching of praising the virtues of
Buddhas.

10) N6i phap tat cA Bd Tat hoc tit cd nhitng
khoa hoc ctia chu B6 Tat: The teaching of
the sciences of all Enlightening Beings.

Mudi Phip Pai Hoan Hy Va An Ui Ciia

Chu DPai B6 Tat: Theo Kinh Hoa Nghiém,

Phim 38, c6 musi phiap dai hoan hy va an i

cia chur dai Bd T4t. Chu B Tat an tru trong

phdp ndy thdi dugc tri hué dai hoan hy va an

Gi vo thugng chdnh ding chdnh gide—

According to the Flower Adornment Sutra,

Chapter 38, there are ten kinds of great joy and

solace of Great Enlightening Beings.

Enlightening Beings who abide by these can

attain unexcelled great joy and solace of the

knowledge and wisdom of true enlightenment.

1) Tot ddi vi lai c6 bao nhiéu chu Phat xuit

th€ déu dugc theo gan hau ha 1am cho chu

Phat hoan hy; suy nghi nhu vay tim rat

han ty: Determined to follow, serve, and

please all Buddhas that emerge in the
world throughout the futue; thinking of
this, they become very happy.

Pem d6 ciing dudng vo thugng ma cung

kinh dang lén chu Phat: Determined to

honor those Buddhas with the best
offerings.

O chd chu Phat, ldc cing dudng chu Nhu

Lai d6 tat day chdnh phdp cho tdi, tdi déu

dung thim tam cung kinh nghe nhin, tu

hanh ding theo 15i Phit day, ndi buc B

T4t tdt dugc di sanh, nay sanh, s& sanh.

Suy nghi nhu vdy tim rdt han dy:

Determined to make offerings to those

Buddhas, they will surely teach me, and 1

will faithfully listen with respect and

practice according to the teaching, and will
surely always be born in the state of

Enlightening Beings, and thinking this,

they become very happy.

Noi bat khd thuyé&t bat kh3 thuyét ki€p

thyc hanh B6 T4t hanh, thudng cling tit

2)

3)

4)



5)

6)
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cd chur Phat Bo T4t & chung: Determined
to carry out the practices of Enlightening
Beings for untold eons and always be with
the enlightening beings and Buddhas.
Thud chua phat tim B D€, ¢6 nhitng ndi
lo sg, s¢ chiing s6ng, sg tiéng x4y, s¢ chét,
s¢ doa vao 4c dao, s¢ oai dic ctia dai
ching, van van. Tt khi mét phen phat tam
thdi déu xa lia ching con kinh sg. Tat ci
ching ma va cdc ngoai dao khong pha
hoai dugc: The fears I had in the past
before 1 set my heart on supreme
enlightenment, fear of not being able to
live, fear of bad reputation, fear of death,
fear of falling into miserable conditions,
fear of the authority of the crowd, and so
on, have all gone since I set my mind on
enlightenment, so that I no longer fear, am
not afraid, cannot be intimidated, and
cannot be hurt by any demons or cultists.
Lam cho T4t c& ching sanh thanh vo
thugng B6 PE. Thanh B DE rdi, toi sé tir
noi ddc Phit @6 tu hanh Bd Tat, tron ddi
diing 1ong tin 16n sim stra nhitng d6 ddng
cting dudng chu Phat d€ ding clng. Sau
khi chu Phat nhap diét, t6i déu dung vo
lugng thap d€ ciing dudng x4 1gi va tho tri
thd hd phap clia Phat dé lai: Determined
to enable all sentient beings to attain
supreme enlightenment; after they attain
enlightenment, I shall cultivate the
practices of Enlightening Beings in the
company with those Buddhas for as long
as they live, faithfully provide them with
offerings appropriate to Buddhas, and
after they pass away, set up innumerable
monuments to each of them, honor their
relics, and preserve the teachings they
leave.

Duing db vo thugng trang nghiém d€ trang
nghiém mudi phuong th€ gidi, lam cho
ddy di cdc tht ky diéu binh ding thanh
tinh. Lai dung nhitng stc dai than thong
tru tri chdn dong quang minh chéi sing

8)

9)

cung khdp tat cd: I shall array all words
with the finest adornments, filling them
with all kinds of marvels, equally pure. I
also cause all kinds of spiritual powers,
sustaining forces, tremors, and shining
lights to pervade them all.

Toi phai dit nghi hoic cho tit cd chiing
sanh, 1am sach tdt cd duc lac cda ching
sanh, m§ tAm y, va diét phién nio cho tit
cd ching sanh, déng cta dc dao va md
ctfa thién dao cho tit cd ching sanh, phd
hic 4m va ban quang minh cho tit cd
chiing sanh, khi€n cho tit cd ching sanh
r3i ma nghiép ma di d&€n chd an &n: I shall
put an end to all doubts and confusions of
all sentient beings, purify all sentient
beings’ desires, open up all sentient
beings’ minds, annihilate all
beings’ afflictions, close the doors of the
states of misery for all sentient beings,
open the doors of the states of felicity for
all sentient beings, break throught the
drakness of all sentient beings, give lights
to all sentient beings, cause all sentient
beings to get free from the action of
demons, and cause all sentient beings to
reach the abode of peace.

Chu Phat nhu hoa wu dam hi€m va khé
gip, trong vo lugng ki€p ching dugc thay
mot 14n, tdi phdi & ddi vi lai mudn thay
Nhu Lai thdi ben dugc thdy. Chu Nhu Lai
thudng ching bd tdi, ma hiing & chd cho
t6i dugc thdy, thuy&t phdp cho tdi khong
diit ma't, dd nghe phdp rdi tAim y tdi thanh
tinh, xa rdi xi€m khic, chat truc khong hu
nguy, trong mdi niém thudng thdy chu
Phat: The Buddhas are as rare and
difficult to meet as the udumbara flower,
which one can hardly get to see once in
countless ages. In the future, when I want
to see a Buddha, I will immediately be
able to do so; the Buddha will never
abandon me, but will always be with me,
allow me to see them, and constantly

sentient
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expound the teaching to me. After I have
heard the teaching, my mind will be
purified, deviousness,
straightforward, and free from falsehood,
and I will always see the Buddhas in each
moment of thought.
T6i thud vi lai s& dudc thanh Phit, do thin
luc cia Phit noi tit cd th€ gidi vi tdt cd
chiing sanh d&u riéng thi hién thanh chdnh
ding chdnh gidc, thanh tinh v6 dy, dai su
t hong, do bdn dai nguyén ciing khip
phép gi6i, ddnh dai phdp c6, mua dai phap
vii, 1am dai phdp thi. Trong vd ludng ki&p
thudng dién chinh phdp, dai bi nhi€p tri,
than ngit y ba nghiép khong nham mdi: 1
shall attain Buddhahood and by the
spiritual power of the enlightened will
show the attainment of enlightenment
individually to all sentient beings in all
worlds, pure and fearless, roaring the great
lion's roar, pervading the cosmos with my
original universal undertaking, beating the
drum of truth, showering the rain of truth,
performing the giving of true teaching,
perpetually expounding the truth with
physical, verbal and mental action,
sustained by great compassion, untiring.
Mudi Phap Pai Phat KhGi Cia Chu Dai
Bé Tat: Theo Kinh Hoa Nghiém, Phim 38, c6
mudi phap dai phdt khdi ctia chu Pai B6 Tit.
Chu B T4t an tru trong phap niy thdi rot rdo
B Tét hanh, ddy dd dai tri vo thugng clia Nhu
Lai—According to the Flower Adornment
Sutra, Chapter 38, there are ten great
undertakings of Great Enlightening Beings.
Enlightening Beings who abide by these can
be imbued with the supremely great
knowledge of Buddhas.
1) Cung kinh ciing dudng tit cd chu Phat:
Should serve and honor all Buddhas.
2) Trudng dudng tA't ci thién cin clia chu B
Tat: Should nourish all roots of goodness
of enlightening beings.

free from

10)

3)

4)

5)

0)

Sau khi chu Nhu Lai nhap Ni€t Ban, chu
B6 Tat sé—After the final extinction of all
Buddhas, they should:
Trang nghiém Phit
monuments of the Buddhas.
Dung tit cd cdc thi cing dudng nhu—
Offer all kinds of offerings such as:

Céc thd hoa: Flowers.

Trang hoa: Garlands.

Huong: Incenses.

Huong thoa: Perfumes.

Huong bot: Aromatic powders.

Y: Clothes.

Long: Parasols.

Trang: Pennants.

Phan: Banners.

Tho tri va thd hd chdnh phdp cia Phat:
Take up and preserve the true teachings of
the Buddhas.

Sé gido héa diéu phuc tit cd ching sanh
khi€n ho dugc vd thugng B6 Pé: Should
teach and tame all sentient beings so that
they may realize supreme perfect
enlightenment.

Dung Phit d6 vo lugng trang nghiém dé
trang nghiém tit cd th€ gidi: Should adorn
all worlds with the supreme adornments of
the Buddha-lands.

Pai phdt khdi thit sdu—The sixth great
undertaking:

Chu Pai B6 Tat—Enlightening beings:
Nén phdt tdm dai bi: Should develop great
compassion.

Vi ching sanh ma mai mai thyc hanh
hanh B6 Tit khong méi mét: Tirelessly
carry out the acts of Enlightening Beings
forever in all worlds for the sake of
sentient beings.

Chu B) tit nén lam nhitng diéu ndy cho
dé&n khi phdp gidi ching sanh déu dugc vo
thugng Bo Pé: Enlightening Beings should
do all of the above until all sentient beings
attain the unsurpassed enlightenment.

phdp: Adorn
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Chu Phat vo lugng vo bién, chu B6 Tat
nén: The Buddhas are infinite,
enlightening beings should:

Noi tirng vi Nhu Lai trdi qua bat tu nghi
ki€p, cung kinh cing dudng: Spend
inconceivable eons with each and every
Buddha, honoring and making offerings to
them.

Noi cdc bitc Nhu Lai cling cung kinh ciing
dudng nhu vay: Spend inconceivale eons
with all Buddhas, honoring and making
offerings to them.

Sau khi chu Nhu Lai diét d9, chu Bd Tit
nén—After the passing away of the
Buddhas, Enlightening Beings should:

M&di ditc Nhu Lai c6 bao nhiéu x4 1gi, déu
xdy bdo thdp cao rong bing bAt khi
thuy€t th€ gidi: Set up a precious
monument for the relics of each one, those
monuments to be as high as untold worlds.
Tao tugng Phat lai cling nhu vay: Make
effigies of Buddhas in the same way.
Trong vd lugng ki€p cing dudng khong
nham moi—Present all kinds of precious

things for offerings for inconceivable eons e

without a thought of weariness:

Trang phan: Banners and pennants.

Long: Canopies.

Huong: Fragrances.

Hoa: Flowers.

Y: Robes.

Tai sao?—Why?

D€ thanh tyu 18i Phat day In order to
fulfill the teachings of Buddhas.

DPé€ cling dudng chu Phat: In order to honor
the Buddhas.

D& gido héa chiing sanh: In order to edify
sentient beings.

D& ho tri chanh phdp: In order to preserve
the true teaching.

D& khai thi va dién thuyét: In order to
reveal and expound the teaching.

9) BO Tét sé dung nhitng thién cin nay dé:
By these roots of goodness, Enlightening
Beings should:

a. Thanh tyu vd thugng Bd PE&: Accomplish
unexcelled enlightenment.

b. DPugc nhdp Phit dia: Gain entry into the
state of all Buddhas.

c. Cung v6i tit cA Nhu Lai th€ tanh binh

ding: Be equal in essence to all Buddhas.

Chu Pai B6 T4t lai nghi nhu vay khi ho da

thanh chdnh gidc: Great Enlightening

Beings also think once they have attained

true awakening:

(A) Noi tat cd thé gi6i trong vd lugng kiép,
dién thuy€t chdnh phdp: Should expound
the truth in all worlds for untold eons.

(B) Thi hién bit tu nghi thin thong ty tai:
Show inconceivable autonomous spiritual
powers.

(C) Lam nhitng diéu ndy khong nham mdi
cling nhu khong xa rdi chdnh phap: Doing
all these without weariness and deviating
from the truth:

a. Khong nham mdi: Without weariness.

10)

Khong nham méi ndi thin: Without
weariness of body.

e Khong nham mdi noi khau: Without
weariness of speech.

e Khong nham mdi noi y: Without
weariness of mind.

e Khong xa r6i chdnh phdp: Without

deviating from the truth.

Mudi Phap Puge Tri Hug Cia Chu Dai
B0 Tat: Theo Kinh Hoa Nghiém, Phdm 38, c6
mudi phdap dugc tri hué ctia chu B6 Tat. Chu
B6 Tit an tru trong phdp ndy thdi dudc hién
chitng tri vd thugng clia tit cd chu Phat—
According to the Flower Adornment Sutra,
Chapter 38, there are ten kinds of attainment
of wisdom of Great Enlightening Beings.
Enlightening Beings who abide by these can
attain supreme realizational knowledge of all
Buddhas.

1) Xa thi ty tai: Giving freely.
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2) Hiéu siau tdt cd Phat phdp: Deeply
understanding all Buddha teachings.

Nhip Nhu Lai tri: Entering the boundless
knowledge of all Buddhas.

Hay doan nghi trong tat cd van ddp: Being
able to cut off doubts in all dialogues.
Nhip ndi nghia cla tri gid: Penetrating the
doctrines of the wise.

Hay hi€u siu ngdn 4m thién x3o trong tat
c4 Phat phdp clia tit cd chu Phat: Deeply
understanding the skillful use of words by
the Buddhas in all their tachings.

Hiéu sau chd chu Phit gieo it cin lanh tat
c6 thé ddy di tit ca phdp bach tinh, dudc
tr lugng cta Nhu Lai: Deeply
understanding how planting a few roots of
goodness in the company of Buddhas will
enable one to fulfill all pure qualities and
attain the infinite knowledge of Buddhas.
Thanh tyu B6 Tat bit tu nghi tru:
Accomplishing the inconceivable states of
Enlightening Beings.

O trong mot niém déu c6 thé qua d&n bat
khd thuyét cdi Phat: Being able to visit
untold Buddha-lands in one moment of
thought.

Gidc ngd chu Phat B6 Dé, nhap tit ca
phdp gidi, vin tri tdt ci phdp clia Phat néi,
vao siu nhitng ngébn 4m trang nghi€ém ctia
tAt ¢4 Nhu Lai: Awakening to the
enlightenment of all Buddhas, entering all
realms of reality, hearing and holding the
teachings expounded by all Buddhas.
Mudi Phap Gidi Thoat Clia Chu Pai B
Tat: Theo Kinh Hoa Nghiém, Phim 38, c6
mudi phdp gidi thot cda chu Pai BS T4t. Chu
B6 Tit an tru trong phdp gidi thodt ndy thdi ¢
thé ra lam Phat sy vo thugng, gido héa thanh
thuc tit cd ching sanh—According to the
Flower Adornemnt Sutra, Chapter 38, there are
ten kinds of liberation of Great Enlightening
Beings. Enlightening Beings who abide by
these can perform the supreme deeds of

3)
4)
5)

6)

7

vO

8)

9)

10)

Buddhas and teach and develop and sentient

beings.

1) Phién ndo gidi thodt: Liberation from
afflictions.

2) Ta kién gidi thodt: Liberation from false
views.

3) Gidi thodt nhitng chap thi: Liberation

from all grasping.
Uén, xt, gidi gidi thoat: Liberation from
mental and physical elements.
Siéu nhi thira gidi thodt: Liberation from
transcending the two lesser vehicles of
individual emancipation.
V6 sanh phdp nhdn gidi thodt: Liberation
by accepting the nonorigination of things.
Noi At c4 th€ gian, tAt cd cdi, tAt cd ching
sanh, tit c4 phdp, lia chip trudc gidi thodt:
Liberation by freedom from attachment to
all worlds, all lands, all beings, and all
things.
Vo bién tru gidi thodt: Liberation in
infinite abodes.
Phdt khéi tat ¢ hanh B6 T4t nhap Phat vo
phan biét gidi thodt: Liberation rising from
the practices of Enlightening Beings into
the stage of nondiscrimination of Buddhas.
10) O trong mot niém déu ¢6 thé rd bit tit ca
tam thé gidi thodt: Liberation able to
know all pasts, presents, and future in a
single moment.
Mudi Phiap “Giang N6i Tam The” Cua
Chu Bd Tat: Mudi phdp ma Phat da day
trong Kinh Hoa Nghiém—These are ten ways
by which Enlightening Beings explain all pasts,
presents and futures—Chu B Tat ding mudi
phip niy néi khip tam thé.

4)

5)

0)

7

8)

9)

1) Qud khit th€ néi qua khit thé: They speak
of the past of the past.

2) Qud khit th& néi vi lai thé: They speak of
the future of the past.

3) Qud khit th& néi hién tai thé: They speak
of the present of the past.

4) Vi lai th€ néi qud khit th€: They speak of

the past of the future.
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5) Vi lai th& néi hién tai thé: They speak of
the present of the future.

6) Vi lai th& néi vo6 tin (vi lai thé): They
speak of the endless of the future (the
future of the future).

7) Hién tai th€ néi qua khit thé: They speak
of the past of the present.

8) Hién tai th€ ndi vi lai thé: They speak of
the future of the present.

9) Hién tai th€ néi binh ding: They speak of
the equality of the present.

10) Hién tai th&€ néi tam thé tc modt niém:

They speak of past, present and future
being the one instant of the present.
Mudi Phap Khip Cung Vo Lugng Vo
Bién Phap Gigi Cia Chu Phat (Kinh Hoa
Nghiém—PhAm 33)—Ten things that pervade
the infinite cosmos of the Buddhas (The
Flower Adornment Sutra—Chapter 33).
1) TAt cd chu Phat c6 vo bién t€ thian sic
twéng thanh tinh, vdo khip cdc cdi ma
khong nhiém trude: All Buddhas have
unbounded bodies, with pure forms,
entering into all states of being without
defilement or attachment.
T4t cd chu Phat c6 vo bién t&€ nhin vo
ngai, déu hay thdy rd tit cd phdp: All
Buddhas have unbounded, unobstructed
eyes that can clearly see all things.
TA't cd chu Phat c6 vo bién t& nhi vo ngai,
déu hay hiéu rd tdt cd Am thanh: All
Buddhas have unbounded, unobstructed
ears that can understand all sounds and
utterances.
TAt c4 chu Phat c6 vo bién t€ ty, hay dén
bi ngan tu tai tit cd Phat: All Buddhas
have unbounded, unobstructed noses that
can reach the other shore of freedom of
the Buddhas.
TAt cd chu Phit c6 quing trudng thiét,
phdt ra 4m thanh vi diéu ciing khip phap
gidi: All Buddhas have universal tongues
that utter sublime sounds pervading the
€OSmos.

2)

3)

4)

5)

6) Tat cd chu Phat ¢6 vd bién € than, dng
theo tAm cla ching sanh, cho ho déu dugc
tha'y: All Buddhas have unbounded bodies
that appear to sentient beings in accord
with their minds.

TA't cd chu Phit ¢6 vd bién t& ¥, tru noi vo

ngai binh ding phip than: All Buddhas

have unbounded minds that dwell on the
unobstructed impartial body of reality.

TA't cd chu Phat c6 vo bién t& gidi thodt vo

ngai thi hién sic dai than thong v tin:

All Buddhas have unbounded,

unobstructed  liberation manifesting

inexhaustible great spiritual powers.

TAt cd chu Phit c6 vd bién t€ thé gidi

thanh tinh, theo s§ thich ctia ching sanh

hién nhitng Phat do, ddy dd vo lugng
nhitng thd trang nghiém, ma & trong dé
ching sanh nhiém trudc: All Buddhas
have unbounded pure worlds, manifesting

Buddha-lands according to the pleasures

of sentient beings, replete with infinite

adornment, yet without giving rise to any
obsesion or attachment to them.

Tat cd chu Phiat déu c6—All Buddhas

have:

a. Vo bién t€ B6 Tit
Unbounded practical
enlightening beings.

b. Pugc tri vién min: Having complete
knowledge.

c. Duhi ty tai: Spiritual freedom.

d. Thong dat tit cd Phat phdp: Ability to
master all elements of Buddhahood.

Mudi Phiap Khi€n Cho Nhitng Thuc

Hanh Cda Chu DPai Bo Tit Tré Nén

Thanh Tinh: Theo Kinh Hoa Nghiém, Phim

18, c¢6 mudi phap khi€n cho nhitng thuc hanh

cla chu B Tét tr§ nén thanh tinh. Khi chu B

T4t da dugc hanh thanh tinh thi cling lai dugc

mudi phdp to 16n hon (See Ten Even Greater

Things)—According to the Flower Adornment

Sutra, Chapter 18, there are ten things which

cause the practices of Enlightening Beings to

7)

8)

9)

10)

hanh nguyén:
undertakings of
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be pure. Once Enlightening Beings have
atained purity in practice, they also ten even
greater things.
1) X34 bd hét cia cii d€ lam vira y chiing
sanh: Giving up all possessions to satisfy
the wishes of sentient beings.
Tri gi6i thanh tinh, khéng hiy pham:
Adhering to pure morality, not
transgressing.
Nhu hoa nhin nhuc khong ciing tin: Being
inexhaustibly gentle and tolerant.
Siéng tu cdc hanh, ching thdi chuyén:
Cultivating practices diligently without
regressing.
Do chdanh niém lyc tAm khdong mé loan:
Being free from confusion and mental
disturbance, through the power of correct
mindfulness.
Phan biét rd bi€t vo lugng phép:
Analyzing and comprehending the
inumerable teachings.
Tu tit ¢4 hanh mi khoéng s& trudc:
Cultivating  all  practices without
attachment.
Tam bat dong dudng nhu ndi Tu Di: Being
mentally imperturbable, like a great
mountain.
Rong dd chiing sanh dudng nhu ciu do:
Extensively liberating living beings, like a
bridge.
Bié't tit c4 chiing sanh cting chu Phat ddng
mot thé tdnh: Knowing that all living
beings are in essence the same as the
Buddhas.
Mudi Phap Lam Cho Chu Pai Bo Tat
Chéng Nhéap Pia: Mugi phap chéng lam cho
chu B6 Tt nhiap dia (Kinh Hoa Nghiém—
Phd&m 18 Phdm Minh Ph4p)—Ten things which
cause Enlightening Beings to quickly enter the
stages (The Flower Adornment Sutra—
Chapter 18—Clarifying Methods).
1) Khéo vién man hai hanh phu6c tri:
Skillfully fulfilling the twin practices of
virtue and knowledge.

2)

3)

4)

5)

6)

7

8)

9)

10)

2) C6 thé trang nghiém dao Ba La Mat:
Ability to greatly adorn the path of
transcendent practices.

Tri hué sing sudt, ching tiy tha ngir:
Knowledge clearly comprehending, not
follow others’ words.

Phuc vu thién tri thitc, quy&t khong bé lia:
Serving good friends, never abandoning
them.

Thudng hanh tinh tdn, khdng gidi dii:
Always practicing perseverance, without
laziness.

Khéo an try Nhu Lai than lyc: Skillful
ability to abide in the psychic powers of
Buddhas.

Tu céc cin lanh ching sanh mdi nhoc:
Cultivating roots of goodness without
growing wearied.

3)

4)

5)

6)

7

8) Tham tadm 1¢i tri ding phap dai thira d€ tu
trang nghiém: With a deep mind and
incisive knowledge, adorning oneself with
teaching of the Great Vehicle.

9) Tam khéng try noi phdp mon cda cic dia:

The mind not dwelling on the teaching of
each stage.

10) Pong mot thé tdnh vé6i thién cin phuong
tién cda tam th€ chu Phat: Being of the
same essential nature as all Buddhas of all
times in virtue and liberative means.

Mudi Phap Lam Cho Chu Phiat Hoan

Hy: Chu B6 Tit ¢6 mudi phap lam cho chu

Phat hoan hy (Kinh Hoa nghiém—Phim 18)—

Ten things which Enlightening Beings cause

the Buddhas to rejoice (The Flower

Adornment—Chapter 18).

(A)

1) Tinh tdn bAt thdi: Persevering without
regression.

2) Ching ti€c thin mang: Not begrudging
their physical life.

3) Khdng mong ciu 1¢i dudng: Not seeking

profit or support.
Biét tAt cd cdc phdp déu nhu hu khong:
Knowing all things are like spaces.

4)



1449

5) Khéo qudn sit vio khdp phdp gi6i: Be
skillful at contemplation, entering into all
realms of reality.

6) Biét cdc phdp 4n: Knowing the definitive
marks of all things.

7) Ludn phdt dai nguyén: Always invoking
great vows.

8) Thanh tyu nhin tri: Developing the light
of pure tolerant knowledge.

9) Examining one’s own virtues without

exaggeration or underestimation.

10) Quan sdt phdp lanh cia minh ma 1ong
khong ting gidm: Y nudng vao vo tic mon
ma tu tinh hanh: Cultivating pure practices
in accord with the way of nonstriving.

(B)

1) An tru bat phdng dat: Abiding securely in
nonindulgence.

2) An tru vd sanh nhin: Abiding securely in
acceptance of nonorigination.

3) An try dai tu: Abiding securely in great
kindness.

4) An tru dai bi: Abiding securely in great
compassion.

5) An tru day dd cic mon Ba La Mat:
Abiding securely in the fulfillment of the
transcendent ways.

6) An tru dai hanh: Abiding securely in the
enlightening practices.

7) An try dai nguyén: Abiding securely in
great vows.

8) An tru phuong tién thién xdo: Abiding
securely in skillful means.

9) An tru diing manh: Abiding securely in
dauntless power.

10) An tru tri hu€, quin sit chu phdp vo try,

nhu hu khong: Abiding securely in
knowledge and wisdom, observing all
things have no abode, like empty space.
Mudi Phap Minh Li¢u Ciia Chu Pai B
Tat (Kinh Hoa Nghiém—Phim 38): Ten kinds
of understanding of truth of great enlightening
beings (The Flower Adornment Sura—Chapter

38)—Chu Bd Tét an tru trong phdp ndy thdi

dugc dai tri minh liéu phép vo thugng clia Pic

Nhu Lai—Enlightening Beings who abide by

these can attain understanding of truth of the

supreme great knowledge of Buddhas.

1) Tuy thuin th€ tuc sanh trudng thién ciin,

1a pham phu minh liéu phdp: Generating

and developing roots of goodness in

accord with the conventional world is a

way of understanding of truth of

unenlightened ordinary people.

Tuy tin hanh nhon minh liéu phip—The

way of understanding truth of people

acting according to faith:

a. Dat dugc bat hoai tin vd ngai: Attaining
undestructible faith.

b. T4 ngd tu tinh cia cdc phdp: Aware of

the essence of things.

Tuy phép hanh nhon minh liu—The way

of understanding of truth of people

practicing in according with truth:

a. Siéng tu tdp chdnh phdp: Diligently
practicing the truth.

b. An try trong chanh phdp: Always abide in

the truth.

Dy Luu nhon minh liéu phip—The way

people aiming for stream-entering

understand truth:

a. Xa lia ta dao: Leaving behind erronrous
ways.

b. Huéng vé Bt Chianh Pao: Turning to the

eightfold right path.

Tu Pa Hoan nhon minh liu: The stream-

enterer’s understanding of truth:

a. Diét trr nhitng ki€t si: Getting rid of
bonds.

b. Ddt 1au sanh ti: Putting an end to the
contaminations of birth and death.

c. Thay chon thiét d&: Seeing the reality.

Tuv Pa Ham nhon minh liu phédp: The

Once-returner’s understanding of truth:

a. Qudn sdt ham mudn 12 hoa hoan: Seeing
tasting as affliction.

b. Bié€t khong qua lai: Knowing no coming or
going.

2)

3)

4)
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8)

9)

10)
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A Na Ham nhon minh liéu phip—The
Nonreturner’s understanding of truth:
Ching luyé&n tam gidi: Not taking pleasure
in the world.

Cau hét hitu lau: Seeking to end

contamination.

D&i véi phdp tho sanh ching sanh mot
niém 4i trudc: Not having so much as a
single thought of attachment to life.

A La Hdn nhon minh liéu phdp—The
Saint’s understanding of truth:

Chitng luc thin thong: Attaining the six
spiritual powers.

Pugc bdt gidi thodt: Attaining eight
liberations.

Pat dén chu dinh: Reaching nine
concentration states.

Thanh tyu t& bién tai: Four special
knowledges are fully developed.

Bich Chi Phit nhon minh liéu phap—The
individual illuminate’s understanding of
truth:

Ténh thich quan sdt nhit vi duyén khdi:
Naturally being inclined to contemplate
uniform interdependent origination.

Tam thudng tich tinh: The mind is always
tranquil and content.

Tri tic: Having few concerns.

Thdu 5 nhon duyén: Understanding
causality.

Tinh thic viéc do minh ma thanh, chg
ching do ngudi: Awakening on one’s own
without depending on another.

Thanh tyu cdc mon thian thong tri hué:
Accomplishing various kinds of spiritual
knowledge.

B6 Tit nhon minh liéu phap—The
enlightening being’s understanding of
truth:

Tri hué rdng I6n: Having vast knowledge.

Céc cian sang le: All faculties clear and
sharp.

Thudng thich do thodt tit cd chiing sanh:
Always inclined to liberate all sentient

beings.
Siéng tu phu6c tri cidc phdp trg dao:
Diligently  cultivating  virtue and

knowledge to foster enlightenment.
Ph4t trién Phat thdp luc, v6 Uy va céc
cong dic khdc cha Nhu Lai: Fully
developing  Buddhas’ ten  powers,
fearlessnesses and other attributes.

Mudi Phip Mon V6 Tan Cua Chu Dai
B0 Tat: Theo Kinh Hoa Nghiém, Phdm 27—
Thap Pinh, ¢6 mudi phdp mon vo tin cla chu
B6 Tat—According to the Flower Adornment
Sutra, Chapter 27, there are ten kinds of
inexhaustible qualities of Enlightening Beings.

1)

2)

3)

4)

5)

6)

7)

8)

9)

Chu Phat xudt hién ti vo tin:
Inexhaustible knowledge of the Buddhas’
emergence in the worlds.

Ching sanh bi€n héa tri
Inexhaustible knowledge
metamorphoses of beings.

Thé& gidi nhu dnh tri vo tn: Inexhaustible
knowledge of the world’s being like a
reflection.

tan:
of

vO

Thim nhdp phidp gi6i tri vd tan:
Inexhaustible  knowledge  penetrating
deeply into the realm of reality.

Thién nhi€p Bd Tat tri vo tan:

Inexhaustible knowledge skillfully dealing
with Enlightening Beings

BO Tat bat thoi tri v tan: Inexhaustible
knowledge of the nonregression of
Enlightening Beings.

Quédn nhdt thi€t phdp nghia tri vo tan:
Inexhaustible knowledge observing the
meanings of all principles.

Thién tri tAm luc tri v6 tan: Inexhaustible
knowledge of skillful maintenance of
mental power.

Quing dai BO Pé tim tri vd tin:
Inexhaustible knowledge abiding in the
vast spirit of enlightenment.
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10) Tru nhdt thi€t Phat phdp nhit thi€t tri

nguyén Iuc vd tan tri: Inexhaustible
knowledge abiding by all enlightened
teachings and the will power of
omniscience.

Mudi Phap Nhanh Chong Cia Chu Phat
(Kinh Hoa nghiém—Phim 33)—Ten kinds of
speed of great enlightening beings (The
Flower Adornment Sutra—Chapter 38).

1y

2)

3)

4)

5)

6)

Né&u ¢6 ngudi thdy Phat thdi dudc nhanh
chéng xa lia tat cd dc dao: Those who see
any Buddha are speedily able to avoid bad
disposition.

Né&u ¢6 ngudi thdy Phat thdi dudc nhanh
chéng vién min cong dic thu thing:
Those who see any Buddha are speedily
able to fulfill superior virtues.

Né&u c¢6 ngudi thdy Phat thdi mau dudc
thanh tyu thién cin quing dai: Those who
see any Buddha are speedily able to
develop extensive bases of goodness.

N&u c6 ngudi thdy Phat thdi mau dugc
sanh l1€n tr§i tinh di€u: Those who see any
Buddha speedily attain rebirth in an
immaculate heaven.

N&u c6 ngudi thd'y Phat thdi mau trir dit
dugc tAt cA mé 1Am: Those who see any
Buddha can speedily get rid of all doubts
and confusion.

Phip nhanh chéng tht sdu—The sixth
kind of speed:

N&u c6 ngudi da phat B6 P& tAim ma dudc
thdy Phat thdi mau dugc thanh tyu tin gidi
quing dai vinh vién khong thSi chuyén
Those who have already aroused the
aspiration for enlightenment who see any
Buddha can soon develop immense
resolve, never to turn back.

C6 thé tuy chd ding d6 ma gido hoéa
ching sanh Can be able to teach people
according to their needs.

Né&u ngudi chua phit tim Bd Pé ma duge
thdy Phat thdi mau phdt tim vo thugng
chdnh ding chdnh gidc: If they have not

yet aroused the  aspiration for
enlightenment, they will quickly be able to
arouse the determination for unexcelled,
complete perfect enlightenment.

7) N&u ngudi chua nhap chdnh vi ma dudc
thdy Phat thdi dugc mau nhip chinh vi:
Those who see any Buddha before having
entered the absolute state will speedily
enter absolute state.

8) N&u c6 ngudi dugc thdy Phat thdi mau
dudc thanh tinh tit cd cdc cin thé gian va
xudt th€ gian: Those who see any Buddha
will speedily able to purify all roots of
goodness, mundane and supramundane.

9) N&u c6 ai dudc thdy Phat thdi mau diét trir
dugc td't cd chudng ngai: Those who see
any Buddha will speedily manage to
destroy all obstruction.

10) N&u c6 ai dugc thd'y Phat thdi mau dudgc
vO Uy bién tai: Those who see any Buddha
will speedily be able to acquire fearless
intellectual powers.

Mudi Phap Nhap Bo Tat: According to the

Buddha in The Flower Adornment Sutra

(Chapter 38—Deatchment From The World),

Great Enlightening Beings have ten ways of

entry into the state of Enlightening Beings.

1) Nhap bdn nguyén: Entering into
fundamental vows.

2) Nhiap hanh: Entering into practices.

3) Nhép gidi: Entering into precepts.

4) Nhip Ba La Mat: Entering into ways of
transcendence.

5) Nhiap thanh tyu: Entering into attainment.

6) Nhidp sai bi€t nguyén: Entering into
different undertakings.

7) Nhap cédc thit tri gidi: Entering into various
understanding.

8) Nhap trang nghiém Phat qudc: Entering
into adornment of Buddha-lands.

9) Nhap than lyc ty tai: Entering into the
command of spiritual powers.

10) Nhiap thi hién tho sanh: Entering into
manifestation of incarnation.
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MuGi Phap Nhap Ching Sanh Cia Chu
Pai Bo Tat: Mudi phdp nhap ching sanh
ctia chu B6 T4t trong Kinh Hoa Nghiém—Ten
kinds of penetrations of actions of sentient
beings (utilzed by a great enlightening being)
in the Flower Adornment Sutra.

1) Nhiap tit cd ching sanh qud kh hanh:
They penetrate all sentient beings’ past
actions.

Nhip tit cd chidng sanh vi lai hanh: They
penetrate all sentient beings’
actions.

Nhip tit cid ching sanh hién tai hanh:
They penetrate all sentient beings’ present
actions.

Nhip tit cd chidng sanh thién hanh: They
penetrate all sentient beings’ good actions.
Nhip tit ci ching sanh bAt thién hanh:
They penetrate all sentient beings’ bad
actions.

Nhap tit ci chiing sanh tim hanh: They
penetrate all sentient beings’ mental
actions.

Nhip tit cid ching sanh cin hanh: They
penetrate all sentient beings’ actions of
senses.

Nhip tAt cd ching sanh gidi hanh: They
penetrate all sentien beings’ actions of
understanding.

Nhap tit ca ching sanh phién nio tip khi
hanh: They penetrate all sentient beings’
actions of afflictions and habit energies.
Nhip tit cd chiing sanh gido héa diéu
phuc thdi va phi thdi hanh: They penetrate
all sentient beings’ timely and untimely
actions of teaching and training.

Mudi Phap Nhap Nhu Lai Cia Chu B

Tat: Theo 13i Phat day trong Kinh Hoa
Nghiém (Ph&m 38—Ly Thé Gian), thi c6 musi
cich nhip Nhu Lai cho chu B6 Tit—
According to the Buddha in The Flower
Adornment Sutra (Chapter 38—Detachment
From The World), Great Enlightening Beings
have ten ways of entering enlightenment.

2)
future

3)

4)

5)

0)

7

8)

9)

10)

1) Nhidp vO bién thanh chdnh gidc: They
enter the boundless realization of true
awareness.
Nhap v bién chuyén phdp luan: They
enter the boundless turning of the wheel
of teaching.
Nhip vd bién phidp phuong ti€n: They
enter the boundless means of liberation.
Nhip v6 bi€én am thanh sai biét: They
enter the boundless different explanations.
Nhiap vd bién diéu phuc ching sanh:
They enter the boundless taming of
sentient beings.
Nhap vo bién thin luc tu tai: They enter
the boundless command of spiritual
powers.
Nhip vo bién nhitng than sai biét: They
enter the different
embodiments.
Nhap v bién tam mudi: They enter the
boundless concentrations.
Nhap vo bién lyc vo dy: They enter the
boundless powers and fearlessnesses.
10) Nhap vd bién thi hién Niét Ban: They
enter the boundless revelation of nirvana.
MuGi Phap Nhap Tam Mudi Cia Chu
Pai Bo Tat: Theo Kinh Hoa nghiém, Phim
38, chur dai B6 T4t c¢6 mudi phdp nhap Tam
Mudi. Chu B6 T4t an try trong day thdi dugc
phdp tam mudi thién xdo vo thugng cla tat cd
chu Phiat—According to The Flower
Adornment Sutra, Chapter 38, there are ten
kinds of entry into concentration of Great
Enlightening Beings. Enlightening Beings who
abide by these will attain the Buddhas’
supremely skillful methods of concentration.

2)

3)
4)

5)

0)

7
boundless

8)

9)

1) Noi tit cd th€ gidi nhdp tam mudi: Entry
into concentration in all worlds.

2) Noi thin tit ci ching sanh nhip tam
mudi: Entry into concentration in the
bodies of all sentient beings.

3) Noi tdt ¢4 phdp nhdp tam mudi: Entry into

concentration in all phenomena.
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4) Ndi tat cd Phat nhap tam mudi: Entry into
concentration seeing all Buddhas.

Tru tit cd cdc ki€p nhap tam mudi: Entry
into concentration and remaining for all
ages.

T tam mudi khdi hién bat tu nghi than
nhdp tam mudi: Entry into concentration
and manifesting inconceivable bodies on
emerging.

Noi thin tt cd Phit nhip tam mudi: Entry
into concentration in all Buddha bodies.
Gidc ngd tit cd chiing sanh binh ding
nhip tam mudi: Entry into concentration
realizing the equality
beings.

Trong mot niém nhap tri tam mudi clia tat
cd BO Tat, nhidp tam mudi: Entry into
concentration instantly comprehending all
Enlightening Beings’ knowledge of
concentration.

Trong mdt ni€ém dung v6 ngai tri thanh tuu
tdit cd& Bd T4t hanh nguyén ching thoi
nghi, nhip Entry into
concentration accomplishing all the deeds
and vows of Enlightening Beings in one
instantand never ceasing.

Mudi Phiap Phat Tam Vé Uy Ciia Chu
Pai Bo Tat: Theo Kinh Hoa nghiém, Phdm
38, chu dai BO Tdt c6 mudi phap phat tim vo
tiy. Chu Bb T4t an try phdp ndy thdi dugc tim
vO6 s§ dy dai tri v6 thugng cia Nhu Lai—
According to the Flower Adornment Sutra,
Chapter 38, there are ten kinds of development
of fearlessness of Great Enlightening Beings.
Enlightening Beings who abide by these can
attain the supreme fearlessness of great
knowledge of Buddhas.

5)

6)

7
8)
of all sentient

9)

10)

tam muoi:

1) Diét tit c& chuéng ngai phat tim vo dy:
They develop fearlessness annihilating all
obstructing actions.

2) Sau khi Phat diét @6 ho tri chdnh phdp,

phit tdm vd uy: Preserving the true
teaching after the extinction of Buddhas.

3) Hang phuc At cd ma quin, phdt tAm vo
uy: Conquering all demons.

Ching ti€c thin mang, phdt tim vo dy:
Not begrudging their bodies and lives.

X6 dep tat cd ngoai dao ta luan, phdt tAm
vd Uy: Smashing all the false arguments of
heretics.

Khi€n tat cd chiing sanh hoan hy, phdt
tdm vO Uy: Gladdening all sentient beings.
Khié€n tit ca ching hoi déu hoan hy, phit
tim vd dUy: Causing all congregations to
rejoice.

Piéu phuc tit ci thién long bat bd, phat
tim vO6 dy: Taming all spirits, goblins,
titans, sprites, and serpents.

R3i buc nhi thira nhdp phdp thim tham,
phdt tdim v0 Uy: Leaving the states of the
two lesser vehicles of individual salvation
and entering the most profound teaching.
Trong bat kha thuy&t bat khd thuyét ki€p
thyc hanh hanh B Tit, tAim khong mdi
nham, phdt tim v6 uy: Carrying out
enlightening practices tirelessly for untold
eons.

Muci Phap Phat Vo Lugng V6 Bién
Quang Pai Tam: Theo Kinh Hoa Nghiém,
Phdm 38, c6 musi phdp phat vo lugng vo bién
quang dai tAm ctia chu Bd T4t. Chu Bd Tdt an
tru mudi tAim quing dai ndy thdi dude bién tri
hué quing dai vo lugng vo bién tat cd Phat
phdp—According to the Flower Adornment
Sutra, Chater 38, there are ten kinds of
development of boundlessly vast mind of
Great Enlightening Beings. Enlightening
Beings who abide by these can attain the
boundlessly vast ocean of knowledge of all
Buddha teachings.

1) O chd cha tit c chu Phat, phat vo lugng
vO bién quing dai tAm: Development in
the company of all Buddhas.

Qudn sdt tit cd ching sanh gidi, phdt vo
lugng vO bién quing dai tim: Observing
the realms of all sentient beings.

4)

5)

6)

7

8)

9)

10)

2)
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3) Qudn sdt tat cd cdi, tat cd thé gidi, tat cd

phép gidi, phdp vo lugng v bién quing

dai tdm: Observing all lands, all worlds,
all phenomena.

Qudn sat tat cd phdp déu nhu hu khong:

Observing all things as being like space.

Qudn st hanh quing dai ciia B Tit:

Observing the extensive great practices of

all Enlightening Beings.

Chdnh niém tam thé& tit cd chu Phat:

Correctly remembering all Buddhas of

past, present and future.

Qudn sit nhitng nghiép bdo bat tu nghi:

Observing the of

actions.

Nghiém tinh tat cd c¢di Phat: Purifying all

Buddha-lands.

Vao khdp dai hdi cda tit cd chu Phat:

Entering the great congregation of all

Buddhas.

10) Quén sit diéu 4m cha tit cA Nhu Lai:
Investigating the subtle pronouncements
of all Buddhas.

Muci Phap Phé Nhap Cia Chu Phit:

Theo Kinh Hoa Nghiém, Phim 33, c6 mudi

thit Phd nhap phdp clia chu Phat—According

to the Flower Adornment Sutra, Chapter 33,

there are ten kinds of ways of entry into

universality of all Buddhas.

4)

5)

0)

7
results innmerable
8)

9)

1) TAatca chu Phit déu c6 than tinh diéu vao
khip tam th&: All Buddhas have
immaculate bodies that penetrate past,
present and future.

2) Tat ca chu Phat déu di didy ba thit tu tai

ma cdc Ngai ding d€ gido héa khip
ching sanh—All Buddhas are endowed
with three kinds of mastery by which they
edify beings everywhere:

a. Chén dinh: Diagnosis.
Tri li€u: Prescription.

c.  Huyén lyc: Occult powers.

3) Tatca chu Phat déu ddy di nhitng thi Pa
La Ni, hay khip tho tri tdt cd Phat phap:
All Buddhas are endowed with mnemonic

powers able to receive and hold Buddha
teachings.

4) Tatca chu Phat déu c6 ddy di bon tri dic
biét—All Buddhas are endowed with four
special knowledge:

a. Ly: Principles.

b. Nghia: Meaning.

c. Su dién dat: Expressions.

d. Cich dién thuyé&t truéc dai ching:

Elocution.

T4t ca chu Phat déu ddy did binh ding dai
bi, hiing ching bd lia tit c ching sanh:
All  Buddhas have impartial great
compassion and never all
sentient beings.

TAt cd chu Phat déu diy dd tham thim
thién dinh, hing khip quin sit tit ci
ching sanh: All Buddhas have profound
meditation concentration and always
observe all sentient beings everywhere.
TAt cd chu Phat déu day du thién cin 1gi
tha, diéu phuc chiing sanh khong thoi dit:
All Buddhas have roots of goodness
beneficial to others, and civilize sentient
beings unceasingly.

TAt cd chu Phat déu ddy di tAm vo ngai,
hay an tru trong khdp phdp gidi: All
Buddhas have unobstructed minds, able to
abide calmly in all universes.

TAt cd chu Phat déu day di thian luc vo
ngai, mot niém hién khip tam thé chu
Phat: All Buddhas have unimpeded
spiritual powers and are able to manifest
the Buddhas of past, present and future in
one instant.

TAt c& chu Phat déu diy di tri hué vo
ngai, mot niém 1ap khip tam thé ki€p: All
Buddhas have unobstructed intellect, in a
single instant defining sets of ages of past,
present and future.

Mudi Phap Quin Panh Bat Tu Nghi:
Theo Kinh Hoa Nghiém, Phim 27—Thip
Dinh, ¢c6 mudi phdp quin dinh bit tv nghi ma
chu B& Tit nhin dudc tir noi Pic Nhu Lai.

abandon

6)

7

8)

9)

10)
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Mot khi chu Pai Bd Tat vao dudc tam mudi
Qua Kht Thanh Tinh Tang, thdi nhin dugc
mudi phap quin ddnh bat tw nghi cia Pitc Nhu
Lai, ciing dudc, cling thanh tinh, thanh tyu,
nhdp, ching, vién man, tri git, va binh dflng
bi€t rd tam giGi thanh tinh—According to the
Flower Sutra, Chapter 27, there are ten kinds
of inconceivable anointment which
Enlightening Beings received from the
Enlightened. Once Enlightening Beings enter
the concentration called the pure treasury of

the past, they receive ten kinds of
inconceivable anointment from the
Enlightened; they also attain, purify,

consummate, enter, realize, fulfil and hold

them, comprehend them equally, the three

spheres pure.

1) Bién thuyét ching trdi nghia: Explanation
without violating meaning.

2) Thuyét phdp vo tin: Inexhaustibility of
teaching.

3) Huan tir khong 15i: Impeccable expression

4) Nhao thuyét ching ddt: Endless
eloquence.

5) Tam khong khing bd: Freedom from
hesitation.

6) Loi no6i thanh thyc: Truthfulness of
speech.

7) Ching sanh y tga: The trust of the
community.

8) Cuu thodt ba cdi: Liberating those in the
triple world.

9) Thién cin t3i thing: Supreme excellence
of roots of goodness.

10) Piéu ngy Diéu Phip: Command of the
Wondrous Teaching.

MuGi Phip Quang Pai Khé Tin Cia

Chu Phit: Theo Kinh Hoa Nghiém, Phdm 33,

¢6 muSi phdp quiang dai khé tin cia chu

Phat—According to the Flower Adornment

Sutra, Chapter 33, there are ten great qualities

that are hard to believe of all Buddhas.

1) Chu Phat hay diét trir tat ca ching ma: All
Buddhas can destroy all demons.

2)

3)

4)

5)

6)

7

8)

9)

TAt cd chu Phat déu hay hang phuc tat ci
ngoai dao: All Buddhas can overcome all
false teachers.

TAt c& chu Phat déu hay diéu phuc va lam
ching sanh hanh phiic: All Buddhas can
tame all sentient beings and make them
haPpy. \

TAt cd chu Phat déu hay qua dén tat cd
th€ gi6i, héa dao moi loai: All Buddhas
can go to all worlds and guide the myriad
types of beings there.

TAt cd chu Phat déu hay tri chiing phap
gidi thdm tham: All Buddhas can
knowingly experience the most profound
realm of reality.

TAt c& chu Phat déu hay diing than vo nhi,
hién nhitng than train ddy th& gigi: All
Buddhas, by means of nondual body,
manifest various bodies, filling the world.
TAt c4 chu Phat déu hay ding am thanh
thanh tinh khéi bon bién tai, thuyé&t chon
phdp khong dat, pham cé tin tho thdi
ching lu6ng cong: All Buddhas can, with
pure produce the special
knowledges of principle, meaning,
expression, and elocution, and expound
truths endlessly, to the unfailing benefit of
those who accept.

TAt cd chu déu hay & trong mot 16 16ng
xudt hién chu Phat dong véi thé gidi vi
trin, khong lic nao doan tuyét: All
Buddhas can manifest Buddhas as
numerous as atoms in all worlds in a single
pore, without end.

Phdp quing dai thi chin—The ninth great
quality:

TAt cd chu Phat déu hay & trong mot vi
tran thi hién cdc coi dong v6i 6 tat ca the
gi6i vi tran: All Buddhas can manifest in a
single atom as many lands as atoms in all
worlds.

DAy di cdc thit trang nghiém thugng diéu:
Replete with all kinds of fine adornments.

voices,
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c. Hing & trong d6 chuyén diéu phdp luin
ma vi tran ching 16n th€ gidi ching nhd:
Continuously turn the whel of the sublime
Teaching therein for the edification of
sentient beings, yet the atom is not
enlarged and the worlds are not small.

d. Thudng dung ching tri an try phip gidi:

They always abide in the realm of reality

by realizational knowledge.

Phip quidng dai thd mudi—The tenth

great quality:

a. TAt cad chu Phat déu liéu dat thé€ gidi
thanh tinh: All Buddhas arrive at the pure
realm of reality.

b. Dung tri quang minh phd si 4m clia th&
gian: Shatter the darkness of ignorance of
the world by means of the light of
knowledge.

c. Lam cho tit cd déu dudc khai hiéu ndi
Phat phdp: Cause all to gain understanding
of the Buddha teachings.

d. Theo dbi chu Nhu Lai an tru trong thip
Iyc: Follow the enlightened, and dwell in
the ten powers.

Mudi Phap Quy€t Pinh Ciia Chu Pai B

Tat: Theo Kinh Hoa Nghiém, Phim 38, c6

mudi phap quyét dinh clia chu Pai Bd T4t. Sau

khi di thanh tyu mudi phdp xudt ly, chu Bo

Tat sé dat dugc mudi phdp quyét dinh (see

Ten paths of emancipation)—According to the

Flower Adornment Sutra, Chapter 38, there are

ten qualities of certainty of Great Enlightening

Beings. After practicing the ten paths of

emancipation, Enlightening Beings attain these

ten qualities of certainty.

1) Quyét dinh sanh trong chiing tdc ciia Pic

Nhu Lai: They are certainly born in the

family of Buddhas.

Quyét dinh an tru trong cdnh gidi cla chu

Phat: They certainly live in the realm of

Buddhas.

Quyé&t dinh biét 6 viéc lam clia chu B

Tat: They certainly know the tasks of

enlightening beings.

10)

2)

3)

4) Quyét dinh an tru trong cdc mdn Ba La
Mat: They certainly persist in the
transcendent ways.

Quyét dinh tham dy trong ching hoi clia
Nhu Lai: They certainly get to join the
assemblies of Buddhas.

5)

6) Quyét dinh c6 thé hién bay chiing tinh
ciia Nhu Lai: They certainly can reveal
the nature of Buddhahood.

7) Quyét dinh an tru trong tri lyc clia Nhu
Lai: They certainly abide in the powers of
the enlightened.

8) Quyét dinh thim nhap B6 P& cda chu

Phat: They certainly enter the

enlightenment of Buddhas.

Quyé&t dinh dong mdt than véi tat cd chu

Phat: They certainly are one and the same

body as all Buddhas.

10) Quyét dinh ddng mot chd & véi tit cd chu
Phat: Their abode is certainly none other
than that of all Buddhas.

Mudi Phap Tang Lén Ciia Chu Pai Bd

Tat: Theo Kinh Hoa Nghiém, Phim 27, c6

mudi Phdp Tang 16n cla chu Pai Bo Tat—

According to the Flower Adornment Sutra,

Chapter 27, there are ten great metaphysical

treasuries of Great Enlightening Beings.

1) Phép Tang thit nhat—The first treasury:

a. Tru ghi nhé td't cA Phit: Remembering all
Buddhas.

b. Tru ghi nhé tdt cd Phat

Remembering all Buddha teachings.

Tru dai bi di€u phuc tit ci chiing sanh:

Great compassion to pacify all beings.

Tru tri thi hién bt tu nghi ¢6i nudc thanh

tinh: Knowledge to reveal inconceivable

pure lands.

Tru tri quyé&t dinh thAim nhdp cénh gidi

cia chu Phit: Certain understanding

entering deeply the

Buddhahood.

Tru Bd P& tuéng binh ding clia tam th&

chu Phat: Enlightenment equal in all

9)

phép:
2)

3)

4)
into realm of

5)
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features of all Buddhas, past, present and

future.

Tru bién t€ vo trudc vd ngai: Non-

impediment and nonattachment.

Tru tat cd phdp khong tuéng tdnh: The

signlessness of all things.

Tru thién cin binh dﬁng ctia tam thé chu

Phat: The equal roots of goodness of all

Buddhas, past, present and future.

Try tri ti€n dao thin nglt y phdp gidi vd

sai biét cia tam thé& chu Phat: The guiding

knowledge of the cosmic,

nondiscriminatory physical, verbal and

mental action of all Buddhas of past,

present and future.

Tru qudn sdt tam th€ chu Phat tr ldc tho

sanh dé&n ldc nhap Ni€t ban chi trong mot

sét na té—Contemplation of all Buddhas

of all times since the time being born till

the time of passing away all is in the space

of an instant:

a. Tho sanh: Being born.
XuAt gia: Leaving home.

c. Pén dao trang: Going to the site of
enlightenment.

d. Thanh chanh gidc:
awakening.

e. Chuyén phdp luin: Turning the wheel of
Teaching.

f.  Nhap Niét ban: Passing utterly away.

g.  DPé&u vao sdt na t&: All in the space of an
instant.

Mudi Phap Ting Thing Cia Chu Bd

Tat: Theo Kinh Hoa Nghiém, Phim 38, c6

mudi phip Ting Thing cla chu BO Tat—

According to the Flower Adornment Sutra,

Chapter 38, there are ten even greater things

attained by Enlightening Beings once they

have attained purity in practice.

1) Chu Phat phuong khac déu ho niém: The
Buddhas of other realms always protect
them.

0)
7

8)

9)

10)

Attaining  true

2) Thién ciin ting thing siéu viét: Their roots
of goodness increase, going beyond any
comparison.

Khéo lanh tho dugc stc gia tri cla chu
Phat: They are able to receive the
boosting power of the Buddhas.

Thudng dugc thién nhon 1am chd nuong
tya: They always find good people and are
relied on by them.

An tru tinh tin, hiing ching phéng dat:
They remain diligent and are never
heedless.

Biét tit cd cdc phdp binh ding khong
khéac: They know all things are equal and
not different.

Long ludn an try dai bi vd thugng: Their
minds always abide in unexcelled great
compassion.

3)

4)

5)

6)

7

8) Qudn sat cdc phdp that ding (nhu thyc)
xudt sanh diéu hué: They observe things
as they really are, producing sublime
wisdom.

9) Khéo c6 thé tu hanh phuong tién thién

xd0: They are able to practice skillful
techniques of liberation.
C6 thé biét stic phuong tién ciia Nhu Lai:
They are able to know the Enlightened
Ones’ power of skill in liberating means.
** For more information, please see Ten
Things which cause the practices of
enlightening beings to be pure.
Mudi Phap Than Thong Cia Chu Pai
Bé Tat: Theo Kinh Hoa Nghiém, Phim 38, c6
mudi phdp thin thong clia chu Bo tit. Chu B
T4t tru trong phdp ndy thdi dudc than thong
dai thién xdo v thugng ca Nhu Lai, vi tat c3
chiing sanh ma thi hién nhiéu sy viéc khi€n ho
tu hoc—According to the Flower Adornment
Sutra, Chapter 38, there are ten kinds of
spiritual powers of Great Enlightening Beings.
Enlightening Beings who abide by these can
attain supreme skillful spiritual power of
Buddhas, displaying them variously to all
sentient beings to make them learn.

10)
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4)

5)
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7
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10)
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Phuong tién tri thong ghi nhd nhitng doi
qua kht (tic mang): The power of
knowledge of means of remembering past
lives.

Phuong tién tri thong thi€n nhi v6 ngai:
The power of knowledge of means of
unhindered clairaudience.

Phuong tién tri thong bi€t bat tu nghi tAm
hanh cda ching sanh: The power of
knowledge of means of knowing the
inconceivably many mental actions of
sentient beings.

Phuong ti€n tri thong thi€n nhan quédn sat
vd ngai: The power of knowledge of
means of unobstructed clairvoyant vision.
Phuong tién tri thong tuy theo tim ching
sanh hién bat tu nghi dai than thong luc:
The power of knowledge of means of
manifesting inconceivable great mystic
powers according to the minds of sentient
beings.

Phuong tién tri thong mot thin hién khip
lugng th€ gidi: The power of
knowledge of means of appearing in
infinite worlds with one body.

Phuong tién tri thong mdt niém vao khip
bat khd thuy€t bat khd thuyét th€ gidi:
The power of knowledge of means of
entering innumerable worlds in a moment
of thoughts.

Phuong tién tri thong xuat sanh vd lugng
dd trang nghiém d€ trang nghiém bAat tu
nghi th€ gi6i: The power of knowledge of
means of producing infinite adornments
and adorning inconceivable worlds.
Phuong tién tri thong thi hién bat kha
thuy&t thin bi€n héa: The power of
knowledge of means of displaying
innumerable emanated bodies.

Phuong tién tri thong ty theo bat tu nghi
tAm chiing sanh ndi bt kha thuyét thé gidi
thi hién thanh v6 thugng chdnh gidc: The
power of knowledge of means of
manifesting unexcelled complete perfect

vO

enlightenment in untold worlds, in accord

with the minds of innumerable sentient

beings.
Mudi Phap Tho Ky: See Thiap Phdp Tho
Ky.
Mudi Phap Thuyet Gidng Cia Chu Dai
B0 Tat: Theo Kinh Hoa Nghiém, Phidm 38, c6
mudi phdp ma chu Pai Bd Tat thudng hay
thuyé&t gidng. Chu B6 Tit an tru trong phdp
ndy thdi c6 thé thién x3o ndi tdt cd phap—
According to the Flower Adornment Sutra,
there are ten kinds of explanation of things of
Great Enlightening Beings. Enlightening
Beings who abide by these can skillfully
explain all things.

1) Noi tit cd phdp déu tir duyén khdi: They
say all things arise from conditions.

2) Noi tat cd cdc phdp thdy déu nhu huyén:
All things are like magical illusions.

3) Noi tit c& phdp khong chong trdi: All
things are free from contradiction.

4) N6i tat cd phdp khong bién t&: All things
are boundless.

5) No6i tit cd phdp khdng y chi: All things are
baseless.

6) Noi tat cd phap dudng nhu Kim Cang: All
things are indestructible.

7) N6i tat cd phdp déu NHU NHU: All things
are THUS.

8) N6i tat cad phdp thdy déu tich tinh: All
things are quiescent.

9) NGi tat ca phap déu xuat ly: All things are
emancipation.

10) N6i tat cad phip déu tru mdt nghia bdn

tinh thanh tgu: All things

inherently complete.
Mudvi Phap Téi Thﬁng Cia Chu Phat:
Theo Kinh Hoa Nghiém, Phim 33, c6 mudi
phdp t8i thing cla chu Phat—According to the
Flower Adornment Sutra, Chapter 33, there are
ten kinds of supreme qualities of all Buddhas.
1) Phdp t6i thing thd nhGt—The first

supreme quality:

are one,
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TAt cd dai nguyén cla chu Phat kién c6
va khong gi ngin trd phd hoai dugc: All
Buddhas® great
steadfast and cannot be broken.

Mot khi cdc Ngai néi ra tat thuc hanh, 15i
n6i khong cé hai: They do what they say
without fail, and there is no duplicity in
their words.

Chu Phit vi mudn vién mian tat ca cong
ddc nén tot ki€p vi lai tu hanh Bo Tat
ching mdi ludi: All Buddhas tirelessly
practice the deeds of Enlightening Beings
throughout all future ages, in order to
perfect and fulfill all virtues.

Chu Phat vi mu6n diéu phuc mot ching
sanh, cling nhu tit ca ching sanh, nén
trong vo lugng thé gidi diéu phuc ching
sanh khong ldic nao doan tuyét: All
Buddhas will go to untold worlds in order
to guide a single sentient being, and do the
same for all sentient beings, endlessly.
D6i v6i hai hang chiing sanh kinh tin va
hily bdng, tdim dai bi cia chu Phat vin
binh ding khong khic: All Buddhas
universally regard both faithful
scornful beings with great compassion,
impartially, without any discrimination.
Chu Phat tir Iic ph4t so tAim nhin dé&n lic
thanh Phat tron khong thdi thdt tim Bo
Pé: All Buddhas from their initial
aspiration to  their attainment of
Buddhahood, never lose the determination
for perfect enlightenment.

Chu Phit dem tat cd vd lugng cdng ditc
lanh d3 chita nhém hdi huéng tinh nhit
thi€t tri v6i cdc thé gian tron khong nhiém
trudc: All Buddhas
immeasurable virtues and dedicate them
all to omniscience, without any attachment
to the world of its creatures.

Phép t8i thing tht mudi—The seventh
supreme quality:

vows are firm and

and

accumulate

8)

9)

10)

Chu Phat tu hoc than ngit ¥ noi chu Phit:
All Buddhas learn physical, verbal and
mental practices from Buddhas.

Chu Phit chi thuc hanh hanh B& Tit
ching phdi hanh nhi thira: Only carrying
out Buddha-practice, not the practice of
the vehicles of individual liberation.

Hoi huéng tdnh nhit thiét tri: All to be
dedicated to omniscience.

Thanh tyu vd thugng chinh ding B6 Dé:
Attain excelled true enlightenment.

Phip t6i thing thi tdm—The eighth
supreme quality:

Chu Phat phéng dai quang minh binh ding
chi€u khip tit cd chd va Phat phdp: All
Buddhas emanate great light which is
impartially illuminating all places and
illuminating all the Buddha teachings.
Lam cho chu B T4t tim dugc thanh tinh
vién man nhdt thi€t  tri:  Enabling
Enlightening Beings’ minds to become
purified and to fulfill universal knowledge.
Chu Phat r8i bd sy vui thé€ gian ching
tham nhi€m, ma nguyén khdp thé€ gian lia
khé dugc vui khong c6 hy luan: All
Buddhas give up worldly pleasures,
without craving or attachment, and wish
that all worldlings would be free from
suffering and attain bliss, and have no
false ideas.

Phip t5i thing tht mudi—The tenth
supreme quality: Vi ching sanh ma chu
Phat—All Buddhas, out of compassion for
sentient beings:

Chiu nhitng sy khd: Undergo all kinds of
hardship.

Gitt gin Phat ching: Preserving the seed
of Buddhahood.

bi noi cdnh gi6i Phat: Course in the
sphere of Buddhahood.

XuAt ly sanh t& va dat dé€n buc thap luc:
Leave birth and death, and arrive at the
stage of the ten powers.
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MuGi Phiap Tri Hai Vo Tan Cia Chu
Phat: Theo Kinh Hoa Nghiém, Phim 33, c6
mudi thd phdp tri hdi vo6 tdn clda chu Phat—
According to the Flower Adornment Sutra,
Chapter 33, there are ten kinds of virtues of
inexhaustible oceans of knowledge of the
Buddhas.

1) TAtca chu Phat vo bién phdp than phép tri
hdi vo tin: The virtue of the inexhaustible
ocean of knowledge of the boundless body
of reality of all Buddhas.

Vo6 lugng Phat sy, phdp tri hdi vo tdn: Of
the infinite Buddha-works of all Buddhas.
Chu Phit cédnh gigi Phit nhdn, phdp tri hai
vO tin: Of the sphere of the enlightened
eye of all Buddhas.

Chu Phat vo lugng vo s6 nan tu thién cin,
phdp tri hdi v6 tin: Of the infinite,
inconceivable roots of goodness of all
Buddhas.

Chu Phat mua khip tdt cd cam 16 diéu
phdp, phép tri hdi v6 tdn: Of all Buddhas
showering all liberating teachings
everywhere.

Chu Phét tdn thdn Phét cong dirc, phdp tri
hai vo tan: Of all Buddhas extolling the
qualities of enlightenment.

Chu Phat ngay tru§c da tu nhitng nguyén
hanh: Of the various undertakings and
practices carried out by all Buddhas in the
past.

Chu Phat Iam Phat sy vO cung tin, phdp
tri hdi v6 tin: Of the eternal performance
of Buddha-work by all Buddhas.

Chu Phit bi€t r6 tim hanh cia tit ci
ching sanh, phdap tri hdi vd tin: Of
Buddha comprehending the mental
patterns of all sentient beings.

Chu Phat phudc tri trang nghiém khong ai
hon, phip hai Of the
unsurpassed adornments of virtue and
knowledge of all Buddhas.

Mudi Phap Tri Cia Chu Pai Bé Tit:
Theo Kinh Hoa nghiém, Phdm 38, c6 mudi

2)

3)

4)

5)

0)

7

8)

9)

10)

tri vO tan:

phép tri cia chu Pai B6 T4t. Chu Bo T4t an
tru noi phdp ndy thdi dudc ning luc tru tri dai
tri vo thugng clia Nhu Lai—According to the
Flower Adornment Sutra, Chapter 38, there are
ten things which Great Enlightening Beings
preserve. Enlightening Beings who abide by
these can attain the power of preservation of
supreme knowledge of Buddhas.

1) Tri tit cd phudc ddc thién cin di chia
nhém: They preserve all the virtues they
have accumulated.

Tri phédp cla tit cd Nhu Lai dién thuyét:
They preserve all the teachings spoken by
all Buddhas.

Tri tit ca vi du: They preserve all similes.
Tri mon ly thd cla tdt cd phdp: They
preserve all means of access to true
principles.

Tri tAt cd mon xuit sanh Pa La Ni: They
preserve all means of generating mental
command.

Tri t4t cd trir nghi hodc: They preserve all
means of removing doubt and confusion.
Tri phdp thanh tyu tdt cA B6 Tat: They
preserve of perfecting all
Enlightening Beings.

Tri mon binh ding tam mudi cla tit cd
Nhu Lai néi: They preserve the equal
doors of concentration explained by all
Buddhas.

Tri m6n chi€u minh cla tat cd phap: They
preserve the ways of ingress into the
illumination of all truths.

Tri ning luc than thong du hi clia tat ci
chu Phat: They preserve the free exercise
of spiritual powers of all Buddhas.

Mudi Phap Tu Hanh Cida Chu Pai B
Tat: Theo Kinh Hoa Nghiém, Phim 38, c6
mudi phdp tu hanh ctia chu Pai B6 Tat. Chu
B6 Tat an tru trong phap ndy thdi dugce phip tu
hanh v6 thugng cia Nhu Lai—According to
the Flower Adornment Sutra, Chapter 38, there
are ten norms of practice of Great Enlightening
Beings. Enlightening Beings who abide by

2)

3)
4)

5)

6)

7)
means

8)

9)

10)
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these can attain the Buddhas’ supreme method 10) Phdp tu hanh tht mudi—The tenth norm

a.

b.

of practice:

An try trong phédp gidi quing dai vo bién:
Abiding in the infinitely vast cosmos of
reality.

Diét trir phién nao va thanh tinh ndi than:
Removing the afflictions and purifying the
body.

Always having shame and conscience Mu®i Phap Ty Tai Ciia Chu Phat: Theo
Kinh Hoa Nghiém, Pham 33, c6 mudi phap tu
tai cda chu Phat—According to the Flower

of practice.

1) Cung kinh t6n trong chu thi€n tri thdc:
Honoring the wise.

2) Thudng dugc chu Thién cdnh gidc:
Always being alerted by the celestial
spirits.

3) Trudc chu Phiat thudng bi€t thm qui:
before the Buddhas.

4) Phéap tu hanh thd tv—The fourth norm of
practice:

a. Thuong x6t ching sanh: Having pity for
sentient beings.

b. Ching bd sanh ti: Not abandoning birth
and death.

5) Thuc hanh cong viéc dén rot rdo ma tim
khong bi€n dong: Carrying tasks through
consummation without change of mind.

6) Phép tu hanh thit siu—The sixth norm of
practice:

a. Chuyén niém theo doi ching B Tit:
Single-mindedly following the
enlightening beings.

b. Phédt tim dai thira: Aspiring to universal
enlightenment.

c. Tinh cin tu hoc: Diligently learning.

7) Phdp tu hanh thit bAy—The seventh norm
of practice:

a. Xa lia ta ki€n: Getting rid of wrong views.

b. Siéng cAu chdnh dao: Earnestly seeking
the right Path.

8) Dep phd ching ma va nghiép phién nio:
Destroying demons and the actions of
afflictions.

9) Phép tu hanh thit chin—The ninth norm of
practice:

a. Bi€t cdn tdnh cda ching sanh: Knowing
the different faculties and temperaments
of sentient beings.

b. Vi ho ma thuyét phdp cho ho dudc an tru

ndi Phat dia: Teaching them and enable
them to live in the state of Buddhahood.

Adornment Sutra,

there are ten kinds of

mastery of all Buddhas.

1)

2)

3)

Phiap ty tai thtt nhdt—The first kind of
master:

Chu Phat ndi tit ci cdc phdp déu dudc ty
tai: All Buddhas have command of all the
teachings.

Théu 16 tAt ca sy dién ta clia than: Clearly
comprehend all kinds of bodies of
expression and nuance.

Dién thuy&t cic phdp bién tai vo ngai:
Explain all things with
intellect.

Phip ty tai thd nhi—The second kind of
mastery:

Chu Phat gido hdéa ching sanh chua ting
16i thdi: All Buddhas teach sentient beings
without ever missing the appropriate
timing.

Tuy theo s& thich mong cAu clia ho ma néi
chanh phap: Endlessly explaining the right
teaching to them in accord with their state
of mind.

Péu 1am cho ho diéu phuc khong doan
tuyét: Causing them all to become
receptive to truth.

Phap ty tai thd ba—The third kind of
mastery: Chur Phat c¢6 thé lam cho tan hu
khong gidi—All Buddhas are able to
cause all worlds throughout space:

V6 lugng vd s6 cdc thif trang nghiém:
Arrayed in countless different ways.

unhindered




4)

5)

1462

Tat cd th€ gidi chdn dong sdu cdch: To
quake in six ways.

Lam cho th€ gidi d6 hodc cit 1én, hoic ha
xudng, hoic 16n, hoic nhd, hoic hiép,
hodc tan: Causing those worlds to rise or
fall, To expand or contract, to combine or
dissolve.

Chua ting ndo hai mdt ching sanh:
Without ever harming a single living
being.

Chiing sanh trong th€ gidi d6 ching hay
ching bi€t, khong nghi, khong cho 1a la:
The creatures in those worlds being
unaware, not cognizant of this happening,
not even suspecting it.

Phiap ty tai th tv—The fourth kind of
mastery:

Chu Phat diing than lyc déu hay nghiém
tinh tat cd th€ gidi: All Buddhas are able
to beautify and purify all worlds by means
of spiritual powers.

Trong khodng mdt niém hién khip tit cd
th€ gi6i trang nghiém: In the space of an
instant manifesting the adornments of all
worlds.

Nhitng trang nghiém ndy trdi qua vd s6
ki€p néi ching thé hét: These adornments
beyond recounting even in countless eons,
all free from defilement, incomparably
pure.

Nhitng nghiém tinh clia tat cd cdi Phat,
déu 1am cho binh ding vao trong mdt cdi:
All the adornments and purities of all
Buddha-fields they cause to equally enter
one field.

Phap ty tai thd nim—The fifth kind of
mastery:

Chu Phat khi thdy mot ching sanh c6 thé
gido hdéa dugc—All Buddhas, seeing a
single sentient being capable of being
taught:

Vi ho ma tru tho mang trdi qua vo lugng
ki€p: Extend their lives indefinitely for
that being.

6)

7

Nhin dén vi lai th€ ngdi ki€t gia ma than
tim khong mdi: Sitting without fatigue of
body or
Chuyén tAm ghi nhé chua tirng bd quén:
Concentrating single-mindedly on that
being, without ever becoming heedless or

mind.

forgetful.
Phuong tién diéu phuc ching 138i thdi:
Guiding that being by appropriate

means, with appropriate timing.

Nhu vi mot ching sanh, chu Phat vi tit cd
chiing sanh déu ciing nhu vay: Also do the
same for all living beings as they do for
one.

Phap tv tai thd sdu—The sixth kind of
mastery:

Chu Phat déu hay qua khip tit ca thé gidi,
noi s§ hanh cla tdt cd Nhu Lai, ma ching
tam bé tat cd phédp gii: All Buddhas can
go to all worlds, to the realms of action of
all enlightening ones, without ever leaving
behind any phenomenal realms.

Mudi phuong déu riéng khdc, mdi mdi
phuong c6 vo lugng thé gidi hai, mdi th&
gidi hdi c6 vo lugng th€ gibi ching; thé
ma trong khodng mot niém, chu Phat dung
thin luc khip chuyé&n phdp luan thanh tinh
vd ngai: The ten directions each different,
there being in each direction incalculable
oceans of worlds, there being in each
ocean of worlds incalculable world
systems; by spiritual powers Buddhas
reach all of them in a single instant, and
turn the wheel of the unobstructed pure
Teaching.

Phép tu tai thit bAy—The seventh kind of
mastery:

Chu Phat vi mudn di€u phuc tdt cd ching
sanh, trong mdi niém thanh v thugng
chdnh ding chdnh gidc: All Buddhas, in
order to civilize all sentient beings, to
attain  unexcelled complete perfect
enlightenment in each mental instant.
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9)
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Noi tit ca Phat phdp ching phadi da gidc,
hién gidc, ciing ching phai s& gidc, ciing
ching tru ndi bac hitu hoc, ma thiy biét oy
tai khong ngédn ngai: Yet in regard to all
elements of Buddhahood, yet they have
not already cognized them, do not cognize
them, and are not yet to cognize them, and
also do not dwell in the state of learning,
yet they know them all, see them all,
mastering them without hindrance.

Véi vo lugng tri hué, va vo lugng tu tai,
chu Phit gido héa diéu phuc vo lugng
ching sanh: With  immeasurable
knowledge and freedom, they teach and
tame all sentient beings.

Phap ty tai thd tim—The eighth kind of
mastery: TAt cd chu Phat c6 thé lam—All
Buddhas can do:

Hay dung nhdn x& lam nhi x¢ Phat sy:
The Buddha-work of the ears with their
eyes.

Hay diing nhi x& 1am ty xd Phat sy: Can
do the Buddha-work of the nose with their
ears.

Hay ding ty xd lam thiét x& Phit sy: Can
do the Buddha-work of the tongue with
their nose.

Hay dung thiét xit 1am than x& Phat su:
Can do the Buddha-work of the body with
their tongue.

Hay dung than x& lam y x& Phat sy: Can
do the Buddha-work of the mind with the
body.

Hay dung ¥ xf trong tit cd th€ gidi tru thé
xuét th€ cdc thi canh gi6i, trong mdi mdi
canh gidi hay lam v6 lugng Phat sy quing
dai: With the mind can sojourn in all kinds
of realms, mundane and transcendental in
all worlds, able to perform immeasurable
great Buddha-works in each realm.

Phap tu tai thd chin—The ninth kind of
mastery:

Trong mdi 15 16ng hay dung chia tat cd
ching sanh: All Buddhas can contain

10)

sentient beings in each pore of their
bodies.

Mbi thin ching sanh déng véi bat khi
thuy&t cdi Phat, ma khong chat hep: Each
sentient being’s body equal to untold
Buddha-lands, yet there is no crowding.
Mbi chiing sanh c6 thé trii qua vo lugng
ki€p trong tiing budc di clia cdc Ngai:
Each sentient being can pass countless
worlds with every step and go on for
countless eons.

Déu thdy chu Phat xuit th€ gido hda:
Seeing all the Buddhas emerging in the
world and edifying beings.

Chuyén tinh phdp luan: Turning the wheel
of pure Teaching.

Khai thi bat khd thuyé&t tam th& chdnh
phép: Showing untold phenomena of past,
future, and present.

Trong khdp hu khong gidi tho than cdc
loai chiing sanh ma qua lai, va nhitng d6
s6 thich ma cdc Ngai tho hudng déu day
dd cd, nhung cdc Ngai luén khong bi
chuéng ngai: The embodiments of sentient
beings in various realms of existence
throughout space, their comings and
goings and deportment, their needs all
fully supplied, yet without any obsruction
therein.

Phap ty tai thd mudi—The tenth kind of
mastery:

Chu Phat trong khodng mot niém hién tat
ca th& gidi vi trin s6 Phat: All Buddhas, in
the space of an instant, manifest as many
Buddhas as atoms in all worlds.

Mdi mdi Pitc Phat & noi tit ci phdp gidi,
ngu trén ching diéu lién hoa quing dai
trang nghiém th& gi6i su ti tdba ma thanh
chinh ding chinh gidc, va thi hién than
luc tu Each Buddhas attaining
enlightenment in all universes, sitting on a
lotus lion throne in a world of vast arrays
of exquisite lotus blossoms showing the
miraculous powers of Buddhas.

tai:
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c. Nhu § noi ching diéu lién hoa quang dai
trang nghiém—As in the world of vast
arrays of exquisite lotus blossoms, so in
untold worlds in:

e Trong khip phdp gidi lai cling nhu vay:
All universes.

e Cic thtt trang nghi€ém: Variously arrayed
adornments.

e (C4c thd hinh tudng: With various realms
of objects, various shapes and forms.

e  (Cdc thit thi hién: Various manifestations.

e  Cic thd ki€p so: Various numbers of ages.
O trong mot khodng niém nhu vay, & trong
tdt ¢4 niém cda vo lugng vd bién a ting
ky, mot niém hién tat cd, mot niém tru vo
Iugng, ma chua tirng dung chit stiic phudng
ti€én nao: As in one instant so in each

of immeasurable, boundless,
incalculable eons, all appearing in one
instant, with infinite abodes in one instant,
yet without using the slightest power of
expedient means.

MuGi Phap (Thap Phap) Vo Hoc: Asekha

(p)—Theo Kinh Phing Tung trong Trudng Bo

Kinh, c6 mudi Phip V6 Hoc—According to

the Sangiti Sutta in the Long Discourses of the

Buddha, there are ten qualities of the non-

learner:

instant

1) V6 Hoc Chidnh Tri Kién: The non-
learner’s right view.

2) Vo6 Hoc Chanh Tu Duy: The non-learner’s
right thought.

3) VO Hoc Chdnh Ngit: The non-learner’s
right speech.

4) V6 Hoc Chanh Nghiép: The non-learner’s
right action.

5) VO Hoc Chianh Mang: The non-learner’s
right livelihood.

6) V6 Hoc Chdnh Tinh T4n: The on-learner’s
right effort.

7) V06 Hoc Chdanh Niém: The non-learner’s
right mindfulness.

8) V06 Hoc Chianh Pinh: The non-learner’s

right concentration.

9) V06 Hoc Chanh Tri: Samma-nanam (p)—
The non-learner’s right knowledge.

10) VO Hoc Chédnh Gidi Tho4t: Samavimutti
(p)—The non-learner’s right liberation.
MudGi Phap Vo Ngai Dung (Kinh Hoa
Nghiém—Ph4m 38): Ten kinds of unimpeded
function relating to phenomena and principles

(The Flower Adornment Sutra—Chapter 38).

1) Biét tit cd cdc phdp vao mot phip, mot
phap vao tit cd cdc phdp, ma ching trdi
tAm gidi clda ching sanh: Know that all
phenomena are in one phenomenon and
one phenomenon is in all phenomena, yet
they do not contravene the understanding
of sentient beings.

Tir B4t Nha Ba La M4t xudt sanh tit c3
phdp, vi ngudi khic gidi néi déu lam cho
khai ngd: Elicit all transcendent wisdom,
explain them to others, and enlighten them
all.

Biét tat cd phdp lia viin ty ma khi&n ching
sanh dudc ngd nhdp: Know all things are
beyond words, yet they enable all sentient
beings to understand them.

Bi€t t4t ¢4 phdp nhap mot twéng ma hay
dién thuyé&t vo lugng phip tudng: Know
all things are of one characteristic, yet
they can expound infinite characteristics
of things.

Biét tit cd phdp lia ngdn thuyé&t ma c6 thé
vi ngudi néi vO bién phdp moén: Know all
truths are beyond explanation, yet they
explain boundless ways of access to truth.
Noi tdt cd phap khéo chuyén Phd Mon ty
luan: Can skillfully operate a pregnant
symbol representing all truths.

Pem tit cd phdp vao mdt phdp ma ching
trdi nhau, trong bat kh3 thuyét ki€p néi
ching ciing tin: Accommodate all things
in one principle without contradiction,
expounding it for untold eons without
exhausting it.

Dem tit ci phdp vao Phat phdp, khié€n cdc
chiing sanh déu dugc té ngd: Include all

2)

4)

5)

6)

7)

8)
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things in the teaching of enlightenment,
they enable all sentient beings to gain
understanding.

9) Biét tat cd phdp khong c6 bién t&: Know
all things have no bounaries.
10) Biét tAt cA phdp khong ngin mé chudng

ngai, dudng nhu 1u6i huyén vo lugng sai
biét, trong vo lugng ki€p vi ching sanh
ma néi ching thé clng tin: Know the
ultimate nonobstruction of all things, like a
network of illusions, with infinite
differentiations, explaining to sentient
beings for infinite eons without exhausting
it.
Mudi Phap Vugt Troi: Mudi phdp vugt trdi
hon tat c& chu thién trong Ba Mudi Ba Coi
Trdi khi vua trdi nhidn dudc bitu chiu Ma Ni
(Kinh Hoa Nghiém—Phim 27—Thap Pinh)—
Ten things surpassing all the gods of the
Thirty-Three-Fold Heaven attained by the god-
king when he obtained the Mani Jewel (The

Folwer Adornment Sutra—Chapter 27).

1) Sdc tuéng: Color.

2) Hinh thé: Physical form.

3) Thi hién: Manifestation.

4) Quyé&n thudc: Retinue.

5) Db dung: Appurtenances.

6) Am thanh: Voice.

7) Thin thong: Magical powers.

8) Control: Ty tai.

9) Tri tué hi€u bi€t: Intellectual
understanding.

10) Tri dung: Cognitive function.
Mudi Phap Xuat Sanh Tri Hug¢ Cia Chu
Pai Bo Tat (Kinh Hoa Nghiém—Phim 38).
Chu Bb Tit an tru trong phdp niy thdi noi tit
ca cac phap déu hi€u thiu tit cd: Ten ways of
generating knowledge of Great Enlightening
Beings (The Adornment Sutra—
Chapter 38). Enlightening Beings who abide
by these can comprehend all things.
1) Biét tit ci chiing sanh tri gidi ching sanh
tri hué: They generate knowledge by

Flower

knowing the understandings of all sentient
beings.

Bié€t tit c4 co6i Phat nhidu thif sai biét xuat
sanh tri hu¢: They generate knowledge by
knowing the various distinctions of all
Buddha-lands.

Biét chirng ngiin mudi phuong xuit sanh
tri hué: They generate knowledge by
knowing domains of the network of the ten
directions.

2)

3)

4) Biét tit c4 th€ gidi Gp nglta van van xuit
sanh tri hu¢: They generate knowledge by

knowing all worlds, inverted, upright, and
SO on.

Biét tdt cd phdp mot tdnh, nhiéu tinh, tru
rong 16n xuét sanh tri hué: They generate
knowledge by knowing the unity, variety,
and universality of all things.

Bi€t tit c4 nhiéu loai thin xuit sanh tri
hu¢: They generate knowledge by
knowing the various physical forms.

5)

0)

7) Biét tit cd thé gian dién ddo mong tudng
déu vd s& truSc xuat sanh tri hué: They
generate knowledge by knowing the
misconceptions and delusions of all
worldlings without clinging to them.

8) Biét tat cd phdp déu do mot dao xuit ly
xudt sanh tf hué&: They generate
knowledge by knowing that all truths
ultimately lead to emancipation by one
path.

9) Biét Nhu Lai than luc hay nhip tit ci

phdp gi6i xui't sanh tri hué: They generate
knowledge by knowing the spiritual power
of the enlightened can enter all universes.
Biét tam thé& tat ca ching sanh Phit chlng
khong dit, xudt sanh tri hué: They
generate knowledge by knowing that the
seed of enlightenment in all sentient
beings, past, present, and future, does not
die out.

Mudi Phiap Xung T4an Chd Khen Nggi:
Theo Kinh Hoa Nghiém, Phim 27—Thap
Dinh, c6 mudi Phdp xung tin chd ngdi khen

10)
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ngdi. Khi nhap vao nhit thi€t tri ching sanh

sai biét thin dai tam mudi, chu Bo Tit sé tru

dudc mudi phdp xung tin chd ngdi khen—

According to the Flower Adornment Sutra,

Chapter 27, there are ten praise-worthy

qualities. In the concentration of the

differentiated bodies of all sentient beings,

Enlightening Beings are lauded for ten praise-

worthy qualities.

1) Nhip vao chon nhu nén goi la Nhu Lai:

Enter into True Thusness, and so are

called Tathagata, those who have arrived

at Thusness.

Vi gidc ngd tit cd phdp nén goi 12 Phat:

Are aware of all truths, and so called

Buddha, Enlightened.

Vi dudc tit ci th€ gian khen ngdi nén goi

la Phap Su: Are praised by all worlds, and

so are called teachers of truth.

Vi bi€t tAt cAd phdp nén goi la nhdt thiét

tri: Know all things, and so are called

omniscient.

Vi dugc tdt cd th€ gian quy-y nén goi la

chd sd y: Are resorted by all worlds, and

so are called refuge.

Vi rd thau ti't ¢ phdp phuong tién nén goi

la dao su: Have mastered all teaching

methods, and so are called the guides.

Vi din tit cd ching sanh vio dao nhit

thi€t tri nén goi 12 dai dao su: Lead all

beings into universal knowledge, and so

are called great leaders.

Vi 12 deén clia tdt cd th€ gian nén goi 1a

quang minh: Are lamps for all worlds, and

so are called light.

Phép xung tin chd nggi khen thit chin—

The ninth praise-worthy quality:

a. Tam chi vién man: Their aspirations are
fulfilled.

b. Thanh tyu do:
accomplished salvation.

c. Nhiém vu déu xong: They have done their
tasks.

2)

3)

4)

5)

6)

7

8)

9)

cttu They have

d. Tru tui v6 ngai: They abide in
unobstructed knowledge.

e. Phan biét bi&t rd tit cd cdc phdp nén goi
1a thap lyc ty tai: Individually know all

things, so they are called adepts of the ten

powers.
10) Vi thdong dat tat cd phdp ludn nén goi la
buc nhdt thi€t ki€n: Thoroughly

comprehend all cycles of the Teaching, so

they are called all-seers.
Mudi Phiat TAm Cda Chu Pai Bé Tit:
Theo Kinh Hoa Nghiém, Phim 38, c6 mudi
thit phat tAim cda chu Pai B6 Tat. Chu B6 Tit
an tru trong phdp niy thdi dugc tim dai phat
khdi ning swy vO thugng cia Nhu Lai—
According to the Flower Adornment Sutra,
Chapter 38, there are ten determinations of
Great Enlightening Beings. Enlightening
Beings who abide by these can attain Buddhas;
mind of great determination and competence.
1) Do thodt ti't ci chiing sanh: To liberate all
beings.
Khié€n cho tit ¢4 ching sanh dift trir phién
nao: To cause all beings to get rid of their
afflictions.
Khién cho tit cd ching sanh tiéu diét tip
khi: To cause all sentient beings to
extinguish their habit energies.
Dyt trir t4t ¢4 tAm nghi hodic: To eliminate
all doubts.

2)

3)

4)

5) Diét trir khd ndo cho tat c3 chiing sanh: To
remove all sentient beings’ miseries.
6) Diét trir tdt cd khd nan trong cdc dudng

dir: To extirpate the difficulties of the
states of woe.

7) Kinh thuan tdt ¢4 Nhu Lai: To respectfully
follow all Buddhas.

8) Khéo hoc tit cd s hoc clia Bd Tat: To
study what all Enlightening Beings should
learn.

9) G chd mdi diu 16ng trong tAt cd thé gian

thi hién tit cd thanh chdnh gidc cda chu
Phat: To show the enlightenment of all
Buddhas at each point in all worlds.
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10) O noi tit c4 th€ gidi danh dai phdp-c§ lam
cho cédc chiing sanh tuy theo cian duc clia
ho déu dugc ngod hiu: To beat the drum
of the highest teaching in all worlds, to
cause all sentient beings to gain
understanding accord with their
faculties and inclinations.

Mudi Phim Hanh Cla Chu B Tat: Ten
qualities of Bodhisattvas—Theo Kinh Hoa
Nghiém, B tit c¢6 mudi phim hanh—
According to the Avatamsaka Sutra,
Bodhisattvas have ten qualities:
1) Nhitng hanh vi cong ddc cia ho mang tinh
cdch phd bi€n va tda siang (Phd mon thein
cdn quang minh): Their meritoriousdeeds
are  of
illuminating.
Su thanh dat tam muoi cta ho ddy dd 4nh
sdng cda tri tué xuat phat tir budc di trén
con dudng chan chdnh (Chan that dao tam
mudi tri quang): Their attainment of the
Samadhi is full of the light of knowledge
which is derived from walking the path of
righteousness.
Ho c6 thé lam phdt sinh mot dai duong
cong ddc ((Phudc hdi quing dai thién
cdn): They are able to produce the great
ocean of merit.
Ho tich tdp tit c¢d cdc phdp thanh tinh
khong hé mét méi: They are never tired
of amassing all kinds of purities.
Ho ludn ludn gin giii va thd kinh nhitng
ngudi ban t0t: They ever ready to
associate with good friends and attend
upon them with reverence.
Ho khong phai 1a nhitng ngudi ci't chia @i
sdn va khong hé ngin ngai thi x4 than
mang ctia minh cho chdanh phdp: They are
not accumulators of wealth and never
hesitate to give up their lives for a good
cause.

Ho khong con céng cao ngd man, va

giéng nhu dat, ho d6i xi binh ding véi tat

cd: They are free from the spirit of

in

universal character and

2)

3)

4)

5)

6)

7

arrogance and like the great earth treat
others impartially.
Tim ctia ho ddy cd tinh thudng yéu va lan
man, lic ndo ho cling nghi dén su 1gi ich
cho ké khéc: Their hearts being filled with
love and compassion; they are always
thinking of the welfare of others.
Ho 1udn ludn doi x& than thién vdi tat ci
chiing sanh trong cic néo luin hdi: They
are always friendly disposed towards all
beings in various paths of existence.
Ho ludén luén uwéc mong dugc tham dy
ching hdi clia chu Phit: They are ever
of being admitted the
community of Buddhas.
Mudi Phat Nghi¢p Clia Chu Pai Bo Tat:
kinds of Buddha-action of great
enlightening beings—Theo Kinh Hoa Nghi€m,
Phim 38, c6 mudi Phat nghiép clia chu Pai B
T4t. Chu B6 Tat an tru trong phdp niy thdi
dugc nghiép quing dai vo thugng vo su ching
do ngudi day—According to the Flower
Adornment Sutra, there are ten kinds of
Buddha-action of Great Enlightening Beings.
Enlightening Biengs who abide by these can
achieve supreme teacherless great action
without relying on the instruction of another.
1) Phit nghiép thit nhdt—The first Budha-

8)

9)

10)

desirous into

Ten

action:

a. Tuy thdi khai dao: Guiding at appropriate
times.

b. Lam cho chiing sanh tu hanh chanh phép:
Foster sentient beings with correct

cultivation of practice.

Trong chiém bao khié€n thd'y 1am cho gidc
ngd thién cin thud xwa: Causing dream
vision because it awakens awareness of
past roots of goodness.

Vi ngudi ma dién thuyét kinh chua duge
nghe, vi lam cho ho sanh tri va ddt nghi:
Expounding to others scriptures they have
not yet heard because it causes growth of
knowledge and resolution of doubts.

2)

3)



4)

5)

oo

N o o
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Vi ngudi dn nin bi ki€t st trién phugc ma
néi phap xudt ly, 1a Phat nghiép, vi lam
cho tdm ho lia nghi: Teaching the way to
emancipation to those bound up in regrets
because it frees them from a doubting
mind.

Phat nghiép tht nim—The fifth Buddha-
action: Hién than tuéng hdo trang nghiém
cia Nhu Lai lam ting trudng qud khd
thién cidn ndi nhitng ching sanh khéi
nhitng tdm sau day—Manifesting the
glorified body of Buddha which nurtures
past roots of goodness for the sake of
sentient beings with the following minds:
Tam xan 1in: Stingy minds.

Tam mé md: Ignorant minds.

Tam nhi thira: Minds interested
personal salvation.

Tam t6n hai: Malevolent minds.

Tam nghi hodc: Doubting minds.

Tam kiéu man: Conceited minds.

Tam tdn dong: Scattered minds.

Phat luc thd sau—The sixth Buddha-
action:

Lic khé gidp chdnh phdp, vi ching sanh
ma rong thuyét phdp: Widely expounding
the true Teaching in times when true
Teaching is difficult to come across.

Lam cho nhitng ai nghe xong lién dudgc tri
DPa La Ni va tri thin thong: Causing those
who hear to attain concentrated
knowledge of spiritual powers.

C6 thé lam 1gi ich cho vo lugng ching
sanh: To be able to benefit innumerable
sentient beings.

Thing gidi cda nhitng diéu trén day déu
thanh tinh: The resolution of all of the
above is pure.

N&u c¢6 ma su khdi 1én, c6 thé ding
phuong tién hién ti€ng khip hu khong gisi
thuyé&t phdp ching t6n nido ngudi khic,
diing diy d€ déi tri 1am cho ho dugc khai
ngd. Chiing ma nghe xong, oai quang tit
mat. PAy 13 Phat nghiép, vi chi thich oai

in

8)

9)

10)

dic 16n thd thing: If anything demonic
occurs, being able to manifest voice equal
to space explaining the principle of not
harming others, in order to quell it, causing
the awakening of understanding and
causing the majesty of demons who hear
to vanish, because the will is extraordinary
and the power great.

Phat nghiép thit tdim, vi bdn nguyén ma
lam—The eighth Buddha-action, the
performance of original vow:

: Tam BO T4t khong xen hd: The mind
having no lapse.

Thudng ty gitf gin: Being constantly alert.
Chéng cho chitng nhap chdnh vi nhi thira:
Not permitting experiential entry into the
absolute state of individual liberation.

Né&u ¢ chiing sanh cin tinh chua thanh
thuc thdi tron ching vi ho ma néi cinh
gidi gidi thodt: Never speaking of the
realm of liberation to those who faculties
and characteristics are not yet mature.
Phat nghiép thd chin—The ninth Buddha-
action:

Xa lia sanh t ki€t 1au: Shedding all the
bonds and contaminations of birth and
death.

Tu hanh B& Tit ti€p ndi ching dit:
Cultivating the practices of enlightening
beings continuously.

Ding tdm dai bi nhi€p thd ching sanh,
1am cho ho khdi hanh rdt rdo gidi thoat:
Taking care of sentient beings with great
compassion, causing them to undertake
such practice and eventually be liberated.
Ching dit tu hanh hanh B& Tit: Not
stopping the practices of the deeds of
enlightening beings.

Phat nghiép thit musi—The tenth Buddha-
action:

Pai B Tit thiu ro tu thin ciing chiing
sanh bon lai tich diét, th& nhung ching
sanh 10ng kinh sg, ma con si€ng tu phudc
tri khong nham du: Realize that their own
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bodies as well as sentient beings are
fundamentally quiescient and null, yet, not
being surprised or afraid, they still
tirelessly cultivate virtue and knowledge.
DAu biét tdt cd phdp khong tao tic, ma
ciing ching bd ty tuéng cha cic phip:
Though they know all things have no
creation, yet they do not ignore the
individual characteristics of things.

DAu ndi cdnh gidi lia hin tham duc, ma
thudng thich chiém ngudng phung thd sic
thdn cda chu Phat: Though they are
forever allof of craving for objects, yet
they always gladly behold the form bodies
of Buddhas.

DAu biét ngd nhap cic phip ching do ndi
ngudi, ma vin dung nhiéu phuong tién
cAu nhiit thiét tri: Though they know one
is enlightened into the truth without
depending on another, yet they seek
omniscience through many kinds of
methods.

DAau biét cdc qudc dd déu nhu hu khong,
ma thudng trang nghiém tit cd cdi Phat:
Though they know all lands are like space;
they always enjoy adorning all Buddha-
lands.

DAu hiing quin sit vd nhon vo6 ngd, ma
vin gido héa ching sanh khong nhim
Though they always observe that
there is no real person or self, yet they
tirelessly teach and enlighten sentient
beings.

DAu noi phdp gidi bon lai bat dong, ma
diing than thong tri luc hién nhitng bi€n
héa: Though fundamentally unmoving in
the cosmos of reality, yet they manifest a
multitude of transformations by spiritual
powers.

DAu di thanh tyu nhit thiét tri, ma vin
khong ngét tu hanh B Tait: Though they
have already accomplished omniscience,
yet they practice the acts of Enlightening
Beings without ceasing.

9.
moi1:

DAu bi€t chu phiap bat khd ngdn thuyét,
ma van chuyén tinh phap luin lam cho dai
ching hoan hy: Though they know all
things are inexplicable, yet they turn the
wheel of pure Teaching and gladden the
hearts of all beings.

DAau c6 thé thi hién chu Phat than luc, ma
ching nham bd thain B Tit: Though they
are able to manifest the spiritual powers of
Buddhas, yet they do reject
embodiment as enlightening beings.

Dau hién nhap dai Ni€t ban, ma thi hién
tho sanh tdt cd xd, c6 thé thuc hanh cédc
phdp huyén thiét: Though they appear to
enter ultimate final extinction, they
manifest birth in all places, being able to
perform these practices, simultaneously
carrying out the provisional and the true.

not

Mudi Phat Phap Thién Xao Tri: Theo
Kinh Hoa Nghiém, Phim 36, c6 mudi thit Phat
phdp thién xdo tri. Pai B6 Tit an tru trong
mudi tAim thing diéu ndy rdi thdi dugc mudi
thit Phat phdp thién xdo tri—According to the
Flower Adornment Sutra, Chapter 36, there are
ten kinds of technical knowledge of the
Buddha teachings. Once Great Enlightening
Beings abide in the ten kinds of sublime mind,
they acquire ten kinds of technical knowledge
of the Buddha teachings.

1)

2)

3)

4)

5)

Tri li8u dat Phat phdp thim tham:
Technical knowledge of Comprehending
the most profound Buddha teaching.

Tri thién xdo xuét sanh Phat phiap quing

dai: Technical knowledge of the
production of far-reaching Buddha-
teachings.

Tri thién x40 tuyén thuyét cdc thit Phat
phéap: Technical knowledge of exposition
of all kinds of Buddha teachings.

Tri thi€n x40 ching nhap Phat phdp binh
ding: Technical knowledge of realizing
the Buddha teaching of equality.

Tri thién xdo ngd gidi Phat phdp vo sai
biét: Technical knowledge of
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understanding the Buddha teaching of
differentiation.
Tri thién xdo thAm nhip trang nghiém
Phat phdp: Technical knowledge of
penetration of the Buddha teaching of
adornment.
Tri thién xdo mot phuong tién vao Phat
phép: Technical knowledge of penetrating
the Buddha teachings by one means.
Tri thi€n xdo vb lugng phuong tién vao
Phat phdp: Technical knowledge of
penetrating the Buddha teachings by
innumerable means.
Tri thién xdo vO bién Phat phdap vo sai
biét: Technical knowledge of nodifference
of the boundless Buddha teachings.
Tri thién xdo ding ty tim tu luc khong
thdi chuyén ndi tit cd Phat phdp:
Technical knowledge of nonregression in
the Buddha teachings by one’s own mind
and one’ own power.
** For more information, please see Ten kinds
of sublime mind.
Mudi Phat Sy Vi Chiing Sanh Ciia Chu
Phat: Chu Phat c¢6 mudi diéu vi ching sanh
lam Phat sy (Kinh Hoa Nghiém—Phdm 33)—
Ten kinds of performance of Buddha-work for
sentient beings of all Buddhas (The Flower
Adornment Sutra—Chapter 33).
1) Chu Phat vi ching sanh ma thi hién sic
thin d€ lam Phat su: All Buddhas
manifest physical forms to do Buddha-
work for sentient beings.
Chu Phat vi ching sanh ma phat di€u am
thanh d€ lam Phat su: All Buddhas make
subtle utterances to do Buddha-work for
sentient beings.
Chu Phat vi ching sanh ma 14y su “c6 chd
tho” d€ lam Phat su: All Buddhas accept
things to do Buddha-work for sentient
beings.
Chu Phat vi ching sanh ma 13y sy “khong
c6 chd tho” @ lam Phat sy: All Buddhas

0)

7

8)

9)

10)

2)

3)

4)

accept nothing to do Buddha-work for
sentient beings.

Chu Phat vi ching sanh ma dung dat,
nu6c, lra, gi6 d€ lam Phat su: All
Buddhas do Buddha-work for sentient
beings by means of earth, water, fire and
air.

Chu Phit vi ching sanh ma dung than luc
tuf tai thi hién td't ca canh gidi sd duyén dé
lam Phat sy: All Buddhas magically show
all realms of objects to do Buddha-work
for sentient beings.

5)

6)

7) Chu Phit vi ching sanh ma dung nhiéu
tht danh hiéu d€ lam Phat su: All
Buddhas do Buddha-work for sentient
beings by various names and epithets.

8) Chu Phit vi ching sanh ma diing cdnh gidi

¢6i Phat d€ 1am Phat su: All Buddhas do
Buddha-work for sentient beings by means
of the realms of objects of Buddha-lands.
Chu Phét vi ching sanh ma diung c6i Phit
nghiém tinh d€ lam Phat su: All Buddhas
adorn and purify Buddha-lands to do
Buddha-work for sentient beings.

Chu Phat vi chiing sanh ma dung sy ving
ling khong 15i @€ lam Phat sy: All
Buddhas do Buddha-work for sentient
beings silently, without words.

Mudi Phat Tam Mudi Bat Kha Tu Nghi:
Theo Kinh Hoa Nghiém, Phim 28, c6 mudi
Phat Tam mudi vd lugng bAt tv nghi—
According to the Flower Adornment Sutra,

9)

10)

Chapter 28, there are ten kinds of
immeasurable inconceivable Buddha-
concentrations.

1) TAt cd chu Phat hing tai chdnh dinh &
trong mdt niém khip tat cd chd vi khip
ching sanh ma néi rdng diéu phap: All
Buddhas while always
concentration, instantly reach all places to
expound the sublime Teaching for sentient
beings everywhere.

TAt cd chu Phat hing tai chianh dinh, &
trong mot niém khdp tat cd chd vi céc

in correct

2)



3)

4)

5)

0)

7

8)

9)

10)
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chiing sanh ma néi vd ngd t&: Instantly
reach all places to teach all sentient
beings ultimate selflessness.

TAt cd chu Phat hing tai chianh dinh, &
trong mot niém khip tat cid chd vao sudt
tam thé&: Instantly enter the past, present
and future in all places.

TAt cd chu Phat hing tai chianh dinh, &
trong mdt niém khip tit ci chd vao khip
mudi phuong Phat do quang dai: Instantly
enter the immense Buddha-lands in the
ten directions, pervading all places.

T4t cd chu Phit hing tai chanh dinh, &
trong mot niém khip tat cd chd hién khip
vO lugng Phat thian: Instantly manifest
innumerable various Buddha-bodies in all
places.

TAt cd chu Phit hing tai chianh dinh, &
trong mot niém khip tat ci chd tly nhitng
tdm gidi clia cdc ching sanh ma hién than,
nglt, y: Instantly in all places manifest
body, speech and mind in accord with the
various understandings of sentient beings.
T4t cd chu Phit hing tai chanh dinh, &
trong mot niém khip tat cd chd ndéi chon
t& ly duc clia tit cd phdp: Instantly in all
places, explain the ultimate reality of all
things, beyond desire.

TAt cd chu Phit hing tai chianh dinh, &
trong mdt niém khip tadt cd chd dién
thuy€&t tat cd duyén khdi ty tdnh: Instantly
in all places, expound the inherent nature
of indepdent origination of everything.

TAt cd chu Phat hing tai chianh dinh, &
trong mdt niém khip tA't ci chd thi hién vo
lugng sy trang nghiém quing dai clia thé
gian vd xudt th€ gian, khi€n cdc ching
sanh thudng dugc thdy Phat: Instantly in
all places manifest immeasurable worldly
and great adornments,
causing sentient beings always to get to
see Buddha.

TAt cd chu Phat hing tai chanh dinh, &
trong mot niém khip tit ca chd khi€n céc

transcendental

ching sanh déu thong dat tit cd Phat
phdp, dugc vd lugng gidi thodt, rot rdo
dén bi ngan vo thugng: Instantly in all
places, enable sentient beings to master
all enlightened teachings, attain infinite
liberation, and ultimately reach
unsurpassed transcendence.

Mudi Phé Hién Hanh Phap: Mudi Phd
Hién Hanh Phap ma chu B6 Tit déu c6 (Kinh
Hoa nghiém—Ph4m 38)—Ten principles of
Universally Good which Enlightening Beings
have (The Flower Adornment Sutra—Chapter

38).

1)

2)

3)

4)

5)

6)

7
8)
9)

10)

Nguyén tru tit cd ki€p vi lai: Vowing to
live through all future ages.

Nguyén cung kinh cling dudng tit cd Phit
vi lai: Vowing to serve and honor all
Budhas of the future.

Nguyén an tru tit cd ching sanh noi hanh
ctia Phd Hién B tit: Vowing to settle all
sentient beings the practice of
Universally Good Enlightening Beings.
Nguyén chita nhém tit cd thién cin:
Vowing to all of
goodness.

Nguyén nhép tat cd Ba La Mat: Vowing to
enter all ways of transcendence.

Nguyén diay dd tit cd Bd tdt hanh:
Vowing to fulfill all practices of
Enlightening Beings.

Nguyén tit cd trang nghiém tit cd thé&
gidi: Vowing to adorn all worlds.

Nguyén sanh t4t cd cdi Phat: Vowing to
be born in all Buddha-lands.

Nguyén khéo qudn sit tit cd cdc phép:
Vowing to carefully examine all things.
Nguyén ndi tit cd Phat qudc do thanh vo
thugng Bo Pé: Vowing to attain supreme
enlightenment in all Buddha-lands.

in

accumulate roots

. . 2
**% For more information, please see Pho

Hién Hanh Nguyén.

Mudi Phé Quian Sit Cia Chu Pai Bo
Tat: Theo Kinh Hoa Nghiém, Phim 38, c6
mudi mén phd quin sit clia chu Pai Bd Tit.
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Chu B6 Tiét an tru trong phdp ndy thdi dugc
dai tri hué phd quin sit vo thudng cia Pic
Nhu Lai—According to the Flower Adornment
Sutra, Chapter 38, there are ten kinds of
universal observation of Great Enlightening
Beings. Enlightening Beings who abide by
these can attain universal observation of
supreme wisdom of Buddhas.

1) Phd qudn st tdt ci nhitng k& d€n cau xin,
vi dung tAm khong trdi nghich dé lam
thda man y clia ho: Observe all who come
seeking of them, satisfying them without
aversion.

Phd qudn sit tit cd nhitng ching sanh
pham giéi, vi an tri ho trong gidi thanh
tinh cia cdc Pic Nhu Lai: Observe all
immoral sentient beings and establish
them in the pure precepts of Buddhas.

Phd qudn sit tAt cA chiing sanh c6 tim t6n
hai, vi an tri ho trong nhin lyc clia cic
bioc Nhu Lai: Observe all malicious
sentient beings and settle them in the
power of enlightened tolerance.

Ph8 qudn sat tit ca nhitng ching sanh gidi
dii, vi khuyén ho tinh cin, ching bé ginh
14y ginh Dai thira: Observe all lazy
sentient beings and urge them to be
diligent and not give up hearing the
burden of Great Vehicle.

Ph& qudn sit tit ca nhitng chiing sanh loan
tdm, vi 1am cho ho an tru nhit thiét tri dia
khong tin déng cua cdc Pdc Nhu Lai:
Observe all confused sentient beings and
get them to abide in the state of universal
knowledge of Buddhas, where there is no
distraction.

Phd qudn sit tit ca nhitng chiing sanh 4c
hué, vi lam cho ho trttr nghi hodc, pha ki€n
chdp hitu l4au: Observe all deluded
sentient beings and clear away their
doubts and break down reification.

Phd qudn sét tdt cd nhitng thién hitu binh
ding, vi thuin gido mang clia thién hitu
ma an tru trong Phéit phdp: Observe all

2)

3)

4)

5)

6)

7

impartial good friends and follow their
instructions to live by the Buddha
teachings.

Phd quan sat tit cd phdp da dugc nghe, vi
mau dugc chifng thdy nghia t8i thugng:
Observe all principles they hear and
quickly attain realizational insight into the
supreme meaning.

Phd qudn sit ching sanh vo bién, vi
thudng ching bd rdi sic dai bi: Observe
the infinite sentient beings,
abandoning the power of
compassion.

Phd quédn sit tdt cA Phat phdp, vi mau
dugc thanh tyu nhit thiét tri: Observe the
teachings of all Buddhas and quickly
manage to  accomplish  universal
knowledge.

Mudi Phuc Tang Cia Chu Pai Bd Tit:
Theo Kinh Hoa Nghiém, Phim 38, c6 mudi
phuc tang (kho tang 4n kin) clia chu dai B
T4t. Chu dai B& T4t 4n trong nhitng kho tang
4n kin nﬁy c6 thé dat dugc tri hué vo thugng
clia chu Phit va dong thdi c6 kha ning thuin
héa ching sanh—According to the Flower
Adornment Sutra, Chapter 38, there are ten
kinds of hidden treasury of Enlightening
Beings. Enlightening Beings who abide by
these can attain the treasury of truth of
supreme knowledge of Buddhas, and can tame
all sentient beings.

8)

9)

never
great

10)

1) Biét tit cd phdp 1a tang khéi hanh cong
ddc: Know all things are a treasury
producing virtuous practices.

2) Biét tit cAd phdp 1a tang chidnh tu duy:
Know all things are a treasury of right
thought.

3) Biét tat cd phdp l1a tang da la ni chi€u
sang: Know all things are a treasury of
illumination of mental control.

4) Bi€t tat ca phdp la tang bién tai khai dién:

Know all things treasury of

intellectual powers and exposition.

arc a
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5) Biét tat cd phdp 12 tang bat khd thuyét
thién gidc chon that: Know all things are a
treasury of  inexpressible
awareness of truth.

Biét tit cd Phat ty tai thin thong 12 tang
quan sit thi hién: Know all Buddhas’
autonomous spiritual powers
treasury of observation of revelations.

Biét tdt cd phdp 13 tang thién x3o xuit
sanh binh ding: Know all things are a
treasury  of  skillfully  developing
impartiality.

Biét t't c4 phép 1a tang thudng thay ti't cd
chu Phat: Know all things are a treasury of
constant vision of all Buddhas.

Bi€t tAt cd bat tw nghi ki€p Ia tang bi€t rd
déu nhu  huyén tru: Know all
inconceivable eons are a mine of
realization that all exist like illusions.

Biét tat cd chu Phat B Tat 1a tang phat
sanh hoan hy tinh tin: Know all Buddhas
and Enlightening Beings are treasuries
producing joy and pure faith.

Muoi Phuong: Ten directions—Trong Phat
gido mudi phuong chi vii try v6 cling trong moi
huédng—In Buddhism, ten directions denote the
endless universe in all directions.

Mudi Phuong Chu Phiat: Buddhas of the
ten directions.

Mudi Phuong Phiap Thuin Thuc Nghi
Tinh: Ten methods of maturing doubts—
Trong Bic Son Tham Thién Canh Ngit, dugc
V6 Di Nguyén Lai viét vao diu thé ky thi 17,
trong d6 phai Thién Bac Son khing dinh trong
cong phu chitng Thién, diéu can thi€t 1a nudi
dudng mot khat vong manh liét mudn hiy diét
cdi tAm con trong vong sdng chét. Khi khat
vong nay dudc khoi diy, hanh gid nghe ra
tudng nhu minh dang bi mot ngon Ika hirng
hyc vAy phii. Y muén trén chay né lai khong
thé dudc, ditng im ra da'y khong thé dugc, suy
nghi vé vdn khong thé dudc, mong chd tha luc
ciing khong thé€ dugc. PE khdi mat thi giv, y
phdi vin hét sifc binh sinh mi nhiy x3 ra,

accurate

6)

arc a

7

8)

9)

10)

khong e dé gi dén hau qua. Mot khi khit vong
Ay dudc nuodi dudng, budc k& ti€p c6 tinh cdch
tha thuét hon, theo d6, phdi khai day nghi tinh
va giit vitng n6 trong 1ong, cho d&n phiit chét
khi di t6i mot gidi ddp. Mdi nghi tinh ndy
nhim tir chd sinh tir dau dén, chét di vé dau,
va ludn luén dugc nudi dudng bdi khat vong
mudn vugt 1én trén séng chét. Cdi d6 khé 1dm,
trir phi nghi tinh dugc thuin thuc va tu biing v&
thanh mot trang thai chitng ngd. Trong bd sach
ndy, phdi Thién Bdc Son di néi dé€n mudi
phuong phdp thuin thuc nghi tinh nhu sau—In
Po-Shan’s Admonitions Regarding the Study of
Zen, during the Ming Dynasty, written by Wu-
I-Yuan-Lai in the beginning of the seventeenth
century, Po-Shan Zen School confirmed that in
striving to master Zen, the thing needed is to
cherish a strong desire to destroy a mind
subject to birth and death. When this desire is
awakened, the Zen practitioner feels as if he
were enveloped in a blazing fire. He wants to
escape it. He cannot just be walking about, he
cannot stay quietly in it, he cannot harbour any
idle thoughts, he cannot expect others to help
him out. Since no moment is to be lost, all he
has to do is to rush out of it to the best of his
strength and without being disturbed by the
thought of the consequence. Once the desire is
cherished, the next step is more technical in
the sense that an inquiring spirit is to be
awakened and kept alive, until the final
moment of solution arrives. The inquiry is
concerned with the whence of birth and the
whither of death, and to be constantly
nourished by the desire to rise above them.
This is impossible unless the spirit of inquiry is
matured and breaks itself out to a state of
enlightenment. In this book, Po-Shan Zen
School also mentioned ten methods of
maturing doubts:

1) Khong ban long dén nhitng phép thé tuc:

Not caring for worldly things.



2)

3)

4)

5)

6)

7

8)

9)

10)
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Khong dim minh trong trang thdi tinh
mic: Not getting attached to a state of
quietude.

Khodng dao dong bdi van vat: Not being
disturbed by pluralities of objects.

Ludn ludn ty cdnh tinh, nhu meéo rinh
chudt: Being constantly watchful over
oneself, behaving like a cat who is after a
mouse.

Tép trung luc cong
Concentrating one’s spiritual energy on
the koan.

Khong c6 ging gidi quyé&t cong dn bing
tri ning trong khi ching c6 trinh tu luan ly
nao trong dé: Not attempting to solve it
intellectually where there are no such
cues in it.

Khong c6 m6 xé né: Not trying to be
merely clever about it.

Khong coi né 1a mot trang thdi vd hanh:
Not taking it for a state of doing-nothing-
ness.

Khéng coi trang thdi sdng t6 tam thdi 1a
ctfu cdnh: Not taking a temporary state of
transparency for finality.

Khong doc cong 4n y nhu tudng niém Phat
hay tung chii: Not reciting the koan as if it
were the Nembutsu practice or a form of
Dharani.

tam vao an:

Mudi Phuong Tam Th€ Phat: Buddhas of
the ten directions in the three Generations.
MuGi Phuong Tign Thign Xdo Cia Chu
Phat: Theo Kinh Hoa Nghiém, Phim 33, c6
mudi phuong tién thi€n xdo cta chu Phat—
According to the Flower Adornment Sutra,
Chapter 33, there are ten kinds of skill in
means of all Buddhas.

1)

2)

Chu Phat bi€t tit cd phdp déu rdi nhan
dam hy luidn, ma vin hay khai thi thién
cin cda chu Phat: All Buddhas know all
things are beyond idle philosophizing, yet
can demonstrate the roots of goodness.
Phuong tién thién x4do thi# nhi—The
second kind of skill in means:

(A) Chu Phat biét tdt cd phdp—All Buddhas

(B)

3)

know all things:

Déu khong chd thdy: Have no vision.

Péu ching bi€t nhau: Are unknown to
each other.

Khéng tr6i khong md: Have no bondage
or release.

Khong tho khong nhém: No reception or
assembly.

Khong thanh tyu ty tai r6t rdo d&€n bd bén
kia: No consummation, and independently
ultimately reach the other shore.

Tuy vdy cdc Ngii cling déu bit—
Meanwhile they know:

Ndi cdc phap ching riéng ching khdc ma
dugc ty tai: The true reality of all things is
unvarying, not different, and they attain
freedom.

Khong khdng tho, ching hoai thuc t&, da
dudc dén ndi bac dai ty tai: Selflessly,
without grasping, not destroying ultimate
truth, having reached the state of great
freedom.

Céc Ngai thudng hay qudn sit tit cd phdp
gidi: They always observe all realms of
reality.

Phuong tién thién xdo thi ba—The third
kind of skill in means:

Chu Phit lia bd céc tuéng: All Buddhas
are forever aloof from all appearances.
Tam khong sé tru, ma biét ro tAt ca ching
loan 1dm: Their minds do not dwell on
anything, yet they know all appearances
without confusion or error.

DAu biét ti't ca tuéng déu khong tu tinh,
mi ding nhu thé tinh ca né vin hay
khéo While they know all
appearances have no intrinsic nature of
their own, yet they are able to perceive
them all in accord with their essence.
Ciing thi hién v6 lugng sic than va tit cd
Phat d6 thanh tinh: Also manifest the
infinite appearances of the various

vao:



4)

5)
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adornments of innumerable
bodies and pure Buddha-lands.
Nhém deén tri hué diét sy t6i 1Am cla
ching sanh: Gather lamps of knowledge
and wisdom, and destroy the delusions of
sentient beings.

Phuong ti€n thién xdo thi tu—The fourth
kind of skill in means:

Chu Phét tru noi php gi6i , ching tru qua
khit, vi lai hay hién tai, vi trong tdnh nhu
nhu khong c6 tuéng tam thé: All Buddhas
abide in the realm of reality; they do not
dwell in the past, future or present,
because in Thusness as such there are no
marks of the three time frames of past,
future or present.

DAu vay chu Phit vin hay dién thuy&t tam
th& vo lugng chu Phat xuit hién thé gian,
lam cho ngudi nghe thdy khip cdnh gidi
cla tat cd chu Phat: Yet they can speak
about the emergence in the world of
innumerable Buddhas of past, future and
present, causing those who hear to see the
realms of all the Buddhas.

Phuong tién thién xdo tht nam—The fifth
kind of skill in means:

Than ngit ¥ cla chu Phat khong chd tao
tdc, khong lai khong khit, khong tru; roi
nhitng s& phdp Ay dé&n ndi tit cd phdp bi
ngan: All Buddhas, in their physical,
verbal, and mental actions, do not create
anything, have no coming or going, and no
abiding; beyond all categories, they reach
the other shore of all things.

Diu vdy cdc Ngai van 1dy than khiu y
lam tang tang trit cdc phdp, dd vo lugng
tri, 1 sudt nhitng phdp thé€ gian xuit thé,
tri hué vo ngai, ma thi hién vo lugng than
luc tu tai d€ diéu phuc tit ci phdp gidi
ching sanh: Yet they are treasuries of all
truths, imbued with immeasurable
knowledge, comprehending all kinds of
mundane and transmundane things, their
knowledge unhindered,

physical

and wisdom

6)

7

manifesting immeasurable autonomous
spiritual powers, edifying the sentient
beings of all realms.

Phuong tién thién xdo thi sdu—The sixth
kind of skill in means:

Chu Phat biét tdt cd cdc phdp ching thiy
dugc, ching phii mot, ciing ching phai
khic, ching phdi lugng ching phidi vo
lugng, ching lai ching kh, tit cd déu
khong c6 ty tanh, nhung ciing ching trii
véi cdc phdp thé gian: All Buddhas know
that all things cannot be seen, are neither
one nor different, are neither finite nor
infinite, are not coming or going, all being
without inherent nature of their own, yet
they do not contravene the phenomena of
the world.

TAt ¢4 nhitng ngudi tri & trong khong tu
tdnh, ma thdy tit cd ciing nhu tu tai véi
cdc phdp, néi rong cic phdp ma thudng an
tru ndi chon nhu thit tdnh: The all-
knowers see all things in the midst of
nonexistence of own-being or inherent
nature; being independent of things, they
extensively explain things while always
abiding steadily in the real nature of True
Thusness.

Phuong tién thién xdo thd bay—The
seventh kind of skill in means:

Chu Phat & trong mot thdi gian ma biét tat
ca thoi gian: All Buddhas know all times
in one time.

Pu thién cidn thanh tinh: Endowed with
pure virtues.

Nhap chdnh vi ma khong s& trudc: They
enter the absolute state, yet without any
attachment to it.

Noi tdt cd thdi gian tr ngdy, thing, ndm,
ki€p, d€n thanh hoai, ching tru ciing
ching bd: In regard to time frames such as
day, month, year, eon, becoming, and
decomposition, they neither remain within
them nor abandon them.
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Cé4c Ngai ludn thi hién hodc ngay, hodc
dém, mot ngay, bay ngay, nita thing, mot
thdng, mdt ndm, trim nim, mot kiép,
nhiéu ki€p, bt kha tu nghi ki€p, vd lugng
bat khd thuyé&t ki€p, nhin dén tan vi lai
ki€p, vin hiing vi chiing sanh chuyén dié¢u
phip luin, ching doan ching thdi khong
thoi dat: Yet they are able to show day or
night, beginning, middle, and end, one
day, one week, a fortnight, a month, a
year, a century, an eon, many eons,
inconceivable eons, inexpressible eons, as
far as all the eons throughout the future
always turning the wheel of the sublime
Teaching for the sake of sentient beings,
without interruption, without retreating,
without pause.

Phuong tién thién xdo thd tdm—The
eighth kind of skill in means:

Chu Phat ludn tru ndi phdp gidi thanh tuu
vd lugng Phat vo Uy va nhitng bién tai sau
day—All Buddhas always remain in the
realm of reality, develop the infinite
fearlessness of the Buddhas as well as
their following intellectual powers:

B4t kha s6 bién tai: Countless.

Bat khd lugng bién tai: Measureless.

Vo6 tan bién tai: Inexhaustible.

Vo6 doan bién tai: Ceaseless.

Vo bién bién tai: Boundless.

Bat cong bién tai: Unique.

Vo cung bién tai: Endless.

Chon that bién tai:
powers.

DAau vay cdc Ngai vin phuong tién khai
thi—Yet they appropriately demonstrate
and explain:

TAt cd cd bién: All expressions.

TAt cid phap bién: Explanation of all
principles.

Tiy theo cén tinh va cling duc gidi, dung
céc tht phdp mon néi bat khd thuyé&t khé
kinh, so trung hiu thdy déu rot rdo:
Delivering untold millions of discourses

True intellectual

9)

using various doctrines adapted to
faculties and nature, inclinations and
understandings, all ultimately good in the
beginning, the middle, and the end.
Phuong ti€n thién xdo thit chin—The ninth
kind of skill in means:

Chu Phat try tinh phdp gidi, bi€t tat cd cac
phdp—All Buddhas, abiding in the pure
realm of reality, know all things:
Originally have no names: Von khong
danh tu.

Khong tén qud khit, khong tén hién tai
hay vi lai: There being no name of past,
present, or future.

Khoéng tén ching sanh, khong tén phi
ching sanh: No name of sentient beings,
no name of inanimate beings.

Khong tén qudc do, khong tén phi qudc
dd: No name of country or land, no name
of noncountry.

Khong tén phdp khdng t€n phi phdp: No
name of law or nonlaw.

Khong tén cong ditc, khong té€n phi cong
dic: No name of virtue or nonvirtue.
Khong tén Bd Tit:
enlightening being.
Khong tén Phat: No name of Buddha.
Khong tén sd, khong tén phi s6: No name
of sets, no name of nonsets.

Khong tén sanh, khong tén diét: No name
of birth, no name of extinction.

Khong tén c6, khong tén khong: No name
of existence, no name of nonexistence.
Khong tén mot, khong tén nhiéu: No
name of unity, no name of variety.

Thé tinh cic phdp bit khi thuyét: The
essential nature of things is
inexpressible.

T4t cd cdc phap khong phudng xt, ching
thé hiép néi, ching thé tan néi, ching thé
nhiéu néi, Am thanh ching dé&n, ngdn ngir
déu ddt: All things are without location or
position, cannot be explained as
assembling or dispersing, as one or as

No name of
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many, no verbalization can reach them, all
words fail.

Cdc Ngai dau nuong theo thé& tuc trong
cdc thit ngdn thuy&t, ma khong chd phan
duyén, khdng chd tao tdc, xa lia tAt cd moi
tudng chap hu vong d€ rot rdo dé€n bén by
bén kia: Though the Buddhas speak in
various ways according to conventional
usage, they do not cling to anything as
mental objects, do not make anything up,
and avoid all false conceptual
attachments; in this way they ultimately
reach the other shore.

Phuong ti€n thién xdo thi mudi—The
tenth kind of skill in means:

Chu Phat bi€t tdt cd cac phdp bdn tinh
tich tinh: All Buddhas know the
fundamental nature of all things is null:
Ching sanh ciing chdng thi hién: Because
it has no birth nor manifestation:

Ching sic ching tho: It is not form nor
sensation.

Chéng danh ching s6: It has no name nor
categories.”

Ching phai tudng: It is not conception.
Chéng tao tic: It has no action.

Ching phdi phan duyén: It is not
conditioning.

Ching phdi chap thd, ching phai thic: It
has no grasping; it s not
consciousness.

Khong nhap xt& nén ching phdi xit: It has
no access; it is not sense
Vo s& dic nén ching phdi gii: It
apprehends nothing; it is not sense
elements.

Nhung ciing ching hoai tit cd cdc phap,
bén tinh cdc phdp vé khdi vi nhu hu
khong. TAt cd cdc phdp thdy déu khong
tich Yet it does not destroy things because
the original nature has no origination, is
like space. All phenomena are empty and
quiescent.

mediums.

There is no action nor effect: Khong
nghiép qua.

No cultivation: Khong tu tap.

Khong thanh tyu: No accomplishment.

No production: Khong xui't sanh.

Ching s6 ching khong sd: They are not in
sets, yet not out of
Ching hitu ching vo: Not existent or
nonexistent.
Ching sanh
annihilated.

Ching ciu ching tinh: Not defiled nor
pure:

Ching lai ching khd: Not entering or
exiting:

Chéng tru ching khong tru: Not abiding,
not transitory.

Chéng diéu phuc, ching khong diéu phuc:
Not edifying, not unedifying.

order.

ching diét: Not born or

Ching phdi ching sanh, ching phai
khong ching sanh: Not beings, not not
beings.

Ching tho mang, ching khong tho

mang: Not living, not lifeless.

Ching nhon duyén ching khong nhon
duyén: Not cause, not causeless:.

Chu Phat déu bi€t rd nhitng thit ndy, cdc
Ngai ciing bi€t rd nhitng ching sanh
chanh dinh, td dinh, bit dinh, nén vi ho
ma thuy&t phdp cho ho dugc dén bi ngan,
thanh tyu thdp luc, t&¢ v6 dy, hay su td
héng, dd nhit thiét tri va try noi cinh gidi
cia chu Phit: While knowing this, the
Buddhas know all sentient beings, whether
they are rightly stabilized, wrongly
stabilized, or not stabilized, and teach
them the subtle truth to enable them to
reach the other shore, attain the ten
powers and the four fearlessnesses, be
able to roar the lion’s roar, be imbued with
universal knowledge, and abide in the
realm of Buddhahood.
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Mu@i Quén Sit Clia Chu Dai Bd Tit:
Ten kinds of observation of great enlightening
beings.

(A) Theo Kinh Hoa Nghiém, Phim 38, c6

1)

2)

3)

4)

5)

6)

7

8)

mudi thit quan sit cda chu Pai Bd Tit.
Chu Bd Tit an tru trong phdp ndy thdi
dudc tri dai qudn sit vo thugng ctia Nhu
Lai—According to the Flower
Adornment Sutra, Chapter 38, there are
ten kinds of observation of Great
Enlightening Beings. Enlightening Beings
who abide by these can attain the

supreme great observational knowledge
of Buddhas.
Biét cdc nghiép quén sat, vi déu thdy moi
vi t&: Observation knowing all acts, seeing
all details.
Biét cdc loai quan sit, vi ching chap
ching sanh: Observation knowing various
tendencies, not grasping sentient beings.
Biét cdc cin qudn sdt, vi thdu 18 cdc cin:
Observation knowing faculties,
comprehending the nonexistence of
faculties.
Bié€t cdc phdp qudn sit, vi ching hoai
phap gidi: Observation  knowing
phenomena, not violating the realm of
reality.

Thay Phat phap quén sat, vi siéng tu Phit
nhan: Observation seeing the verities of
Buddhahood, cultivating the enlightened
eye.

Dugc tri hué qudn sdt, vi thuyét phdp
ding 1y: Observation attaining wisdom,
explaining things as they really are.

V6 sanh nhin qudn sdt, vi quyét rd Phat
phdp:  Observation  accepting  the
nonorigination of  things, definitely
comprehending the teaching of Buddha.
Bat thdi dia quén sat, vi diét phién nio
vugt khdéi tam giéi nhi thira dia:
Observation in the state of nonregression,
destroying all afflictions and transcending

9)

10)

(B)

2)

3)

4)

5)

6)

7

8)

the three worlds and the stages of the
lesser vehicles.

Qudn dinh dia qudn sit, noi tit cd Phat
phdp dugc ty tai bAt dong: Observation in
the stage of coronation, by virtue of
unshakable mastery of all Buddha
teachings.

Thién gidc tri tam mudi quin sit, vi ra

lam Phat sy khip mudi phuong:
Observation in  concentration  with
hyperconscious knowledge, practicing

charity everywhere as Buddhist service.
Mudi phap quédn sit ching sanh ma Bo
T4t dung dé€ khdi dai bi tAim (Kinh Hoa
Nghiém—Phdm 38)—Ten kinds of
observations of sentient beings which
help Enlightening Beings to arouse their
great compassion (The
Adornment Sutra—Chapter 38):
Quadn sat chiing sanh khong ndi nuong dua
ma khdi dai bi: They see sentient beings
have nothing to rely on for support.
Thay ching sanh tinh ching déu thuin
ma khdi dai bi: They see sentient beings
are unruly.
Thiy chiing sanh thi€u dao dic ma khéi
dai bi: They see sentient beings lack
virtues.
Thiy chiing sanh mé ngd trong si mé ma
khdi dai bi: They see sentient beings are
asleep in ignorance.
Thdy ching sanh lam phdp bat thién ma
khdi dai bi: They see sentient beings do
bad things.
Th4y chiing sanh bi tréi budc bsi duc vong
ma khdi dai bi: They see sentient beings
are bound by desires.
Thay ching sanh ddm chim trong bi€n
sanh t ma khdi dai bi: They see sentient
beings are sunk in the sea of birth and
death.
Thay chiing sanh mii mang binh khd ma
khdi dai bi: They see sentient beings
chronically suffer from illness.

Flower
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9) Thay chiing sanh khong mudn phdp lanh
ma khdi dai bi: They see sentient beings
have no desires for goodness.

10) Thiy chiing sanh mit néo B4 P& ma khdi
dai bi: They see sentient beings have lost
the way to enlightenment.

Mudi Quang Minh Chéi Sang Cia Chu

Pai B Tat: Theo Kinh Hoa Nghiém, Phdm

27, ¢6 mudi thi quang minh chéi sdng cla chu

dai B& T4t. Chu Pai B Tit tru trong Nhit

thi€t chiing sanh sai biét Pai Tam mudi ciing
s€ dugc mudi tht quang minh chéi sing—

According to the Flower Adornment Sutra,

Chapter 27, there are ten kinds of illumination.

Great Enlightening Beings who abide in the

concentration of the differentiated bodies of all

sentient beings will also acquire ten kinds of
illumination.

1) DPudc quang minh cda tit cd chu Phat, vi

cling Phat binh ding: They acquire the

light of all Buddhas because they are
equal to them.

Pugc tit ca thé gidi quang minh, vi c6 thé

khdp nghiém tinh: They acquire the light

of all worlds because they can beautify
them all.

Dugc t4t cd ching sanh quang minh, vi

déu dé&n diéu phuc: They acquire the light

of all beings because they go to pacify
them all.

Pugc v6 lugng vo Gy quang minh vi phap

gidi lam trudng thuy&t phdp: They acquire

the light of immeasurable expertise
because they preach on the stage of the
cosmos of realities.

Pugc vo sai biét quang minh, vi biét tit cd

phdp khdng cic tht tinh: They acquire

undifferentiated light because they know
that phenomena have no differentiation in
essence.

Pugc phuong ti€n quang minh, vi ndi ly

duc t& cla cdc phdp ma chitng nhap: They

acquire the light of expedient means

2)

3)

4)

5)

6)

because they have realized freedom
desire for anything.
Pugc chon thiét quang minh, vi nai ly duc
t€ cla cdc phdp tim binh ding: They
acquire the light of truth because their
minds are equanimous in the realm of
desirelessness.
Dudc than bi€n quang minh khip tit cd
th€ gian, vi dugc Phat gia hd hiing ching
dat: They acquire the light of mystic
transfigurations pervading all worlds
because they are ceaselessly empowered
by the Buddha.
Pugc thién trr du quang minh, vi d&én bd tu
tai clia tit cd Phat: They acquire the light
of proper meditation because they reach
the other shore of freedom of all Buddhas.
10) Pugc nhit thi€t phdp chon nhu quang
minh, vi noi trong mot 16 chun 16ng khéo
néi tat cd: They acquire the light of True
Thusness of all things because they can
explain everything in a single point.
Mudi Qudc Pd Pich Thye Cia Bd Tat:
See Mudi Sinh DPja Dich Thyc Cda Chu Bd
Tat.
Mudi Qudc P$ Vo Ngai Dung Clia Chu
Pai Bo Tat (Kinh Hoa Nghiém—Ph4m 38):
Ten kinds of unimpeded function relating to
lands of Great Enlightening Beings (The
Flower Adornment Sutra).

7

8)

9)

1) TAat ci coi lam mdt cdi: Making all lands
one land.

2) T4t cd cbi vao mot 16 16ng: Fitting all
lands in a pore.

3) Biét tat cd cdi v tin: Knowing that the
totality of lands is inexhaustible.

4) Mot than ngdi ki€t gia ddy khip tit cd
coi: Filling all lands with one body sitting
in cross-legged.

5) Trong mot than hién tat cd cdi: Showing
all lands in one body.

6) Chian dong tit cd cbi ma ching khi€n

ching sanh kinh sg: Shaking all lands
without frightening the beings there.



7

8)
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Diing @6 trang nghiém tit ca coi d€ trang
nghiém mot cdi: Arraying one land with
the adornment of all lands.

Diing d6 trang nghiém mot cdi d€ trang
nghiém tat cd cdi: Arraying all lands with
the adornment of one land.

Pem mdt Nhu Lai mot ching hdi khip tat
cd Phat d0 thi hién cho ching sanh:
Pervading all lands with one Buddha and
congregation, showing
beings.

one sentient

10) Pem tit cd cdc c6i thi hién cho tit ci

S ER oo a0 T

ching sanh—Showing all sentient beings
the infinite differentiations of the network
of lands filling the ten directions:

TA't cd ¢bi nhd: All small lands.

Coi vira: Middle-size lands.

Coi 16n: Large lands.

Cai rong: Broad lands.

Cai sau: Deep lands.

Cdi ngira: Upright lands.

Cai up: Inverted lands.

Cdi nghiéng: Sideways lands.

Cdi ngay: Straight lands.

Khidp cdc phuong vd lugng sai biét:
Infinite differentiations of the network of
lands filling the ten directions.

Mudi Quy’ét DPinh Gidi Cia Chu Pai Bo
Tat: Theo Kinh Hoa Nghiém, Phim 38, c6
mudi thit quy€t dinh gidi (hi€u chic chin) cla
chu Pai Bd Tiat—According to the Flower
Adornment Sutra, Chapter 38, there are ten

kinds

of certain understanding of Great

Enlightening Beings.
(A) Chu B6 Tiét an tru trong phap ndy thdi dat

1y

duge cdi hi€u bi€t chic chin cia Nhu
Lai—Enlightening beings who abide by

these can attain supreme certain
understanding of Buddhas:
Quyét dinh gidi t6i thugng, vi gieo trong

ton trong thién cian: Certain understanding
of the supreme, planting roots of goodness
of respect.

2)

3)

4)

5)

0)

7

8)

9)

10)

(B)

Quyét dinh gidi trang nghiém, vi xuit sanh
nhitng thd trang nghiém: Certain
understanding of adornment, producing
various adornments.

Quyét dinh gidi quing dai, vi tAim chua
ting heén kém: Certain understanding of
breadth and magnanimity, for their minds
are never narrow or mean.

Quyét dinh giai tich diét, vi hay nhap phip
tainh tham thdm: Certain understanding of
quiescence, able to penetrate the most
profound essence of things.

Quyét dinh gidi phd bi€n, vi phdt tim
khong chd niao ching dén: Certain
understanding of universality, their
determination for enlightenment
extending everywhere.

Quyét dinh gidi kham nhiém, vi hay tho
Phat lyc gia tri: Certain understanding of
capacity, able to receive the support of the
power of Buddha.

Quyét dinh gidi kién ¢, vi dep phd tit cd
nghi€ép ma: Certain understanding of
strength, able to crush all demon activities.
Quyét dinh gidi minh dodn, vi bi&t 16 tat
cd nghiép bdo: Certain understanding of
clear decision, knowing the consequences
of all actions.

Quyét dinh gidi hién tién, vi tiy y hay
hién thin thong: Certain understanding of
presence, able to manifest spiritual powers
at will.

Quyét dinh gidi thanh tyu ty tai, vi § chd
t4t c& chu Phat dudc tho ky va tly y tiy
thdi thanh Phat: Certain understanding of
succession and freedom, receiving the
prediction of Buddhahod from all
Buddhas, and attaining Buddhahood at will
at any time.

Chu Bd Tit an tru trong phdp ndy thdi
dudc quyét dinh gidi Phat dd quing dai vo
thugng cia Nhu Lai—Enlightening Beings
who abide by these can attain Buddhas’
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supreme great understanding of Buddha-
lands:

1) Biét tat cd th€ gidi vio mot thé gidi:
Know all worlds penetrate one world.

2) Bi€t mot thé gidi vao tdt cd th€ gibi:
Know one world penetrate all worlds.

3) Biét mot than Nhu Lai, mot toa Lién Hoa
thdy déu cling khip t't c4 th€ gi6i: Know
the body and lotus throne of one Buddha
pervades all worlds.

4) Biét tit cd th& gi6i déu nhu hu khong:
Know all worlds are like space.

5) Bi€t tit c4 th€ gi6i di Phat trang nghiém:
Know all worlds are endowed with the
adornments of Buddhas.

6) Bi€t BO Tait day khip tit cid thé gidi:
Know all worlds are filled with
Enlightening Beings.

7) Biéttat ca th€ gidi vao mot 16 16ng: Know
all worlds enter one pore.

8) Biét tit cd th€ gidi vao mdt than ching
sanh: Know all worlds enter the body of a
single sentient being.

9) Biét tit ca thé gidi, mot cAy Phat Bd Pé,
mot Phit dao trang thdy déu ciing khip:
Know the enlightenment tree and site of
enlightenment of one Buddha pervade all
worlds.

10) Bi€t tat cd th& gidi, mdt am thanh cling

khip 1am cho cdc ching sanh déu riéng
hi€u bi€t long sanh hoan hy: Know all
worlds are pervaded by one message that
allows sentient beings
differently, to their delight.
Muvi Sai Biet Tri Cia Bo Tat: Mudi i
dugc Phat day trong Kinh Hoa Nghiém (Phdm
38—Ly Th& Gian). B T4t nio an tru ndi phap
ndy s& dudc tri sai biét quing dai vo thugng
cia Nhu Lai—Ten kinds of knowledge of
differentiation ~ of  Enlightening  Beings
mentioned by the Buddha in The Flower
Adornment Sutra (Chapter 38—Detachment
from The World) Enlightening Beings who rest
on these principles will attain the Buddha’s

to hear it

unexcelled, far-reaching knowledge of

differentiation.

1) Tri sai biét biét chiing sanh: Knowledge of
differentiations of sentient beings.

2) Tri sai biét bi€t cdc cin: Knowledge of
differentiations of faculties.

3) Tri sai biét bi€t cdc hanh dong:
Knowledge of differentiations of
consequences of actions.

4) Tri sai biét biét tho sanh: Knowledge of
differentiations of forms of birth.

5) Tri sai biét bi€t th€ gidi: Knowledge of
differentiations of worlds.

6) Tri sai biét bi€t phdp gi6i: Knowledge of
differentiations of spheres of reality.

7) Tri sai biét bi€t chu Phat: Knowledge of
differentiations of Buddhas.

8) Tri sai biét bi€t cdc phdp: Knowledge of
differentiations of phenomena.

9) Tri sai biét bi€t tam thé: Knowledge of
differentiations of time.

10) Tri sai biét bi€t tdt cd dao nglf ngdn:

Knowledge of differentiations of all ways

of speaking.
Mudi Sdu Ciach Quian Tuéng Hay Hinh
Dung Trong Kinh Quan V6 Lugng Tho
Ma Phat Pa Day Ba Hoang Hau Vi B¢
Hi Puge Viang Sanh Ciéu Phim: In
Amitayurdhyana-Sutra, the Buddha taught
Queen Vaidehi the sixteen visualizations
which help to attain one of the nine stages of
rebirth in the Pure Land:

1) Quéan mait trdi lin: Contemplation of the
setting sun.

2) Qudn nudc: Contemplation of water.

3) Ngdm dat: Contemplation of the ground.

4) Quian nhiing cidy dep tuyét voi:
Contemplation of wondrous trees.

5) Quidn nuwéc citu khd vinh hing:
Contemplation of healing water.

6) Qudn thé gidi Cuc Lac clia nhitng cay dep

tuyét vdi: Contemplation of the blissful
world of wondrous trees.
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7) Qudn dit va nu6c: Contemplation on the
ground and water.

8) Qudn nhitng dai sen: Contemplation on
the lotus thrones.

9) Qudn nhitng hinh thifc nhin thdy dugc cda

ba vi Thanh Di Pa, Quin Am, Th& Chi:
Contemplation of the forms of the three
sacred ones (Amitabha, Avalokitesvara,
and Mahasthamaprapta).

10) Qudn nhitng sy luin héi nhin thdy dugc
ctiia Phat A Di ba: Contemplation of the
corporeal form of the Buddha Amitabha.

11) Qudn B6 Tat Pai Thé Chi: Contemplation
of the Bodhisattva Mahasthamprapta.

12) Quan BO Tat Quan Thé Am:
Contemplation of the Bodhisattva
Avalokitesvara.

13) Qudn Phat Di Pa trong cédnh giGi Cuc Lac:
Contemplation of Amitabha in the blissful
realm.

14) Qudn nhitng chiing sanh thugng cidn vang
sanh Cyc Lac: Contemplation of the High
class beings rebirth in the Pure Land.

15) Qudn ching sanh trung cdn vang sanh Cuc
Lac: Contemplation of middle class beings
rebirth in the Pure Land.

16) Quén ching sanh ha cdn vang sanh Cuc
Lac: Contemplation of low class beings
rebirth in the Pure Land.

Mudi Sau Cin DE€: Sixteen roots—Trong

Thanh Tinh Pao, sy bit dong cla tAm cin

dugc hiéu theo 16 kiu goi 1a 16 cin dé—

According to the Path of Purification, the

mind’s unpertubedness should be understood

in sixteen modes which are called the sixteen
roots.

1) Téam khong chdn chudng thi khong bi lay

dong bdi gidi ddi bi€ng nhdc nén nd bat

dong: Undejected consciousness is not
perturbed by indolence, thus it is
unperturbed.

Tam khong ming 3 thi khong lay dong

bdi trao ci, vy né bat dong: Unelated

2)

3)

4)

5)

6)

7

8)

9)

10)

1)

consciousness is not perturbed by
agitation, thus it is unperturbed.

Tam khong bi 16i cudn thi khong lay dong
bdi tham duc, do vdy né bit dong:
Unattracted consciousness is not perturbed
by greed, thus it is unperturbed.

Tam khong chan ghét thi khong bi lay
dong bdi dc y, do vdy né bat dong:
Unrepelled consciousness is not perturbed
by ill-will, thus it is unperturbed.

Tam doc 14ap thi khong bi lay dong bdi ta
ki€n, do vy né bat dong: Independent
consciousness is not perturbed by false
views, thus it is unperturbed.

Tam khong vuéng mic thi khong bi lay
dong bdi tham duc, do vdy né bat dong:
Untrammelled consciousness is not
perturbed by greed accompanied by zeal,
thus it is unperturbed.

Tam giai thodt thi khong lay dong vi ngii
duc, do vdy né bAt dong: Liberated
consciousness is not perturbed by greed
for sense desires, thus it is
unperturbed.

Tam khong lién hé dén ciu ué thi khong
lay dong vi cidu u€, do vy né bat dong:
Unassociated is  not
perturbed by defilement, thus it is
unperturbed.

Tam khoéng con rao ngin thi khong bi lay
dong bdi rao ngin ciu u€, do vdy né bat
ddng: Consciousness rid of barriers is not
perturbed by the barrier of defilement,
thus it is unperturbed.

Tam chuyén nhat thi khdng bi lay dong
bdi cidu u€ clia sai biét, do vy né bat
dong: Unified not
perturbed by the defilement of variety,
thus it is unperturbed.

Tam ting cudng vdi tin thi khong bi lay
dong bdi bat tin, do vdy né bit dong:
Consciousness reinforced by faith is not
perturbed by faithlessness.

five

consciousness

consciousness  is
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12) TAm ting cudng bdi tdn thi khong bi lay
dong vi gidi ddi, do vdy né bit dong:
Consciousness reinforced by energy is not
perturbed by indolence, thus it is
unperturbed.

Tam ting cudng bdi niém thi khong bi lay
dong bdi thAt niém hay 10 dé&nh, do vdy né
bat dong: Consciousness reinforced by
mindfulness is not perturbed by
negligence, thus it is unperturbed.

Tam ting cudng v4§i dinh thi khong bi lay
dong bdi trao clt, do vay né bat dong:
Consciousness reinforced by concentration
is not perturbed by agitation, thus it is
unperturbed.

Tam ting cudng bdi tué thi khong bi lay
dong bdi ngu si, do vy né bat dong:
Consciousness by
understanding  is perturbed by
ignorance, thus it is unperturbed.

Tam dudc chi€u sdng thi khong bi lay
dong bdi béng t6i vd minh, do vay né bat
dong: Illuminated consciousness is not
perturbed by the darkness of ignorance,
thus it is unperturbed.

Mudi Sieng Ning Tinh Tan Ciia Chu B
Tat: Theo 13i Phat day trong Kinh Hoa
Nghiém (Phdm 38—Ly Thé Gian), chu Pai Bd
tdt c6 mudi sy siéng ning tinh tin gitp ho c6
dugc ddy dd tinh tin Ba-La-Mat vo thudng
ctia chu Nhu Lai—According to the Buddha in
The Flower Adornment Sutra (Chapter 38—
From The World), Great
Enlightening Beings have ten kinds of exertion
of energy which help them fully achieve the
energy of the

13)

14)

15)

reinforced
not

16)

Detachment

unexcelled transcendent
Buddhas.

1) Siéng niing tinh tAn gido héa t4t cd ching
sanh: Exertion of energy to educate all
sentient beings.

Siéng ning tinh tAn thAm nhap tat cd cdc
phédp: Exertion of energy to enter deeply
into all Buddha teachings.

2)

Siéng niing tinh tdn nghiém tinh tat ¢4 th&
gidi: Exertion of energy to purify all
worlds.

Siéng ning tinh tAn tu hanh tat cd s6 hoc
clia chu BO Tat: Exertion of energy to
practice all sciences of Enlightening
Beings.

Siéng ning tinh tdn diét trr tt cd dc
nghiép cua ching sanh: Exertion of
energy to eliminate all evils of sentient
beings.

Siéng ning tinh tdn ngin dit tdt cd khd
dau 4c dao: Exertion of energy to stop the
miseries of all vicious cycles.

Siéng ning tinh tdn phd dep tit cd ma
quan: Exertion of energy to destroy all
demons.

Siéng ning tinh tin nguyén vi tit ca
chiing sanh l1am cho mit ho dugc thanh
tinh: Exertion of energy to become pure,
clear eyes for all sentient beings.

Siéng niing tinh tAn cling dudng tat cd chu
Phat: Exertion of energy to honor (service
or to make offerings to) all Buddhas.

Siéng ning tinh tdn khi€n tat cd chu Nhu
Lai hoan hy: Exertion of energy to please
all Buddhas.

Mudi Sinh Pia Pich Thuc Cia Chu Bo
Tat: Theo Thién Su D.T. Suzuki trong Thién
Luan Tap III, chu B4 T4t c6 mudi sinh dia dich
thuc—According to Zen Master D.T. Suzuki in
Essays in Zen Buddhism, Bodhisattvas have
ten real native countries:

1) Noinao c6 tim Bd P& dugc phat khdi, noi
dé 1a qudc @6 cda Bd Tit, vi tAim Bd Pé
12 quyén thudc cia B6 Tiat: Wherever
thee is awakening of the Bodhicitta there
is the Bodhisattva’s native land, because it
belongs to the Bodhisattva-family (see B6
Dé Tam).

Noi ndo c¢6 thim tAm, ndi d6 12 quoc do
cta Bd tat, vi d6 1a ndi xuit sinh cic thién
tri thidc: Wherever there 1is deep-
heartedness, there is the Bodhisattva’s

3)

4)

5)

6)

7

8)

9)

10)

2)



3)

4)

5)

6)

7

8)

1484

native land, because it is where the family
of good friends rises (see Thi€n Tri Thic).
Noi nao cé chitng nhip céc tru dia, noi dé
1a qudc d6 cta Bd Tit, vi d6 1a noi sinh
trudng hé&t thdy cdc Ba La Mat: Wherever
there is the experience of the Bhumis,
there is the Bodhisattva’s native land,
because it is where all the Paramitas grow
(see Luc bo Ba La Mat).

Noi nao c6 phat dai nguyén, ndi d6 la
qudc d6 ctia B6 Tat, vi d6 14 noi thi hanh
cong hanh: Wherever the great vows are
made, there is the Bodhisattva’s native
land, because it
devotion are carried on (see Pai Nguyén).
Noi nao c6 dai tu, noi d6 1a qu6c do cua
B6 Tit, vi d6 1a noi phdt trién T Nhi€p
Phap: Wherever there is a great all-
embracing love, there is the Bodhisattva’s
native land, because it is where the four
ways of acceptance developed (see Tu
Nhié&p Phdp, and Tt V6 Lugng Tam (1)).
Noi nao c6 chanh ki€n, ndgi d6 1a qudc do
cia B6 Tat, vi 1a ndi tri tué siéu viét trdi
day: Wherever there is the right way of
viewing things, there is the Bodhisattva’s
land, because it 1is where
transcendental knowledge takes its rise
(see Bat Chanh Pao, and Tri Hué Ba La
Mat).

Ndi nao Pai Thira quiang b4, noi d6 1a
qudc dd clia BS Tat, vi 1a noi hét thdy cic
phuong ti€én thién xdo dugc van dung:
Wherever the Mahayana thrives well,
there is the Bodhisattva’s native land,
because it is where all the skilful means
unfold (see Pai Thira, and Phuong Tién
Thién X30).

Noi nao ¢6 gido hda chiing sanh, ndi do6 1a
qudc dd ctia B tdt, vi 1a ndi hét thiy chu
Phat gidng sinh: Wherever there is the
training of all beings, there 1is the
Bodhisattva’s native land, because it is
where the Buddhas are born.

is where deeds of

native

9)

10)

Noi nao c¢6 phuong tién tri, noi d6 1a quoc
dd ctia Bb Tit, vi 12 ndi nhan biét riing hét
thdy cic phdp déu khong sinh: Wherever
there are means born of transcendental
knowledge, there is the Bodhisatva’s
native land, because it is where the
recognition obtains that all things are
unborn (see B4t Sinh, and B4t Diét).

Noi ndo c6 tu tip hét thdy cdc gido thuyét
ctia Phat, noi d6 1a qudc do ctia Bb Tit, vi
12 noi ma hét thdy chu Phat trong quéd khi,
hién tai va vi lai gidng sanh: Wherever
there is the practicing of all the Buddha-
teachings, there is the Bodhisattva’s native
land, because it is where all the Buddhas
of past, present, and future are born.

Mudi Su Td Hong Cua Chu Dai Bo Tat:
Theo Kinh Hoa Nghiém, Phim 38, c6 mudi su
tir hong cta chu Pai BO T4t. Chu Bd T4t an tru
trong mudi phap niy thdi dudc dai su ti hong

cia Nhu Lai—According

to the Flower

Adornment Sutra, Chapter 38, there are ten
kinds of lion’s roar of Enlightening Beings.
Enlightening Beings who abide by these can
attain the supremely great lion’s roar of
Buddhas.

1)

2)

DPai B6 Pé su tif hong. Chu B Tdt quyét
dinh s& thanh chidnh ding chdnh gidc:
Great lion’s roar of the determination for
enlightenment. They declare to be surely
to attain true enlightenment.

Dai bi su tir hong—The great lion’s roar of
great compassion:

Ngudi chua dugc d6 thsi duge do: Enable
those who have not yet transcended the
world to transcend.

Ngudi chua duge gidi thodt thoi dudge gidi
thoat: Liberate those who are not yet
liberated.

Ngudi chua an dugc an: Pacify those who
are not yet at peace.

Ngudi chua Niét ban dugc chitng Niét
ban: Enable those who have not yet
attained nirvana to attain it.



3)

4)

5)

6)

7

8)

9)
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DPdp on Nhu Lai dai su tif hong. Chu B
T4t s& 1am cho chiing tdnh cGia Tam bédo
Phat, Phap va hoa hgp Tdang khong doan
tuyét: The great lion’s roar of requiting
the benevolence of the Buddha. They will
perpetuate the seeds of the Buddha, the
Teaching, and the harmonious
Community.

Thé nguyén rdt rdo dai su tf hdng. Chu
B tit sé nghiém tinh tit c4 c5i Phat: The
great lion’s roar of ultimately firm
commitment. They will purify all Buddha
lands.

Tu tri tinh giGi dai su tif hong. Chu B Tat
s& trir diét tit cd 4c dao va cdc nan xu:
The lion’s roar of personally maintaining
pure conduct. They will get rid of all evil
ways and difficult situations.

Cau phuSc khdng nham dai su ti hong.
Chu BO Tét sé c6 ddy dd than ngit ¥ tudng
hdo trang nghiém cda chu Phit: The great
lion’s roar of tirelessly seeking virtue.
They will fully attain adorning features of
body, speech, and mind of all Buddhas.
CAu tri khong nham dai su t& hong. Chu
B6 Tit s& thanh tyu vién min nhitng tri
hué clia tdt cd chu Phat: The great lion’s
roar of tirelessly seeking knowledge. They
will fully accomplish the knowledge of all
Buddhas.

Tu chdnh hanh dit trlr phién nio dai su ti
héng. Chu B6 Tt s& diét tat ca ching ma
cling nhu nhitrng ma nghi€ép: The great
lion’s roar of cultivating right practice to
stop affictions. They will annihilate all
demons and all the works of demons.

V6 sanh phdp nhin dai su t hong. Chu
Bo Tt bi€t rd cdc phdap khong ngi, khong
ching sanh, khdong tho mang, khong c6
ban tdnh riéng, trdng khong, vd tuéng, vo
nguyén va thanh tinh nhu hu khéng:The
great lion’s roar of the acceptance of the
non-origination of all things. They realize
that all things are selfless, without being,

without life, without personality, empty,
signless, wishless, and pure as space.

10) T6i hau sanh B& Tit chin dong tit cd
Phit @6 déu lam cho trang nghiém thanh
tinh. Bdy gid tit cd P& Thich, Pham
vudng, T& Thién vuong déu dé&n tdn thdn
khuyén thinh: ‘Ngudng mong Bd T4t ding
phdp v sanh ma thi hién tho sanh.” B
T4t dung hué nhdn vo ngai quan sat khip
thé gian tit ci ching sanh khong ai bing
ta, nén lién thi hién din sanh noi vuong
cung, tu di by budc dai su tif hong: Ta l1a
t6i thing dé nhit § the gian, ta s& h&t hin
bién t& sanh ti: The great lion’s roar of
doing what one says. Enlightening beings
in their last life shake all Buddha-lands
and make them all pure. Thereupon, all
Indras, Brahmas, and guardian deities
come, praise and entreat them, ‘Please
Enlightening Beings, with the truth of
birthlessness, appear to be born.” The
Enlightening Beings then observe all
sentient beings in the world by the
unobstructed eye of wisdom and see that
there are none who compare to
themselves, so they appear to be born in
royal palaces, walk seven steps by
themselves, and declare in a great lion’s
roar, ‘I am supreme in the world. I will
forever end the realm of birth and death.’

Muoi Sy Chu Bd Tat Pi Pén Pao

Trang: Theo Kinh Hoa Nghiém, Phim 38,

chu Pai B T4t di dén dao trang ¢c6 mudi suy.

Chu Pai B6 Tit ding mudi sy dé€n dao tring

niy dé gido héa va anh hudng chiing sanh—

According to the Flower Adornment Sutra,

Chapter 38, there are ten things occur when

Great Enlightening Beings go to the site of

enlightenment. Enlightening Beings utilize

these ten to teach and influence sentient
beings.

1) Chi€u sing t4t cd mudi phuong th€ gidi:
They illuminate all worlds.
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2) Chan dong tat cd th€ gidi mudi phuong:
They cause all worlds to quake.

Hién thin khip mudi phuong thé& gidi:
They manifest bodies in all worlds.

Gidc ngd tat cA B6 T4t va tit ca ching
sanh dong hanh & ddi trudc: They awaken
all Enlightening Beings their
colleagues in the past.

Thi hién tit cd sy trang nghiém ndi dao
trang: They manifest all the adornments of
the site of enlightenment.

Tiy sd thich clia cdc ching sanh ma vi ho
hién nhitng oai nghi noi than va ta't ca sy
trang nghiém ndi cdy Bd Dé: They
manifest various kinds of deportment and
all the adornments of the tree of
enlightenment, showing them according to
the inclinations of the minds of sentient
beings.

Thi hién thdy tat cd Nhu Lai mudi phuong:
They see all the Buddhas of the ten
directions.

Mbi budc di déu nhap tam mudi, niém
niém thanh Phit khong gidn doan: They
continually enter concentration with every
step and become Buddhas moment to
moment, without interruption.

T4t c& ching sanh déu sim ding nhitng
dd ciing dudng thugng diéu 1én chu dai BS
T4t ma ching bi€t nhau: The leaders of all
creatures, unaware of each other, produce
all kinds of wonderful offerings.

Dung tri vo ngai quén sat khip tit ca chu
Nhu Lai, ndi tat cd thé gi6i tu hanh B6 Tat
ma thinh Chdnh Ping Chanh Gidc: With
unobstructive knowledge they observe all
the Buddhas carrying out the deeds of
Enlightening Beings in all worlds and
fulfilling true enlightenment.

Mudi Sy Chu Nhu Lai Dung P€ Gieo
Phap Bach Tinh: Mudi sy ma chu Nhu Lai
diing @& gieo phédp bach tinh vao tim chiing
sanh khdong hé ludng cong khi quy Ngai
chuyén dai phdp luAn—Ten things which

3)
4)
and

5)

6)

7

8)

9)

10)

Buddhas plant pure elements in the minds of
sentient beings which are not in vain when
they (Truly Awakened Buddhas) turn the
wheel of teaching).

1) Vi qud kh& nguyén lyc: Because of the
power of their past vows.

Vi dai bi nhi€p tri: Because of being
sustained by great compassion.

Vi ching bé chiing sanh: Because of not
abandoning sentient beings.

Vi tri hué ty tai tuy s§ thich clia chiing
sanh ma gidi thich: Because of freedom of
knowledge able to teach according to the
the inclinations of sentient beings.

Vi ding thdi ding ti€t: Because of the
unerring timing.

Vi tlly sé thich s& nghi khong vong thuyét:
Because of according with suitability and
not preaching arbitrarily.

Vi khéo bi€t rd tam th&: Because of
knowledge of past, present and future.

Vi than Phat t8i thing khong ai sdnh kip:
Because Buddhas are most excellent,
without peer.

Vi ngdn tir ty tai, khong ai c6 thé ludng
dugc: Because their sayings are free and
unfathomable.

Vi trf hué tu tai, tiy chd phdt ngdn thiy
déu dugc khai ngo: their
knowledge is free and whatever they say
is enlightening.

Mudi Sy Pi¢u Ngu (Ty Tai): Theo Kinh
Hoa Nghiém, Phim 38, c6 mudi sy ty tai—
According to the Avatansaka Sutra, Chapter
38, there are ten kinds of masteries of self-
control:

2)
3)

4)

5)

6)

7

8)

9)

10)
Because

1) Ménh Ty Tai: Ayurvasita (skt)—Su diéu
ngu vé thdi gian clia ddi song—Mastery
over the duration of life.

2) Tam Ty Tai: Cittavasita (skt)—Su diéu

ngy cdi tim c6 thé di vio moi hinh thic
c6 thé dudc clia su tu tdp dinh—Mastery
over the mind which can enter into every
possible form of self-concentration.



3)

4)

5)

0)

7

8)

9)

10)
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Tai Ty Tai: Parishkara (skt)—Ning luc vé
vd s8 trang nghiém nhS d6 vi Bd Tt lam
phong phii cdc thé gigGi—Power over an
infinite variety of embellishment whereby
the Bodhisattva enriches the worlds.
Nghiép Tu Tai: Karmavasita (skt)—Chiu
su hanh tdc cia nghiép theo trudng hdp
d0i  hdi—Submitting himself to the
working of karma as the case requires.
Tho Sanh Ty Tai: Upapatti (skt)—Piéu
ngy su tdi sanh d€ Ngai c6 thé sinh ra
trong bit cit th€ gi6i nao—Mastery over
births so that He can be born in any world.
Gidc Ty Tai: Adhimukti (skt)—Ning Iuc
nhin thdy chu Phat diy khip vii tru—The
power of seeing the Buddhas filling up the
entire universe.

Nguyén Ty Tai: Pranidhana-vasita (skt)—
Ning luc dat chitng ngd bat citf ldc ndo va
ba't ct § ddu nhu Ngai mudn—The power
of attaining enlightenment at any moment
and in any place as He wills.

Thin Luc Tu Tai: Riddhivasita (skt)—
Ning lyc thi trién moi loai thin thong—
The power of exhibiting all kinds of
miraculous works.

Phdp Ty Tai: Dharmavasita (skt)—Kha
ning gidng day Phat phdp trong tdt cd moi
khia canh c6 thé c6 clia gido ly nha
Phat—The ability of teaching Buddhism in
all its possible aspects.

Tri Ty Tai: Jnanavasita (skt)—Nidng luc
hi€u bi€t ma nhd d6 Ngai phat hién trong
mdi y tudng clia Ngai mdt ning luc ky
diéu va su an tinh toan hdo ctia Dic Nhu
Lai dé dua dén sy thé chitng B6 Pé—The
power of understanding whereby He
every thought of His
Tathagata’ wonderful powers and perfect
serenity leading to the realization of the
Bodhi.

reveals in

Muoi Sy Ky Di¢u Chua Tiung Thi‘fy Khi
Chu Pai Bo Tat Ngodi Vao Pao Trang:
Theo Kinh Hoa Nghiém, Phim 38, c6 mudi su

ky diéu chua tirng thdy khi chu Pai B Tit
ngdi vio dao traing—According to the Flower
Adornment Sutra, Chapter 38, there are ten
extraordinary, unprecedented events occur
when Great Enlightening Beings sit on the site

of enlightenment.

1) Su ky la chua tirng thd'y thi nhit: The first
extraordinary unprecedented event:

a. Tat cd cdc Pdc Nhu Lai trong mudi

2)

3)

4)

5)

6)

phuong thé gi6i déu hién ra trudc: All the
Buddhas of the worlds of ten directions
appear before them.

Dong gio tay phdi 1én ma khen nggi ring:
Lanh thay! Lanh thay! Pang V6 Thugng
Pao Su!—Raise their right hands and
praise them as unexcelled guides!

T4t ca cdc Pitc Nhu Lai thdy déu hod niém
va ban cho oai ddc: All Buddhas watch
over them and give them the power.
Chiing Bd Tat ddng hanh ddi trude déu
d&€n vay quanh cung kinh cing dudng
nhitng vat trang nghi€m: The Enlightening
Beings who were their colleagues in the
past come and surround them and
respectfully present various adornments.
Cay c6 cung nhifng loai vo tinh trong tat
cd th€ gi6i, déu cong than nghiéng béng
huéng vé phia dao trang: The plants and
trees and all insentient things bend toward
the site of enlightenment.

Su ky di chua ting c6 thit ndm: The fifth
extraordinary unprecedented event:

Chu dai B6 T4t nhip tam mudi tén ‘quin
sit phdp gidi.”—Great Enlightening
Beings enter a concentration called
observing the cosmos

Stic clia tam mudi ndy cé thé lam cho tat
cd cong hanh cda B Tat déu dugc vién
man: The power of such concentration can
cause all enlightening practices to be
fulfilled.

Su ky di chua ting c6 tht siu—The sixth
extraordinary unprecedented event:
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a. DPugc Pa La Ni tén 12 8i thugng ly ciu
diéu quang hdi tang: They attain a spell
called oceanic treasury of supreme pure
light.

b. C6 thé lanh tho dai van phdp vii clia tit ca

chu Phat Nhu Lai: They are able to

receive the rain from the great clouds of
teaching of all Buddhas.

Dung stc oai dic hién d6 cing dudng

thuong diéu dén khip tit cd thé gisi dé

cing dudng chu Phat: By spiritual powers
they produce superb offerings throughout
all worlds which they present to the

Buddhas.

An tru tri t6i thing, déu hién biét rd nhitng

cin va y hanh cla tdt cd ching sanh:

They rest in highest knowledge and

actually know the faculties and mental

patterns of all sentient beings.

Diéu k¥ di chua tirng tha'y thit chin—The

ninth extraordinary unprecedented event:

a. Nhap tam mudi tén l1a ‘thi€én gidc.”—They
enter a concentration called ‘well aware’

b. Stic cda tam mudi niy c6 thé lam cho
than BS Tat dy khip tit ci thé gidi trong
thap phuong tam thé: The power of which
concentration enables their bodies to fill
all worlds in all spaces and in all times.

10) DPiéu ky di chua tirng thay tht mudi—The
tenth extraordinary unprecedented event:

7

8)

9)

a) Dat dugc ly cdu quang minh vo ngai dai
tri: They attain pure illumination and
unobstructed great knowledge.

b) Lam cho thian nghiép clia chu B6 T4t vao

khip tam th&: Such knowledge enables

their physical actions to penetrate past,

present, and future.
Mudi Sy Xay Ra Khi Chu Pai Bd Tat
Ngdi O Pao Trang: Khi Dai Bd Tit ngdi &
dao trang ¢6 mudi sy xdy ra (Kinh Hoa
Nghiém—Chapter 38)—Ten things
when Great Enlightening Beings sit on the site
of enlightenment (The Flower Adornment
Sutra—Chapter 38).

occur

1) Lam chidn dong mudi phuong th€ gidi:
They cause all worlds shake in various
ways.

Binh ding chi€u sdng tit ci thé gidi:
They equally illuminate all worlds.

Diét trir tit ci khd dau trong cic ac dao:
They the sufferings of
miserable states.

Lam cho tit cd th€ gidi kim cang hiép
thanh: They cause all worlds to be
adamantine.

Hién khip tat cd cdc tda su t¥ cla chu
Phat: They gaze on the lion thrones of all
Buddhas.

Tam v phan biét nhu hu khong: Their
minds are like space, without
conceptualization.

Tuy theo s& nghi ma hién oai nghi ndi
thdn: They manifest comportment as
appropriate.

Tuy thuin an try kim cang tam mudi:
They rest in adamantine concentration.
Tho diéu x1 thanh tinh cta tit cd Nhu Lai
than luc gia tri: They receive the pure,
sublime place sustained by the spiritual
power of all Buddhas.

Sttc thién cin cla chu Pai B6 Tét c6 gia
bi tit c4 ching sanh: They can strengthen
all sentient beings with the power of their
own roots of goodness.

Mudi Ta Ki€n hay mudi loai ta kien (Pic
Phat va Phat Phip)—Ten kinds of wrong
views (The Buddha and His Teachings).

1) Khdng tin noi cong difc bo thi: There is no
such virtue as generosity (There is no
good effect in giving alms).

Khoéng tin ndi cong ddc cing dudng:
There is no such virtue as offering.

Khdng tin noi cong ditc cda hanh dong bd
thi cing dudng: There is no effect or
virtue in charitable actions or offering gifts
to guests.

Khong tin nhan qué: There is neither fruit
nor result of good or evil deeds.

2)

3)

remove all

4)

5)

6)

7)

8)

9)

10)

2)
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5) Khong tin c6 th& gian ndy: There is no
such belief as this world.

6) Khong tin noi “th€ gian t6i.”—There is no
such world beyond.

7) Tin ring nhitng hanh dong bat hi€u véi
me déu khong bi dnh huéng gi: There is
no effect to anything done to mother.

8) Tin riing nhitng hanh déng bat hi€u véi
cha déu khong c6 anh hudng gi: There is
no effect to anything done to father.

9) Khong tin ndi sy tdi sanh: There are no
beings that die and are reborn.

10) Tin ring khong c6 nhitng bac tu si xa lanh

chdn phdn hoa, tim ndi ving vé @€ hanh
thién, va nhitng bic thién trf ditc d6 cao ca
va dao hanh trang nghiém, da ching dat
dao qué: There are no righteous and well
disciplined recluses and brahmins who
having realized by super-
intellect.
Mudi Tai Cia Chu Pai Bo Tat: Theo
Kinh Hoa Nghi€ém, Phidm 38, chu dai Bd Tit
c6 mudi tai. Chu B6 Tdt thanh tyu phdp ndy
thoi dugc dai tri hué nhi vo6 thugng cla cédc
bic Nhu Lai—According to The Flower
Adornment Sutra, Chapter 38, there are ten
kinds of ear of Great Enlightening Beings.
Enlightening beings accomplish these will
attain the supreme ear of great wisdom of
Buddhas.
1) Nghe ti€ng khen nggi thdi dit trir tim
tham 4i: Hearing the voice of praise, they
eliminate craving.
Nghe ti€ng hdy bang thdi dit trir tim hon
gian:Hearing the voice of criticism, they
eliminate anger.
Nghe néi nhi thita thdi ching ham ching
cAu: Hearing explanation of the two lesser
vehicles of individual salvation, they do
not cling to or seek them.
Nghe dao B6 Tit thdi vui mirng hén hd:
Hearing the path of Enlightening Beings,
they rejoice greatly.

their own

2)

3)

4)

5) Nghe nhitng ndi dau khS phién todi nhu
dia nguc, stc sanh, nga, quy thsi phat tim
dai bi 1ap thé nguyén cdu dd rdng 16n:
Hearing of places of pain and trouble, such
as the hells, animals and hungry ghosts,
they arouse great compassion and make
vows of universal salvation.

Nghe sy thing diéu cda nhon thién thoi
bi€t d6 déu 13 nhitng phip vd thudng:
Hearing tell of wonderful things of the
human and celestial worlds, they know
these are impermanent phenomena.

Nghe tdn thdn cong ditc ctia chu Phat, thdi
siéng tu tinh tin cho mau dudc vién min:
Hearing praise of the virtues of Buddhas,
they work diligently to quickly fulfill
them.

Nghe néi d&n luyc d6 Ba La Mat va Td
nhi€p phdp thdi phat tAim tu hanh nguyén
dé&n bi ngan: Hearing tell of practices as
the six ways of transcendence and four
means of integration, they determine to
practice them and reach their ultimate
end.

Nghe tit cd Am thanh trong thip phuong
th€ gidi, déu bi€t chi 12 nhitng Am vang,
nén nhap bat khd thuy&t diéu nghia thim
thAm: Hearing all sounds of the world,
they know these are all like echoes and
penetrating untold profound meanings.

Tir so phdt tim nhin dé&n dao trang,
thudng nghe chdnh phdp chua tiing tam
nghi, ma hiing ching bd viéc gido héa
ching sanh: From the time of their first
determination until they reach the site of
enlightenment, always the
Teaching, yet do not give up the work of
transforming sentient beings.

Muoi Tam Gidi: Eighteen realms—See
Thap Bat Gidi.

Muti Tam Hinh Thic Cia Khong:
Eighteen forms of emptiness—Theo Thién Su
D.T. Suzuki trong Thién Luan Tap III, trong
ban dich Kinh Bat Nhi clia Ngai Huyén

6)

7

8)

9)

10)

hear true
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c¢6 18 hinh thic cta “Khdong”—

According to Zen Master D.T. Suzuki in
Essays in Zen Buddhism, Book III, in Hsuan-
Chuang’s version of the Mahaprajnaparamita,
eighteen forms of emptiness are enumerated:

1)

2)

Noi Khong: Adhyatma-sunyata (skt)—
Khong cda cdc phdp ndi tai—Emptiness
of the inner things—Ch@# “Noi” chi cho
sdu thitc. Khi ching dudc goi 1a “Khong,”
nghia 13 tdt cd moi hoat dong clia chiing
khong c6 thin ngid hay linh hdn nim &
sau, nhu ching ta tudng. Pay 1a mot 16i
gidi thich khdc cla thuyé&t “Vo Ngi.”—
“The things” the si
consciousnesses (vijnana). When they are
said to be empty, our psychological
activities have no ego-soul behind them,
as is commonly imagined by us. This is
another way of upholding the doctrine of
Anatman or Anatta.

Ngoai Khong: Bahirdha-sunyata (skt)—
Khéng cta cdc phap ngoai tai—Emptiness
of the outer things—“Ngoai” 1a cdc ddi
tugng cla sdu thdc, cdi “Khong” cua
ching c¢6 nghia 1a khong cé nhitng bén tru
hay ban thé clia cdi ngd chi t& nim & sau.
Ciing nhu khéng c¢6 Ty Nga (atman) ndi
hiu trudng clda cdc hién tugng tim 1y;
cling vy, khdong c6 Ty Ngi (ataman) ndi
hiu trudng cta ngoai gidi. Thuat ngdt d6
goi la “Phdp V6 Nga.” Phat gido Nguyén
Thity day cho chiing ta thuyé&t “V6 Ngi”
(Anatman), nhung ngudi ta ndi chinh cic
nha Pai Thira méi luén luén 4p dung
thuy€t d6 cho cdc dbi tugng ngoai gidi—
“The outer things” are objects of the six
consciousnesses, and their emptiness
means that there are no self-governing
substances behind them. As there is no
Atman at the back of the psychological
phenomena, so there is no Atman at the
back of the external world. This is
technically known as the “egolessness of
things.” Primitive Buddhism taught the

inner mean six

3)

4)

theory Anatman in us, but it was by the
Mabhayanists, it is said, that the theory was
applied to external objects also.

Noi Ngoai Khong: Adhyatma-bahirdha-
sunyata (skt)—Khong clia cdc phdp ndi
ngoai tai—Emptiness of the inner-and-
outer things—Thong thudng chiing ta phan
biét ngoai v4i ndi, nhung vi khong cé thuc
tai cho su phin biét niy nén & diy n6 bi
pht nhin; sy phidn biét chi 1a mot hinh
thdi clia vong tim, mdi quan hé c6 thé bi
ddo 16n bat ct ldc nao, & day khong c6
thudng tru bt bi€n. Thit thay ddi vi tri, c4i
ndi thanh ra ngoai va cdi ngoai thanh ra
ndi. Quan hé ndy goi 12 khong—We
generally distinguish between the inner
and the outer, but since there is no reality
in this distinction it is here negated; the
distinction is no more than a form of
thought construction, the relation can be
reversed at any moment, there is no
permanent stability here. Change the
position, and what is inner is outer, and
what is outer is inner. This relativity is
called here “emptiness.”

Khong Khong: Sunyata-sunyata (skt)—
Khong Khong—Emptiness  of
emptiness—Khi cdc phdp ngoai va ndi
dudc tuyén bd tit cd 12 khong, chiing ta
t4t nghi ring “Khoéng” vin 1a mot y tudng
c6 thyc, hay chi ¢ cdi d6 méi 1a cdi kha
ddc khiach quan. Khong clia Khong cot
hiy diét chdp trudc ay. Con giit mot y
tudng Khong tdc 1a con luu lai mot hat bui
khi da quét di tAt cA—When things outside
and inside are all declared empty, we are
led to think that the idea of emptiness
remains real or that this alone is
something objectively attainable. The
emptiness of emptiness is designed to
destroy this attachment. To maintain the
idea of emptiness means to leave a speck
of dust when all has been swept clean.

N
cua
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bai Khoéng: Maha-sunyata (skt)—Cai
khong 16n—Great emptiness—“Khong
Lén” chi cho tinh bi't thuc clia khong gian.
Thai true coi khdong gian 1a cdi cé thyc
mot cdch khdch quan, nhung d&n cdc nha
Pai Thira thi n6 12 Khong. Cic vit trong
khong gian 1& thudc cdc dinh luit ctia sinh
tit, tic bi diéu dong bdi luat nhan qua; tat
cd Phat tr déu thira nhan diéu d6, nhung
ho lai nghi khong gian trong tu thé la
thudng tru. Cdc nha DPai Thira day riing
khodng cdch chin khong bao la niy ciing
khong c6 thyc tai khiach quan nén y tudng
vé khong gian hay truong d6 (dd kéo dai
v6 tdn) chi 1a 4o tudng—The “great
emptiness” means the unreality of space.
Space was conceived in old days to be
something objectively real, but this is
regarded by the Mahayana as empty.
Things in space are subject to the laws of
birth and death, that is, governed by
causation, as this all Buddhists recognize;
but space itself is thought by them to be
eternally there. The Mahayanists teach
that this vast vacuity also has no objective
reality that the idea of space or extension
is mere fiction.

bé Nhit Nghia Khong: Paramartha-
sunyata (skt)—Khoéng cla chian 1y cdu
cinh—Emptiness of the ultimate truth—
“Chan 1y citu canh” chi c6 chan thé cda
van hitu, trang thdi ton tai chin thuc cda
chiing, ngoai ti't ¢4 hinh thdi clia chi quan
tinh. P4y 1a cdi Khong bi hdy diét, khong
bi gin cho 1a th& ndy hay th€ kia, cling
khong thit gi c6 thé gin vao d6. Vi viy
chin Iy ctfu cdnh hay dé nhat nghia la
Khong. N&u Ia ¢6 thuc, né 1a mot trong
nhitng ddi twgng bi chi phdi va rang budc
vao dinh luit nhan qui. Ni€t Ban chi 1a
mdt danh tv néi khiac. Khi Ni€t Ban cé
chd d€ bidm dugc, né sé& khong 1a Niét
Ban nita. Khong dung & diy khidc véi
“Khong 16n,” khi nhitng d6i tugng ndi hay

7

8)

ngoai dudc tuyén bd 1a Khdng—The
“ultimate truth” means the true being of
all things, the state in which they truly are,
apart from all forms of subjectivity. This is
something not subject to destruction, not to
be held up as this or that, to which nothing
can be affixed. Therefore, this ultimate
truth is empty. If real, it is one of those
objects that are conditioned and chained to
the law of causation. Nirvana is but
another When Nirvana has
something attachable to it, it will no more
be Nirvana. It will be seen that
‘emptiness’ is here used in somewhat
different sense from the ‘great emptiness,’
when objects inner or outer are declared
‘empty.’

Hiru Vi Khong: Samskrita-sunyata (skt)—
Khong cia cac phdp hitu vi—Emptiness of
things created—Hitu vi (Samskrita) chi
cho nhitng phdp xuit hién do cdc diéu
kién cta tdc thanh. N6i hitu vi Khong 1a
mot cdch néi khac chi cho th€ gi6i ngoai
tai cling nhu thé gidi ndi tai déu khong—
Samskrita means things that have come to
existence owing to conditions of causation.
In this sense they are created. To say that
the Samskrita are empty is another way of
saying that the world external as well as
internal is empty—See V6 Vi Khong.

V6 Vi Khong: Asamskrita-sunyata (skt)—
Khong ctia cdc phdp v6 vi—Emptiness of
things uncreated—Vo0 vi (Asamskrita) 1a
nhitng phdp khong 1€ thudc tac thanh, nhu
khong gian ching han. Hién hitu d6i khi
dugc chia thanh hitu vi va vd vi, d6i khi
dugc chia thanh ndi va ngoai, do6i khi
dugc chia thanh nim uin, vin vén, theo
cic quan di€m cin thi€t cho qué trinh suy
ludn. Tuy nhién, tat cd nhitng phin biét
ndy chi 12 tuong ddi va khong c6 khich
thé tinh twong duong, va do d6 1a Khong.
V6 vi hién hitu d8i lai véi hitu vi. Néu hitu
vi khong thyc c6 thi vo vi cling khong

name.
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luén. C4 hai déu 1a gid danh, 12 Khong—
Asamskrita are things not subject to
causation, such as space. Existence is
sometimes divided into Samskrita and
Asamskrita, sometimes into inner and
outer, sometimes into the five skandhas,
etc., according to points of view
necessitated by course of reasoning. All
these disctinctions are, however, only
relative and have no corresponding
objectivity, and are, therefore, all empty.
The Asamskrita exist because of their
being contrasted to the Samskrita. When
the latter have no reality, the former are
also no more. They both are mere names,
and empty.

T4t Cdnh Khong: Atyanta-sunyata (skt)—
Khong t6i hau—Ultimate emptiness—Tat
cédnh khong nhan manh tit cd cdc phdp
déu khong mot cdch tuyét ddi. “Ciu
Cénh” tic tuyét ddi. Phii nhdn thuc tai
tinh khdach quan ndi chu phdp & diy dugc
chi truong mot cach duong nhién, khong
diéu kién thic mic. “Khong ctia Khong,”
trén thuc t&, ciing chi cho mdt cdi nhu
nhau. Phong dugc quét sach 12 nhd chdi,
nhung n&u con chdi thi khong phdi 1a
Khong tuyét d8i. Thuc vay, phdi gat sang
mot bén cdi chdi, cling v6i ngudi quét,
méi mong dat t6i ¥ niém vé “Tat Cdnh
Khoéng.” Con giit 1ai dit chi mét phap, mot
vat hay mot ngudi, 12 con c6 diém chap
dé tir 6 san xud't mot thé gidi clia nhitng
sai biét, r6i kéo theo nhitng wéc mudn va
dau khS. Tanh Khong vugt ngodi moi
quyét dinh tinh c6 thé c6, vugt ngoai
chudi quan hé bat tan; d6 1a Niét Ban—
Atyanta-sunyata emphasizes the idea of
all ‘things’ being absolutely  empty.
‘Ultimate’ means ‘absolute.” The denial of
objective reality to all things is here
unconditionally upheld. The ‘emptiness’
means practically the same thing. The
room is swept clean by the aid of a broom;

10)

but when the broom is retained it is not
absolute emptiness. Neither the broom,
nor the sweeper should be retained in
order to reach the idea of Atyanta-
sunyata. As long as there is even on
dharma left, a thing or a person or a
thought, there is a point of attachment
from which a world of pluralities, and,
therefore, of woes and sorrows, can be
fabricated. Emptiness beyond every
possible qualification, beyond an infinite
chain of dependence, this is Nirvana.

Vo6 T& Khong: Anavaragra-sunyata
(skt)—Khong khong bién té—Emptiness
of limitlessness—Vo t&€ khong c6 nghia 1a
khi néi hién hitu 1a v6 thly, ngudi ta nghi
ring c6 mot cdi nhu 1a vd thiy, va bdm
vao y niém niy. P€ loai bé chip trudc
ki€u ndy, mdi néu Ién tanh khong clia né.
Tri ki€n clia con ngudi lic I gitta hai doi
cyc. Khi y niém vé hitu thiy bi dep bd thi
Y niém vé vo thiy lai d&€n thay, ma sy
thuc chiing chi 1a twong d6i. Chan 1y cla
Khong phéi & trén ti't cd nhitng d6i nghich
ndy, nhung khong phai & ngoai chiing. Vi
vay kinh B4t Nhi ddc stic khai thong con
dudng “trung dao” du vdy vin khdng ding
y & d6; vi néu thé, hét con 1a con dudng
gitta. Thuyé&t Tdnh Khong nhu viy phdi
dugc minh gidi tir quan diém rit than
trong—Anavaragra-sunyata means when
existence is said to be beginningless,
people think that there is such a thing as
beginninglessness, and cling to the idea. In
order to do away with this attachment, its
emptiness is pronounced. The human
intellect oscillates between opposites.
When the idea of a beginning is exploded,
the idea of beginninglessness replaces it,
while in truth these are merely relative.
The great truth of Sunyata must be above
those opposites, and yet not outside of
them. Therefore, the Prajnaparamita takes
pains to strike the ‘middle way’ and yet
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not to stand by it; for when this is done it
ceases to be the middle way. The theory
of Emptiness is thus to be elucidated from
every possible point of view.

Tdan Khodng: Anavakara-sunyata (skt)—
Khong clia sy phidn tdn—Emptiness of
dispersion—Tan  Khoéng (Anavakara-
sunyata) c¢6 nghia la khong c6 thd gi hoan
toan don nhit trong th& gian niy. Moi vt
bi cudng bitc phdi phin tin ky cliing. N6
hién hitu coi chirng nhu mdt don (8,
nguyén dang, nguyén thé, nhung & day
khong thit gi lai khong thé phan chiét
thanh nhitng b phan thanh t6. Chic chin
né bi phan tdn. Cdc thif nim trong thé gidi
clia tu tudng hinh nhu c6 thé khong bi
tiéu gidi. Nhung & day sy bi€n ddi hién ra
dugi mot hinh thicc khdc. Cong trinh cda
thdi gian, thudng try khong thudng mai.
B6n udn: Tho, Tudng, Hanh va Thic,
cling chi cho sy phén tin va hoai diét tin
cung. N6i gi di nita thi ching ciing Ia
Khong—Anavakara-sunyata means there
is nothing perfectly simple in this world.
Everything
decomposition. It seems to exist as a unit,
to retain its form, to be itself, but there is
nothing here that cannot be reduced to its
component parts. It is sure to be dispersed.
Things belonging to the world of thought
may seem not to be subject to dissolution.
But here change takes place in another
form. Time works, permanency
prevails. The four skandhas, Vedana,
Samjna, Samskara, and Vijnana, are also
meant dispersion
annihilation. They are in any way empty.
Ban Tanh Khong: Prakriti-sunyata (skt)—
Khong cla ban tinh—Emptiness of
primary nature—Bén tdnh 1a cdi lam cho
Ita néng va nudc lanh, né 12 bidn chat
nguyén sd ctia mdi vat thé c4 biét. Khi n6i
ring né Khong, c6 nghia 1a khong c6 Ty
Nga (Atman) bén trong né d€ tao ra ban

is doomed to final

no

for ultimate and
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chat nguyén so clia né, va y niém dich
thuc vé ban chit nguyén so 12 mot y niém
Khong. Ching ta dd ghi nhan ring khong
c6 tv ngd cd biét noi hdu cd cla cdi
chiing ta coi nhu vat thé c4 biét, bdi vi van
hitu 12 nhitng sidn pham cla vo s6 nhan va
duyén, va ching c6 gi ding goi 13 mot
ban chit nguyén so doc 1ap, don doc, tr
hitu. T4t ca 12 Khong triét &€, va néu c6
thit bdn chat nguyén sd ndo dé, thi cé cich
nao ciing vin 12 Khong—Prakriti is what
makes fire hot and water cold, it is the
primary nature of each individual object.
When it is declared to be empty, it means
that there is no Atman it, which
constitutes its primary nature, and that the
very idea of primary nature is an empty
one. That there is no individual selfhood at
the back of what we consider a particular
object has already been noted, because all
things are products of various causes and
conditions, and there is nothing that can be
called an independent, solitary, self-
originating primary nature. All is
ultimately empty, and if there is such a
thing as primary nature, it cannot be
otherwise than empty.

Ty Tudng Khong: Svalakshana-sunyata
(skt)—Khong cuia ty tudng—Emptiness of
selfhood—Trong Ty Tuéng Khong, tuéng
la phuong dién kha tri clia mdi vat thé cd
biét. Trong vai trudng hgp, tuéng khong
khdc v6i bin chat nguyén sd, ching lién
hé bat phan. Ban chit clia Itta c6 thé biét
qua cdi néng clia né, va ban chit ciia nudc
qua cdi lanh cia n6. Mot nha su thi hién
ban chat ¢d hitu clia dng ta qua viéc tu tri
cdc gidi cAm, con cdi diu cao va chiéc 4o
b4 nap 1a tuéng dang riéng clia Ong ta.
Kinh B4t Nhi néi véi chiing ta ring,
nhitng khia canh ngoai hién, kha tri, cia
hét thdy moi vat 1a khong vi ching 1a
nhitng gid tuéng, k&t qua do nhiéu tap hop
clia cdc nhan va duyén; vi tuong ddi nén

in
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ching khong c6 thyc. Do d6, tu tuéng
khong, c6 nghia ring mdi vat thé riéng
biét khdng c6 nhitng bdn sic thudng hing
va bit hoai ndo ding goi 1a clia riéng—
Lakshana is the intelligible aspect of each
individual object. In some cases Lakshana
is not distinguishable from primary nature,
they are inseparably related. The nature of
fire is intelligible through its heat, that of
water through its coolness. The Buddhist
monk finds his primary nature in his
observance of the rules of morality, while
the shaven head and patched robe are his
appearance. The
Prajnaparamita tells us that these outside,
perceptible aspects of things are empty,
because they are mere appearances
resulting from various combinations of
causes and conditions; being relative they
have no reality. By the emptiness of self-
aspect or self-character (Svalakshana),
therefore, is meant that each particular
object has no permanent and irreducible
characteristics to be known as its own.

characteristic

14) Nhit Thi€t Phap Khong: Sarvadharma-

sunyata (skt)—Khong cta van hitu—
Emptiness of things—Thira nhan tit cd
cdc phdp 12 Khong, cdi d6 hét sitc ham
ngu, vi chit Dharma khéng chi riéng cho
mdt d6i tugng cla quan ning ma con chi
cho cd ddi tugng clia tu twdng. Khi tuyén
bd tit ci nhitng thit d6 12 Khong, khdi can
ban luin chi ti€t nita. Nhung Kinh Bit
Nhi hién nhién c§ y khong d€ nguyén
trang ting d4 d€ d& ning nhitng ngudi hoc
Bat Nhi mot cich triet d€ bing hoc
thuy&t Tanh Khong. Theo Long Tho, tat
cd cdc phdp déu mang cdc dic sic ndy:
hitu tuéng, tri tuéng, thdc tuéng, duyén
tuéng, ting thugng tudng, nhan tudng, qua
tuéng, téng tuéng, biét tuéng, y tudng, .
Nhung hét thdy nhitng tuéng d6 khdng c6
thudng tru bat bién; tat cd déu 1a d6i dai
va gid hitu. Pham phu khong thé soi té

15)

vao bdn chat chan thuc cla cdc phdp, do
d6 trd nén chap thd y niém vé mot thuc
tai thudng, lac, ngd, va tinh. Khén ngoan
chi c6 nghia 1a thodt khdi nhitng quan
diém ta vay d6, vi ching c6 gi trong
ching hét, nén phii coi 13 Khong—The
assertion that all things (sarvadharma) are
empty is the most comprehensive one, for
the term ‘dharma’ denotes not only an
object of sense, but also an object of
thought. When all these are declared
empty, no further detailed commentaries
are needed. But the Prajnaparamita
evidently designs to
unturned in order to impress its students in
a most thoroughgoing manner with the
doctrine of Emptiness. According to
Nagarjuna, all dharmas are endowed with
these characters: existentiality,
intelligibility, perceptibility, objectivity,
efficiency, causality, dependence,
mutuality, duality, multiplicity, generality,
individuality, etc. But all these
characterizations have no permanence, no
stability; they all
phenomenal. The ignorant fail to see into
the true nature of things, and become
attached thereby to the idea of a reality
which is eternal, blissful, self-governing,
and devoid of defilements. To be wise
simply means to be free from these false
views, for there is nothing in them to be
taken hold of as not empty.

Bat Khid Didc Khong: Anupalambha-
sunyata (skt)—Khong clia cdi bat khi
dic—Emptiness of unattainability—Day
12 loai Khong bat kh3 dic (anupalambha).
Khong phdi vi tam khong bdt dugc cdi &
ngodi tAim tay, nhung dich thuc ching c6
gi ddng goi 12 s§ tri. Khong ggi y khong
¢6, nhung khi dudc khodc cho dic tinh bat
khd didc, né khdong con 1a phd dinh sudng.
Bat kha dic, chinh bdi khong thé 1am doi
tugng cho tu niém ddi ddi qua tic dung

leave no stone

are relative and



1495

cia Thdc (Vijnana). Cho t6i lic Thic
dudc nang cao 1én binh dién Tri Bdt Nha,
bAy gid mdi nhin ra “khong bat kha dic.”
Kinh B4t Nhi e riing ngudi nghe phdi kinh
hai khi nghe kinh dua ra khing quyé&t tdo
bao ring tit cd déu khong, do dé mdi néi
thém riing sy ving mit clia tit cd nhitng y
tudng sinh ra tit chd d6i dai khdng chi cho
cdi ngoan khong, cdi khong tréng tron;
nhung don gidn, d6 1a cdi Khong khong
thé bit nim dudc. Vdi ngudi tri, Khong
niy 1a mot thuc tai. Lic su tf cat ti€ng
rong, nhitng thi vat khic hodng so, tudng
ti€ng rong 4y 1 cdi r't phi pham, gan nhu
mot thit ma chda t€ son 1am ‘dat duge’ rit
hy hitu. Nhung d6i vdi su tlr, ti€ng rong dé
ching la gi, ching c6 gi hy hitu dat dudc
hay thém vao. VGi ké tri cling vy, khong
c6 ‘cai Khong’ trong ho ding coi nhu
riéng ho bidt dugc lam ddi tugng cho tw
tudng. Chd s& dic clia ho 13 vo s§ dic—
This kind of emptiness is known as
unattainable (anupamabha). It is not that
the mind is incapable of laying its hand on
it, but that there is really nothing to be
objectively comprehensible. Emptiness
suggests nothingness, but when it is
qualified as unattainable, it ceases to be
merely negative. It is unattainable just
because it cannot be an object of relative
thought cherished by the Vijnana. When
the latter is elevated to the higher plans of
the Prajna, the ‘emptiness unattainable’ is
understood. The Prajnaparamita is afraid
of frightening away its followers when it
makes its bold assertion that all is empty,
and therefore it proceeds to add that the
absence of all these ideas born of
relativity does not mean bald emptiness,
but simply an emptiness unattainable.
With the wise this emptiness is a reality.
When the lion roars, the other animals are
terrified, imagining this roaring to be
something  altogether  extraordinary,

16)

17)

18)

something in a most specific sense
‘attained’ by the king of beasts. But to the
the roaring nothing, nothing
specifically acquired by or added to them.
So with the wise, there is no ‘emptiness’
in them which is to be regarded as
specifically attained as an object of
thought. Their attainment is really no-
attainment.

V6 Tanh Khong: Abhava-sunyata (skt)—
Khong ctia vo thé—Emptiness of non-
being—V0d Tdnh la phi dinh cda hitu,
cung mdt nghia vdi Khong—Abhava is the
negation of being, which is one sense of
emptiness.

Ty Téanh Khong: Svabhava-sunyata
(skt)—Khong cla ty tinh—Emptiness of
self-nature—Ty Tanh cé nghia 1a ‘nd 1a
né,” nhung khong c6 cdi né niao nhu thé.
Cho nén Khong. Vay thi ddi nghich cla
hitu va vo 1a thyc ? Khong, n6 cling khong
ludn, vi mdi phan ti trong d6i 1ap von 1a
Khéng—Svabhava means ‘to be by itself,’
but there is no such being it is also empty.
Is then opposition of being and non-being
real? No, it is also empty, because each
term of the opposition is empty.

V6 Téanh Ty Tanh Khong: Abhava-
svabhava-sunyata (skt)—Khong cla vo
thé cta ty tinh—Emptiness of the non-
being of self-nature—See V& Téanh
Khoéng, and Ty Tdnh Khong.

lion is

Mudi Tam Loai TAm Vo Nhan: Theo A

Ty

According to

bat Ma, c6 18 loai tim vd nhan—

the Abhidharma, there are

eighteen kinds of rootless consciousness:

A.

)

2)

Tam Qua Bat Thién V6 Nhian—
Unwholesome resultant consciousnesses:
Nhin thitc, ddng phit sanh ciing tho xa:
Cakkhuvinnana (p)—Eye-consciousness
accompanied by equanimity.

Nhi thifc, ddng phit sanh ciing tho xa:
Sotavinnanam (p)—Ear-consciousness
accompanied by equanimity.
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12)

13)
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Ty thitc, dong phdt sanh cling tho xa:
Ghanavinnanam (p)—Nose-consciousness
accompanied by equanimity.

Thiét thitc, ddng phdt sanh cling tho xa:

Jivhavinnanam (p)—Tongue-
consciousness accompanied by
equanimity.

Than thic, ddng phét sanh cling tho khd:
Kayavinnanam (p)—Body-consciousness
accompanied by pain.

Ti€p tho tAm, ddng phit sanh cling tho xa:

Sampaticchanacittam (p)—Receiving
consciousness accompanied by
equanimity.

Suy dat tAm, déng phdt sanh cling tho x4:

Santiranacittan (p)—Investigating-
consciousness accompanied by
equanimity.

TAm Qud Thién VO Nhidn—Wholesome
resultant rootless consciousnesses:
Nhan thiic qué thién, dong phat sanh ciing

tho x4d: Cakkhuvinnanam (p)—Eye-
consciousness accompanied by
equanimity.

Nhi thiic qui thién, ddng phit sanh cling
tho  xa: Sotavinnanam  (p)—Ear-
consciousness accompanied by
equanimity.

Ty thic qua thién, ddng phit sanh ciing
tho x4: Ghanavinnanam (p)—Nose-
consciousness accompanied by
equanimity.

Thiét thitc qua thién, ddng phat sanh cling
tho Jivhavinnanam (p)—Tongue-
consciousness accompanied by
equanimity.

Than thic qua thién, ddng phdt sanh ciing
tho lac: Kayavinnanam (p)—Body-
consciousness accompanied by pleasure.
Ti€p tho tAm, ddng phit sanh cling tho xa:
Receiving consciousness accompanied by
equanimity.

2
Xa:

14) Suy dat tim, dong phat sanh ciing tho hy:
Sampaticchana-cittam (p)—Investigating
consciousness accompanied by joy.

15) Suy dat tim, dong phét sanh cling tho xa:
Santirana-cittam (p)—Investigating

consciousness accompanied by
equanimity.

C. Tam Hanh V6 Nhan—Rootless Functional
Consciousnesses:

16) Ngii mon huéng tim, dong phdt sanh tir
tho x4: Pancadvaravajjana-cittam (p)—
Five-sense door adverting consciousness
accompanied by equanimity.

17) Y mén huéng tim, dong phét sanh ciing
tho x4: Manodvaravajjana-cittam (p)—
Mind-door adverting
accompanied by equanimity.

18) Ti€u sanh tam, ddong phdt sanh cliing tho
hy: Hasituppada-cittan (p)—Smile-
producing consciousness accompanied by
joy.

Mudi Tang Ciia Chu B Tat: Theo Kinh

Hoa Nghiém, Phim 38, c6 mudi tang cda chu

B6 Tat. Chu B6 Tit an tru trong phap ndy thdi

dudc thién ciin vo thugng, tang dai tri hué bt

hoai cia Nhu Lai—According to the Flower

Adornment Sutra, Chapter 38, there are ten

kinds of internal organs of Great Enlightening

Beings. Enlightening Beings who abide by

these can attain the indestructible internal

organs of great knowledge with supreme
virtues of Buddhas.

1) Ching ddt Phat chiing 12 B Tt tang, vi

khai thi Phit phidp v0 lugng oai diic:

Perpetuating the seed of Buddhas is an

organ of Enlightening Beings, manifesting

the immeasurable spiritual power of the

Buddha teaching.

Ting trudng phap chiing 12 Bd T4t tang, vi

xudt sanh tri hué quang minh quéng dai:

Causing the seed of the Teaching to grow

is an organ of Enlightening Beings,

generating  the light of
knowledge.

consciousness

2)

immense
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Tru tri Ting ching 1a B T4t tang, vi lam

cho ho dugc phdp ludn bAt thoi:
Preserving the seed of the spiritual

community is an organ of Enlightening
Beings, enabling them to gain access to
the irreversible wheel of teaching.

Gidc ngod chdnh dinh chiing sanh 1a BS T4t
tang, vi khéo theo thdi nghi khong sai mot
niém: Awakening those who are rightly
stabilized is an organ of Enlightening
Beings, instantly adapting to the time.

R6t rdo thanh thuc bat dinh ching sanh 1a
B6 Tat tang, vi lam cho nhon tuong tuc
khong gidn doan: Fully developing
unstable sentient beings is an organ of
Enlightening Beings, producing continuity
of causal basis.

Vi ta dinh ching sanh phat sanh long dai
bi 12 Bd T4t tang, vi lam cho nhon vi lai
déu dugc thanh tyu: Conceiving
compassion for wrongly stabilized sentient
beings is an organ of Enlightening Beings,
causing thorough development of causal
basis for the future.

Vién min nhon bat hoai ndi Phat thap luc
la B6 T4t Tang, vi day dd vod d6i thién
cin hang phuc ma quan: Fulfilling the
indestructible bases of the ten powers of
Budhas is an organ of Enlightening
Beings, with unopposable roots of
goodness and that conquer the armies of
demons.

T6i thing vo dy dai su tir hong 14 B Tat
tang, vi 1am cho tit c4d ching sanh déu
hoan hy: The supremely fearless lion’s
roar is an organ of Enlightening Beings,
gladdening all sentient beings.

Pugc mudi tim phdp bat cong cda Phat 1a
B6 Tit tang, vi tri hué vao khip tat ca xi:
Attaining the eighteen unique qualities of
Buddhas is an organ of Enlightening
Beings, with knowledge penetrating
everywhere.

10) Bié&t 1o khép tat cd ching sanh, tat cd cdi,

tat c phap, tit cd Phat 1a B6 Tat tang, vi
& trong mot niém déu thiy ro: Knowing
all sentient beings, all lands, all things and
all Buddhas, is an organ of Enlightening
Beings, clearly seeing all in a single
instant.

Mudi Tay Cida Chu Pai Bé Tat: Theo
Kinh Hoa Nghiém, Phim 38, c6 mudi tay ctia
chu Pai B T4t. Chu B6 Tit an tru trong phdp
ndy thdi dudc tay vo thuong clia Nhu Lai, che
khip tat cd th€ gi6i mudi phuong—According
to the Flower Adornment Sutra, Chapter 38,

there are

ten kinds of hand of Great

Enlightening Beings. Enlightening Beings who
abide by these can acquire the supreme hands
of Buddhas covering all worlds in the ten
directions.

1)

2)

3)

4)

5)

6)

Tay tham tin, vi ndi 15i néi cia Phat déu
tin sAu va rot rdo tho tri: Hands of deep
faith, wholeheartedly accepting and
ultimately taking up the teaching of
Buddhas.

Tay b thi, c6 ngudi d&€n ciu, tuy chd ho
mud6n déu lam cho dugc ddy di: Hands of
giving, satisfying all those who seek,
according to their desires.

Tay héi thim trudc, vi gio tay mit dé
nghinh ti€p nhau: Hands of initiating
greetings, extending their right palm to
welcome and lead.

Tay ctiing dudng chu Phit, vi chia nhém
nhitng phudc ditc khong mdi nham: Hands
of honoring Buddhas, tirelessly gathering
blessings and virtues.

Tay da vin thién xdo, vi déu ddt trir ti't cd
nhitng nghi hodc cla ching sanh: Hands of
learning and skillfulness, cutting off the
doubts of all sentient beings.

Tay khi€n siéu tam gi6i, vi chu B6 Tat
trao tay 4y cho chiing sanh dé vét ho ra
khéi bun 4i duc: Hands of fostering
transcendence of the triple world,
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extending them to sentient beings and
extricating them from the mire of craving.
Tay dat ndi bi ngan, vi ciu ching sanh
dang dim trong bdn dong nudc cudn:
Hands of settlement on the Other Shore,
saving drowning sentient beings from the
four torrents.

Tay ching ti€c chdnh phdp, vi c6 bao
nhiéu diéu phdp déu dem khai thi: Hands
of generosity with right teaching,
revealing all sublime principles.

Tay khéo dung nhirng ludn nghi, vi dung
thudc tri hué trir binh ndi than tim: Hands
of skillful use of philosophies, quelling
diseases of body and mind with the
medicine of knowledge and wisdom.

Tay hiing chap tri tri bitu, vi khai phép
quang minh phi t8i phién nido: Hands
always holding jewels of knowledge,
unfolding the light of truth to obliterate the
darkness of afflictions.

Mudi TAm Bat Pong Cia Chu Pai Bd
Tat (Kinh Hoa Nghiem— Phim 38—Ly
The Gian): Ten kinds of unshakable mind
(The Flower Adornment Sutra—Chapter 38—
Detachment from the World)—Chu B Tit an
tru trong phdp ndy thdi dudgc tAm bat dong
nhit thi€t tri vd thugng—Enlightening Beings
who abide by these can attain the supreme
unshakable mind of omniscience.

7

8)

9)

10)

1) Noi tit c4 s& hitu thdy déu x4 dudc: To be
able to give up all possessions.

2) Tu duy qudn sdt tit cd Phat phdp:
Pondering and examining all teachings.

3) Ghi nhé ciing dudng tit cd chu Phat:
Recollecting and honoring all Buddhas.

4) Ndi tit ca chiing sanh thé khong nio hai:
Pledging not to harm living beings.

5) Khip nhi€p chiing sanh ching lya oan thi:
Caring for all sentient beings without
choosing between enemies and friends.

6) CAu tat cd Phat phdp khong thdi nghi:

Ceaselessly of

Buddhahood.

seeking all attributes

7) SO ki€p bing s& ching sanh thiat hanh
hanh Bb T4t ching mdi nham, ciing khong
thdi chuyén: Carrying out the practice of
Enlightening Beings for wuntold ages
without wearying or regressing.

Thanh tyu hitu cén tin, v trugc tin, thanh
tinh tin, cyc thanh tinh tin, ly cAu tin, minh
triét tin, cung kinh cing dudng tat cd chu
Phit tin, bat thdi chuyén tin, bAt kha tin
tin, v6 ndang hoai tin, dai hoan hy tin:
Perfecting well-rooted faith, clear faith,
unpolluted faith, pure faith, extremely
pure faith, undefiled faith, faith respecting
and honoring all Buddhas, unregressing
faith, inexhaustible faith, indestructible
faith, ecstatic faith.

8)

9) Thanh tu dao phudng tién xui't sanh nhit
thi€t tri: Perfecting means of renunciation
and supreme wisdom.

10) Nghe tit cd BO T4t hanh thdi tin tho

ching hiiy bang: Believing, accepting and
not repudiating the methods of practice of
Enlightening Beings.
Mu®i Tam Binh Ping Ciia Chu Pai B)
Tat: Theo Kinh Hoa Nghiém, Phim 38, chu
dai Bd T4t c6 mudi tAm binh ding. Chu Bd
T4t tru nhitng trong phdp ndy thdi dudc tAm
dai binh ding va vo thugng ctia Nhu Lai—
According to the Flower Adornment Sutra,
Chapter 38, there are ten kinds of equanimity
of Great Enlightening Beings. Enlightening
beings rest in these will attain the supreme
great equanimity of Buddhas.
1) Tam binh ding chita nhém tit cd cong
dtitc: Equanimity in accumulating all
virtues.
Tam binh ding phdt tit cid nguyén sai
biét: Equanimity in undertaking all
different vows.
Tam binh ding noi tit c4 than ching sanh:
Equanimity in regard to all living beings.
Tam binh ding noi nghiép bdo cla tat ca
ching sanh: Equanimity in regard to the

2)
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consequences of actions of all living
beings.

Tam binh ding ndi tdt cid cdc phdp:
Equanimity in regard to all phenomena.
Tam binh ding noi tit ci cdc qudc dd tinh
u€: Equanimity in regard to all pure and
defiled lands.

Tam binh ding noi tat cid tri gidi cla
ching sanh: Equanimity in regard to
understandings of all sentient beings.

Tam binh ding ndi tdt cd cdc hanh khong
phidn biét: Equanimity in regard to
nonconceptualization of all practices.

TAm binh ding ndi tit cd luc khdc nhau
cta chu Phat: Equanimity in regard to the
nondifference of all Buddhas’ powers.
Tam binh ding ndi tri hué cla tit cA Nhu
Lai: Equanimity in regard the wisdom of
all Buddhas.

Muoi Tam Chiang Ha Ligt Ctia Chu Bd
Tat: Theo Kinh Hoa Nghiém, Phim 38, c6
mudi tim ching ha liét cda chu Pai B Tit.
Chu B tdt an tru trong phdp nay thdi dugc tat
c4 Phat phdp tdi thugng khong ha liét—
According to the Flower Adornement Sutra,
Chapter 38, there are ten kinds of indomitable
attitude of Great Enlightening Beings.
Enlightening beings who abide by these can
attain the supreme quality of indomitability of
Buddhas.

1) Hang phuc tit cd céc thién ma va quyén
thudc ctia ching: Conquer all celestial
demons and their cohorts.

Ph4 tAt cd ngoai dao va th phdp clia ho:
Destroy all false teachings.

O noi tat c& ching sanh, ding 13i khéo
lanh d€ khai thi day bdo cho ho déu hoan
hy: Open sentient beings’ minds and edify
them with good words, making them
happy. ’

Thanh mén tit cd cdc hanh Ba La Mat
khdp phdp gidi: Fulfill all transcendent
practices throughout the cosmos.

5)

6)

7

8)

9)

10)

2)

3)

4)

5)

0)
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8)

9)

10)

o e o

Tich tap tdt cd phudc dic: Amass all
virtues.

V6 thugng Bd P& quing dai khé thanh, s&
c6 ging tu hanh d&n vién min: Though
supreme enlightenment is vast and hard to
accomplish, they try to cultivate practice
to bring it to complete consummation.
Dung sy gido héa vo thugng, sy diéu phuc
vd thugng d€ gido héa diéu phuc tit ci
ching sanh: Teach and tame sentient
beings with the supreme teaching and the
supreme training.

DAu tit cd th€ gi6i ching ddong, chu B
T4t vin dung v lugng thin thanh chdnh
ding chanh gidc: Though all worlds are
variously different, they still attain
enlightenment there in infinite bodies.

Lic tu B6 T4t hanh, néu cé ching sanh
dén xin nhitng tay, chan, tai, mili, mau,
thit, xuong, tdy, vg, con, voi, ngua, nhin
dé&n ngodi vua. TAt cd nhu vay thiy déu c6
thé bd, ching sanh mot niém tAm lo ling
dn nin, chi vi 1¢i ich tit ¢4 chdng sanh
ching ciu qui bdo, 14y dai bi 1am diu va
dai tr lam ctfu cdnh: While cultivating the
conduct of Enlightening Beings, if sentient
beings should come and ask for hands,
feet, nose, blood, flesh, bones,
marrow, spouse, children, elephant, horse
or royal status, they give up without a
single thought of sorrow or regret, doing
so only to benefit all sentient beings, not
seeking resulting rewards, beginning with
great compassion and ending with great
kindness.

Trong tam thé c6—All in past, present and
future:

T4t ca chu Phat: All Buddhas.

TA't ¢4 Phat phdp: All Buddha teachings.
TA't c4 ching sanh: All sentient beings.
TA't cd quoc do: All lands.

TAt cd th€ gi6i: All worlds.

TAt cd tam the: All times.

TA't cd hu khong gidi: All realms of space.

ears,



1500

Tit cd phiap gi6i: All realms of
phenomena.

TAt c4 ngdn ngit thi thi€t giGi: All realms
of verbal usage.

Tat cd tich diét ni€t ban: All realms of
tranquil nirvana.

TAt cd phdp nhu vdy, chu vi phdi ding
mdt niém tuong ung hué: By all means of
instantaneous discernment, they will try.
DBéu biét: To know.

DPéu hay: To be aware of.

Déu thiy: To see.

Péu chitng: To realize.

DPéu tu: To cultivate.

Péu doan: To detach from.

V6 phan biét: To have no conceptions of
them.

Lia phan biét: Being detached from
conceptions.

Khong cdc thi sai biét: Not having various
notions.

Khong cdng diric: Having no attributes.
Khéng cdnh gidi: No objects.

Ching c6 ching khong: They are neither
existent nor nonexistent.

Not one, not dual

Do tri bat nhi @€ thong hiéu tAt cd nhitng
gi thudc vé nhi nguyén: They should know
all duality by  knowledge of nonduality.
Do tri vd tuéng biét tat cd tuéng: Know all
forms by formless knowledge.

Do tri vd phin biét bi€t tdt c phin biét:
Know all discriminations by
nondiscriminatory knowledge.

Do tri vé di bi€t tdt cid di: Know all
differences by knowledge of
nondifference.

Do tri khong th€ gian bi€t tAt cd thé gian:
Know all distinctions by
nondifferentiating knowledge.

Do tri khong thé€ gian bi€t tit cd th& gian:
Know all worlds by nonworldly
knowledge:

e Do trf khong th€ bié€t tat cd th€: Know all
time by timeless knowledge.

e Do tri khong ching sanh biét tit c4 chiing
sanh: Know all sentient beings by
knowledge of nonexistence of sentient
beings.

e Do tri khong chap tru6c biét tit cd chip
trudc: Know all attachments by unattached
knowledge.

e Do tri vo tru biét tat cd tru xd: Know all
abodes by nonabiding  knowledge.

e Do tri khong tap nhiém bi€t tit cd tap
nhiém: Know all defilements by undefiled
knowledge.

e Do tri vo tAn biét tit cd tAn: Know all ends
by endless knowledge.

e Do tri cifu cdnh phdp gidi biét tit ci th&
gidi thi hién thin: Appear physically in all
worlds by ultimate knowledge of the
realm of reality.

e Do trf lia ngén 4m thi hién bat kh3 thuyé&t
ngdn am: Make untold statements by
speechless knowledge.

e Do tri mdt ty tdnh nhdp ndi khong ty tdnh:
Enter absence of intrinsic nature by
knowledge of intrinsic nature.

e Do tri mdt cdnh gidi hién cdc thi cédnh
gidi: Manifest various realms by
knowledge of one realm.

1. Biét tit ¢4 cdc phdp bat khd thuy&t ma
hién dai tv tai ngdn thuyét: Know all
things are inexplicable yet manifest free
speech.

m. Chitng bic nhit thiét tri: Realize the state
of omniscience.

n. Gido héa diéu phuc tit ci chiing sanh nén
& noi tit cd th& gian thi hién dai thian
thong bi€n héa: Manifest great spiritual
powers and displays in all worlds in order
to teach and tame all sentient beings.

Mudi Tam Cung Khip Ciia Chu Pai Bd

Tat: Ten kinds of comprehensive mind of

Great Enlightening Beings—Theo Kinh Hoa

Nghiém, Phim 38, chu Pai B6 Tt c6 mudi



1501

tam cluing khdp. Chu B9 tit an tru trong phdp
niy thdi dugc vd lugng Phat phdp vo thugng
cing khidp trang nghiém—According to the
Flower Adornment Sutra, Chapter 38, there are
ten kinds of comprehensive mind of Great
Enlightening Beings. Enlightening Beings who
abide by these can attain the comprehensive
adornments of supreme Buddhahood.

1) Tam cung khip tat cd hu khong, vi phat y
rong 16n: A mind comprehending all
spaces, their intentions far-reaching.

Tam cung khip phdp gidi, vi thAim nhip
v0 bién: A mind comprehending all realms
of reality, deeply penetrating infinity.

Tam cung khip tit cid tam th&, vi mot
niém déu bi€t rd: A mind comprehending
all past, present, and future, knowing them
all in a single thought.

Tam cling khip tat cd Phat xuat hién, vi
déu bi€t rd ndi nhap thai, gidng sanh, xuit
gia, thanh dao, chuyén phdp luin, nhip
Ni€t ban: A mind comprehending the
manifestation of all Buddhas, clearly
understand their entry into the womb,
birth, leaving home, of
enlightenment, teaching and
ultimate nirvana.

Tam clng khdp tit ca ching sanh, vi biét
r0 can duc tap khi: A mind comprehending
all sentient beings, knowing their faculties,
inclinations, and habit energies.

Tam cling khip tit ca tri hué, vi tiy thuin
biét rd phdp gi6i: A mind comprehending
all knowledge, knowing the realms of
reality everywhere.

Tam cung khip tit cd vo bién, vi biét
nhitng huyén vong sai biét: A mind
comprehending all infinities, knowing the
differentiations of the networks of
illusions.

Tam cung khip tdt cd vo sanh, vi cédc
phdp ty tdnh bat khd dic: A mind
comprehending all non-origination, not

2)

3)

4)

attainment
activity,

5)

6)

7

8)

apprehending any intrinsic nature in
anything.

Tam cung khip tit cd vO ngai, vi ching
tru tr tiAm, tha tim: A mind
comprehending all nonobstruction, not
dwelling on the mind of self or the mind of
other.

Tam cling khdp tat cd tu tai, vi mot niém
khip hién thanh Phiat: A mind
comprehending all freedoms, manifesting
realization of Buddhahood everywhere in
a single instant.

Mudi Tam Pai Bd Tat: Theo Kinh Hoa
Nghiém, Phim 38, c6 mudi tAim clia chu Pai
Bb T4t—According to the Flower Adornment
Sutra, Chapter 38, there are ten kinds of heart
of Great Enlightening Beings.

(A) Chu B6 Tit an tru trong phdp nay thoi
dugc tdm vo thugng dai tri quang minh
tang cia Nhu Lai—Enlightening beings
who abide by these can attain the supreme
heart of treasury of light of great
knowledge of Buddhas:

Tam tinh cin, vi tit c3 viéc lam déu rot
rdo: A heart of diligence, fulfilling all
tasks.

Tam ching ludi, vi chita nhém hanh tuéng
hdo phudc ddc: A heart of perseverance,
accumulating  embellishing
practices.

Tam diing kién vi dai, vi dep phd tit cd
ma quin: A heart of great courage and
strength, crushing all armies of demons.
Tam thyc hanh ddng 1y, vi trir diét tit cd
phién nio: A heart acting according to
truth, extinguishing all afflictions.

Tam ching thSi chuyén, vi nhin dén qua
B6 Pé tron ching thdi dit: A heart of
nonregression, ceasing
enlightenment is reached.

Tam tdnh thanh tinh, vi bi€t tim bAt dong
vd trudc: A heart of inherent purity,
knowing the mind is immovable, not
having any attachments.

9)

10)

1)

2)
virtuous

3)

4)

5)
never until

6)
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9)

10)

(B)
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2)

3)
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Tam biét chiing sanh, vi tlly theo chd hiéu
biét va s& thich cia ho ma 1am cho ho
xudt ly: A heart of knowledge of sentient
beings, adapting to their understanding
and inclinations to emancipate them.

Tam dai pham try (tlr, bi, hy, x3) khi€n
nhiap Phit phdp, vi biét nhitng chd hiéu
bi€t va s& thich clia chiing sanh, ma ching
ding thira khic d€ ctu dd: A heart of
great kindness, compassion, joy,
equanimity, leading into the way of
enlightenment, knowing the
understandings and inclinations of sentient
beings, and saving them without using
separate paths.

Tam khong, v6 tudng, v6 nguyén, vO tdc,
vi thidy tuéng trong tam gidi ma khong
chap trude: A heart of emptiness, signless,
wishlessness, and nonfabrication, seeing
the characteristics of the triple world
without grasping them.

TAm trang nghiém thi thing tang, vi ddu
chiing ma dong th€ may ciling khong dong
dugc d€n mot sdi long cia Bd Tit: A
heart
supreme treasury of marks of felicity,
thoroughly invulnerable to all demons.
Chu Bd Tit an try trong mudi tim nay
thdi dugc tAm dai thanh tinh vd thugng
cia Nhu Lai—Enlightening Beings who
abide by these can attain the supreme pure
mind of Buddhas.

TAm nhu nhu dai dia, vi c6 thé gin giit va
1am 16n nhitng thién ciin cla tdt cd ching
sanh: A mind like the earth, able to hold
all roots of goodness of all sentient beings
and make them grow.

Tam nhu dai hdi, vi tdt cd chu Phat vo
lugng vo bién dai tri phdp thdy déu chiy
vao: A mind like the ocean, with the water
of truth of infinite great knowledge of all
Buddhas all flowing into it.

Tam nhu Tu Di Son vuong, vi dit tdt cd
chiing sanh ndi chd thién cin xui't th& gian

and

various

adorned with an indestructible

4)

5)

6)

7

8)

9)

10)

©)

1)

2)

3)

vo thugng: A mind like the polar
mountain, placing all sentient beings on
the supreme transmundane foundations of
goodness.

Tam nhu Ma Ni Bdu vuong, vi lac duc
thanh tinh khong tap nhiém: A mind like
the finest jewel, their desires being pure
and unpolluted.

Tam nhu Kim Cang, vi quyét dinh thim
nhip tit cd phdp: A mind like diamond,
deeply penetrating all truths with
certainty.

Tam nhu Kim Cang Vi son, vi chu ma
ngoai dao ching c6 thé dong: A mind like
the adamantine world-surrounding
mountains,  being  invulnerable to
disturbance by any demons or false
teachers.

A mind like a lotus blossom, which
worldly things cannot affect: Tam nhu li€n
hoa, vi tit ca th& phap ching nhiém dudc.
Tam nhu hoa vu-dam-bdt, vi trong ti't cd
ki€p khé gip g3: A mind like an
udumbara flower, difficult to encounter
through all time.

Tam nhu tinh nhyt, vi c6 thé phd trir
chuéng 61 tim: A mind like the clear sun,
destroying the darkness.

Tam nhu hu khong, vi ching lugng dudc:
A mind like space, being immeasurable.
Chu B6 T4t an try trong nhitng y ndy thdi
dudc y vo thuong clia tit cd chu Phat—
Enlightening beings who abide by these
can attain the supreme mind of all
Buddhas.

Y thugng thi vi phét khéi tit c4 thién cin:
A mind of leadership, generating all roots
of goodness.

Y an tru vi tin siu kién ¢ bat dong: A
stable mind with profound faith steadfast
and unwavering.

Y thdm nhép, vi tily thuan Phit phip ma
hi€u: A mind of profound penetration,
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understanding in accord with the teachings
of Buddhas.

Y 15 bi€t bén trong, vi bi€t 16 tAm s& thich
cia ching sanh: A mind of insight,
knowing the mentalities of all sentient
beings.

Y vo loan, vi tit cd phién nio ching tap:
An undisturbed mind, not adulterated with
any afflictions.

Y minh tinh, vi cdc trin ching nhiém
truGc dugce: A clear, clean mind, which
externals cannot stain or adhere to.

Y khéo qudn st ching sanh vi khong c6
mot niém 16i thdi: A mind observing
sentient beings well, not wishing proper
timing in dealing with them.

Y khéo lya chd 1am, vi chua tirng c6 mot
chd 16i 1Am: A mind choosing well what to
do, never making a mistake anywhere.

Y gii gin céc cin, vi diéu phuc ching cho
budng lung tdn loan: A mind closely
guarding the senses, taming them and not
letting them run wild.

Y khéo nh3p tam mudi, vi thim nhdp Phat
tam mudi, khong ngd, khong ngd sé: A
mind skilled in entering concentration,
entering deeply into the concentration of
Buddhas, without egoism or selfishness.
Muti Tam Khong Moi Nhoc Nham
Chan Cua Chu Bo Tat: Musi tam dugc
Phit day trong Kinh Hoa nghiém. Nhitng Bd
T4t ndo ¢6 dugc mudi tim khong nham mdi sé&
dudge dai tri vo thugng khong mdi nham cila
Nhu Lai—Enlightening Beings who possess
ten tireless minds will attain the tireless
supreme knowledge of Buddhas.

1) Ton xung va cing dudng chu Phit tim
khéng mdi nham: Honoring and serving all
Buddhas tirelessly.

Gan gii tit cd thién tri thic tim khong
moi nham: Attending all spiritual teachers
tirelessly.

CAu ti't c3 cdc phdp tAm khong mdi mét:
Seeking all truth tirelessly.

4)

5)

0)

7)

8)

9)

10)

2)

3)

4) Nghe chdnh phdp tim khong mdi mét
nham chdn: Listening to true teaching
tirelessly.
Tuyén néi chdnh phdp tim khong mdi
nham: Expounding true teaching tirelessly.
Gido héa diéu phuc ching sanh tim
khong mo6i nham: Educating and civilizing
all sentient beings tirelessly.
Pit tit ca chiing sanh vao tim B Pé clia
chu Phat khong mdi nham: Placing all
sentient beings in the enlightenment of all
Buddhas tirelessly.
Noi mdi mdi thé gidi trdi qua bat kha
thuyét, bit kha thuyét ki€p that hanh B
tit hanh tAm khong mdi nham: Spending
untold eons in each and every world
carrying out enlightening practices
tirelessly.
Du hanh t4t cd th€ gi6i tAim khong méi
nham: Traveling in all worlds tirelessly.
10) Qudn sit tu duy tAt cd Phat phdp tim
khong mdi nham: Examing and pondering
all Buddha teachings tirelessly.
Mudi Tam Khong Nghi Clia Chu Pai B
Tat: Theo Kinh Hoa Nghiém, Phim 38, chu
Pai B6 T4t phit mudi tim khong nghi—
According to the Flower Adornment Sutra,
Chapter 38, there are ten ways of developing a
mind free from doubt by Great Enlightening
Beings.
1) Chu B6 T4t sé dung bd thi, tri gidi, nhin
nhuc, tinh tin, thién dinh, tri hué, tr, bi,
hy, x4 ma nhi€p phuc ching sanh. Lic
phdt tim nay quyé&t dinh khong nghi: They
shall take care of all sentient beings by
giving, keeping precepts, tolerance, vigor,
meditation, wisdom, benevolence,
compassion, joy, and equanimity. When
making this determination, they are free
from doubt (no doubt can arise in their
minds).
Vi lai chu Phat xudt thé, t6i s& thira sy
cing dudng tAt cd: When the future

5)

6)

7

8)

9)

2)
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Buddhas appear in the world, they shall
serve and honor them in all ways.

Dung cic tht lu6i quang minh ky di€u
cing khip trang nghiém tit cid thé& gidi:
They shall adorn all worlds with various
marvelous webs of light.

Tot ki€p vi lai tu hanh B Tt trong vo
lugng vo bién ki€p s& ding phdp gido héa
diéu phuc vd lugng ching sanh trong hu
khong phdp gidi cho ding thanh thuc:
They shall cultivate the practices of
Enlightening Beings throughout all future
ages and fully develop countless sentient
beings throughout the entire cosmos by
means of the supreme methods of teaching
and taming.

Tu B4 T4t hanh, vién min dai nguyén, dd
nhit thiét tri and tru trong dé: They shall
cultivate the practices of enlightening
beings, fulfill the great vows, acquire
omniscience, and abide therein.

Vi chiing sanh khip tit cd th€ gian ma
thyc hanh hanh B T4t, 1am quang minh
thanh tinh ctia tit ¢4 cdc phép, chi€u sing
tit c4 Phat phdp: They carry out the
practices of Enlightening Beings for the
sake of all beings in the world, become a
pure light of all truths, and illuminate all
the teachings of Buddhas.

Biét ring tit cd cdc phdp déu la Phat
phdp, tiy tim ching sanh ma vi ho dién
thuy&t déu khi€n khai ngd: They should
know all things are Buddha teachings and
explain them to sentient beings according
to their mentalities to enlighten them all.
O noi tat cd phap dugc mon vo chudng
ngai vi biét tit cd chuéng ngai déu vo s&
ddc. Tam nhu vay khong c6 nghi hoic, tru
tdnh chon that nhin dén thanh vo thugng
B6 Pé: They will attain the way to
nonobsruction in the midst of all things, by
knowing that all obstructions are
graspable. Thus their minds are free from
doubt and they abide in the essence of

truth, finally to attain supreme complete

perfect enlightenment.
9) Biét tit ¢4 cdc phdp déu 1a phdp xuat th&
gian, xa lia tit cd vong tudng dién dao.
Diing mdt trang nghiém d& tu trang
nghiém. Noi diay tu td bi€t khdng do
ngudi: They should know that all things
are transmundane things, get rid of all
false notions and delusions, and adorn
myself with the adornment of unity, their
being nothing to adorn. Here they
understand by themselves and not through
another.
S& & ndi tit cd phdp thanh T6i thugng
Chénh Gidc, vi lia tit cd vong tudng dién
ddo, vi dugc nhiit niém tuong ung tri, vi
ba't kha dic hoic mot hodc khéc, vi rdi tat
c4 sd, vi 1ot rdo vo vi, vi rdi tit cd ngdn
thuy&t, vi tru bat khd thuyét cdnh gidi t&:
They should
enlightenment in regard to all things, by
getting rid of all false notions and
delusions, by attaining instantaneous
knowledge, because unity and difference
cannot be grasped, by transcending all
categories, by ultimate nonfabrication of
false descriptions, by detachment from all
words, and by dwelling in the realm of
ineffability.
Mudi Tam Phat Khéi Khi Chu Pai Bo
Tat Phat Tam Vo Thugng Bd Pé: Theo
Kinh Hoa Nghi€ém, Phidm 38, chu dai Bd Tit
c6 mudi phat khdi khi phat tim vo thugng Bd
DPé dé€ dugc nhap nhit thi€t ching tri, va lic
than cidn cing dudng thién tri thic. Khi nhitng
dai Bd T4t khdi tAm nhu vay thdi dugc di thd
thanh  tinh—According to the Flower
Adornment  Sutra, Chapter 38, Great
Enlightening Beings have ten kinds of spirit.
When they develop the will for supreme
enlightenment and attend and serve teachers in
order to awaken to omniscient knowledge
arouse such spirits will attain all kinds of

purity.

10)

realize supreme
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1) Khéi tdim cung cAp hidu ha: A spirit of
service.

2) Khéi tAm hoan hy: A spirit of joy.

3) Khdi tdm khoéng trdi: A spirit of
noncontention.

4) Khdi tAm thy thudn: A spirit of docility.

5) Khéi tam khong ciu la: A spirit of not
seeking anything else.

6) Khdi tAm nhitt huéng thién tAm: A spirit of
wholehearted devotion.

7) Khéi tAm déng cong dic: A spirit of
having the same virtues.

8) Khdi tim ddng nguyén: A spirit of having
the same vows.

9) Khdi tim Nhu Lai: A spirit of being in the

presence of enlightenment.
10) Khdi tAm dong vién méin hanh: A spirit of
cooperation in perfection of action.
Mudi Tam Phd Hién: Theo Kinh Hoa
Nghiém, Phim 38, c6 mudi tim Phd Hién.
Nhitng B6 Tét an tru trong nhitng tim ndy sé
mau thanh tyu tri thién xdo ctia B4 T4t Phd
Hién—According to the Flower Adornment
Sutra, Chapter 38, there are ten kinds of
Uninersally Good Mind developed by
Enlightening Beings. Enlightening Beings
establish these minds, they will soon be able to
the skillful knowledge of the
Enlightening Being Universally Good.
1) Phdt tim dai tlr, vi cifu hd tit cd ching
sanh: They develop a mind of great
benevolence, to save all beings.
Phdt tAim dai bi, vi chiu khd thay cho tit
ca ching sanh: They develop a mind of
great compassion, to bear suffering in
place of all beings.
Phdt tAm thi tit cd, vi déu x4 bd tit cd s§
hitu: They develop a mind of total giving,
relinquishing all they have.
Phét tAm nhd nhit thi€t tri 1am true nhat,
vi thich cidu tadt cd Phat phdp: They
develop a mind that thinks of omniscience
above all, gladly seeking all Buddha
teachings.

achieve

2)

3)

4)

5) Phét tAm cong ddc trang nghi€ém, vi hoc
tdt cd hanh B6 Tét: They develop a mind
adorned with virtues, learning all practices
of Enlightening Beings.

Phdt tAim kim cang, vi tdt cd chd tho sanh
khong quén mat: They develop an
adamantine mind, so as not to become
heedless wherever they may live.

Phdt tAm nhu bién vi tdt cd cdc phdp thanh
tinh déu chdy vao: They develop an
oceanic mind, as all pure qualities flow in.
Phét tAm nhu ndi Tu Di, vi t4t cd 4c ngdn
déu nhin tho: They develop a mind like a
mountain, enduring all harsh words.

Phdt tim an &n, vi ban s vo ty cho tit ca
ching sanh: They develop a peaceful
mind, giving to all sentient beings without
fear.

Phat tAm B4t Nha Ba La Mat cttu canh, vi
khéo quédn sit tit cd cdc phdp hitu vi:
They develop a mind with ultimate
transcendent wisdom, skillfully observing
that all things have no existence.

Mudi Tam Tang Thugng Nhu Nii Cia
Chu Bé Tat: Theo Kinh Hoa Nghiém,
Chapter 38, c6 mudi tim ting thugng nhu ndi
clia chu Pai B6 T4t. Chu B6 Tat an tru trong
day thdi dugc tim ting thugng nhu son vuong
dai tri v thugng ciia Nhu Lai—According to
the Flower Adornment Sutra, Chapter 38, there
are ten kinds of mind outstanding like a
mountain of Great Enlightening Beings.
Enlightening Beings who abide by these can
attain the mountain-like outstanding mind of
supremely great knowledge of Buddhas.

1) Thudng tic y siéng niang tu tdp phip nhit
thi€t tri: Attentively cultivate the means of
omniscience.

Hiing quén sit tit cd phap bdn tdnh tréng
khdong vd s& dic: Always observe that
fundamental nature of all things is empty
and ungraspable.

Nguyén—Vow:

6)

7)

8)

9)

10)

2)

3)
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Trong vo lugng ki€p thyc hanh hanh B
Tat: To carry out the acts of Enlightening
Beings over measureless eons.

Tu tit c& bach tinh: To cultivate all pure
qualities.

Do tru ndi tdt ci phap bach tinh nén thiy
biét Nhu Lai vo thuong tri hué: By living
according to all good and pure principles,
see and know the boundless wisdom of the

Buddhas.

Vi cAu moi phuong dién cta Phit qui
nén—In quest of all aspects of
Buddhahood:

Binh ding kinh thd chu thién tri thifc:
Serve all wise teachers impartially.

Khong cAu gi khdc: Without seeking
anything else.

Khong trdm phap: With no ambition to

steal the teaching.

Chi ton trong cung kinh: With nothing but
respect.

TAt cd s& hitu thdy déu bé dugc: Be able
to give up everything they have.

N&u c¢6 chiing sanh midng nhuc hity béng,
ddnh dap cit chém lam than B Tat khd
dau nhin dé&n chét chéc—If anyone
reviles and slanders them, beats or wounds
them, or even kills them:

B6 Tat déu nhin chiu dugc, tron khong
sanh long loan dong hay sin han: They
can accept it all and do not become
disturbed or hostile.

Ching thdi bd hoing thé dai bi: Do not
give up their universal vow of great
compassion.

Cang thém ting trudng hoiing thé dai bi
vi—Continually make it grow even more
because:

B6 Tit ndi tit cd phdp nhu that xuit ly:
They are truly emancipated from all
things.

Thanh tyu hanh x4: They have perfected
relinquishment.

6)

Ching dudgc tAt cd Phat phdp: They
realize the truth of all Buddhas.

Nhin nhuc nhu hoa da tu tai: They have
mastered forbearance and gentility.

Tam ting thugng thd sdu—The sixth
outstanding mind:

(A) Pai B Tit thanh tyu dai cong ddc ting

(B)

d.

©)

thugng—Great  Enlightening  Beings
develop overmastering great virtues:

Thién ting thugng cong ddc: Virtue
overmastering celestials.

Nhon ting thugng cong dic: Virtue
overmastering humans.

Sic ting thugng cdng dic: Virtue
overmastering form.

Lyc ting thugng cong ddc: Virtue

overmastering power.
Quyén thudc ting thugng cong ditc:
overmastering dependents.

Virtue

Duc ting thugng cdng dic: Virtue
overmastering desire.

Vuong vi ting thugng cong ditc: Virtue
overmastering kingship.

Ty tai ting thugng cdng ddc: Virtue

overmastering sovereignty.

Phu6c dic ting thugng cong dic:
overmastering felicity.

Tri hué ting thugng cdng dic:
overmastering intelligence.

DAu thanh tyu nhitng cong ditc nhu vay,
nhung ching sanh long nhiém trudc ndi
nhitng cong ditc d6—Though they perfect
such virtues, they are never attached to
them, that is they do no cling to:

Ching nhiém trudc duc lac: They do not
cling to enjoyment.

Ching nhiém duc vong:Do not cling to
desire.

Ching nhi€m true tai sdn: Do not cling to
wealth.

Ching nhiém trudc quyén thudc dé tir: Do
not cling to dependents and followers.

Chi rdit mén thich ndi phdp: They only
profoundly delight in truth.

Virtue

Virtue
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bi theo phédp: Go according to truth.

S&ng theo phdp: Live according to truth.
Xu huéng theo phdp: Start out according
to truth.

R6t rdo theo phdp: End up according to
truth.

Dung phédp 1am y chi: Take truth as their
reliance.

Dung phdp lam cdu hd: Take truth for
their salvation.

Duing phdp lam quy y: Take truth for their
refuge.

Dung phdp lam nha: Take truth for their
home.

Gin gilt phdp: Guard the truth.

Mé&n ua phép: Love the truth.

Trong cAu phédp: Seek the truth.

Suy gim phédp: Ponder the truth.

Du tho dd nhitng phdp lac ma thudng xa
lia cdnh gidi cda ching ma—Though
enlightening beings experience all kinds
of delights of truth, they always avoid all
manias—Vi tif qua khit B6 Tt da phat
tam nhu vay: “T6i s& 1am cho ti't cd ching
sanh thdy déu xa lia cdnh gi6i clia chiing
ma ma an tru ndi cdnh gidi Phit—
Because in the past they determined to
enable all sentient beings to get rid of all
manias forever and abide in the realm of
Buddhas.

Tam ting thugng thd bady—The seventh
outstanding mind:

Pai B6 Tit vi di cidu vo thugng Bo Dé,
trong vo lugng vo s ki€p thuc hanh B
T4t dao, Bd Tét siéng ning tinh tin, ma
con cho 12 tdi nay mdi phat tim v6 thugng
B6 DPé thuc hanh hanh Bb Tit ciing ching
kinh sg: Great Enlightening Beings have
already practiced the way of Enlightening
Beings diligently for immeasurable eons
in quest of excelled, complete perfect
enlightenment, yet they still think of
themselves as just having set their hearts
on enlightenment and carry out the acts of

(B)

8)

Enlightening Beings, without fright or
fear.

DAu c6 thé trong khodng modt niém lién
thanh vo thugng chdnh ding chdnh gidc,
nhung vi ching sanh nén trong vo lugng
ki€p thuc hanh BS Tét hanh khong thoi
nghi: Though they are able to attain
unexcelled complete perfect
enlightenment in an instant, yet for the
sake of sentient beings they carry out
enlightening practices ceaselessly for
measureless eons.

Tam ting thugng thd tim—The eighth
outstanding mind:

(A) Chu Pai BS T4t bi€t—Great Enlightening

(B)

9)

Beings know:

Tat cd chiing sanh tinh ching hoa ching
lanh: All sentient beings are by nature
neither harmonious nor good.

TAt cd ching sanh déu rd't khé hoa hgp:
All sentient beings are difficult to
harmonize.

R4t khé d6: Difficult to liberate.

Ching biét on va ching bdo on: Heedless
and ungrateful.

B6 Tit vi ching sanh ma phat dai thé
nguyén—Enlightening beings make great
vows for the sake of all sentient beings:
Muén cho ho déu duge tim y tu tai:
Wishing to enable them to attain mental
and intellectual freedom and autonomy.
Chd 1am vo ngai: To be unhindered in
their actions.

Chéng sanh phién nio ddi vdi ngudi khéc:
Lia bb dc niém: To give up evil thoughts.
Not to afflict others.

Tam ting thugng tht chin—The ninth
outstanding mind: Chu Pai B6 Tét ciing
nghi—Great Enlightening Beings also
think:

Ching phai ai khac khi€n ti phat tim Bo
D&, ciing chiing chd ngudi khic gitp tdi tu
hanh: Nobody makes me apsire to
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enlightenment, and I do not wait for others
to help me cultivate practices.

Tbi tu phat tim Bb D&, tich tap Phat phap,
thé hen tu cd ging tot ki€p vi lai thuc
hanh Bd Tit dao d€ thanh vo thugng Bo
Pé: I aspire to enlightenment of my own
accord, accumulate the qualities of
enlightenment, and am determined to
work on my own.

Thé nén nay tdi tu hanh hanh B6 Tat—
For this reason now I cultivate the practice
of Enlightening Beings:

T6i phat tAm thanh tinh ty tdim cling nhu
thanh tinh tha tdm: I should purify my own
mind and also purify others’ minds.

Bi€t cdnh gi6i cla minh ciing nhu cdnh
gi6i cia ngudi: I should know my own
sphere and also know the spheres of
others.

Phdi déu binh ding vdi canh clia tam th&
chu Phat: I should be equal in perspective
to the Buddhas of all times.

Tam tdng thugng tht mudi—The tenth
outstanding mind: Chu Pai Bd T4t quin
sat nhu viy—Great Enlightening Beings
perform this contemplation:

Khong c¢6 mot phap tu hanh B6 Tat:There
is not a single thing that cultivate the
practice of Enlightening Beings.

Khoéng c¢6 mdt phdp vién man hanh B
Tat: Not a single thing that fulfills the
practice of Enlightening Beings.

Khoéng mot phip gido héa diéu phuc
ching sanh: Not a single thing that teaches
and tames all sentient beings.

Khéng mot phdp cung kinh cing dudng
chu Phat: Not a single thing that honors all
Buddhas.

Khong mot phdp & noi vo thugng B6 Dé
da thanh, hién thanh, s€ thanh: Not a
single thing that has been or will be or is
ever attained in complete enlightenment.
Khong c6 mot phdp da nodi, hién néi , hay
s€ no6i: Not a single thing that has been or

will be or is ever explained in complete
enlightenment.

g. Ngudinéi va phiap déu bat kha dic, nhung
ciing ching bd nguyén vd thugng B DE,
vi BO T4t cau tat cd phdp déu vd s& dic
ma xudt sanh vd thuong Bd Dé: The
teacher and the teaching are both
ungraspable, yet they do not abandon
unexcelled, complete perfect
enlightenment  because  enlightening
beings search out all things and find they
cannot be grasped. This is how they
develop supreme perfect enlightenment.

h. DAu noi phip v s& dic ma siéng tu tip
phdp d6i tri thién nghiép thanh tinh, trf
hué vién man, niém niém ting trudng day
di: Although they do not obtain anything,
yet they diligently cultivate dominant
good actions and pure curative measures,
so that their knowledge and wisdom
develop fully, growing moment by
moment to total repletion.

i. Noiday Bd Tat ching kinh s¢, ching nghi
ring: ‘N&u tit cd phap déu tich diét, thdi
c6 nghia gi ma ciu dao vo thugng Bd
Dé?: Enlightening Beings are not
frightened by emptiness and do not think,
“If all things are null, what is the sense of
seeking the path of  supreme
enlightenment?’

Mudi Tam Thing Diéu (Kinh Hoa

Nghiém—Phdm 36): Ten kinds of sublime

mind (The Flower Adornment Sutra—Chapter

36).

1) An tryu tAm thing diéu tat cd th€ gi6i ngit
ngdn phi nglt ngdn: The sublime mind of
both worlds of speech nor nonspeech.

2) An try tAm thing diéu tit cd ching sanh
twdng niém khong chd y chi: The sublime
mind in which none of the perceptions and
thoughts of sentient bengs can abide.

3) An tru tim thing diéu r6t rdo hu khong
gidi: The sublime mind of ultimate realm
of space.
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4) An try tdm thing diéu vo bién phdp gidi:
The sublime mind of the boundless
€OSmos.

5) An try tdm thing diéu tit cd Phat phdp
thAim mat: The sublime mind of all the
profound esoteric principles of
Buddhahood.

6) An tru tAm thing diéu trang thdi thdm
thim v0 sai biét: The sublime mind of the
extremely profound of
nondifferentiation.

7) An tru tam thing diéu trir diét tat cd nghi
1am: The sublime mind annihilating all
doubt and cnfusion.

8) An try tAm thing diéu tit cd thé€ gidi binh
ding vo sai biét: The sublime mind of the
nondifferentiated equality of all worlds.

9) An tru tim thing diéu tam th& chu Phat

binh ding: The sublime mind of th

equality of all Buddhas of past, present,
and future.

An tru tAm thing diéu tit cd Phat luc vo

Iugng: The sublime mind of the infinity of

the power of all Buddhas.

Mudi TAm Th¢ Nguyén Pai Thua Nhu

Kim Cang: Theo Kinh Hoa Nghiém, Phim

38, c6 mudi tht tam thé nguyén Pai thita nhu

Kim Cang. Chu B T4t an tru trong phdp nay

thdi dudc tri dai thin thong vd thugng kim

cang tdnh ctia Nhu Lai—According to the

Flower Adornment Sutra, Chapter 38, there are

ten kinds of adamantine mind of commitment

to universal enlightenment. Enlightening

Beings who abide by these can attain the

indestructible supreme spiritual knowledge of

Buddhas.

1) Tam thé nguyén dai thtra nhu kim cang
thd nhdt: The first adamantine mind of
commitment to universal enlightenment:

a. BO Tat nghi ring tit cd phip ching c6
bién t&€, ching cliing tan: They think all
truths are boundless and inexhaustible.

b. Duing tin tri tam thé déu gidc liéu khip ca
khong s6t thira: They should realize these

state

10)

2)

3)

4)

5)

truths thoroughly by means of knowledge
comprehending past, present and future.
Tam kim cang thd nhi—The second
adamantine mind:

Noi ddu 16ng c6 vo lugng vo bién ching
sanh, hudng 13 tit ci phap gidi: There are
infinite sentient beings even on a point the
size of a hairtip, to say nothing of in all
universe.

DAu chiing sanh d6ng bao nhiéu di nita,
chu B Tit déu dung vo thugng ni€t ban
ma diét do0 ho: No matter how many
sentient beings, they should calm them
and liberate them by means of unexcelled
nirvana.

Tam kim cang thd ba—The third
adamantine mind: Mudi phuong th& giGi
vd lugng vd bién khdng c6 ngin mé,
khong thé cung tin; chu B Tit sé& diung
Phat d6 tdi thugng trang nghiém, d€ trang
nghiém tit ci th& gidi nhu vdy, bao nhiéu
sy trang nghiém thay déu chon thiét—The
worlds of the ten directions are
measureless, limitless, inexhaustible; they
shall adorn them all with the finest
adornments of the Buddha-lands, with all
the adornments being truly real.

TAt c chiing sanh vo lugng vo bién khong
c6 chirng ngiin, khong thé clng tan; chu
B6 Tit sé& dem ti't ca thién cin hdi huéng
cho ho, dung tri quang vd thugng chi€u
diéu noi ho: Sentient beings are
measureless, boundless, limitless,
inexhaustible; Enlightening Beings should
dedicate all roots of goodness to them and
illumine them with the light of unexcelled
knowledge.

Chu Phat vo lugng vo bién khdng cb
chirng ngiin, khong thé clng tin—The
Buddhas are infinite, boundless, unlimited,
inexhaustible:

Chu B Tét sé dung thién ciin da gieo hdi
huéng cing dudng: Enlightening beings
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should dedicate the roots of goodness,
they plant to offer to them.

Khi€n cung khip khdng chd kém thi&u:
They cause those roots of goodness to
reach everywhere, with no lack.

Rdi sau d6 mdi thanh vo thugng Bd DPé:
After that they will attain unexcelled
complete perfect enlightenment.
Tam kim cang thd sidu—The
adamantine mind:

sixth

(A) Pai B6 T4t thiy chu Phat va nghe thuyét

7

phdp—Seeing all Buddhas and hearing
their teachings:

Long rit hoan hy: They become very
joyful.

Chiéng chdp ty than, ciing ching chdp Phat
than: Not attach to their own bodies or to

the bodies of Buddhas.
Hiéu thin Nhu Lai—They understand the
body of a Buddha:

Ching thiét ching hu: Neither real nor
unreal.

Ching c6 ching khong: Neither existent
nor nonexistent.

Ching tanh ching khong tdnh: Not of a
particular nature, not without nature.
Ching vat chit ching khong vat chit: Not
material, not immaterial.

Ching sic ching khong sic: Not form, not
formless.

Ching sanh ching diét: Not born, not
extinct.

Ching thyc vo s hitu, cling ching hoai s&
hiru: Really without existence yet not
destroying existence.

Ching thé dung tinh tuéng dé chap l14y:
Cannot be grasped through any nature or
characteristic at all.

Tam kim cang thd bidy—The seven
adamantine mind:

Né&u ai d6—If any one should:

Trach ming dinh dap B Tit: Revile or
beat Enlightening Beings.

8)

Hodc chdt tay chdt chan: Cut off their
hands or feet.

Hodc méc méit: Gouge out their eyes.
Hoic cit ddu: Or even cut off their heads.
Chu B6 Tédt déu tho nhin tit ca sy khd
nhuc, tron khong sanh long sdn hai:
Enlightening Beings are able to bear it all
and never become angry or vicious as a
result of this.

Tu hanh B tit trong vo lugng ki€p: They
cultivate the practices of Enlightening
Beings for countless eons.

Nhiép tho chiing sanh hiing khong ph& bé:
Taking care of sentient beings, never
abandoning them.

Tai sao?—Why?

Vi chu Pai B6 Tat da khéo qudn sit tat
cd cdc phdp khong cé hai tudng:
Enlightening  Beings have already
observed all things to be nondual.

Tam ching loan dong: Their minds are
undisturbed.

C6 thé€ bd than minh ma nhin su khd dé:
They can give up their own bodies and
endure those pains.

Tam kim cang thd tdm—The eight
adamantine mind: Vi lai th& ki€p vo lugng
vd bién khong c6 chirng ngin, ching thé
cung tin—The ages of the future are
infinite, boundless, inexhaustible,
limitless:

Sé tot s6 ki€p d6 & mot thé gidi tu hanh
B6 Tit: They should travel the path of
Enlightening Beings throughout those ages
in one world.

Gido hda ching sanh: Teaching sentient
beings.

Nhu mot th€ gidi, tin phdp gidi hu khong
tdt cd thé gidi cling déu nhu vy ma long
khong kinh sg: Do the same in all worlds
in the space of the cosmos, without fright
or fear.

Pao B6 Tit 1& phdi nhu vay, vi tit c3
ching  sanh ma tu hanh v4y: This is the
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way the path of Enlightening Beings
should be in principle, cultivated for the
sake of all sentient beings.

Tam kim cang thd chin—The ninth
adamantine mind:

Vo thugng B6 PEé do tAm lam gdc:
Unexcelled complete perfect
enlightenment is based on the mind.

Néu tim thanh tinh thdi c¢6 thé viénmin
tAt ci thién cin, dat dudc vo thugng Bo
Pé: If the mind is pure and clear, one can
fulfill all roots of goodness and will surely
attain freedom in enlightenment.

N&u chu B6 Tat mudn thanh vo thugng Bo
Dé tuy y lién thanh: If they wish to attain
supreme consummate enlightenment, they
can do so at will.

Né&u mudn dit trir tit cd thd duyén tly y
lién trir: If they wish to annihilate all
grasping of objects, they can do that at
will.

Nhung ho ching dit vi mudn rot rdo Phat
B6 Dé: Yet they do not annihilate because
they want to reach the ultimate end of
enlightenment of the Buddhas.

Chu B Tit ciing ching lién ching vo
thugng BS P&, vi d€ thanh bdn nguyén:
tan tit cd th€ gidi hanh dao Bd Tit gido
héa ching sanh: They also do not
immediately realize supreme
enlightenment, in order to fulfill their
original vow to carry out the practice of
enlightening beings through all worlds and
enlighten sentient beings.

10) Tam kim cang thd mudi—The tenth

adamantine mind:

(A) Chu Bd Tit bi€t—Enlightening Beings

know:

Phat bat khi dic: Buddha is ungraspable.
B6 P& bit khia dic: Enlightenment is
ungraspable.

Bo6 Tit bat khi dic: Enlightening Beings
are ungraspable.

(B)

mET M ER S0 a0 TR

©)

TAt cd phdp bat khd ddc: All things are
ungraspable.

Chiing sanh bat khd ddc: Sentient beings
are ungraspable.

Tam bAt khd dic: The mind is
ungraspable.

Hanh bat kh3 ddc: Action is ungraspable.
Qud kht bat khd ddc: The past is
ungraspable.

Vi lai bat khi dic:
ungraspable.

Hién tai bat khd dic: The
ungraspable.

TAt cid th& gian bt khd dic: All worlds
are ungraspable.

Hitu vi vo vi bat kh3 dic: The created and
uncreated are ungraspable.

Biét vdy, chu B Tit sé—Knowing this,
Enlightening Beings:

Tru tich tinh: Dwell in quiescence.

Try thim tham: Dwell in profundity.

Tru tich diét: Dwell in silent extinction.
Tru vo tranh: Dwell in noncontention.

Tru v6 ng6én: Dwell in speechlessness.

Tru v6 nhi Dwell in nonduality.

Tru vd ddng: Dwell in incomparability.
Tru ty tdnh: Dwell in essence.

Tru nhu ly: Dwell in truth.

Tru giéi thodt: Dwell in liberation.

Tru ni€t ban: Dwell in nirvana.

Tru thyc t&: Dwell in absolute reality.

Ma ching bé—Yet they do not give up:
Chéng bd tit cd dai nguyén: Do not give
up any of their great vows.

Ching bd tAim nhit thi€t tri: Do not give
up the will for omniscience.

Ching bd hanh B4 Tét: Do not give up the
deeds of Enlightening Beings.

Ching bd gido héa chiing sanh: Do not
give up teaching sentient beings.

Chéng bd cic Ba-La-Mat: Do not give up
the transcendent ways.

Ching bd diéu phuc chiing sanh: Do not
give up taming sentient beings.

The future is

present is
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Chéng thira sy chu Phat: Do not give up
serving Buddhas.

Ching bd dién thuyét cdc phdp: Do not
give up explaining truth.

Ching bé trang nghiém th€ gidi: Do not
give up adorning the world.

(D) Tai sao?—Why?

(E)

Vi chu dai B6 T4t di phat dai nguyén:
Because Great Enlightening Beings have
made their great vows.

Du bié&t rd cd phdp twéng ma tAm dai tir
dai bi cang ting trudng: Though they
comprehend the characteristics of all
things, great
compassion increase.
Vo6 lugng cong ditc déu tu hanh dd: They
cultivate measureless virtues.

Véi cédc chiing sanh 10ng khong rdi bo, vi
tdt cd phdap déu vo s& hitu, pham phu ngu
mé ching hay ching biét: Their minds do
not abandon sentient beings, because
while things have no absolute existence,
ordinary or ignorant beings do not realize
this.

Chu BO Tit s& khi€n chiing sanh dudc
khai ngd, ndi cdc phdp tdnh chi€u rd phin
minh: Enlightening Beings are committed
to enlightening them so that they clearly
comprehend the nature of things.

Vi tit cd chu Phit an tru tich diét ma diing
tdm dai bi ndi cdc th€ gian thuyé&t phdp
gido hda chua ting thdi nghi: All Buddhas
rest peacefully in quiescience, yet by
great compassion they teach in the world
ceaselessly.

Suy gim nhu vdy chu B6 Tit sé—
Reflecting on this, Enlightening Beings
will:

S€& khong rdi bd ching sanh: Not abandon
sentient bengs.

Ching bé dai bi vi: Not abandon great
compassion:

Chu B Tit di thé nguyén quing dai,
phit tAm quyét dinh 1gi ich tit cd chiing

their kindness and

Mudi TaAm Thuong Xoét:

sanh: They have already develop great
commitment and have vowed to certainly
benefit all sentient beings.

Phidt tAm chia nhém tit cd thién cin:
Accumulate all roots of goodness.

Phit tAm tru thién xdo hoi hudng: Persist
in appropriate dedication.

Phdt tAim xudt sanh tri hué thidm thim:
Develop profound wisdom.

Phit tAim ham tho tit cd ching sanh:
Accommodate all sentient beings.

Phdt tAm binh ding v6i tdt cid ching
sanh—Be impartial toward all sentient
beings.

N6i 15i chon thiét ching hu d&i: They
speak truthfully, without falsehood.
Nguyén ban cho tit cid chiing sanh dai
phép vo thugng: Vow to give all sentient
beings the supremely great teaching.
Nguyén ching dit chling tdnh tit cd chu
Phat: Vow to perpetuate the lineage of all
Buddhas.

Chirng ndo ma tit cd ching sanh chua
dugc giai thodt, chua thanh chdnh gidc,
chua dd Phat phdp, dai nguyén B Tit
chua vién mian va Bd Tét s& khong rdi bd
dai bi: As long as all sentient beings are
not yet liberated, are not yet enlightened,
and have not yet realized Buddhahood, the
Enlightening Beings’ great undertaking is
not completed and they will not give up
great compassion.

Mudi tim x6t

thuong—Ten kinds of mind of sympathy and
compassion (pity). Bodhisattvas bring forth a
mind of sympathy and pity because He

1)

2)

Théy ching sanh c6 doc khong chd nuong
tva ma sanh 10ng thuong x6t: Sees that all
living beings are alone and forlorn with
nothing to rely on.

Thdy chiing sanh nghe¢o cuing ting thi€u
ma sanh long thuong x6t: Sees that all
living beings are poor and destitude.
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3) Thay chiing sanh bi Ira tam doc dot chdy
ma sanh 1ong thuong x6t: Sees all living
beings scorched by the fire of the three
poisons.

Thiy ching sanh bi th trong luc dao ma
sanh 1ong thuong x6t: Sees all living
beings are imprisoned (shut up) in the
prison of the existence.

Thiy ching sanh bi ritng rdm phién nio
Iudn che chuéng ma sanh long thuong x6t:
Sees all living beings are constantly
covered and hemmed in by the dense
forest of afflictions.

Thiy chiing sanh khong khéo quin chi€u
ma dem long thuong x6t: Sees all living
beings are not good at contemplating.
Théy chiing sanh khong thich muén phap
lanh ma dem long thuong x6t: Sees all
living beings do not desire wholesome
Dharmas.

Thdy chiing sanh bd mat Phat phdp ma
dem long thuong x6t: Sees all living
beings lose all Buddhadharmas.

Théy chiing sanh lidn trdi trong vong sanh
tir ma dem long thudng x6t: Sees all living
beings follow along with the cycle of birth
and death.

Thdy chiing sanh ddnh mit phuong tién
gidi thodt ma sanh long thudng x6t: Sees
all living beings lose expedients for
liberation.

Mudi Tam Vé Bién Cia Chu Pai Bd
Tat: Ten kinds of boundless will of Great
Enlightening Beings—See Thiap Vo6 Bién
Tam.

Mudi Tap Khi Cia Chu Pai Bd Tit:
Theo Kinh Hoa Nghiém, Phdm 38, c6 mudi
thit tap khi ctia chu Pai B T4t. Chu Bd T4t an
tru trong phap nay thdi lia hin tat cd tap khi
phién nio, dat dugc tri dai tri tip khi phi tip
khi clia Nhu Lai—According to the Flower
Adornment Sutra, Chapter 38, there are ten
kinds of habit energy of Great Enlightening
Beings. Enlightening Beings who abide by

4)

5)

0)

7)

8)

9)

10)

these can forever get rid of all afflictive habit

energies and attain Buddhas’ habit energies of

great knowledge, the knowledge that is not

energized by habit.

1) Tap khi ctia B4 P& tam: The habit energy
of determination for enlightenment.

2) Tap khi ctia thi€n cin: The habit energy of
roots of goodness.

3) Tap khi gido hda chiing sanh: The habit
energy of edifying sentient beings.

4) Tap khi thdy Phat: The habit energy of
seeing Buddha.

5) Tap khi tho sanh noi th€ gi6i thanh tinh:

The habit energy of undertaking birth in
pure worlds.

Tap khi cong hanh: The habit energy of
enlightening practice.

6)

7) Tap khi ctia thé nguyén: The habit energy
of vows.

8) Tap khi cia Ba La MAt: The habit energy
of transcendence.

9) Tap khi tu duy phdp binh ding: The habit

energy of meditation on equality.

10) Tap khi ctia nhitng cédnh gidi sai biét: The
habit energy of various differentiations of
state.

Mudi Thanh Tinh: Mudi loai thanh tinh clia

chu Pai B4 Tat—Ten kinds of pure wisdom of

Great Enlightening Beings.

I. ChuBo Tt an try trong bat phéng dat thdi
dat duge mudi diéu thanh tinh (Kinh Hoa
Nghiém—Ph4m 18)—Ten kinds of purity
Enlightening Beings attain when they
persist in nonindulgence (the Flower
Adornment Sutra—Chapter 18):

1) Thyc hanh ddng nhu 161 ndi: Acting in
accord with what they say.

2) Niém tri dugc thanh tuu: Consummation
of attention and discernment.
3) Tru noi thim dinh, ching trim ching

di€u: Abiding in deep concentration
without torpor or agitation.
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7

8)

9)
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Thich ciu Phat phdp khong Iudi bd:
Gladly seeking Buddha-teachings without
flagging.

Quadn sat ding ly nhitng phdp dudc nghe,
sanh di¢u tri hué¢: Contemplating the
teaching heard according to reason, fully
developing skillfully flexible knowledge.
Nhap thim thién dinh va dudc thin thong
cia chu Phat: Entering deep meditation
and attaining psychic powers of Buddhas.
Tam binh ding, khong cao ha: Their
minds are equanimous, without sense of
high or low status.

Khong tAim chuéng ngai d6i véi ching
sanh loai thugng trung ha, binh ding lgi
ich nhu dai dia: In regard to superior,
middling, and inferior types of beings,
their minds are unobstructed and like the
earth, they benefit all equally.

Né&u thdy ching sanh dau chi mot phen
phit tim B Pé, thsi ton trong kinh ths
xem nhu nhitng bic thiy: If they see any
beings who have even once made the
determination for enlightenment, they
honor and serve them as teachers.

10) D&i v6i Hoa Thugng va A Xa Lé tho gidi,

IL.

1)

2)

3)

chu B6 Tat, cdc thién tri thire, cac Phap Su
Iudn ton trong kinh thd: They always
respect, serve, support  their
preceptors and tutors, and all Enlightening
Beings, wise friends and teachers.

Ten kinds of purity (The Flower
Adornment Sutra—Chapter 36): Mudi thi
thanh tinh—When Great Enlightening
Beings are living by ten principles, they
are able to embody ten kinds of purity.
Thong dat thAm tdm phdp thanh tinh:
Purity of comprehension of the most
profound truth.

Thén cdn thién tri thifc thanh tinh: Purity
of association with good associates.

HO tri chu Phat phdp thanh tinh: Purity of
preserving the Buddha teachings.

and

5)

6)

7

8)

9)

10)

IIL.

1)

2)

3)

4)

5)

6)

Li€u dat hu khdng gi6i thanh tinh: Purity
of comprehension of the realm of space.
Tham nhap phdp gidi thanh tinh: Purity of
profound penetration of the realm of
reality.

Qudn sdt vo bién tdm thanh tinh: Purity of
observation of infinite minds.

Cung Bd Tit dong thién cin thanh tinh:
Purity of having the same roots of
goodness as all Enlightening Beings.

Qudn sit tam thé thanh tinh: Purity of
observation of past, present and future.
Ching chip trudc cic ki€p thanh tinh:
Purity of nonattachment to the various
ages.

Tu hanh tit cd Phat phdp thanh tinh:
Purity of practice of all Buddha Dharmas
of all Enlightening Beings.

Ten kinds of purity (Chapter 38)—Mudi
loai thanh tinh (Kinh Hoa Nghiém—
Phim 38)— Mudi thanh tinh dat bdi chu
DPai B Tit khi ho phit khdi mudi TAm
(see ten kinds of spirit)Y—Ten kinds of
purity attained by great Enlightening
Beings who arouse ten kinds of spirit.
Thim tAm thanh tinh, vi d€n ndi r6t rdo
khong mit hu: Purity of profound
determination, reaching the ultimate end
without corruption.

Sdc than thanh tinh, vi tily s& nghi d€ thi
hi€én: Purity of physical embodiment,
appearing according to need.

Am thanh thanh tinh vi 15 thau tit ci ngit
ngdn: Purity of voice, comprehending all
speech.

Bién tai thanh tinh vi khéo néi v6 bién
Phat phdp: Purity of intellectual powers,
skillfully explaining boundless Buddha
teachings.

Tri hué thanh tinh vi doan trir ti't cd t8i 4m
ngu si: Purity of wisdom, getting rid of the
darkness of all delusion.

Tho sanh thanh tinh vi day di sic tu tai
cia B6 Tat: Purity of taking on birth,
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being imbued with the power of freedom
of Enlightening Beings.

Quyén thudc thanh tinh vi thanh tyu nhitng
thién cin cho cdc chiing sanh ddng hanh
thud qud khi: Purity of company, having
fully developed the roots of goodness of
sentient beings they worked with the past.

Qua bdo thanh tinh vi diét trlf tt cd nhitng
nghi€p chuéng: Purity of rewards, having
removed all obstructions caused by past
actions.

Dai nguyén thanh tinh, vi cling chu B6 Tat
tdinh khong hai: Purity of great vows,
being one in essence with all Enlightening
Beings.

Cong hanh thanh tinh, vi diing hanh Phé
Hién ma xudt ly: Purity of practices, riding
the of Universal Good
emancipation.

7

8)

9)

10)

vehicle to

(B)
1) Thim tdm thanh of
determination.

Poan nghi thanh tinh: Purity of cutting

through doubts.

Ly ki&€n thanh tinh: Purity of detachment

from views.

Cinh gidi

perspective.

CAu nhit thi€t tri thanh tinh Purity of the

quest for omniscience.

Bién tai thanh tinh: Purity of intellectual

powers.

Vo6 uy thanh tinh: Purity of fearlessness.

Tru tit cd BS Tat tri thanh tinh: Purity of

living by the knowledge of all

Enlightening Beings.

Tho tit cA B T4t tri thanh tinh: Purity of

accepting all the guidelines of behavior of

Enlightening Beings.

10) Dﬁy dd thanh tyu v6 thugng Bd Pé, ba
muodi hai tuéng va tram phudc, phdp bach
tinh t4t ¢4 thién cin thanh tinh: Purity of
full development of the felicitous
characteristics, pure qualities, and all

tinh:  Purity
2)
3)
4) thanh tinh: Purity of
5)
6)
7
8)

9)

fundamental virtues of unexcelled

enlightenment.

Mudi Thanh Tinh Bi Cia Chu DPai B
Tat: Theo Kinh Hoa Nghiém, Phim 38, c6
mudi thanh tinh bi ctia chu Bd T4t. Chu B6 Tat
an try trong phdp ndy thdi dugc thanh tinh bi
quéng dai vo thugng cia Nhu Lai—According
to the Flower Adornment Sutra, Chapter 38,
there are ten kinds of pure compassion of
Great Enlightening Beings. Enlightening
Beings who abide by these attain the
supremely great compassion of Buddhas.

1) Thanh tinh bi khong ban be, vi riéng minh
phat tim d6: Pure compassion without
companion, as they their
determination indepedently.

Thanh tinh bi khong mdi nham, vi thay th&
tdt cd ching sanh tho khd ching cho 1a
khé nhoc: Tireless pure compassion, not
considering it troublesome to endure pain
on behalf of all sentient beings.

Thanh tinh bi tho sanh & x{ nan, v6i muc
dich cttu d9 chiing sanh bi nan: Pure
compassion taking on birth in difficult
situations, for the purpose of liberating
sentient beings.

Thanh tinh bi tho sanh & dudng lanh vi thi
hién v6 thudng: Pure compassion taking
on birth on pleasant conditions, to show
impermanence.

Thanh tinh bi vi nhitng chiing sanh ta dinh,
ma nhiéu ki€p ching bd holing thé: Pure
compassion for the sake of wrongly
fixated sentient beings, never give up their
vow of universal liberation.

Thanh tinh bi ching nhiém tru6c sy vui
clia minh, vi cho khip chiing sanh sy sung
sudng: Pure compassion not clinging to
personal pleasure, giving happiness to all
sentient beings.

Thanh tinh bi ching cdu bdo 4n, vi tu tim
trong sach: Pure compassion not seeking
reward, purifying their mind:.

make

2)

3)

4)

5)

0)

7



8)

9)

10)

c)
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Thanh tinh bi c6 thé trir dién dio, vi néi
phdp nhu thiét: Pure compassion able to
remove delusion by explaining the truth.
Thanh tinh bi th@ chin—The ninth pure
compassion:

Khéi dai bi ndi ching sanh—Conceive
great compassion for sentient beings:

Biét tit cd phdp bdn tanh thanh tinh khong
nhiém trudc, khong nhiét nio: Know all
things are in essence pure and have no
clinging or irritation.

Vi do khach trin phién ndo nén tho nhitng
diéu khd: Suffering is experienced
because of afflictions of adventitious
defilements.

Tam dai bi ndy dugc goi 1a bdn tdnh thanh
tinh vi chiing sanh ma di&n thuyé&t phdp vo
cdu thanh tinh: This is called essential
purity , as they explain to them the
principle of undefiled pure light.

Thanh tinh dai bi thd mudi—The tenth
pure compassion:

Bi€t chu phdp nhu ddu chim bay giita
khong gian: Know that all phenomena are
like the tracks of birds in the sky.

Chiing sanh si 1da ching thé qudn sit biét
rd cdc phdp: Sentient beings’ eyes are
clouded by delusion and they cannot
clearly realize this.

Thay vay, chu B6 Tat phdt khdi tam dai bi
chon thiét tri, khai thi cho ching sanh

phdp Ni€t ban: Observing this,
Enlightening Beings conceive great

compassion, called true knowledge, which
teaches sentient beings nirvana.

Mudi Thanh Tinh Giéi Ciia Chu Dai B6
Tat: Theo Kinh Hoa Nghiém, Phim 38, c6
mudi thanh tinh gidi clia chu Pai B6 Tat. Chu
B Tit an tru trong phap ndy thdi dugc thanh
tinh gidi vo thugng khong 16i 1am clia chu Nhu
Lai—According to the Flower Adornment
Sutra, Chapter 38, there are ten kinds of pure

discipline of Great

Enlightening Beings.

Enlightening Beings who abide by these can

attain the supreme flawless pure discipline of
Buddhas.

1y

2)

3)

4)

5)

6)

7

8)

9)

10)

Than thanh tinh gidi, vi giit gin ba diéu dc
ndi than: Pure discipline of the body,
guarding themselves from evil deeds.

Ngit thanh tinh gi6i, vi xa lia céc 16i ndi
16i n6i: Pure discipline of speech, getting
rid of faults of speech.

Tam thanh tinh gidi, vi mai mai xa lia
tham, sin, ta ki€n: Pure discipline of mind,
forever getting rid of greed, hatred, and
false views.

Thanh tinh gi6i ching pha tit ci hoc x,
vi lam tdn chii trong tit ¢4 nhon thién: The
pure discipline of not destroying any
subjects of study, being honorable leaders
among people.

Thanh tinh gidi thi ho tim B Dé, vi
chdng ham thich ti€u thira tu d6: The pure
discipline of preserving the aspiration for
enlightenment, not liking the lesser
vehicles of individual salvation.

Thanh tinh gidi giit gin diéu ch& qui luat
clia Pitc Phit, vi nhin dén tdi vi t&€ cling
sanh long e sg: The pure discipline of
preserving the regulations of the Buddha,
greatly fearing even minor offenses.
Thanh tinh gigi An mat ho tri, vi khéo citu
ching sanh pham giGi: The pure discipline
of secret protection, skillfully drawing out
undisciplined sentient beings.

Thanh tinh gii ching lam cic diéu 4c, vi
thé tu tAt cd cdc phdp lanh: The pure
discipline of not doing any evil, vowing to
practice all virtuous principles.

Thanh tinh gidi xa lia tit cd ki€n chdp hitu
lau, vi khong chdp noi gi6i: The pure
discipline of detachment all views of
existence, having no attachment to
precepts.

Thanh tinh gi6i thd ho ti't c& ching sanh,
vi phdt khdi dai bi: The pure discipline of
protecting all sentient beings, activating
great compassion.



1517

Mu¢i Thanh Tinh Hug¢ Cia Chu Dai Bo
Tat: Theo Kinh Hoa Nghiém—Phim 38, c6
mudi thanh tinh Hué cta chu Pai B T4t. Chu
B6 Tit an tru trong mudi tri ndy thdi duge dai
tri hué vo6 ngai cia chu Nhu Lai—According to
the Flower Adornment Sutra, Chapter 38, there
are ten kinds of pure wisdom of great
enlightening beings. Enlightening beings who
abide by these can attain the unobstructed
great wisdom of Buddhas.

1) Thanh tinh hué biét tdt cd nhon, vi ching
ch6i tir qué bdo: Pure wisdom knowing all
causes, not denying consequences.

Thanh tinh hué bi€t tdt cd cdc duyén vi
ching 10 13 sy hoa hiép: Pure wisdom
knowing all conditions, not ignoring
combination.

Thanh tinh hué bi€t ching doan ching
thudng, vi thdu ro thuc chit cda duyén
khéi: Pure wisdom knowing
nonannihilation and nonpermanence,
comprehending interdependent origination
truly.

Thanh tinh hué trir tit cd ki€n chap, vi
khong thi x4 noi tuéng chiing sanh: Pure
wisdom extracting all views, neither
grasping nor rejecting characteristics of
sentient beings.

Thanh tinh hué qudn tAm hanh clia tit cd
ching sanh, vi biét rd nhu huyén: Pure
wisdom observing the mental activities of
all sentient beings, knowing they are
illusory.

Thanh tinh hué bién tai quang dai, vi phan
biét cdc phiap van ddp vO ngai: Pure
wisdom with vast intellectual power,
distinguishing all truths and being
unhindered in dialogue.

Thanh tinh hué tit cd ma, ngoai dao,
thanh vin, duyén gidc ching bi€t dugc, vi
thAim nhdp Nhu Lai tri: Pure wisdom
unknowable to demons, false teachers, or
followers of the vehicles of individual

2)

3)

4)

5)

6)

7

salvation, deeply  penetrating the

knowledge of all Buddha.

Thanh tinh hué thd tim—The eighth pure

wisdom:

a. Thay phdp thin vi diéu cla chu Phat:
Seeing the subtle reality body of all
Buddhas.

b. Thay bdn tinh thanh tinh cda tit cd ching
sanh: Seeing the essential purity of all
sentient beings.

c. Thdy tit cad phdp thdy déu tich diét:
Seeing that all phenomena are quiescent.

d. Thdy tit cd cdi ddng nhu hu khong:
Seeing that all lands are the same as
space.

e. Biét tit cd tuéng déu vo ngai: Knowing

all characteristics without impediment.

Thanh tinh hué thit chin—The ninth Pure

wisdom:

a. Tat ca tdng trl, bién tai, phuong tién déu
12 dudng di dén bi ngan: All powers of

8)

9)

mental command, analytic abilities,
liberative =~ means are  ways  of
transcendence.

b. Tat cd déu 1am cho dugc nhit thiét tri t6i
thing: Fostering the attainment of all
supreme knowledge.

10) Thanh tinh hué thtt mudi—The tenth Pure
wisdom:

a. Nhit niém tuong ung Kim Cang tri:
Instantly  uniting  with  adamantine
knowledge.

b. Biét ro tdt ca cdc phdp déu binh ding:
Comprehending the equality of all things.
c.  Pudgc nhiit thi€t phdp tdi tdn tri: Attaining
the most honorable knowledge of all
things.
Mudi Thanh Tinh Hy Cia Chu Pai Bo
Tat: Theo Kinh Hoa Nghiém—Phim 38, c6
mudi thanh tinh hy ctia chu Pai B Tat. Chu
B6 Tit an tru trong phdp ndy thdi dugce thanh
tinh hy quing dai vd thugng ctia Nhu Lai—
According to the Flower Adornment Sutra,
Chapter 38, there are ten kinds of pure joy of
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Great Enlightening Beings. Enlightening
Beings who abide by these can attain the
supremely great pure joy of Buddhas.

1) Thanh tinh hy phit B Dé tim: The pure
joy of aspiring to enlightenment.

Thanh tinh hy x4 bd tat cd s§ hitu: The
pure joy of relinquishing all possessions.
Thanh tinh hy ching ghét bd ching sanh
pha giéi, ma gido héa cho ho dugc thanh
tgu: The pure joy of not rejecting
undisciplined sentient beings but teaching
them and maturing them.

Thanh tinh hy c6 thé tho nhin ching sanh
tao 4c ma thé nguyén cttu do ho: The pure
joy of being able to tolerate evil-doing
sentient beings and vowing to save and
liberate them.

Thanh tinh hy x4 thdn ciu phdp, ching
sanh 1ong hoi ti€c: The pure joy of giving
one’s life in search of truth, without regret.
Thanh tinh hy tir bé duc lac, thudng thich
phdp lac: The pure joy of giving up
pleasures and always taking
pleasure in truth.

Thanh tinh hy 1am cho tit ¢4 ching sanh
bd duc lac vat chat, thudng thich phép lac:
The pure joy of including sentient beings
to give up material pleasures and always
take pleasure in truth.

Thanh tinh hy thidy chu Phit thdi cung
kinh cing dudng khdong nham dd, an try
noi phdp giéi binh ding: The pure joy of
cosmic equanimity tirelessly honoring and
serving all Buddhas they see.

Thanh tinh hy 1am cho t4t c3 ching sanh
wa thich thién dinh, gidi thoit, tam mudi,
tu tai du hy nhiap xuit: The pure joy of
teaching all sentient beings to enjoy
meditations, liberations and
concentrations, and freely enter and
emerge from them.

10) Thanh tinh hy th# muGi—The tenth pure

Joy:

2)

3)

4)

5)

6)

sensual

7

8)

9)

a. Long ua thich ddy di cong hanh, thuin tat
cd kh6 hanh cia Bd Tit dao: Gladly
carrying out all austere practices that
accord with the way of Enlightening
Beings.

b. Chitng dugc tinh hué tich tinh bat dong
clia cdc bac Hién Thdnh: Realizing the
tranquil, imperturbable supreme calmness
and wisdom of the sages.

Mudi Thanh Tinh Nhin Cia Chu Dai
B0 Tat: Theo Kinh Hoa Nghiém, Phim 38, ¢6
mudi thanh tinh nhin cta chu Pai B6 T4t. Chu
B Tiét an tru trong phdp niy thdi dugc phip
nhin vo thugng ching do tha ngd cia tit ci
chu Phat—According to the Flower Adornment
Sutra, Chapter 38, there are ten kinds of pure
tolerance of Great Enlightening Beings.
Enlightening Beings who abide by these can
attain all Buddhas’ supreme tolerance of truth,
understanding without depending on another.
1) Thanh tinh nhdn an tho sy midng nhuc, vi
thd hd cdc ching sanh: Pure tolerance
calmly enduring slander and vilification, to
protect sentient beings.

Thanh tinh nhin an tho dao giy, vi khéo
hd tri minh va ngudi: Pure tolerance
calmly enduring weapons, to protect self
and others.

Thanh tinh nhin ching sanh giin hai, vi
noi tim ching dong: Pure tolerance not
arousing anger and viciousness, the mind
being unshakable.

Thanh tinh nhdn ching ché trich ké ty
ti€én, vi ngudi trén hay rong lugng: Pure
tolerance not attacking the low, being
magnanimous when above.

Thanh tinh nhin c6 ai vé nuong déu citu
d6, vi x4 bd thdn mang minh: Pure
tolerance saving all who come for refuge,
giving up one’s own life.

Thanh tinh nhin xa lia ngd man, vi ching
khinh ké chua hoc: Pure tolerance free
from  conceit, not slighting the
uncultivated.

2)

3)

4)

5)

6)
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7) Thanh tinh nhin bi tan hai hiiy bing ching
sdn hdn, vi qudn siat nhu huyén: Pure
tolerance not becoming angered at injury,
because of observation of illusoriness.
Thanh tinh nhdn bi hai khéng bdo oén, vi
ching thdy minh va ngudi: Pure tolerance
not revenging offenses, because of not
seeing self and other.

Thanh tinh nhin ching theo phién nio, vi
xa lia tAt cd cdnh gidi: Pure tolerance not
following afflictions, being detached from
all objects.

Thanh tinh nhAn tiy thuin chon thiét tri
cia BO T4t biét tit cd cdc phdp vo sanh,
vi chdng do ngudi day ma dugc nhap cinh
gidi nhit thi€t tri: Pure tolerance knowing
all things have no origin, in accord with
the true knowledge of Enlightening
Beings, entering the realm of universal
knowledge without depending on the
instruction of another.

Mu®di Thanh Tinh Rét Rdo Cia Chu
Phat: Theo Kinh Hoa Nghiém, Phim 33, c6
mudi diéu r6t rdo thanh tinh cda chu Phit—
According to the Flower Adornment Sutra,
Chapter 33, there are ten kinds of ultimate
purity of all Buddhas.

1) Dainguyén cda chu Phat thud xua rot rdo
thanh tinh: All Buddhas’ past great vows
are ultimately pure.

Chu Phat giit gin pham hanh rét rdo thanh
tinh: The religious conduct maintained by
all Buddhas is ultimately pure.

Chu Phat xa rdi nhitng mé 1Am thé gian
rot rdo thanh tinh: All Buddhas’ separation
from the confusion of worldly beings is
ultimately pure.

Chu Phit trang nghiém c6i nudc rot rdo
thanh tinh: All Buddhas’ adorned lands are
ultimately pure.

Chu Phat ¢6 nhitng quyé&n thudc rdt rdo
thanh tinh: All Buddhas® followings are
ultimately pure.

8)

9)

10)

2)

3)

4)

5)

6) Chu Phat chd c6 chiing toc rot rdo thanh
tinh: All Buddhas’ families are ultimately
pure.
Chu Phat sdc than tuéng hio rot rdo thanh
tinh: All Buddhas physical characteristics
and refinements are ultimately pure.
Chu Phat phdp than vd nhiém rdt rdo
thanh tinh: The nondefilement of the
reality-body of all Buddhas is ultimately
pure.
Chu Phat nhift thi€t ching tri khong c6
chuéng ngai rét rdo thanh tinh: All
Buddhas’ omniscient knowledge, without
obstruction, is ultimately pure.
Chu Phat gidi thodt ty tai chd da 1am xong
dén bi ngan rét rdo thanh tinh: All
Buddhas’ liberation, freedom,
accomplishment of their tasks, and arrival
at completion are ultimately pure.
Mu@i Thanh Tinh Thi Cia Chu Dai Bd
Tat: Theo Kinh Hoa Nghiém, Phim 38, c6
mudi phdp thanh tinh thi ca chu Pai B Tit.
Chu Bo T4t an tru trong phdp nay thdi dugc bo
thi qudng dai thanh tinh v6 thugng cia Nhu
Lai—According to the Flower Adornment
Sutra, Chapter 38, there are ten kinds of pure
giving of Great Enlightening Beings.
Enlightening Beings who abide by these ten
principles can accomplish the supreme, pure,
magnanimous giving of Buddhas.
1) Binh ding bd thi, vi ching lva chiing sanh:
Impartial giving, not discriminating among
sentient beings.

7

8)

9)

10)

2) Tuy y bd thi vi thda min chd nguyén cau:
Giving according to wishes, satisfying
others.

3) Chéing loan bd thi, vi lam cho dudgc 1gi ich:
Unconfused giving, causing benefit to be
gained.

4) Tuy nghi bd thi, vi biét thugng, trung, ha:

Giving appropriately, knowing superior,
mediocre, and inferior.



5)

6)

7

8)

9)

10)
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Ching tru bd thi, vi ching ciu qué bdo:
Giving without dwelling, not seeking
reward.

M3 rong x4 bd thi, vi tim ching luyén
ti€c: Open giving, without clinging
attachment.

T4t cd bo thi, vi r6t rdo thanh tinh: Total
giving, being ultimately pure.

Hdi huéng B6 P& bd thi, vi xa rdi hitu vi
vo vi: Giving dedicated to enlightenment,
transcended the created and the
uncreated.

Gido héa ching sanh bd thi, vi nhin dén
dao trang ching bd: Giving teach to
sentient beings, never abandoning them,
even to the site of enlightenment.

Tam luan thanh tinh b thi, vi chdnh niém
quédn sat ngudi thi, ké tho, va vat thi nhu
hu khong: Giving with its three spheres
pure, observing the giver, receiver, and
gift with right awareness, as being like
space.

Mu@i Thanh Tinh Thién Pinh Cia Chu
Pai Bo Tat: Theo Kinh Hoa Nghiém—Ph4m
38, c6 mudi thanh tinh thién cla chu Pai Bd
T4t. Chu B6 Tét an try trong phdp niy thdi
dugc dai thanh tinh thién vo thugng clia chu
Nhu Lai—According to the Flower Adornment
Sutra, Chapter 38, there are ten kinds of pure
meditation of Great Enlightening Beings.
Enlightening Beings who abide by these can

attain the supreme pure meditation of

Buddhas.

1) Thanh tinh thién thudng thich xuat gia, vi
roi bd tit cd s& hitu: Pure meditation
always gladly leaving home, giving up all
possessions.

2) Thanh tinh thién dugc chon thién hitu, vi
chi day chdnh dao: Pure meditation
finding genuine good companions, to teach
the right way.

3) Thanh tinh thién an tru trong ritng thim,

an nhin nhitng gié mua, vi lia nga va ngi
sG: Pure meditation living in the forest

4)

5)

6)

7)

8)

b.

10)

a.
b.

C.

enduring wind and rain and so on, being
detached from self and possessions.

Thanh tinh thién lia ching sanh 6n ndo, vi
thudng thich tich tinh: Pure meditation
leaving clamorous sentient beings, always
enjoying tranquil silence.

Thanh tinh thién tAm nghiép diéu nhu, vi
thi hOo cdc cidn: Pure meditation with
harmonious mental activity, guarding the
senses.

Thanh tinh thién tdm trf tich diét, vi tit cd
am thanh nhitng chuéng thién dinh ching
th€ 1am loan: Pure meditation with wind
and cognition silent, impervious to all
sounds and nettles of meditational
concentration.

Thanh tinh thién thi biy—The seventh
pure meditation:

Gidc dao phuong ti€n: Aware of the
methods of the Path of enlightenment.
Qudn sit va hién chiing tit cd nhitng
phuong tién ndy: Contemplating them all
and actually realizing them.

Thanh tinh thién thi tim—The eighth
pure meditation:

Roi bd tham dim: Pure meditation
detached from clinging to its experiences.
Ching tham ching bé cdi duc: Neither
grasping nor rejecting the realm of desire.
Thanh tinh thién thit chin—The ninth pure
meditation:

Phat khGi thong minh: Awakening psychic
knowledge.

Bié€t rd tit cd cin tdnh cla ching sanh:
Knowing the faculties and natures of all
sentient beings.

Thanh tinh thién thd mudi—The tenth
Pure meditation:

Ty tai du hy: Freedom of action.

Nhap Phit tam mudi: Entering into the
concentration of Buddhas.

Bi€t vo ngd: Knowing there is no self.

Mudi Thanh Tinh Tinh Tdn Cda Chu
Pai B6 Tat: Theo Kinh Hoa Nghiém, Phim
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38, c6 mudi phdp tinh tAn thanh tinh cda chu b.
Pai B T4t. Chu B Tt an try trong phdp niy
thdi dugc dai tinh tAn thanh tinh v6 thugng cla

chu Nhu Lai—According to

the Flower

Adornment Sutra, Chapter 38, there are ten
kinds of pure energy of Great Enlightening
Beings. Enlightening Beings who abide by
these can attain the supreme great energy of

Buddhas.

1) Than thanh tinh tinh tin—The physical
energy:

a. Thira sy cing dudng chu Phat, B Tat, va
cic su trudng: Attend Buddhas,
enlightening beings, teachers, and elders.

b. To6n trong phudc dién: Honoring fields of
blessings.

c. Ching bao gid thdi chuyén: Never
retreating.

2) Ngit thanh tinh tinh tAn—Pure verbal
energy:

a. Tuy phdp d3 nghe rong vi ngudi ma dién
thuy&t khong mdi mét: Extensively
explaining to others whatever teachings
they learn without wearying.

b. Tén thian cong ditc cta chu Phit khong
moi mét: Praising the virtues of
Buddhahood without wearying.

3) Y thanh tinh tinh tdn, vi khéo nhip xuit
nhitng hanh sau diay khéng ngirng nghi—
Pure mental energy, able to enter and exit
the following without cease:

a. Tu: Kindness.

b. Bi: Compassion.

c. Hy:Joy.

d. Xa&: Equanimity.

e. Thién dinh: Meditations.

f.  Gidi thodt: Liberations.

g. Concentrations: Tam mudi.

4) Tam chanh tryc thanh tinh tinh tAin—Pure
energy of honesty:

a. Khong déi trd, xu ninh, ta vay va hu gid:

Being free from deceptiveness, flattery,
deviousness, and dishonesty.

5)

6)

7

8)

9)
a.

b.

Siéng tu khong thdi chuyén: Not
regressing in any efforts.

Tam ting thing thanh tinh tinh tAin—Pure
energy of determination on increasing
progress:

Thudng ciu thugng thugng tri hué:
Always intent on seeking higher and
higher knowledge.

Nguyén di ti't cd phap bach tinh: Aspiring
to embody all good and pure qualities.
Thanh tinh tinh tin ching luéng bd—
Unwasteful pure energy:

Nhi€p 1ay bd thi, tri gi6i, nhin nhuc, da
vin va bt phéng dat: Embodying charity,
morality, tolerance, learning, and
diligence.

Ti€p tuc tu hanh nhitng phdp ndy nhin
dén Bd Pé ma khong ngirng nghi giita
ching: Continuing to practice these
unceasingly until enlightenment.

Hang phuc ma quan thanh tinh tinh tan, vi
déu c6 thé trir diét tham, sdn, si, ta kién,
trién cdi va phién ndo: Pure energy
conquering all demons,

able to exterpate greed, hatred, delusion,
false views, and all other bonds and veils
of afflictions.

Thanh tyu vién man tri hué¢ quang minh
thanh tinh tinh tin—Pure energy of fully
developing the light of knowledge:

Khéo qudn sidt moi viéc lam: Being
carefully observant in all actions.

Khi€n tdt cd moi viéc déu rdt rdo:
Consummating them all.

Ching dé€ phai in nin vé sau: Preventing
later regret.

Dat dudc Phat bat cong phdp: Attaining all
the uniques qualities of Buddhahood.

V6 lai vd khit thanh tinh tinh tdn: Pure
energy without coming or going:
Pugc tri nhu that: Attaining
knowledge.

Nhap mon phdp gidi, thain khau y déu
binh ding: Entering the door of the realm

true
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of reality, body, speech and mind all
impartial.
c. Hiéu 16 twéng tic vO  tudng:

Understanding forms are formless.

d. Khong chdp trudc: Having no attachments.

Thanh tyu phdp quang thanh tinh tinh

tAin—Pure energy developing the light of

Teaching:

a. Vudt qud cdc dia: Transcending all stages.

b. Pugc Phat qudn ddnh: Attaining the
coronation of Buddhas.

c. Dung thidn v6 ldu ma thi hién t& sanh:
With uncontaminated body manifesting
the appearances of death and birth.

d. Xuit gia thanh dao: Leaving home and
attaining enlightenment.

e. Thuyét phdp diét dd: Teaching and
passing away.

f. Pay di sy Ph Hién nhu vay: Fulfilling
such tasks of Universal Good.

Mudi Thanh Tinh Tt Ciia Chu Pai Bd

Tat: Theo Kinh Hoa Nghiém, Phim 38, c6

mudi thanh tinh tir cda chu Pai B6 Tat. Chu

B Tit an tru trong phap ndy thdi dugce thanh

tinh tir quang dai vd thugng cia Nhu Lai—

According to the Flower Adornment Sutra,

there are ten kinds of pure benevolence of

great enlightening beings. Enlightening beings
who abide by these can atain the supreme,
vast, pure benevolence of Buddhas.

1) Thanh tinh tir tAim binh ddng, vi nhi&p (lo
1dng) khdp ching sanh khdng lya chon:
Impartial pure benevolence, caring for all
sentient beings without discrimination.

2) Thanh tinh tir 1gi ich, vi mang lai 1¢i ich
cho chiing sanh bit ct thit gi lam dugc:
Helpful pure benevolence, bringing
happiness by whatever they do.

3) Thanh tinh tit nhi€p ngudi ddng nhu minh,

vi 10t rdo déu lam cho ra khdi sanh ti:
Pure benevolence taking care of people in
the same way as oneself, ultimately
bringing about emancipation from birth
and death.

4) Thanh tinh tir ching bd th& gian, vi tim
thudng duyén ni€m chira nhém thién céin:
Pure benevolence not abandoning the
world, the mind always focused on
accumulating roots of goodness.

5) Thanh tinh tir c6 thé dén gidi thodt, vi

khién khip ching sanh trir diét tit ca
phién nio: Pure benevolence able to bring
liberation, causing all sentient beings to
annihilate all afflictions.
Thanh tinh tir xuit sanh BS Pé&, vi khién
khdp chiing sanh phdt tim ciu nhit thiét
tri:  Pure  benevolence  generating
enlightenment, inspiring sentient
beings to seek omniscience.
Thanh tinh tir th€ gian vo ngai, vi phéng
dai quang minh binh ding chi€u khip:
Pure benevolence unobstructed by the
world, radiating great light illuminating
everywhere equally.
Thanh tinh tir ddy khip hu khong, vi cttu
hd ching sanh khong xi nio ching dé&n:
Pure benevlence filling space, reaching
everywhere to save sentient beings.
Thanh tinh tir phap duyén, chiing phap nhu
nhu chon thiét: Pure benevolence focused
on truth, realizing the truth of Thusness.
Thanh tinh tir vd duyén, vi nhap Bd Tit ly
sanh tdnh:
object, entering enlightening beings’s
detachment from life.
Mudi Thanh Tinh X4 Cia Chu Pai B
Tat: Theo Kinh Hoa Nghiém—Phim 38, c6
mudi thanh tinh x4 cta chu Pai Bd T4t. Chu
B Tit an tru trong phap ndy thdi dugc thanh
tinh x4 quing dai vo thugng ctia Nhu Lai—
According to the Flower Adornment Sutra,
Chapter 38, there are ten kinds of pure
equanimity of enlightening beings.
Enlightening beings who abide by these can
attain the supremely pure equanimity of
Buddhas.
1) Chéng sanh long 4i trudc vdi tat ca nhitng
ching sanh cung kinh ciing dudng: Not

6)

all

7

8)

9)

10)
Pure benevolence without
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becoming emotionally attached to sentient
beings who honor and support them.
Ching sanh 1ong odn gidn vd&i nhitng
chiing sanh khinh man hity bing minh: Not
being angered at sentient beings who
slight and revile them.

Thudng di trong thé gian, ma ching bi cic
phap thé& gian (tham, sin, si, man, nghi, ta
ki€n, sdt, dao, dim, vong) lam nhiém:
Always being in the world, but not being
affected by the vicissitudes (greed, hatred,
anger, pride, wrong views, killing,
stealing, adultery, etc) of worldly things.
Héa dd chiing sanh hgp thdi hop lic; ddi
v6i chiing sanh khé héa dd ciing khong
dem long ghét bd: Instructing sentient
beings who are fit for the Teaching at the
appropriate times, while not conceiving
aversion for sentient beings who are not fit
for the Teaching.

Ching cAu phdp hoc va vd hoc ciia Nhi
thira: Not seeking the states of learning or
nonlearning of the two lesser vehicles.
Tam thudng xa lia tit cd duc lac dua dén
phién nio: Always being aloof from all
desires that are conducive to afflictions.
Ching khen hang nhi thita nham lia sanh
ti: Not praising the two lesser Vehicles’
aversion to birth and death.

Xa lia tAt cid 16i thé gian—Avoiding
worldly talks:

LJi phi Ni€t ban: Talk that is not nirvana.
Loi phi ly duc: Talk that is not
dispassionate.

Loi ching thuan ly: Talk that is not
according to truth.

Loi ndo loan ngudi khac: Talk that
disturbs others.

Ldi Thanh Vidn Duyén Gidc Talk of
individual salvation.

Nhitng 13i 1am chuéng B6 Tit dao: Talks
that obstruct the Path of enlightening
beings.

9) Thanh tinh hy thi chin—The ninth pure
joy:

a. Chg ding thdi héa do nhitng chiing sanh
da thanh thuc phat sanh niém hué, nhung
chua bi€t duge phdp t8i thugng: Waiting
for the appropriate times to teach sentient
beings whose faculties are mature and
have developed mindfulness and precise
awareness, but do not yet know the
supreme truth.

b. Dbing thdi gido héa ching sanh da dugc
Bo6 Tit gido héa thud truSc, nhung phai
dgi d&€n khi B6 T4t thanh Phat qud mdi do
dugc: Waiting for the appropriate times to
teach  sentient beings whom the
enlightening being has already instructed
in the past, but who cannot be tamed until
the enlightening being reaches
Buddhahood.

10) Thanh tinh hy tht muGi—The tenth pure
joy:

a. Khdng quan ni€ém cao ha véi ching sanh:
Not considering people as higher or lower.

b. Xa rdi thi xd: Being free from grasping
and rejection.

c. Xa lia tit cd nhitng phin biét: Being aloof
from all kinds of discriminatory notions.

d. Hing tru chdnh dinh: Always being rightly
concentrated:

e. Nhip phdp nhu thit: Penetrating truth.

f. Tam dugc kham nhin: Attaining
tolerance.

MuGi Thanh Cu: Ariya-vasa (p)—Theo

Kinh Phiing Tung trong Trudng Bo Kinh, c6

muGi Thanh Cu—According to the Sangiti

Sutta (Sutra) in the Long Discourses of the

Buddha, there are ten Ariyan dispositions.

1) Vi Ty Kheo di doan trtr nim chi—A
monk who has got rid of five factors:

a. ba doan trr tham duc: Got rid of
sensuality.

b. Pa doan trir sin hian: Got rid of ill-will.

c. Di doan trir hon trim thuy mién: Got rid
of sloth and torpor.
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DPa doan trlr trao hoi: Got rid of worry and
flurry.

ba doan trir nghi hoéc: Got rid of doubt.
Vi Ty Kheo dy di sdu chi—A monk who
possesses six factors:

Vi Ty kheo mit thdy sic, khdng c6 ¥ thich
hay khong thich, an trd x4, chdnh ni€m,
tinh gidc: A monk, on seeing object with
the eye, he is neither pleased nor
displeased, but remains equable, mindful
and clearly aware.

Vi Ty Kheo tai nghe thanh, khong khdi y
thich hay khong thich, trd x&, chdnh niém,
tinh gidc: A monk, on hearing a sound with
the ear, he is neither pleased nor
displeased, but remains equable, mindful
and clearly aware.

Vi Ty Kheo miii ngtti huong, khong khdi ¥
thich hay khong thich, trd x&, chdnh niém
va tinh gidc: A monk, on smelling a smell
with the nose, he is neither pleased nor
displeased, but remains equable, mindful
and clearly aware.

Vi Ty Kheo ludi ném vi, khong khéi y
thich hay khong thich, trd x&, chdnh niém
va tinh gidc: A monk, on tasting a flavour
with the tongue, he is neither pleased nor
displeased, but remains equable, mindful
and clearly aware.

Vi Ty Kheo than xic cham, khéng khdi ¥
thich hay khong thich, tri xa, chdnh niém
va tinh gidc: A monk, on touching a
tangible object, he is neither pleased nor
displeased, but remains equable, mindful
and clearly aware.

Vi Ty Kheo ¥ nhin thdc phdp, khong khéi
y thich hay khong thich, trd x4, chdnh
niém va tinh gidc: A monk, on cognising a
mental object with the mind, he is neither
pleased nor displeased, but
equable, mindful and clearly aware.

Vi Ty Kheo ho tri tic 1a thanh tyu sy hd
tri v& niém: A monk who has established

remains

4)

5)

6)

7

the guard by guarding his mind with
mindfulness.

Vi Ty Kheo c¢6 thyc hién Td Y Phip—A
monk who practices the Four Supports:

Vi Ty Kheo sau khi suy tu, tho dung mot
phdp: He judges that one thing is to be
pursued.

Vi Ty Kheo sau khi suy tu nhin tho mot
phdp: He judges that one thing is to be
endured.

Vi Ty Kheo sau khi suy tu doan trr mot
phdp: A monk judges that one thing is to
be suppressed.

Vi Ty Kheo sau khi suy tu trdnh xa mot
phdp: A monk judges that one thing is to
be avoided.

Vi Ty Kheo loai bd cic gido diéu:
Panunna-pacceka-sacco (p)—A monk who
has got rid of individual beliefs—BAt ct
cdc gido diéu ma cdc diu da khd hanh va
Ba La Mon thudng chd truong, thi déu bi
vi Ty Kheo loai bd, bd qua mdt bén,
khong chdp nhan, phéng
Whatever individual beliefs are held by
the majority of ascetics and Brahmins, a
monk has dismissed, abandoned, rejected,
let go.

Vi Ty Kheo doan trlit cic mong ciu—A
monk who has quite abandoned quests:
DPoan trlr cdc mong ciu vé duc vong: A
monk has abandoned the quests for sense-
desires.

Poan trr cdc mong ciu vé hién hitu: A
monk has abandoned the quests for
rebirth.

Lam an tinh cic mong ciu vé pham hanh:
A monk has abandoned the quests for the
holy life.

Ty Kheo véi tdm tu khdong tré phugc—A
monk who is pure of motive.

Ty Kheo doan tritr cdc tdm tv duc vong—
A monk who has abandoned thoughts:
Poan trir cdc tim tu duc vong: A monk
who has abandoned thoughts of sensuality.

va Xa—
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c. DPoan trir cic tim tu sdn han: A monk who
has abandoned ill-will.
d. DPoan trtr cic tAm tu ndo hai: A monk who
has abandoned cruelty.
Vi Ty kheo than hanh dudc khinh an—
Passaddha-kaya-sankaro (p)—Vi Ty Kheo
doan trir khd lac, diét cac hy wu tir trudc,
chitng va an tri trong T Thién—A monk
who has tranquillized his emotions once
he has given up pleasure and pain with the
disappearance of former gladness and
sadness, he enters into a state beyond
pleasure and pain which is purified by
equanimity, and this is the fourth jhana.
Vi Ty Kheo tdm thién gidi thodt: Vi Ty
Kheo tdm thién gidi thodt khoi tham, sin,
si—A monk who is well emancipated in
heart. He is liberated from the thought of
greed, hatred and delusion.
Vi Ty Kheo tué thién gidi thoat: Vi Ty
Kheo tué thién gidi thodt biét ring noi
minh tham, sin, si dd dudc doan trlr, cit
tan gbc ré, nhu cdy ta la bi chit, d&€n chd
khong hién hitu, khong cé khd ning sinh
khdi trong tuong lai—A monk who is well
liberated by wisdom. He understands that
for him greed, hatred and delusion are
abandoned, cut off at the root, like a sala-
tree stump, destroyed and incapable of
growing again.
MuGi Thanh Tgu Chiing Sanh Cia Chu
Pai B6 Tat: Theo 15i Phat day trong Kinh
Hoa Nghiém, Phim 38, chu dai B6 Tit c6
mudi cach thanh tgu ching sanh—According
to the Buddha in The Flower Adornment Sutra
(Chapter 38—Detachment From The World),
Great Enlightening Beings have ten ways of
development sentient beings.

8)

9)

10)

1) Dung bS thi d€ thanh tyu chiing sanh:
Development of sentient beings by giving.
2) Dung sic thin d€ thanh tyu ching sanh:

Development of sentient beings by their
physical bodies.

Diing thuy&t phdp d€ thanh twu ching
sanh: Development of sentient beings by
teaching.
Diing ddng hanh d€ thanh tyu ching sanh:
Development of sentient beings by
cooperation.
Dung khdng nhiém tru6c d€ thanh tyu
ching sanh: Development of sentient
beings by nonattachment.
Dung khai thi B4 T4t hanh d€ thanh tyu
ching sanh: Development of sentient
beings by showing the practices of
Enlightening Beings.
Dung thi hién ro rang tit ci thé gisi dé
thanh tyu ching sanh: Development of
sentient beings by clearly showing all
worlds.
Dung thi hién oai ditc 16n ctia Phat phép
dé thanh tyu chiing sanh: Development of
sentient beings by showing the great
magnificent qualities of the Buddha
teachings.
Diing nhitng thin thong bi€n hién dé
thanh tyu ching sanh: Development of
sentient beings by various manifestations
of spiritual powers.
Dung nhitng phudng tién vi mit thién xdo
dé thanh tyu ching sanh: Development of
sentient beings by various subtle skillful
means.
Mudi Thanh Tyu Phat Phip Cia Chu
Pai Bo Tat (Kinh Hoa Nghiém—Ph&m 38).
Chu Bd Tét an try trong phdp ndy thdi dudc
thanh tyu dai tri hué v6 thugng ctia Nhu Lai—
Ten ways of fulfillment of the Buddha
teachings of Great Enlightening Beings (The
Flower Sutra—Chapter  38):
Enlightening Beings who abide by these can
achieve the supreme great wisdom of
Buddhas.
1) Ching rdi thién hitu tri thitc: Not leaving
wise associates.
2) Tham tin Phit ngit: Deeply believing in
the words of Buddhas.

3)

4)

5)

0)

7

8)

9)

10)

Adornment
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3) Chidng hidy bdng chdnh phdp: Not
repudiating truth.

4) Dung v lugng vo tan thién cin hoi
huéng: Dedicating unlimited roots of
goodness.

5) Tin hi€u c4nh gi6i cia Pic Nhu Lai vo
bién t&: Focusing on the infinity of the
sphere of Buddha.

6) Biét cinh gi6i clia tit cd thé gidi:
Knowing the realms of all worlds.

7) Ching bd cinh gi6i phdp gidi: Not
abandoning the realm of cosmic reality.

8) Xa rdi tdt cd ma cdnh: Avoiding all realms
of demons.

9) Chdnh niém cédnh gidi cla tit cd chu Phat:
Correctly recollecting the realm of all
Buddhas.

10) Tim cdnh giGi thdp lwc cda Nhu Lai:

Seeking the realm of the ten powers of

Buddhas.
Mu¢i Tham Nhap Phat Phap Cia Chu
Pai Bo Tat: Theo Kinh Hoa Nghiém, Phim
38, c6 mudi di€u thim nhap Phat phép clia chu
dai B6 Tat. Chu B T4t an tru noi phdp nay
thdi dugc nhidp noi tdnh thim thim dai tri hué
vo thugng chianh ding chdnh gidc—According
to the Flower Adornment Sutra, Chapter 38,
there are ten kinds of profound penetration of
the Buddhas’s teachings of Great Enlightening
Beings. Enlightening Beings who abide by
these can penetrate the most profound essence
of the great knowledge and wisdom of
unexcelled, complete perfect enlightenment.
1) Nhap tit ca thé€ gidi doi qud khid: They
penetrate all worlds of the past.
Nhip tit cid phdp gi6i dvi vi lai: They
penetrate all worlds in the future.
Nhap tat cd th€ gidi doi hién tai, th€ gidi
hanh, th€ gidi thuyé&t, th& gidi thanh tinh:
They penetrate the numbers, patterns,
explanations, and purities of the present.
Nhip cdc tht tdnh clia tAt cd thé gidi:
They penetrate the variety of all worlds.

2)

3)

4)

5) Nhap cdc thit nghiép bdo cla tat cd ching
sanh: They penetrate the various actions
and consequences of all sentient beings.
Nhip cdc thit hanh cta tit cd Bo Tit:
They penetrate the various practices of all
Enlightening Beings.

Bié&t qud khit t't c3 thit dé clia cdc vi Phat:
They know the order of appearance of all
Buddhas of the past.

Biét tat ca vi lai t't c4 tht dé clia cdc vi
Phat: They know the order of appearance
of all Buddhas of the future.

Bi€t hién tai thip phuong tdn hu khong
phdp gidi tat cd Phat, qudc do, ching hoi,
thuyé&t phdp, diéu phuc: They know the
lands and congregations of all Buddhas
present in the cosmos, their teaching and
training.

Biét th€ gian phdp: They know principles
of the world.

0)

7

8)

9)

10)

a) Thanh Vian phdp: Principles of Buddhist
disciples.

b) Doc gidc phdp: Principles of Individual
Illuminates.

¢) Nhu Lai phap: Principles of Buddhas.

d) DAu biét cdc phdp déu khong phan biét

ma thuy€t cdc phdp, vi diéu nhap phip
gi6i ma khong s& nhap nhu chd thuyét
phdp khong hé thii truSc: Even though
they know all these principles, they have
no discrimination, and yet expound
various principles. They thoroughly
penetrate the realm of reality because
there is nothing to penetrate.
Mudi Tham Tam Cia Chu Pai Bo Tat:
(A) Ten profound minds—Chu dai B6 T4t da
thanh tinh ndi dé nhi dia, vd muén vao tam dia
nén tru ncéi mudi thAim tim—The Bodhisattva
Mahasattva who has already purified the
second ground, and wishes to enter the third
ground, should bring forth ten kinds of
profound minds:
1) Tam thanh tinh: A purified mind.
2) Tam an try: A peacefully dwelling mind.
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4)
5)
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3)

4)

5)
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Tdm nham bd: A mind of disgust and
renunciation.

Tam lia tham: A mind free of greed.

TaAm bAt thoi: An unretreating mind.

Tam kién ¢d: A solid mind.

Tam minh thanh: A mind of flourishing
brightness.

Tam diing manh: A courageous mind.
Tam rong: A vast mind.

Tam 16n: A great mind.

Theo Kinh Hoa Nghiém, Phim 38, c6
mudi thim tim cla chu Pai Bé T4t. Chu
B6 Tét an tru trong phap ndy thdi dudc
thAm tidm thanh tinh nhdt thi€t ti vo
thugng—According to the  Flower
Adornment Sutra, Chapter 38, there are
ten kinds of profound mind of Great
Enlightening Beings. Enlightening Beings
who abide by the
supreme, pure, of
omniscience.

Tham tdm ching nhiém tit cid phdp th&
gian: A profound mind not stained by any
worldly things.

Thim tdm chﬁng tap tit cd dao nhi thira:
A profound mind not alloyed with the
ways of the lesser vehicles of individual
salvation.

Thim tim thdu 16 tit cad Phiat B6 Pé: A
profound mind comprehending the
enlightenment of all Buddhas of past,
present, and future.

Thim tdm tly thuin dao nhit thi€t chling
tri: A profound mind following the path of
omniscience.

Tham tdm ching bi tit cd chiing ma ngoai
dao lam dong: A profound mind unmoved
by any demons or heretics.

Tham tiAm tinh tu trf vién min cla tit cd
Nhu Lai: A profound mind clarifying the
comprehensive  knowledge of  all
Enlightened Ones.

these can attain
profound mind

7) Tham tdm tho tri tAt cd phdp dd dudc
nghe: A profound mind accepting and
holding all truths heard.

Tham tdm ching nhim trudc tat ci chd
tho sanh: A profound mind not clinging to
any state of life.

Thim tAm ddy di tat cd ti vi t&: A
profound mind imbued with all subtle
knowledge.

Thim tAm tu tit cd Phat phdp: A profound
mind  cultivating all qualities of
Buddhahood.

Muti Thim Tam Tiang Thugng Cua
Chu Pai Bé Tat: Theo Kinh Hoa Nghiém,
Phdm 38, c6 mudi Thim tim ting thugng clia
chu Pai B T4t. Chu B6 Tit an tru trong phdp
niy thdi dude thAim tAm ting thugng thanh tinh
vd thugng clia tit cd chu Phit—According to
the Flower Adornment Sutra, Chapter 38, there
are ten kinds of intense profound mind of
Great Enlightening Beings. Enlightening
Beings who abide by these can attain the
supremely pure intense profound mind of all
Buddhas.

1)

8)

9)

10)

Bt thSi chuyén vi chita nhom tit c3 thién
Not backsliding because they
accumulate all roots of goodness.

R&i nghi hodc vi hi€u mat ngit cla tat ca
Nhu Lai: Removing doubts because they
understand the esoteric sayings of all
Buddhas.

Chénh tri vi dai nguyén dai hanh luu xuat:
Holding truth, being born by great vows
and great deeds.

T&i thing vi thAim nhip tit cd Phat phap:
Deeply penetrating all Buddha teachings.
Lam chd vi tit cd Phat phdp déu ty tai:
Mastering all Buddha teachings.

Tam ting thugng quing dai vi vao khip
t4t cd phdp mon: A vast mind which enters
into various ways of access to truth.

Tham tAm ting thugng thugng thd, vi it
cd viéc lam déu thanh tyu: A leading

can:

2)

3)

4)
5)

6)
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intense profound mind, accomplishing all
tasks.

Thim tAm ting thugng ty tai, vi tit cd tam
muoi than thong bi€n héa trang nghiém: A
free intense profound mind, adorned by all
concentrations, spiritual powers, and
mystical transformations.

Tham tAm ting thugng an tru, vi nhi€p tho
bdn nguyén: An abiding intense profound
mind, embracing their past vows.

Tham tdm tdng thugng khong théi nghi, vi
thanh thuc it cd ching sanh: An
unceasing intense  profound  mind,
developing all sentient beings to maturity.

Mudi Than Cia Chu Pai Bo Tat: Theo
Kinh Hoa Nghiém, Phim 38, chu Pai B T4t

co

muGi thin—According to The Flower

Adornment Sutra, Chapter 38, there are ten
kinds of body of Enlightening Beings.
(A) Chu BO Tit an tru trong phdp niy thdi

1)

2)

3)

4)

5)

6)

dugc thin vo thugng vo tdn cia Nhu
Lai—Enlightening Beings who abide by
these can attain the supreme action of
Buddhas and be able to enlighten all
sentient beings:

Bit lai thin vi ching tho sanh & tit ca th&
gian: The noncoming body, not being born
in any world.

Bat khit than, vi noi tit cd th& gian ciu
ching dudc: The nongoing body,
impossible to find in any world.

BAt that than, vi tit ci thé€ gian dudc nhu
that: The nonreal body, realizing all
worlds as they really are.

Bat hu than, vi dung 1y nhu that thi hién
thé€ gian: The nonfalse body, showing the
world the truth.

BAt tin than, vi tot thud vi lai khong doan
tuyét: The inexhaustible body,
being annihilated.

Kién c6 thin vi tit cd ching ma ching
phd dudgc: The stable body,
impossible for demons to destroy.

never

hoai
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Bat dong thin vi ching ma ngoai dao
ching dong dugc: The imperturbable
body, impossible for demons and false
teachers to disturb.

Cu tudng than, vi thi hién tuéng trim
phuéc thanh tinh: The formal body,
manifesting pure marks of virtue.

Vo tuéng than, vi phdp tuéng rot rdo déu
vO tudng: The formless body, the forms of
all things being ultimately formless.

Phit chi thin, vi ddng mot thin vdi tam
th& Phit: The omnipresent body, being the
same one body of all Buddhas of all times.
Chu Bd Tét thanh twu nhitng phdp nay
thoi dugc thin vo thugng cia Nhu Lai—
Enlightening Beings who accomplish these
can attain the supreme mind of all
Buddhas:

Thin ngudi vi gido hda tit cd lodi ngudi
Human bodies to teach humans.

Théan phi nhon vi gido héa dia nguc, suc
sanh va nga quy: Nonhuman bodies to
teach denizens of hells, animals, and
hungry ghosts.

Thén trdi vi gido héa ching sanh cdi duc
gidi, sic gidi va vd sic gidi: Celestial
bodies to teach the beings of the realms of
desire, form and formless.

Than hitu hoc vi thi hién bic hitu hoc:
Learners’ bodies to demonstrate the stage
of learning.

Than v6 hoc vi thi hién bic A La Hén:
Nonlearners’
stage of sainthood.

Than Duyén gidc, vi gido héa cho dugc

bodies to demonstrate the

vao bac Bich Chi Phat: Individual
[luminates’ bodies to teach the way to
enter  the stage  of  Individual
Enlightenment.

Than BS T4t vi 1am cho thanh twu Pai
thira: Enlightening beings’ bodies to foster
the accomplishment of the Great Vehicle.
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Than Nhu Lai vi tri thiy qudn dénh:
Buddhas’ bodies, anointed by the water of
knowledge.

Y sanh than, vi thién xdo xuat sanh:
Mentally produced bodies, generated by
adaptive skills.

Phap than v6 14u, vi khong ngirng thi hién
thAn clia tdt cd ching sanh: The
uncontaminated reality-body, effortlessly
manifesting the bodies of all sentient
beings.

Mudi Than Nghigp Ciia Chu Pai Bo
Tat: Theo Kinh Hoa Nghiém, Phim 38, c6
mudi thin nghiép clia chu Pai B6 Tat—
According to the Flower Adornment Sutra,
Chapter 38, there are ten kinds of physical
action of Great Enlightening Beings.

(A) Chu BS Tit an tru trong phdp ndy thdi

1y

2)

3)

4)

5)

6)

7

duge Phat nghiép vo thugng cliia Nhu Lai,
déu c6 thé gidc ngd tit ci ching sanh—
Enlightening Beings who abide by these
can attain the supreme action of Buddhas
and be able to enlighten all sentient
beings.

Than nghiép ndi mot than tran day tit ci
th& gidi: Filling all worlds with one body.
Than nghiép & trudc tat ca ching sanh déu
c6 thé thi hién: Ability to appear before
all sentient beings.

Than nghiép noi tit ci cdc loai déu c6 thé
tho sanh: Ability to undertake birth in all
states of being.

Thin nghiép du hanh tdt cd th& gidi:
Ability to travel in all worlds.

Théan nghiép qua dé&n ching hoi cla chu
Phat: Ability to go to the assemblies of all
Buddhas.

Than nghiép ding mot tay c6 thé che
khip tdt cd th& gidi: Ability to cover all
worlds with one hand.

Than nghiép c6 thé ding mot tay cha tit
cd kim cang vi thi€t son ndt nhu vi trin:
Ability to grind the iron surrounding

8)

9)

10)

(B)

1)

2)

3)

4)

5)

0)

mountains of all worlds to dust with one
hand.

Thin nghiép & trong ty thin hién tit ci
coi Phat thanh hoai chi bay cho ching
sanh: Manifesting the formation and
disintegration of all Buddha-lands in one’s
own body to show sentient beings.

Than nghiép ding mot thin dung tho tat
cd ching sanh gidi: Admitting all realms
of sentient beings into one body.

Than nghiép § trong tu than hién khip tat
cd cdi Phat, thanh tinh tit cd ching sanh,
r6i & trong d6 hién thanh dao: In one’s
own body manifesting all pure Buddha-
lands, with all sentient beings attaining
enlightenment therein.

Chu B6 Tit an tru trong phdp niy thdi
dudgc than dai tri hué vo thugng cia Nhu
Lai—Enlightening Beings who abide by
these can attain the supreme body of
wisdom of Buddhas.

Ba-La-Mat than, vi déu chdnh tu hanh:
The body of transcendent ways, due to
correctly practicing them all.

Tir nhi€p than,vi ching bd tit cd chiing
sanh: The body of four integrative
methods, due to not abandoning sentient
beings.

Pai bi thin vi thay tit cd ching sanh chiu
vo lugng khd khong mdi nham: The body
of great compassion, due to accepting
immeasurable suffering in place of all
sentient beings without wearying.

Dai tir than, vi cifu hd tit cd ching sanh:
The body of great benevolence, due to
saving all sentient beings.

Phu6c dirc than, vi 1gi ich tit cd ching
sanh: The body of blessings and virtue,
due to benefitting all sentient beings.

Tri hué than vi ddng mot tanh véi ta't ci
Phat than: The body of wisdom, being of
the same one nature as the bodies of all
Buddhas.
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7) Phdp than, vi lia hin tho sanh cdc loai:
The body of reality, being forever free
from undergoing birth
states.

Phuong tién than, vi tit cd x@& hién tién:
The body of expedient means, appearing
in all places.

Than luc than, vi thi hién tit c3 than bién:
The body of spiritual powers, manifesting
all mystic transformations.

B6 Dé than, vi tuy thich tiy thdi thanh
chdnh gidc: The body of enlightenment,
achieving true awareness at any time, as
desired.

MuGi Than Oai Péc Thanh Tinh Cia
Chu Bd Tat: Theo Kinh Hoa Nghiém, Phim
27—Thép DPinh, ¢c6 mudi than oai didc thanh
tinh chu B Tat dat dudc khi vao tri thé gidi
Phat trang nghi€ém tam mudi—According to
the Flower Adornment Sutra, Chapter 27, there
are ten kinds of extremely pure bodies of
power Enlightening Beings gain when they
enter concentration of knowledge of the
adornments of Buddhas of all worlds.

1) Chi€u sdng bat kha thuy&t ba't kha thuyé&t
th€ gi6i ma phéng vo lugng ving quang
minh: Emitting unspeakably unspeakable
numbers of light spheres to illuminate
countless numbers of worlds.

Lam cho th& gidi déu thanh tinh ma phéng
vd lugng vang quang minh vo lugng sic
tuéng: Emitting countless numbers of
spheres of light of infinite colors to purify
all worlds.

Vi diéu phuc ching sanh ma phéng vo
lugng vAng quang minh: Emitting
countless numbers of light spheres to
pacify living beings.

Vi thin cin tit cd chu Phiat ma héa 1am vo
lugng thin: Emanating countless numbers
of bodies to be near to all the Buddhas.

Vi thira sy cting dudng t4t cd chu Phat ma
rudi vO lugng tht mady hoa huodng thu
di€u: Raining countless numbers of clouds

in conditioned

8)

9)

10)

2)

3)

4)

5)

of flowers of various wonderful scents to
present all Buddhas.

Vi thira sy ciing dudng tit cd chu Phit va
diéu phuc tit cd chiing sanh ma trong mdi
16 chun 16ng héa 1am vo Iugng cdc thit Am
nhac: Honoring all Buddhas and taming
all sentient beings, in each pore producing
countless kinds of music sounds to present
to all Buddhas.

Vi thanh thuc ching sanh ma lam ra vd
lugng cdc thit thin bién ty tai: Magically
producing countless numbers of various
kinds of infinitely free miraculous effects
to develop sentient beings.

Vi ndi chd tat ci chu Phat mudi phuong
ciu thinh diéu phdp ma mot budc vugt
qua vo lugng thé gidi: Crossing countless
numbers of worlds in a single step in order
to ask to hear the Teaching from all the
variously named Buddhas of the ten
directions.

Vi lam cho tit cd chiing sanh, nhitng ai
nghe thdy déu ching luéng uéng ma hién
vd lugng sic thin vd lugng thanh tinh
khong ai thdy dudc danh: Showing a body
of immeasurably various forms, the crown
of which none can see, so that all who see
or hear it wil not have done so in vain.

Vi khai thi vd6 lugng phap bi mit cho
ching sanh ma phat vd lugng dm thanh
ngdn ngit: Uttering countless numbers of
worlds to reveal countless secret truths to
sentient beings.

Mudi Than V6 Ngai Dung Cia Chu Dai
B0 Tat (Kinh Hoa Nghiém—Phim 38): Ten
kinds of unimpeded functions of Great
Enlightening Beings (The Flower Adornment
Sutra—Chapter 38).

1) Pem tit cd thin ching sanh vao thin
minh: Encompassing the bodies of all
sentient beings in one’s own body.

Dem thin minh vado than tit cd ching
sanh: Merging one’s own body into the
bodies of all sentient beings.

0)

7

8)

9)

10)

2)
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7
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Pem tit ci than Phat vao mot than Phat:
All Buddha-bodies entering one Buddha-
body.

Pem mot than Phat vio tit ci than Phat:
One Buddha-body entering all Buddha-
bodies.

Pem tit than
Encompassing all lands in one’s own body.
Pem mot than day khip tdt cd phip tam
thé thi hién cho chiing sanh: Pervading all
things of all times with one body, showing
sentient beings.

Noi mot than thi hién vo bi€n than nhdp
tam mudi: Showing boundless bodies in
one body entering concentration.

Noi thdn mdt ching sanh hién than tat cd
ching sanh ma dat thanh chdnh gidc: In
one body showing as many bodies as
sentient beings attaining enlightenment.
Noi than t4t cd chiing sanh hién thin mot
ching sanh, noi thin mo{t ching sanh hién
than tat cd ching sanh: Showing the body
of one being in the bodies of all beings,
showing the bodies of all beings in the
body of one being.

Noi than tit ci chdng sanh thi hién phdp
thian, noi phdp than thi hién than it cd
ching sanh: Showing the body of reality in
the bodies of all beings, showing the
bodies of all beings in the body of reality.

2 ~ ~ ~
ca c¢Oi vao minh:

Mudi Than Luc Vo Ngai Dung (Kinh Hoa
Nghiém—Ph4m 38): Ten kinds of unimpeded
function relating to miraculous abilities (The
Flower Adornment Sutra—Chapter 38).

1)

2)

3)

Pem bit kha thuyé&t the gidi d€ vao mot vi
tran: Place untold worlds in one atom.
Trong mot vi trAn hién khip th€ gidi tat cd
cdi Phat: Manifest all Buddha-lands, equal
to the cosmos, in a single atom.

Pem nudc tit cid dai hai d€ vao mét 16
16ng qua lai cing khip muSi phuong thé
gidi ma khong lam xic ndo ching sanh:
Place the water of all oceans in one pore
and travel throghout the universe, without

4)

5)

6)

7

8)

9)

the sentient therein
disturbed.

Pem bit khd thuyét th€ gi6i nap trong
thAn minh, thi hién tit cd viéc lam do sdc
than thong: Contain untold worlds within
their own bodies and manifest all spiritual
powers.

Dung mot sdi 16ng budc bat khd thuyé&t
th€ gidi va cAm di du hanh tat cd thé gidi,
ma ching 1am cho ching sanh c6 long
kinh sg: Tie up innumerable mountain
chainswith a single hair and carry them
through all worlds, without frightening
sentient beings.

Dem bat kha thuyét ki€p 1am mot kiép,
mot ki€p lam bat khd thuyét ki€p, trong
d6 thi hién sy thanh hoai sai bi€t, ma
ching 1am cho chiing sanh c¢é 1ong kinh
s¢g: Make untold ages one age and make
one age untold ages, showing therein the
differences of formation and
disintegration, without scaring sentient
beings.

Trong tit cd th€ gidi hién thiy, hda va
phong tai, nhitng sy bi€n hoai ma ching
nao hai chiing sanh: In all worlds they
show various changes and devastations by
floods, conflagrations, and gales, without
troubling sentient beings.

T4t ca th€ gi6i lic tam tai hoai, déu c6 thé
ho tri d6 dung clia tit cd ching sanh,
ching d€ tdn hu thi€u thon: When such
disasters arise they can safeguard the
necessities of life of all sentient beings in
all worlds, not letting them be damaged or
lost.

Ding mdt tay cAm bit tu nghi thé gi6i
ném ra ngoai bt khd thuyét thé& gidi,
ching 1am cho chiing sanh c6 ¥ tudng kinh
sg: Can hold inconceivably many worlds
in one hand and toss them beyond untold
worlds, without exciting fear in the
sentient beings.

beings being
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10) N6i tat ca cdi dong v6i hu khdng, 1am cho
cédc chiing sanh déu dudc té ngd: Explain

how all lands are the same as space,
causing sentient beings all to gain
understanding.

Mudi Than Thong Bi Ngan Ciia Chu
Pai Bo Tat: Mudi thi thin thong bi ngan
clia chur Pai Bd Tat (Kinh Hoa Nghiém—
Phim 27)—Ten kinds of other shores of
spiritual powers of Great Enlightening Beings
(The Flower Adornment Sutra—Chapter 27).

1) Dé&n chu Phit tan hu khong bi€n phap gidi
than thong bi ngan: Reach the other shore
of spiritual powers of the Buddha that
extend throughout space and are present
everywhere in the cosmos.

Pé&n Bb Tt rot rdo vo sai biét tu tai thin
thong bi ngan: Reach the other shore of
Enlightening Beings’ ultimately
nondiscrimnatory free spiritual powers.
Pén phit khdi Bd Tit quing dai hanh
nguyén nhip Nhu Lai mon Phit sy than
thong bi ngan: Reach the other shore of
spiritual powers of Buddha-work able to
the  far-reaching  practical
commitments of Enlightening Beings and
enter the gate of realization of Thusness.
Pé&n chan dong tit c3 thé gidi tit cd cdnh
gi6i déu 1am cho thanh tinh thin thong bi
ngan: Reach the other shore of spiritual
powers able to shake all objects in all
worlds and purify them all.

Pén hay tr tai bi€t tdt cd chiing sanh
nghiép qué bt tw nghi déu nhur huyén héa
than thong ty tai: Reach the other shore of
spiritual powers able to freely know that
the inconceivable results of actions of all
sentient beings are all like illusory
productions.

DPén hay tu tai bi€t cdc tam mudi thd t&
nhip xuit tuéng sai biét than thdng bi
ngan: Reach the other shore of spiritual
powers able to freely know the diferent

2)

3)

initiate

4)

5)

0)

characteristics, crude and subtle, those in

entry and emerge of all concentrations.

Pén hay diing manh nhip cdnh gi6i Nhu

Lai ma & trong d6 phdt sanh dai nguyén

than thong bi ngan: Reach the other shore

of spiritual powers able to boldly enter the
realm of the Enlightened and therein
produce great vows.

DPén than thong bi ngan c6 thé—Reach

the other shore of spiritual powers able to:

a. Dé&n hay héa lam Phat, héa chuyén phép
luAn, diéu phuc ching sanh: Cause
Buddhas to appear and teach, taming
beings.

b. Khi€n sanh vao gia dinh ho Thich:
Causing them to be born in the family of
Buddhas.

c. Khi€n nhip Phit thita mau dudc thanh

tgu: Causing them to enter the vehicle of

Buddhahood and swiftly attain fulfillment.

Dén hay rd bit bat kha thuy€t tit ca vin

cti bi mat ma chuyén phép luan, khi€n vo

lugng phdp modén déu dugc thanh tinh:

Reach the other shore of spiritual powers

able to comprehend all the countless

esoteric statements and teach in such a

way as to clarify countless aspects of truth.

10) P&n ching nhd ngay dém nim thang ki€p
56, mot niém déu c6 thé thi hién khip tam
th€ than thong bi ngan: Reach the other
shore of spiritual powers able to cause the
past, present and future to appear in a
single instant without depending on the
numbers of days, nights, months, years, or
epochs.

Mu&i Thin Thong Vé Ngai: Theo Kinh

Hoa Nghiém, Phim 38, c6 muSi mon thin

thong vo ngai. Chu B6 Tit an try trong phédp

ndy thdi c6 thé vao khip cid Phat phip—

According to the Flower Adornment Sutra,

Chapter 38, there are ten kinds of unimpeded

function relating spiritual  capacities.

Enlightening Beings who abide by these can

penetrate all Buddha-teachings.

7

8)

9)

to
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Noi mot than thi hién tat cd th€ gidi than:
Show the bodies of all worlds in one body.
Noi ching hdi mot Bic Phit, thinh tho 15i
thuy&t phdp trong chiing hdi clia tit cd chu
Phat: In the audience of one Buddha they
hear the teachings spoken in the
assemblies of all Buddhas.
6] trong tim ni€ém cia modt chdng sanh,
thanh tyu bat kha thuyét vd thugng Bo
Dé, khai ngd tAm ctia tit ci ching sanh:
In the mind and thoughts of one sentient
being they accomplish inexpressible,
unsurpassed enlightenment and open the
minds of all sentient beings.
Duing mdt 4m thanh hién ngén Am sai biét
cla tAt cd th€ gidi, lam cho t4t c¢d ching
sanh déu dudc hiu rd: With one voice
they manifest the different sounds of
speech of all worlds and enable sentient
beings each to attain understanding.
Trong mot niém hién hét tit ci ki€p qud
khit ¢6 bao nhiéu nghiép qua nhiéu thit sai
khéc, lam cho cdc ching sanh déu dugc
thdy bi€t: In a single moment they show
the various differences in results of actions
of all ages of the entire past, causing
sentient beings all to know and see.
Trong mdt vi trin xuit hién coi Phat
quang dai vo lugng trang nghiém: In one
atom appears Buddha-land with boundless
adornment.
Lam cho tit ca cdc cdi dugc ddy di trang
nghiém: Cause all worlds to be fully
adorned.
Viao khip cd tam thé&: Penetrate all pasts,
presents and futures.
Phéng quang minh dai phdp, hién tat ca
chu Phat B6 Pé, tit c4 chdng sanh hanh
nguyén: Emenate the great light of truth
the enlightenment of all
Buddhas, and the acts and aspirations of
sentient beings.
10) Chu Bd T4t thii ho—Enlightening beings
protect:

1)

2)

3)

4)

5)

6)

7

8)

9)

and show

a. Tatca ching sanh: All living beings.

b. Thanh: Saints.

c. DPdc gidc: Individual [lluminates.

d. Chu B6 T4t: Enlightening Beings.

e. Thép lyc clia Nhu Lai: The ten powers of
enlightenment.

f. Thién cin cta chu Bd Tat: The roots of
goodness of Enlightening Beings.

Mu@i Thign Nghi¢p Pao: Theo Kinh Phing

Tung trong Trudng BO Kinh, c6 muGi Thién

Nghi€p Pao—According to the Sangiti Sutta in

the Long Discourses of the Buddha, there are

ten wholesome courses of action—See Thap

Thién and Thap Thién Nghiép.

Mudi Thi¢t Nghia Phat Phiap Cua Chu

Pai B6 Tat: Theo Kinh Hoa Nghiém, Phdm

38, chu dai B6 Tt c6 mudi cAu thiét nghia

Phat phidp—According to the Flower

Adornment Sutra, Great Enlightening Beings

have ten kinds of expression of the true

meaning of the Buddhas’ Teaching.

1) TAat cd phdp chi c6 danh: All things only

have names.

TAt c4d phdp dudng nhu huyén: All things

are like illusions.

T4t cd cdc phip dudng nhu béng: All

things are like reflections.

TA't c& phdp chi do duyén khdi: All things

only originate conditionally.

TAt c4 phdp nghiép thanh tinh: All things

are pure in action.

TAt cd phép chi vin ty 1am ra: All things

are just made by words.

TAt cd phdp thuc t&: All things are the

ultimate reality.

TAt cd phdp vO tuéng: All things are

signless.

TAt c4 phdp dé nhit nghia: All things are

the highest truth.

10) T4t cd phédp 1a gi6i phdp: All things are
the realm of reality.

Mudi Thu Thing Cia Chu Pai Bo Tat:

Theo Kinh Hoa Nghiém, Phdm 27, chu dai B

T4t c6 mudi thit thi thing. Mot khi chu Pai Bo

2)
3)
4)
5)
0)
7
8)

9)
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T4t di dat dugc mudi thd hai, thi cling dat
dugc mudi thd thu thing. Sau khi di dugc
mudi thi thi thing, thdi chu B Tit lai cling
dugc mudi tht lyc—According to the Flower
Adornment Sutra, Chapter 27, there are ten
kinds of excellence. Once Great Enlightening
Beings have attained these ten oceans, they
wil also attain ten kinds of excellence. After
they have attained ten kinds of excellence,
they will also attain ten kinds of power.
1) La dé nhat trong tit cd chiing sanh: They
are foremost among sentient beings.
La siéu viét trong hang chu Thién: They
supremely  outstanding  among
celestials.
Manh nhit trong tAt cA Pham vuong: They
are most powerful among Brahma-kings.
Noi th€ gian khong chd nhiém trudc: They
have no attachments in any world.
TAt cd th€ gian khdng gi che chéi dugc:
No one in any world can overshadow
them.
T4t cd chiing ma ching mé loan dugc: No
demons can disturb them.
Viao khip céc loai khong bi chuéng ngai:
They can enter any state of being without
hindrance.
Moi ndi tho sanh bi€t ching kién cd:
Wherever they may be born, they know it
is not permanent.
TAt cd Phat phdp déu dudc ty tai: They
attain mastery of all Buddha teachings.
TAt cd thin thong déu hay thi hién: They
can manifest all spiritual powers.
**  For more information, please see Ten
Oceans and ten kinds of power.
Mudi Thit Bé Tat Bi¢t R6 Chiing Sanh
Gidi: Theo Kinh Hoa Nghiém, Phim 38, c6
mudi quyét dinh gidi (hi€u ro chic chin) biét
chiing sanh gidi. Chu B4 T4t an tru trong phédp
ndy thdi dat dugc quyét dinh gidi dai oai luc
v6 thugng clia Nhu Lai—According to the
Flower Adornment Sutra, Chapter 38, there are
ten kinds of certain understanding of the realm

2)
are

3)
4)

5)

6)

7

8)

9)

10)

of sentient beings. Enlightening beings who
abide by these can attain the supremely
powerful certain understanding of Buddhas.

1) Biét tit cid chiing sanh gidi bon tinh
khong that: Know that all realms of
sentient beings essentially have no reality.
Biét tit ci ching sanh gidi déu vao thian
mdt ching sanh: Know that all realms of
sentient beings enter the body of one
sentient being.

Biét tit c4 chiing sanh gidi déu vao thian
mot BS Tat: Know that all realms of
sentient beings enter the body of an
Enlightening Being.

Biét tit c4 ching sanh gi6i déu vao Nhu
Lai tang: Know that all realms of sentient
beings enter the matrix of enlightenment.
Bi&t mot thian chiing sanh vao khip tit cd
ching sanh gidi: Know that the body of
one sentient being enters all realms of
sentient beings.

Biét tat c4 ching sanh gidi déu kham lam
phdp khi cia chu Phat: Know that all
realms of sentient beings can be vessels of
the Buddhas’ teaching.

Biét tit cd ching sanh gidi iy theo s&
thich ctia ho ma vi ho hién than chu thién:
Know all realms of sentient beings and
manifest the bodies of celestial beings for
them according to their desires.

Bi€t t4t cd chding sanh gidi tiy theo s&
thich ctia ho ma hién oai nghi tich tinh
cta Thanh Vian hay Bich Chi Phat: Know
all realms of sentient beings and manifest
the tranquil, composed behavior of saints
illuminates for them,

2)

3)

4)

5)

6)

7

8)

and individual
according to their inclinations.

Bi€t tat cd chiing sanh gidi vi ho ma hién
than cong ddc trang nghiém clia B6 Tit:
Know all realms of sentient beings and
manifest to them the bodies of
Enlightening Beings adorned with virtues.
Biét tat cd chiing sanh gidi vi ho ma hién
than tudng hdo oai nghi tich tinh cia Nhu

9)

10)
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Lai dé€ khai ngd ho: Know all realms of
sentient beings and show them the marks
the tranquil
comportment of Buddhas, and enlighten
sentient beings.
Mudi Thd Hai Cia Chu Pai Bo Tat:
Theo Kinh Hoa Nghiém, Phim 27, c6 mudi
tht hai clia chu dai B6 T4t. Chu B T4t an tru
trong Phap gidi ty tai dai Tam mudi ciing s€
dugc mudi thi hdi. Chu Pai B6 Tdt mot khi da
dude mudi thi hdi ndy, thdi lai ciing dudc
mudi the tha thing (See Ten kinds of
excellence)—According to the
Adornment Sutra, Chapter 27, there are ten
kinds of ocean of Great Enlightening Beings.
Enlightening Beings abide the
concentration of freedom in the elemental
cosmos also attain ten kinds of ocean. Once
Great Enlightening Beings have attained these
ten oceans, they also attain ten kinds of
excellence.
1) Pudc chu Phat hdi, vi déu xem thdy: They
attain the ocean of Buddhas because they
see them all.
Pugc chu phdp hdi, vi hay dung tri hué
tron biét rd: They attain the ocean of
truths because they can comprehend them
all by wisdom.
DPudc ching sanh hii, vi tron di€u phuc:
They attain the ocean of sentient beings
because they pacify them all.
DPudc chu sit hdi, vi ding than thdng vo
tdanh vo tic déu qua d&n: They attain the
ocean of lands because they go to them by
all psychic realization of essenceless,
uncreated spiritual powers.
Pugc cdng ditc hdi, vi tAt cd tu hanh tron
vién man: They attain the ocean of virtues
because they them all to
perfection.
Pugc than thong hai, vi hay rong thi hién
khi&n khai ngd: They attain the ocean of
spiritual powers because they are able to

and embellishments and

Flower

who in

2)

3)

4)

5)
cultivate

6)

manifest them extensively to awaken

enlightenment.

Pugc chu cdn hdi, vi nhitng cdn tdnh

ching ddng déu khéo bi€t: They attain the

ocean of faculties because they know all
their various differences.

Pugc chr tAm hii, vi bi€t vd lugng tAm

chiing loai sai biét clia tat ¢4 ching sanh:

They atain the ocean of minds because

they know the infinite various different

minds of sentient beings.

Pugc chu hanh héi, vi hay ding nguyén

luc déu vién min: They attain the ocean

of practices because they can fulfill them
all by willpower.

10) Pugc chu nguyén hai, vi déu lam cho
thanh tyu tron thanh tinh: They atain the
ocean of vows because they cause them
all to be fulfilled, eternally pure.

Mudi Thi Mic Giap Cia Chu Pai Bo

Tat: Theo Kinh Hoa Nghiém, Phim 38, c6

mudi thit mic gidp ctia chu B4 Tat. Chu Dai

B6 Tit an tru trong phdp ndy thdi mic dugc

mio gidp vo thugng clia Nhu Lai, va ¢6 thé xo

dep tit cd ma quan—According to the Flower

Adornment Sutra, Chapter 38, there are ten

7

8)

9)

kinds of armor of Great Enlightening Beings.
Enlightening beings who abide by these can
wear the supreme armor of Buddhas and crush
all demon armies.

1) Mic gidp dai tir, vi cttu hd tit cd ching
sanh: They wear the armor of great
benevolence, rescuing all sentient beings.
Mic gidp dai bi, vi kham chiu tit cd sy
khé: They wear the armor of great
compassion, enduring all suffering.

Mic gidp dai nguyén, vi tit cd viéc lam
déu 16t rdo: They wear the armor of great
commitment, fulfilling all their tasks.

Mic gidp hoi huéng, vi ki€n 1ap tat ca sy
trang nghiém ctia Phit: They wear the
armor of dedication, constructing the
adornments of all Buddhas.

2)

3)

4)



5)

6)

7

8)

9)

10)
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Mic gidp phudc dic, vi Igi ich tit cd
ching sanh: They wear the armor of
virtue, benefitting all sentient beings.

Mic gidp Ba La Mat, vi do thodt tat cd
ching sanh: They wear the armor of the
ways of transcendence, liberating all
conscious beings.

Mic gidp tri hué, vi ddt t6i 4m phién nio
clia tait cd ching sanh: They wear the
armor of wisdom, destroying the darkness
of affliction of all sentient beings.

Mic gidp thién xdo phuong tién, vi xuit
sanh thién cin phd mon: They wear the
skill in means, generating
universal roots of goodness.

Mic gidp nhit thi€t tri tAm kién c¢d ching
tan loan vi ching thich nhitng thira khéc:
They wear the armor of firm stability and
freedom from distraction of the mind of
universal knowledge, not enjoying other
vehicles.

Mic gidp nhift tim quyét dinh, vi ndi tat
cd phdp lia nghi hodc: They wear the
armor of single-minded certainty, free
from doubts and confusion in regard to all
things.

armor of

Mu¢i Thi Minh Cia Chuv Pai Bé Tat:
Ten kinds of insight of Great Enlightening

Beings

(The Flower Adornment Sutra

Chapter 38)—Chu DPai B6 tit c6 mudi thi
Minh (Kinh Hoa Nghié m—Ph4m 38).

)

2)

3)

Tri minh thién x4o, bi€t tdt cd nhing
nghiép bdo ctia ching sanh: The insight of
practical knowledge of the consequences
of actions of all sentient beings.

Tri minh thién x40 bi€t cdnh gidi tich diét
thanh tinh khong hi luan ctda tit cd ching
sanh: The insight of practical knowledge
of the quiescence, purity, and
nonconceptuality of all realms of sentient
beings.

Tri minh thién xdo biét nhitng cidnh sé
duyén ctlia tit cd ching sanh chi 12 mot
tuéng, déu bat khd dic, tit cd phdp déu

4)

5)

6)

7

8)

9)

nhu kim cang bit hoai: The insight of
practical knowledge that the mental
objects of all sentient beings are of but
one character, totally ungraspable, and
that all things are indestructible.

Tri minh thién xdo hay ding vo lugng Am
thanh vi diéu vang khip thip phuong th&
gidi: The insight of practical knowledge of
ability to cause infinite subtle utterances
to be heard in all worlds.

Tri minh thién xdo phd hoai khip tat cd
tam nhiém tru6c: The insight of practical
knowledge of how to universally destroy
the obessions of all minds.

Tri minh thién xdo hay dung phudng tién
tho sanh hay ching tho sanh: The insight
of practical knowledge of how to appear to
be born or not to be born by expedient
means.

Tri minh thién x40 bd rdi tit ca cdnh gidi
tho tudng: The insight of practical
knowledge of abandoning all objects of
perception and sensation.

Tri minh thién x40 bi€t tit ci phdp ching
tuéng ching vo tudéng, mot tanh vd tinh,
v phin biét ma hay bi€t rd cdc loai phdp
trong vd lugng ki€p phin biét dién thuyét,
try noi phdp gidi, thanh vd thugng chinh
ding chdnh gidc: The insight of practical
knowledge of things are neither form nor
formless, are of one nature, which is no
nature, not discriminating anything yet
able to comprehend all kinds of truths and
explain them analytically for measureless
ages, abiding in the realm of reality and
realizing unexcelled, complete perfect
enlightenment.

Tri minh duyén khdi thién x4o bi€t tat ca
chiing sanh, sanh vén khong sanh, vi té
thau tho sanh bat khd dic. Ma bi&t nhon,
duyén, sy, cdnh gi6i, hanh, sanh, diét,
ngdn thuy€t, mé hoic, ia mé hoic, dién
ddo, lia dién ddo, tap nhiém, thanh tinh,
sanh t, ni€t ban, khia dic, bat khi dic,
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chap trudc, khong chip trude, tru, dong,
di, vé, khdi ching khdi, hu mat, xuit ly,
thanh thuc, cdc cin, diéu phuc, tiy theo sG
nghi ma nhiéu cdch gido héa, chua tirng
quén mit cong hanh Bo t4t. Vi B6 Tat chi
vi 1gi ich ching sanh nén phit tdm vo
thugong Bd P& khong bd sét viéc 1am vi
chiing sanh. Th& nén B6 Tt thudng gido
héa ching sanh thin khong mdi nhoc,
ching trdi tit cd chd lam ciia thé gian:
The Insight practical knowledge of
interdependent origination—Great
enlightening beings know that the birth of
all sentient beings is fundamentally
birthless because they comprehend that
birth cannot be grasped; yet they know

causes, conditions, events, objects,
actions, birth, extinction, speech,
confusion, freedom from confusion,
delusion, freedom from  delusion,
defilement, purity, birth and death,
nirvana,  graspability,  ungraspability,
attachment, nonattachment, rest,

movement, departure, return, origination,
nonorigination, dissolution, emancipation,
maturities, faculties, how to civilize, they
teach beings according to needs, never
forgetting the deeds of all Enlightening
Beings, set their mind on complete perfect
enlightenment for the sole purpose of
helping sentient beings, edify sentient
beings without tiring, in harmony with
what is to be done in all worlds.

Tri minh thién xdo ndi Phit vd trudc,
ching sanh tAm nhiém trudc, ndi phip vo
trudc ching sanh tAm nhiém trudc, ndi coi
vo trudc ching sanh tim nhiém trudc, ndi
ching sanh vé truSc ching sanh tim
nhiém trudc. Ching thdy c6 chiing sanh
ma thuc hanh diéu phuc thuyé&t phip,
nhung ciing ching bé Bd Tat dai bi dai
nguyén; thd'y Phat, nghe phdp, tly thuin
tu hanh; y chi noi nhitng thién cin ctua
Nhu Lai, cung kinh ciing dudng khong thoi

nghi. Hay ding than Iyc chdn dong thap
phuong v6 lugng th& gidi, vi tim quing
dai khip phdp gidi. Bi€t nhitng cdch
thuy&t phdp, biét s6 ching sanh, biét
ching sanh sai biét, bi€t kh8 sanh, bi€t
kh$ diét, bi€t tdt cd hanh déu nhu béng
tugng, that hanh hanh B6 T4t dit hin tat
¢4 cin bén tho sanh. Chi vi cifu ho tit ca
chiing sanh nén thyc hanh hanh B6 tit ma
khong chd 1am, tiy thuin ching tinh clia
tdt cd chu Phat ma phdt tAim quing dai
nhv ndi Tu Di. Bi€t tat cd hu vong dién
ddo vio mon nhit thi€t chiing tri. Tri hué
rong 16n ching lay dong dugc, sé thanh
chanh gidgc. G bién sanh ti¥ binh ding &
dd tAt cd ching sanh: The insight of
practical knowledge of equally saving all
sentient beings in the ocean of birth and
death—Great Enlightening Beings have
no attachment to Buddha, to the teaching,
to lands, to sentient beings, and do not
develop attachments. They do not see that
there are sentient beings, yet they are
carrying on educational activity, civilizing
and teaching ways of liberation; they do
not give up the practice of Enlightening
Beings, with great compassion and great
commitment. Seeing Buddhas and hearing
their teachings, they act accordingly;
trusting the Buddhas, they plant roots of
goodness, ceaselessly honoring and
serving them. They are able to shake
infinite worlds in the ten directions by
spiritual powers; their minds are broad,
being equal to the cosmos. They know
various explanations of truth, they know
how many sentient beings are there, they
know the different among sentient beings,
they know the birth of suffering, they
know the extinction of suffering; while
knowing all acts are like reflected images,
they carry out the deeds of Enlightening
Beings. They sever the root of all
subjugation to birth. They carry out the
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practice of Enlightening Beings for the
sole purpose of saving all sentient beings
and yet do not practice anything.
Conforming the essential nature of
Buddhas, they develop a mind like an
immense mountain. They know all
falsehood and delusion, and enter the door
of omniscience. Their knowledge and

wisdom are broad and vast and
unshakable, due to attain true
enlightenment.

MuGi Thuong Phap Cia Chu Phat: Theo
Kinh Hoa Nghiém, Phdm 33, ¢6 mudi thd
thudng phap ctia chu Phat—According to the
Flower Adornment Sutra, Chapter 33, there are
ten kinds of eternal law of all Buddhas.

1) Chu Phat thudng thuc hanh tit ci nhitng
Ba La Mat: All Buddhas always carry out
all the transcendent ways.

Chu Phat thudng ching mé 1am noi tat ca
cic phap: All Buddhas are always free
from confusion in regard to all things.

Chu Phat thudng dd ddc dai bi: All
Buddhas always have
compassion.

Chu Phat thudng c6 dd thip luc: All
Buddhas always have ten powers.

Chu Phat thudng chuyén Phap Luin: All
Buddhas always the wheel of
Teaching.

Chu Phat thudng vi ching sanh ma thi
hién thanh chdnh gidc: All Buddhas
always demonstrate the accomplishment
of true awakening for the benefit of
sentient beings.

Chu Phat thudng thich diéu phuc tit c
ching sanh: All Buddhas always gladly
lead all sentient beings.

Chu Phat tAm thudng chianh niém phdp bat
nhi: All Buddhas always correctly
remember the truth of nonduality.

Chu Phat sau khi gido héa ching sanh
thuong thi hién vd du Niét ban: All
Buddhas, after having taught sentient

2)

3)
universal

4)

5)
turn

0)

7

8)

9)

beings, always show entry into nirvana
without remainder, because the realm of
the Buddhas has no bounds.

10) Canh gidi cia chu Phat thudng khong bién
t&: The realm of all Buddhas are always
boundless.

Mudi Trang Nghiém Cia Chu Pai Bo
Tat (Kinh Hoa Nghiem— Phim 38—Ly
The¢ Gian): Ten kinds of adornment of Great
Enlightening Beings (The Flower Adornment
Sutra—Chapter 38—Detachment from the
World)—Chu B Tit an tru trong phdp ndy
thdi dudc ta't cd phédp trang nghiém vo thugng
cia Nhu Lai—Enlightening Beings who abide
by these can attain the adornment of all
supreme attributes of Buddhas.
1) Luc trang nghiém, vi ching thé hu hoai:
The adornment of power, being
indestructible.
Vo ty trang nghiém, vi khong thé dep
phuc  dudc: The  adornment  of
fearlessness, being invincible.
Nghia trang nghiém, vi n6i bat kha thuyét
nghia v6 cung tdn: The adornment of
meaning, explaining untold meaning
inexhaustibly.
Phip trang nghiém, vi qudn sit dién
thuy&t khong quén mat tim van bdn ngan
phdp tu: The adornment of doctrines,
contemplating and expounding the
of eighty-four thousand
doctrines without forgetting them.

Nguyén trang nghiém, vi khong thdi

chuyén noi hoiing thé clia chu B6 Tat da

phat: The adornment of vows, the
universal undertaken by all

Enlightening Beings never regressing.

Hanh trang nghiém, vi tu hanh Ph& Hién

ma xuit ly: The adornment of deeds,

cultivating the deeds of Universal Good
and gaining emancipation.

Sat do trang nghiém, vi dem tat c4 cdi lam

mot cdi: The adornment of lands, making

all lands one land.

2)

3)

4)

collection

5)

VOWS

0)

7
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9)
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Phd am trang nghiém, vi mua phdp vii
cung khip tit ci th€ gidi clia chu Phat:
The voice,
showering the rain of truth throughout all
Buddha-worlds.

Luc trf trang nghiém, vi trong tit cd ki€p
thuc hanh vé s6 hanh chfmg doan tuyét:
The adornment of empowerment, carrying
out innumerable deeds in all ages without
cease.

Bién héa trang nghiém, vi ndi thin mot
chiing sanh thi hién than biing s& tat cd
chiing sanh, khi&n tdt cd ching sanh déu
thd'y bi€t cAu nhift thi€t tri khong thdi
chuyén: The adornment of mystic
manifestations, showing in the body of one
being as many bodies as there are sentient
beings, causing all sentient beings to
perceive them and seek all-knowledge
without regressing.

adornment of universal

Mudi Trang Nghitm Vé Thugng Toi
Thing Cda Chu Phat: Theo Kinh Hoa
Nghiém, Phdm 33, c¢6 mudi thi t8i thing vo
thugng trang nghiém ctia chu Phat—According
to the Flower Adornment Sutra, Chapter 33,

there are ten kinds of supreme adornment of
all Buddhas.

1)

2)

Than Phat trang nghiém t8i thing. Chu
Phit déu dd ddy nhitng dai nhon tuéng va
tuy hinh hdo—The first Buddhas’ supreme
physical adornement—All Buddhas have
all the marks and refinements of
greatness.

Ngit trang nghiém t3i thing vo thugng—
The second Buddhas’ supreme adornment
of speech:

Chu Phat déu diy di sdu muoi thd Am
thanh: All Buddhas have sixty kinds of
vocal sounds.

Mbi Am thanh ¢6 nim trim phan: Each
sound with five hundred elements.

Mbi phin c¢6 vd lugng trim ngin Am
thanh tinh diung d€ nghiém hao: Each

3)

4)

element with countless hundreds of
thousands of pure , clear tones adorning it.
C6 thé & trong tat cd ching khip phép
gidi khong sg hdi, dai su tt hdng di€n néi
phdp nghia thim thAm cia Nhu Lai: They
are able, in the midst of all groups in the
cosmos, without any qualms or fears, to
roar the great lion’s roar, expounding the
meaning of the extremely profound
teaching of The Enlightened.

Chiing sanh dugc nghe khong ai 1a ching
hoan hy, tlly cin duc ctia ho déu dudc
diéu phuc: So that all who hear are
delighted and are edified according to
their faculties and inclinations.

Y trang nghiém t3i thing vo thugng—The
third supreme mental adornment of
Buddhas:

Chu Phat déu c6 day da thap luc, cdc dai
tam muoi: All Buddhas are endowed with
the ten powers, the great concentrations.
Mudi tdim phdp bit cdng trang nghiém y
nghi€p: The eighteen unique qualities,
adorning their mental activities.

Chd c6 cdnh gidi déu thong dat vd ngai:
In their sphere of operation, they
comprehend and master all enlightening
principles without obstruction.

TAt cad Phat phdp déu dugc vo du phip
gidi trang nghiém d€ dung trang nghiém:
All attain the adornments of the all-
inclusive cosmos of their reality as their
adornment.

Phép gi6i chiing sanh tam th€ tim hanh
déu riéng khic, ma trong mot niém déu
thdy rd cd: They are able to clearly
perceive in a single instant the mental
patterns, past, present, and future, each
different, of the beings of the cosmos.
Quang minh trang nghiém t3i thing vo
thugng—The fourth Buddhas’ supreme
adornment of light:
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Chu Phat hay phéng vo6 s6 quang minh:
All Buddhas are able to amanate countless
beams of light.

Mdi mdi quang minh c6 vo ludgng 1uéi
quang minh—Each beam of light
accompanied by untold webs of light:
Chi€u khip tat cd Phat do: Illuminating all
Buddha-lands.

Diét trir den tdi cla tdt cd thé gian:
Destroying the darkness in all worlds.

Thi hién vo6 lugng chu Phat xuit thé:
Revealing the emergence of
innumerable Buddhas.

Than Phat binh ding thdy déu thanh tinh:
Their bodies equal, all pure.

Chd lam Phat sy déu khong ludng udng:
Their Buddha-works all effective.

Hay 1am cho chiing sanh d&n béc bit thdi
chuyén: Able to cause sentient beings to
reach nonregression.

Lia si ho#c clia th€ gian, hién vi ti€u trang
nghiém t5i thing vd thugng—The fifth
Buddhas’ supreme adornment of a smile,
free from the delusion and confusion of
the world:

Chu Phit ldc hién mim cudi, déu § ndi
miéng phéng ra trdim ngan c na do tha a
ting ky quang minh: When the Buddhas
smile, zillions of rays of light radiate from
their faces.

Mbi quang minh déu c6 vo lugng bat tu
nghi cdc thit mau chi€u khip mudi phuong
th€ gidi: Each light having
innumerable, inconceivably many hues of
all kinds, lighting up all the worlds in the
ten directions.

Trong dai ching phat 151 thanh thyc:
Among the masses they utter truthful
words.

Tho ky dao vo thugng chanh gidc cho vd
lugng vo s& bt trr nghi ching sanh: Giving
innumerable, countless, inconceivably
many sentient beings directions for
supreme complete perfect enlightenment.

tit ca

6)

7

8)

Phdp thdn trang nghiém t6i thing vo
thugng—The sixth Buddhas’ supreme
adornment of the reality-body:

Chu Phat déu c6 phdp than thanh tinh vo
ngai: All Buddhas have the reality-body,
pure, unobstructed.

Noi tit cd phdp thong dat rot rdo: With
ultimate comprehension of all truths.

Tru ndi phdp gi6i khong cé bién té&:
Abiding in the cosmos of reality, without
bounds.

DAu & th€ gian ma ching tap véi the gian:
Though being in the world, not getting
mixed up with the world.

Ro that tdnh th€ gian: Understanding the
true nature of the world.

Thuc hanh phdp xudt th&: Acting on
transmundane principles.

Dt dudng ngdén ngii: Beyond the power
of speech.

Siéu uin xtt gidi: Transcending the realms
of matter sense.

Thudng diéu quang minh trang nghiém t&i
thing vd thugng—The seventh Buddhas’
supreme adornment of constant subtle
light:

Chu Phat déu c¢6 vo lugng thudng quang
minh vi diéu, vd s§ nhitng thit sic tudng
diung 1am nghiém hédo: All Buddhas have
infinite constant subtle lights with untold
colors of all kinds adorning them.

Lam tang quang minh, xuit sanh vd lugng
quang minh vién min, chi€u khip mudi
phuong khdng chuéng ngai: Forming a
treasury of light producing infinite orbs of
light illuminating the
without obstruction.
Diéu sic trang nghiém i thing vo
thugng—The eighth Buddhas’ supreme
adornment of sublime forms:

Chu Phat déu c6 vd bién diéu sic: All
Buddhas have boundless sublime forms.
Kha 4i diéu sic: Delightful sublime forms.
Thanh tinh diéu sic: Pure sublime forms.

ten directions
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Tuy tdm hién diéu sic: Sublime forms that
appear in accordance with the mind.

Diéu sic che chéi tit c3 ba cdi: Forms that
outshine all in the realms of desire, form
and formlessness.

Diéu sic d€n bi ngan vd thuong:
Unexcelled sublime forms arriving at the
other shore.

Chiing toc trang nghiém t3i thing vo
thugng—The ninth Buddhas’ supreme
adornment of human character:

Chu Phat déu sanh trong tam th& Phat
ching: All Buddhas are born in the family
of Buddhas of past, present, and future.
Chita nhitng bdu lanh r6t rdo thanh tinh
khong c6 14m 13i, rdi sy khinh ché clia thé
gian: Accumulate myriad treasures of
virtue, ultimately pure, without fault,
impeccable.

La chd trang nghiém nhit clia diéu hanh
thanh tinh thii thing trong ti't cd cdc phap:
Being adorned by the most pure, refined
acts among all things.

Thanh tyu ddy dd nhdt thi€t chiing tr,
chiing toc thanh tinh khong ai khinh ché
dugc: Fully accomplishing total
knowledge and  character beyond
reproach.

10) Pai tir dai bi cong ddc trang nghiém i

thing v6 thugng—The tenth Buddhas’
supreme adornment of the qualities of
great kindness and compassion:

Chu Phat dung dai bi lyc trang nghiém
thAn minh, rdt rdo thanh tinh khdng c6
nhitng khét 4i, thain hinh da didt hin, tim
di khéo gidi thodt, ngudi thidy khong
chdn, dai bi cttu hd tit cd thé gian: All
Buddhas array themselves with the power
of great compassion. Ultimately pure,
any cravings, their physical
actions forever at rest, their minds well
liberated, so that none tire of seeing them,
saving all worldly beings.

without

b.

La phudc dién dé nhit, 1a buc tho ciing vo
thugng, thuong x6t 19i ich cho ti't ¢4 ching
sanh déu 1am cho ho thém 16n vo lugng
phuéc dic tri hué: The foremost fields of
blessing, the most worthy recipients,
mercifully helping all sentient beings to
develop stores of unlimited virtue and
knowledge.

Mudi Tri Cua Chu Phat: Theo Kinh Hoa
Nghiém, Pham 33, c6 mudi tri clia chu Phat—
According to the Flower Adornment Sutra,
Chapter 33, there are ten kinds of knowledge

of all Buddhas.
1) TAt c& chu Phat bi€t tdt cd phdp khong

2)

3)

4)

5)

6)

chd xu huéng, ma hay xudt sanh hdi
huéng nguyén tri: All Buddhas know all
things have no aim, yet they can produce
knowledge of dedicated undertaking.

TAt cd chu Phat bi€t tit cid phdp déu
khong c6 thin, ma hay xuit sanh thanh
tinh than tri: All Buddhas know all things
have no body, yet they can produce
knowledge of pure body.

T4t ca chu Phat bi€t tdt ci phap bdn lai
khong hai, ma hay xuit sanh khid niing
gidc ngo tri: All Buddhas know all things
are fundamentally nondual, yet they can
produce knowledge capable of awareness
and understanding.

T4t cd chu Phat biét tat cd phdp vo ngi vo
chiing sanh, ma hay xuét sanh diéu phuc
ching sanh tri: All Buddhas know all
things have no self and no being, yet they
can produce knowledge to civilize beings.
T4t cd chu Phat biét tdt cd phdp bdn lai vo
tuéng, ma hay xudt sanh liéu ngd chu
tuéng tri: All Budhas know all things
fundamentally have no marks, yet they
can produce knowledge of all marks.

TAat cd chu Phat biét tat ca thé gidi khong
c6 thanh hoai, ma hay xuit sanh liéu ngd
thanh hoai tri: All Buddhas know all
worlds have no becoming or decay, yet
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they can produce knowledge of becoming
and decay.

TA't cd chu Phit bi€t tit ci phdp khong c6
tao tdc, ma hay xuit sanh tri qud nghiép
tri: All Buddhas know all things have no
creation, yet they can produce knowledge
of the effect of action.

TA't cd chu Phat bi€t tit c& phdp khong c6
ngdn thuy€t, ma hay xudt sanh liéu ngon
thuyé&t tri: All Buddhas know all things
have no verbal explanation, yet they can
produce knowledge of verbal explanation.
TA't cd chu Phit bi€t tit ci phap khong c6
nhiém tinh, ma hay xudt sanh tri nhiém
tinh tri: All Buddhas know all things have
no defilement or purity, yet they can
produce knowledge of defilement or
purity.

TA't cd chu Phat bi€t tit ci phdp khong c6
sanh diét, ma hay xuit sanh li€u sanh diét
tri: All Buddhas know all things have no
birth or extinction, yet they can produce
knowledge of birth and extinction.

Mudi Tri Nhu Bién Nhap Vo Thugng Bo
P&: Mudi Tri nhu bién nhip vo thugng Bd Pé
ctia chu dai B T4t (Kinh Hoa Nghiém—Phim
38). Chu B6 T4t an tru trong phdp ndy thoi
dugc bién dai tri hué vo thugng cla tit cd chu
Phat—Ten kinds knowledge
entering into unexcelled, complete perfect
enlightenment (The Flower Adornment
Sutra—Chapter 38). Enlightening beings who
abide by these can attain the ocean of supreme
knowledge of Buddhas.

1) Nhap tit cd vo lugng ching sanh gidi:
Penetrate all realms of sentient beings.
Nhap tit cd thé gidi ma ching sanh tim
phan biét: Penetrate all worlds without
giving rise to arbitrary discriminations.
Biét tit cd hu khong gidi vo lugng vo
ngai, vao khip lugi tat ca thé gidi sai biét
& mudi phuong: Know all realms of space
are measureless and immaterial, and enter

7

8)

9)

10)

of oceanic

2)

3)

the network of all different worlds in the

ten directions.

Khéo nhip phdp gi6i vi déu bi€t r5 nhu

vay—Skillfully  penetrate  phenomena

because they know them all:

Nhép vd ngai: Fluidity.

Nhip ching doan: Nonannilation.

Nhap ching thudng: Noneternity.

Nhiap v6 lugng: Infinity.

Nonbirth. Nhip ching sanh:

Nhap ching diét: Nondestruction.

Nhip tat ca: Totality.

) Tri hué nhu hdi thd nidm—The fifth

oceanic knowledge:

a. Chu B6 Tt biét thién cin da tich tu, dang
tich tu s& tich clia—Great
Enlightening Beings know the roots of
goodness accumulated, do
accumulate, and will accumulate:

e  Chu Phat: The Buddhas.

e Chu B Tit: Enlightening beings.

e Thanh Vin: Listeners.

e  Dodc Giac: Individual Illuminates.

e Tatcad pham phu: All ordinary people.
Great Enlightening Beings also know—
Chu B Tit ciing biét:

e Thién cin ma tam th& chu Phat di thanh,
nay thanh va s& thanh vo thugng Bo Pé:
The roots of goodness have already
accomplished, now being accomplished,
and to be accomplished by the Buddhas of
all times in perfect enlightenmen.

e Thién cin ma tam th& chu Phat d3 gido
héa va diéu phuc chiing sanh: The roots of
goodness in the teaching and civilizing of
all sentient beings by the Buddhas of all
times.

e Biétrd nhitng thién cin ndy chu B6 Tat
s& lam nhitng diéu sau day—Knowing all
these roots of goodness, Enlightening
Beings will do the following:

** Deeply believe in them. Tham tin:

** Tuy thuan: Approve and aspire to them.

** Nguyén tu tip khong mdi nham: Cultivate

4)

L o e TR

va tu

have
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them tirelessly.

Tri hué nhu bién thd sdu—The sixth
oceanic knowledge:

Trong mdi niém nhap qua khit th€ bat khd
thuyét ki€p. & trong mot ki€p hoic c6
trim dc Phat xudt th€, chu B6 Tat déu
biét rat rd nhu mot ki€p va tit cd cdc
ki€p—Moment to  moment Great
Enlightening Beings enter untold eons of
the past and know how many Buddhas
appear in each eons, no matter how
unspeakably many they were they know
clearly in each and every eon:

Ching hdi dao trang: Their congregations.
Thuyét phdp va phuong phip diéu phuc:
Their teaching and training methods.

Tho mang dai vdn: The lifespan of all
sentient beings.

Phap tru 1au mau: How long their doctrine
lasted.

Nhitng ki€p khong Phat c¢6 nhitng ching
sanh gieo cin lanh ndi vd thugng Bd Dé
ciing déu biét rd: They also know if there
were sentient beings who planted roots of
goodness for enlightenment in ages when
there were no Buddhas.

Né&u c6 nhitng ching sanh thién cin da
thanh thuc noi ddi vi lai s& dugc thdy Phat
ciing déu biét rd: They also know if there
are any sentient beings who will get to see
Buddhas in the future when their roots of
goodness ripen.

Quin sdt qua khit thé bat kha thuyé&t bat
kha thuy&t ki€p nhur vy tdm khong nham
moi: They tirelessly examine untold eons
of the past.

Tri hué nhu bién thit bdy—The seventh
oceanic knowledge:

Nhap vi lai th& qudn sit tit cd vo lugng vo
bién ki€p: Great Enlightening Beings
penetrate the ages of the future, examine
and distinguish all ages, measureless,
boundless.

8)

Bi€t ki€p nao c6 Phit, ki€p nao khong
Phat: Know what ages will have Buddhas
and what ages will not.

Ho bi€t—They know:

Ki€p ndo c¢6 bao nhiéu Nhu Lai xuét thé:
How many Buddhas will appear in what
ages.

Mbi Nhu Lai danh hiéu gi: What the
names of each Buddha will be.

O th€ gi6i nao?: What worlds they will
live in.

Nhitng th€ gii 4y tén gi?:
names of those worlds will be.
b6 dugc bao nhiéu ching sanh?: How
many sentient beings they will liberate.
Tho mang bao lau?: How long they will
live.

Quin sdt tot dén vi lai déu biét 16 tit ca
ching ciing tin, ching nham méi:
Observe throughout the future, knowing
all endlessly, tirelessly.

Tri hué nhu bién thi tim—The eighth
oceanic knowledge—Great Enlightening
Beings enter the present observe and
reflect—Chu Pai Bd T4t nhap hién tai thé
quén sat:

Trong mdi niém thy khdp v6 bién phim
loai mudi phuong, ndi bat kh3 thuyét thé
gi6i déu c6 chu Phat noi vo thugng B6 Pé
da thanh, dang thanh va s& thanh—
Moment after moment see boundless
kinds of worlds in the ten directions, each
having Buddhas who have attained, are
attaining and will attain supreme
enlightenment:

Khi ho di d&€n dao trang: As they go to
the site of enlightenment.

Ngdi dudi cay Bo DE: Sit under the tree of
Enlightenment.

Hang phuc ma quan:Conquer the demons.
Thanh chianh ding chdnh gidc: Attain
Unexcelled Complete Perfect
Enlightenment.

What the
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R&i cdy B6 Dé di vao thanh ap: Get up
and go into the city.

Lén cung trdi: Ascend to the heavens.
Chuyén dai phap luan: Expound the subtle
truth and turn the great wheel of teaching.
Thi hién thin thong: Manifest spiritual

powers.
Diéu phuc ching sanh: Tame sentient
beings.

Phé chic phdp vo thugng Bo Pé:
Hand on the teaching of complete
enlightenment.

X4 bo tho mang: Give up their lives.

Nhip Niét ban: Enter final nirvana.

D3 nhip niét ban, ki€t tip phdp tang
khi€n con & lau tai th€ gian, trang
nghiém Phat phdp nhiéu thi cing
dutng: After they have entered nirvana,
their teachings are collected and preserve
them in the worlds, the Buddhas’
monuments are adorned and honored in
various ways.

Chu B Tit ciing thAiy—The Enlightening
Beings also see:

TAt cd ching sanh gip dugc Phat phép:
The sentient beings in those worlds
encounter the Buddhas’ teachings.

Nhan giit, ho tri, va phing tung: Accept,
preserve and repeat them.

Ghi nhé va tu duy: Remember and ponder
them.

Tang trudng hué gidi: Increase in wisdom
and understanding.

Qudn sit nhu vdy clng khip mudi
phuong, ma & noi Phat phdp khong sai 1am
vi: They extend these throughout the ten
directions and have no misunderstanding
about the Buddhas’ teachings, because.
Du bié€t ring chu Phat nhu mdng, ma vin
hay dé&n chd chu Phit cung kinh ciing
dutng: Great Enlightening Beings know
the Buddhas are all like dreams, yet they
go to all Buddhas and honor them.

9)

BAy gid B Tat ching chap tuy thin, ma
ding tu than dé tu tip: At such times
Enlightening Beings do not cling to their
bodies, yet they utlize their bodies to
cultivate.

Ching chip chu Phit, ma vin thdy va vin
ling nghe gido phdp clia chu Phat: They
do not cling to the Buddhas, yet they see
the Buddhas and hear the teachings.
Ching chdp th€ gi6i, ma vin nhip thé ciu
dd ching sanh: They do not cling to the
world, yet they enter the world to save
sentient beings.

Ching chap chiing hoi: They do not cling
to the congregation.

Ching chap vao su thuyé&t phap: They do
not cling to the preaching.

Chéng chip ki€p, ma vin di vao tit ca
ki€p khong nham mdi: They do not cling
to the age, yet they enter all ages
tirelessly.

Tri hué nhu bién thd chin—The ninth
oceanic knowledge:

Noi bat khd thuy&t bat kha thuyét kiép,
trong mdi ki€p cling dudng cung kinh vo
lugng chu Phat thi hién ty thin mat day
sanh kia: Honor countless Buddhas in each
age, for untold eons, appearing to die in
one place and be born in another.

Pem tit cd db cing hon hin tam gi6i @€
cling dudng chu Phat, cling nhu chu Bo
T4t, Thanh vin va tit ci dai chiing: They
honor the Buddhas, as the
Enlightening Beings and disciples in their
congregations  with all  kinds of
transmundane offerings.

well as

Sau khi chu Phat nhdp di¢t: After the
Buddhas pass away:

Diing dd ciing vo thugng dé ciing dudng
x4 lgi: They honor their relics with
unsurpassed offerings.

Rong 1am sy bd thi: Extensively practice
charity.
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DPai B T4t ding tim bit tv nghi—Great
Enlightening Beings with an inconceivable
mind.

Tam ching cdu bdo: A mind not seeking
reward.

Tam 16t rdo, tAim mang dén Idi ich: A
mind with ultimate determination, a
determination to provide benefit.

Trong vo lugng ki€p, chu Pai B Tat vi
qui vo thugng B& PEé—For untold eons,
Great Enlightening Beings, for the sake of
supreme complete perfect enlightenment:
Cing dudng chu Phat: Honor the Buddhas.
Lgi ich chiing sanh: Benefit sentient
beings.

HO tri chidnh phdp: Preserve the true
teaching.

Khai thi dién thuy&t chdnh phdp: Reveal
and expound the true teaching for untold
eons.

Tri hué nhu bién thf mudi—The tenth
oceanic knowledge:

Chu Pai Bd Tait noi chd cta tit cid chu
Phat, chu BS Tét, chu Thanh vin va tat ca
phdp su—Great Enlightening Beings
wholeheartedly seek, from all Buddhas,
from all Enlightening Beings, from all
teachers of truth:

Phdp clia B4 T4t da thuyét: The principles
expounded by Enlightening Beings.

Phdp cta Bo T4t da hoc: The principles
studied by Enlightening Beings.

Phdp ctia Bd Tat da day: The principles
taught by Enlightening Beings.

Phdp ctia B4 T4t di tu hanh: The principle
practiced by Enlightening Beings.

Phdp ctia B Tit thanh tinh: The methods
of purification of Enlightening Beings.
Phdp ctia B6 T4t thanh thuc: The methods
of development of Enlightening Beings.
Phdp ctia B Tit diéu phuc: The methods
of training of Enlightening Beings.

Phdp binh ding cia B& Tat: The methods
of equanimity of Enlightening Beings.

Phdp xudt ly ciia B6 T4t: The methods of

emancipation of Enlightening Beings.

e Phép tdng tri ctia BS Tat: The methods of
total mental command of Enlightening
Beings.

b. Pudgc phap niy rdi thi B6 Tat se—Having
obtained these teachings:

e BO tit tho tri: They absorb and retain
them.

e Tung doc: Read and repeat them.

e Phin biét gidi thuy&t khdong nham du:
Analyze and explain them, never tiring of
this.

e Khién vo lugng ching sanh & trong Phat
phdp phdt tAim tuong ung vdi nhit thiét tri
nhip tuéng chon thit: Causing countless
sentient beings to develop all awareness
of the Buddha teachings that corresponds
to omniscience, to penetrate the
characteristics of reality.

e Noi vd thugng B6 DPé dugc bit thdi
chuyén: Attain nonregression in respect to
Unexcelled, Complete Perfect
Enlightenment.

e Tu hanh nhuv vdy trong v lugng ki€p
khong nham dd: Enlightening beings
continue to cultivate this way tirelessly for
untold eons.

Mudi Tri Quian Sat Cia Chu Pai Bd

Tat: Theo Kinh Hoa Nghiém, Phim 38, c6

mudi tri hué quén st cia chu Pai B6 T4t. Chu

B6 Tit an tru trong phdp ndy thdi dudc tri hué

quin sit vo thugng cda chu Nhu Lai—

According to the Flower Adornment Sutra,

Chapter 38, there are ten kinds of

contemplation of knowledge of Great

Enlightening Beings. Enlightening Beings who

abide by these can attain the contemplation of

supreme knowledge of Buddhas.

1) Tri hué qudn sit thién xdo phin biét dién

thuy€&t tat cd cdc phdp: Contemplation of

knowledge of skillfully analyzing and
explaining all things.
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2) Bi€trd tam thé€ tat cd thién cin: Knowing
all roots of goodness of past, present and
future.

Bi€t ro tdt cA BS T4t hanh bién héa ty tai:
Knowing the practices of all Enlightening
Beings, being able to transform freely.
Biét 1 nghia mon cda tit cd cdc phép:
Knowing the meanings of all doctrines.
Biét 6 oai Iuc clia chw Phat: Knowing the
powers of all Buddhas.

Biét 5 t4t cA moén Pa La Ni: Knowing all
methods of concentration formulae.

Noi tat cd thé& gi6i khidp néi chdnh phép:
Expounding truth in all words, entering all
universes.

Nhap tat ca phdp gidi: Knowing all spaces
are inconceivable.

Biét tit cd thip phuong bit tu nghi:
Knowing all ten are
inconceivable.

Biét tat c& Phat phdp trf hué quang minh
v ngai: Knowing the light of knowledge
of all Buddha teachings is unobstructed.
Mudi Tri Quang Chi¢u Ciia Chu Pai B
Tat: Theo Kinh Hoa Nghiém, Phim 38, c6
mudi tri quang chi€u ctia chu Pai Bd T4t. Chu
B6 Tit an tru trong phdp niy thdi dudc tri
quang chi€u vd thugng clia tit cd chu Phat—
According to the Flower Adornment Sutra,
Chapter 38, there are ten illuminations of
knowledge of Great Enlightening Beings.
Enlightening Beings who abide by these can
attain the illumination of supreme knowledge
of all Buddhas.

1) Tri quang chi€u quyét dinh sé& thanh chanh
ding chdnh gidc: The illumination of
knowledge of certain attainment of
supreme perfect enlightenment.

Tri quang chi€u thdy tdt cd Phat: The
illumination of knowledge seeing all
Buddhas.

Tri quang chi€u thdy tat cd chdng sanh
chét ddy sanh kia: The illumination of
knowledge of seeing all sentient beings

3)

4)
5)
6)

7)

8)

9)
directions

10)

2)

3)

dying in one place and being born in
another.

4) Tri quang chi€u hi€u tit ci tu-da-la phap
mén: The illumination of knowledge
understanding the doctrines of all
scriptures.

5) Tri quang chi€u y chi thién tri thic phat

tam Bd Dé tich tip thién cin: The
illumination of knowledge developing the
determination of enlightenment through
association  with  the and
accumulation of roots of goodness.

Tri quang chi€u thi hién tdt cd chu Phat:
The illumination of knowledge showing all
Buddhas.

Tri quang chi€u gido héa tat cd ching
sanh déu khi€n an tru Nhu Lai dia: The
illumination of knowledge teaching all
sentient beings so they may abide in the
state of enlightenment.

Tri quang chi€u dién thuyé&t bat kha tu
nghi qudng dai phdp moén: The
illumination of knowledge expounding
inconceivable great means of access to
truth.

Tri quang chi€u thién xdo bi€t rd tat cd
chu Phat thin thong oai luc: The
illumination of knowledge skillfully
comprehending the spiritual powers of all
Buddhas.

wise

6)

7

8)

9)

10) Tri quang chi€u day dd tit cd cdc Ba La
Mat: The illumination of knowledge

fulfilling all transcendent ways.

MuGi Tri Quing Pai: Ten kinds of broad
knowledge—See Thap Quang Pai Tri.

Mudi Tri Tang Quang Pai: Pay 1a mudi
mon tri tang quing dai ma chu Bo Tat dat
dudc khi c6 liéu tri nhit thi€t th€ gidi Phat
trang nghiém Tam mudi (Kinh Hoa Nghiém—
Phim 27)—This is ten kinds of treasury of
great knowledge possessed by Enlightening
Beings when they first attain the concentration
of knowledge of the adornments of Buddhas
(The Flower Adornment Sutra—Chapter 27).
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Tri chi€u sdng tat cd cdi Phat: Knowledge
illuminating all Buddha-lands.

Tri biét tat cd chiing sanh: Knowledge of
the births of all beings.

Tri 1am sy bi€n héa khdp tam thé:
Knowledge of how to make magical
displays of past, future and present.

Tri vao khdp tat cd than Phat: Knowledge
of all Buddha-bodies.

Tri thong dat tit cd Phat phdp: Knowledge
comprehending all Buddha teachings.

Tri nhi€p khdp t4t cd tinh phép:
Knowledge embracing all pure
phenomena.

Tri khi€n tit cd ching sanh nhdp phdp
than: Knowledge of how to cause all
beings to enter the reality body.

Tri hién thdy tit cid phS nhin thanh tinh:
Pure Knowledge of universal directly
perceiving all things.

Tri tit ci tu tai d€n bi ngan: Knowledge
of total freedom reaching the other shore.
Tri an tru t4t cd phdp quing dai khip hét
khong thira: Knowledge establishing all
universal principles.

Mudi Tri Thign X4o0 Cia Chu Dai Bd
Tat: Theo Kinh Hoa Nghiém, Phim 38, c6
mudi tri xdo phan biét clia chu Pai B6 Tit.
Chu B Tit an tru trong phdp ndy thdi dugc tri
phan biét cdc phdp thién x4o vd thugng cla tat
cd chu Phat—According to the Flower
Adornment Sutra, Chapter 38, there are ten
kinds of skillful analytic knowledge of Great
Enlightening Beings. Enlightening Beings who
abide by these can attain supreme knowledge

D
2)

3)

4)
5)

6)

7

8)

9)

10)

of Buddhas that skillfully distinguishes all
things.
1) Tri xdo phan biét nhdp tat cd cdc cdi

Skillful analytic knowledge penetrating all
lands.

Tri xdo phin biét nhap tat ci cdc chd cla
ching sanh: Skillful analytic knowledge
penetrating all abodes of sentient beings.

2)

3) Tri xdo phan biét nhip tat cd tAm hanh
cla cdc ching sanh: Skillful analytic
knowledge penetrating the
activities of all sentient beings.
Tri x40 phan biét nhap ciin tdnh cda tat cd
ching sanh: Skillful analytic knowledge
penetrating the faculties of all sentient
beings.

Tri x40 phan biét nhiap nghiép bdo clia tit
ching Skillful  analytic
knowledge penetrating the consequences
of all actions of all sentient beings.

Tri x40 phan biét nhip tit cd hanh Thanh
Van:  Skillful analytic  knowledge
penetrating the practices of all Buddhist
disciples.

Tri x40 phan biét nhip tit cd hanh Poc
Gidc:  Skillful analytic knowledge
pentrating the practices of all Individual
Illuminates.

Tri x40 phan biét nhiap tit cA hanh Bd
Tat: Skillful ~ analytic =~ knowledge
penetrating  the  practices of all
Enlightening Beings.

Tri x40 phin biét thim nhip tit cd thuc
hanh cda th€ gian phdp: Skillful analytic
knowledge penetrating the practices of
mundane things.

Tri x40 phan biét nhap tdt cd Phat phép:
Skillful analytic knowledge penetrating all
principles and attributes of Buddhahood.
Mudi Tri Vo Ngai Dung Cia Chu Dai
Bo Tat (Kinh Hoa Nghiém—Ph4m 38): Ten
kinds of unimpeded function relating to
knowledge (The Flower Adornment Sutra—

mental

4)

5)

ca sanh:

6)

7)

8)

9)

10)

Chapter 38).

1) VO tin bién tai: Inexhaustible analytic
powers.

2) TAtca tong tri khong quén mat: Retention
of all dharani concentration formulae.

3) Kha ning bi€t va néi nhitng cin tdnh clia

tdt cd chding sanh: Ability to know and
explain with certainty the faculties of all
sentient beings.
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4) 6] trong mot niém, dung tri vd ngai, biét
tam hanh clia tit cd ching sanh: Instantly
knowing, by unhindered knowledge, the
action of the minds of all sentient beings.

5)

(D) Biét 6 ching sanh: Knowing clearly all

sentient beings.

S4& thich duc lac: Inclinations.

Thién huéng: Propensities.

Tap khi: Habits.

Phién ndo: Afflictions.

Tuy theo chd thich nghi ma cho thudc tri

liéu: Giving them remedies in accordance

with their ailments.

Trong khodng mot niém hay vao dugc

thdp lyc cia Nhu Lai: In a single moment

they are able to enter into the ten powers
of Buddhas.

Dung tri vd ngai biét tit cd ki€p tam thé&

va ching sanh trong d6: By unimpeded

knowledge they are able to know all ages
of past, present, and future and sentient
beings therein.

o] trong mdi niém hién thanh chdnh gidc,

thi hi€én cho ching sanh khong ddt doan:

Moment to moment they manifest the

attainment of enlightenment, showing it to

sentient beings endlessly.

Noi mot ching sanh tudng bi€t tit ci

ching sanh nghi€p: Know the actions of

all sentient beings in the thought of one
sentient being.

10) Ndi ngén 4m clia mot ching sanh, hiéu 13i
néi cla tit cd ching sanh: Understand the
language of all sentient beings in the
words of one sentient being.

Mudi Tru Phap Gidp Chu Bd Tat Vien

Main Dai Nguyén: Theo Kinh Hoa Nghiém,

Phim 18), c6 mudi tru phip gitip chu dai B

T4t vién min dai nguyén. Khi chu Bd Tit

thanh tyu nhitng nguyén ndy thdi dudc mudi

tdin trang (See ten inexhaustible
treasuries)—According to  the  Flower

Adornment Sutra, Chapter 18, there are ten

ac o

(E)

6)

7

8)

9)

vO

principles (abiding) which help Enlightening
Beings to fulfill their great vows. When
Enlightening Beings fulfill these vows, they
will attain ten inexhaustible treasuries.

1) Tam khong nham chin: Never wearying
in mind.

bu dai trang nghiém: Preparing great
adornments.

Nhé nguyén lyc thii thing ctia chu Bb Tit:
Remembering the superlative will power
of enlightening beings.

Nghe cdc Phat @6 déu nguyén ving sanh:
When hearing about the Buddha-lands,
vowing to be born in them all.

Tham tAm (Bd Bé) 1au dai tan ki€p vi lai:
Keep their
everlasting.
Nguyén tron thanh tyu tit cd ching sanh:
Vowing to develop all living beings fully.
Tru tit cd ki€p ching 14y lam nhoc:
Staying through all ages without
considering it troublesome.

Tho tit ci khd ching sanh odn hin:
Accepting all suffering without aversion.
Noi tit cd sy vui 1ong khdng tham trudc:
Having no craving or attachment to any
pleasures.

Thudng si€éng gin giit phidp moén vd
thugng: Always diligently protecting the
unexcelled teaching.

Mudi Tru Vo Chuéng Ngai Cia Chu
Phat: Mudi diéu vo chudng ngai tru cda chu
Phat (Kinh Hoa Nghiém—Phim 33)—Ten
ways in which Buddhas remain unhindered
(The Flower Adornment Sutra—Chapter 33).

1) Chu Phat déu hay qua dén tat ca thé gi6i,
vd chudéng ngai tru: All Buddhas can
travel to all worlds, remaining unhindered.
Chu Phat déu hay tru & tit cd th& gi6i, vo
chuéng ngai tru: All Buddhas are able to
abide in all worlds, remaining unhindered.
Chu Phat déu hay & noi tit ca thé gidi di,
diéng, ngdi, nim vo chudng ngai tru: All

2)

3)

4)

5)

profounf  determination

6)

7

8)

9)

10)

2)

3)
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Buddhas can walk, stand, sit and recline in
all worlds, remaining unhindered.

Chu Phiat déu hay & noi tat cd thé gi6i
dién thuyét chdnh phdp v6 chuéng ngai
tru: All Buddhas can expound the truth in
all worlds, remaining unhindered.

Chu Phat déu hay & noi tat ca th€ gidi tru
& cung rdi Pau Sudt vo chudng ngai tru:
All Buddhas can abide in the heaven of
contentment in all worlds, remaining
unhindered.

Chu Phat déu hay nhdp phdp gidi tat cd
tam thé&, vo chudng ngai tru: All Buddhas
are able to enter all the pasts, presents and
futures of the cosmos, remaining
unhindered.

Chu Phat déu hay ngdi phdp gidi tat cd
dao trang, vO chuéng ngai tru: All
Buddhas able to sit at all
enlightenment sites in the cosmos,
remaining unhindered.

Chu Phat déu hay niém niém qudn tAim
hanh cda tit cd chding sanh, ding ba mon
tu tai gido héa diéu phuc, vo chudng ngai
tru: All Buddhas are able to observe the
mental patterns of all sentient beings in
each moment of thought, and use their
powers of diagnosis, prescription, and
occult effects to teach and tune them,
remaining unhindered.

Chu Phat déu hay diing mot than tru & vo
lugng bAt tr nghi chd chu Phat va tit ca
chd 1gi ich cia ching sanh, vd chuéng
ngai tru: All Buddhas are able to sojourn
at the places of innumerable Buddhas with
one body, and in all places, benefitting
living beings, remaining unhindered.

Chu Phat déu hay khai thi chdnh phdp vo
Iugng chu Phat néi, vd chuéng ngai tru:
All Buddhas are able to expound true
teachings spoken by infinite Buddhas,
remaining unhindered.

Mu¢i Tu Tuéng Sieu Pham Cia Chu
Pai Bo Tat: Theo Pic Phat trong kinh Hoa

4)

5)

6)

7)
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8)

9)

10)

Nghiém, chu Pai B6 Tat ¢6 mudi thit tu tudng
siéu pham, nhd d6 ma chu Bd Tit dat dugc
tudng thi€én xdo vo6 thugng—According to the
Buddha in The Flower Adornment Sutra, Great
Enlightening Beings have ten kinds of
extraordinary thought which help them attain
unexcelled skillful thought.

1) Chu B Tit suy tudng tat c thién cin nhu
chinh thién c¢in cda ho: All Great
Enlighening Beings think of all roots of
goodness as their own roots of goodness.
Chu Bd Tét suy tudng tit cd cdc thién cin
1a chiing tif B6 Pé: They think of all roots
of goodness as seeds of enlightenment.
Chu Bd Tit suy tudng ndi tit cd ching
sanh 12 cin khi B4 Dé&: They think all
sentient  beings as vessels of
enlightenment.

Chu Bo T4t suy tuwdng ndi tt ca nguyén 1a
ty nguyén: They think of all vows as their
OWn VOWS.

Chu Bb tit suy tudng ndi tit cd cdc phip
la xudt ly: They think of all truths as
emancipation.

Chu Bd T4t suy tuéng ndi tit cd cdc hanh
1a ty hanh: They think of all practices as
their own practices.

Chu Bo Tit suy tudng ndi tit cd cdc phdp
1a Phat phdp: They think that all things as
teachings of Buddha.

Chu B6 Tit suy tuéng noi tat cd phdp ngit
ngdn la dao nglt ngdn: They think of all
modes of language as the path of verbal
expression.

Chu Bb Tat suy tudng ndi tit ci chu Phat
12 nhitng dang tir phu: They think of all
Buddhas as benevolent parents.

Chu B6 Tit suy tudng ndi ti't cd cdc Pang
Nhu Lai 14 khong hai (12 mot): They think
of all Budhas as one.

Mudi Ty Tai Cla Chu Pai Bd Tat: Theo
Kinh Hoa Nghiém, Phdm 38, chu B6 Tit c6
mudi ty tai. Chu B6 T4t an tru trong phap ndy
thdi dugc vién min tit cd cdc mon Ba-La-Mat,

2)

3)

4)

5)

0)

7

8)

9)

10)
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tri hué thin luc, bd dé tu tai clia chu Phat—
According to the Flower Adornment Sutra,
Chapter 38, there are ten kinds of control of
Great Enlightening Beings. Enlightening
Beings who abide by these can attain mastery
of enlightenment, fulfilling the transcendence,
knowledge, spiritual power of all Buddhas.

1) Mang ty tai, vi tru tho mang trong bat khd
thuyét ki€p: Control of life, being able to
remain alive for untold eons.

TAm ty tai vi tri hué hay nhiap vo s& tam
muodi: Control of mind, their intellect
being able to enter  countless
concentrations.

D6 dung tu tai, vi hay ding vo lugng d6
trang nghiém d€ trang nghiém tat cd th&
gidi: Control of facilities, being able to
array  all with
embellishments.

Nghiép tu tai vi tuy thdi tho bdo: Control
of action, being able to experience
consequences at any time.

Tho sanh tu tai vi thi hién tho sanh noi tat
c4 th& gi6i: Control of birth, being able to
manifest birth in all worlds.

Giai tu tai, vi thd'y Phat ddy khip tit ci
th€ gidi: Control of understanding, being
able to see Buddha filling all worlds.
Nguyén tu tai, vi trong cdc coi tuy duc tuy
thdi ma thanh chdnh gidc: Control of will,
being able to achieve true awakening in
any lands whenever desired.

Than luc tu tai, vi thi hién tdt cd dai thian
thong: Control of spiritual powers,
showing all kinds of great mystical
displays.

Phéap ty tai, vi thi hi€én v6 bién phdp mon:
Control of doctrine, revealing boundless
gateways to truth.

Tri tu tai, vi trong mdi niém thi hién Nhu
Lai thip lyc vo6 dy thanh chdnh gidc:
Control of knowledge, in each moment of
thought manifesting the ten powers of

2)

3)

worlds infinite

4)

5)

6)

7

8)

9)

10)

fearlessness of Buddhas, attaining true

enlightenment.
Mudi Tuéng Ciua Than Piéc Nhu Lai:
Ten characteristics of the body of a Buddha—
See Thap Tuéng Than Nhu Lai.
Mudi Tuéng Xuit Hign Cua Piwc Nhu
Lai: Ten types of characteristics of
manifestation of a Buddha—Theo Kinh Hoa
Nghiém, Phim Nhu Lai Xuat Hién (37), c6
mudi tuéng xuit hién cda DPdc Nhu Lai—
According to The Flower Ornament Scripture,
Chapter Manifestation of Buddha (37), there
types  of of
manifestation of Buddha.
1) Tuéng Xudt Hién Thi Nhit Cla Nhu
Lai—The first characteristic of the
manifestation of a Buddha: Vi nhu Pai
Thién th€ gi6i ndy, ching phdi do mot
duyén, ching phii do mot sy ma dudc
thanh tyu, phdi do vd lugng duyén, vo
lugng sv mdi thanh, nhitng 12 ndi giing
may 16n, tuén x6i mua 16n, ¢ bdn thi
phong luin ndi ti€p nhau 1am s§ y va bdn
tht dai tri phong luan—It is as a billion-
world universe is not formed just by one
condition, not by one phenomenon, it can
be only by innumerable
conditions, innumerable things. That is to
say, the rising and spreading of great
clouds and showering of great rain
produce four kinds of atmosphere,
continuously making a basis and four kinds
of atmosphere of great knowledge of the
enlightened.
Tt Phong Luin N&i Ti€p Lam S& Y, dugc
tao nén bdi cdng nghiép cia chiing sanh
va thién cin cta chu B Tat phat khdi,
lam cho tit cd ching sanh trong d6 déu
tuy s& nghi ma dugc tho dung. V6 lugng
nhan duyén nhu vdy mdéi thanh Pai Thién
th€ gidi. Phdp tdnh nhu vay khong c¢6 sanh
gia, khong c6 tdc gid, khong c6 tri gid,
khong c6 thanh gid, nhung Pai Thién th&
gidi vAn dugc thanh twyu—Four kinds of

are ten characteristics

formed

a)
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atmosphere, continuously make a basis,
which produced by the joint actions of
sentient beings and by the roots of
goodness of Enlightening Beings, enabling
all sentient beings to get the use of what
they need. Innumerable of such causes
and conditions form the universe. It is such
by the nature of things, there is no
producer or maker, no knower or creator,
yet the worlds come to be:

Niang Tri Phong luin, c¢6 khd niang tri dai
thiy: The holder, which can hold the great
waters.

Ning Tiéu Phong Luin, ¢6 kha niang tiéu
dai thdy: The evaporator, which can
evaporate the great waters.

Ki€n Lap Phong luin, c6 kha ning ki€n
14p td't c& cdc xif s6: The structure, which
can set up all places.

Trang Nghiém Phong Luin, ¢6 khd ning
trang nghiém va phin bd cdc diéu thién
x4o: The arrangement, which can arrange
and distribute all the goodness.

Tw Pai Tri Phong Ludn. Pic Nhu Lai
thanh Chdnh Ping Chdnh Gidc nhu vy,
phdp tinh nhu vdy, vO sanh vd tic ma
dugc thanh tyu---Four kinds of atmosphere
of great knowledge of The Enlightened.
The Buddhas’
enlightenment in this way is thus by the
nature of things, without production or
creation, it nevertheless takes place:

Pai Tri Phong Luin Pa La Ni niém tri
chdng quén vi hay tri tit cd dai phdp van
dai phép vi cia Nhu Lai: The atmosphere
of great knowledge of mental command
able to retain memory without forgetting,
being able to hold the great clouds and
rain of teachings of all Budhas.

Pai Tri Phong Luin Xuit Sanh Chi Qudn
vi hay tiéu diét tit cd phién ndo: The
atmosphere of great knowledge producing
tranquility and insight, being able to
evaporate all afflictions.

attainment of

2)

3)

DPai Tri Phong Luin Hdi Huéng Thién
X4o0 vi hay thanh tuu tit cd thién cin: The
atmosphere of great knowledge of skillful
dedication, being able to perfect all roots
of goodness.

Pai Tri Phong Luin Xuit Sanh Ly Ciu
Sai Biét Trang Nghiém vi khi€n qud khi
nhitng ching sanh dugc héa dg, thién cin
ctia ho thanh tinh, thanh tyu sic thién cin
v6 1du clia Nhu Lai: The atmosphere of
great knowledge producing undefiled,
variegated, magnificient arrays of
adornments, causing the roots of goodness
of all beings taught in the past to be
purified, and consummating the power of
the untainted roots of goodness of The
Enlightened.

Tuéng Xuat Hién Thi Nhi Cia Nhu Lai—
The second characteristic of manifestation
of a Buddha: Vi nhu Pai Thién th€ gidi
lic sdp thanh 1idp, may 16n tuén mua goi
12 hdong chi. T4t cd phuong xi ching thé
tho, ching thé tri, chi trir Pai Thién th&
gidi. Ciing nhu vdy, Bic Nhu Lai Chdnh
Ping Chanh Gidc ndi dai phdp van, tudn
dai phdp vii, goi 1a thanh ty Nhu Lai xuit
hién, tit cd hang nhi thira tim chi hep
kém khong tho dugc, khong tri dudc, chi
trir stic tAm tuong tuc ctia chu Pai Bo
Tat—1Just as when billon-world universe is
about to form , the rain falling from the
great clouds, call “the deluge,” cannot be
absorbed or held by any place except the
universe when it is about to form, in the
same way when the Buddha rouses the
clouds of the Great Teaching and showers
the rain of the Great Teaching those of the
two lesser vehicles, whose minds and wills
are narrow and weak, cannot absorb or
hold it; this is possible only for the Great
Enlightening Beings with the power of
mental continuity.

Tuéng Xuat Hién Thit Ba Clia Nhu Lai—
The third characteristic of manifestation of
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a Buddha: Vi nhu chiing sanh vi do nghiép
luc, may 16n tudn mua, d&€n khong tir dau,
di khong vé dau. Ciing vdy, Pitc Nhu Lai
Chéanh Dzzmg Chanh Gidc, do stc thién cin
clia chuw B6 Tat, ndi dai phdp van, tuon
dai phdp vil, cling khong d&n tir dau, di
ching d&€n diu—Just as sentient beings,
by the force of their acts, shower rain from
great clouds, which do not come from
anywhere or go anywhere, in the same
way Great Enlightening Beings, by the
power of their roots of goodness, rouse the
clouds of the Great Teaching and shower
the rain of the Great Teaching, yet it
comes from nowhere and goes nowhere.

Tuéng Xudt Hién Thit Tu Cla Nhu Lai—
The Fourth characteristic of manifestation
of a Buddha: Vi nhu may 16n tudn x8i muwa
16n. Trong Pai Thién th& gi6i ti't ¢4 ching
sanh khong bi€t dugc s6. NEu mudn tinh
d&m, chi luong phat cudng. Duy c6 Ma Hé
Thii La, chd cta Dai Thién th& gidi, do
sttc thién ciin da tu tif qud khit, nhin dén
mot giot déu bit 16 ci. Ciing vay, Pifc
Nhu Lai Chanh Pidng Chanh Gidc ndi dai
phdp van, tudn dai phdp vil, tit cd chiing
sanh, Thanh Vin Duyén Gidc déu khong
biét dudc. Néu mudn nghi ludng, tAm it
cudng loan. Chi trir Pai B Tit, chi cda
t4t c4d th€ gian, do stic gidc hué da tu tir
quéd khit, nhin d€n mdt vin mdt cAu nhap
vio tim chiing sanh déu bi€t ro—Just as
no beings in the universe can count the
drops of rain pouring from great clouds,
and would go crazy if they tried, for only
overlord god of the universe, by the power
of roots of goodness cultivated in the past,
is aware of every single drop, in the same
way the Buddha produces great clouds of
teachings and great rain of
teachings that all sentient beings, seekers
of personal salvation and self-enlightened
ones cannot know, and they would surely
go mad if they tried to assess them in

showers

5)

thought; only the Great Enlightening
Beings , lords of all worlds, by the power
of awareness and intellect cultivated in the
past, comprehended every  single
expression and phrase, and how they enter
beings’ minds.

Tuéng Xudt Hién Thd Nim Cla Nhu
Lai—The fifth characteristic of
manifestation of a Buddha: Vi nhu may
16n tudén mua, cling nhu Pidc Nhr Lai xuat
hién ndi dai phap van, tudn dai phap vi—
It is as when great clouds shower rain. The
Buddha’s manifestation is also like this,
producing great teaching,
showering great rain of teaching.

C6 may 16n mua I6n té€n 1a niang diét, diét
dudc hda tai. Ciing nhu vay, Pic Nhu Lai
c6 dai phap vii tén 12 ning diét, hay diét
tdt ca phién nio clia chiing sanh: There is
a great cloud raining called the
extinguisher, because it can extinguish
fire. In the same manner, the Buddha’s
great rain of teaching also called
extinguisher because it can extinguish all
sentient beings"” afflictions.

C6 miy 16n mua 16n tén 1a ning khdi,
ning khdi dai thiy. Ciing nhu vay, Bic
Nhu Lai ¢6 dai phdp vii tén 1a nang khdi,
hay khdi tit ca thién cin clia ching sanh:
There is a great cloud raining called
producer, because it can produce floods. In
the same manner, the Buddha’s great rain
of teaching also called producer because it
can produce all sentient beings’ roots of
goodness.

C6 miy 16n mua 16n tén 13 ndng chi, hay
ngdn dai thiy. Ciing nhu vdy, Pic Nhu
Lai c¢6 dai phdp vii tén ning chi, hay ngin
ki€n hoidc clia tit cd ching sanh: There is
a great cloud raining called stopper,
because it can stop floods. In the same
manner, the Buddha’s also has a great rain
of teaching called stopper because it can

clouds of
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stop all sentient beings’ delusions of
views.

C6 miy 16n mua 16n tén 1a nidng thanh,
hay thanh tit c& cdc bdu ma ni. Cling nhur
vay, Pic Nhu Lai cling c6 dai phdp vii tén
1a nidng thanh vi n6é hay thanh tat cd tri
hué phdp bliu: There is a great cloud
raining called maker, because it can make
all kinds of jewels. The Buddha also has a
great rain of teaching called maker
because it can make all jewels of wisdom.
C6é may 16n mua 16n tén phan biét, hay
phin biét Tam thién Pai thién th& gidi.
buc Nhu Lai cling c¢6 dai phdp vii tén
phan biét, vi c6 kha ning phan biét tit cd
tAm s§ thich cta chiing sanh: There is a
great cloud raining called distinguisher,
because it can distinguish the billion
worlds of the universe. The Buddha also
has a great rain of teaching called
distinguisher because it distinguishes the
inclinations of all sentient beings.

Tuéng Xuat Hién Thit Sdu Cda Nhu Lai—
The sixth characteristic of manifestation of
a Buddha: Vi nhu miy 16n mua 16n tudn
nuéc ddong mdt vi ma tiy nhitng chd mua
c6 vO lugng sai bi€t. Pitc Phat cling vay,
xuét hién tudn dai bi phap thily ddng mot
vi, md tlly s§ nghi thuy&t phdp cé vo
lugng sai biét: Just as the great clouds rain
water of one flavor, yet there are
innumerable differences according to
where it rains, in the same way Buddha

appearing in the world rains water of 8)

teaching of one flavor of great
compassion, yet his sermons according to
the needs of the situation are infinitely
variegated.

Tuéng Xuidt Hién Thi Bdy Cia Nhu
Lai—The
manifestation of a Buddha:

Vi nhu Pai Thién th& gidi, lic mdi thanh
1ap, trudc hét thanh cung dién cla trdi coi
sic, k€ dén thanh cung dién clia trdi coi

seventh  characteristic  of

duc, k&€ dén thanh chd clia loai ngudi va
nhitng loai khic. Ciing nhu vay, Bic Nhu
Lai xuit hién, tru6c hét khéi nhitng hanh
tri hué B6 Pé, k& khdi nhitng hanh tri hué
Duyén Gidc, k& khgi nhitng hanh tri hué
thién cin Thanh Vin, k€& khéi nhitng hanh
tri hué thién cdn hitu vi clia cdc ching
sanh khdc: When a billion-world universe
first forms, the abodes of the heavens in
the realm of form are made first, then the
abodes of the heavens in the realm of
desire, and then the abodes of human and
other beings. Similarly Buddha appearing
in the world first produces the knowledge
of practices of Enlightening Beings, then
the knowledge of practices of Individual
Illuminates, then the knowledge of
practices of listeners, then the knowledge
of practices of conditional roots of
goodness of other sentient beings.

Nhu may 16n tudn nuéc mot vi vi theo
thién can cda chdng sanh sai khiac nén
khdi céc loai cung dién ching dong. Pai
bi phdp vii nhdt vi cia Pdc Nhu Lai ty
can khi cda ching sanh ma cé sai khdc—
Just as the great clouds rain water of one
flavor while the abodes created are
variously dissimilar according to the
differencs in roots of goodness of sentient
beings, Buddha’s spiritual rain of the one
flavor of compassion has differences
according to the vessels, or capacities of
sentient beings.

Tuéng Xuit Hién Tht Tdm Cda Nhu
Lai—The  eighth  characteristic  of
manifestation of a Buddha: Vi nhu liic thé
gi6i ban diu sip thanh 1ap, c6 dai thiy
khdi day khdp dai thién th€ gidi, sanh hoa
sen 16n tén 1a Nhu Lai Xuat Hién Cong
bic Bttu Trang Nghiém, che khip trén
mit nuSc, dnh sdng chi€u tat ci th& gidi
mudi phuong. Lic d6 Ma Hé Tha La va
Tinh Cu Thién thiy hoa sen d6, lién quyé&t
dinh bié't trong ki€p ndy c6 bao nhiéu Dic
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Phat nhu vy xuit th€. May 16n tudn mua
mot tht nu6c ddng mot vi khdong cé sai
khic. Do ching sanh thién cin ching
ddng nén phong luin ching ddng. Phong
luin sai khdc nén thé€ gi6i sai khdc. Ciing
nhu vdy, Nhu Lai xudt hién day dd thién
cin cong difc, phéng nhiéu thi quang
minh dai tri vo thugng citu do nhi€u chling
laoi ching sanh khiac nhau: When the
worlds are beginning, there is a great
flood filling the billion-world universe,
producing enormous lotus flowers, called
array of jewels of virtues of the
manifestation of Buddha, which cover the
surface of the waters, their radiance
illumining all worlds in the ten directions.
Then the overlord god, the gods of the
pure abodes, and so on, seeing these
flowers, know for certain that in this eon
there be that many Buddhas
appearing in the world. The one-flavored
water rained by the great clouds has no
distinctions, but because the roots of
goodness of sentient beings are not the
same, the atmospheres are not the same,
and because of the differences of the
atmospheres, the worlds are different. The
manifestation of the Buddha is also like
this, replete with the virtues of all roots of
goodness, emitting various different types
of lights of unexcelled great knowledge to
save different types of sentient beings.
Phong Ludn—Atmospheres:

BAy gid trong d6 c6 phong luin ndi 1én
tén 1a Thi€én Tinh Quang Minh hay lam
thanh cung dién chu Thién cdi sic: At that
time there arises an atmosphere called
highly purified light which makes the
mansions of the heavens of the realm of
form.

Lai c6 phong ludn tén la Tinh Quang
Trang Nghi€ém hay thanh cung dién chu
thién cdi duc: There arises an atmosphere
caled array of pure lights, which makes

will
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the mansions of the heavens of the world
of desire.

Lai c6 phong ludn tén 12 Kién Mat Vo
Ning Hoai hay thanh nhitng dai va ti€u
ludn vi son cung kim cang son: There
arises an atmosphere called firm, dense,
and indestructible, which makes the great
and small peripheral mountains and the
iron mountains.

Lai c6 phong luan tén 1a Thing Cao hay
thanh ndi Tu Di: There arises an
atmosphere called Supreme High which
makes the polar mountains.

Lai c¢6 phong luin tén 12 Bat Pong hay
thanh mudi ndi 16n (tén 13 Khu Pa La,
Tién Nhon, Phuc ma, Pai Phuc Ma, Tri
Song, Ni Dan ba La, Muc Chon Lan ba,
Ma Ha Muc Chon Lan Ba, Huong Son va
Tuyé&t Son): There arises an atmosphere
called immovable which makes the ten
great mountains.

Cé6 phong luan tén la An Try hay thanh
dai dia: There arises an atmosphere called
stabilization which makes the earth.

Lai c¢6 phong ludn tén Trang Nghi€ém hay
thanh cung dién cta dia thién, long cung,
can thdt ba cung: There arises an
atmosphere called adornment which
makes the palaces of the earth and sky, of
the water and sound spirits.

C6 phong ludn tén 1a V6 Tan Tang hay
thanh tat c& cdc dai hdi trong Pai Thién
Thé€ Gidi: There arises an atmosphere
called inexhaustible treasury which makes
all the oceans of the billion worlds.

C6 Phong luan tén 1a Phd Quang Minh
Tang hay thanh nhitng ma ni bu trong
Pai Thién th€ gidi: There arises an
atmosphere called treasury of universal
light which makes all the jewels of the
billion worlds.

C6 phong luan tén Kién C6 Cin hay thanh
tAt c4 nhu y tho: There arises an
atmosphere called steadfast root which
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makes all the wish-fulfilling trees of the
billion worlds.

(B) Quang Minh Pai Tri V6 Thugng cla

a)

b)

Phat—The Buddha’s lights of unexcelled
great knowledge: Quang minh dai tri v6
thuong tén 1a Tri Bat Tu Nghi ching dit
Nhu Lai chling, chi€u khip tat c3 thé gidi
mudi phuong, tho Nhu Lai qudn ddnh ky
cho chu Bo T4t sé& thanh Chénh Gidc xuat
hién ra d¥i. NuGc modt vi dai bi cia Nhu
Lai khong c6 phan biét, vi cidc chiing sanh
s8 thich ching ddng, cin tinh déu khic
nén khdi nhiéu thit phong luin sai khic,
khi€n cdc B6 Tit thanh tuu phap Nhu Lai
xuit hién, trong dai tri phong ludn xuAt
sanh cdc thd tri hué quang minh—The
Buddha emits the light of unexcelled great
knowledge, called inconceivable
knowledge perpetuating the lineage of
Buddhas, illuminating all worlds in the ten
directions, giving the Enlightening Beings
the prediction that they will be coronated
by all Buddhas, attain true enlightenment,
and appear in the world. Buddha’s water
of the one flavor of compassion has no
distinction, but because sentient beings’
inclinations are not the same and their
faculties and characters are different, it
produces various atmospheres of great
knowledge, enabling the sentient beings
to accomplish the actual manifestation of
Buddhahood; from the sphere of great
knowledge they produce various kinds of
lights of knowledge.

DPitc Nhu Lai xuét hién lai ¢6 quang minh
dai tri v0 thugng tén la Thanh Tinh Ly
CAu hay thanh Phat tri vd 1au vo tin: The
Buddha manifesting has another light of
unexcelled great knowledge, called pure
and undefiled, which makes the untainted
inexhaustible ~ knowledge  of  The
Enlightened.

Lai c6 quang minh dai tri vd thugng tén l1a
Phd Chi€u thanh tri bat tu nghi Nhu Lai

)

d)

€)

g)

khdp vao phdp gidi: There is another light
of unexcelled great knowledge, called
universal illumination, which makes the
Buddha’s  inconceivable  knowledge
universally penetrate the realm of reality.
Lai c6 quang minh dai tri vd thugng tén l1a
Tri Phat Chling T4nh hay thanh sitc ching
khuynh dong cta Nhu Lai: There is
another light of unexcelled great
knowledge, called sustaining the nature of
Buddhahood, which makes the insuperable
power of Buddha.

Lai c6 quang minh dai tri vd thugng tén l1a
Hodnh Xuit V6 Ning Hoai hay thanh tri
v6 Uy vO hoai ciia Nhu Lai: There is

another light of unexcelled great
knowledge, called outstanding and
incorruptible, which makes Buddha’s

fearless and incorruptible knowledge.

Lai c6 quang minh dai tri v6 thugng tén la
Nhit Thi€t Than Thong hay thanh nhitng
phdp bat cong nhit thi€t ching tri ciia Nhu
Lai: There is another light of unexcelled
great knowledge, called all spiritual
powers, which makes Budha’s unique
qualities and omniscience.

Lai c6 quang minh dai tri v6 thugng tén la
Xuét Sanh Bi€n Héa hay thanh tri ching
hu mat cda Nhu Lai, khi€n ngudi thay,
nghe, than cian déu sanh thién cin: There
is another light of unexcelled great
knowledge, called producing mystic
transformation, which makes Buddha’s
knowledge of how to cause the roots of
goodness produced by seeing, hearing,
and attending Buddha to not be lost or
decay.

Lai c6 quang minh dai trf v6 thugng tén la
Phd Tuy Thuian hay thanh thian tri hué
phuéc difc cda Nhu Lai, vi tdt cd chiing
sanh ma lam 1di ich: There is another light
of unexcelled great knowledge, called
universal accord, which makes Buddha’s
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body of endless virtue and knowledge,
doing what is beneficial for all beings.

Lai c6 quang minh dai tri v6 thugng tén 1a
Bat Khd Ctu Cdnh hay thanh diéu tri
thdm thAm cda Nhu Lai, thy chd khai ngd
lam cho tam bdo ching vinh vién ching
doan tuyét: There is another light of
unexcelled great knowledge, called
inexhaustible, which makes Buddha’s
extremely profound, subtle knowledge
causing the lineage of the three treasures
not to die out, according to those who are
enlightened by it.

Lai c6 quang minh dai tri v6 thugng tén 1a
Ching Chiing Trang Nghiém hay thanh
than tuéng hdo trang nghiém cia Nhu Lai,
khi€n tit cd chiing sanh déu hoan hy:
There is another light of unexcelled great
knowledge, called various adornments,
which makes the glorified body of
Buddha, gladdening all sentient beings.
Lai c6 quang minh dai tri v6 thugng tén la
B4t Khd Hoai hay thanh tho mang thl
thing vd tin déng vdi hu khong gidi phap
gidi cda Nhu Lai: There is another light of

unexcelled great knowledge, called
indestructible, which makes the
inexhaustible, supreme life span of
Buddha equal to the cosmos and the realm
of space

Tuéng Xudt Hién Thi¢ Chin Cda Nhu
Lai—The  ninth  characteristic = of

manifestation of Buddha: Y nhu hu khong
khé&i bdn phong luin giit 14y thdy luin.
Thdy luan hay gitt 14y dai dia cho khéi tan
hu. Vi th€ nén néi dia ludn y ndi thiy
ludn, thdy ludn y ndi phong luin, phong
luin y noi hu khdong, hu khdong khdng chd
y. Dau khong chd y ma hu khong c6 thé
1am cho Pai Thién thé gi6i dugc an try.
Ciing nhu vdy, Pic Nhu Lai xuat hién y
ndi quang minh v6 ngai hué phdt khéi bon
th dai tri phong luan ctia Phat hay giit 18y
thién ciin cda tit cd ching sanh. Chu Phit

a)

b)

Th& Toén dai tif ctu ho t4t cd ching sanh,
dai bi @6 thoat tdt cd ching sanh, dai tir
dai bi 1¢i ich khip c4. Nhung dai tir dai bi
y dai phudng tién thién xdo, Phudng tién
thién xdo y Nhu Lai xuit hién. Nhu Lai
xuit hién y v ngai hué quang minh. Vo
ngai hué quang minh khong chd y—It is
like the arising of four atmospheres in
space that can sustain the sphere of water;
the sphere of water can sustain the earth
and prevent it from falling apart.
Therefore, it is said that the sphere of the
earth rests on the sphere of water, the
sphere of water rests on the atmosphere,
the atmosphere rests on space, and space
does not rest on anything, it enables the
universe to abide. The manifestation of
Buddha is also like this, producing four
kinds of atmosphere of great knowledge
based on the unimpeded light of wisdom,
able to sustain the roots of goodness of all
sentient beings. The Buddhas
benevolently rescue all living beings,
compassionately liberate all living beings,
their great benevolence and compassion
universally aiding all; however, great
benevolence and great compassion rest on
great skill in means; great skill in means
rests on manifestation of Buddha; the
manifestation of Buddha rests on the light
of unimpeded wisdom; the light of
unimpeded wisdom does not rest on
anything:

Nhi&€p Pai Tri Phong Luin, nhi€p khip
ching sanh déu lam cho hoan hy: The
atmosphere of great knowledge taking
care of all sentient beings and inspiring
joy in them.

Ki€n Lap Chdnh Phdp Pai Tri Phong
Luan, khi€n cic ching sanh déu wa thich:
The atmosphere of great knowledge
setting up right teaching and causing
sentient beings to take to it.
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¢) Giltr Gin Thién Cédn bai Tri Phong Luan,
gilt gin tit cd thién cin clia chiing sanh:
The atmosphere of great knowledge
preserving all sentient beings’ roots of
goodness.

Phuong Tién Pai Tri Phong Luin, di tat
cd phuong tién thong dat vo 1au giGi: The
atmosphere of great knowledge containing
all appropriate means, arriving at the
realm where there are no taints

d)

or
contaminations.

Tuéng Xudt Hién Thit Mudi—The tenth
characteristic of manifestation of Buddha:
Nhu Pai Thién thé gidi da thanh tyu rdi,
nhiéu ich vd lugng chiing sanh. Ciing vy,
DPitc Nhu Lai xudt hién nhiéu thit 1gi ich
cho vd lugng chiing sanh—Once the
billion-world universe has formed, it
benefits countless various sentient beings.
In the same way the manifestation of
Buddha variously benefits all kinds of
beings.

(A) Lgi ich cta phong luin—The benefits of
atmospheres:

Loai thuy tdc duge 1gi ich & dudi nudc:
The water creatures receive the benefits
of the water.

Ching sanh trén bd dudc 1gi ich trén dit
lién: The land creatures receive the
benefits of the land.

Chiing sanh trén khong dudc 1gi ich trén
khong: The sky creatures receive the
benefits of the sky.

Loi ich clia sy xudt hién cla Phat: Pic
Nhu Lai xuat hién Igi ich tit cd ching
sanh—The benefits of the manifestation of
Buddha. . The manifestation of Buddha
benefits all sentient beings:

Ngudi thdy Phat sanh hoan hy thdi dugc
1¢i ich ndi sy hoan hy: Those who become
joyful on seeing Buddha gain the benefit
of joy.

10)

a)

b)

9

(B)

a)

b) Ké an tru ndi tinh gigi thdi dugc 1gi ich ndi
tinh gidi: Those who abide by the pure
precepts gain the benefit of pure conduct.
K& tru ndi cdc thién dinh va mon vd
lugng thdi dudce 1¢i ich noi Thanh xuit the
dai than thong: Those who abide in the
meditation, concentration,
immeasurable minds gain the benefit of
transmundane spiritual powers of saints.
Ké tru phdp mon quang minh thdi dugc
ich 1gi nhon qua ching hoai: Those who
abide in the lights of the ways of entry into
the Teaching gain the benefit of the non-
dissolution of cause and effect.

K¢é tru vd s§ hitu quang minhthgi dugc 1gi
ich tdt cd phap ching hoai: Those who
abide in the light of nonexistence gain the
benefit of nondissolution of all truths.
MugGi Vien Man: Theo Kinh Hoa Nghiém,
Phim 27—Thap Pinh, c6 mudi thit vién min
chu Bd T4t (dd dugc mudi than thanh tinh) ¢
thé khi€n cho ching sanh dugc thanh tuu vién
man—According to the Flower Adornment
Sutra, Chapter 27, there are ten kinds of
fulfillment which Enlightening Beings cause
sentient beings to attain after they obtain ten
kinds of extremely pure body of power.

1) Lam cho chiing sanh dugc thd'y Phat: They
can enable sentient beings to see Buddhas.
Lam cho ching sanh thim tin noi Phat:
They can induce sentient beings to deeply
believe in Buddha.

Lam cho ching sanh dugc nghe phép:
They can induce sentient beings to listen
to the Teaching.

Lam cho ching sanh bi€t c6 cdi Phat:
They can cause sentient beings to know
where the world of Buddhahood is.

Lam cho ching sanh thdy than bi€n cla
Phat: They can cause sentient beings to
perceive the miracles of Buddha.

Lam cho ching sanh nhd nghi€p da huin
tdp: They can cause sentient beings to
recollect accumulated deeds.

and

d)

2)

3)

4)

5)

0)
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7) Lam cho ching sanh dinh tim vién man:
They can cause sentient beings to perfect
concentration.

Lam cho chiing sanh nhdp Phat thanh tinh:

They can introduce sentient beings into

the purity of Buddhahood.

Lam cho chiing sanh phidt B Pé tam:

They can induce sentient beings to aspire

to enlightenment.

10) Lam cho ching sanh vi€én man Phit tri:
They can enable sentient beings to fulfill
enlightened knowledge.

Mu%i Vé Ping Tru Chia Chu B Tit:
Theo Kinh Hoa Nghiém, Phim 38, c6 mudi Vo
ding tru cta chu BS Tat. Chu Bd Tt an tru
trong phap nay thdi dugc dai tri v thugng, tat
cd Phat phap vd ding tru—According to the
Flower Adornment Sutra, Chapter 38, there are
ten peerless states (of Great Enlightening
Beings) which no listeners
illuminates can equal. Enlightening Beings
who abide by these can attain the peerless
state of supremely great knowledge and all
qualities of Buddhahood.
1) Dau qudn triét thuc t€ ma khong thd
chitng, vi tit cd nguyén chua thanh tyu
vién min: Though see absolute truth, they
do not grasp it as their realization because
all their vows are not yet fulfilled.
Gieo tat c4 thién cin dong phdp gi6i, ma
& trong d6 ching c6 mot chiit chap trudc:
Plant all good roots of goodness, equal to
all realities, yet do not have the slightest
attachment to them.
Tu Bé T4t hanh bi€t d6 nhu hda, bdi tit cd
cdc phdp déu tich diét, ma ching nghi
hodc nodi Phat phdp: Cultivating the
practices of Enlightening Beings, know
they are like phantoms because all things
are still and void, yet they have no doubt
about the way of Buddhahood.

DAu rdi nhitng vong tudng thé gian, nhung

hay tdc y trong bat kha thuyé&t ki€p thuc

hanh hanh B T4t diy dd dai nguyén,

8)

9)

or individual

2)

3)

4)

5)

6)

7

8)

9)

10)

trong khodng giita tron ching sanh tim
nham méi: Though free from the false
ideas of the world, still are able to focus
their attention and carry out the deeds of
Enlightening Beings for innumerable eons,
fulfill their great undertakings, and never
give rise a feeling of weariness therein.
Noi tAt cd phdp khdng chap trudc, vi tat cd
phap bdn tanh tich diét, ma ching ching
niét ban vi dao nhit thi€t tri chua thanh
man: Do not grasp anything because the
essence of all things is void, yet they do
not experience nirvana because the path
of omniscience is not yet fulfilled.

Biét tat cd cac ki€p déu 1a phi ki€p, ma
chon that néi tat cd ki€p: Know that all
periods of time are not periods of time, yet
they innumerate periods of time.

Biét tit ca cdc phdp déu vo tdc, ma ching
bd thyc hanh dao hanh ciu tit cd Phat
phdp: Know nothing creates anything, yet
they do not give up making the way in
search of Buddhahood.

Biét tam gidi duy tAm, tam th& duy tim,
ma biét rd tAm d6 vd lugng vo bién:
Know that the realms of desire, form, and
formless are only mind, and the past,
present and future are only mind, yet they
know perfectly well that mind has no
measure and no bounds.

Vi ching sanh trong bat khd thuyét ki€p
thyc hanh hanh B6 Tat, mudn cho chiing
sanh an tru buc nhidt thi€t tri ma chzzmg
nham mdi: Carry out enlightening actions
for untold eons for sentient beings one and
all, wishing to settle them in the state of
omniscience, and yet they never tire or get
fed up.

DAu tu hanh vién min ma ching ching
B6 P&, vi Bd Tit nghi ring toi tu hanh
von 1a vi ching sanh, th&é nén t6i phdi &
14u noi sanh t& phuong tién lam 1di ich cho
ho déu an try Phat dao vo thugng: Though
their cultivation of practice is completely



1559

fulfilled, still do not realize
Enlightenment, because they reflect,
‘What I do is basically for sentient beings,
so I should remain in birh-and-death and
help them by expedient means, to settle
them on the supreme path of
enlightenment?
Mudi Vo Lugng Bit Tuw Nghi Phiap Vién
Main Cia Chu Phat: Mudi thi vo lugng bat
tw nghi Phit phdp vién min clda chu Phat
(Kinh Hoa Nghiém—Phim 33)-- Ten kinds of
measureless, inconceivable ways of fulfillment
of Buddhahood of all Buddhas (The Flower
Adornment Sutra—Chapter 33).
1) Chu Phat mdi tu6ng thanh tinh déu dd
traim phu6c: The pure features of all
Buddhas each contain a hundred blessings.
Chu Phat thdy déu thanh twu Phat phdp:
All Buddhas accomplish all Buddha
teachings.
Chu Phat thdy déu thanh tyu tit ci thién
cin: All Buddhas perfect all roots of
goodness.
Chu Phat thdy déu thanh tuu tit cd cong
ddc: All Buddhas perfect all virtuous
qualities.
Chu Phit déu hay gido héa tdt cd ching
sanh: All Buddhas can teach all sentient
beings.
Chu Phit déu hay vi tit c4 chiing sanh ma
lam chi: All Buddhas can be leaders of
sentient beings.
Chu Phit déu thanh twu cbi Phat thanh
tinh: All Buddhas perfect pure Buddha-
lands.
Chu Phat déu thanh tyu nhit thiét chiling
tri: All Buddhas
knowledge.
Chu Phat déu thanh tyu sic than tuéng
hdo, ngudi thdy than Phat déu dugc lgi
ich, cong ching ludng udng: All Buddhas
develop the physical marks and
refinements of goodness; all who see them
benefit, this effort is not in vain.

2)

3)

4)

5)

6)

7

8)

achieve omniscient

9)

10) The tenth kind of measureless,
inconceivable ways of fulfillment of
Buddhahood of all Buddhas—Phip vd
lugng bat tu nghi vién man thtt mudi:

a. All Buddhas are imbued with the imparital
reality of enlightened ones: Chu Phat déu
dl day chdnh ph4p binh ding.

b. Chu Phat sau khi xong Phat su, ching c6
Ditic Phat ndo ching nhap Ni€t ban: All
Buddhas after having done their Buddha-
work, manifest entry into nirvana.

Mudi Vé Luwgng Cia Am Thanh Cua

Pic Nhu Lai: Ten Kinds of Infinity of The

Buddha’s Voice— Theo 13i Phit day trong

Kinh Hoa Nghiém, 4m thanh cia Bdc Nhu Lai

c6 mudi tht vo Iugng—According to the

Buddha in The Flower Adornment Sutra, there

are ten kinds of infinity of the Buddha’s voice.

1) Am thanh Phit nhu Hu Khong gi6i vo

lugng vi Am thanh Ay trdi khdp moi nai: It

is as infinite as the realm of space because
it extends to all places.

Am thanh Phat nhu Phép Gidi vo lugng, vi

khong chd nao ma 4m thanh Ay ching

khdp: It is as infinite as the cosmos

2)

because it pervades everywhere.

Am thanh Phat nhu ching sanh gigi vo
lugng, vi Am thanh Ay khi€n tit cd tAm
hoan hy: It is as infinite as the realm of
sentient beings because it gladdens all
hearts.

Am thanh Phat nhu cdc nghiép vo lugng,
vi Am thanh 4y gidi thich qui bdo clia
nghiép: It is as infinite as all acts because
it explains their results and consequences.
Am thanh Phat nhu v6 lugng phién ndo vi
Am thanh 4y c6 kh3 ning diét trif moi
phién ndo: It is as infinite as afflictions
because it removes them all.

Am thanh Phat nhu ngdén 4m ciia ching
sanh vo lugng, vi tily theo su hiéu biét clia
ching sanh ma lam cho nghe dugc: It is as
infinite as the speech of sentient beings

3)

4)

5)

0)
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bcause it enables them to hear according
to their understanding.

Am thanh Phat nhu duc duc gidi ctia vo
lugng chiing sanh, vi Am thanh Ay quédn sat
ctu d6 khip chiing sanh: It is as infinite as
the inclinations and understandings of
sentient beings becuase it observes them
all to rescue and liberate them.

Am thanh Phat nhu tam th€ vo lugng vi
Am thanh Ay vd bién t€ (khong cé gidi
han):It is as infinite as past, present and
future because it has no boundaries.

Am thanh Phat nhu tri hué v6 lugng vi Am
thanh 4y phan biét ti't cd: It is as infinite
as knowledge because it distinguishes
everything.

Am thanh Phit nhu Phit cinh giGi vo
lugng, vi Am thanh 4y nhip vao Phat phdp
gidi: It is as infinite as the realm of
Buddhahood because it enters the cosmos
of reality of Buddhahood.

Mudi Vé Lugng Pao Cia Chu Pai Bd
Tat: Theo Kinh Hoa Nghiém, Phim 38, c6
mudi vd lugng dao cda chu Pai B6 Tat—
According to the Flower Adornment Sutra,
Chapter 38, there are ten kinds of infinite path
of Great Enlightening Beings.

1) Vi hu khong vd lugng, nén Bd Tit dao
cling vo lugng: Because space is infinite,
so are the paths of Enlightening Beings.

Vi phdp gi6i vo bién, nén B Tit dao
cling vO lugng: Because the cosmos is
infinite, so are the paths of Enlightening
Beings.

Vi chiing sanh giGi vo tin, nén Bd tit dao
cling vd lugng: Because the realms of
sentient beings are infinite, so are the
paths of Enlightening Beings.

Vi th€ gidi vo t&, nén Bd Tat dao ciing vo
lugng: Because the worlds are infinite, so
are the paths of Enlightening Beings.

Vi ki€p s& bat khd tin, nén B Tit dao
cling v lugng: Because time is infinite, so
are the paths of Enlightening Beings.

7

8)

9)

10)

2)

3)

4)

5)

6) Vi phdp ngif ngdn clia tit cd ching sanh
vd luong, nén B T4t dao ciing vd lugng:
Because the languages of all sentient
beings are infinite, so are the paths of
Enlightening Beings.

Vi Nhu Lai thian vo lugng, nén Bd Tit dao
cling vd lugng: Because the embodiments
of Buddha are infinite, so are the paths of
Enlightening Beings.

Vi Phit 4m thanh v6 lugng, nén Bd tit
dao cling vo lugng: Because the uterances
of Buddha are infinite, so are the paths of
Enlightening Beings.

Vi Nhu Lai lyc vd lugng, nén B Tit dao
cling vO0 lugng: Because the power of
Buddha is infinite, so are the paths of
Enlightening Beings.

Vi nhit thiét ching tri v6 lugng, nén B
Tat dao ciing lugng: Because
omniscience is infinite, so are the paths of
Enlightening Beings.

Mudi Vo Lugng Pao Hanh Tu Tap Cia
Chu Pai Bd Tat: Theo Kinh Hoa nghiém—
Phim 38, c6 mudi vd lugng dao hanh tu tip
cia chu Pai B6 Tat. Chu BS Tit an tru trong
phdp ndy thdi dugc hanh tu thién xdo vo
thugng nhdt thi€t tri cla chu Nhu Lai—
According to the Flower Adornment Sutra,
Chapter 38, there are ten kinds of infinite path
of Great Enlightening Beings. Enlightening
Beings who abide by these ten elements can
accomplish the supremely skillful cultivation
of omniscience of Buddhas.

1) BAt lai bat khit, 1a hanh tu cia BS Tat, vi
ba nghiép than, khiu, y déu khong dong
tdc: Cultivation without coming or going,
because their physical, verbal, and mental
doings have no actions.

Phi hitu phi vo, 12 hanh tu cia B tat, vi
khong
nonexistent cultivation, there being no
inherent nature.

Bat ting bat gidm 1a hanh tu ctia Bo Tit,
vi nhu bdn tinh: Cultivation without

7)

8)

9)

10)
vO

2)
ty tanh: Neither existent nor

3)



4)

5)

0)

7)

8)

9)

10)
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increase or decrease, being in accord with
fundamental essence.

Nhu huy&n, nhu mong, nhu 4nh, nhu
hudng, nhu béng trong guong, nhu 4nh
ning khi trdi qud néng, nhu mit tring
trong nudc, 1a hanh tu cla Bo Tat, vi r5i
lia tdt cd chap truc: Cultivation like an
illusion, a dream, a shadow, an echo, an
image in a mirror, a mirage in the heat, the
moon’s image in the water, being free
from all clinging.

Khong, vo6 tuéng, vO nguyén, vo tdc, la
hanh tu ca B Tit, vi thi'y ro ba c5i, ma
tich chita phudc dic ching thoi dit:
Empty, signless, wishless, nondoing
cultivation, clearly seeing the triple world,
yet ceaselessly accumulating virtues.

B4t kh3 thuyét, vd ngdn thuyét, ly ngdn
thuyét, 12 hanh tu ctia B4 Tit, vi xa rdi
moi dinh nghia an 1ap: Inexplicable,
inexpressible cultivation beyond speech,
apart from  all  definitions and
constructions.

BAt hoai phdp gidi 1a hanh tu cda B Tit,
vi tri hué hién bi€t ti't c& phdp: Cultivation
of the indestructible realm of reality,
directly knowing all phenomena.

B4t hoai chon nhu thuc t€, 13 hanh tu clia
B6 Tit, vi vao khip chon nhu thyc t& hu
khong t&: Cultivation of the ultimate
reality of True Thusness, entering the
space of ultimate reality of True Thusness.
Tri hué quing dai, 12 hanh tu ctia B6 Tit,
vi bao nhiéu viéc lam niang lyc vo tan:
Cultivation of vast wisdom, the power of
their deeds being inexhaustible.

An try noi thap luc, t& vo dy cia Nhu Lai,
nhitt thi€t ching tri binh ding, 12 hanh tu
cia B6 Tat, vi hién thdy tit cd phap
khong nghi 1dm: Equal cultivation of the
ten powers, four fearlessnesses, and
omniscience of Buddha, directly seeing all
things without doubt or confusion.

Mudi V6 Lugng Trim Ngan Vo S0 Su
Ma Su Xuat Hién cia Pdc Nhu Lai
Pugc Thanh Tyu: Theo Kinh Hoa Nghiém,
Phim Ly Th& Gian (38), c6 mudi vo6 ludng
trim ngin vd s6 sy dugc thanh tyu khi c6 sy
xuit hién cta DPic Nhu Lai. Vo lugng a ting
ky phdp mo6n vién man nhu vdy ma thanh tyu
Nhu Lai—According to the Flower Ornament

Scripture, Chapter 38, Manifestation of
Buddha, there are ten infinities of things that
the manifestation of Buddha can be
accomplished. When these infinite,

incalculable aspects of the Teaching are
fulfilled, one becomes a Buddha.

1) Do qud khit vd lugng B& P& Tam nhiép
tho tit ci ching sanh ma sy xuit hién clia
Pic Nhu Lai dudc thanh tyu: It (the
manifestation of Buddha) is accomplished
by the mind of enlightenment in the past
that took care of infinite sentient beings.
Do qud kht vo lugng chi nguyén thanh
tinh thd thing ma sy xuat hién clia Dic
Nhue Lai duge thanh tgu: It i
accomplished by the infinite supreme
aspiration of the past.

Do qué khtt vo lugng dai tir dai bi cttu ho
tdt cd ching sanh ma thanh tyu: It is
accomplished by great benevolence and
compassion, which infinitely saved all
sentient beings in the past.

Do qué khit vd lugng hanh nguyén tuong
tuc ma thanh tyu: It is accomplished by
infinite continuous commitments of the
past.

Do qué khtt v6 lugng tu cidc phudce tri tam
khéng nham dd ma thanh tyu: It is
accomplished by infinite cultivation of
virtues and knowledge tirelessly in the
past.

Do qué khtt v lugng cling dudng chu Phit
gido héa ching sanh ma thanh tyu: It is
accomplished by of
Buddhas and education of sentient beings
in the past.

2)

1S

3)

4)

5)

6)

infinite  service
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7) Do qué kht vd lugng tri hué phuong ti€én

thanh tinh dao ma thanh tyu: It is

accomplished by infinite pure paths of
wisdom and means in the past.

Do qué khit v6 lugng thanh tinh cong dic

tang ma thanh tyu: It is accomplished by

infinite pure virtues of the past.

Do qué kht v lugng trang nghiém dao tri

ma thanh tyu: It is accomplished by

infinite ways of adornment in the past.

Do qud kht v6 lugng thdong dat phdp

nghia ma thanh tyu: It is accomplished by

infinite comprehensions of principles and
meanings in the past.

Mudi Vo Lugng Tr¢ Pao Cia Chu Bd

Tat: Theo Kinh Hoa Nghiém, Phim 38, c6

mudi vd lugng trg dao clia chu Pai Bd Tit.

Chu B T4t an tru trong phdp ndy thdi duge vo

lugng tri hué ctia Nhu Lai—According to the

Flower Adornment Sutra, Chapter 38, there are

ten kinds of infinite aids to enlightenment of

Great Enlightening Beings. Enlightening

Beings who abide by these can attain the

infinite knowledge of Buddhas.

1) Nhu hu khong gi6i vo lugng, B Tit tich
tdp tr¢g dao ciing vd lugng: As space is
infinite, so is Enlightening Beings’
development of aids to enlightenment.

8)

9)

10)

2) Nhu phédp gidi vd bién, Bd tit tich tap trg
dao ciing v6 bién: As the cosmos is
infinite, so is Enlightening Beings’
development of aids to enlightenment

3) Nhu ching sanh gidi vo tdn: As the realms
of sentient beings are infinite.

4) Nhu thé gi6i vo t&: As worlds are infinite.
5) Nhu ki€p s& thuyét bat khd tan: As
number of eons can never be fully told.

6) Nhu phdap ngit ngdn cda ching sanh vo

lugng, BS Tit trg dao xuit sanh tri hué
biét phdp ngit ngdn cling vd lugng: As the
languages of sentient beings are infinite,
so is Enlightening Beings’ development of
aids to  enlightenment, producing

knowledge to of
speaking.

Nhu thAn Nhu Lai vo lugng, B Tit tich
tap trd dao khip tat cd ching sanh, tat cd
coi, tAt cd ddi, tat cd ki€p ciing vo lugng:
As the embodiment of Buddha is infinite,
so is Enlightening Beings’
enlightenment, extending to all sentient
beings, all lands, all worlds, and all times.
Nhu 4m thanh ctia Phit vo lugng, Bo tit
phdt mdt Am thanh ciing khdp phip gi6i
tdt c ching sanh, khong ai ching nghe
biét, trg dao dd tich tip ciing vd lugng: As
the utterances of Buddha are infinite,
Enlightening Beings utter one word
pervading the cosmos, heard by all
sentient beings, so the aids to
enlightenment they develop also are
Infinite.

Nhu Phit lyc vo lugng, BO Tét thira Nhu
Lai lyc tich tp tr¢g dao cling vo lugng: As
the power of Buddha is infinite, the aids to
enlightenment accumulated by
Enlightening Beings through the power of
Buddha are infinite too.

Nhu nhitt thi€t ching tri vd lugng, BS Tat
tich tdp trg dao cling vo lugng nhu vay: As

comprehend ways

7

aids to

8)

9)

10)

the omniscience 1is infinite, so is
Enlightening Beings’ aids to
enlightenment.

Mudi Vo Ngai Cia Chu Pai Bo Tat:
Theo Kinh Hoa Nghiém, Phidm 38, ¢c6 mudi
thit vo ngai clia chu Pai B6 Tat. Chu Bb Tit
an try trong phdp vo ngai nay thsi dugc ty tai
tri vo thugng clia Nhu Lai—According to the
Flower Adornment Sutra, Chapter 38, there are
ten kinds of mastery of Great Enlightening
Beings. Enlightening Beings who abide by
these can attain mastery of the supreme
knowledge of Buddhas.
1) Tu tai gido héa diéu phuc tit ci ching
sanh: The mastery of educating and
civilizing all sentient beings.
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2) Tu tai chi€u khdp tAt cd phdp: The
mastery of illuminating all truths.

Tu tai tu tit cd hanh cdng dic: The
mastery of cultivating all
practices.

Ty tai tri quidng dai: The mastery of
extensive knowledge.

Ty tai cAm giGi vo s& y: The mastery of
the discipline of nonreliance.

Tu tai dem ti't ca cdc thién cin hdi huéng
B6 Dé: The mastery of directing all roots
of goodness to enlightenment.

Ty tai tinh tdn bat thSi chuyén: The
mastery of undiminishing energy.

Tu tai dep phd tit cd ching ma: The
mastery of wisdom crushing all demons.
Tu tai tily s§ thich khi€n phat tim Bb Dé:
The mastery of inducing the determination
for enlightenment according to
inclinations.

Ty tai thy sG ung héa hién thanh chdnh
gidc: The mastery of manifesting
attainment  of enlightenment
according to the needs of those to be
taught.

MuGi Vo Ngai Dung Ching Sanh Cia
Chu B3 Tat (Kinh Hoa Nghiém—Ph&m 38):
Ten unimpeded functions relating to sentient
beings of Great Enlightening Beings (The
Flower Adornment Sutra—Chapter 38).

1) Biét tAt ca chiing sanh khong chiing sanh:
Knowing that all sentient beings are void
of being.

Biét tit c4 ching sanh chi do tudng chip
tri: Knowing that all sentient beings are
only upheld by thought.

Vi t4t cd chding sanh thuy&t phdp chua
tirng 18i thdi: Explaining the truth to all
sentient beings in a manner appropriate to
the time.

Khidp héa hién tit cd chding sanh gii:
Magically producing the appearance of all
realms of sentient beings.

3)
virtuous

4)
5)

0)

7
8)

9)

10)

true

2)

3)

4)

DPé ti't ca chiing sanh § trong mot 18 16ng
ma khong chat hep: Placing all sentient
beings inside a pore without crowding.

Vi tit c& chiing sanh thi hién tit ci th&
gi6i phuong khdc cho ho déu dudc thiy:
Showing all sentient beings other worlds.
Vi tit cd chiing sanh thi hién nhitng thin
Troi nhu D€ Thich, Pham Vuong, Td
Thi€én Vuong, van van: Manifesting the
bodies of the celestial beings Indra,
Brahma, and the World Guardians for all
sentient beings, etc.

Vi tit ci chiing sanh thi hién Thanh Vin,
Bich Chi Phat nghi tich tinh:
Manifesting the calm behavior of
Buddhas®  disciples and Individual
Illuminates for all sentient beings.

Vi ti't ¢4 chiing sanh thi hién B T4t hanh:
Manifesting the deeds of Enlightening
Beings for all sentient beings.

Vi tit ¢4 chiing sanh thi hién chu Phat, sic
than tuéng hdo, nhit thi€t trf luc, thanh
chdnh ding chinh gidc: Manifesting the
Buddhas’ physical embellishments, power
of omniscience, of
enlightenment for all beings.

Mudi Vo Ngai Dung Cia Chu Pai Bod
Tat (Kinh Hoa Nghiém—Phim 38): Ten kinds
of unimpeded functions of Great Enlightening

5)

6)

7

8)

oai

9)

10)

and attainment

Beings (The Flower Adornment Sutra—
Chapter 38).
1) Ching sanh v0 ngai dung: Unimpeded

function relating to sentient beings.

2) Qudc d vO ngai dung: Unimpeded
function relating to lands.

3) Phdp vo ngai dung: Unimpeded function
relating to phenomena and principles.

4) Than vo ngai dung: Unimpeded function
relating to bodies.

5) Nguyén vO0 ngai dung: Unimpeded
function relating to vows.

6) Canh gi6i vd ngai dung: Unimpeded

function relating to realms.
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7) Tri vo ngai dung: Unimpeded function
relating to knowledge.

8) Than thong v6 ngai dung: Unimpeded
function relating to spiritual capacities.

9) Thin Ilyc vo6 ngai dung: Unimpeded

function relating to miracles.
10) Lyc vd ngai dung: Unimpeded function
relating to powers.
Mudi Vo Ngai Giai Thoat Cia Chu Phat
(Kinh Hoa Nghiém—Ph4m 28): Ten kinds of
unimpeded liberation of the Buddhas (The
Flower Adornment Sutra—Chapter 28).
1) TAatc4 chu Phat hay & noi mot vi tran hién
vd lugng chu Phat xuit thé: All Buddhas
can cause the emergence in the world of
untold Buddhas in a single atom.
TAt c& chu Phit hay & noi mot vi tran hién
bat kha thuy&t chu Phat chuyén tinh phép
ludn: All Buddhas can cause untold
Buddhas actively teaching to appear in a
single atom.
TA't cd chu Phat hay & noi mot vi tran hién
bat kha thuyét chiing sanh dugc gido héa
diéu phuc: All Buddhas can cause untold
sentient beings being taught and guided to
appear in a single atom.
TAt c4 chu Phat hay & noi mdt vi tran hién
bat khd thuyét chu Phit qudc do: All
Buddhas can cause untold Buddha-lands to
appear in a single atom.
TAt c4 chu Phat hay & noi mdt vi tran hién
bat kha thuy&t B Tt tho ky: All Buddhas
can cause untold Enlightening Beings
receiving predictions of Buddhahood to
appear in a single atom.
TAt c& chu Phat hay & noi mot vi tran hién
tam th€ tat cd chu Phat: All Buddhas can
cause all Buddhas of past, future and
present to appear in a single atom.
TAt c& chu Phat hay & noi mot vi tran hién
tam thé tit cd th€ gi6i ching: All Buddhas
can cause all worlds of past, present and
future to appear in a single atom.

2)

3)

4)

5)

6)

7

8) TAt ca chu Phat hay & noi mdt vi tran hién
tam th& tit ca than thong: All Buddhas can
cause all past, present and future miracles
to appear in a single atom.

TAt c& chu Phat hay & noi mot vi tran hién
tam th& tit cd ching sanh: All Buddhas
can cause all sentient beings of past,
present, and future to appear in a single
atom.

TAt c4 chu Phat hay & noi mdt vi tran hién
tam th€ tit cd Phat su: All Budha can
cause all past, present and future Buddha-
works to appear in a single atom.

Mudi Vo SG Tac: Theo Kinh Hoa Nghiém,
Phim 27, chu dai B6 Tt c6 musi thi vo sd
tic. Chu Pai B6 T4t an tru trong Nhit Thi&t
ching sanh sai biét thin dai Tam mudi cling
duge mudi thd vé s§ tdc—According to the
Flower Adornment Sutra, Chapter 27, there are
ten kinds of nondoing of Great Enlightening
Beings. Great Enlightening Beings who abide
in the concentration of the differentiated
bodies of all sentient beings also attain ten
kinds of nondoing.

9)

10)

1) Than nghiép v6 s§ tic: The nondoing of
physical acts.

2) Ngit nghi€p vd sb tic: The nondoing of
verbal acts.

3) Y nghiép v6 s& tic: The nondoing of
mental acts.

4) Than thong v6 s& tic: The nondoing of
spiritual powers.

5) RO phép vd tdnh v s§ tic: The nondoing
of comprehension of the essencelessness
of phenomena.

6) Biét nghiép ching hoai vd s tic: The
nondoing of knowledge of nondissolution
of the force of actions.

7) Vo sai biét tri vd sG tdc: The nondoing of
nondiscriminatory knowledge.

8) Vo sanh khdi tri v s& tdc: The nondoing

of knowledge of nonorigination.
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9) Biét phiap khong diét vd s& tdc: The
nondoing of knowing things have no
destruction.

10) Y ngit bat hoai nghia vo6 s tdc: The
nondoing of following the letter without
destroying the meaning.

Muvi Vo Uy Ciia Chu Pai Bé Tat: Theo

Kinh Hoa Nghiém, Phim 38, chu dai BO T4t

c6 mudi thit vo dy. Chu B6 Tit an try trong

phdp ndy thdi dugc dai vd Gy vo thudng cla

chu Phat, nhung ciing ching bd vd uy ciia B

Tat—According to the Flower Adornment

Sutra, Chapter 38, there are ten kinds of

fearlessness of Great Enlightening Beings.

Enlightening Beings who abide by these can

attain the supreme great fearlessness of

Buddhas without giving up the fearlessness of

Enlightening Beings.

1) Vo dy thd nhuat

a. C6 thé tho tri tit cd ngdn thuyét: Can
remember all verbal explanations.

b. Gid st ¢6 vd lugng vo bién ching sanh tir
mudi phuong dé€n dem trim ngan dai phdp
dé€ hdi—Even if Infinite (hundreds of
thousands of) people should come from all
over and ask them about hundred
thousand great principles:

e Noi tit cd cAu hdi clia ho, BS T4t khong

The first fearlessness:

thdy c6 chit gi khé ddp cd: They would ¢

see nothing difficult to answer about those
questions.

c. Tam dudc vd dy, ot rdo dén bi ngan dai
vO ty. Ty theo chd ho héi déu c6 thé
gidi ddp quy€t dodn trit sy nghi hodc cho
ho khong hé khi€p s¢: Their minds
become fearless and they ultimately reach
the Other Shore of great fearlessness, able
to answer any questions and resolve
doubts, without any timidity.

2) Vo Uy thit nhi—The second fearlessness:

a. Pai Bd Tit duge Nhu Lai quan dinh vo
ngai bién tai d&€n ndi bi ngan rét rdo tit cd
van ty ngdn am khai thi bi mat: Great
Enlightening Beings attain the unimpeded

intellectual powers bestowed by Buddha
and arrive at the furthest reaches of
revelation of the secrets intimated by all
speech and writing.

b. Gié st c6 vd lugng vo bién chiing sanh tir
mudi phuong dé€n dem vo lugng phdp ra
hdi, noi tAt cid cdc ciu hdi, chu Bd Tat
khong thdy c6 chit gi 1a khé ddp cé: They
think that even if infinite people should
come from ten directions and ask them
about infinite doctrines, they would not
see anything difficult to answer about
those questions.

c. Vi thdy khodng khé nén tim dudc vo ty,
rot rdo dén ndi bi ngan dai vo dy: Their

minds become fearless and they
ultimately reach the Other Shore of great
fearlessness.

d. Tuy chd héi clia ho déu c6 thé gidi dap
dat nghi hodc khdng kinh sg: They are
able to answer any question and resolve
doubts, without timidity.

3) Vo Uy tht ba—The third fearlessness:

(A) Chu dai B6 T4t bi€t—Great Enlightening
Beings know:

a. TAat cd cdc phdp 1a khong va vo ngi: All
things are empty and are without self.

b. Khong c6 ngd sG: Nothing pertaining self.

Khong tao tidc, khong tic gid: Without

creation or creator.

Khong tri gid: Without knower.

Khdng mang gid: Without life.

Khong tdm linh: Without soul.

Khong cd nhan: Without personality.

Rdi tdm: Detached from mind.

Rdi than: Detached from body.

Rdi gidc quan: Detach from sense.

ROi nhitng cdm gidc cua gidc quan:

Detached sense experience.

1. Thoat hin cic ki€n chap: Forever leave

A S

all views.
Tam nhu hu khong: Their minds are like
space.
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Chu Pai B& Tit nghi ring ching thdy
chiing sanh c6é chit tuéng t6n ndo dudc
than, ngi, ¥ cda ho: They reflect that they
do not see sentient beings in any way
harmful to them in term of physical,
verbal, or mental action.

Chu Pai Bb Tit ching thdy cdc phip c6
chiit tdnh tuéng. Vi th€ ma c6 tdm vd dy
va 10t rdo dén Bi Ngan: Enlightening
Beings do not see anything as having any
essence at all. Therefore their minds
become fearless and they ultimately reach
the Other Shore of fearlessness.

(D) Chu B Tét kién c6, diing minh, ching ai

4)

5)

tr§ hoai dugc: They are firm, stable, and
brave, impossible to discourage or break
down.

Vo6 uy thd tt—The fourth fearlessness:
Chu B6 Tit dugce Phat luc gia hd va nhi€p
tri—Enlightening beings are protected and
sustained by the power of Buddha.

Tru tri oai nghi cda Phat: They live
according to the conduct of Buddhas.

Viéc 1am ctia ho chon that khong bién ddi:
Their truthful
degenerates.

Nghi ring ho ching cé chit hanh dong
nao lam cho ching sanh méng long qud
trach: They reflect that they do not see
any conduct in themselves that would
provoke the criticism of others.

Vi th€ tAm ho v 1y, & trong dai chiing an
&n thuyét phdp: Therefore their minds
become fearless and they teach calmly
among the masses.

Vo6 uy tht nim—The fifth fearlessness:
Than, khdu, y cia chu dai B6 Tat déu—
The physical, verbal, and mental actions
of Great Enlightening Beings are:

Thanh tinh: Pure.

Tinh khi€t: Immaculate.

Dong diéu: Harmonious.

Xa lia nhitng diéu 4dc: Free from all evils.

action is and never

6)

7

Ho nghi riing ching thdy than, khiu, ¥ ba
nghiép c6 chiit phan ddng qud trach: They
reflect that they do not see any physical,
verbal, or mental action in them that is
blameworthy.

Vi th€ tim ho vo dy, va ho c6 thé 1am cho
ching Phat phép:
Therefore their minds become fearless,
and they are able to cause sentient beings
to live by the teachings of Buddha.

Vo6 uy thd siu—The sixth fearlessness:
Chu Pai B6 Tt thudng duge ho vé bdi—
Great Enlightening Beings are always
accompanied and guarded by:

Kim Cang luc si: Powerful thunderbolt-
bearers.

Thién long: Celestial rain spirits.

Da xoa: Demigods.

Can that ba: Celestial musicians.

A-tu-la: Titans.

D¢€ Thich: Indra.

Pham vuong: Brahma.

Td¢ Thién vuong: The world-guardian
gods.

T4t c& Nhu Lai luén hd niém ching rdi:
All  Buddhas  watch them
heedfully.

Chu Pai B Tit nghi ring ho ching thiy
c6 ching ma, ngoai dao hay ké ta kién
nao cé thé d&€n lam chudng ngai hanh B
T4t cia ho dugc: They reflect that they do
not see that there are any demons, false
teachers, or people with set views that can
hinder their practice of the path of
Enlightening Beings in any way.

Vi th€ ma tAm ho vo dy va r6t rdo ddo Bi
Ngan Pai Vo Uy. Ho hoan hy phdt tim
thuc hanh hanh B6 Tat: Therefore their
minds become fearless and they
ultimately reach the Other Shore of great
fearlessness. They become very joyful
and carry out the deeds of Enlightening
Beings.

Vo ty tht bdy—The seventh fearlessness:

sanh an tru ndi

over



8)

1567

Chu Pai B6 T4t da dugc thanh twu niém
cin dé nhift, tim khong quén mat, dugc
Phit hita kha: Great Enlightening Beings
have developed the faculty of recollection
and are free from forgetfulness, as
approved by Buddhas.

Chu B6 Tat nghi ring Pdc Nhu Lai néi
vin ty cd phdp thanh dao B6 Pé. Trong
d6 tdi ching thdy c6 chit phidn quén mat:
They reflect that they do not see any sign
of forgetfulness of the ways of expressing
the path of attainment of enlightenment as
explained by the Buddhas.

Vi th€ tAm ho vo dy, tho tri tit cd chdnh
phdp ctia Nhu Lai va thuc hanh hanh B
Tat: Therefore their minds become
fearless, absorb and hold all Buddhas’ true
teachings, and carry out the practices of
Enlightening Beings.

Vo6 uy tht tim—The eighth fearlessness:
Chu Pai Bd Tat—Great Enlightening
Beings:

Tri hué phuong tién déu da thong dat:
Have already attained knowledge and skill
in means.

Chu lyc déu da
consummated the
enlightening beings.
Thudng xuyén gido héa tit cd chiing sanh:
Always strive to edify all sentient beings.
Vi bi min ching sanh nén luén ding
nguyén tim khidn chit ndi Phat Bo Pé:
Their aspiration is always focused on
perfect enlightenment, yet because of
compassion for sentient beings, to perfect
sentient beings.

Vi thanh tyu chiing sanh nén & ddi phién
nido u€ trugc thi hién tho sanh, dong ho
ton quy, quyén thudc vién min, chd mong
mudn tiy tAm dugc toai nguyén, hoan hy
vui sudng: They appear to be born in the
polluted world of afflictions, noble, with a
full retinue, able to satisfy all their desires
at will, leading a pleasant happy life.

rdo: Have
powers of

ot

b.

9)

DAiu cling quyén thudc tu hdi ma ching
tham luyén d€ bd phé viéc tu hanh thién
dinh, gidi thodt, vd cdc mdn tam mudi,
t6ng tri, bién tai, dao phdp B6 Tat: They
reflect that although they are together with
their family and associates, they do not
see anything to be attached to the extent
that they give up their cultivation of the
ways of Enlightening Beings, such as
meditation, liberations, concentrations,
dharani spells, and analytic and expository
powers.

Vi Pai BS Tit & noi tit ci phap da dudc
tr tai d€n Bi Ngan: Because Great
Enlightening Beings are already free in
the midst of all things and have reached
the Other Shore.

Tu hanh B& Tit thé chezlng doan tuyét:
Cultivate the practices of Enlightening
Beings and vow never to stop.

Ho ching thiy th& gian c6 mot canh gidi
nio lam mé loan dugc B Tit dao: They
do not see any object in the world that can
disturb the path of the Enlightening Being.
Tam ho dudc vo dy va 16t rdo ddo Bi
Ngan: Their minds become fearless, and
they ultimately reach the Other Shore of
great fearlessness.

Dung dai nguyén lurc ndi tit ca thé gidi thi
hién tho sanh: By the power of great vows
they manifest in all worlds.

Vo6 uy tht chin—The ninth fearlessness:

(A) Ding thé lyc clia dai tAm nhit thiét tri—

By the power of the great determination
for omniscience:

Chu dai BS Tit ludn ching quén mat tim
nhit thi€t tri: Great Enlightening Beings
never forget the determination for
omniscience.

Ngu noi Pai Thira thuc hanh B6 T4t hanh:

They carry on the practices of
enlightening beings, riding the Great
Vehicle.
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c. Thi hién tit cd oai nghi tich tinh cda

Thanh Vin Bdc Gidc: Demonstrate the

tranquil comportment of all saints and

Individual Illuminates.

Nghi ring ching tu thdy & noi nhi thita ma

14y chiit phan xuat ly: They reflect that

they do not see in themselves any sign of
needing to gain emancipation by means of
the lesser vehicles of individual salvation.

Vi th€ ma tAm ho dugc vd dy va rot rdo

dén noi Bi Ngan dai vo ty: Therefore

their mind become fearless and they
ultimately reach the Other Shore of great
fearlessness.

(D) C6 thé khdp thi hién dao nhiit thi€t thira,
rot rdo ddy di binh ding Pai thira: While
able to demonstrate to all the paths of all
vehicles of liberation, they ultimately
fulfill the impartial Great Vehicle.

10) Vo uy thit mudi—The tenth fearlessness:

(A) Chu Pai B tdt luon—Great Enlightening
Beings always:

a. Thanh twu tAt cd phdp bach tinh: Perfect
all good and pure qualities.

b. DAy di thién cin: Be imbued with virtues.

c. Vién min thin thong: Fully develop
spiritual powers.

d. Ré&trdo an tru ndi Phat B4 Pé: Ultimately
abide in the enlightenment of all Buddhas.

e. DAy dd tat cd hanh Bd Tat: Fulfill all
practices of Enlightening Beings.

f. G chd chu Phat tho ky nhit thiét tri quan
ddnh: Receive from the Buddhas the
prediction of coronation with omniscience.

g. Thudng khuyén héa ching sanh thyc hanh

B6 Tit dao: Always teach sentient beings

to carry on the path of Enlightening

Beings.

Nghi ring ching ty thdy cé mdt ching

sanh ddng dugc thanh thuc, ma ching thé

thi hién Phat t tai dé thanh thuc: They
reflect that they do not see any sign of
even a single sentient being who can be
developed to maturity to whom they

(B)

©)

(B)

cannot show the masteries of Buddhas in
order to develop them.

(C) Vi th€ tAim ho vo dy va rdt rdo ddo Bi
Ngan dai vd dy: Therefore their minds
become fearless and they ultimately reach
the Other Shore of great fearlessness.

(D) Ching ditt B6 T4t hanh, ching bé BS Tt
nguyén, tly tit cd ching sanh ding dugc
gido héa, hién canh gidi Phat d€ gido hda
ho: They do not stop the practices of
enlightening beings, do not give up the
vows of Enlightening Beings, and show
the sphere of Buddhahood to any sentient
beings who can learn, in order to teach
and liberate them.

Mudi Y Chi X& Cda Chu Pai Bé Tit:

Thap y chi xt clia chu Pai B4 Tiat— Theo

Kinh Hoa Nghiém, phdm Ly Th€& Gian, B Tt

Phd Hién bido Phd Hué ring chu B6 Tit c6

mudi chd y-chi gitip chu Bd Tat dat dugc chd

s6-y dai tri v0 thugng cla Nhu Lai—

According to The Flower Adornment Sutra,

chapter 38 (Detachment from the World), the

Great Enlightening Being Universally Good

told Unversal Wisdom that Offsprings of

Buddha, Great Enlightening Beings have ten

kinds of reliance which help them be able to

obtain abodes of the wunexcelled great
knowledge of Buddhas.

1) BO Tt ding tAm BS dé 1am y-chi, vi hiing

ching quén mat: Great Enlightened

Beings take the determination for

enlightenment as a reliance, as they never

forget it.

Chu Bb T4t dung thién tri thifc 1am y-chi,

vi nhd d6 ma hoa hiép nhu mét: They take

spiritual friends as a reliance, harmonizing

as one.

Chu B6 Tt dung thién cin lam y-chi, vi

nhd d6 ma tu tp ting trudng: They take

2)

3)

roots of goodness as a reliance,
cultivating, gathering, and increasing
them.
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4) Chu Bd T4t dung Ba-La-Mat 1am y-chi, vi
nhd dé ma tu hanh dugc diy di: They
take the transcendent ways as a reliance,
fully practicing them.

Chu B6 Tit dung nhit thi€t phdp lam y-
chi, vi nhd d6 ma dugc xuit ly rot rdo:
They take all truths as a reliance, as they
ultimately end in emancipation.

Chu B6 T4t dung dai nguyén lam y-chi, vi
nhd d6 ma B dé tim ting trudng: They
take great vows as a reliance, as they
enhance enlightenment.

Chu B6 Tit dung cic hanh lam y-chi, vi
nhd d6 ma khip déu thanh tyu: They take
practice as a reliance, consummating them
all.

Chu Bd T4t diing tAt cd B T4t 1am y-chi,
vi ho déng mot tri hué: They take all
Enlightening Beings as a reliance because
they have the same one wisdom.

Chu Bo tit dung phdp ciing dudng chu
Phat 1am y-chi, vi nhd d6 ma tin tim thanh
tinh: They take honoring the Buddhas as a
reliance because their faith is purified.
Chu Bd Tét dung tit ca Nhu Lai lam y-
chi, vi chu Nhrr Lai nhu cdc ddng tir phu
rin day ching ddt: They take all Buddhas
as a reliance because they teach
ceaselessly like benevolent parents.

Muén: To rent—To lease.

Mugn: To borrow.

Mugn D&: To borrow temporarily.
Mugn Tam: See Mugn d3.

5)

6)

7

8)

9)

10)

Mudéng Tugng: To visualize—Vaguely.
Muu: Scheme—Conspiracy—Plot.
Muu Hai Ai: To conspire (attempt)

someone’s life.

Muu Sy Tai Nhan: Man proposes.

My: Madhura (skt)—Pep—Fine—
Handsome—Beautiful—Admirable—Sweet—
Pleasant.

My Am:

1) Diéu Am: Ti€ng néi tot—Beautiful,
sweet, or admirable sound.

2) My Am Can That Ba: Vua ciia loai Can
That Ba—A king of Gandharvas, or
Indra’s musicians.

3) Tén cua con trai ciia Sudhira va Sumitra,

ngudi quy-y dau Phat theo A Nan Da:
Name of the son of Sudhira and Sumitra,
converted by Ananda.
My Am Thién N@: Sarasvati (skt)—Vg ctia
Bién Tai Thién, con 13 vi nit than cla song T4t
La T4t Pha Dé—The female energy or wife of
Brahma, and also goddess of the
Sarasvati.
** For more information, please see Diéu Am
Nhac Thién Nir.
My Héa Nhan Tam: To beautify one’s
mind.

N

Na A Lai Da Man Pa La: Nalaya-mandala
(skt)—Khong phdi 1a A Lai Da Man Pa La,
hay 12 B4 P& Pao Trang, khong phii 1a ndi c6
dinh—The non-alaya mandala, or the bodhi
site or seat, which is without fixed place,
independent of place, and entirely pure.

Na Da: Naya (skt).

river

1) Chinh yé&u: Leading.

2) Phuong thitc: Method.

3) Chanh Ly: Pao ly chan chinh—Right
principle.

4) Thtra: Yana (skt)—Con dudng tu dao ma
hanh gia noi theo, tr mot ni€m thién cho
tdi khi thanh Phit—Conveyance—Mode
of progress.

5) bao: Way—Method.

Na Do Tha: Navuta (skt)—Na Du Ba—Na
Do Pa—Na Thuit—Tén s6 d&€m, twong ducng
véi  100.000, 1.000.000 hay 10 trieu—A
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numeral, 100,000, or one million, or ten

million.

Na bé:

1) Nadi (skt)—S6ng—Thic—River—
Torrent.

2) Punyopaya (skt)—B6 Nhu Na Pé&, mot vi

Ting ndi ti€ng mién Trung An—A noted
monk of central India.
Na P& Ca Di¢p: Nadikasyapa (skt)—Nai Dia
(Pé) Ca Di€p Ba—Em trai ctia Pai Ca Diép,
sau thanh Phat Phd Minh Nhu Lai—Brother of
Mahakasyapa, to become Samantaprabhasa
Buddha.

Na Gia: Naga (skt).

1) Mot loai rin: A kind of snake.

2) Mot chiing toc thd rin: A race of serpent-
worshippers.

3) Rdng: Nhu loai rong tiéu biéu cho loai bo

sat manh nhit; né c6 thé bién hién, ting
gidm, dai ngin tly y. N6 c6 thé bay trén
trdi, 16i dudi nuc hay di vao trong dat.
Vao mua xudn né bay lugn trén trdi, mua
dong lai chui vao ddt—As dragon it
represents the chief of the scaly reptiles; it
can disappear or manifest, increase or
decrease, lengthen or shrink at will. It can
mount in the sky and in water, and enter
the earth. In spring it mounts in the sky
and in winter enters the earth.

e Rong dugc xem nhu hitu ich, vi mang lai
mua: Dragons are regarded as beneficent,
bringing the rains.

e Thién Long HO Phdp: Guarding the
heavens.

e Chiing 4n dudi vyc siu dé kiém sodt song
ho: They control rivers and lakes, and
hibernate in the deep.

e Long va Pai Long 1a danh hiéu ctia Phat:
Naga and Mahagana are titles of a
Buddha.

e Long va Pai Long ciing 1a danh hiéu cla
nhitng bic dd thodt vong sanh ti, vi luc
thoat vong tham duc va tréi budc tran thé
clia cdc ngai bay viit nhu rong bay 1én

trdi: Naga and Mahanaga are titles of
those freed from reincarnation, because of
his powers, or because like the dragon he
soared above earthly desires and ties.
4) Tugng: Elephant.
Na Gia At Thich Thu Na: Nagarjuna
(skt)—See Long Tho
Na Gia Pinh: Thién dinh Na Gia, khi€n
ngudi thinh “tho long” hay rong trudng tho &
ndi chd siu, d€ sau ndy dugc gip Pic Ha
Sanh Di Lic Tén Phat—The naga meditation,
which enables one to become a dragon,
hibernate in the deep, prolonged one’s life and
meet Maitreya.

Na Na: Similar—Analogous.

Na La: Nata (skt)—Ngudi nhdy mda hay dién
vién—A dancer or actor.

Na La Dién: Narayana (skt)—Na La D3
Nia—Tiéu bi€u v6i ba mit, mau vang, tay phai
cAm bdnh xe, cudi chim Ca Lau La—
Narayana is represented with three faces, of
greenish-yellow colour, right hand with a
wheel, riding a garuda bird.

1) Tén vi luc si & Thugng Thién 13 t§ phu
cia ching sanh: Son of Nara or the
original man, patronymic of the
personified Purusha or first living being,
author of the Purusha Hymn.

a) Nara (skt): Ngudi—Man.

b) Yana (skt): Sinh badn hay g&c cla sy
s6ng—The original life.

2) Tén khéc cia Pham Thién Vuong, Ty Nitu
Thién: He is also identified with Brahma,
Visnu, or Krsna, interpreted by the
originator of human life.

a) Kién C6: Firm and stable.

b) Luc Si hay Thién Gidi Lyc Si: Hero of
divine power.

c¢) Kim Cang: Vajra (skt)—Manh mé—

Manly and strong.
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Na La Dién Thién: Narayana-deva (skt)—
Troi Na La Dién.

Na La Dién Thién HAu: Narayana-deva-
sakti (skt)—Phu nhon ctia Na La Dién Thién
hay ning lyc cia nit gidi dugc chi bay trong
nhém Thai Tang Phdp Gidi—Sakti or female
energy is shown in the Garbhadhatu group.

Na La Pa: Naradhara (skt)—Nhan Tri Hoa—
Mot loai hoa thdm—A flower carried about for
its scent.

Na La Ma Na (Nap): Naramanava (skt)—
Thi€u nién Ba La Mon—A young Brahman, a
descendant of Manu.

Na La Na Ly: Nara-nari (skt)—Su hgp nhat
ctia hai phdi nam nit—Union of the male and
female natures.

Na La Tu Ma: Name of Jnatr.

Na Lac Ca: Naraka (skt)—Dia nguc—Hell.
1) Ngudilam dc bi hanh ha: The sufferer.

2) Nhitng c6i thap: The lower regions.

Na Lan DPa: Cic co s tu vién lirng danh tai
Na Lan Pa trong thinh Vuong X4 c6 tAm quan
trong rat I6n trong lich sit Phat gido thdi gian
sau nay. Lich st clia cdc kién tric tai ddy c6
thé bit ddu tir ddi vua A Duc (Asoka). Theo
Eitel trong Trung Anh Phat Hoc Tir Pién, Na
Lan Pa 12 ngdi chila ndi ti€ng, noi ma ngai
Huyén Trang tiing tong hoc, trudng khodng 7
dim vé phia bic thanh Vuong X4 clia xit Ma
Kiét Pa,mién bic An Do, dugc vua Thudc Ca
La A Dat ba (Sakraditya) xay dyng sau khi
Phat nhdp diét. Bay gid 1a Baragong. Na Lan
ba dugc xem nhu 1a mét trung tdm nghién ciu
Phit gido, dic biét 1a vé tri€t 1y Trung Quén.
Na Lan Pa cuc thinh vio khodng tir thé ky thit
5 dé&n th€ ky thit 12. Sau d6 Na Lan Pa dugc
cdc vua cudi triéu Gupta m& mang rong 16n.
Ky thit Na Lan ba la mdt trudng Pai Hoc
Phit Gido, noi nhitng cao Ting tong hoc tu dé
md& mang ki€n thitic vé Phat gido. Céc di tich
cla tu vién Na Lan Pa trdi ra trén mot viing
rong 16n. Cdc cong trinh xay dung dugc thay
hém nay chi 12 mot phan cla co ngdi d6 sd va

l1a diu tich clia cdc tu vién, dén, thap. Céc
cong trinh ki€n tric chay theo huéng bic nam,
cdc tu vién nim bén sudn ddng, con cic dén
thdp nim bén sudn tdy. Qua phé tich, chiing ta
thd'y nhitng tu vién dudc xay nhiéu ting va
ngay trong nhitng dd ndt ngay nay, chiing vin
cdn gdi 1én cho chiing ta sy hoai niém vé mot
qué kht dudng bé va vinh quang. Trong vién
bdo tang hién con trung bay nhiéu tic phim
diéu khic cling cdc c6 vat khdc tim dugc trong
céc cudc khai quat. Ngoai ra, con nhiéu di sin
khdc nhu cdc 14 dong, cdc bia ky bing d4, chit
khic trén gach va cdc con diu bing dit nung.
Trong s6 cdc con diu, chiing ta c6 con diu
thudc cong ddng tu si kha kinh cta Pai Tu
Vién. Nhitng chitng liéu cho thdy Phit gido
hanh tri tai Na Lan Pa clung cic tu vién dudng
thoi tai Bengal va Bihar khong phdi 1a Phat
gido Ti€u Thira don thudn, ciing khong phai
Dai Thira thdi khéi thiy, ma né thAm nhiém
cdc tu tudng Ba La Mon va Mat tong. Huyén
Trang, mot cao Tang Trung Qudc, dd du hanh
sang An Do vao thé ky thit by, da k& lai vé
sy d@d sO6 va phdn thinh ca Na Lan Pa. Theo
ong thi tu vién ndy da c6 1an c6 dén 10.000 vi
su Pai Thira dén tu tip tai ddy. Ong dd néi rat
10 vé cdc gi6i diéu va sy hanh tri cla chu
Ting tai ddy. Ong con nhic d&€n vua Harsa va
cdc vi tién nhiém nhu nhitng nha bdo trg dic
Iurc cho tu vién ndy. Nghia Tinh, mot nha hanh
huong khéc ctia Trung Hoa, ciing di d€ lai cho
chiing ta mot bdn mo td cudc song clia cic tu
sT tai Nalanda, tu vién ndy dugc duy tri bing
s6 tién thu dugc tir 200 ngodi lang dudc cic doi
vua ban cip cho tu vién. Vao thdi 4y, Na Lan
DPa ndi ti€ng trong th€ gi6i Phat gido vi cb
nhitng gido su tai gidi, uyén bdc va nhitng tén
tudi nhu Gisi Hién (Silabhadra), Tich Ho
(Santaraksita), A D& Sa (Atisa), hay
Dipankara, nhitng ngo6i sao sdng da ggdi lén
hinh 4nh cao trong clia tu vién trong sudt thoi
ky phon thinh ctia n6—The famous monastic
establishments at Nalanda, near Rajgir, were
of extreme importance in the history of latter
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day Buddhism. The history of the monastic
establishments can be traced back to the days
of Asoka. According to Eitel in The Dictionary
of Chinese-English Buddhist Terms, Nalanda
is a famous monastery which was located 7
miles north of Rajarha in Maghada, northern
India, built by the King Sakraditya after the
Buddha’s nirvana. Now Baragong. As a center
of Buddhist study, particularly of Madhyamika
philosophy. It prospered from the fifth through
the twelfth Thereafter, the
monastery was enlarged by the kings of the
late Gupta period. The Nalanda Monastery
was in reality a Buddhist university, where
many learned monks came to further their
study of Buddhism. The ruins of Nalanda
extend over a large area. The structures
exposed to view represent only a part of the
extensive establishment and of
monastic sites, stupa sites, and temple sites.
Lengthwise they extend from north to south,
the monasteries on the eastern flank, and
stupas and temples on the west. Through the
ruins, we can see the evidence that these
monasteries were storeyed structures; and
even in their ruins, they still convey a memory
of their imposing and glorious past. In the
museum are deposited numerous sculptures
and other antiquities recovered during the
Besides, there are a lot of
epigraphic materials, including copper-plate
and stone inscriptions, and inscriptions on
bricks, and terracotta seals. Among the seals,
we have the official seal belonging to the
community of venerable monks of the great
monastery. Through these materials, we can
see that the Buddhism that was practised at
Nalanda and other contemporary institutions in
Bengal and Bihar was neither the simple
Hinayana, nor Mahayana of the early days. It
was strongly influenced by the Brahmanism
and Tantrism. Hsuan-Tsang, a famous Chinese
monk, who traveled to India in the seventh
century, wrote of the imposing structure and

centuries.

consist

excavations.

prosperity of this monastery. According to

Hsuan-Tsang, at one time, there were more

than 10,000 Mahayana Buddhist monks stayed

there to study. He stated very clearly about
their rules and practices. He also mentioned

Harsa and several of his predecessors as

beneficent patrons of this institution. I-Ching,

another Chinese traveller, had also left us a

picture of the life led by Nalanda monks.

According to I-Ching, Nalanda was maintained

by 200 villages which donated by different

kings. Nalanda was known throughout the

Buddhist world of that time for its learned and

versatile teachers, and the names of Acarya

Silabhadra, Santaraksita, and Atisa or

Dipankara, were shining stars among a galaxy

of many others, conjure up a vision of the

supreme eminence of the Nalanda Mahavihara
throughout its prosperous history.

Na Lan Pa Tu: See Na Lan Da.

Na Lat Gia: Naraca (skt).

1) Mii tén: An arrow.

2) Viatnhon: A pointed implement.

Na Li¢n D¢ L@ Da X4: Narendrayasas (skt).

1) Ton xung: Venerable.

2) Tén vi Ty Kheo Na Lién Da X4, ngudi
nudc O Tranh, mién Tay Bic An, vio thé
ky thit sdu, tiing dich khodng 80 quyén
Kinh Luan—A monk of Udyana,
northwest India, sixth century, translated
the Candra-garbha, Surya-garbha,
other sutras.

Na Lgi K& La:

and

1) Narikela or Narikera (skt)—Trdi dira hay
cdy dita—The coco-nut.
2) Pdo Na Lgi K& La: Narikeladvipa (skt)—

Theo Eitel trong Trung Anh Phit Hoc Tu
Dién, diy 12 mot hon ddo nim cdch phia
nam Tich Lan vai ngan dim, tri xd cua
nhitng ngudi lin véi chiéu cao khodng ba
bd Anh, c6 minh ngudi mé chim, chi dn
dira ma thdéi—According to Eitel in The
Dictionary of Chinese-English Buddhist
Terms, this is described as “an island
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several thousand miles south of Ceylon,
inhabited by dwarfs 3 feet high, who have
human bodies with beaks like birds, and
live upon coco-nuts.

Na Luat: See Aniruddha in Sanskrit/Pali-
Vietnamese Section.

Na Ma: Naman (skt)—Tén—A name.

Na Mé6: Namah (skt)—Quy-y.

Na Tién Ty Kheo: Bhiksu Nagasena—Ty
Kheo Na Tién—MOot vi Ting ndi ti€ng ngudi
An vao thé ky tht hai truéc Ty Lich. Theo
Na Tién Ty Kheo Kinh (hay Di Lan Pa Van
Kinh), Na Tién sanh ra trong mdt gia dinh Ba
La Mbn, tai Kajangala, mdt thanh phd nhiéu
ngudi bi€t d&€n bén canh diy Hy Ma Lap Son.
Cha o6ng la moét ngudi Ba La Mon tén
Sonutttara. Khi Na Tién da hoc hanh thong
thao ba kinh V€& Da, lich st cling nhu cdc mdn
khdc thi dng nghién cifu Phit gido va xuit gia
theo dao Phit. Thoat tién dng hoc véi trudng
140 Rohana, k€& ti€p véi trudng 1io Assagutta &
Vattaniya. Sau d6 6ng dudc glri d&€n thinh Hoa
Thi, nay 1a Patna d&€ nghién cttu vé gido Iy cla
dao Phat. Sau d6 6ng gdp vua Milinda tai tu
vién Sankheyya & Sagala. Ong 1a mot ludn su
rat ndi ti€ng. Chinh dng da bién luin véi vua
Hy Lap 1a Di Lan Pa va do cho vi vua niy tr§
thanh Phat tr. DAy la cudc tranh luin ndi ti€ng
va dudc bi€t nhu 12 mot dién hinh vé nhifng
cudc gip g8 s6m nhat giita nén vin minh Hy
Lap va Phat gido. Theo Gido Su Bapat trong
Hai Ngan Nam Trdm Nidm Phét Gido thi cic
tai liéu Pali con luu lai cho thd'y cudn Di Lan
Da Van DPao c¢6 1& dugc dai trudng lio Na
Tién bién soan, dugc xem 1 cudn sdch ddng
tin cdy—Nagasena, a famous Indian monk of
the second century B.C. According to the
Milidapanha Sutra (The Questions of King
Milinda), he was born to a Brahman family, in
a city called Kajangala, a well-known town
near the Himalayas, on the eastern border of
the Middle country, and his father was a
Brahmin called Sonuttara. When Nagasena
was well-versed in the study of the three

Vedas, history and other subjects, he studied
the Buddha's doctrine and entered the Buddhist
Order. First, he studied the Buddha’s doctrine
with the Elder Rohana. Later he studied under
the Elder Assagutta of Vattaniya. Afterwards
he was sent to Pataliputra, now Patna where he
made a special study of the Buddha’s doctrine.
Then he stayed at Sankheyya monastery,
where he met king Milinda. He debated on
subjects with the Greek King
Menander, who ruled in northern India and is
said to have been converted by Nagasena. This
debate is famous as an example of the earliest
encounters between Greek civilization and
Buddhism. According to Prof. Bapat in The
Twenty-Five Hundred Years Of Buddhism,
after the Pali scriptures, the Questions of King
Milinda (Milinda-panha) supposed to have
been compiled by Mahathera Nagasena, is
considered almost as authoritative a text—See
Di Lan Pa Vin Pao.

Na Tra: Nata (skt)—Thdi t& con trai ctia Ty
Sa Mon Thién Vuong, moét Quy Vuong hiing
trdng, ba mit, tim tay—A powerful demon
king, said to be the eldest son of Vaisravana,
and represented with three faces, eight arms.

various



